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Publisher’s Note 


The Bhandarkar Oriental Research Institute has great 
pleasure in publishing the first part of the fifth and last volume 
of Mahamahopádhyaya Dr. P. V. Kane's monumental History 
of Dharmasastra. This part comprises two sections, The first 
section deals at length with many important vratas and utsavas 
such as Krsnajanmàstami, Durgotsava, Diwali, Sankranti, 
Mahasivaratri, Holika, and also includes brief notices of about 
1100 vratas, püjàs and utsavas with references; the second 
section deals with Kàla ( Time), and its philosophic conceptions 
from Vedic times downwards; Indian Astronomy and Astrology 
and the theories of Western scholars about them ; naksatras and 
astrology based on them; muhurtas and their employment in 
religious rites; the Zodiacal signs; planets and week-days; 
principles laid down in Indian astrological works; calendar, 
eras and intercalary month; Yuga, Manvantara and Kalpa; 
Yoga and Karana; and reform of our calendar. 


The second part of this volume will treat of such topics 
as $antis-Vedic and post-Vedic; Puranas and their influence on 
Dharmasastra, society and Buddhism; Tantras and Dharma- 
gastra; Pirvamimamsa and other darsanas in relation to Dharma- 
gastra; cosmology; the theory of punarjanma; the essential 
characteristics of our culture through the ages; and future trends. 


All prefatory matter, including list of abbreviations, brief 
synopsis of the contents, list of works consulted, etc., as also 
General Index for the whole volume, will be given in the second 
part, which we hope to publish before long. 


R. N. DANDEKAR 
Honorary Secretary. 





SECTION I 
VRATAS (Religious Vows) and UTSAVAS (Religious Festivals) 


CHAPTER I 
VRATA IN THE RGVEDA 


Vrata is one of many Sanskrit words, the use and history of 
which extend over several thousand years. The derivation and 
semantic development of the word vrata have been the subject of 
great controversies. These questions have been dealt with by 
me at some length in the JBBRAS, vol 29 (1954) pp. 1-?8. 
I shall here summarise the discussion contained therein. 


In the great St. Petersburg Dictionary the word vrata is 
derived from the root ‘vr’ (to choose) and the important senses 
of the word given in that Dictionary are: (1) will, command, law, 
prescribed order; (2) subservience, obedience; service; (3) domain; 
(4) order, regulated succession, realm; (5) calling, office, custom- 
ary activity, carrying on, custom; (6) religious duty, worship, 
obligation; (7) any undertaking, religious or ascetic performance 
or observance, vow, sacred work; (8) vow in general, fixed 
purpose; (9) other specialized senses. Max Muller derived it 
from vr ‘to protect’ and held that it meant originally what is 
enclosed, protected, set apart, then what is settled or determined, 
law, ordinance and then ‘sway or power’. Whitney, in a note 
on this word in the Proceedings published in J. A. O. 8. vol. XI 
pp. 29-31, after setting out the treatment of the word in the St. 
Petersburg Dictionary, brushed aside Max Muller’s etymology 
as unsatisfactory and as possessing little plausibility and declared 
that he did not accept the derivation of the word from vr ‘to 
choose’, that ‘vr’ did not signify willing or command, but only 
choice or preference, though he admitted that there is a relation- 
ship between ‘choose’ and ‘command’. He objected that ‘ia’ as 
an affix (except in the formation of past passive participles) was 
very rare and that the only analogous word he could think of 
would be ‘marta’ from ‘mr’ to die. He preferred to derive the 
word from ‘vrt’ ‘to proceed’ and, though he admitted that the 
form vrata from ‘vrt’ with affix a would be exceptional, he 
thought that the words ‘vraja’ and ‘trada’ supported the deriva- 
tion and put forward the ground that the word ‘vrata’ occurs 
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frequently in the Rgveda with verbs of motion such as ‘car’, 
' saéc' or ‘sac . 


Prof, V. M. Apte contributed a long article on vrata to tho 
3rd volume of the Bulletin of the Deccan College Research 
Institute at Poona (pp. 407-488) Prof. Apte agreed with 
Whitney in deriving the word vrata from ‘vrt’, boldly asserted 
that the derivation of the word from ‘vr’ to choose or ‘vr’ to 
guard or enclose is impossible (p. 410), that there £s not a single 
vrata passage in the Rgveda which favours the meaning ' will, 
command, obedience or fixed purpose’, that ‘vrt’ not only means 
‘to proceed’ (as Whitney holds) but also ‘to turn, to turn oneself, 
turn round, revolve, move on’ and that therefore ‘vrata’ means 
not only procedure, course of action, conduct, but also ‘circular 
movement’ and then ‘route or circular path’ (pp. 411—412), 


My own view is that both Whitney and Prof. Apte are 
wrong in deriving the word vrata from ‘vrt’, I further hold that 
passages in which ‘vpt’ occurs with wpasargas such as abhi, a, 
ni, pari, pra or vi, would not be helpful in determining the 
original meaning of ' vrt' by itself, since upasargas often totally 
change the meaning of the root!, that it is doubtful whether the 
root ‘vrt’ standing by itself means in the Rgveda ‘to proceed’ 
(as Whitney thought) and I deny that ‘vrt’ occurring by itself 
without upasargas in the Rgveda ever means ‘to turn round, 
move on’ (as Prof. Apte asserts). In my opinion the root ‘vrt’ 
by itself (and not used in a causal or frequentative sense) means 
simply ‘to be, to remain, to abide’. Occurrences of the root ‘vrt’ 
without any upasarga before or after it are few in the Rgveda. 
Some typical examples may be given. ‘When, O Indra, thou 
didst strike down the wiles of Svarbhanu (the demon Rahu ) that 
remained below the sky?’ (Rg. V. 40.6); ‘the wheel does not 
affect (jolt) your chariot (O Asvins! ) that is followed by songs 
one after another and that remains possessed of food’ (Rg. VIII 5. 
34); ‘they (the dice) remain downwards (lie down on the board 
or ground) but they throb or strike above (i.e. they shake or 
terrify the hearts of gamblers); though they have no hands yet 
they defeat those that are endowed with hands' (Rg. X. 34. 9). 
Vide also Rg. X. 27.19, X. 107. 11 for other verses where ‘vrt’ 


l. wwe wien ener cd: atertrertdersidensenad d 


2, miiu ufqer rur sat ie sara seed! s. V. 40. 6; ey 
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occurs without an upasarga and means ‘to remain or abide’. 
Even with an upasarga like ‘sam’ vri means simply ‘to be or 
to abide’ and not ‘revolve or turn’ or ‘move on’. Vide Rg. VI 
41. 2, X. 90.14, X. 121.1 and 7, X. 129. 4, in which ‘sam-vartatam’ 
or ‘samavartata’ simply means ‘let it remain’ or ‘it was or 
existed’, Simply because ‘vrt’ with ‘abhi’ means ‘to turn 
towards or attack’ (as in Rg. IV. 43.5 or V. 31.5) or with ‘nz’ 
means ‘come down or return’ (as in Rg. X. 19. 1, 3, 5, X. 95. 17) 
or with ‘ pari’ means ‘roam over or round’ (as in Rg. I. 164. 11 
and IV. 36.1), or with ‘ pra’ means ' to proceed’ (as in Rg. V. 30.8 
or X. 89. 12), or with vi means ‘roll or revolve' (as in Rg. I. 185. 
1, V.30.8, V. 53. 7, V19.1) it does not at all follow that the 
original sense of ‘vrt’ is, as Prof. Apte asserts (p. 411 end), ‘to 
revolve or rollon'. Besides, the las& two senses are somewhat 
contradictory. 


Prof. Apte complains that scholars were content as to vrata 
with the meanings ‘law, statute, command, sacrifice, vow, fixed 
purpose, duty’ and did not take enough notice of the important 
part that the sense of ‘route or circular path’ plays in the Rgveda. 
He opines that the divine vratas often mentioned in the Rgveda 
rather mean ‘the heavenly routes, the divine rounds, the periodi- 
cal movements round the sky closely adhered to by the gods 
themselves’ rather than ‘holy laws’ laid down by a particular 
deity. Adopting a suggestion of Tilak in ‘Orion’ (p. 154) that 
the path of rta sometimes mentioned in the Rgveda is the broad 
belt of the Zodiac which the luminaries never transgress, Prof. 
Apte sets out to prove that the word ‘rta’ in the Rgveda primarily 
means the belt of the Zodiac (vide his paper in the Silver Jubilee 
volume of the Annals of the B. O. R. L, pp. 55-56). This theory 
has failed to appeal to eminent Vedic scholars. In my humble 
way I endeavoured to show in the 4th vol. of the H. of Dh. (pp.2-5) 
that ‘rta’ has three senses in the Rgveda, one of which is *the 
course of nature or the regular general order in the cosmos’. ‘The 
path by which the group of Adityas reaches rta’ in Rg. L 41. 43 
or the statement in Rg. 1164.11 ‘the wheel of rta, that has 
twelve spokes (12 constellations or months), continually goes 
round the sky without being worn out’ are only illustrations of 
the first meaning of rta. But this meaning of rta by itself sheds 
hardly any light on the meaning of vrata. Rta and vrata ere 








3. Qu: weur sque smíqer sud wal R. I. 41.4; great wf qun 
«dd ud; ait argued! s. I. 164. 11. 
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not synonyms and it is difficult to see how, conceding for argu- 
ment that ‘rta’ is the belt of the Zodiac, vrata means, as Prof. 
Apte obviously thinks, the same thing. Rta is an Indo-European 
word but so far as I know ‘vrata’ is not even shown to be Indo- 
Iranian, much less Indo-European. 


Prof. Apte advances the theory that there are two parallel 
phases of the semantic evolution of the word ‘vrata’ viz. a ‘divine 
phase’ and a ‘human’ phase. I feel no hesitation in denying the 
existence of any such distinction in the meaning of the word 
‘vrata’. Prof. Apte arranges (pp. 414-415) the so-called divine 
phase of the meaning of vrata into six groups, viz. (I) turning 
round, passage, procedure, physical activity, (Il) circular path, 
settled or beaten route, (II) sphere or region of movement or 
influence, (IV ) routine, laws of movement; periodic appearance 
or visit, customary activity, recurring march, (V) victorious 
advanoe or strength, (VI) ordinance, law, rule or code of conduct. 
In the so-called ‘human phase’ of semantic development he sets 
out four groups of senses, viz. (1) physical activity (as disting- 
uished from mental), duty, profession; (II) the sum total of those 
peculiar ethical and religious duties and practices which made 
up the culture pattern of the Aryans; (III) the specific social and 
religious duties of the three classes of Aryan society ; (IV) devo- 
tion to duty in general on the part of men and women. 


I have summarised Prof. Apte's long list of meanings in ten 
groups. The very fact that Prof. Apte had to marshall over sixty 
English equivalents for the meaning of the word 'vrata', which 
occurs in the Rgveda only about 220 times by itself or in com- 
bination with other words is enough to make scholars suspicious 
about the correctness of the entire scheme. "Though he had the 
hardihood to assert in one place (p. 410)* that no passage in the 
Rgveda favours the meaning ‘will or command’ he admits (on 
pp. 476-471) that in three passages (Rg. IL 38. 7, X. 10. 5, X. 33.9) 
the meaning of vrata as ‘ordinances laid down by a divinity for 
devotees or human beings’ is quite acceptable to him and further 
that in about 25 passages (which come under groups Il to IV of 
the so-called human phase of Prof. Apte) vrata either means 
‘ethical or religious code of practices of the three classes of 
Aryans’ or ‘beneficent sway or devotion’. 








4. Hereafter up to note 23 wherever only pages are mentioned and 
no work, the reference is to the pages of the 3rd vol. of the Bulletin of the 
Deccan College Research Institute. 
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I shall now state my own views on the derivation and the 
meanings of the word vrata in the Rgveda. I derive the word 
from the root ‘vr’ (to choose). From this root comes the word 
‘vara’ (bridegroom who is chosen from among several men by a 
maiden or her guardian), which occurs in Rg. IX. 101.14 and 
X. 85.8 and 9. Choosing involves willing or volition on the 
part of the person choosing. Hence ‘vr’ also means ‘to will. 
Therefore, when the word vrata is derived from ‘vr’ with the 
suffix ‘ta’, the meaning of vrata can be ‘what is willed’ or simply 
‘will’. The will of a person in power or authority is a command 
or law unto others. Devotees believe that gods have laid down 
certain commands to be followed by themselves as well as by all 
beings. Thus comes the sense of ‘law or ordinance’. A command 
of a superior imposes and implies a corresponding duty to obey. 
When commands are obeyed or duties are performed in the same 
way for long, they become the patterns of obligations i.e. cus- 
toms or practices. When persons believe or feel that they must 
perform certain acts as ordained by gods, then arises the sense 
of religious worship or duty. If a man imposes upon himself 
certain restrictions as to his behaviour or food to win the favour 
of gods that becomes a sacred vow or religious observance. Thus 
the several meanings of the word ‘ vrata’, which I derive from the 
root ‘vr’, are command or law, obedience or duty, religious or 
moral practices, religious worship or observance, sacred or solemn 
vow or undertaking, then any vow or pattern of conduct. It should 
not be supposed that these several meanings followed one another 
in a time sequence, Two or more meanings might have been 
simultaneously in vogue such as ‘ordinance, duty or obedience’. 
These meanings of vrata set out by me are quite sufficient for 
the interpretation of almost all Rgveda passages in which the 
word occurs. 


When Whitney derived the word ‘vrata’ from 'vrt' with affix 
‘a’, he could cite only two words ‘vraja’ and ‘trada’ as parallel. 
But it is quite possible to argue that ‘vraja’ is not analogous to 
vrata (if derived from 'vrt) Vraja (cowpen) occurs in the 
Rgveda in IL 38. 8, IV. 1. 15, IV. 16. 6, V. 6. 7, V. 33. 10, can very 
well be derived from 'vraj' to go and Panini IH, 3. 119 appears to 
derive? it from 'vraj'in the sense of 'karana' or adhikarana. 
The root ‘vraj’ occurs in the Rgveda If vraja is derived from 


5. ARRARIR AmA | qr Ill. 3. 119 on which fq. e. 
explains ‘qran area’. 
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the root ‘vraj’, it is not on all fours with vrata derived from ‘vrt’. 
Whitney probably derived ‘vraja’ from ‘vrj. But the meaning 
of “vraja’ (cowpen) can hardly arise from the root ‘vrj’ (to give 
up, abandon). The word ‘trada’ occurs only once in the Rgveda 
(VIL 45. 287 and is applied to Indra. It is difficult to say from 
what root, if any, it is derived. Whitney probably derived it 
from ‘trd’ to injure or pierce. The word ‘trdilah’ (crushing) is 
applied to the stones (gravanah) which crush soma stalks? (Rg. 
X. 94. 11). Whitney says he knows only one word ‘marta’ 
derived from ‘mr’ (to die) with the affix ‘ta’ which is analogous 
to vrata if the latter be derived from ‘vr’. But Whitney failed 
to notice other words with the affix ‘ta’ (not past passive partici- 
ples) such as ‘karta’ (deep hole, cavern) (in Rg. 1. 121.13, IL 29.6, 
IX. 73. 8 and 9) and ‘garta’ (cavity or seat in a war chariot) (in 
Reg. IL 33. 11, V. 62. 5 and 8, VI. 20.9, VIL 64. 4), vata (wind) 
from ‘va’ (Rg. V. 31. 10, X. 168.1 &c.), dhürta and several 
others. 


Prof. Apte cites the word vartani (which means ‘way’ in 
Rg. I. 23. 9, V. 61. 9, VII. 8. 16, VIII. 23. 19, VIII. 63. 8) as analog- 
ous to vrata (from vrt) But that word lends very little help. 
In ‘vartani’ there is guna (vrt becomes vart); besides vartani 
cannot be derived from ‘vrt’ meaning ‘turn round or revolve’ 
(which Prof. Apte gives as the original meaning), but from the 
meaning ‘to abide’ or at the most ‘to proceed’ and further 
‘yartani’ has practically only one meaning in the Rgveda, while 
vrata has to be paraphrased by sixty different words in English 
by Prof. Apte. 


Prof. Apte following Whitney relies on the fact (p. 409) that 
vrata is frequently employed in the Rgveda with verbs of motion 
such as anu-i, anu-car, anu-gà, anu-vrt. But these roots take on 
another meaning (viz. ‘to follow or observe’) owing to the presence 
of ‘anu’ and in almost all the passages where the forms of these roots 
with anu occur there is no indication whatever of physical motion, 
but only that of ‘obeying or observing’. Besides, the root ‘car’ 
itself is not used in the sense of physical motion in several 
passages of the Rgveda, but in the sense of ‘performing’ and 


7. ae al carat we arsed Waa: GTUTUED W SÍTWRQN ay. VIII. 45. 28, 
twas! dcm Ag would mean '(Indra) who is the injurer of pinc,’ which 
would be absurd. Indra sets free cows imprisoned by Vrtra, 
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‘observing’. Vide? Rg. I 52. 6, IL 54.2, VI 9.6, VIL 89.5. 
Moreover, in words like brahmacaàri (Re. X. 109.5) and 
vratacarinah (Rg. VIL 103. 1) the meaning of a physical motion, 
if it was the original one at all, is totally absent and the mean- 
ing ‘performing’ or ‘observing’ is the only one possible. Some 
occurrences of the roots ‘sase’ and ‘sac’ in which the meaning of 
physical motion is inapplicable but the meaning ‘resort to, 
accept or be united to’ appears to be intended are found in Rg. 
II 1.13, VII. 28. 4 (for forms of ‘sagc’) and IV. 12.2., VII. 85.5, 
VIII, 4. 9, IX, 95. 4 (for forms of ‘sac’ ). 


It is now necessary to examine the contention of Prof. Apte 
that vrata means in the Rgveda the tracks or routes that the 
various luminaries trace in the heavens. Vratas are spoken of 
not only in relation to Agni, Indra, Mitra, Soma, Usas, Savitr 
and Adityas but also in relation to Varuva (in Rg. I. 25.1, III, 
94.18, V. 69.4, VIL 83.9), Brhaspati (in IL 23.6), Indra and 
Brahmanaspati (II. 24. 12), Aditi (I. 144. 12, VII. 87. 9), Parjanya 
(V. 83.5) and Asvins (1183.3) Conceding for a moment that 
by some stretch of imagination or some linguistic acrobatics one 
can speak of the vratas of Agni, Adityas, Mitra, Indra, Savitr 
and Usas as referring to the tracks of luminaries in the heavens, 
the mid regions and on the earth, one should like to know 
whether Aditi, Asvins, Varuna, Brhaspati or Brahmanaspati are 
luminaries and what tracks they were supposed to trace in the 
heavens or elsewhere. Scholars are not agreed as to the meaning 
of Aditi or as to.the physical or celestial phenomena Varuna or 
the ASvins were supposed to represent. Aditi is a riddle, being 
identified with the heaven and the mid regions and also spoken 
of as the father, mother or the son or as the mother of Daksa and 
also his daughter; vide Rg. I. 89. 10, IL 27.1, X. 72. 4-5 and 
Nirukta Xl 23 as to Aditi and Rg. IL 1. 11 where Agni is 
identified with Aditi. Long before the times of the Nirukta 
there was difference on the question of the nature of Asvins, 
some identifying them with Heaven and Earth, or day and 
night, or the Sun and the Moon or two meritorious kings 
(Nirukta Xll 1), while some Western scholars hold them to be 
the Morning and the Evening star or Castor and Pollux. The 
endeavour of interpreters of the Rgveda shĝuld be to assign such 








9. «ti qur «mía fare wired qeft vore qeeerenqq! "pL 52.6; wf 
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a derivation and meaning to the word vrata as would be appro- 
priate in all cases where the word vrata is brought in relation to 
some gods. In my opinion the only meanings that can be well 
construed with all passages in which the vratas of the several 
gods mentioned above are referred to is ‘commands or ordin- 
ances, religious or moral practices or worship or vows.’ One does 
not understand what Prof. Apte means when he remarks at 
(p. 442) in a tone of ridicule that observing or obeying the ‘ordin- 
ances or religious worship of gods’ is a soft job and looking after 
the paths or the tracks of luminaries is a strenuous one. If 
anything, the reverse of this should be true. 


The word ‘samraj’ appears to be applied to a human king in 
Rg. VII 58. 4 ‘the sovereign, protected by you, O Maruts! kills 
the enemy’, and in Rg. X. 85. 46 the newly married girl has the 
blessing ‘be you a queen’ (samrajüi) Varuna, Mitra, Indra, 
Agni, Visve-devah and Adityas are called kings (r@jan) and 
emperors (samraj) in Rg. Il, 41.6, III, 10. 1, IH. 54. 10, V. 85. 1, 
VII. 38. 4, VIII. 27. 22, X. 63.5. Varuna (who is praised in about 
12 hymns) is called samr@j oftener than even Indra praised in 
about 200 hymns. What is more natural than to suppose 
that the gods called kings and emperors were believed to 
have laid down commands or ordinances to be obeyed by all. 
Though Rgvedie sages extol several gods they had already 
arrived at the conception that there was .only one Supreme 
Being that was addressed under different names such as Indra, 
Mitra, Varuna, Agni and assumed several forms (Rg. 1. 164. 46, 
VI 47.18, X. 121. 1, X. 129. 1-2). Vratas are spoken of as 
dhruva (immutably fixed) as in Il. 5. 4, II 56. 1, V. 69. 4 and as 
adabdha (unharmed, unassailable) as in I. 24, 10, IL 9. 1, 1154.18, 
VII. 66. 6 and daiya (divine) as in Rg. 1.70.1, I. 92. 12, VIL 75.3. 
One must carefully remember these facts when ascertaining the 
exact meaning of vrata mentioned in connection with almost all 
the prominent gods of the Rgveda. It is often stated in the 
Rgveda that the vratas of the god whom the sage for the moment 
praises are not violated by other gods. Some striking examples?! 


10. Quaid: amga Bled Ta I AAA ster waat quom sg. VIL. 58. 4, 
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may, be given here: Rg. IMI, 7. 7 ‘the gods observe the vratas of 
gods’ (devà devanam-anu hi vrata guh); II. 38. 9 ‘I invoke for my 
welfare with salutations god Savitr whose vrata is not violated 
by Indra, Varuna, Mitra, Aryaman, or Rudra or by the (god’s) 
enemies’; III. 56. 1 ‘the primeval and immutably fixed vratas are 
not destroyed by the wily (demons), nor by the wise (sages), nor by 
the well-disposed Heaven and Earth and the firmly fixed mount- 
ains are not there for being bent down’; VII. 42. 1 ‘the all-know- 
ing and powerful (Varuna) made Heaven firm, he measured 
(created) the expanse of the earth; the great king sits over (rules) 
all the worlds; all these are the vratas of Varuna’. Vide also 
Rg. f. 101. 3, II. 24. 12, II. 38. 2, III. 30. 4, V. 69. 4. 


The above mentioned passages clearly show that the Vedic 
sages believed that not only did the several gods observe or carry 
out the immutably fixed ordinances laid down by themselves or by 
any one of them but that even wily demons had to observe them and 
that waters or rivers flow as ordained by gods. We have to take 
into account along with these beliefs that the Rgveda often adverts 
to the fact that human beings also break (or violate) the vratas 
of gods, are liable to be punished therefor and pray to the gods 
to pity them and to withhold the punishment, For example, 
Rg. 1. 25. 1-2 ‘Whatever ordinance (vrata) of thine, O Varuna! 
we may break day to day as people (subjects) do (i e. break the 
king's law) do not reduce us to death &e.’; X. 25.3 ‘O Soma! if 
I transgress your perfect (lit. well-baked) vratas, then in thy 
exhilaration (at our sacrifices) take pity on us as a father does 
towards his son’. Vide also Vll. 89. 5, VIH, 48. 9. l 





( Continued from last page} 


quur gari VIII. 42 1; the word vrata occurs five times in II. 38 (verses 
2, 3, 6, 7, 9) and should be construed according to the general rules of inter- 
pretation in the same sense in all verses of the same hymn at least. Prof. Apte 
admits (on p. 476) that the meaning 'ordinances' would be appropriate in 


e S vw 


Rg. IL 38. 7 (fave ata aat dae uagara) and accepts that meaning 
in that verse, but on II. 38. 9 (p. 468) his obsession about the original 


meaning being ‘tracks’ leads him to say ‘‘that in that verse the word vrata 
means 'Savitr's fixed movements in the heavens,’’ 


12. ure d den wur dase ad fen afeafa: ar at qur wen 
Rrasa uui a. 1.25. 1-2; va aah ata 2 ur ferar crear! sna ita 
aa f at we wat at sit Pazaiieaaer t X. 25.3. At the end of all verses in 
X. 21 and X. 25 and in X. 24. 1-3 the word fqdqsWqp occurs and is explained 
as wera ware by ara. But this is unsatisfactory. fq dT wy and fag appear 
to be refrains with some recondite meaning. - m 


H. D. 2 
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It would have been noticed that in some of the passages 
quoted above (in note 11) on vrata, verbal forms of the root ‘mi’ 
or ‘mi’ occur. For the correct understanding of these passages 
the exact meaning of the root ‘mi’ is very important. The 
Nighantu (II. 19) includes ‘ minati ' among verbs meaning ‘vadha’ 
(kiling or harming) In the Dhàtupatha the meaning of the 
root ‘m? is himsa’ (killing, annihilating, breaking). Vide Panini 
VII. 3. 81. (minater-nigame). The forms of ‘mi’ or ‘mi’ with or 
without the preposition ‘a’ or ‘pra’ occur more than 50 times in 
the Rgveda and often in connection with vrata. Whitney felt 
that the occurrences of the forms of ‘mi’ or ‘mi’ presented some 
difficulty about his theory of the derivation of vrata and its 
meanings, but Prof. Apte, who derived his inspiration from 
Whitney, feels no such misgivings as Whitney felt, holds, relying 
on his own interpretation of Rg. I. 124. 3, that ‘mi’ or ‘mi’ is a 
verb of motion and has the primary sense of ‘miss, deviate, 
wander or stray from’ (p. 411). Over a dozen verses at least will 
clearly show that Prof, Apte has been led astray by his preconceived 
theory about vrata meaning ‘tracks of luminaries’ and that ‘mi’ 
or ‘ml’ cannot at all be construed in the sense of ‘miss’ or ‘deviate’ 
in the Rgveda. Rg. I. 71. 10 ‘old age destroys me as (the dark or 
clouded) sky destroys (distinctness of) forms’ (nabho na rüpam 
jarimà minati’); I. 124. 2% ‘(the dawn) which does not violate 
divine laws but destroys the spans of human life’; I 179.1 
(Lopamudra says to Agastya) ‘old age destroys the beauty of 
limbs’ (minati $riyam jarimà taninam ); VII 84. 4. (Varuna) 
who isan Aditya, who destroys the false ones and who, the 
valiant one, imparts immeasurable wealth’. Vide also Rg. I. 92.11, 
I. 117.3, II 32. 8, IV. 30. 23., V. 7. 4, V. 82. 2 for other examples 
where forms of ‘mi’ or ‘mI’ occur. It is unnecessary to adduce 
more examples about ‘mi’. It is impossible, if Prof. Apte is to 
be followed, that old age misses or deviates from beauty or that 
A$vins miss or deviate from the wiles of the demon or that 
Varuna misses falsehood (or false men). Prof. Apte relies (p. 411) 





13. sfr genta anf oz fue sumar anit we I. 124.2; 94 
smíqegt argent encase zu gaa Talat VII. 84. 4. One may compare with 
I. 124. 2, aded WWi maraa: in a. I. 92. 10. The contrast between 
afai demit ware and Aad ngear ama is most striking and places the 


sense of 'mi' in a clear light and beyond dispute. 


Meaning of Vrata 1i 


on Rg. I. 124. 3.14 as decisively establishing that originally ‘mi’ 
was a verb of motion. In the first place, one verse cannot 
demolish what many verses quoted above convey. Besides, there 
is nothing in Rg. 1.124. 3 that establishes what Prof. Apte thinks 
it does. That verse says ‘Here this daughter of heaven wearing 
a garment of light is seen in the east (by us) simultaneously; 
she (Dawn) well follows the path of rta (cosmic order), she like 
(a woman) knowing well does not annihilate the several 
quarters’. 


The sense of ‘command or law’ is quite appropriate in 
more than half the Rgvedic passages in which the word vrata 
occurs. In some passages the sense of ‘religious practices or 
modes of sacred worship’ is suitable. For example, Rg. X. 65.11 
says ‘(the Visve-devas) that are good donors make the sun rise in 
heaven and spread about the Arya vratas over the earth’. Vide 
also Rg. Vl. 14. 3. 


There are several places in the Rgveda in which the words 
‘avrata’ (11 times), *apavrata' (in Rg. 1,51. 9, V. 42.9, V. 40.6), 
*anyavrata'(in V. 20. 2, VIL 70. 11, X. 22. 8) occur and in 
almost all of which vrata must be taken to mean ‘mode of 
worship or ethical and religious practices of the Vedic worship- 
pers’. Prof. Apte has to admit this (pp. 479, 483) It will not 
do to ignore these passages in finding out the derivation and 
meanings of the word vrata or to clap them in a separate group 
(as Prof. Apte does on p. 413) and distinguish them from other 
passages supposed to indicate the divine phase. There is nothing 
to show that Vedic sages distinguished between divine vratas 
and other vratas meant to be followed by Heaven and Earth, 
rivers, mountains and human beings. Some of these passages 
in which the word ‘avrata’ occurs strongly militate against the 
theory of Prof. Apte. For example, in Rg. 1.101, 2 Indra is 








14. wa fea geet seven sUífadWrsr aaa Ge! RA TAA 
any wemedis « (qs (eria t ay. I. 124.3. The meaning of the last quarter 
is that Usas always rises in the east and that she does not annibilate the 
separateness of the four quarters by sometimes rising in a direction other 
than the east. In this the dawn simply follows the law laid down for her 
in the order of nature (rtasya pantham), The idea about the confusion of 
quarters is well expressed in Rg. V. 40. 5. Vide also X. 32 7. 


15, Rg 1.101.2is Ñ sdH maa Aegan a: Gr wp snp ssa | 
while I. 101.3 is qeq angs died weg weg md qus weg qd: Were 
Ran: qah zi &c. 
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said to have killed Pipru who was avrata and in the very next 
verse it is said that Varuna and Sürya abide in the vrata of 
Indra and the rivers also accept his vrata. Therefore, vrata in 
this hymn must mean something akin to the meaning of vrata 
in avrata and not akin to ‘tracks of luminaries’. Compare IX, 
73. 9 and 8 where avrata occurs with ‘raksati vratam’ in 1X.73.3 
(both being verses about Soma). 


There are seven passages in the Rgveda where the word 
'vivrata' occurs. In six of them ‘vivrata’ is applied to the 
horses of Indra. According to Prof. Apte, the only natural 
meaning is ‘moving or wandering along diverse paths’ (p. 419). 
But this is arguing in a circle. They can be explained if vrata 
is taken to mean ‘ordinance, duty or practice’; when applied to 
horses ' vivrata' may be held to mean no more than this that two 
horses are yoked on two sides of the chariot and obey the various 
orders indicated through the pulling of the reins. The "7th 
passage X. 55. 3 in which 'vivrata' occurs as an adjective of 
*jyotih' is difficult to construe and Prof. Apte has not succeeded 
in satisfactorily explaining it. 


In several passages of the Rgveda phrases like ‘tava vrate’ 
occur. Whitney (p. 409) stated that the phrase should rather 
mean ‘in thy established or approved course, following thy lead 
or example’, than ‘under thy control or protection’ or ‘in thy 
service? as some scholars hold. Prof. Apte thinks that 
the translation of ‘tava vrate' as ‘abiding in thy ordinance’ 
(by Macdonell) misses the point and avers that the proper 
meaning is ‘dominion, authority, region or sphere’. Some of 
the passages containing the words ‘tava vrate’ are Rg. 
VI. 54. 9, IX. 102. 5, X. 36.13, X. 57. 6. In my opinion ‘tava 
vrate’ means ‘while we abide by your ordinances’. In X. 36. 13 
the first half’ is a relative clause without a verb and we have to 
supply a form of the root ‘as’ (to be) or of ‘bhū’, In some 
verses such a form of ‘as’ does occur with the words as in Rg. 
1 124. 15.7 Therefore wherever the words ‘tava vrate’ occur, 
we should generally understand that the meaning is ‘while 
abiding by your ordinances’. This is further supported by the 
fact that there are passages where the word ‘vrata’ and other words 





16. Xang: werWaeg HA Aaa ad qwors Far d pni fien 
qaaa (aoi Raa tt sg, X. 36. 13, 

17. ang qqmíqes aa Wurm Blears Taras t sg. I. 24.15, arse. q. 12.12, 
enm VII. 83 (88). 3. 
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like ‘sumati’ in the locative are used with the forms of the root 
*as' to be or of verbs meaning to abide or dwell. Vide Rg. 1.83.3 
(‘vrate te kseti’, ‘abides in thy vrata’), II. 27. 13 (‘ya adityanam 
bhavati pranitau', ‘who is within or under the lead of Adityas); 
X. 14. 618 ‘may we be in the good will of them (the pitrs) that 
deserve to have sacrifices offered to them and also in their 
beneficent grace’. Vide also Rg. HI 1. 21 and H. 59. 4, VJ. 47. 
13, X. 131. 7 (tasya vayam sumatau...syama). 


There are eight passages in the Rgveda in which the word 
‘sucivrata’ occurs and is always applied to some god or gods. 
In three passages VIII, 43. 16, VIII. 44. 21, X. 118. 1 ‘sucivrata’ 
is an attribute of Agni and Prof. Apte renders it as ‘(Agni) with 
a blazing trail, track or sphere’ (p. 421). He says ‘suci’ is derived 
from ‘suc’ (to shine or flame up), that the word ‘suci’ can only 
mean ‘brilliant or flaming’, that the meaning ‘pure’ is purely 
figurative and secondary and is found only in about sir or seven 
out of a total of over a hundred or more in the Rgveda when it 
is an epithet of ‘manisa@, stoma, mati or girah’. These remarks 
are mis-statements; ‘Suci’ in the sense of ‘pure’ is not so rare as 
Prof. Apte tries to make out (6 or 7 times out of 100). In one 
verse alone addressed to the Maruts (Rg. VIL 56. 12) the word” 
* $uci' occurs six times and should ordinarily be taken only in 
one sense in those six and can only mean ‘pure’, since ‘suci’ 
is there applied to offerings (havya) and sacrifice. In VIII. 44. 21 
Agni is styled ‘sucir-viprah’ and ‘sucih’ and 'kavih' The 
word ‘suci’ occurs in that verse four times out of which ‘suci’ 
as applied to ‘vipra’ and *kavi' can only mean ‘pure or holy’. 
Vide lI. 27. 13, where the yajamüna (sacrificer) is called ‘suci’, 
I. 142. 9 where the three goddesses Bharati, Hā and Sarasvati are 
said to be '$uci' Conceding for argument that the root ‘suc’ 
originally meant ‘to shine or blaze’, the distinction of two mean- 
ings (primary and secondary) in ‘suci’ had disappeared long 
before the Rgvedic hymns were composed, as Rg. VIL 56, 12 and 
other verses establish. Vide Rg. III. 62. 5 (where Brhaspati is 
called $uci), I. 181. 2 (where the horses of the Asvins are styled 

‘ suci’), II. 33. 13 (where the herbs or drugs of Maruts are spoken 
of as $uci), VII. 49. 2 and 3 where waters are called ‘suci’ and 


18. wid gral aigramait wa ARAA cara | W. X. 14. 6. 


19. gi Teen sem gaat ue Barret grea! ata enpre 
: pad: weent od az. VII. 56. 12. The word fw thrice 


applied to the Maruts may mean ‘pure’ or ‘brilliant.’ Sg: gm: 
grata: gia: afa: | gA diua orga: U VIIL 44. 21. 








14 History of Dharma£üstra [ Sec. I, Ch. 1 


VII. 89. 3 (where Varuna is addressed as '$uci') In the above 
passages the word suci in at least a dozen cases is clearly used 
in the sense of ‘pure’, is applied to offerings, sacrifices, drugs, 
horses, waters or rivers and is not restricted to manisa, stoma, 
matt and girah as Prof. Apte wrongly asserts. Prof. Apte mini- 
mises the number of times that ‘suci’ means ‘pure’, and observes 
a discreet silence about its being an attribute of the physical 
objects mentioned above. Therefore, there is no difficulty in 
holding ‘sucivrata’ as applied to gods meaning ‘whose ordin- 
ances are pure or holy’. In I. 15. 11 and I 182. 1 the word 
‘sucivrata’ is an attribute of the ASvins,in IIL 62. 17 and VI 
16. 24 of Mitra and Varuna and in VI. 70. 2 of Heaven and 
Earth. Besides, we have the analogous word '$ucikranda' (the 
loud laud addressed to whom is pure) applied to Brhaspati 
in VII. 97. 5. 


The word ‘mahivrata’ occurs five times and is applied to 
Soma (IX. 97. 7, IX. 100. 9), to Agni (J. 45. 3, X. 115. 3) and 
to Varuna (VI. 68. 9) and the word ‘mahamahivrata’ to Soma 
(IX. 48. 2). In all these cases the meaning ‘whose commands or 
laws are great or many’ would be quite appropriate. The word 
‘mahi’ by itself occurs in over 110 passages in the Rgveda, in 
all of which ‘mahi’ stands for ‘mahat’ and qualifies words like 
‘sravas’ (food or fame), ksatra (‘ prowess’ as in I. 54. 8 and 11), 
namah, $arma (in I. 93. 8), datra (‘gift’, as in L 116. 6), enas 
(in lI. 12. 10), karma (1L 22. 1), Mahitvana (in I. 23. 4), varütha, 
dravina (lll. 1. 22), raksas (IV. 3. 14). Prof. Apte (p. 475) quite 
unnecessarily suggests three separate meanings of ‘mahivrata’, 
the first of which is ‘of great dominion’, ‘of great tracks’, ‘of 
great exploits’ and expands that meaning by interpolating the 
words ‘mighty or resplendent sway or sphere’. ‘Mahi’ hardly 
ever means ‘resplendent’ by itself. 


The word ‘priyavrata’ occurs only once in the Rgveda (in 
X. 150. 3), is applied to gods and means ‘to whom the ordinances 
laid down by them are dear’. Prof. Apte (p. 472) criticizes people 
who explain the word as ‘ whose laws we love’; but he names no 
one who does so. Similarly, the word ‘puruvrata’ occurs once 
only in Rg. IX. 3. 10, is applied to Soma and means ‘whose 
ordinances are many’. Both these words do not at all help Prof. 
Apte in his interpretation and are rather against his pet theory 
(of tracks of luminaries &c. ). 


The word ‘dhunivrata’ occurs twice (in Rg. V. 58.2 and V. 87.1) 
and is applied to Marut or the band of Maruts. Prof. Apte (p. 435 
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section 47) takes ' dhuni' as an adjective, and as meaning 'roar- 
ing, storming’ and translates ‘dhunivrata’ as ‘whose paths are 
characterised by roaring or raging’. The word 'dhuni' occurs 
about ten times in the Rgveda and when an adjective means ‘one 
that shakes his enemies or clouds’ or is a noun meaning ‘river 
(as in Il. 15. 5). Dhuni is also the name of a demon (in Rg. VI. 
18. 8, VII. 19. 4, X. 113.9). In 1 174.9, V. 34. 5 and 8, VI. 20. 12 
* dhuni' is an attribute of Indra and in I. 79. 1 of Agni The 
Nirukta (V. 12) while explaining Rg. X. 89. 5 (in which both 
Soma and Indra are praised) explains 'dhuni' as derived from 
‘dha’ to shake. Therefore ‘dhunivrata’ should mean ‘whose 
ordinances are such as make others (breakers) tremble’, 


Jt is not necessary to examine separately each of the verses 
in which the word ' vrata' occurs and Prof. Apte's interpretations 
thereof. The preceding discussion is sufficient to show what 
vrata means in almost all passages in the Rgveda. In his zeal 
to buttress up his theory, Prof. Apte commits mistakes in the 
construction and translation of some verses. On p. 420 (section 
29) he renders Rg. VIII 94. 22 as ‘she (Prsni) in whose lap all 
the gods maintain their vratas, the Sun and the Moon also, in 
order that they may be seen’, explains that the Sun and the 
Moon are seen only when they keep their vratas and concludes 
that vratas must mean tracks followed by the Sun. Prof. Apte 
takes ‘gsiiryamasa’ as the subject of ‘Dharayante’ along with 
Visve-devah ’, but ‘Siryam4sa’ is in the objective case in relation 
to ‘ drse’, the proper translation being ‘in the lap of whom (i. e. 
of Prsni, the mother of Maruts), all the gods uphold their laws in 
order that (people) may see the Sun and the Moon’. What is 
meant is that the Sun and the Moon rise at the proper times 
because the gods uphold their ordinances. If we compare VIII. 
94,2 with L 23.21 (=X.9.7), L 50.1, 1.52.8, X. 57.4, X. 60.5 it would 
be clear that my translation is the only correct one and if that 
be so no question of ‘tracks of light’ will arise. 


Misinterpretations of words like ‘ksitih’ in I. 3. 9 as 
meaning dwellings (rather it means “the common mass of 
people” as in IH. 14, 4, VI. 65. 1, VIL 65. 2, VII. 75. 4, VIL 79.1 





20. wer War sued ser RA maA aim ER RAN VIII 94. 2. 
Compare anq: yoia West quu dau 3 mu sqm ww zd I. 23, 21 (=X. 


9. 7), w3t fara qa in I. 50. 1, fedta qå wer in X. 60.5. In all these cases 
gf is the object of way and in VIII. 94. 2 the dual arare is used with 


zÑ. 
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&c.) and of *$rustim' (on p. 450) are passed over here. On VI. 
70. 5 Prof. Apte remarks (p. 420, Sec. 17) that to take ‘vrata’ in 
‘madhuvrata’ applied to the deities Heaven and Earth as mean- 
ing ‘law, duty or will’ is almost absurd. One fails to see why 
it would be absurd to hold, when heaven and earth are spoken 
of as ‘dropping?! madhu’ (madhuscuta) and ‘yielding madhu’ 
(madhudughe), that the Vedic poet thinks that the laws of Heaven 
and Earth as deities are sweet (and not harsh). 


We have next to turn to the word ' dhrtavrata’ which occurs 
eighteen times in the Rgveda. Out of these Varuna is certainly 
called dhrtavrata in seven passages viz. in. 1 25. 8 and 10, L 44. 
14, L 141.9, IL 1.4,7 VIII 27. 3 and X. 66. 5. Both Mitra and 
Varuna are styled ' dhrtavrata' in I. 15.6, VIII. 25. 2 and 8 (and 
also ‘ksatriya’ in verse 8), Indra and Varuna are said to be 
dhrtavrata in VL 68. 10, Indra alone in VI. 19. 5 and VIII. 97. 11, 
the Adityas in II. 29. 1, Visvedevah in X. 66.8 (and also 
"ksatriyah'), Agni in VIII. 44. 25 and Savitr in IV. 53. 4. Prof. 
Apte (p. 430 para 37) avers that Varuna is pre-eminently called 
dhrtavrata (this is not quite accurate as more than half the 
passages in which the word 'dhrtavrata' occurs refer to gods 
other than Varuna), because he maintains intact the paths he 
has excavated for the luminaries or he sees that the fixed laws 
of the movements of luminaries are properly observed. Unless 
one has made up one’s mind that vrata signifies tracks of 
luminaries or their fixed movements, these ' dhrtavrata' passages 
are of no help in settling the original meanings of vrata. They 
can all be well construed by taking ' dhrtavrata' in the sense of 
‘one who upholds or supports his ordinances’. Supposing that 
Prof. Apte is right in thinking that the epithet pre-eminently 
applies to Varuna it is quite arguable that what is mainly 
aimed at in calling Varuna ' dhrtavrata' is the high moral level 
Varuna is held by the Rgvedic sages to maintain by punishing 
sinners, by looking into the truth and falsehood of men (VII. 49. 
3 ‘satydnrte avapasyan janànam `), by the fact that he is styled 
‘ksatriya’, ‘rājan’ and 'samràj' (who exacts obedience to his 
laws) as shown above. Therefore, the view that vrata means 
ordinances in connection with Varuna is far more appropriate 
than the theory about his seeing that the luminaries follow their 
tracks. In this connection the word 'dhrtavrata'?3 in I 25.6 


21. wy A urargfudt fafirat eqs ngg Agad! sr. VI. 70. 5. 
22. waa ust uu Yaaaeel Prat wate quu Feu: | R. HI. 1. 4. 


23. aigeraraarsna demo qw! user qr R. I. 25. 6. 
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becomes very important. Almost all scholars hold that that verse 
means ' (Mitra and Varuna) fond of the donor who observes the 
laws of religious worship partake of the same offering (made by 
the donor) and they are not heedless about it (or do not miss 
it)’. Scholars hold that in this verse the word ‘dhrtavrata’ 
applies to a human worshipper and not to a god as in all other 
passages. Prof. Apte (p. 430 para 37) explains that the words 
‘dhrtavrataya dàásuse' mean ‘donor who makes a gift to 
(Varuna) that is dhrtavrata.’ This construction is objectionable 
for several reasons. There are two deities referred to in the 
principal sentence (the verb is ‘asate), while dhrtavrataya, being 
singular, can only be construed with one deity. Prof. Apte 
further relies on VIII. 94.2 of which he gives an interpretation 
which as shown above is wrong. Constructions parallel to 
‘dhrtavrataya daguge’ and containing an adjective of the word 
‘dasuse’ are found in other Rgveda passages. For example, in 
I. 142. 1 we have?* ʻO Agni! spread the ancient thread (i.e, 
sacrifice) for the worshipper who has extracted Soma juice’, 
Here the words ‘sutasomaya dasuse’ do not mean ‘to the wor- 
shipper who gives offerings to the god who extracts soma’. 
Similarly, in VIII, 5.6 the words ‘sudevaya dásuse' mean ‘to or 
for the worshipper (or donor) who worships god’ (or for donor 
to whom gods are beneficent). These several considerations 
make it highly probable that ‘dhrtavrataya’ is an attribute of 
a human being in J. 25.6 and not necessarily of Varuna. If 
that be so, vrata in ' dhrtavrata' must mean ‘ordinances or mode 
of religious worship’ and not ‘tracks of luminaries’. We have 
the word ‘dhrtadaksa’ (who upholds strength i. e. who is strong 
or constant) applied to a priest in X. 41. 3. It is worthy 
of note that the Satapatha Br. in explaining 7 'nisas&da dhrta- 
vrato Varunah’ in Rg. I. 25. 10 (= Vaj. S. X. 27) remarks that 
the king and a brahmana deeply learned in the Veda are both 
‘dhrtavrata’. It is probable that even in the times of the 
Rgveda people had come to assign the same meaning to the word 
'dhrtavrata' that the Sat. Br. ascribes to it. Conceding for 
argument that dhrtavratàya in J, 25. 6 refers to Varuna, that 
does not at all solve the problem of the derivation and meaning 
of vrata. The word ‘vratanih’ occurs only once in Rgveda X. 


24. aR ag sm ww qup mu wd! dv ager på gaara qn ? 
1. 142. 1; ar gaara qnge Aarno qiigan VIII. 5. 6. 
25. fu gfe qnaai È mmn.. cw Nra gt agety erat 
serva V. 4.4.5; mi Sie quara Cs wrgrorsd wage: | m. a. F VII. 1. 
H.D, 3 
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65. 6 and probably means ‘(the cow) that is the carrier of vrata’ 
i. e. of the milk on which a sacrificer has to subsist. In T, S. 
VI. 2. 5. 2-3 it is said that milk is the Brahmana’s vrata. On 
p. 442 Prof. Apte refers to Surya being called ‘vratapa’ very 
aptly. Vratapa occurs nine times in the Rgveda, but the Sun is 
called ‘vratapa’ only once in 1.83. 5. Vratapa means nothing 
more than vratapati, which word occurs in T. S. I. 6. 6. 326, I. 6. 7. 
2 and Vāj. S.L 5 and is applied to Agni In these passages 
‘vrata’ means a religious vow such as that of a Vedic student 
who undertakes to study Veda after Upanayana. There is no 
reason why the word ‘vratapa’ in the Rgveda should not be 
deemed to have been used in the sense in which 'vratapati' is 
employed in the T. S. and Vaj. S. Similarly, in Rg. VIL 103. 17 
it is said that the frogs lying silent for a year (in crevices), like 
brahmanas observing a vrata, send forth their croaking inspired 
by the rains. Here ‘vrata’ has the meaning ‘a sacred vow or 
observance’ which is the sense in which the word is used in 
medieval times and is so used even upto this day. 


There is one more word viz. vrsavrata, which is analogous 
to ‘dhrtavrata’ and which remains to be considered. That word 
occurs only twice (i. o. in Rg. IX. 62. 113 and IX. 64. 1) and is an 
attribute of Soma. Prof. Apte (p. 485, section 48) tries to fit this 
word in his scheme by referring to the description of Soma as 
bellowing like a bull, as a bull among cows and as brandishing 
and sharpening his horns. One must not forget the twofold 
character of Soma as a very pre-eminent deity (the whole of Rg. 
1X. is a glorification of Soma) and as a beverage produced 
from the twigs and tendrils of the Soma plant and that 
these two characters become mixed up. In the process 
of producing Soma beverage, four sounding holes called 
uparavas are employed? (vide H. of Dh. vol IL pp. 1154-55 


26. maù magg aaga wat aa at aee qure 
ma: a. v1.6. 7. 2; af aua aerate agah A wa! a. «d. I 6. 6.3. 

27. Aai aaa argon aerator: | ars reaR 3 gA ng: 
æ. VII. 103.1. Vide fw IX. 6 which explains this verse. Persons 
engaged in solemn sacrifices like the Samvatsarikasattras had to observe 
certain strict rules such as not speaking with non-Aryans, subsisting on 
milk &c. Vide gm. sm. III. 3.4 (a: aeq. aad catia), saqua XI. 5.1.1 
and sq. si. q XII. 8. 1, 3, 7, 29, (or Uttarasatka VI). 

28. qq qw qw: AMA IRET REA qn" IX 62.11; gar um 
ant sift qut ga quaa: qut wie qim IX, 64. 1. 


29. Vide com. on ACA TASNTTS VIII. 4, 28 for the uparavas. 
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for ‘uparavas’): This is described as the bellowing of Soma, 
when Soma is called a vrsa (bull) or vrsabha. Most of the great 
Vedic gods (Indra, Agni, Soma and others), their chariots, their 
weapons and even the exhilaration on drinking Soma are spoken 
of as bulls? When Soma twigs are being pressed with stones 
(gravan) the tendrils of Soma look like horns. All these descrip- 
tions about bellowing &c. apply strictly to the soma plant and 
are poetically transferred to the deity Soma. Prof. Apte translates 
‘yrsavrata’ as “whose behaviour or deportment is like that of a 
bull”. On the other theory also we can easily explain the word 
as meaning ‘(Soma) whose ordinances are powerful like a bull’. 
Vrsavrata is an attribute of god Soma and cannot be easily 
construed with god Soma, if vrata primarily means some physical 
activity and its implications are rather agaipst Prof. Apte’s 
theory. 


The result of this long discussion is that Prof. Apte’s theory 
of the derivation of vrata from the root ‘vrt’ and his long scheme 
of meanings is not proved and that the derivation from the root 
‘vr’ expressly stated by Yaska at least twenty-five centuries ago 
and accepted by most scholars has not been at all shaken. Prof. 
Apte probably did not anticipate that the meaning he assigned 
to ‘vrt’ would be challenged, but I dispute that meaning also. 


There are three passages of the Rgveda in which the words 
‘vrttam na cakram’ (like a round wheel) occur, viz I 155. 6 
(addressed to Visnu), IV. 31.4, V. 36. 3 (both addressed to 
Indra). Prof. Apte did not mention them and they have no bear- 
ing on the derivation of vrata. At the most those might have 
been relied upon for the meaning of the root ‘vrt’. In this 
discussion we have restricted ourselves to verbal forms or 
present participles and omitted past passive participles which 
Sometimes depart very much from the root-meaning as in the 
case of ‘krta’ in Rgveda X. 43. 5 (krtam na $vaghnI vi cinoti 
devane) ‘Vrtta’ cannot mean revolving even if vrt meant ‘to 
revolve’, it is vartamana that might have that meaning if ‘vrt’ 
originally meant ‘to revolve’. Besides, Rg. 1 155.6 is obscure. It 
probably refers to the belt of the zodiac that goes round the sky. 


It is necessary to clarify the meanings and mutual relations 
of the three words rta, vrata and dharman. The meanings (three) 








30. Only one verse need be quoted to illustrate the above. Rg. II, 16. 
6isgwrQü up saa gar GH qon e wna qeo qe enüfdw FF 
we quer quu 0 
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of ‘rta’ have been specified in H. of Dh. vol. IV. pp. 2-5 and the 
meanings of vrata have been discussed in what precedes (vide 
pp. 5-8). In the Rgveda the word is dharman and not dharma. 
For a brief discussion of dharman vide H. of Dh. vol. I. p. 1. In 
the Rgveda sometimes dharman is masculine and often an 
adjective, meaning 'upholder or sustainer' as in Rg. I. 187. 1, 
X.92.2. In X. 21. 3 (tve dharmàna àsate) the word is masculine. 
In other cases it is obviously in the neuter gender as in I. 22. 18 
(ato dharmani dharayan), V. 26. 6, IX. 64. 1. In these passages 
the meaning seems to be 'religious rites or sacrifices', thus 
approaching vrata in one of its senses. In J. 164. 43 and 50 
(= X. 90. 16) sacrifices are said to be the primeval dharmans. 
Vide also ‘prathama dharma’ in Rg. HI. 17. 1 and ‘sanata 
dharmani’ in Rg. IH. 3. 1. In some cases this sense of dharman 
would not do, as in IV. 53. 3, V. 63. 7. where the meaning seems 
to be ‘fixed principles or rules of conduct’, In some cases 
dharman appears to mean almost the same thing as ‘vrata’, For 
example, in VII. 89. 5%! the sage says ‘when we destroy (or 
violate) your dharmans through heedlessness (or infatuation), do 
not harm us, O Varuna, on account of that sin’, which is just 
the same as Rg. I. 25.1, where we have ‘vratam’ for dharmani. 
In VI. 70. 132 it is said ‘heaven and earth, never decaying and 
endowed with plenty of seed, are held firmly apart by the 
dharman of Varuna’. In VIH. 42.1 (cited above) making 
the Heaven firmly fixed is described as one of the vratas of 
Varun a. 


Though in this way in some passages even of tho Rgveda 
the senses of ‘vrata’ and 'dharman' appear to have coalesced, 
there are verses where all the three words or two of the three 
occur. If may be noted that even in what are regarded by 
Western scholars to be later portions of the Atharvaveda (e. g 
18. 2. 7, 14.1. 51) the word is dharman. All three words occur in 
Rg. V. 63.79 ʻO wise Mitra and Varuna! You naturally (or 
according to your fixed rule of conduct) guard your ordinances 
with the wonderful power of an asura; you rule over (or shine 
over) the whole world according to the principle of cosmic order, 
you establish in the heaven the Sun that is (like) a brilliant 








31. sspe rera wat garam WT aeaemaaay qa fp (xp VII. 89. 5. 
32, mang quoreq iom (qund st gR | az. VI. 70. 1. 


33. wem Amam Muha aa way stad aa aaa (dd gaat 
fa asta: quien weit fafa (3159 car R. V, 63. 7. 
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chariot’. Vrata and dharman occur in V. 72.2 and VI. 70.334; 
rta and vrata occur in I. 65. 2, II. 27. 8, III. 4.7, X. 65.8. Speak- 
ing generally, ‘rta’ is the cosmic order that has been there from 
the most ancient times. Vrata means the laws or ordinances 
supposed to be laid down by all gods or by individual gods. 
Dharman meant religious rites or sacrifices or fixed principles. 
Gradually the conception ‘rta’ became faint and receded into 
the background and ‘satya’ took its place. Dharman became 
an all-embracing conception and vrata came to be restricted to 
sacred vows and rules of conduct to be observed by a person as 
a member of a community or as an individual. 


cd 


34. s erred waoreqfa gen: (ene Bywater war a VI. 70. 3, . 


CHAPTER II 
VRATA in Vedic Literature, Sitras and Smrtis ; 


definition and importance of Vratas. 


After dealing with the etymology and semantic development 
of the word ‘vrata’ from the passages of the Rgveda in which 
the word occurs, it is now time to turn to the other Vedic 
Samhitàs and the Brahmanas for finding out how that word is 
dealt with in them. Some of the Rgvedic verses occur in other 
Vedic Samhitàás. In several such passages vrata appears to 
mean ‘ divine ordinances’ or ‘ethical patterns of conduct’. For 
example, the verse? Rg. I. 22.19 ‘Mark the deeds of Visnu, the 
helpful friend of Indra, whereby he watches over his ordinances’ 
occurs also in T. S. I. 3.6.2, Atharva VII. 26.6, Vaj. S. VL 4; 
Rg. VIIL 11. 13$ ‘O Agni! thou art a God that protects 
ordinances among (gods and) men, thou art to be praised in 
sacrifices’ is also found in Atharva 19. 59. 1, Vaj. S. IV. 16, T. S, 
I. 1.14. 4-5 and I. 2. 3.1; Rg. I. 24. 15 is found in Vaj. S. XII 12 
and Atharva VIL. 83 (88) 3 and XVIL. 4.69; Rg. X. 191. 3 is 
almost the same as Atharva? VI, 64. 2, the latter substituting 
the word 'vratam' for ‘manah’ in the former and thereby 
indicating that ‘vrata’ means ‘resolve to undertake a religious 
observance'; Rg. VIL 103. 1, in which frogs that lie down silent 
for a year and begin to croak at the advent of the rains are com- 
pared to brahmanas observing a religious vow, occurs in the 
Atharvaveda IV. 15.13; Rg. X.12. 5 is the same as Atharva 
XVIII 1. 33; Rg. X. 2.4 is almost the same as Atharva XIX. 59.2; 
Rg. I. 84. 12 is equal to Atharva XX. 109, 3; in all of which the 
words vratam and vratani occur. Agni is frequently called 
‘vratapah’ in the Rgveda (V. 2.8, VL 8.2, VII 11.1, X. 32.6) 
and also Sürya is so called (Rg. I. 83. 5.). In the other Samhitas 
Agni is styled *vratapa' as well as ‘vratapati’ (protector or lord of 
vratas). Atharva XX. 25. 5 (Süryo vratapà) is the same as Rg. I. 
83.5, Atharva XIX. 59. 1 (tvam-Agne vratapa asi) is same as 








35. (desi: HAT WAWW Vat st Tera | EYGUT Avy: war ll R. I. 22. 19. 
36. way waa site du sm mAN | at arre: | R VIII 11. 1. The 
qqats reads Ja: ; but it is possible to read the word as 4% (meaning dg). 


37. gar se: aaa: aarh aart ad we Prater | straw VI. 64. 2. 
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Rg. VIII 11.1; Vaj. S. I 5.8 says ‘O Agni, lord of vratas! I shall 
undertake a religious observance (or obligation). May I be able 
to carry it out, may that (undertaking) of mine succeed; here do 
I approach truth from untruth’. The T. S. L 3.4.3 also styles 
Agni 'vratapati'. Here and there Vedic Samhitàs other than 
the Rgveda do employ the word ‘vrata’ in the sense of 'ordin- 
ances of a god or of gods’ as in T. S. IV. 3. 11.1, 2,3 or Atharva 
VII. 40 (41). 1, VIL. 68 (70). 1 (‘Sarasvati vratesu te’). But in 
many places in all the Sambhitas (other than the Rgveda) and 
in the Bráhmavas and Upanisads generally the ordinary senses 
of vrata are two, viz. (1) religious observance or vow, or restric- 
tions as to food and behaviour when one has undertaken a reli- 
gious vow, or (2) the special food, that is prescribed for susten- 
ance when a person is engaged in a religious rite or undertaking, 
such as cow’s milk, yavagu (barley gruel) or the mixture of hot 
milk and curds (called amiksa) Both meanings of vrata are 
given by Yaska in his Nirukta?. A few passages from the 
Samhitas and Brahmanas are cited below to illustrate both 
meanings. For the first meaning, vide the following: T. S. II. 
5.5.6 'this? is his vrata (vow); he should not speak what is 
untrue, should not eat flesh, should not approach a woman (for 
gexual intercourse), nor should his apparel be washed with water 
impregnated with cleansing salt; for, all these things the gods 
do not do’; T. S, V. 7.6. 14 ‘birds are indeed fire; when one who 
has performed Agnicayana eats the (flesh of) birds, he would be 
eating fire and would meet with disaster (or distress); (therefore) 
he should observe this vrata (not to eat bird's flesh) for a year, 


pnm—— P fPÓáá Dos — SQ 
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38. TATION ATER aaa sd amu | a. a. I. 6.7.2; smi aga 
wd aR and at aera! gqHegudnaeruum i a. A. 1.5; sn 
sud aACHMRG Ase Asiaa w waren aisle! sre AIL. 28; snl 
amà ei geret aae íd,u. 1.3 4.3; ada ei aad aa eer epe 
difqére | aai VII, 74 (78). 4; vide qaqa I. 1. 1. 2 which quotes q3. Ñ. I. 5 
and II. 28, 

39. wafata quiam frg arcadia aa: | ginama quid 
Wd: | HAT srerewd | TATA ITA | free HH. 14. 

40. agtag mew! ard ade veers AINNE vege MR: 
qege aqva qur wd a gda l À. g. IL. 5, 5. 6. 


41. aat erige, weensieng s nfunpfdqeiq deat md 
Raia R ad «mfi d. gd. V. 7. 6. 1. 
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for vrata does not extend beyond a year’. The Sankh&yana* 
Br. VI. 6 prescribes ‘He has to observe the vrata, viz. that he 
should not see the rising sun nor the setting sun’. The Tai. A. 
I. 26.6 states ‘this is the vrata for him (for him who has per- 
formed Arunaketuka-cayana), viz. he should not run while it is 
raining, should not urinate or void ordure in water, should not 
spit, should not bathe naked, should not step over lotus leaves or 
gold, should not eat (the flesh) of a tortoise’. 


The Brhadaranyakopanisad (I. 5. 21-23) remarks “ now 
begins the consideration about vrata; Prajapati indeed created 
the organs, which when created, vied with each other; speech 
stood fast (by the view) ‘I shall only speak’ (and do nothing 
else).’... Therefore one should perform only one vrata, viz. one 
should only breathe in and should emit breath, for fear that 
otherwise (if one were to engage in the activities of the other 
organs) wicked Death may seize him ”. It is stated in the Tai. 
Up. III. 7-10 ‘one should not speak ill of food; that is the vrata, 
...one should not shun food, that is the vrata...one should prepare 
much food...one should not refuse residence to a man whatever 
(when he comes as a stranger seeking shelter), that is the vrata; 
therefore one should secure plenty of food by some method or 
other. In the Chandogyopanisad (adhyaya II, khandas 13-21) 
the words ‘tad vratam' occur several times in relation to the 
injunctions when one is engaged in the upüsanaà of several 
Samans not to complain about the hot sun, raining cloud, 
seasons, lokas (worlds), domestic animals, brahmanas and the 
injunction not to eat marrow for a year (or not to eat it at all). 


A few passages from the Vedic Literature may be cited for 
ihe second meaning of vrata (food for sustenance &c.) men- 


42. weg amaaa aN Aane wed a! ai. wr. VI. 6. X. IV. 1. 3 refers 
to this text and Sabara remarks that these are qsmufdqaus, that they are 
Tea and not spem] and that this text lays down a restriction that one 
should make a resolve not to see the rising or setting sun. smq. q. g. I. 11.31, 
20 (zeae wed mi quis asa), Aa 4. 37, ATAA XII. 10-12 make 
this and other rules applicable to all tarags. 


43. smt refer! ssnaidé utor qa ant qereaearetarentea afg- 
cote aa TEN! ... ATR At RNANA Aan gen qaqa: 
aigia! ye. uq. I. 5, 21-23. This passage is the basis of targa III, 3.43. 


44. srt a fired! aga! ... ont wg glia qWuWua ... a woww Wr 
maranda ay aed! aea was aT new aara! À. F. DI. (queef). 
7-10. P 
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tioned above. The T. S. (VI. 2.5.1.) remarks 5 ‘he (diksita) 
observes the vrata taking the milk from one udder, then from two 
udders, then from three, then from four; this is called ksurapavi 
(razor-edge) vrata; barley gruel is the vrata of a ksatriya (when 
diksita), dmiks& (hot milk and curds mixed) of a vaisya.’ The 
Satapatha Br. provides that a diksita (one who has under- 
gone the consecration ceremony for a vedic sacrifice) should 
subsist on milk. In another place the Satapatha says ‘for him 
he heats vrata’ (i. e. the food or milk). The Ait. Br. also provides * 
that the diksita first takes (the milk) from four udders as vrata 
on the Upasad days, then from three &c. Vide T. A. II. 8% 
‘milk is the vrata of a brahmana (sacrificer); yavdgi of a 
ksatriya and amiksa of a vaisya. 


It appears that in the times of the Brahmanas the word. 
‘vrata’ had come to have two secondary senses derived from the 
sense of ‘religious observance or obligation’; viz. ‘a proper 
course or pattern of conduct for a person’, and ‘an upavàsa' i. e. 
the sacrificer’s staying at night near Garhapatya fire or fasting. 
As illustrative of the first may be cited a passage that occurs 
towards the end of the Ait. Br. viz. ‘this is the vrata for him 
(for the king who has performed what is called ‘brahmanah 
parimarah’) that he should not sit down before his enemy sits 
down (but should do so after), if he thinks (from information 
received) that his enemy is standing the king should also stand 
up; he should not lie down before his enemy (does so); if the 
king thinks that (the enemy) has sat down he may then himself 
sit down; he should never sleep before his enemy sleeps; if he 
thinks that the enemy is awake he should himself keep awake; 


45. AAR wr RARITY Bay Bay Wat Cas Beas er d.n MATET 
dd...» deser qup GWTQURD..d.W. VI. 2.3. 1-3. ga occurs in 
amr XII. 5, 20 and 55. 


46. erum qase! rater qium: eng! magy IX. 5.1. 1; aare 
ad aÀ ...snured gd aeaf sm II. 2.2 10 and 16, 

47. *dgiHb waraqaiaray -.. WT wart waa... 12, wp. D. 25. 4, 
For qqqq vide H., of Dh, vol. If pp. 1151-52. On the first day of upasad 
in the evening the milk of all four udders is to be used by the sacrificer, of 


three on the 2nd day in the morning, of two in the evening of 2nd day 
and of one udder on 3rd day morning. 


48. qù ego ad sar Uere Suse! A. on. II.8. This 
passage is the subject matter er Jaimini IV. 3. 8-9 and VI. 8.28, The 


sentence preceding qqt ad &c. is ‘a ahqnatrare feraatarerraleite JER- 
erae t. Compare 3. sf. VI. 2. 5. 2-3. 


H.D, 4 
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even if the enemy has his head as hard as a stone (or has a stone 
helmet on his head), he (the king who performs the yarimara) 
quickly overthrows him’. * 


The other secondary meaning of vrut: seems to be ttpacasa 
(i. e. Yajamàna's passing the night in the Darsa-isti and the 
Pürnamàsa-isti near the Garhapatya and other fires, or reducing 
his intake of food or fasting): "that he performs upavüsa in 
Darsa and Purnamasa istis is so because the gods do not partake 
of the offering made by one who has not undergone vruta; there- 
fore he undergoes upavasa with the thought ‘the gods may 
partake of my offering’” ( Ait. Br. VIL 11) 


Coming to the Srautasütras! the two prineipal meanings 
of vrata mentioned above often figure in them. For example, 
the Ap. Sr. S. IV. 2. 5-7, IV. 16. 11, V. 7. 6 and 16, V. 8. 1, V. 25. 

-20, IX. 3. 15, XI. 1. 7 and IX. 18.9, Ady. Sr. S. IL 2. 7, III, 13. 
1-2, Sàn. Sr. S. IL. 3. 26 may be referred to for the first meaning 
and Ap. Sr. S. X. 12. 4, X. 17. 6, XL 15. 3 and 6 for the second 
(viz. food or milk &c.). The Grhyasütras and Dharamasütras 
also present the same meaning of vrata. For sample, the Asv. 
Gr. UI. 10. 5-7 states: these are the vratas for him, viz. he should 
not bathe at night, nor bathe naked, nor run while it is raining 


49. wer adu a faa: KS wafasrerfa edt ata ear a (aue ga: 
aRt mim a fewa: vi: aR stad ala mAn g 
Tea Ruan faci gri eas i: d. wr. VIII. 28. 

50. aagi yaaa 4 g a aaa n AtA 
aan efaratrarfa! d. a. VIL 11 (or 32. 9). Thef. ay. III. 1 has the 
same words. The® aI. 6.7.3 appears to refer to both these significances 
of upavasa Cures qaqa quadr wie ud (gratiauqeautíd ... rga- 
aang: KANT. aao explains on d. sm ‘meraga p ara: 
E IVa: | UAT IT seas ap aA Tadledadidiasrmagser TNR: ... ger 
magam Tara: aakResawaraet Fed Ag? stars is 
m. nom. sing. of TATA (one who has not eaten, one who is fasting), 

51. A few of these passages may be set out here: gfamreaTeq d amp 

[ser eared! au mper nd aRar mgro: area aaga 
emfger wana meret wav ud uaria arate emm. sm. IV. 3. 1-2; 
ary ad fud a ataaania a Groat «muU genau FTA SET | Meut- 
(armare eg a Cat UT ad Sea a naa a Aag ama. AT. V. 7.6 
and 16; aa semada Amg aa. sm I 2.7; RAA 
were sga aeara Rrena aAa mer! A II.3. 26. 


As to the second meaning of aq (food, milk &c ) vide anq si. X, 17. 6 


mere Ame at spud qr wat; weed ad Taras Weg 
smt. si. XI. 15. 6. 
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&c.; the Par. Gr. IL 8 says that the snīūtaka has to follow for 
three days after sumürartani certain observances such as not 
eating flesh, not using earthen vessels for drinking water, not 
seeing women, śūdras, corpses and crows, not speaking with 
Südras, not urinating nor voiding ordure nor spitting in front of 
the sun, or he should simply speak the truth (instead of observing 
the other requirements of this passage). Gautama (VIII 15), 
Sankhayana-grhya (1L 11-12), Gobhila-grhya (III. 1. 26-31) and 
others mention certain vrufus (now obsolete) which every Vedic 
student was to undergo. Vide H. of Dh. vol. IZ. pp. 370—373 for 
descriptions of these. The Ap. Dh. S. IL 1. 1. 1 ff specifies? the 
observances to be followed by the husband and wife from the day 
of their marriage such as eating only twice in the day, not 
eating to satiety, fasting on parvan days. Similarly, the Ap. 
Dh. S. (I. 11. 30. 6, I. 11. 31) sets out the observances for snatakas 
(atha snataka-vratàni) Panini has a special sūtra ‘vrate’ (IIL 
2. 80) for explaining the formation of words from vrata with the 
affix in ( nini) preceded by a substantive such as ' sthandilasayin' 
and ‘asraddha-bhoji’ (one who has taken the vow of not par- 
taking of sraddha food). Panini (HI. 1. 21)" also teaches the 
formation of a denominative verb from vrata in the sense of 
‘doing’ (vratuyati vratam karoti). It is the Kasika that adda 
a vartika (absent in the Mahabhasya) that the verb so derived 
expresses both the eating of food and the eschewing of it. 


As prayascittas (expiations) involved the observance of 
several strict rules they came to be called vratas in Manu (XI. 117, 
170,176,181), Yajüavalkya (ID. 251, 252, 254, 258), Sankha (17. 6, 
22, 42, 61,62) and other smrtis. In the Mahabharata the word 
vrata is mainly used in the sense of a religious undertaking or 
vow in which one has to observe certain restrictions about food 
or one’s general behaviour. Vide Vanaparva 296. 3, Udyoga 39. 
71-72, Santi 35.39, Anusásana 103.34. It was also applied in 
the epic to a course or pattern of conduct or behaviour not 
necessarily religious, For example, in the Sabhaparva 58. 16 
Yudhisthira says that it has been his constant vow that he would 
not refuse dice-play when he was challenged to it5* Apart from 








52. mmm xeu! «uespüsem! snpfusqmHed: wag Ger 
QFE: | amg. wy. g, Il. 1. 1-4. 

53. quasnaqiaiaaacanmaaderan Ara we Il. 1.21; aA 
Baas al qub uui quote aaa! NRT. 

54. smgdid a (rud agaaga emet d mW) eared 58, 16. 
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the secondary applications of the word vrata, its principal 
meaning from at least the first centuries of the Christian era 
onwards has been that of a religious undertaking or vow, 
observed on a certain tithi, week day, month or other period, for 
securing some desired object by the worship of a deity, usually 
accompanied by restrictions as to food and behaviour. This is 
the sense in which the word vrata will be used in this settion. 
Vratas may be expiatory (i.e. they will be prayascittas) or 
obligatory (such as the vratas of a brahmacárin or snataka or 
householder) or they may be voluntary and self-imposed for 
securing some specific end. Expiatory vratas have already been 
dealt with in the 4th volume of the H. of Dh. under Prayascittas. 
The vratas of a brahmacarin, of snataka and of the householder 
have been treated of in volume II of the H. of Dh. Vratas or 
vows that are more or less self-imposed will be discussed in this 
section of the 5th volume. 


Vows are found in all religions, The Old Testament and the 
New Testament both bear witness to the sacredness of vows, vide 
Isaiah 19. 21, Job 22. 27, Psalms 22. 25, Acts 21. 23. The Jainas 
have five great vows and the Buddhists have the pafica-silas. 


A. great deal of discussion is found in the medieval digests 
on a comprehensive definition of vrata. Sabara® on Jai. VI. 2. 
20 arrives at the conclusion that by vrata is meant a mental 
activity, which is a resolve in the form “Ishall not do this” 
and gives as an illustration the sentence ‘one should not 
see the rising or setting sun’. Medhatithi on Manu IV. 13 seems 
to accept this. The Agnipurana® provides ‘a restrictive rule 
declared by the śāstras is called vrata, which is also regarded as 
tapas; restraint of senses and other rules are but special incidents 
of vrata; vrata is called tapas because it causes hardship to the 
performer (of the vrata) and it is also called niyama since there- 
in one has to restrain the several organs of sense’. Manu Il. 3 


55. aay Hunt Tee Saas BARAT | uad uw WU aAA 
gd A BCI v: AEC: mang du aay Aeran RRA | rur adio a 
saga aur ara Sarge: aes) ata Grew! wae on Ñ. VL 2. 20; maa: 
WEN sages | meaaeaiag wa wisi 1 ARRIRA | Sup on ay 
IV. 13 (aima um ). 

56. sented ie fam ad aa adt mmu Haag (iim aarda qun: i 
wd fa qjeemaveu gernfraad | gfezqannstereraaamintrqa | si2rgumr 175. 
2-3. The first verse is also ngage I. 128. 1. 
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declares? 'resolve is the root of desires, of sacrifices, of vratas 
and the characteristics called yamas—all are known to spring 
from resolve’. But every sankalpa entertained by any person 
whatever is not and cannot be called vrata. It may be noted that 
the Amarakosa holds?3 that the words ‘niyama’ and ‘vrata’ are 
synonyms and that the latter consists of fast and the like that 
produce merit ( punya ), while the Ap. Dh. S. I. 2, 57 remarks that 
the word tapus is applied to the rules of conduct prescribed for a 
brahmacarin (‘niyamesu tapahsabdah’) The Mitaksarà*? on 
Yaj. I. 129 appears to indicate that vrata is a mental resolve to 
do something or refrain from doing something, both being 
enjoined as duties. It is therefore that Sridatta (probably taking 
his cue from Sabara and the Mit.) in his Samaya-pradipa defines 
vrata as ‘a definite resolve relating to a certain matter held as 
obligatory’ and proceeds to lay down that it may be positive 
(being in the form ‘I must do it’) or negative (‘I must not do 
this’). He further holds that a resolve™ made with the addition 
of a condition not enjoined by sastras is not a vrata: e.g.ifa 
man were to declare that he would observe a fast if his father 
would not forbid it and that otherwise he would not, this 
would not be a vrata and that, since sazkalpa is the principal 
matter in a vrata, if a man of weak intellect or an ignorant 
man observes a fast without sankalpa, it would be simply so 





57. ARTS: ipd quU TROT: | aa TAIT wd ATTA: 
qgar: tag II. 3. wr. III., 312-313 mention ten yamas (wgrad, Za, seat, 
qa &c ) and ten niyamas (such as qe, ata, STAN, sta &c.), while the 
ata mentions only five As (aRar iR: gar: ) and five 
Ayas (maaan eae aa an A fram: ). Ag IV. 204 and Atri 
verse 47 provide that one must observe yamas always (i e. they are para- 


mount duties), while niyamas are not so. The e MIJU (16. 17-19) enumerates 
a large number of faqas (and includes Sif RIT, snd«v and weraa under 
them). The VEL RUNE after quoting xz II. 3 explains ‘aaa HAUT garé 
wo med aia gr agaga Aea saad ATL FI 
aad aag web gp geri Wu WHOA: |. 

58. \aaqal sme anna Wang | mnn. 

59. wd strana muivafürqriqr4i Tee STATO T AENT- 
Fima (iftriaqurmiea HTTHHWWNIOD GIGE SIT | a eera. | (nm. 
on ay. 1. 129. 

60. waded faa wget gm! aa fer «rae emque | 


am gd an nida, gd Wa aA sep! waandiq folio 2b; qå «der 
ata fyuraeaia agaa mud at rarama n aaa! qr emu 


Seti edu TNA! TH cp AST wuraend secet wgermpss mena 
Ui gira: MATA folio 3 b. 
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much physical hardship but no vrata. The Krtyaratnakara® 
mentions several definitions of vrata given by its predecessors, 
one of which by Devesvara was that ‘a vrata is that which is 
included in the vratakanda'. This last is a desperate effort at 
definition and leaves the inquirer hardly wiser than before. That 
sankalpa is closely connected with vrata cannot be gainsaid 
and follows from a verse of Laghu-Visnu® ‘the choosing of 
riviks is the starting point of a sacrifice, sankalpa that of 
vrata and of a japa of mantras (in honour of a deity )'. Sulapàni 
defined vrata on almost the same lines as Sridatta. Laksmi- 
dhara in his Krtyakalpataru on vrata does not define 
vrata but begins his treatment of vrata with vrataprasamsa. 
Prof. K. V. Rangaswami Aiyangar in his Introduction to the 
Vratakanda of the Krtyakalpataru remarks (p. XXIII) ‘ Raghu- 
nandana in his Vrata-tattva also avoids any attempt to define 
vrata’. Prof. Aiyangar did not notice that Raghunandana 
discusses the question of the definition of vrata in his Ekadasi- 
tattva (Jiv. vol IL p. 7) and therefore he did not repeat the 
definition in the Vratatattva. Raghunandana mentions$ the 
definitions of vrata given by Narayana and Sridatta, does not 
agree that vrata is a sankalpa but holds that vrata means 
various rites about which a resolve is made and also that vrata 
is a niyama (a restrictive rule) enjoined by the sastra, charac- 
terised by «paraása and the like and not every niyama such as 
‘rtukalabhigami syat' ( Yaj. I. 79, Manu ILI. 45) The Vrata- 
prakasa (a part of Viramitrodaya) defines vrata as ‘a special 
sankalpa concerning what is well known to the learned as vrata, 
just as mantras are those that are well-known among the learned 
as mantras?* The Dharmasindhu (p. 9) defines vrata as a kind 


61. Fauna aaner aA safer | BH. € p.633. 
The gara (folio 1) appears to have held the same view. 


62. mE qup wt TEEN TATA: | mfra Garerat sre mra- 
Grann Baraca q. by wq. ar p. 423, AFER p. 17, AARETE p. 9. 


63. Aiamaa nanana Raag TAA aa- 
GUT! aana (in) I. H. Q. vol. 17 No. 4, p.6; qtenrerauredta: 
agen safüta anraiorarari wwe: Uu quide (p. 7) of warqa; a 
ween ad fa agahan sauf! cane p.7; smefüfédt faut 
med ra SARA: qur esr med st aT sR 
eaigearagraiaeara: | qanm p. 8. 
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64. aa ad ATA a rpean rg DT: ager: aean- 
favum aapt folio 9a; the agen mAg appears to borrow this 


‘ad amaga Aaaa? (folio 75b). 
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of religious rite consisting of pujà and the like. Although at 
the root of every vrata and as an urge for it, there must be a 
sankalpa it appears to me that Raghunandana and the Dharma- 
sindhu properly represent the popular meaning of vrata. A 
vrata comprehends several items such as snina (bath), the morn- 
ing prayer (pratah-sandhyà), sanka/pa, homa, pijaà of the deity 
or deities in whose honour or for securing whose favour the 
vrata is undertaken, upavasa, feeding of br&hmanas, maidens or 
married women or the poor and helpless (according to the nature 
of the vrata), gifts (of cows, money, apparel, sweetmeats &c. ) 
and the observance of certain rules of conduct during the period 
of the vrata. Some of these matters will be dealt with in detail 
later on, but a few may be disposed off here. Some writers 
relying on Satatapa said that before a vrata was undertaken a 
Vrddhi-sraddha must be performed.© The Agnipuràna (175. 12) 
states that one who undertakes a vrata must always take a 
bath (every day), should subsist on a limited quantity of food, 
should worship and honour his guru, gods and bráhmanas and 
should eschew ksara, ksaudra, lavana, honey and meat. Devala 
states? ‘without partaking of food (the previous night), after 
bathing and concentrating one’s mind, one should, after invok- 
ing the Sun and other deities to be present, commence a vrata 
in the morning’. The general tendency of medieval writers to 
go on adding details to what was originally brief is seen at work 
here also. The Vratakalaviveka says that before sankalpa, there 


65. aaa gmg MA age MAN: | am g Rat wma 


farang aa folio 6 b; ware qaa: l araf: maam I | 
aaga KAT AAT TAL ATT TT: | Cada gaave area watoreaia ATTN 
«i uísraa | ees (saam ) I. p. 6. 

66. Rasmi fare zeqaígora: | art aru oou: mqstenfu qan 
err 175. 12 (q. by favrafaey p. 26 with the remark that the yedisrezmqq 
quotes it). There is no agreement about the meaning of ksara and lavana, 
Vide H. of Dh. vol. II, 304 note 723 for the several meanings and sifirg. 
175. 13-14; madhu and ksaudra are often used as svnonyms. Here ksaudra 
may be taken as honey collected from bee-hives and madhu as not so 
collected. 


67. sagen mangn meara am RT: i aaia Ara aaa N 
ggz q. by a. fr. qi p. 65, ÑQ. fr. p. 24, semet p. 151, marem p. 7 
Enea explains ‘aq madana gaT: ' and quotes gaor in ei ida 
SG agaaa | sme a Meas sre Rod wat 
wee qd wmraureewsr-ewen nd isa | wur ARRET: | Mcd: 
bp habs Tout This is gue Rrargaerg VII. 33 'wardemrwot 

fared ERTE |’ 
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should be remembrance of Narayana and namaskara to him, as 
laid down by Yogiyàjüiavalkya. There is difference of opinion 
about the worship of Ganes$a.98 The Vratakalaviveka quotes the 
Padmapuràna for the order in which the several deities are to 
be worshipped and honoured after sankalpa and refutes the idea 
that the worship of Ganesa should always precede the worship 
of other deities. Though the general rule is that the sankalpa 
of a vrata is to be made in the morning, still there are some 
passages to the contrary. For example, the Bhavisyapurana” 
(Uttara 11.6-8) provides that on the evening of Asadha Full 
Moon one should declare a resolve as follows ‘from tomorrow for 
one month in Sravana, I shall take a bath, observe bru hmacarya, 
take one meal only after evening, sleep on the ground, will be 
compassionate to all living beings’. 


There is a difference between homa and pūjä. A homa with 
Vedic mantras, according to ancient authorities, cannot be 
performed by women and sudras. Though theoretically the three 
varnas were entitled to perform homa with Vedic mantras some 
learned brahmanas held the view that in the Kaliyuga no proper 
ksatriyas and vaiéyas existed.7 Even as to Südra?? some 
writers like Kamalakarabhatta went so far that a $udra could not 
read and study even puranas but should only listen to their 


68. wqeemenfqemqdW a rageorg | onfged uri xq an Uz 
ware! amt grea cw Haga: | ara... sgh Smp 
wufqí* | aT! RNAI | seme p. 8. The qaqa 
(p. 152) quotes the verse onfgeq &c. and remarks that qutsgsta comes first 
where the worship of the sun is not concerned. 
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69. aega ara p (afnrearqi uet aga wa g Pee agt 
UAHA IAA, TU maaa ad AmA me aana 3 AR 
amaa Ua agana g. X. pp. 55-56. 

70. aega q anD RA wueugeerWh MA A: 
wae! wa msg Aa sand Raar adil Meat wh gaeat mie 
mri ga ga agea Gest cU «rcgnum | spur wa: cum wI- 
amga: ey (rw 11. 6-8). 





71, Vide the discussion in the H. of Dh. vol II. pp 380-382 about 
the existence of ksatriyas and vaisyas in modern times. 


72. ara mq! Sean fie, qium ga: USA: ... Ark RAIE: | 
Mer stant awl ‘anverairg smi greet d dieu xz quf gars 
dara quureremdq! ented amgnta tela ator qi sip goo m- 
aed agra! ... wea ST At aed serena ada gant wA- 
waa! fr. fer. p. 392. The witeq passage is in mgs 1. 71-72 ‘siaaa 
Save eiui: 
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recital by brahmanas. The result was that most people per- 
formed only puja and not homain Agni. According to most 
writers the homa was to be performed in honour of that deity 
for whose favour the vrata was performed, According to Vardha- 
mana and a few others the homa in a vrata may be in honour of 
the deity of the vrata or may bea vyahrtihoma” It is stated 
by the Agnipuràna?* that there is japa, homa and also gifts at 
the end of all vratas in general and the Visnudharmottara 
observes that those who perform upavasavrata should inaudibly 
mutter the mantras of that deity, should meditate on that deity, 
should listen to stories about that deity, should worship the 
image of that deity, should take the names of that deity 
and listen to others singing the names,  Pürvamimamsá 
writers made a distinction between homa, yaga and dana. 
Sabara?9 on Jai. IV. 2. 28 puts the distinction in a nutshell by 
saying that ‘giving up what belongs to one is common to all the 
three, but yága means simply giving up something intending it 
for a deity and accompanying it with a mantra; in homa there 
is in addition the throwing of a thing in fire; dana consists in 
abandoning a thing that belongs to one and creating the owner- 
ship of another in that thing.” In another place (on Jai. IX. 
1.6), Sabara refers to the argument that yàga is nothing but the 
worship of a deity (api ca yago nama devatàpüjá ). 


Manu II. 176 and Yaj. I. 99, 100, 102 show that Devapūjā is 
different from”* homa and was performed after the latter according 
to Marici and Harita quoted in the Smrticandrika, Smrti-muktà- 








73. Vide H. of Dh vol. II. pp. 207-211 for the description of a model 
homa and the order of the several parts in a homa. The four oblations 
with the Vyahrtis would be qp eet, Wa: Sle, G: Bal, Wa: S: Ser with 
sig prefixed to each. 


74. wal gma wrmurTedHaT-d ara cw! s(iu 175 60; fqeunpi! arc 
aut var TRUTH dq p TAAA ANAI: | SYST" SU: 
"rer AAA: Wf. fp 24; a. «mr. R. p. 11 quotes a similar verse from 
D ARTA TENA VANAIR! TATA HAT... AAA: 7 u 

. qw mma Riaan: | 3t. IV. 2.28, on which gree remarks : 
Badii. SR: ware cda vaag a rand, gerade 
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phala and other digests. Certain matters connected with 
devapüja such as the questions whether images of gods were 
worshipped in the times of the Rgveda and the Samhitas, whether 
the worship of images arose spontaneously among the Vedic 
Aryans or whether it was derived from some other race or 
sectarians or from $udras and Dravidian tribes, have already 
been dealt with at some length in H. of Dh. vol. II. pp. 705-712. 
Similarly, descriptions of devapujà and the several items and 
stages in the procedure of devapüjà have been set out in H. of 
Dh. vol. IL. pp. 726-735. A few matters either not set out there 
at all or briefly set out may be spoken of here. It should be 
noted that ordinarily there are 16 upacáras" (items of showing 
honour ) in the procedure of devapija, but they may be increased 
to 36 or 38 or reduced to 14, 12, 10 or 5 and there is no complete 
unanimity on the question of the names of the 16 upacaras 
and their order. The Brahmavaivartapuràna sets out what 
the sixteen, twelve and five upacáras are. The Vratarka 
quotes verses enumerating 38, 16, 10 or 5 upacaras. If a 
person is unable to offer even five upacaras then he should 
offer two, viz. sandalwood paste and flowers and if he 
cannot do even that, then he may offer only devotion. So 
says the Kalikapurana quoted in Varsakriya-kaumudi p. 157. 
From Sabara's bhasya on Jai V. 1. 4 it follows that long 
before his day (not later than 4th century A. D.) the order 
(krama) of the upacaras had been settled? Medieval works 
like the Vratarka (folio 23b ff) and V. K. K. pp. 200-201 


77. For 38 sxwms vide aatra p. 44. 36 woes are enumerated in 
walgsttaad p. 58 quoting from allearrararamr. They are not set out here 
for reasons of space. The 16 uwqms quoted from maan by q. Gb. at. 
p 156 and g. q. p. 59 are: angi md MARETA NIRI | 
GAA cw i Trag iga | HASTA aana iini 
ereduremenrenegamiwer su | weurqur Ma WIRT qup HAT! ena 
frere pem warranted | swathes Fated wei. The q. foo 
(p.157) proceeds: ‘araea aE yore aieenrgts... sng 
magara qur urea: t’. Thea. fX. Xil. p 156 notes that there is 
slight difference in the order in which some upacaras are offered ! ory 
Tae wrap dre maA MNARA RRE, | 
ISNT meanrat TH '. Vide martad (spass) chap. 26.90-92 
for qW3ms. 

78. qa areeniqigqemig wg ana yh ya: wemmusmfur 
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Sage a sri quit qaa: must year Raa | gm on. Ñ. V. 1. 4. 


Upacüras in püjà 35 


(quoting Nrsimhapurana 62. 8-14) prescribe for all vratas in 
general the recital of each of the sixteen verses of the Purusasükta 
(Rg. X. 90) with each of the sixteen upacdras in order (viz. 
avahana, àsana, padya, arghya, acamaniyaka, snàna, vastra, 
yajüopavita, anulepana (or gandha), puspa, dhüpa, dipa, nai- 
vedya, tàmbüla, daksina, pradaksina ); while some works associate 
with each of these one or more Pauranika mantras also. lí 
should not be supposed that these upacáras (particularly puspa, 
gandha, dhupa, dipa and naivedya) were absent in the Vedic 
age and came into prominence at a very late stage by being 
borrowed from non-Aryan people. The Asvins are described as 
wearing wreaths of blue lotuses (puskarasrajà) in Rg X. 184. 2 
and Atharva ILI. 22. 4; the Maruts also are spoken of as wearing 
wreaths (Rg. V. 53.4). In numerous passages the Rgveda refers 
to the casting of offerings (havya) mixed with clarified butter 
in Agni(e. g. Rg. III. 59. 1 and 5)? The gods are even asked 
to eat apüpa, purodà$a, dhàna, milk, curds, honey &c. in Rg. 
III, 53. 8, III. 52. 1-7, IV. 32. 16, VII. 91. 2, in Atharva XVIII 4. 
16-26. The underlying conception in these passages is the same 
as that involved in offering naivedya to an image. In the 
Satapatha Br.9 the word upacara appears to have been used in 
the sense of ‘honour’ or ‘mode of showing honour. In the Tai. 
A. X. 408! occurs a mantra called 'Medha-janana' which waa 
recited in the ear of a child in the jatakarma ‘may god Savitr, 
goddess Sarasvati and the gods Asvins wearing wreaths of blue 
lotuses produce in you intelligence’. There is evidence that long 
before the time of the grhyasütras several of the sixteen upacaras 
were well-known. The Nighantu (IO. 14) enumerates 44 verbs 
that have the sense of ‘worship’ among which 'püjayati' i 





79. RA saad ... Fare rar usd | qeu N ay. III, 59. 1; aquai 
qn m a (dw quet ux Rare w HI. 52. 7; sa a A A 
AnA ra a: az II 22.3; at 3 44 RTA AA ST À aa RA Agara t 
wr. IV. 36. 2, This last is a precursor of the idea of aaa, which word 
should be derived from faya ( what is presented or offered ) on the analogy 
of words like qrgded and Xarra (from (3-- eim). The Sjoroiqdeq ( «asa 
17. 80 ) derives it in this way : RI eraaeíadqu qqqnpm '. 

80. onenig fe Aug Towa: | wu I. 1. 1. 11 ‘from below as it were 
(1. e. from a lower level) honour is to be shown to one who is superior '. 
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Tal. A. X. 40, 1. 
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included. The Nirukta in explaining the word ‘supanih’ 
occurring in Rg. II. 33. 6 states that the word ‘ pani’ is ®? derived 
from ‘pan’ to offer puja and supports this derivation by saying 
that people worship gods by joining together their hands. It is 
clear that the Nighantu treated ‘ püjayati' as a verb occurring in 
the Vedas and that folding the hands (i e. namaskara) was a 
item of worship long before the Nirukta. While explaining the 
word 'saparyan' occurring in Rg. III. 31.1 the Nirukta offers 
'püjayan' as a synonym. From Panini® V.3. 99 and the 
Mahabhasya thereon it is clearly seen that in the days of the 
former images of gods were made for sale and also for worship. 
Patafijali expressly says that the rule applies to images which 
were worshipped and which gave livelihood tothe Pujuris of 
those images and not to images made for sale. Vide also 
Mahabhasya on Panini 1.1.25. The Asv. Gr.8* provides that 
when madhuparka is to be offered to a rtvik, an àcarya, a bride- 
groom,a king or a snātaka or a relative (like father-in-law, 
paternal or maternal uncle), a seat, water for washing the feet, 
arghya water, water for acamana, honey mixture, a cow are to 
be announced to the guest three times in each case. In 
another place, the same sutra® speaks of the presentation 
of sandal-wood paste, flowers, incense, lamp and garment to 
ihe brahmanas invited at a $raddha. In these two passages 
alone nine of the 16 upacüras are mentioned. The word puja 
took on a secondary meaning, viz. (honour without use of gandha, 
puspa &c.) even in the times of Dharmasütrás (vide Ap. Dh. 
S.l. 4. 14. 9, 'nityà ca pujà yathopadeSam'). Yaj. (1.229 ff) 
mentions in sraddha aGvühana, arghya, gandha, mülya, dhüpa, 
dipa &c. When the worship of images became common, the 





82 qdr: quiraa: YARAT: | We Wet quara sre! (ewm II. 26; it 
may be noted that the Nighantu III. 5 enumerates ten verbs meaning 
' paricarana ' (waiting upon ) one of which is ariñ, while 44 verbs of which 
qsra(d is one are separately enumerated as meaning ‘aql’. 


83. sitter armed. uw. V. 3. 99; Aswad: TATA: | 
WAM A CG Waa: Aa Fleas weacds | menneg. The Mauryas 
greedy of gold or wealth manufactured images of Siva, Skanda for sale ; 
those images would be called 'Sivaka &c.' but those that were set up for 
worship and became the means of livelihood to paaris ( priests} were called 


' Siva,’ 'Skanda' &c. On qr. I. 1. 25 the yeni says * aTaqaqeut Ts. , 
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upacáras that had been offered for showing honour and worship 
to worthy men were by a natural analogy employed in it. In 
my view the theory that püjà and the upacdras were borrowed 
from the Dravidians or some non-Aryan people cannot be held 
to be proved, is quite speculative and that ‘puja’ of images of 
gods was an indigenous development. Medieval writers were 
careful to point out that there was no essential difference between 
yàga (vedic or other sacrifice) and pūjā, as in both there was the 
giving of some substance intending it for a deity. Prof. J. 
Charpentier contributed a paper on ‘the meaning and etymology 
of puja’ to the Indian Antiquary vol. 56. pp. 93-99 and pp. 130 ff. 
I demur to his conclusions. He points out that ‘pu’ in Tamil 
means ‘ flower’, that the word puja is derived from Dravidian 
'pücu','püsu'to paint or daub’ (p. 133) and asks the question 
why red colour is used in the worship of Gods; he himself answers 
it by suggesting that it was a substitute for blood. There is no 
reason whatever for assuming that puja was derived from ‘pu’ 
and not from ‘ puspa' (flower) which was known to the Rgveda 
(II. 13. 7 ‘puspinih’ and X. 97. 3 ‘puspavatih’). There is no sound 
reason to assume that ' pücu' (to paint) existed thousands of years 
ago in Dravidian languages and was not a more recent acquisi- 
tion, when the word puja can be traced a thousand years before 
any existing literary work in any Dravidian language.® 


Some works on vratas treat at great length the several 
upacáras, particularly flowers that should be offered to the various 
images worshipped, the consequences of offering those flowers, the 
various kinds of fragrant substances (gandha) to be offered or 
the incense to be burnt, the nature of the foods &c. Vide for 
example, Hemadri (on vrata) vol. I. pp. 49-51, Krtyaratnakara 
pp. 70-71, 77-79, Varsakriyákaumudi pp. 156-181. For reasons 
of space it is not possible to treat of these matters here. Besides, 
H. of Dh. vol. II. (pp. 731-734) deals at some length with the 
unguents, the flowers, the lamps, the naivedya to be offered in 
the ordinary devapuja. A few matters not mentioned there are 
set out here for the sake of completeness of treatment. The Sm. 
C. 1. p. 201 quotes the Padmapuràna? to the effect that sandal- 
wood is holy among unguents (gandha), agaru (Agalochum ) 
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is better than sandalwood, dark agaru is still better and saffron 
is preferable to dark agaru.  Hemàdri (on vrata vol I. 
pp. 43-44) quotes passages from several puranas defining% 
catuhsama as tvak i. e. cinnamon, patraka (cassia leaf), 
lavanga i. e. cloves, and saffron (or two parts of musk, four of 
sandalwood, three of saffron and one of camphor) and 
sarvagandha as saffron, sandalwood, wsira (fragrant roots of a 
plant), musta, làmajja (root of fragrant grass), camphor and the 
three perfumed things viz. tvak, cardamom and patraka and 
Yaksakardama as camphor, agaru, musk, sandalwood and 
kakkola. The Agnipurana (chap. 202. 1) first states that Hari is 
pleased by the offerings of flowers, perfumes, incense, lamps and 
naivedya and then specifies the flowers that are fit for offering to 
the deities and that are unfit (verses 2-15). The Kalpataru on 
vrata (pp. 180-181) quotes the Bhavisyapurana ( Brahmaparva 
197. 1-11) for stating the consequences of using various flowers 
in worship, viz. worship with malati flowers leads the worshipper 
in the presence of god, worship with karavira flowers confers 
health and incomparable prosperity, by the flowers of Mallika the 
worshipper becomes endowed with all pleasures, with pundarika 
(lotuses) he secures bliss and lasting wealth, with flowers of the 
fragrant kubjaka he secures highest prosperity, with lotuses 
(white and blue) he secures spotless fame, with various mukurakas 
(Jasminium zambac) he is freed from disease, worship with 
Mandara flowers destroys all kinds of leprosy, and with bilva 
flowers he obtains wealth, with arka flowers the Lord Sun confers 
blessings, with a garland of bakula flowers the worshipper has a 
beautiful daughter, the Sun worshipped with Kimsuka flowers 
does away with trouble, with Agastya flowers the deity gives 
success and worship with lotuses gives a beautiful wife, with 
vanamala the worshipper becomes free from tiredness; the 
worshipper of the Sun with Asoka flowers makes no mistakes, 
and the Sun worshipped with japā (china rose) flowers frees 
the worshipper from trouble. About dhüpa (incense burnt in 
worship) a good deal is said in the digests. The Kalpataru 
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(on vrata pp. 182-183)? observes as follows: The Sun comes 
near (i.e. favours) a worshipper who burns sandalwood and 
confers desired objects when one burns agaru as dhüpa; one who 
desires health should burn guggulu ; the Sun is always pleased by 
the use of pindanga (i.e. si/haka) and confers health, wealth and 
the highest bliss; a man secures blessedness by using kundaka 
(the exudation of sallaki) as dhüpa and trade becomes fruitful 
by using $rivàsaka (sarala) as dhüpa and one gets wealth 
by burning rasa (myrrh) and sarjarasa (resin of the sal tree). 
Bana in the Kadambari (pürvardha, para 56) refers to the 
practice of burning guggulu in the temple of Candika, Kalpataru 
(on vrata pp. 6-7), Hemadri (on vrata) vol. I. pp. 50-51, Krtya- 
ratnákara p.78 quote several verses from the Bhavisyapurana 
defining dhupas called ‘amrta’, ‘ananta’, yaksanga, mahànga. 
The Bhavisyapurana™ remarks: the jafi is the best among 
flowers, kundaka is the best dhüpa, saffron is best among fragrant 
substances, sandalwood among unguents; ghee is best for lighting 
lamps and modaka sweets among naivedya foods. It may be 
noted thatthe burning of guggulu and other substances had a 
practical end in view, viz. the destruction of fleas and bees. °t 


It is no doubt true that in most vratas brahmanas are to be 
fed, but one should not run away with the idea that the blind, the 
poor and the helpless were altogether forgotten. In the case of 
many vratas itis expressly provided that food should be given 
to the blind, the poor and the helpless. In describing the Aviyoga- 
vrata, both the Kalpataru (on vrata p. 75) and Hemadri quote a 
long passage from the Kalikapurana in which it is provided that 
on the day of the vrata tasteful and well-flavoured food and drink 
without stint should be distributed to the helpless, the blind and 
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the deaf.?! Vide also Kalpataru (on vrata) p.390 (on Hari- 
vrata), p. 391 (on Patravrata), p.397 ( Mahavrata), Hemadri 
and Krtyaratnakara p. 481 on Sivaratrivrata, Krtyaratnakara 
p. 461 (on Mitrasaptam!) The Bhavisya ( Uttara, 22. 33-34 )*3 
recommends that one observing a vrata should provide food for 
the blind, the distressed and the helpless according to his means. 
As in the case?* of sraddhas, particularly at Gaya, the Puranas 
often enjoin lavish expenditure on vratas and condemn stinginess 
or spending less on them than one is able to spend. Vide Matsya 
100. 36. The Bhavisyottara® on Ubhayadvadasivrata states ' the 
performer of Ubhayadvadasivrata being solely devoted to Krsna 
should not be tricky (spend less) in spending wealth’. In respect 
of Aviyogavrata the Kalika-puràna provides ‘the performer free 
from trickiness about wealth should give an equivalent to the 
bràhmanas or the couple if he is unable (to give pearls and 
precious stones)’. Vide also Padma VI. 39.21, Matsya 62. 34, 
93. 109, 95. 32, 98. 12. 


There are certain virtues that the person undergoing a vrata 
has to cultivate. The Agnipurana speaks% of ten virtues that 
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must be cultivated as common to all vratas viz. ‘forbearance, 
truthfulness, compassion, charity, purity (of body and mind), 
curbing the organs of sense, worship of deities (or images), 
offerings into fire, contentment, not depriving another of his 
property. This ten-fold dharma is declared as common to all 
vratas.' Devala prescribes: ‘brahmacarya (celibacy), purity, 
truthfulness and giving up of flesh-eating—these four are the 
highest ( virtues) in vratas. Brahmacarya is lost by looking at 
(stranger) women, touching them and engaging in talk with 
them, but not by sexual intercourse with one’s wife during the 
allowed days after her monthly illness’, The Naradiyapuràna 
remarks” ‘brahmacarya is prescribed for being observed in all 
vratas and it is declared that generally sacrificial food is eaten’, 
Havisyanna is variously defined. Manu? says ‘the food proper 
for hermits (such as nivdra), milk, juice of soma plant, flesh 
that has not become putrid, and aksaralavana (natural salt }— 
these are declared to be (fit ) sacrificial food by nature’. Though 
flesh was offered in $raddhas in the times of the several early 
smrtis such as that of Yaj. flesh must be excluded from the list 
of proper foods in the case of vratas owing to the express provi- 
sions contained in Devala-smrti ( cited above) and others. Vide 
H. of Dh. vol. IV. p. 149 n. 343 for havisya food. The Krtyaratna- 
kara” quotes a long passage from the Samayapradipa on what food 
should be partaken in vratas viz. ‘first come yavas (barley ), on 
failure of them vrihi (rice), on failure of this, other food except 
masa (black beans), kodrava, gram, masura (a kind of pulse), 
cina and kapittha'. There are somewhat conflicting passages 
in the several Puranas about the foods that are acceptable or 
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should be rejected. For example, the Agnipurana’® (in 175. 
12) first states that ksaàra, lavana, honey and flesh should be 
eschewed in vrata, then (in 175. 13-14) includes among ksara 
all cereals in pods except sesame and mudga, and among corn 
wheat and kodravas and several others are included in ksàra 
group (i.e. they are to be eschewed in vrata) and proceeds 
(175. 14-15) ‘rice, sastika (corn that ripens in sixty days from 
the date of sowing), mudga, kalaya (peas), sesame and yava, 
syamaka (millet), nivàra (wild rice grains), wheat and others 
are beneficial (i.e. allowed) in vratas, while one should give up 
(in vrata) kusmànda (pumpkin gourd), alabu (bottle gourd), 
vartaka (egg plant), palanki (a kind of vegetable) and patika. 
The Padmapurana™ provides that one who is observing nakta- 
vrata must observe six things, viz. havisya meals, bath, truthful- 
ness, small quantity of food, worship of Agni and sleeping on the 
ground (not on a cot) The Bhujabala™ says: all should avoid 
while observing vrata the use of bell metal (vessel), flesh, masura, 
gram, kodrava, vegetables, honey and the food cooked in 
another’s house. Harlta lays’ down what should be avoided on 
the day of vrata: one should avoid on the fast day talk with one 
guilty of heavy sins, heterodox sectarians and atheists and speak- 
ing what is untrue and obscene. The Santiparva says ‘one 
engaged in vrata should not converse with women, $üdras and 
patita’ The Brhadyogi-Yajiavalkyasmrti™ observes: one 
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should not talk at the time of japa or vrata or homa and the like 
to women, sidras, patita, sectarians,a woman in her monthly 
illness; if there be a failure in the restraint of speech (with these) 
in japa and the rest, he should recite a mantra addressed to 
Visnu or remember Visnu who is imperishable. 


The Puranas extol, as in the case of pilgrimages, the 
performance of vratas to the skies. Certain vratas like 
those to be undergone by a Vedic student had ceased to be 
in vogue and vratas associated with Vedic sacrifices also 
had become rare in the centuries before the Christian era. 
In the grhya and dharma sütras and in ancient smrtis like 
those of Manu and Yajüavalkya what were called vratas in the 
Puranas did not occupy any very prominent position. During 
the early centuries of the Christian era Buddhism and Jainism 
were influential rivals of the ancient sacrificial system. In order 
to wean away common people from those two schisms it is very 
probable that learned followers of the Vedic system hit upon the 
glorification of vratas and promised heaven and otherworldly and 
spiritual rewards to those who performed vratas that were com- 
paratively easy and within reach of all instead of sacrifices and 
also adopted some of the practices of common folks as vratas, 
e.g. kukkuil-markati-vratia in Bhavisyottara 46. 1-43, Sitala- 
vrata ( Vratarka folio 111b —-113 b, N.S. p. 122). The Brahma- 
purana! says ‘the reward that is secured by the worship of the 
Sun for a single day cannot be secured by hundreds of Vedic 
sacrifices or by bráhmanas to whom the fees stated in the texts 
are paid’. The Padmapurana™ extols Jayantivrata by saying 
that in the body of the man who performs it all holy places and 
deities reside. The Garudapurana’ quoted by Hemadri states 
that the Kaficanapurivrata described by it is more purifying 
than even the Ganges, Kuruksetra, Kasi and Puskara. The 
Bhavisya-purana (Uttara 7.1) provides that a man crosses easily 
the deep ocean of hells by means of the boat of vratas, vpavasas 
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and niyamas. In the Mahābhārata’ ( and the Padmapurana VI. 
53. 4-6 ) it is stated that the Vedic rites and rites preseribed by 
Manu cannot be performed in Kaliyuga and that therefore it 
declares to Yudhisthira something that would be an easy remedy, 
requiring little wealth and causing little trouble but securing 
gréat rewards and that would be the essence of Puranas, viz. one 
should not eat on the Ekadasi of both fortnights; he who does 
not eat food on Ekadaégi does not go to hell. About the Ubhaya- 
dvadasivrata described in the Bhavisyapurána it is said that 
Prabhása,? Gaya, Puskara, Varanasi, Prayaga or holy places to 
the east or west thereof, or to the north are not superior or equal 
to the Kartika vrata. The Anusasana-parval! proclaims that 
there is no higher /apas than upavasa (fasting) or even equal to 
it and that poor men can secure the rewards of sacrifices by 
resorting to the upavasa described. Hemadri quotes two verses 
on Arkavrata from the Bhavisyapurana stating that if a man 
observes for a year nakta on the 6th and 7th tithis in each fort- 
night he obtains the merit secured by those who perform the 
Vedic sacrifices called satiras or who observe the vow of speaking 
the truth. 


In the Varahapurana the question!!! asked is ‘how cana 
poor man reach God’ and the reply is that he can do so by vraías 
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and fasts. The Lingapuràna (pürvàrdha 83. 4) provides that one 
who for a year observes nakta (eating only once in the evening ) 
and worship of Siva on the 14th and 8th tithis in each paksa 
(fortnight) secures the reward of all sacrifices and reaches the 
highest goal. The Bhavisya asserts that brahmanas who have 
no sacred fires (srauta or smarta) benefit in this way that gods 
become pleased with them by (the observance of) vratas, fasts, 
restrictive rules of conduct and various kinds of gifts, particularly 
by a fast on special tithis. 


The keynote struck by the Matsya, Brahma and other 
Puranas is how to secure great rewards with little effort. The 
Brahma-purana remarks that by merely taking in Kaliyuga the 
name of Kesava a man obtains the same rewards that one got in 
krta-yuga by deep meditation, in Tretà by performing sacrifices 
and in Dvapara by worship (of images) The Matsya says: 
The great sages do not commend sacrifices which involve killing 
(of animals); those whose wealth is tapas became firmly placed 
in heaven by making gifts, according to their means, of particles 
of grains (collected from fields &c. ), roots, fruits, vegetables and 
water vessels and that tapas is superior for (several) reasons to 
sacrifices. The Padmapurana reaches the peak of exaggeration 
when it says ‘no one except Hari will be able to recount the 
merit of him who offers a lamp on the day of Hari in Kartika 
with devotion’ or ‘ Visnuvrata is the highest, a hundred solemn 
Vedic sacrifices are not equal to it’. The Skandapurana'? (quoted 
by Hemadri on vrata vol. I. pp. 318-321) contains a long eulogy 
of vrata, one verse of which may be cited here 'Gods attained 
their position through restrictive observances (vratas); they 
shine forth as stars by virtue of the vratas (they performed ) '. 


There were certain differences between Vedic sacrifices and 
vratas. The promised reward of most sacrifices was heaven, 
while Puranas promised that most vratas would confer tangible 
benefits in this very life. Further, vratas could be performed by: 
all, including Südras, maidens, married women, widows, even 
prostitutes. 


There were vratas for the brahmacürin (called Veda-vratas ) 
and for the snataka. These have been already dealt with in H. 
of Dh. vol. IL pp. 370—374 and pp. 412-415 respectively. That 
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vratas (in the medieval sense ) existed even in the first centuries 
before and after the Christian era follows from the Ap. Dh. S. and 
from the dramas of Kalidasa, from the Mrechakatika and the 
Ratnavali. The Ap. Dh. S. II. 8. 18 prescribes a vrata for one year 
which is equal. in its merit to brahmacarivrata for 48 years and 
Ap. Dh. S. II. 8. 18-19 to Ap. Dh. S. II. 8. 20 prescribe two modes 
of a vrata to be begun on Tisya ( Pusya) naksatra to be observed 
by a person desirous of prosperity. Vide S. B. E. vol. IL pp. 145- 
148. Hemadri (vrata II. .p. 628 quotes Ap. Dh. S. IL 8. 20. 3-9), 
explains the sütras and calls this Apastambokta Pusyavrata. 


In the Sakuntala (Act. Il) the dowager queen (mother of 
Dusyanta ) sends a message that on the 4th day from the date of 
the message her fast ( vrata) would end.!3 The Vikramorvasiya 
(III) appears to refer to a vrata called in later times Rohini- 
candrasayana-vrata ( vide Hemdadri vol ll. pp. 599-600). It 
may be noted that in the above works royal ladies are described 
as observing vratas. In the Raghuvaméa Kalidasa alludes to an 
Asidhara-vrata (XLII. 67). The Mrechakatika (Act I) speaks of an 
upavasa (a vrata) called Abhirüpapati which appears to have 
been somewhat like the Bhartrpraptivrata described by Hemadri 
(vol I. pp. 1199-1200). The Ratnavali ( Aet I at ond) describes 
Madanamahotsava which reminds us of the same described in 
Hemadri (vol. Il. pp. 21-24). It appears, however, that the 
number of vratas in the first centuries of the Christian era was 
not very large. Gradually, however, the number of vratas 
increased by leaps and bounds and their total number, as seen 
from the list furnished at the end of this section, would be in the 
region of one thousand. One of the earliest digests on tithis 
and astrological matters in relation to Dharmaégastra is the 
Rajamartanda of king Bhoja (1st half of 11th century A. D.). 
It mentions only a few vratas (about 24). The next important 
extant work is the Krtyakalpataru of Laksmidhara (1st half of 
12th century A. D.) who mentions in the vratakanda about 175. 
A comparatively later work viz. the Vratakalaviveka of Salapani 
(1375-1430 A. D.), which discusses the rules about the proper 
times for observing vratas, mentions only 11 vratas. Hemädri’s 
is the largest published work on vratas, containing as it does 








113. sm agi wq A suani HWA &c.! aera I 
before the verse gra*frequend ; MAAR rana: airs ad 
qaqa aay... FT WHA Here aedd wqxturtqera díWüda qua 
wParam wasgeine giai faaetidsiq III. 


Works on vratas 47 


about 2200 printed pages in the B. I. edition. It deals with about 
700 vratas. This shows that towards the end of the thirteenth 
century, when foreign invaders had seized the larger part of India 
and were ruthlessly razing temples to the ground and converting 
by force and fraud thousands to their faith, the men of the day, 
both learned and ignorant, were expending vast intellectual 
labour and huge sums of money on vratas, pilgrimages and 
sraddhas, blissfully ignorant of and blind to the political and 
religious dangers that engulfed them all. 


The vratakosa edited by M. M. Gopinath Kaviraja ( in the 
Sarasvatibhavana series in 1929 ) lists 1622 vratas, but that list 
is unduly swollen and inflated for various reasons!!* For 
example, the Astaka-sraddhas and Anvastaka-sraddhas are 
included and have nine numbers assigned to them. There are 
twelve numbers assigned to Anantavrata because it is: performed 
for twelve months from Margasirsa, but Hemadri (on vrata vol. II. 
pp. 667-671) treats it as one vrata. Upavasavrata is given four 
numbers, the only reference given being Hemadri (vrata) IL 
p.509 (only 14 lines from Matsya). Hemadri (vrata IL pp. 
748-52, 757 and so on) describes EZ kabhakta twelve times in each 
month from Caitra to Phalguna and then on IL p. 863 refers to 
him who performs Ekabhaktavrata for one year. The Vratakosa 
gives 13 separate numbers (2 for Ekabhakta and 11 for Eka- 
bhukta, for this latter form there being no authority of Hemadri 
who calls all the 13 Ekabhaktavrata) Grahasanti is given five 
numbers. It is unnecessary to multiply examples. If properly 
sifted the number would be much smaller than 1000. 


When a person undertakes a vrata he must see to it that he 
finishes it; for dire consequences are laid down for him who 
gives it up through heedlessness. Chagaleya declares!5 ‘when 


114. It has to be remembered that several different vratas are men- 
tioned under the same name, also that different names are given to the 
same vrata and that some santis, utsavas and snanas also are described in 
works on vratas. 


115. yaaan A gru: puer ad atereratenmatnea: | Aa 
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yi ad ghen dtu Seq). meras (on aa) p. 4 has yf ad rem «p «reu ke. 
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175, 40-41 q. by gefta acc. to fà. f%. p.26. The verse occurs in 
(Continued on next page) 
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a person, having first undertaken a vrata, does not carry it out, 
being led away by some desire, he while alive becomes (i. e. is to 
be treated as) a càndàla and after death becomes a dog’. In 
such a case where through greed, infatuation or inadvertence a 
man isguilty of breaking his vrata, he has to undergo three 
days' fast and also shave his head and then begin the vrata ( the 
remainder acc. to Nirnayasindhu, the whole of it acc. to Sula- 
pani). The Var&hapurana states ‘that man who undertakes a 
vrata on ekadasi day but does not, owing to foolishness, finish it, 
reaches a very evil state’. 


Death in the midst of a vrata did not deprive the performer 
of the merit for which he began it. Angiras!!ó provides ‘if a 
person that has begun some religious act for some benefit dies 
before the rite is finished, he secures the merit that is the reward 
( of that act ) after his death; Manu so declared’. 


No one should undertake a vrata in the midst of asauca 
(impurity on birth and death) But it is provided by the 
Visnudharmasütra!!7 (22.49) that aSauca does not affect the 
king in doing his royal duties, nor those undergoing a vrata in the 
carrying out of the vrata. Similarly, Laghu-Visnu observes: in 
the case of vratas, sacrifices, marriages, in sraddha, homa, worship 
( of an image), in japa, impurity does not affect after they are 
begun, but it affects before they are begun (i. e. is an obstacle to 
beginning these after impurity). Yaj. HI. 28-29 are similar 
verses. lt is laid down in the sastras™ that danger (to the 
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q. by megas on wa p. 5, &. (on ma) vol, I. p. 334, q. wr. ÑR. p. 9, q. d. 
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observer of vrata) from all beings, disease, forgetfulness, the 
command of one's guru do not break a vrata provided these occur 
only once (during the period of the particular vrata). It is 
provided by the Matsya-purana, Agni and Satyavrata!” that in 
the case of women that have commenced a vrata of long duration 
there is no stoppage of the vrata if they have monthly illness in 
the midst of the vrata or they become pregnant or are delivered 
of a child and that they should get the rites performed by another 
as long as they are impure, but physical acts (such as fasting ) 
may be done by them. There are certain other matters that do 
not affect the observance of a vrata, viz. (drinking )!2 water, 
( partaking of ) roots, fruits and milk and sacrificial offering, the 
desire ( or command ) of a brahmana, the order of one’s guru and 
medicine. Hemadri remarks that the drinking of milk and the 
rest that follow do not affect vrata if the performer is a woman, 
a child or one who is in extreme pain. A person observing 
vrata!? should eschew all this, viz. anointing the body or the 
head with oil, chewing tàmbüla, applying sandalwood paste and 
whatever else would increase physical strength or passion. 


What actions do not detract from the observance of upavasa 
will be discussed later. 


A few words about homa may be said here Women could 
not offer homa with mantras (Manu IX. 18). Homa could be 
performed for them through a priest. When no particular 
substance is specified the Ghuti (offering ) into fire is to be of 





119. wa ara: —aeergaarar mur wast wiq! cp cen wae 
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clarified butter ( Karmapradipa of Gobhila I. 113). 32? The number 
of àhutis may be 108, 28 or 8 or as many as are expressly 
specified. The Samayapradipa ( folio 4 b ) has a long discussion 
about the fire in which koma is to be made. One who is an 
ahitagni (who has established the sacred Vedic fires) should 
employ the fire established by him when he was married, as laid 
down by Yāj. (1.97 ) According to some, the rule of Yàj. applies 
only to grhya rites that are laid down in the Grhyasütras and 
that even an ahitagni should employ ordinary fire for his 
vratas. One who has no smarta fire should also perform vrata 
homas in ordinary fire by himself or through a priest. 


$$ eee 
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CHAPTER III 


Persons entitled to engage in Vratas, objects 
desired by means of Vratas, classifications 
of Vratas and literature on Vratas, 
times for Vratas 


One important matter is that of vratadhikarinah (persons 
entitled to engage in a vrata). Persons of all castes including 
Sudras are entitled to perform vratas. Devala states : 123 ‘there is 
no doubt that (men of) all varnas are released from sins by 
observing vratas, fasts and restrictive rules of behaviour and by 
mortification (lit. heating) of the body.’ Women are also entitled 
to perform vratas. In fact the puránas and digests prescribe 
several vratas .for women alone. Manu, Visnu Dh. S. and 
several purànas provide that a woman cannot perform a separate 
sacrifice, a separate vrata or a separate fast by herself, she is 
honoured in heaven by waiting upon her husband. t Visnu 
Dh. S. (25. 16 ) 75 further provides that a woman who observes a 
vrata in which a fast enters while her husband is alive deprives 
her husband of his life and herself goes to hell Whatever act 
of benefit in the other world a woman does without the consent 
of her father, husband or son yields no fruit to her. The 
medieval digests interpreted these verses as meaning that before 
performing a vrata, a maiden has to secure the consent of her 
father, a married woman of her husband and a widow of her son 
and that with the consent of the persons specified a woman 
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could perform an independent vrata for herself. The digests are 
supported in this view by the sutra of Sankha-Likhita!7 that it 
is the rule for women that they should practise vratas, fasts, 
restrictive observances and worship (or sacrifices ) with the con- 
sont of their husbands. The Lingapurana'? provides: with the 
bidding (i.e. permission) of their husbands, women should per- 
form japa, gifts, tapas and all else. Opinion was divided whether 
a woman could get homa performed through another. About the 
incapacity of women for mantras,’”? vide Manu II. 66, IX. 18 and 
Yaj I. 13. The Vyavaharamayükha following Parà$ara held 
that a sadra could get the homa in adoptioni3? performed through 
a bráhmana and that the same rules apply to women and $udras 
and therefore a woman could get a homa required in vrata per- 
formed through a brahmana. Rudradhara (author of Suddhi- 
viveka) and Vacaspati held that à woman and a $udra have no 
right to perform homa with Vedic mantras. The Nirnayasindhu™! 
supports the Vyavaharamayükha on the question of homa in a 
vrata to be observed by a woman. But it appears that Nila- 
kantha, author of the Vyavaháramayükha, was of a different 
opinion when composing the Práàya$scittamayükha.?? Vide H. 
of Dh. vol. IV. p. 78 note 186 on this point. It is provided in the 
Matsya that a woman who is pregnant or is recently delivered 
of a child should only observe nakta instead of a fast anda 





127. i fée edt Saat RETA santa — RT HAINN AANA- 
Aasum: A-A eR RA eg. I. p.291, QRT- 
wA folio 5 b and q. F. sr. p. 67 (read faqusararararara: ). 
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. SWAT ade is Tera VI. 63-64. The f. Ñ. ( pp. 29-30) holds that in 

pa there is no question of employing a brahmana as an agent or substi- 

tute, but all that Parasara means is that a religious action when carried out 
by brahmanas yields the fullest rewards, 
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maiden or other female who is impure(in monthly illness or 
otherwise) should get her. vrata performed through another, but, 
whether pure or impure, she may perform bodily acts (such as a 
fast) by herself ( vide Tithitattva pp. 121-122). 


If a person is unable owing to disease or accident or the like 
to perform a vrata personally he could get it performed through 
a pralinidhi (a representative). Certain rules were laid down 
about this. It is stated in the Satyasadhasrautasütra!9 ‘there is 
no pratinidhi (representative or substitute) in the case of the 
owner (the Yajamana), the wife, the son, the ( proper ) place and 
time (for an act), the fire, the deity ( to be invoked such as Agni, 
Indra ), a rite and a text (to be prescribed for being employed in 
a rite)’ All religious acts are arranged in three classes, viz. 
nitya (obligatory ), naimittika (to be performed when a certain 
nimutta or occasion arises or event happens) and kamya (per- 
formed out of a desire to secure some object). Vide H. of Dh. 
vol. IV pp. 60-61 note 150 for further details. The Trikanda- 
mandana™ has the following rules about pratinidhi in these three 
kinds of acts. ‘No pratinidhi ( substitute) is allowed in the case 
of kàmya rites, a substitute is allowable in the case of nitya 
and naimittika rites; some recognized a substitute even ina 
kamya rite after it is once begun; there is no substitute for a 
mantra or the deity or the fire (Garhapatya, Ahavanlya or 
Daksinagni), a kriyà (such as prayaja) or isvara (the svamin or 
yajamüna ); some say that a substitute is not allowed in the case 
of (a prescribed) place or time. An agnihotrin can substitute, 
(if his wife is dead &c.) an image of her made of gold or kusas 
but a woman cannot proceed with a rite putting forward some 
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performed solemn sacrifices he had by his side the golden image of Sita, 
Vide Apararka pp. 114-115 and Sm. C. I, p. 167 for discussion whether an 
image of gold or kusas can be a proper substitute for absent or dead wife. 
fa. Rr. p. 30 and aaar p. 13 quote the above verses of (Spgrewsoma some- 
what differently. The first verse is quoted by AN p. 71 (reads last 
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substitute or effigy in place of the husband.’ If a person is 
unable, after undertaking a vrata, to carry it out, he should get 
it done by a representative. Such representatives are: son, wife, 
brother, husband, a sister, a pupil, purohita (for daksina) and 
a friend. Paithinasi!? states that a wife might carry on the 
vrata undertaken by the husband and the husband may do so for 
the wife; if both are unable a stranger may carry it out; in this 
way there is no break of vrata. Katyayana!* says:—one who 
observes a fast for the sake of his father or mother, brother, 
husband and particularly for his guru secures one hundred-fold 
merit; if a person observes a fast on Ekadasi in place of his 
maternal grand-father and the like they and their representative 
each obtain the full fruit thereof. These rules about pratinidhi 
apply to men of all varnas.437 


It is somewhat remarkable that the Vratarka quotes from 
Hemadri®® a passage of the Devipurana to the effect that even 
mlecchas were authorized to perform vratas, if they had faith 
in them. In the Santiparva (65. 13-25 ) Indra is made to say to 
king Màndhata that even Yavanas, Kirátas, Gandharas, Cinas, 
Sabaras, Barbaras, Sakas, Andhras and several others should 
serve their parents, they could perform rites laid down in the 
Veda, they could make offerings to their (deceased parents), 
may dig wells (for the use of a)l people) and may make gifts to 
brahmanas. The Bhavisya-purana* states that the Haihayas, 
Talajanghas, Turks, Yavanas and Sakas desiring to reach the 
status of brahmanas observed fasts on the first tithi ( pratipad ). 
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Another remarkable matter is that the Mahabharata 
provides that brahmanas and ksatriyas should not engage in a 
continuous fast for more than three days and that vaisyas and 
Sudras can observe a continuous fast for two days only and a 
fast for three days is not laid down for these two classes by those 
who know dharma. Devala also has a similar provision. 1% 


The bulk of the vratas practised in medieval and modern 
times are kàmya i. e. performed for the purpose of securing some 
object in this world or sometimes the next world or both. Most 
of the vratas are really secular though under the garb of religion 
and, though certain disciplines (such as fast, worship and 
celibacy, truthfulness) have to be observed, breathe a frankly 
materialistic attitude; they are meant to appeal to the ordinary 
human cravings that rule the whole world. The desired objects 
are legion and it is impossible to set them out in detail. Some 
idea about them may however be conveyed. The Agnipurapa 
mentions dharma (punya), progeny, wealth beauty or good 
fortune, virtues, fame, learning, long life, wealth, purity, 
enjoyment of pleasures, heaven and moksa (release from the 
round of births and deaths) as the objects to be sought by the 
observance of vratas. The Kalpataru™! on vrata says that 
vrata is the highest means of securing the several lokas (such as 
Brahmaloka, Sivaloka, Vaikuntha) and the enjoyment of 
pleasures and triumph; that in Krta, Treta, Dvapara and Kali 
ages respectively kings Sujaya, Rama, Dhanafijaya and Vikrama 
became lords of the whole world by means of vratas, that 
Sankara declared to Hari in various treatises that vrata is the 
one (supreme) observance for man, that though many observ- 
ances are laid down in each yuga they do not come up even to 
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the 16th part of the observance of vratas, that the virtuous 
daughter of Vikrama named Vasundhara, residing in the country 
of Dasarna, attained moksa through vratas and that gods, sages, 
siddhas and others attained highest perfection by means of 
upavasas (fasts). 


Classification of vratas: As the vratas to be treated of in 
this section are almost all self-imposed or voluntary, they may 
be divided into three classes. The Padmapurana’™ observes: 
‘ahimsa (abstaining from causing injury), truthfulness, not 
depriving a person of his property by wrongfully taking it, 
brahmacarya (continence), freedom from crookedness or hypo- 
crisy—these are mental vratas that lead to the satisfaction (or 
favour) of Hari; eating once only in the day, nakta (eating only 
once after sunset), fast (for the whole day), not begging (i.e. 
subsisting on food that one gets without asking for it)-this is 
physical vrata for human beings; study of the Veda, recounting- 
(the name of) Visnu, speaking the truth, freedom from backbiting 
these are vratas of speech. 


Another classification can be based on the time for which 
a vrata may last, i e. only for a day ora fortnight (paksa), a 
month, season, ayana (time of the stay of the Sun in the northern 
or southern hemisphere), year, or years. A vrata may be for one 
year or for more years than one or for a person's lifetime. In 
speaking of vratas performed in a certain month, the question 
of an intercalary month will have to be considered and will be 
dealt with in the next section on Kala etc. Similarly, the matter 
of tithis occupies a very large place in works on dharmasastra 
and will have to be discussed. The subject of Kala and muhürta 
will be dealt with in the next section. Though tithis properly 
pertain to that section, they will be dealt with here, since tithis 
are the most important topic in relation to the various observ- 
ances that are to be performed throughout a year as their basis, 
The largest number of vratas are tithi-vratas, It is therefore 
that Hemadri begins his treatment of individual vratas with 
titbi-vratas (from part I, p. 335 to part II p. 519) and passes on 
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in order to varavratas (part II pp. 520—592), naksatravratas 
(part II pp. 593-706 ), Yogavratas ( part II pp. 707-717 ), Karana- 
vratas (part II pp. 718-726), Sankrantivratas (part I pp. 727- 
743), masavratas (part IT pp. 800-857), rtuvratas (part II pp. 
858-861), samvatsaravratas (part II pp. 862-867 ), prakirnaka 
(miscellaneous) vratas (part II pp. 867-1002). The Krtyakalpa- 
taru (on vrata) on the other hand begins with vàravratas 
(pp. 8-34), then deals with tithivratas (pp. 35-398), naksatra- 
vratas (pp. 399-417), màsavratas (pp. 418-430), sankrantivratas 
(pp. 431-434), samvatsaravratas (pp. 494-451) and prakirna- 
vratas (pp. 452-459) Most of the works on vrata! after 
dealing with some general matters begin their treatment of 
vratas with tithivratas. The Samayapradipa has a different 
mode of treatment, viz. that it begins with Ganesavratas (i.e. 
vratas in which Ganesa is the deity), then with vratas in which 
the Sun is the deity, then Sivavratas, Visnuvratas and so on. 
Some vratas are performed not only on a certain tithi, but also 
require the existence of a certain month or weekday or naksatra 
or all of these. Another classification may be based on the 
persons competent to perform vratas; most vratas are meant for 
all men and women; some like Haritalika and Vatasavitri 
are meant for women alone, some are to be performed by 
men alone; while there are others to be performed only by kings 
or ksatriyas or by vaisyas. 


There is an immense literature on vratas. There is no 
topic of Dharmasiastra except probably that of tirthaydtra and of 
graddha on which the Puranas wax so eloquent ason vrata, 
Some of the Puranas contain thousands of verses on vrata. For 
example, the Brahmaparva of the Bhavisyapurana (in chapters 
16-216) contains over 7500 verses and the Uttarakhanda of the 
game Purana over five thousand verses on vratas; the Matsya- 
purana (chapters 54-92 and 95-101) has about 1230 verses on 
vrata (most of which occur in the Padmapurana V chap. 20 ff), 
the Varahapurana (chap. 39-65) spends about 700 verses and the 
Visnudharmottara about 1600 verses on vratas. Ona modest 
calculation the Puranas contain about twenty-five thousand 
verses at least on vratas. It is difficult to draw a strict line 
between vratas and utsavas; what are called utsavas have also 
an element of religious rites and conversely many vratas have 
some element of being a festival In this work I have included 


142a. ary WaT aeni ma: cnet rever Raat favet 
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several observances which some people may regard as purely 
utsavas and nob vratas at all. 


The topic of vratas is rather inextricably mixed up with 
discussions on Kala and tithi. The nibandhas (commentaries and 
digests) on vratas are numerous. In this section I shall mention 
works that deal with vratas alone or with vratas in relation to 
tıthis, but not works on kala in general and muhürta. This is 
rather an arbitrary arrangement and it is possible that there 
would be some repetition and overlapping. A verse in the 
Kalaviveka of Jimütavahana names seven predecessors that 
had expounded kala in relation to religious rites, viz. Jitendriya, 
Sankhadhara, Andhüka, Sambhrama, Harivaméa and Yogloka. 
Some of these writers must have been earlier than the first half 
of the 11th century À.D.as in the Malamasatattva Raghu- 
nandana states that Andhtkabhatta mentions in his work how 
in sake 955 (1033-34 A. D.) there was on Amaàvàsyà Tula- 
sankranti and the Vrscikasankranti on the pratipad and again 
on Amāvāsyā Dhanus-sankranti. This establishes that Andhika- 
bhatta wrote his works about 1035 A. D. But the works of all 
those seven writers on kala have not yet been discovered. Two 
other works ascribed to king Bhoja of Dhara’ dealt among 
other matters with kala and vratas (in the 2nd quarter of the 
11th century). One of them, the Rajamartanda, is available in 
Mss and, besides expounding the astrological significance of 
tithis, week days, naksatras, Yogas, deals (in verses 1136-1292 
and 1327-1405) with several vratas and the proper times for them 
-viz, Ekadasi, Saptamyarkavrata, Agastyarghyadana, Sravana- 
dvádasi, Rohinyastami, Haritali-caturthi, Durgotsava, Kaujā- 
gara, Pretacaturdasi, Sukharatri, Bhratr-dvitiya, Dipadana, 
Kartikasnana, Maghasnana, Maghiasaptami, Bhismastami, 
Pusyadvadasi, Asokastami, Caitravali, Savitrivrata, Pasanaca- 
turthi, Aranyasasthi, Dasaharà, Sankranti. The Rajamartanda 
has not so far as I know yet been published, though hundreds of 
verses ‘therefrom are quoted in the medieval digests. It is at 
present the earliest extant work of a nibandha form treating of 
vratas. Another work dealing with vratas and ascribed to Bhoja 
is the one cited as Bhipala-samuccaya or Bhipala-krtya- 
samucoaya, or Kttyasamuccaya on vratas, danas &c. This 





143. Vide my paper on ' King Bhoja and his works on Dharmasastra 
and Astrology'in the Journal of Oriental Research, Madras, vol. XXIII 
pp. 94-127, where I deal with the Rajamartanda on pp. 108-118 and with 
Bhupalakrtyasamuccaya on pp. 124-126. 
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last work has not yet been unearthed and is found quoted in 
such medieval digests as the Krtyaratnakara. 


Apart from the Vedic Literature, sütras, epics, Puranas and 
Rajamartanda, I mainly rely in this section on vratas on the 
following works (those that I consulted in ms. form being 
expressly indicated andthe works being arranged in chrono- 
logical order as far as possible): Krtyakalpataru (portion on 
vratas) of Laksmidhara; Kalaviveka of  Jimütavahana; 
Hemadri’s Caturvargacintàmani (on vrata); Samayapradipa of 
Sridatta (ms.; Krtyaratnakara of Candesvara; Kaladarsa of 
Adityastri (ms), Kalanirnaya or Kala-madhava and Kāla- 
nirnayakarika; Tithiviveka, Vratakalaviveka and Durgotsava- 
viveka of Sulapani; Nirnayàmrta of Alládanatha; Varsakriya- 
kaumudi of Govindananda; Kalasira of Gadadhara; the Tithi- 
tattva, Ekadasitattva, Janmastamitattva, Durgarcanapaddhati, 
Krtyatattva and Vratatattva of Raghunandana, Vrataprakasa 
(part of Viramitrodaya) of Mitramisra (ms. from Anüpa Sanskrit 
Library ) and Samayaprakaéa (part of Viramitrodaya); Samaya- 
mayükha or Kalamayukha of Niilakantha; Vratarka of 
Sankarabhatta (ms.); Tithyarka of Divakara; Dasanirnaya ™ of 
Harita Venkatanatha; Vratodyapana-kaumudi of Sankara- 
bhatta Ghàre; Vrataraja of Visvanatha; Purusarthacintamani of 
Visnubhatta; Ahalya-kamadhenu (ms. in Scindia Oriental Insti- 
tute, 1767-1771 A.D. ); Dharmasindhu of Kasinatha. Of these the 
most important for vratas are Krtyakalpataru (from which even 
Hemadri, and Krtyaratnakara borrow many passages), Hemadri 
on vrata, Kalanirnaya of Madhava, Krtyaratnakara, Varsakriyàa- 
kaumudi, the works of Raghunandana and the Nirnaya-sindhu. 
Works like Vratarka and Vrataraja, though exhaustive, borrow 
verLalim long passages from Hemaàdri and others. The treatment 
of vratas in several of the above-mentioned works is often 
uneven; for example, the Varsakriyakaumudi disposes of the 
observances of the 1st, 2nd and 3rd tithis in two pages (28-30), 
while it devotes twenty-two pagas to Ekada;i (pp. 42-64). 


It must be emphasized here that this section is concerned 
with the vratas described or mentioned in works on Dharmasastra. 
Even so the number of vratas is extremely large. No attempt 
is made here to include allvra'as observed by women or by 








144. This was edited in 1902 samvat in Grantha characters at Mysore. 
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primitive tribes or by the illiterate people all over India or con- 
tained in works written in the several regional languages such 
as Bengali, Hindi or Marathi The inclusion of such observ- 
ances would entail an enormous amount of labour, would expand 
the work to huge proportions and would be beyond the proper scope 
of the History of Dharmasastra. Further, to tabulate all the vratas 
and festivals of all common people and to study the folk life of 
villagers, forest-dwellers and mountain inhabitants in the States 
of the continent of India would be beyond the capacity ofa 
single worker and would require the co-operative effort of a large 
team of workers spread over years. When done, that work would 
bea monumental one on the social anthropology of India. In 
this connection I may mention Prof. B. K. Sarkar's work ‘Folk 
element in Hindu culture’ and the paper on ‘a study of vrata 
rites in Bengal’ contributed by Mr. S. R. Das!^ to ‘Man in India’ 
(1952) vol. 32, pp. 207-245. Some writers have already published 
works dealing with the observances of common people such as 
Mrs. Stevenson’s ‘Rites of the twice-born', Underhill’s ‘Hindu 
religious year’, B. A. Gupte’s * Hindu holidays and ceremonials’, 
R. C. Mukerj’s ‘Ancient Indian fasts and feasts’, Mr. Rigvedi’s 
Marathi work on ‘History of Aryan festivals’ (ed. of 1924). In 
these books (except in the last and rarely in Underhill’s) texts 
from Dharmasastra are generally conspicuous by their absence. 


Times for beginning Vratas: Apart from the vratas that 
have to be performed on certain fixed tithis or times, elaborate 
provisions are made that vratas in general and several other 
religious rites are to be begun only at certain auspicious times 
or in certain astrological conditions. A few of these are set out 


145. It should not, however, be supposed that I agree with all the 
propositions in the above two; for example, the meaning which Mr. S. R. 
Das assigns to Laksm: in Rg. X. 71. 2 (viz. beauty) is not acceptable to 
me. I hold that ' Laksmi’ there also is the opposite of alaksmi as the word 
'bhadra' applied to Laksmi suggests and as in Rg. X. 155. 1 the idea of 
alaksmi is clearly conveyed. I do not subscribe to the view that the idea of a 
malignant spirit was unknown to the poets of Rgveda times and that they 
had to go to the aboriginal people for that idea, Note the verses am rema: 
wea red uwt AR wien a. X. 71. 2; orf Gar fad 


Wem Gud ii wee Tenia maaa ll az. X. 155 1. The fg 
( VI. 30) explains this verse at length and states that Bharadvaja destroyed 


Alaksmi and the Brhad-devata (VIII. 60) says that Rg. X. 71 removes 
Alaksmi. 
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here by way of sample. Gargya! says ‘when Jupiter and Venus 
have set (i e. are not observable owing to their being near 
the Sun in the sky) or when they are in the stage of being 
called bala and vrddha and in an intercalary month one should 
not begin a vrata nor perform its udyGpana (the rite of closing 
a vrata). The childhood of Jupiter and Venus is a certain period 
after they set and senility (vrddhatva or vardhaka) is a certain 
period preceding their setting. There is no unanimity on the 
length of these periods and the periods differ in different countries 
and also depend on whether there isa season of distress or 
difficulty, but Varahamihira 1% states the longest provided should 
be accepted. The Rajamartanda has several verses on this, one 
of which may be set out here: Venus'* is bala for ten days 
when it rises in the west, but is bāla for three days after rising 
in the east; Venus is vrddha for one paksa (15 days) when it 
rises in the east, but is vrddha for five days before it sets in the 
west. Gàrgya observes:1 Venus and Jupiter are (held to be 
bala) in the Vindhyas whether in the east or west for ten days, 
but for seven days in the country of Avanti (of which Ujjayini 
was capital); in the country of Vanga (Bengal) and among 
Hünas (they are bala) respectively for six and five days. It is 
further provided in the! Devipuràna that one should not under- 
take any religious act when Jupiter or Venus is in the sign of the 
Lion. Similarly, Lalla 5! remarks that all (religious) actions are 











146. oat up ad ge uus qur ASA! genau arat Aa qeu 
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to afens in quraq pp. 272-273 verse 1230. 
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condemned when done in what is called Gurvaditya (that is when 
the sun is in the house of Jupiter viz. sign of Pisces and when 
Jupiter is in the house of the Sun, viz. Lion) The Vrataraja 
remarks that one is to avoid Jupiter in the Lion sign for religi- 
ous acts only to the north of the Narmada and elsewhere only in 
SimhaméSa (i. e. the first quarter of the naksatra Pirva-phalguni), 
The Ratnamala* provides that Monday, Wednesday, Thursday 
and Friday are auspicious (confer success) in all (religious) acts; 
but on Sunday, Tuesday and Saturday only such actions succeed 
as are expressly prescribed for performance on those days. 
Bhujabala remarks that Tuesday is unfavourable for all 
auspicious acts but that it is commended for agriculture, study 
(of the Samaveda) and for battles, 153 


The philosophical discussions on Time and on its division 
into year, ayana (the Sun's apparent motion in the two regions 
of the celestial sphere), r/us (seasons) masa (month), paksa 
(half month,) week, days &c. will be taken up in the next section. 
But the exact determination of the question as to the day on 
which a tithivrata is to be performed when the tithi spreads over 
two days occupies a very large space in works on dharmasastra. 


The word ihi by itself does not occur in the Rgveda and 
the other Vedic Samhitàs. But the idea must have been there 
even in the Rgveda. Amàvàasyà is explained in later works as 
being of two kinds, viz. Sinivali (day on which amàvàsyà is 
mixed with the 14th tithi) and Kuhü (when amàvàsyà is mixed 
with the first tithi of the next fortnight) Similarly, Paurna- 
masi is of two kinds, Anumati (mixed with the 14th tithi) and 
Raka (mixed with the Pratipad of the next paksa) In the 
Rgveda Sinivali is raised to the position of a divinity, is 
described as the sister of the gods, offerings are made to her and 
she is implored to bestow progeny on the worshippers. The 
Br. Up. VI. 4. 21 implores Sinivali and the Aśvins to implant an 





152. Qa TAS YHA: minig wafu Aiga: i MINARI a 
AmA wy md fein amar II. 15 quoted by (8, Rr. p. 23, AAU p. 4; 
garaz (p. 10) quotes from ATURA a similar verse, amig gat qur uia 
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embryo in the wife. Raka also is similarly treated in the 
Rgveda (IL 32. 4-5=Atharva VIIL 48.1-2) Rg. X.59.6 and 
X. 167. 3 treat Anumatiasa deity, prayers are offered to her 
to enable the worshippers to see the Sun going up and to bestow 
happiness and she is spoken of in the same breath with Soma, 
Varuna and Brhaspati The Vaj. S. prays ‘May Anumati 
approve to-day of our sacrifice’. It should be noted that the 
Nirukta (XL 29) holds!?? a discussion on Anumati and Raka, viz. 
the Nairuktas (etymologists) say that Anumati and Raka are 
goddesses (wives of gods), while the Yajüikas hold that they 
are two kinds of Paurnamasi; it is known (in Sruti) that the first 
Paurnamàsi is Anumati and the later is Raka. Similarly, the 
Nirukta holds a discussion on Sinivali and Kuhi (XI. 31). The 
Atharvaveda (VI. 11. 3) mentions Prajapati, Anumati and 
Sinivali together. The word Kuhü occurs in the Atharvaveda 
and is applied to a deity that is invoked to come to the sacrifice 
and to bestow on the worshipper wealth anda heroic son. In 
the Tai. S. I. 8. 8. 1 and Sat. Br. IX. 5. 1. 38 mention is made of 
these four, viz. of Anumati, Raka, Sinivali and Kuhü, as 
recipients of caru (oblation of boiled rice). How these names 
were coined in the distant past is an insoluble riddle. Anumati 
can be derived from root man, but why the tithi of the Full Moon 
mixed with the 14th tithi was so called is more than anyone 
can say. Kuhü may be plausibly derived from kuha ‘where’ (as 
in Rg. L 24. 10, X. 40. 2) as the day when the moon is invisible 
and when primitive people asked in wonder the question ‘where 
does the moon go’. But Raka and Sinivali defy attempts at 
any plausible etymology. Eminent philologists, instead of 


155. weaned Beat uei A eq snum nu wall xen: aaks- 
aama gata at TAGER N F. II. 32.4 a by from XI. 31; oe wd 
Gad Maar gear wedi a a wy at A "vem Ta du 

sHapTGSEWuu sta VII. 47. 1. The first half occurs in 
IV. 12. 6 ( reads @gaé and ggat) and the firgw; X1. 33 quotes the whole of 
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note 165. 
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admitting ignorance, are not wanting, who following the tradi- 
tions of the very ancient etymologist Yaska (who says in 
Nirukta IL 1 ‘na tveva na mirbruyd!), suggest that the word 
Sinivali is made up by combining the Babylonian-Akkadian 
word ‘sin’ (meaning moon) with Dravidian ‘vel’ (white 
light)5$, ‘Amavasya’ (New Moon) is addressed as a deity by 
itself in Atharva*? VIL 79 (84) 1-4, the first of which calls upon 
Amavasyi to come tothe sacrifice and bestow wealth anda 
valiant son and the second of which hints at the derivation of 
the word from ‘ama’ (meaning ‘together’ or ‘home’) and ‘vas’ 
(to dwell). The Sat. Br.™ remarks "this king Soma i.e. the 
moon is the food of the gods; when he (the moon) is not seen on 
this night either in the east or in the west, he comes to this 
world (i.e. the earth) and enters the waters and the herbs here; 
he is the wealth of the gods and their food; when he dwells on 
this night together (with waters and herbs) it (that night) there- 
fore is called 'Amavàsyà'. The Ait. Br. (40. 5) states that on 
amavasya the moon enters the sun. The Ap. Dh. S. also echoes 
this idea that on the Amavasya night the Sun and the Moon 
dwell together (are near each other) So amàvásyà is so called 
either because the moon was supposed to dwell together with 
waters and herbs on the earth that night or because the Moon 
dwells in the Sun on that night. Darga has the same sense as 
amavasya and means ‘the day on which the moon is seen by 
the sun alone (and by no one else)’. Vide H: of Dh. vol. IL p. 1009 
and note 2274. Names are sometimes given by contraries e. g. a 
fool is called a wise man or a brave person may be called ‘timid’. 
Amavasya may have been called dar$a because the moon is not 

158. Vide 'Bharatakaumudi’ (in honour of Prof. R. K. Mukerji) part 
I. p. 208 for this etymology put forward by Dr. S. K. Chatterji. Such 
etymologies are based on certain assumptions for which there is 
absolutely no evidence whatever, such as the word ‘Vel’ being used by the 
Dravidians thousands of years ago, that the vedic Indians were aware of 
both words ‘Sin’ (moon) and ‘Vel’ used by different peoples and could 


weld them together thousands of years ago and had no word of their own 
to denote what is meant by Sinivali, 
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160. qud det UM qure rera: | Tat ouf 4 Weng a qang 
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quoted by K. N. p. 311. 
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seen that day (but would be visible the next day). Another tithi 
that is famous in the Vedic Literature is Astaka 161 (8th tithi after 
the full moon in any month, but particularly in Magha) on which 
offerings were made to the pitrs (departed ancestors). Even in 
very remote times people could have easily marked the four main 
phases of the moon, viz. Full Moon, half moon (8th day there- 
after when half of the moon’s orb shines), Moon’s total absence 
and 8th day thereafter; and after noting these phases it must 
not have been very difficult to make close calculations about the 
periods intervening between the Full moon and the half moon, 
the New moon and half moon. As a matter of fact the Tai. Br. 1 
expressly says that the moon is worn away on the 15th and 
becomes full on the 15th i.e. before the Tai Br. it was well- 
known that there were 30 lunar days (tithis) in a lunar month, 
It is stated in the Sat. Br. ‘the joints of Prajapati, while he 
was engaged in creating beings, became loose (or collapsed); the 
samvatsara is indeed Prajapati and the joints of it (of 
samvatsara) are the two junctions of day and night, Paurnamas!, 
Amàvàsyà and the beginnings (first days) of the seasons’. The 
words Paurnamasi and Amavasya occur very frequently in the 
Atharvaveda, the Tai. S. and other Vedic texts, though the two 
words do not occur in the Rgveda. The Atharvaveda says ™ that 
Paurnamasi was the first among days and nights and was worthy 
of sacrifice. The Ait. Br. has an interesting passage: “they 





161. For Astaka, vide H., of Dh., vol. IV pp. 353-357. 
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I, 5, 10. 5. 
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(Continued on next page) 


H. D. 9 


66 History of Dharmasastra | Sec, I, Ch. III 


(wise men) say that when a sacrificer dwells near his sacrificial 
fire, that is due to his thought that the gods wil partake of his 
offerings, since they do not eat the offering of a sacrificer who 
does not abide by certain observances’. The opinion of the sage 
Paingi is that the sacrificer should stay near his sacrificial fires 
(or fast) on the previous Paurnamasi (i e. Paurnamasi mixed 
with 14th), while the opinion of Kausitaki is that he should do 
so on the later one (i. e. the Paurnamasi mixed with pratipad). 
The previous Paurnamasi is called Anumati, the later one is 
called Rika, while the previous Amavasy4 is called Sinivali and 
the later one is called Kuhu. That is the tithi (on which a religi- 
ous rite should be performed), it is the one, being associated with 
which the sun sets and the sun rises.” This passage shows that 
differences of opinion had arisen long before the time of the Ait. 
Br. as to on what day a particular rite associated with a certain 
fixed tithi was to be performed when the tithi was spread over 
two days. There are references in Tai S. and the Brahmana 
literature which show that in those ancient days the duration 
of tithis and therefore the actual position of the moon could not 
sometimes be very accurately determined beforehand. A man 
about to perform an isti on New Moon (daréest:) does certain 
acts that are done on the day previous to amavasy4 such as using 
the sour curds from last night’s milking for coagulating the sacri- 
ficial food (i e. milk), separating the calves from the cows in 
the afternoon with a paldéa twig; and taking some husked rice, 
he thinks, owing to cloudy weather or through miscalculation, 
that the moon would not be seen in the sky the next morning, 
does not actually set apart a few handfuls of husked rice 
(meant as nirvapa for the gods) or sets them apart, then the next 
day the moon is seen in the sky (i. e. the next day is really 14th 
tithi instead of amavasya). It is then prescribed that he has to 
perform an expiatory rite called Abhyuditesti. Vide Tai S. 
II. 5. 5. 1-2 and Sat. Br. XI. 1. 4. 1-2 quoted below. 


(Continued from last page) 

In q. f$. at. p. 15 and sr. ar. fa. p. 233 the second half of both verses is the 
same viz. wr far: -- ++ CATAST TAA. The gíra. Il. p. 351 reverses the 
order and reads qi far... sq ait went! at. smaga and wi 
fair... over A farre: |... Hat ermeqaaae it. As observed by q. fè. qi. 
Devala means that in tara, qra and aq tithi at sunrise is to be preferred, 

166. wer eftited yenara snag Sem ager up &c. 1 È a. 
II 5. 5. 1-2; wee agna a ulla Gn adina- 


SwgA q maid vere nad addy aa a piat wm 


(Continued on next page) 
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The word tithi does not occur in the Samhitas, but it occurs 
in the Ait. Br. cited above and in the grhya and dharma 
gütras. 


The Gobhilagrhyasütra!? when prescribing a day for the 
getting up of sacred fires mentions the coincidence of an auspici- 
ous thi and naksatra and in another place refers to the worship 
of the lord of the tithi and of the naksatra and of the tithi itself. 
The Kausitaki-grhya (I 25) speaks of offerings to the tithi on 
which a child was born and prescribes that the dedication of 
ponds, wells and tanks was to be made in the bright half of a 
month and on an auspicious tithi (V. 2). 


The Nirukta’® while deriving the word atithi applied to 
Agni in Rg. V. 4.5 gives two explanations, one of which is ‘one 
who approaches the houses of others on special tithis’, Panini 
furnishes no sūtra relating to the word tithi, but it is possible to 
argue that the affix tha which he mentions in explaining words 
like *bahutitha'!? was a relic of the word tithi Patañjali 
expressly mentioned Paurnamasi tithi. Vide ‘India Antiqua’, 
the volume of studies presented to Dr. J. Ph. Vogel pp. 109-112 
for Prof. Edgerton’s paper on affix ‘titha’. From the above 
discussion it would be clear that the ideas and divergences of 
views about the proper tithis for certain religious acts existed in 
the Vedic times (at least before Ait. Br.) three thousand years 





( Continued from last page) 


Raai depi(cd weed TARNA gae aie arg TOTTI i 

die b ERAT TAY maai atq éd qr aaea 
(aat aie qaid &c.| gagu s. XI. 1. 4, 1-2. These passages form the 
subject of qdzfiaiurqa VI. 5. 12-15. Vide my notes to eqqgmmmq« pp. 277- 
279. The (aqq in the New Moon and Full Moon rites is of four mustis 
(handfuls) of rice or yavas. 


167. an fafaaerartenara tt Wióiggerl.i.13; aa gee wem fud 
warara qaaeat Zia | definen fasi agi a aaa Tiare II. 8. 12 and 20. 


168. sa: aa: ger wala! seam Ag qepors gd «ra (uw 
IV. 5. Here ain afàfù is supposed to stand for the root aq (or q1). 
Compare aq, III. 112 about aà. The word (dà is derived from ‘tan’ to 
spread by many medieval writers. qeqed Boal TEATASATA enr: equat | 
Rra q. by ara p 98, g. fy. p 32. The qum says: ws 
Rara rimai ramm ac mort *: See een ae 
aya gia (df: ! ( p. 98 ). 


169. wggmmomqei farm tr. V. 2. 52. 
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ago and that the word tithi itself must be held to have been in 
use about 800 B. C., if not earlier still!” 


Tithi is defined as the time or period required by the moon to 
gain twelve degrees on the sun. As the Süryasiddhanta states 
‘tithi is the lunar day in which the moon leaving the sun (at the 
last moment of Amāvāsyā), traverses twelve degrees (bhagas) 
towards the east every day.!7 The moon’s motion is irregular 
and therefore the moon traverses twelve degrees sometimes in 
60 ghatikas, sometimes in more (up to about 65) and sometimes 
in less ghatikas up to about 54. The result is that one unit day 
may be co-terminous with one tithi, but often a unit day has 
two tithis i. o. in the morning it may be the 6th tithi, but in the 
afternoon, evening and night it may be the 7th. It is possible 
that in a single civil day (from sunrise to sunrise) there may be 
three tithis e. g. on. Monday morning there may be only two 
ghatikas left of the 6th tithi, then the 7th tithi may be only 56 
ghatikas in duration and then the 8th may follow for the last 
two ghatikas of that unit day. Conversely, a single tithi may 
touch three days. For example, the last two ghatikas of Monday 
may be the first two ghatikas of the 6th tithi, then the 60 
ghatikas of Tuesday may be occupied by the 6th tithi and two 
more ghatikas (the last) of the 6th tithi may spread on to 
Wednesday morning. A unit day which spreads over three 
tithis is declared by the Rajamartanda to be very holy?” (or 
auspicious); while on the other hand a tithi touching three days 
is said to be inauspicious for marriage, for marching on an 
invasion, for an auspicious religious act or an act meant to 





170. t atta 22, i 

PE TOAST qiiem 2 (on qr. IV 2 33). on which agreg says 
ymagor sansa: | otarcia RRS Arora (Aras. It appears from 

this that both arearaa and quiz are speaking of yira months. 


171. anA: dl epe eve: seit! unigignitverd eRe 
Raan ating q. by a. fb. ail. p. 2, fafsrret p. 2; while summ (p. 100) 
quotes AQAA as apt- -SSR 1 eraregaresisreq 3a arasifereqiét: N (Atsrist- 
ag wur enar geared! onmfrenfpnnuur wes war! aera: NART 
«mr AARAA oa I. 72. 11-12 q. by sigan p. 101, itera 
p. 2, g. fsr. p. 32. 


172. wm! RRRA ate Ra Grad vert wer (acer aper are- 
Rè vom n fd. a. p. 119; sugwgf^qquspE werguqqes vga! (afsues der 
sagga A Targa: 8 urstantee folio 81a, verse 1431 q by TIR. p. 214; 
aoga I tanq RAA was AT A nus maa ar et: A tt 2. 
on are p. 261 (quoting agad). 


m 


Tithi-vrddhi and tithi-ksaya explained 69 


advance prosperity.7 If a tithi begins immediately before 
sunrise or its beginning coincides with sunrise and ends after 
the following sunrise the name of the tithi (as pratipad, dvitiya 
or so on as the case may be) is coupled with both divasas (civil 
days) involved, so that two tithis of the same denomination 
appear one after another. This is called vrddhi of the particular 
tithi. Ifa tithi begins sometime after sunrise on one morning 
and ends before sunrise on the following day it cannot be 
coupled with any day and is therefore deleted or omitted in the 
paficanga (almanac) and there is tthi-ksaya. As a tithi is 
normally shorter than the civil day ksaya occurs more frequently 
than vrddh:. 


From the words of the Gobhilagrhya quoted above it follows 
that long before the days of that work the several tithis were 
deemed to have certain deities as their lords (or presiding 
deities) Among the earliest extant enumerations about 
tithipatis (lords of tithis) is that in the Brhatsamhita of Varaha- 
mihira (chap. 98. 1-2) which sets them" out as follows (the 
tithis and their lords being mentioned in order):-1st Brahma, 
2nd Brahma, 3rd Hari, 4th Yama, 5th the moon, 6th Kartikeya, 
7th Indra, 8th Vasus, 9th Nagas, 10th Dharma, 11th Siva, 12th 
Savitr, 13th Madana, 14th Kali, 15th Visvedevas and of 
Amavàásyàa the pitrs. He further says that one should do on those 
tithis the acts that are appropriate to the lords of those tithis. It 
appears that other writers differed somewhat from Varahamihira, 
e.g. the Ratnamálà sets"5 out the lords of tithis according to 
the Puranas as follows:-lst Agni, 2nd Brahma, 3rd Girija, 4th 
Ganesa, 5th Naga, 6th Visakha (Skanda), 7th the Sun, 8th Siva, 
9th Durga, 10th Yama, 11th Visnu, 12th Hari, 13th Madana, 
14th Siva, 15th t 15th the Moon. The Skandapurana (I. 1. 33. 78-82) 





173. M ccce aia ar fGqeause! giad gq. by 
uiri. p. 212. 

174. PASAT UTHSIUTSPTCSS AT HATTA: | THAT (A 
q AA Aaaa waea d: fra: was gees. 98. 1-2 
( 99. 1-2 in Kern's ed. ). 

175. aerate mite: woh Reet agree! quiste eR- 
waa WS: WSN VA Goren: vaa Il. q. by fActarea p. 30; 8. (on wa) 
II. p. 235 quotes from fqeermifay I. 83. 22-24 ‘ andl-eranitaared-aneenre- 
frere | Aagi Reana- d Meeterh sre gfertiferfu- 
am: 1; È. (on Hrs) p.646 quotes from fqurag the lords of fais somewhat 
differently as wag, sft, wart, wae, «pm, Be, ATER, pal, AAN, — cid 
WHI, qiia, fra, arg respectively of 1st to 15th, aree being Rew 
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states what tithis are specially dear to what gods such as 8th 
and 14th to Siva, 4th to Gane$a, 9th to Candikaà. The Garuda 
(I. 137. 16-19) and Narada-purana (I 56. 133-135) specify 
what deities are to be worshipped on the tithis from the first to 
15th. 


Varahamihira divides tithis into five! groups, viz. Nanda, 
Bhadra, Vijaya or Jaya, Riktà and Pürna and states that on 
those tithis the acts that are appropriate or suited to the lords of 
the tithis should be done and become crowned with success and 
the fruits of actions done on these five classes of tithis yield 
results similar to their names. The same applies to karanas 
and muhurtas. The result is Nanda tithis are Ist, 6th, 11th; 
Bhadras are 2nd, 7th,12th; Vijayàs 3rd, 8th, 13th; Riktas are 
áth, 9th andi4th; Purnds are oth, 10th, 15th. This is also 
brought out inthe Atharvana Jyotisa, which also prescribes 
what should be done or not done on the tithis from the 1st to the 
15th and provides that certain combinations of tithis and certain 
weekdays yield success and all rewards, viz. Nanda tithi on 
Friday, Bhadrà on Wednesday, Jaya on Tuesday, Rikta on 
Saturday, and Purna on Thursday. 


The Tithitattva (pp. 27-28) quotes a long passage specifying 
the loss a man suffers by eating fifteen specified things from the 
Ist to the 15th tithi respectively. The Nirnayasindhu (p. 32) 
quotes verses from Muhürta-dipikà and Bhipala’” (i. e. Bhoja) 
which specify the edibles and certain actions that are respec- 
tively to be given up on the tithis from the first to the 15th and 
on amävāsyā. On the other hand, Bhavisyapurana (Bráhmaparva 
16. 18-20) quoted by the Kalpataru on vrata p. 35 specially 
recommends the eating of certain things on each of the 15 tithis 
from prafipad (the first) viz. milk, flowers (on 2nd), anything 








176. egt war Born Rar yt a erfesfdar | gears aed aac Ae 
ania WoT uq Qype Faas gga 98. 2-3; acer WAT 
Raamaa far: | yaa: Cod Ager: o geetrarar (of qumgo) IIL 1. 
vanm (II. 7-9) enumerates the actions that should be done on the five kinds 
of faí9s (arg, wat &c.). santana qaqraiacanaag ara | 
factarara p 44; aqt watt WIRE auai sat ula cw fennri quí ad 
qag TS QU WAAR: Wana n emadorsdidw (asa, 12th verse ). 

1/7. We: EAS qedi am qw vau won! uri fem: urere Te 
weiten Sl apenargremeqat stares eqsrq u (st. fr. p. 32. urit means IMASH, 
B= mfthé, ai=, iA, 7 Rei, wü-aqísn The 
farmer (pp. 27-28) details the results of what follows from eating the 
forbidden fruits &c. on the respective tithis specified. 
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except salt ( on 3rd), sesame, milk, fruits, vegetables (on 7th and 
8th), flour, food uncooked by fire, ghee (on 11th), payasa (rice 
boiled in milk), cow's urine, yaras, water in which kusas have 
been dipped. The Vamanapurana’ (14. 48-51) prescribes what 
actions should not be done on the groups of tithis called Nanda 
&c., on certain week days and on certain naksatras. 


The method of reckoning time by tithis is a very early one 
and is indigenous to India. Though Western scholars have from 
time to time put forward various theories about the so-called 
Greek influence on Indian astronomy and astrology and about 
the Indian Naksatra system being borrowed from the Chinese 
(Biot) or from the Babylonians ( Weber) or from the Arabs 
(Sedillot), no western scholar has had the courage, so far as I 
know, of alleging that the system of tithis is not indigenous but 
is borrowed from some non-Indian source. The theories about 
Greek influence will be briefly dealt with in the next section. 


Vedic (and Smrti) injunctions are of two kinds, (1) those 
that urge a person to doa thing such as ‘one should fast on 
Ekadasi in both paksas’, (2) those that dissuade a person from 
doing something asin ‘one should not eat food on Ekadasi’, 
Tithis are thus an añga of the two kinds of Injunctions. Accord- 
ing to Garga,” tithi, naksatra and vara (week day) are a means 
of punya (merit) and papa (demerit, sin) by being subsidiary to 
the principal rite prescribed, but they are not able to produce the 
above result independently.™ 

Tithi is of two kinds,*! purnd (complete or full) and 
sakhandad. When a single tithi covers the whole day from sun- from sun- 


178. azar aPaganeta att a are sary WU! Wits seres 
WT Walls ped Uu segni vua wg arta Gesu SA SEN quw 
Wai a warata SD wa aaa gura frag ee at ow dd sil faster 
ATE qud | ad at wee id Tea I MAIGU 14.48-51, 
g. by sis p 343 and s. T. p. 548. 

179, Aaaa reni AR: MIAA ASNN Hop 
wil q. by ARa p. 4 (which explains mre date sons), y. Ry. 
p. 33. 

180. agh ngA are fd ai drew a ant are gA aa Rega 
Aad Roam: | aAA GAA aF: RAN: wr MR: 1 aires 
aqa Bra n Aà: | Azak p 3, which quotes from ay. Ñ. the passage aatia ..- 
fafa: cited in this note; the words arè f8 ... ara: occur in ag. qr. p. 184 also. 

181. Some works do not make this elaborate division of tithi found in 
Dbarmasindhu, Tbe Nirnayasindhu speaks of only suddba and viddhá; so 
the boos at also speaks of only two eyon and quay. dyfer wyatt 
sinere: wi aaa | aan xf Seer ee i ee 
II. p. 357, faa p. 3. 
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rise for sixty nàdikàs (or ghatikas) the tithi is pürnà, i. e. the 
tithi begins exactly at sunrise and ends with the next sunrise 
and is exactly 60 ghatikas in extent. All others than this are 
sakhanda ; these latter again are of two kinds suddha and viddha 
(pierced by or intermixed with another)?! A suddha tithi is one 
that extends from sunrise to sunset or (in the case of some tithis 
like sivaratri) up till midnight; other sakhanda tithis are called 
viddhà. Vedha is of two kinds, morning vedha and evening 
vedha; the former generally occurs when after six ghatikas from 
sunrise a tithi touches or gets merged with the next tithi, while 
the latter (evening vedha) generally occurs when a tithi touches 
another tithi six ghatikas before sunset. In the case of certain 
tithis the period prescribed may exceed six ghatikas. 

When the tithi in question is 60 ghatikas in extent and 
begins with sunrise (i. e. when it is pürna) there is no difficulty 
at all. When a tithi is suddha in the sense given by the 
Dharmasindhu then also there is generally no difficulty. Some 
general rules have to be kept in mind, Srutisays!9 ‘forenoon 
is for the gods, midday for men and afternoon for pitrs’. Manu 
(IV. 152) says: one should carry out morning duties, decorating 
the body, bath, brushing the teeth, applying collyrium to the 
eyes and worship of gods in forenoon alone’. Therefore all 
religious acts prescribed for being performed by day on certain 
tithis for gods must be begun in the morning even if the tithi is 
mixed with another on that day, but all vratas to be performed 
in the evening or night have to be performed on the tithi exist- 
ing in the evening or night even™ though it may be mixed up 
(viddhà) with another tithi. Another matter to be noted is that 
in both halves of the month all tithis may affect the previous 
tithi and following tithi by three muhirtas (i.e. six nadis or 
ghatikas).® Some tithis produce vedha by a larger number of 


182. sntgedigatara sree (Serena ffe ai ger earanideqr 
we fi: (afa momia aie gar Wu &pgr arte A. a. 
pp. 87-88; qatana Very IR u wr (A: | faa aT ae vqrequ Aq AE- 
Hia u medra I. 56. 154. 

183. qutt 3 aret mR aang: faery) gaye N. 4. 2. 8. 

184. sw feu: ge: Hatgsradt (dari amaa g aE fafrqa i 
mn q. by a. fi. «t. p. 5, fairey p. 5. 

185. qari Runes qi aurea | BRagsseas marisi We: 
eat: a dde q.in fe. R. p.17; emit grqererérferfdtasrurgetirerar | arenas 
mAai faite eggo q, by fF. (8 p.18. In the system of 
expressing numerals by words amt, far, qa represent five, ten and fourteen 


respectively. The verse api... Afg is ustaries folio 70a, verse 1130 
(in ABOR I. vol, 36 p. 309). 
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ghatikas e. g. the Sth makes sasthi affected by twelve nàdis, 
10th makes 11th viddha by 15 nadis, &c. Viddha tithis are in 
some cases fit for performing religious acts, sometimes they are 
not, All rites of the srauta or smarta type, vrata, dina and 
every other act enjoined by the Veda do not yield proper 
reward as long as there is no determination of the tithi proper 
for it. That tithi which covers up the time (such as morning), 
noon, whole day &c. at which a religious act is prescribed to be 
done is the proper one for!8 that act. The first principle to 188 
remember is that Kala (the time prescribed for a rite) is not a 
mere detail, but it is a nimitta (an occasion) on the happening of 
which a rite is to be performed and that therefore what is done 
at some time other than the prescribed one is practically as good 
as not done. There is a text of the Tai. S. IL 2. 5. 4 which 
indicates this principle about Kala. Itsays ‘that man is cut 
off from the heavenly world, who desiring to perform the dar$a- 
purpamasa rites transgresses the time of full Moon or New 
Moon. Hemiàdri!? strongly emphasizes the performance of rites 


186, sid ond ad art querens dem | anois fig « fiers 
fas angga (gary 29. 2). 

187. anon wed a: atomenseanten At dar saat gira auf 
* SOT N faeere q. by 1. far. p. 18, wary p. 8; "qt fata qut 
CARA RAA areata Ura STAT Al WQUTSTHTITHERTHHIUd Bry 
"rea men areas senes end! Batwa ad way cada Mat 
WA! WITT mgr reu aa ae | Sta gwar aay | HT. a. fd. p. 10. This 
last verse is q. from yaar by Aua (P.O. vol. VII p. 92) and the 
q. GF. sit. p. 14 quotes it from maya. quu quoted in qr. fa. p. 141 
has HAC WT... A «mm Ul. «mq also has a similar verse. 


188. Vide amt VI. 2. 23-26 for the proposition that all religious 
acts such as agnihotra moe be Se at the time prescribed. spem 


"RARI qqa 17. The The Aa Wd. passage which is employed as an 
indication (linga ) is 314 aT ay garian A 3 qe tgo eme ASH aware 
wr AmA wrdarquia 11. 2. 5. 4. Vide ag. qr, p. 184. 

189. Ranma aie: ard eka g «t Sangia: awe ee 
gann: n AM q. by 2. (on are p. 923). fy then proceeds (on ane 
p.924) ‘qq aerated ReaaAtanrat masas wap wed Rei- 


CRAIC HITT Hroretuaiecqaawag | soles 
warfare: gegamane 4 Fre: ... N ewes 
abo ing il ahr Nall rg ges Vide, 
Wq. VI. pp. 184 and 186 for similar views, 
H, D. 10 
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on the proper time and states that a gaunakala is resorted to 
for escaping from the censure of $ís/as or for the solace of one's 
mind or because there is no other alternative. lf a tithi can be 
had on two days and at the required time or if it does not exist 
on both days at the time required or it extends only up to a part 
of the time for which it is required, then the decision is arrived 
at, as a general rule, by what is called ' yugmavakya' to be cited 
below.!9 Suppose, for example, that a vrata is to be performed 
at noon on a certain tithi, then that tithi may exist at noon on two 
days or suppose that the tithi begins one or two ghatikas after 
noon and ends on the next day one or two ghatikas before noon, 
then the decision as to which tithi (whether parva-viddha or 
gpara-viddhá) is proper for the act would have to be decided as a 
general rule by the Yugmavakya. The Yugmavakya may be 
translated as follows: “The pairs (or combinations) of the 
following tithis lead to great reward, viz. of the 2nd and 3rd 
tithis, of the 4th and 5th, of the 6th and 7th, of the 8th and 9th, 
of the 11th and 12th, of the 14th with parnima (Full moon tithi) 
and of Amavasy4 with the 1st: the reverse (i. e. combinations or 
pairs of other tithis) results in great loss; such combinations 
destroy all former (accumulated) merit. In these verses there 
are seven pairs and they are mutually applicable. The question 
may be asked: on what tithi a vrata prescribed for the 2nd tithi 
should be performed if the 2nd is combined with the first on one 
day (that is, it is purvaviddha) and is also combined with the 3rd 
on the next day (i.e. it is paraviddha). The reply is: as a general 
rule the day on which the 2nd is combined with the 3rd tithi 
should be the proper one for the dvitiyavrata and not the day on 
which 2nd tithi is combined with the first. Similarly, in the 
case of a vrata to be performed on trtiyd, if the 3rd tithi occurs 
on one civil day combined with the 2nd and on the next day it 
is combined with the 4th, then the proper day as a general rule 
for a irtiyà-vrata is the one on which the 2nd and 3rd tithis are 
in combination and not the other day on which the 3rd and 4th 
tithis combine. The result of this passage ia that combinations 
of Ist and 2nd tithi, of the 3rd and 4th, of 5th and 6th, of 7th 
and 8th, of the 9th and 10th, of the 10th and 11th, of 12th and 
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13th, of 13th and 14th, of Pürpnimà with the first and of 
Amavasya with 14th are generally excluded as improper.™ 


It may be stated here that the rules laid down in the above 
verses (of yugmavàkya) are riddled with exceptions. Some say 
t hat these rules apply only to tithis of the bright half and not to 
those of the dark half. But many works such as Aparàrka 
(p. 216), Kalanirnaya (p.172), Vratakalaviveka (P. O. vol VIL 
p. 87), Nirnayasindhu (p. 18) hold that the passage applies to 
tithis of the dark half also, since the express mention of 
Amāvāsyā in combination with pratipad is an indication in 
that direction. It would be noticed that the yugmavakya (even 
though held to be applicable to the dark half) does not refer to 
the first tithi of the dark half, the 10th and 13th tithis of both 
halves. Their combinations with the preceding or following 
tithis will be governed by express texts where available and by 
other considerations in other cases, such as the verse ‘in the 
bright half that tithi should be preferred which exists at the time 
the sun rises and, in the dark half, that tithi should be preferred 
which exists when the sun sets.'!?? Another important rule is 
that where there are express texts prescribing a particular com- 
bination of viddhà tithis as more appropriate for a vrata or other 


191. spenfrgengparat wardigewd: | wo gras Gar qur wp girar n 
Aaaa En AeA Aes! Taz eget uen zu uod gu gu. 
These are quoted by g. (on are p.67). In the system of expressing 
numerals by words grzq, af, BA, Wa, Hf, qu, CH and eq stand respectively 
for 2, 3,4, 5, 7, 8,9, 11. These verses are ascribed to different sources in 
the medieval digests, The wgíd«. II. p. 350 and Apararka (pp. 214, 216), 
f". Q. p. 18 call it nigama (vedic text); while arate p. 475, qr. ar. (4. 
ip. 214), s. fi. at. (p. 3) ascribe it to zeruRtre and fafaa p.3 calls it 
both fnm and xermq(srm. These verses are sy(irguor 175. 36-37 and wee 
I. 128. 16-17. The FATT (folio 9a) ascribes the verses to Catia. ins 
are the same as xrapaTdvz folio 69 b and 70a, verses 1123-24 (ABORI vol. 
36 p 509). The qaandiq (folio 7 b) explains these verses at great length 
and remarks ‘a €a JARANG e aao: (uu ae ax 
gaa: tagan Gags ARa amA aAA aa! wat Anena Fara 
faim agi AAT qui d aRar aR aratat: 1, The RARR 
of siam discusses these verses at great length (pp. 475-502 ) and 
concludes ‘qa Riaan fafirerqeterst qeareogfadt ca: 1 erar HAT 
Hara KEIN a arene n—equmf crai 1.. .Weingperafqu wa hat 
TA m Da Gara, AGANG F LARANI |? pp. 501-502. 


192. wur nea: gA faune searegiadl cia: gon faíu- 
ater remmen AA eid: tq. by à. (on wr) p. 93, «rt. fa. p. 221, wr. fa. p. 501 
( where it is said that eaenrg had quoted it). 
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religious rite, that express rule prevails and not the rule derived 
from this yugmavàakya.?3 For example, it is laid down in the 
very place (where the yugmavakya occurs) that the 6th tithi, 8th 
tithi, amavasya and the 13th of the dark half are to be preferred 
(for religious rites) when in combination with the following 
tithis (i. e. 7th, 9th, 1st of bright half and 14th of dark half 
respectively ) and others (than those mentioned in the first half 
guch as the 7th, 9th) are to be preferred when combined with 
those preceding them. The application of special considera- 
tions may be further illustrated by the following. The same 
tithi may be preferred if puruaviddhà'in one vrata and as para- 
viddhà in other cases owing to the difference in the deities of the 
vratas. For example, Skandasasthi is preferred as purvaviddha, 
but Mandarasasthi is preferred as paraviddhà (because the deity is 
Mandàra and not Skanda). Sometimes, although the devatà is the 
same, it will have to be purvaviddha and sometimes paraviddha 
as in the Vinayaka-vrata which requires mid-day as the proper 
time, If the 4th exists at midday and then is mixed up with 
Sth, but did not exist at midday the previous day, then 4th 
mixed with 5th will be preferred; but if mixed with the 3rd 
before noon and not mixed with 5th at time of midday, 4th 
mixed with third will be preferred. Sometimes it depends on the 
fact whether it is bright or dark fortnight. Sukla pratipad will 
be preferred if purvaviddha, but krsna pratipad will be pre- 
ferred as uttaraviddha. The rites for pitrs are not governed by 
yugma-vakya. The grhya-parisista provides that the pitrs 
attend on that tithi which exists at the time when the sun sets; 
that tithi and afternoon are assigned for the pitrs by Brahma 
himself. Sometimes even a combination not approved by 
yugmavakya has to be accepted for the performance of a rite 
e, g. when astami with Rohini naksatra exists (in Krsnajanma- 
vrata) the fast should be observed on that Astami, though it may 
be combined with 7th tithi (and not on 9th as yugmavakya 





193. gma dup wah Wadia) Beanie a wu für! gA- 
guan q. by a. fh. di 249, V. R. 248 This verse expressly says that in the 
case of Yugadi titbis, of the tithi of birth and 7th tithi which is related to 
Durga, the tithi at sunrise is to be preferred whether it be mixed with a 
tithi mentioned ín the Yugmavakya or not. 


194. WT GUT | ETETA EONA Arashi | war: TAA: qst: 
WT: gagaan it any. a. p, 476, q. fi. at. P. 4. 


. 195. Tart aa wa Ramana A SeWoragt (e cd que 
erant 9 zerafifsre q. by q. fi, qi. p. 16, at. an. R. p. 86, (ausim p. 232. 


Exceptions to yugmavakya 2? 


requires ).% Sometimes, even though a tithi be parnd, it is 
passed over in favour of a viddhà one” Suppose there is 
Ekáadasi in the bright half from sunrise to sunrise on a certain 
day and there is Ekadasi on the next day for two ghatikas, then 
there is Dvada3i for 59 ghatikis in extent; thus trayodasi comm- 
ences the day after just one ghatika affer sunrise, According to 
this verse of Pracetas there is to be no upavása on the Ekadasi, 
though it is pirnd, but the fast will be observed on Dvaàdasi, 
and the paranà in order to be celebrated on dvadasi will have to 
be during the first ghatika of the third day from ekadasi or 
earlier. But if the Dvádasi in this case be only for 55 ghatikas, 
trayodasi will begin three ghatikas before sunrise; if pdrand be 
done at sunrise it will be on the 13th and not on the 12th. In 
this latter case, according to Pracetas, the Upavasa will have to 
be on the pürnà Ekadasi in order that the pirana may be on 
12th. It has to be further remembered that the positive prescrip- 
tion about celebrating a vrata or the like on the fixed tithi is 
governed by the yugmavakya, but the rules forbidding the 
partaking of oil, meat or the like on the fixed tithi apply for the 
whole of that dayi” and that tithi, whether it is 65 ghatikis and 
extends over three days or is only 55 ghatikas and extends 
over two days only. For explaining the words ‘eka- 
dasyam niraharah’ from Varaha-purina ( 39. 32 ) the Ekadasi- 
tattva (pp. 3-4) states that one isto fast not merely for 
the time that the Ekadasi lasts on a week-day but for the whole 
of the week day on which Ekadasi falls and it applies the reason- 
ing contained in Jai. VI. 2. 19-20 (called Kalafjadhikarana). 
If the vrata is such that some items in it are to be done by day 
and some at night, then that vrata must be observed on that 
tithi which exists by day as well as at night and in such a case 


196. qaaa wg AAAI mea qa wae | ru gt gara 
Viasat | aad gta durare: cw moa Akers cw mA 
wae ÜRER ATIA | a. mr. fa. p. 89, a. fs. at. p. 10. 


197. qamna Pa gear aft FAD: aie | wem oram | gencre 
igi Rai ufq zrasai crore qois q(emura a. aT. fd. p. 90, w. fih. 
_p. 13. 


198. age arama seed: | Afadt namga areas: | fae: 
gran wa fee: rere AA yan ama suites: meri AT 
Prawareat Ranana n fafoeres p. 6, 2r, wt. f. p. 234, q. fib. st. p. 14 (first 
verse only and ascribes to gre), av. a R. p.4. Arere explains 
‘aft: naaa | gaiga: RATA i) (p. 6). Thess verses are quoted from 


qd in sfera p. 103. 
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the yugmavikya has no application. Vide p. 72 and note 184 
above. In certain cases where the vrata has several items extend- 
ing over the whole day or a large part of it, the tithi at the time 
of sunrise even if it be only for a ghatika is declared by some 
texts to be sakala@ (pürnà) for purposes of both gifts and 
vratas.!? 


The Kaladarga propounds the strange ?9 theory based on 
Gobhila's words that the shortening and lengthening of the tithis 
is due to the piety and sinfulness of men and divides tithis into 
kharva (of proper extent, 60 ghatikas), darpa (more extensive 
than 60 ghatikas) and himsra or himsa (of lesser extent than 60 
ghatikas), The Rajamirtanda has the same? division and 
remarks that when the tithi is either kAarva or darpa (and they 
are viddha) then a rite is to be done on the later tithi (the proper 
tithi joined to the next one) and in the case of the shorter tithi 
(if it is viddha) one should prefer the former (i. e. the day on 
which the proper tithi is joined to an earlier one).? The Varsa- 


199. qa qrdWwugddd qui WHmua qq wewt ACAIN | sa wa 
aaa: | at fair aay será ata «nent | ar fan wat Hal wrTqrIWue a 
gia eqni! sae aaa wi RA ufque! a te: anor SUID qTSDET- 
eg n aAa RA wean sar wa m RA: wae Har (sif array a 
gra ay. fd. p. 142. ar. fa. p. 473 reads in the first verse wreqiaaiq. 
ail. R. p. 473 and p. 485 quote the last two verses but ascribe them to ITA 
and w(qeq. This is one of the cases where a tithi though khanda according 
to strict astronomical rule is to be regarded as full (or sakala ) for Dharma- 
sastra purposes. 


200. gre ahyfelitat engai wren) ...agw sre! eal querut 
Baaai Mireaorg aaa rer eda mud! areas folio 5a, 
g. fy. p. 33 ascribes wi &c. to a. The verse wqaf qud &c is ascribed to 
Usanas by ar. fr. p. 144 and a, fis. a. pp. 21-22; &. (on aig ) p. 91 quotes 
uni. yaaa from „feq and ascribes to Harg the verse war... 
wT wan we SN Kat wa yarda t. 2. (on ares) p.109 says ‘wane 

yada a waedaryay’ and ascribes to sqr the verse war ... TANT! 
WITT TW --- TTA. 


201. esadi a ara fed wa yalan aame folio 70a, verse 1132 
(ABORI. vol. 36 p. 310). 


202, eat gk fen Bed Aiea: whqui waar (eur ene 
mom a q. from parma by areata p. 500, which explains: wa: WHdT wa 
xgíd qq MeN Wiss wress wand: 1 quí gist: RA NAA ume 
fear au: NRA TARA Wand. Vide «. f. Wil. p. 22 for the verse and 
explanation. wgfWeh p. 102 reads 'wgqf... gsm i qiam Raa 
Rafarat tt? and ascribes it to af, 


Mahatithis 126 


kriya-kaumudi ascribes a similar verse to Usanas and remarks 
ihat it is opposed to the dicta of many such sages as Devala and 
must be restricted only to Darsasraddha forming as it does a 
syntactical whole with certain verses of the Chandogaparisista 
(which it quotes). 


A general rule is stated in some works that when the full 
moon which is in the lunar mansion that gives the name to a 
month is in conjunction with Jupiter that tithi has the word 
maha prefixed to it. For example, the Paurnima of Kartika 
would be called Mahikartiki if the Moon and Jupiter are 
both in the Krttikas (Pleiades) on that tithi The Raja- 
martanda and Bhavisyapurana provide that a bath on the 
Mahacaitri and (on the remaining eleven paurnimas with 
prefix maha) in certain holy places yields great rewards, 
viz. bath at Prayaga on Mahamaghi, on Mahaphalguni in the 
Naimisa forest, on Mahacaitri at Salagrama, on Mahavaisakhi at 
Mahadvara, on Mahajyaisthi at Purusottama, on Mahasadhi at 
Kanakhala, on Mahasravani at Kedàra, on Mahabhadri at 
Badari, on Mahasvini at Kubjimra, on Mahakartiki at Puskara, 
on Mahamargasirsi at  Kanyakubja, on Mahapausi at 
Ayodhya.203 


There are long lists of actions forbidden on certain tithis. 
A few passages may be cited here. Devala?* says ‘on the 15th, 
the 14th and particularly on the 8th one should avoid oil, meat, 
sexual intercourse and the use of a razor.’ The Naradiya provides 


203. MRAR Tal HA we aptae: musm wr dant ar Raed 
*gar! «redd p.347 (quotes from wm) and agatiar q. by s. fi. qu. 
p.77. This verse is quoted by Ñ. a.p. 133 from qstarave (folio 81 a, 
verse 1388). RETATA TAT g AMT Weal gar! MANA Nerd var: YAR: 
gat | ABI wy dure Fast oq geared! ones d omnes qp sm aur 
wer weal qp spes: ow Aenea! yet arias senpes anil Wqrupn | 
annat A vat: wn aereo) ard Mag nii zr: getan a 
arsrarva folio 81a, verses 1389-1392 (vide ABORI. vol. 36 p. 334). 
These verses are quoted from the wufaeqqgemr by q. fg. «t. p. 80 where 
werata is read for qergr, gene for pesar. BW. (on wre) p. 642 quotes 


these verses. 

204. qurqsut wqdsaerat «p Rates: | ad ated yari @ gel @ ewm 
das q. by $. t. p. 547, €. fi. BY. p. 86. Vide faeupgerot III. 11. 118-119 for 
similar provisions and raum verses 57-58 (q. by w. € p. 946). 


80 History of Dharmasàstra [ Sec. I, Ch. It 


that one should give up oil on the 6th tithi, meat on 8th, use of 
razor on the 14th and sexual intereourse on the full moon and 
amavasya (1.156.140—141). Certain vegetables, fruits and articles 
such as sesame are to be eschewed on certain tithis; vide p. 70 
above and note 177. 


CHAPTER IV 


Individual vratas; Caitra Pratipad, Ramanavami, 
Aksayya-trtiya, Parasuramajayanti, Dasahara, 
Savitri-vrata. 


The Mahābhārata %5 prescribes how to set about a vrata. 
"Taking in one's hand a copper vessel full of water and turning 
one’s face to the north one should undertake the upavüsa, or 
whatever else he resolves in his mind to undertake as a vrata.’ 
Devala 2% also says ‘without taking food (the previous night), 
after taking a bath and having performed Gcamana (ceremonial 
sipping of water) and after having declared before the Sun and 
other devatas (his intent) a person should perform a vrata’. The 
Varahapurana” gets out the formula of sankaípa ‘after passing 
the 11th tithi without any food, I shall partake of food the next 
day, O lotus-eyed one (Visnu), O Acyuta, be thou my refuge’. 
The sankalpa is to be generally made in the case of a fast?9 or 
vrata in the morning; the first fifth part of a day comprising 
three ghatikas is called morning. Even when a tithi does not 





205. wéreigrat qr3 AE: want og Uxiareral ayers: 0 
duae qua wits aa eat! aremup og am act: Beata ag: d 
Suma q. by mrz(ddm p.456 and the first verse by peas (on aa p 4), 
3p. X. P. 54, q. FÈ. m. p.61. wgr..Ww: is variously explained. The g. v. 
states ‘aq eqq: ! UAT aaa Wa WAT Wye 
Haga U. SAR reads ‘yay wees: ’. In the Aaaa 126.20 the 
verse is zug <. atag wae: | IT... Ver agata Sa t. fa. a. p. 110 
quotes from qur muet ‘Weta... gr area uq t. 

206. Jamo areas SWRGEH eararata caries: | quur dquarepap frag 
saure q. by qieqo (on AA p. 4), 9. 8. (folio 1 b), sg. €. p. 54. 

207. wert ferrent xat Aa asst | S S or moi CE 


Berard wer (dur yu | agyar 39. 32 q. by sureisdvrq 268 (from 
feus), q. fay. a. pp. 60-61, fd, a. p. 110. Vide emediu 1. 23. 15 for a very 


similar verse, 

208. ata ag: wd: duri vatfasmemfarqun wqeupeuidwq: 
weg | aaga p. 33; enmgsquaduiquevquqy ann meet 
ree: umor ard: | wei eudígurevareaen — ga aneitoreny | 
VRA. (on RA) p. 12; smt ora sales Rewatcgrenrager ! 
Amiar ac mrina! fafum p. 3. $ 
H. D. il 
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begin in the morning (but begins in the afternoon) the sankalpa 
has to be made in the morning provided a vrata is to be perform- 
ed on that tithi though it be viddha. If no sankalpa is made 
the person secures very little benefit from the vrata? and half 


the merit is lost. 


It is now time to turn to individual vratas on the several 
tithis. First comes the pratipad-vrata. 


It will be shown in the next section how in ancient and 
medieval times the month in which the year began was 
different at different times and in different countries. We shall 
begin with the pratipad of the month of Caitra, shall take the 
month as ending with amàvàsyà (amanta) and set out from 
Caitra the important vratas and festivals in each month and the 
tithis therein, and the rest will be entered in the list of vratas 
appended to this section on vratas. 


In those parts of India (such as the Deccan) where the year 
begins with Caitra, the first tithi is observed with some pomp 
and religious ceremony. Most of the medieval digests such as 
Kalpataru ( Naiyatakàla pp. 377-382), Hemadri (on vrata vol. IL 
pp. 360—365), Krtyaratnakara (pp. 103—110), Vrataraja (pp. 49-53) 
quote from the Brahmapurana the rites of the beginning of the 
year on the first tithi of Caitra bright half. That Purana?0 
states that Brahma created the world on the first day of the 
bright half of Caitra at sunrise, and started the reckoning of 
time. On that tithi a mahasanti (propitiatory rite) destroying 
all untoward occurrences and sins should be offered and first 
Brahma should be worshipped with the well-known upacaras and 
then the other gods with mantras preceded by om and the word 
namah (om namo Brahmane tubhyam), to all divisions of time 
from the minutest to yugas and to daughters of Daksa and 
lastly to Visnu, then honour brahmanas with food and fees, give 
presents to relatives and servants, homa should be offered to 
Agni called Yavistha, special food should be prepared anda 
great festival should be celebrated. The Bhavisyapurana says 





209. SRC RaRa Was | quera Rat wae wend 
WE | HS Berets qty wear wag 8 Heras p. 424. 

210. AA mi ser ag west MUA) GUTH quai gag adie ea 
SANAT TUT RIGA WOAH |... aa STU RETIA: VARCHT ATA | gatna- 
oN lel al &c. negas (Aaa p. 377), 8. (ma I. p. 360), 
$. X. p. 10 
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that since it was declared by Brahma to be the best among tithis 
and thus placed in the first place it is called Pratipad. On Caitra 
pratipad there is worship of the lord of the year, viz. the lord of 
the week-day?! on which pratipad falls, arches and banners 
should be raised by each householder, one should anoint one's 
body with oil and have a bath, one should eat leaves of the 
nimba tree (that are bitter) and should hear from the reciter of 
the calendar the name of the year (Saka or samvat), its lord 
and the deities that would be the ministers for the year, the 
governing deities of all corns and fluids &e, Even in these 
days priests go about in the Deccan to the houses of their 
patrons and read from the paficanga (almanac) the details about 
the lord of the year &oc. set out above, people raise a pole with silk 
cloth at top covered with a silver or brass pot, offer worship to 
the pole with sandalwood paste, flowers &c. and eat nimba 
leaves. This latter is done even in Saurastra, though the 
people employ sawat reckoning. 


The rule is that the pratipad to be celebrated is that which 
exists at the time of sunrise. If pratipad exists at sunrise on two 
days, then the earlier of the two is to be chosen or if there be no 
pratipad at sunrise on any day then the one which is purva- 
viddha should be chosen. For example, if there is amavasya for 
four ghatikas after sunrise, then there is pratipad for 56 ghatikas 
and one ghatika more on the next day, then the pratipad though 
affected by amāvāsyā will have to be chosen for the beginning 
of the year and not the pratipad intermixed with second tithi 
the next day. If Caitra be an intercalary month then? the 
opinion of many writers is that the pratipad of the intercalary 
month should be held to be the beginning of the year. The 
Samayamayukha holds that when Caitra is an intercalary month 
the year and spring commence with it, but the ceremonial bath 
with oil and listening to the recital of the $aka year should 








211. Agp dt a: Ww we cqui meag I. 56. 1; Rat 
RIN WEHIQ AGN AAATSA !rqurqur qd ya sque quud N wider, srg 16, 
44 q. by 8. (aa I. p. 336), q. fa. a. p. 28. 

212. daa RENEA ANAF STINTS up C3 HI gu qurenterdt, 
natasha wand denpsper — wsedp qp madden ated «nequa qdad 
wmRersq ater Tet fea — ge qupempepegrex ca ard w.w.p.13. The 
X fs. p. 57 combats this view. The q. GR. «it. p. 227 reads yini quera 
vani WITT |; the verse qual ge occurs in aaaea and is q. by «t. fa, 
P. 139 as from vqtid:ziet. 
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be done in the pure month. The? Dharmasindhu makes a 
difference by saying that the ceremonial bath with oil 
should be taken on the occasion of the commencement of 
the new year and repeating the name of the new year 
should be done on the first day of the intercalary month, 
but the raising of the pole, eating of nimba leaves, listen- 
ing to the recital of the almanac should be done in the pure 
month. In popular belief caitra-suddhapratipad is one of the 33 
most important muhirtas (auspicious days) of the year. The 
Samrajya-laksmipithika (pp. 128-133) gives a very elaborate 
description of the great festival on caitra-suddha first performed 
by a king or a chieftain or a zamindar owning several villages. 


The next important tithi in Caitra is the 9th in the 
bright half on which is observed the Ramanavamivrata and the 
celebration of the birth of Rama, 7th avatdra of Visnu. The 
principal works on which reliance is placed in Hemadri (on 
vrata vol I. pp. 941-946), V. K. K. (pp. 523—529), Tithitattva 
(pp. 59-62), Nirnayasindhu (pp. 83-86) and other digests are the 
Agastya-samhita and Ramarcanacandrika of Anandavanayati, 
pupil of Mukundavanayati. It is somewhat remarkable that the 
Krtyakalpataru on vrata does not deal with this. The Rama 
cult appears to have become popular later than the Krsna 
cult. Though the Amarakosa gives Visnu, Narayana, Krsna, 
Vasudeva, Devakinandana and Damodara as synonyms, it does 
not mention Rama (Dasarathi), but mentions Rama only as a 
synonym of Haladhara. Here only a brief treatment of Rama- 
navami can be attempted. The Ramarcanacandrika and Vratarka 
(folio 173a) expressly provide that all persons including even 
candalas can observe Ramanavamivrata (they have adhikara). 


It is stated in the Agastyasamhita?* that Rama was born 
at noon on the 9th of the bright half of Caitra, when Punarvasu 
asterism was occupied by the Moon and both the Moon and 


213, Ña Hema eres doge SUS AANRAAI- 
wim wo aaa Had stad wort Reaver qemutquo- 
Tae ARIA BATS HaTS MA UPASTSs JENAR Hla: | AEN- 
fiat rag: JEA apa TRA! aay p. 38, 

214. a urat MRA fat ged gata | qa meu epu eua | 
AQ gait gonad oa nhen | cn qut AREA we: gar! g. (on zm 
I. p. 941 quoting satrecaaieat). These astrological details about the birth 
of Rama are in line with those in some editions of the Ramayana (except 
those of Gorresio and some others), Vide my paper on this in the Journal 
of the Oriental Institute, Baroda, vol. I. pp. 1-5, 
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Jupiter were in conjunction and when five planets were in 
their ucca (exaltation), when the zodiacal sign rising on the 
eastern horizon was Karkataka (Cancer ), and when the Sun wag 
in the sign of Mesa (Aries). The Kalanirnaya of Madhava (pp. 229- 
230 ) lays down the following. When navami is spread over two 
days, then, if there is navami at noon only on the earlier of the 
two days, the vrata should be performed on that day. If there 
is navami af noon on both days, or if there is no navami at noon 
on any day, then the vrata should be performed on navami 
mixed with dasami (and not on navami mixed with astami) 25 
If the 9th tithi is conjoined to Punarvasu asterism that day, 
that tithi is most holy. Even when there is conjunction of 
astami, navami and Punarvasu, still the vrata should be on the 
next day (i.e. on navami with dasami). There are further 
minute rules and differences on this which are passed over here. 


It is stated that the Ramanavamivrata is nitya (obligatory) 
for all, while others say that it is obligatory only for devotees of 
Rama and kamya (optional) for those that desire special rewards 
(such as removal of sin, mukti or release from sazsüra) The 
Agastya-samhita 716 remarks ‘This (vrata) is a course prescribed 
for all and it is the sole means of worldly happiness and mukti. 
Even a person who is impure or very sinful, having performed 
this best of vratas, is honoured by all and he becomes as if he 
were Rama himself. That wretched man who eats food on Rama- 
navami suffers torments in the terrible hells called Kumbhipaka. 
If a man fasts on a single Ramanavami all his objects are fulfilled 
and he is released from all sins. The Agastyasamhita further 
prescribes ‘on that day (on which Rama was born) vrata in the 
form of a fast should always be performed and on that day the 
devotee intent on Rama worship should keep awake at night, 
sitting on the ground’. The use of the word ‘sada’ (always) 
shows that the vrata is obligatory. Others say that the texts 
promise such rewards as removal of sin and therefore it is 








215. aa redi casa Gears: | wise a ow queat d 
QT aneri Ra q. by a. (ss. at. 525, (8. a. 60, f. f. 83, a. qr. R. p. 16 
(ascribes to Ineas ), BATA P. 53. 

216. qaqracad wai aiearmeniag ! agit qium wd a 
WIRD! ys: VT Wat cup URE a! qu] UTA d wq ow Ww 
aurea: | gN Ag Teas TS Mars: |... THAT AT GHESQD sire 
BA! sie Bape: cured: qgequ n neadan q. by d. (3 vol. I. 942), 
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kamya. The conclusion of many works (like the Nirnayasindhu 
and the Tithitattva) is that this vrata is both Admya and nitya 
according to the Mimamsa maxim of ‘samyogaprthaktva’?” 
(Jai. IV. 3. 5-7). In the section on ' Agnihotra' the Veda says 
‘he makes an offering of curds in the fire’; there is another 
sentence in the same, viz. ‘one who desires bodily vigour should 
make an offering of curds in the fire" The meaning is that 
curds being separately mentioned in two different sentences 
which are both independent, homa with dadhi is both nitya 
and kadmya. 


The procedure of Ramanavamivrata as set out in H. V. 1. 
pp. 941-946. N. S. pp. 83-86, T. T. pp. 59-62, K. T. V. pp, 96-98, 
Vrataraja pp. 319-329, Vratarka (folios 172-182), may be 
briefly described as follows:—The devotee should take a bath 
on the 8th tithi in the bright half of Caitra, perform his 
sandhya prayer and should invite a brahmana learned in the 
Veda and sastras and devoted to Rama worship and knowing the 
procedure of Rama mantras, should honour him and make a 
request ‘I shall make a gift of the image of Rama’. Then he 
should give oil to the brahmana for anointing his body, make 
him bathe, make him wear white garments and flowers, should 
offer him a dinner containing sa@ttvika food and should himself 
partake of the same food and constantly think of Rama. On 
that day he and the @cdrya honoured by him should go without 
food at night, should listen to the stories of Rama the whole day 
and should himself sleep and make the ācārya sleep on the 
ground (not on a cot). The next morning he should get up, 
bathe, perform his sandhya, should construct a brilliant mandapa 
with four doors and decked with arches, banners and flowers. 
The eastern door should be decked with conch, wheel and (an 
image of) Garuda, bow and arrows, the western one with mace, 
sword and armlets and the north with lotuses, svastika signs and 
blue stones and prepare a raised altar four cubits (in the 
mandapa) and should provide holy songs, music and dance 
therein. He should have benedictions from bràhmanas. Then 
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he should make a sazkalpa ‘On the Ramanavam!I shall observe 
a fast for the whole day and being intent on worshipping Rama 
shall make a golden image of Rama and shall donate it for 
pleasing Rama’ and then say ‘may Rama remove my numerous 
heavy sins’. The image of Rama should be placed on a pedestal, 
have two hands and Janaki should be seated on the left thigh of 
(Rama) image, which should be bathed with pafcamrta,7 then 
mülamantra?? should be recited and the usual nydsas should be 
made. The festival or puja is performed in the noon. Then at 
night he should keep awake and listen to the divine stories about 
Rama and be surrounded by devotees of Rama, should sing 
hymns about Rama. Then the next morning he should bathe, 
perform sandhya, should worship the image of Rama with sixteen 
upacaras employing the 16 verses of Rg. X. 90 and with 
Pauranika verses, also perform the worship of the several limbs 
of the image (Sri-Ramabhadraya namah pàdau püjayami and so 
on), offer homa on the altar or in a kunda with the mulamantra 
and then in the ordinary fire offer 108 oblations of clarified butter 
or payasa (rice cooked in milk with sugar), then he should honour 
the acdrya with gifts of ear-rings, finger rings, flowers, clothes &c. 
and should recite the following mantra ‘O Rama! I shall today 
donate this golden image of yours decked with ornaments and 
clothes for securing your favour; may Rama favour me’ He 
should give daksinà (fee) to the acarya and to other brahmanas 
gold, cow, a pair of clothes, corn, according to his ability and 
then have dinner along with the brahmanas. By doing so he 
becomes free from even mortal sins like brahmana-murder. 
There is no need to say more. The man who performs this vrata 
has mukti in his hand (as it were)and he acquires the same 
merit that one secures by the dana called Tulapurusa™ in 
e m ae e M I 9 — 

218. Images of gods are bathed with qarga i. e. milk, curds, clarified 
butter, honey and sugar. 


219. Nyasa is mystical sanctification of the several limbs of the body 
with Vedic mantras (such as the 16 verses of Rgveda X. 90) or other 
mantras. Vide H. of Dh. vol II. pp. 319-320, 739 and 900 The 
Mülamantra is either of six letters, viz. siaracaraia or of thirteen letters, 


viz. afventsrauasrasrazmia. In these days the priest sometimes repeats 
Rg. X 3.3as the Vedic mülamantra ‘ wg) WAM saama TIT WATE SI 


aA sad! ghida Tare wanuq h’. Here the word 
ura occurs, though in a different sense. qrqur explains ‘ard geet smit aa: 7. 
220. For the Mahadana called Tulapurusa, vide H. of Dh, vol. H. 
p 870, ] 
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Kuruksetra on a solar eclipse. Hemadri is comparatively brief, 
but the Tithitattva (pp. 61-62), Nirnayasindhu (p. 85), Vratarka 
add further details from Agastyasamhita. They say that images 
of Bharata and Satrughna (by the side of Rama image) and of 
Laksmana with a bow in his hand and of Dasaratha (to the right) 
and of Kausalyà should also be made and worshipped with 
appropriate Paurànika mantras (the one for Kausalyà is quoted 
in the note)?! The Rāmārcanacandrikā adds further details 
about the worship of ten and five @varanas to which even tho 
Nirnayasindhu refers by name alone. 


Ràmanavami is not to be celebrated in the intercalary 
Caitra month (malamasa). The same rule applies to Janmàastami 
and other vratas. 


In modern times not many people observe a fast on Rama- 
navami and hardly one performs homa or donates images, but 
the birth of Rama is celebrated in Rama temples by many at 
noon with great ceremony. A Haridadsa treats a gathering of 
men and women assembled in the temple to a kirtan with music 
and bhajan on the birth of Rama. At the end there is distribu- 
tion of sweets or ‘Sunthavada’ (dried ginger with sugar or 
jaggery) in the Deccan. In some places such as Nasik, Tirupati, 
Ayodhya and Ramesvara this festival is performed with great 
pomp and thousands of people attend at these holy places. There 
is no holy name other than that of Rama so constantly on 
Hindu lips even in these days. 


The important tithi in Vaisakha is the third of the bright 
half. It is called Aksayya-trtiya. The earliest reference to it is 
probably in the Visnu-dharmasitra where it is said that one 
should fast on this tithi, worship Vasudeva with whole grains 
of rice, should offer them into fire and donate them; thereby 
one becomes purified from all sins; whatever a man donates on 
that day becomes inexhaustible. The Matsyapuràna (chap. 65, 
verses 1-7), Nàradiya I. 112. 10 ff treat of this. The former states 
that whatever is donated or sacrificed or muttered on this tithi 
becomes inexhaustible (in reward), that a fast thereon yields 
inexhaustible results, that if this trtiya has Krttika asterism 
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then it is specially commended. The Bhavisyottara-puràna 22 
(chap. 30. 1-19) deals at some length with it. It says: ‘this tithi 
is one of the Yugadi tithis because the Krta age began on it; 
whatever is done on it, such as bath, gifts, muttering of sacred 
texts (jupa), offerings into fire, Veda study, satiating deceased 
ancestors (with water)—all that becomes inexhaustible’, It 
provides that gifts of jars of water and of umbrellas and of 
footwear should be made (to brahmanas) on this day and that 
what is sacrificed or donated on this day never comes to an end 
and therefore this tithi is called aksaya (inexhaustible) by the 
sages. V. Dh. also refers to it?3. The Lar plates of Govinda- 
candra of Kanauj recite that the king after bathing in the 
Ganges on the occasion of the Aksayya-trtiya festival on 
Monday in samvat 1202 (i.e. 15th April 1146 A. D.) made the 
grant of a village to one Sridhara Thakkura (E. I. voL VII p. 98). 
The third is to be taken for these religious rites when it exists 
in the forenoon; but if it exists in the forenoon on two days 
the one that exists on the later day should be chosen for vrata. 
Vide Hemadri on Kala p. 618 and on vrata vol L pp. 500-502, 
Vrataraja pp. 93-96, Sm. K. p. 109 for further details. It is 
provided in the Puranas that Sráddha performed on the tithis 
called Yugadi gives inexhaustible gratification to the pitrs. But 
no pindas (rice-balls) are to be offered in Yugadi-sraddha. 
Aksayyatrtiya is one of the 3} days popularly believed to be 
most auspicious in the year (it is itself à ). 


On the third of Vaisakha bright half is celebrated 
' Parasuràmajayanti'?7* It is to be celebrated in the first prahara 





222. tard ara way dim: emea: Agada geat Head faq wt 
ARTATI anal gam amiga Heat! seat AA esata gd w 
qd aaa a aia: màn Tear wA 30. 2-3 and 19. Vide 
H. of Dh. vol. IV. p.374 and note 841 for Yugadi-tithis and sp. t, pp. 
541-542 for divergence of views about Yugadis in the Puranas. A late 
work, the geynifaraamr, resolves the contradiction as follows: ary 
mHÍsaened reg Terra amus nRa nR menia 
egalt I (p.87). The Rutanga p. 36 gives the same explanation, 

223. ragganna saana ae gan quu cw ate 
(mpeg: Yat waa |) rupi TIA qquesanüd fqegpqdiqu 90. 16-17. 

224. The story of Parasurama and his several exploits such as tbe 
destruction of ksatriyas twenty-one times, donating the earth to Kasyapa, 


loss of his prowess when he met Rama, residence on Mahendra mountain 
and making the Western ocean recede occur frequently in the Mahabharata 


( Continued on next page) 
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(watch) of the night ('süryàastottaram trimuhürtah pradosah' 
Dharmasindhu p. 9). It is stated in the Skanda?” and Bhavisya 
purànas that Visnu was born from Renukà on the third of the 
bright half of Vaisikha when the naksatra was Punarvasu and 
in the first watch of the night and when six planets were ucca 
(in exaltation) and Rahu was in the zodiacal sign Mithuna 
(Gemini). The image of Parasuràma is to be worshipped and 
arghya is to be offered to it with the mantra quoted below. If 
the third tithi is Suddha (i. e. not mixed with another tithi) the 
vrata (i. e. fast) is to be performed that day; but if on two days 
there is third tithi in the evening first watch even partially, then 
the later one is to be the day of the fast; otherwise (if the third 
is viddha, but does not extend up to the first watch of the night) 
the fast should be observed on the first of the two days. There 
are some temples erected in honour of Para$uràma, particularly in 
the Konkana such as the one near Chiplun in which Parasurama- 
jayanti is celebrated with great ceremony. Vide N. S. p. 95, 
Sm. K. p. 112, P. C. 89 for further details. H. V. I. p.117 gives 
directions as to the image or painting of Parasurama. But 
Parasurama-jayanti is not observed in several parts of India 
(such as Saurastra), though observed in South India. 


In the month of Jyestha there is a vrata called Dasahara on 
the 10th tithi of the bright half. The Brahmapurana (63. 15) 
states that the 10th of Jyestha bright half is called Dasahara, 
because it destroys ten sins?7, Ten sins (divided into three 
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( Continued from last page ) 
e. g. in am(qud 2. 3 ff, 130. 62, W 14. 2, qa 116.14, 117 9, gaùt 178. 62, 
Bm 70, mui 42. 3-9, eq 49. 7-10. The Puranas also devote much space 
to legends about him, Vide mgr 213.113-123, arg 91. 67-86, spa III. 
21-47 and 57-58 (for saving mot and sp), Aguai I. 35 ff. Some 
of these legends must be over 2000 years old. The vgast (VI. 42, XI. 64-91) 
refers to some of the Parasurama legends. 
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1400 (vide ABORI, vol. 36 p. 336). This verse is quoted as from srgrg«rt 
by ©. fà. a. p. 280. 
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classes, of the body, of speech and of the mind) are enumerated 
in Manu XII. $-7.75 The Rajamartanda (verses 1397-1405) 
gpeaks of this vrata. The N.S.(p.98) and some other digests 
put forward another basis, viz.?? Jyestha ŝu. 10 on Tuesday 
(acc. to Varaha) or Wednesday (acc. to Skanda), on Hasta- 
naksatra, Vyatipàta, Gara (karana), Ananda-yoga, the moon 
and sun being in Virgo and Taurus respectively—when all these 
concur or when most of them concur, a person should bathe in 
the Ganges and then become free from all sins, Wednesday and 
Hasta constitute Anandayoga. It was supposed that the Ganges 
came to the earth on this tithi, on Tuesday and on Hasta 
asterism and therefore originally it appears to have been a vrata 
of a bath in the Ganges at Dasasvamedha, of worship and gifts. 
Then it was extended to a bath in any big river and offering of 
arghya, sesame and water. Vide Kasikhanda, Tristhali-setu, K. T: 
431, Vrataraja pp. 352-355, P. C. pp. 144-145 for further details. 
At present in towns and villages on the big rivers such as Krsna, 
Godavari, Narmada and the Ganges, a festival of the Ganges 
is celebrated. At such places as Banaras, Prayaga, Haridvara, 
Nasik the utsava is celebrated on a large scale. If there be an 
intercalary Jyestha, this vrata was to be performed in that 
month, 


On the Full moon day of Jyestha women whose husbands 
are living perform even now in many parts of India the Savitri- 
vrata or Vatasavitrivrata. The story of Savitri whose memory 
has been cherished for ages by all Indian women as an ideal of a 
pativrata, of wifely devotion tothe husband unto death (and 
even thereafter) is very popular and is described at great length 
in the Mahabharata (Vanaparva chap. 293-299) and in the 
Puranas (such as in Matsya, chap. 208-214, Skandapurana, 
Prabhasakhanda chap. 166, Visnudharmottara, II chap. 36-41). It 





228. Vide H. of Dh, vol. IV. p. 173 for the ten sins from Manu. The 
Rajamartanda has the same three verses (1401-1403). Vide ABORI, vol, 36 
p. 336 for the three, 
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is narrated™ that she married Satyavat whose death at the end of 
one year was predicted by the sage Narada and that three days 
before the time indicated by Narada she undertook a fast, 
accompanied her husband into the forest where he had gone to 
collect firewood, flowers and fruits as his blind father had lost his 
kingdom and that she had an argument with Yama the God of 
Death, who became so pleased with her that he gave her several 
boons and ultimately ker husband that had died as predicted was 
restored to life. The Bhavisyapurana account of the story of 
Savitri is cited at great length in Krtyaratnakara (pp. 264-278). 
Hemiadri (on vrata II pp. 258-272) sets out a vrata called 
Brahma-Savitrivrata from Bhavisyottara which contains the 
story of Savitri as in the Mahabharata and Matsya and also (vol. 
II pp. 272-279) a Vatasavitrivrata from Skanda. But the first 
was performed for three days from the 13th tithi to Full Moon in 
Bhadrapada month and not in Jyestha, while the 2nd was to be 
performed on Jyestha Full Moon by a woman whose husband was 
living or even by a sonless widow. This last js called Maha- 
savitrivrata by the Vratakalaviveka (p.20 of I. H. Q. vol. 17 
No. 4 supplement). 


The Nirnayasindhu refers to the vrata in Bhadrapada 
mentioned by Hemadri and remarks”! that it was not in vogue 
in ifs day. The Vrataprakasa describes (folios 169-170) the 
Brahmasaávitrivrata. 


But the Vatasàvitrivrata that is now in vogue must also 
have been performed long before the 10th century A.D. The 
Agnipurana (194. 5-8) briefly describes??? a vrata that in 
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essentials is the same as the modern Vatasávitrivrata. The 
Rajamartanda says ‘on the 14th ?* of the bright half of Jyestha 
women full of faith perform the Savitrivrata for being free from 
widowhood’. This is followed by people in the Deccan. The 
Nirnayamrta following the Bhavisya held that this vrata was to 
be performed on Amavasya, while the Krtyatattva ( p. 430 ), and 
T. T. p. 121 say that Savitrivrata is to be observed on dark 14th 
after the Full Moon of Jyestha. 


If the Paurnima is spread over two days, then the vrata is 
to be performed on Caturdasi (14th tithi) mixed up with 
Paurnimà. The three days for which the vrata is to last may 
have to be begun on the 12th or 13th. But if caturdasi is of the 
extent of 18 ghatikàs and then Paurnima supervenes, then 
caturdasi is to be given up (K. N. p. 301). 


The worship of the Vata tree comes in probably because 
Satyavat when the moment of death approached took shelter 
under the shade of the Vata tree and supported himself by a 
branch of it and spoke in a choked voice to Savitri that he had 
pain in the head.2* The procedure of this vrata as set out in 
the Vratarka (folios 312-320) and other late medieval works is 
briefly as follows:—The woman should make a sankalpa in the 
form ‘I shall perform Savitrivrata for securing long life and 
health to my husband and my sons and for securing freedom 
from widowhood in this and subsequent lives’. She should then 
sprinkle water at the root of the Vata tree and surround it with 
cotton threads and should perform its worship with the upacaras 
and then offer worship to Savitri (with image or mentally) from 
her feet upwards and pray to her to bestow on her beauty, good 
name, prosperity, and freedom from widowhood. Then she should 
Worship Yama and Narada and give presents ( vayana ) to the 
priest and break her fast next day. In Bengal the mode of 
performing Savitri-vrata is different from the above. In Bengal 
there is no Vatasavitrivrata, but there is Savitricaturdasi on the 
14th of the dark half of Jyestha to secure blessed wifehood in 
later lives. It is continued for 14 years. 





233. saa Raag mamaaa aaa dw ra: ARA- 
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If a woman was unable to fast for three days, she was 
allowed to have nakta on the 13th, to eat on the 14th whatever 
came to her without her asking for it and fast on the 15th.55 


In JAOS. vol. 21 part 2 pp. 53-66 Allen has compared the 
Savitrivrata as described in the Mahabharata and the puranas 
and in Hemadri and Vratarka. 


Ihave not generally tried to speculate about the remote 
origins, if any, of even the most important vratas. But some 
scholars endowed with a lively imagination and imbued with the 
theories underlying Frazer’s ‘Golden Bough’ have tried their 
hands at the origins of some vratas. The late Mr. B. A. Gupte 
endeavoured to explain ‘the symbolism of the Sàvitrivrata' in 
I. A. vol. 35 (for 1906) pp. 116-119. He bases his article on the 
forty figures that his wife drew with sandalwood paste in 
celebrating the Savitri-vrata. He holds that the story of Savitri 
is based on a Nature Myth and that the first impression produced 
on him by the pictures drawn by his wife is that it is a marriage 
scene. What mainly vitiates all his imaginative explanations 
is that the Savitri-vrata is not mentioned anywhere in any work 
that can be said to be even two thousand years old and that he 
thinks his wife’s figures or pictures represent the general way of 
celebrating that vrata in the whole of India throughout the 
centuries. The Savitrivrata is observed throughout India, but I 
have not been able to find that women all over India depict the 
scene as was done by Mr. Gupte’s wife (who probably was a well- 
educated lady and had an artistic training in some big city and 
turned her skill to lend charm and picturesqueness to that vrata, 
by adding her own artistic ideas to those of millions of unedu- 
cated simple women in small towns and villages ). 








235. Rar Prat grate Wes: | SET Wertresai 1 
ai ga- 
fea anat ML AAAA q. by È. (on gq vol. II, 
p. 269). For agaaa, vide g. II. 269-272 in which Savitri, the wife of 
Brahma, was to be worshipped as Vedamata and as holding a lute and 
book in her bands. 


CHAPTER V 


EKADASI 


The most important tithi in the month of Asaddha is 
Ekàdas$i A voluminous literature has grown round Ekadasi in 
the Puranas and medieval digests. There are separate treatises 
on Ekadasi written by medieval writers, such as the Ekadasi- 
viveka of Sülapàni and the Ekadasitattva of Raghunandana: 
Besides, such medieval digests as Kalaviveka (pp. 425-451), 
Hemadri on Kala pp. 145-288, Kàlanirnaya of Madhava (pp. 
233-275), Vrataraja pp. 361-475, Kala-tattvavivecana (pp. 98-172) 
devote hundreds of pages to discussions on Ekadasi. Endeavour 
would be made to write about most of the numerous matters 
relating to Ekadasi, but everything would have to be compressed 
in as small a space as possible. 


If one were to examine the numerous passages of the 
Puranas and the like one would notice that some simply prohibit 
the partaking of food (on Ekadasi), while others lay down the 
 Observance of Ekadagivrata, A few specimens of the first kind 
may be cited. The Nàradiya states 35$ “ all sins whatever and sins 
equal to brahmana-murder take resort to food on the day of Hari; 
one who partakes of food on Ekadasi incurs those sins; the Puranas 
again and again loudly proclaim ‘one should not eat food, one 
should not eat food, when the day of Hari comes’.” In this case 
the observance of Ekadasi consists in simply not eating for the 
whole day anything that is cooked. Those passages .which 
contain the word vra/ía are not to be looked upon as merely 
prohibiting (the eating of food) but are to be construed as 
prescribing something positive as in the case of Prajàpativrata 
‘one should not see the rising sun’, which is interpreted by 
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Jaimini IV. 1. 3-6 and VI. 2. 20. Vide n. 42 above. For 
example, it is said by the Matsya and Bhavisya ' When a man 
fasts on the 11th and partakes of food on the 12th, whether in the 
bright or dark half, that isa great vrata in honour of Visnu’. 
Those passages that contain the word ‘upavadsa’ and those that 
prescribe rewards (of observing ekadasi) must be construed 
as laying down the observance of a vrata and not as merely 
prohibiting anything. Those passages also which condemn 
eating food on ekadasi may be construed as merely intended to 
commend the vrata and not to contain a prohibition, following 
the Mimàmsà?7 maxim ‘condemnation is not indulged in 
(merely) for the sake of condemnation of that which is condemned, 
but for the purpose of commending the performance of the 
opposite of what is censured’. The passages that lay downa 
vrata are again two-fold, viz. those that make the observance of 
Ekadasi obligatory (ntya)**¥ and those that lay down the observ- 
ance for securing some desired object (kamya) Narada lays 
down an obligatory rule ‘men who are devoted to Visnu and who 
look upon Visnu as their highest goal should always fast on 
ekādasī in each paksa (fortnight). A passage laying down a 
kamya-vidhi about Ekadasi is contained in?? Katyayana'a 
person who looks on Visnu as highest goal and who desires to 
cross the ocean of samsdra or to secure prosperity, offspring, 
heaven, moksa or whatever else, should not partake of food on 
ekadasi in both fortnights. The result is that ekadasi is both 
nitya and kamya and the maxim of samyoga-prthuktva cited above 
(p. 86) under Ramanavami applies. Ekadasivrata on the ekadasis 
of both fortnights is »:ya only for persons other than house- 
holders; the vrata is obligatory for householders (grhastha) only 
on the ekádasi of the bright half, but not on the ekadasi of the 
dark half, since Devala says ‘one should not eat (cooked) 
food on ekadasi in both paksas (fortnights); this is the rule of 
conduct for forest hermits and ascetics, but à householder should 


237. The qm is: aie fear Meet ited saa aid g ud wn (vide 
aaas on 3.1.2.7, p.115). saz is more explicit: af farar feq 
yasad | 6h afe Reanga, sequ | aa a fecqaer vara waa fh 
Raa RA: (sre on 3i. II. 4, 21. 


238. am ang: | Rei Rra k RANA: | qup aa g uie 
qsurgdiora i sraniiot (ied naaa: 1 g. (ars) p. 159, ft. far. 37. 
239. Warartrattesrasenqeraer: | dq wed eft alts at waters i 


qmq a ga wars dd gruppe q. by R. (ars) p. 162, ar. fa. 
p. 236, q. a. 28. 
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always observe only the Ekadasi of the bright half '.299 There are 
conflicting texts on this subject. The Padma says?" ‘a house- 
holder should observe a fast on only the dark ekadasis between 
Sayani (Asadha gu. 11) and Bodhini (Kartika su. 11) and on no 
other ekadasi of the dark half’. There is a precept of Nàrada?£ 
‘a householder having a son should not observe a fast ona 
Sankranti day, on the day of ekadasi in the dark half and on 
eclipses of the sun and the moon'. The best construction of these 
passages appears to be that a fast only on the ekadasi of the 
bright half is obligatory for a householder, but he may observe 
(Kamyavrata) a fast on the ekadasis occurring in the dark half 
between Sayani and Bodhini, but if he has a son he should not 
observe a fast even on those ekadasis that occur between Sayani 
and Bodhini. A widow?9 is to be treated on the same level aa 
a yati and a woman whose husband is living should fast only on 
the ekadasi of the bright half, lt has to be further noted that 
these restrictions?:4 do not apply to professed devotees of Visnu 
(technically called Vaisnava). To them the verse quoted in 
note 238 above applies and they have to observe a fast on all 
ekadasis. Hemadri (on vrata vol I. p. 999) held the view that 
all persons have ad/uküra for fasting on ekadasis in both paksas. 


On pp. 43-45 above the exaggerated importance attached to 
vratas in general has already been dealt with. Upavdsa as a 
prayascitta (expiation for sins) has been described in vol. IV. 





240. ungga pd Wardaprgqaíd | THIAMIN pU Wal éd 
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p. 63 (all say from quar). 

242. ÁREITI sw RFRA! Weis p a GGA ue a 
«mq q. by & (onm) p. 183, Ta. fa. 36, wmm 63, q. (55. «i. p, 46. 
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243. a Rusa carga md! qi a MUTT Tee aH 
fran: | wars p. 65; VATRI wargsat A yaa VS HT WR | 
mara «p AN a ge Hal Aes gal, ane Baar sea ca duse ! 
t. LES P: 257. 
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Weg wd geura qaqa i d. d. p. 38. a. (on sre p. 181) quotes this verse from 
WT. 

H, D. 13 


98 History of Dharmasastra [ Sec. I, Ch. V 


pp. 52-54. Extremely exaggerated praise of the efficacy of 
fasting on Ekadasi has been indulged in by many Puranas 
and digests. In the Nàrada-puràna there isa long passage on 
the greatness (mahatmya) of Ekadasi (quoted in Hemadri on 
Kala p. 146 and Kalanirnaya pp. 273—274). A few of the verses 
may be cited here; ‘by the fire arising from (the observance of) 
ekadasi, fuel in the form of sins committed in hundreds of past 
lives is reduced to ashes. Thousands of Asvamedha sacrifices 
and hundreds of Vajapeya sacrifices do not reach even up to the 
16th part (of the merit) of the fast on ekadasi. This ekadasi 
bestows heaven and moksa, confers à kingdom and sons (on a 
man) and a good spouse and the health of the body. The Ganges, 
Gaya, Kasi, Puskara, Kuruksetra, the Narmada, the Devika, the 
Yamuna, the Candrabbaga are none of them equal to the day of 
Hari’. Similar verses occur in the Padmapurana.2 The Anu- 
Sasanaparva?*6 pronounces on Upavasa an exaggerated eulogy. 
The Padma ?? declares ‘on hearing the word ekadasi, the mes- 
sengers of Yama become afraid; having fasted on ekadasi which 
is the best among all vratas, one should keep awake (in the night) 
for propitiating Visnu and should sumptuously decorate (the 
temple or mandapa of) Visnu. The man who worships Hari with 
basil leaves secures by each single leaf the reward of a crore of 
sacrifices '?*$ The Varahapurana (chap. 30) declares that Brahma 
gave Hkadasi to Kubera (the lord of wealth) and that to the person 
who controls himself, who is pure and eats only what is not 
cooked by fire, Kubera, being pleased, gives everything. The 
Padma narrates the story of a woman, who was always quarrel- 
some and who thought of her lover, was therefore censured by 
her husband and beaten, and who in anger went without food 
and died at night and who on account of her fast? (not under- 








245, sq maeror vens "D gSA Gil iere TSM N 
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160, 161, 162). 
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taken cheerfully and willingly, but out of anger) became pure. 
The Garudapurana declares:?9 (if one places) on one side (in one 
pan) the gift of the whole world and on the other side (in 
another pan) the day of Hari, this ekadasi is more holy and 
superior. The ekadasi in Ásadha sukla is called mahd-ekidasi 


and also Sayani. 


General rules about those who have the adhikira to under- 
take vratas have already been dealt with above. But some rules 
meant specially for the observers of ekadasi will be set out here. 
Narada provides ‘A human being who is more than eight 
years old and is less than eighty years in age incurs sin if he 
eats food on ekadasi through foolishness.” Katyayana has a 
similar verse. These two establish that every human being of 
whatever caste or dsrama can observe ekadasi provided he fulfils 
the conditions as to age laid down in the verses. 


Knowing the weakness of human beings, sages relaxed the 
rule of an absolute fast on ekidasi. The Naradapurana*! says 
‘roots, fruits, milk and water may be partaken of (on ekadasi) 
by great sages, but no sages have said that on ekadasi cooked food 
may be taken’. The Vayupurina?? provided ‘partaking of 
havisya food at night, food other than boiled rice, fruits, sesame, 
milk, water, ghee, pafica-gavya, air—each succeeding one is here 
(i. e. in ekidasi) more commendable (than each preceding one ) 
Baudhayana?9 declares that those who are unable to observe a 
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complete fast (on ekādaśī) or who are over 80 years of age should 
resort to ekabhakta and the other (alternatives) The Matsya 
provides75* that those who are unable to fast (on ek dasi) 
should prefer to take food by the nakta method and if 
a person is ill, he should make his son and others to undertake 
the fast (on his behalf). Who can act as pratinidhis in the case of 
a vrata has already been described above ( pp. 53-04 ). 


It is said by Markandeya* that one may observe the 
methods of ekabhakta, nakta, ayacita, complete fast and düna, 
but should not deprive oneself of the benefits of the observance 
of dvadaSi (with ekadasi). Here certain alternatives are allowed 
in place of an absolute fast and they have to be explained. 
But before doing so, attention has to be drawn to the rule 
propounded by Manu’ viz. if a person, being master of (i.e. 
quite able to carry out) the main provisions for a rite, resorts to 
alternatives provided (by texts) he would not, foolish as he is, 
secure the otherworldly rewards (of that rite). Therefore, 
ekabhakta, nakta and ayācita are to be employed only if one is 
unable to observe a strict fast. Ekabhakta means eating only 
once a day after the middle of the day. Madhyahna means the 
9rd part of the day divided into five parts (i. e. from the 13th 
ghati after sunrise up to the 18th of a day of 30 ghatis). Hemadri 
(on kala p. 109) holds that madhyahna is the middle part of the 
day divided into three parts and according to him the proper 
time for ekabhakta is the time immediately after midday, since 
the Skanda employs the words ‘after the middle of the day is 
passed’ (dinardhasamayestite)/57 while the gauna-kala is up to 
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sunset. Works like the Nirnayàmrta, Smrtikaustubha (pp. 9-10) 
approve of the division into five parts, and hold that ekabhakta 
means taking food at sometime between the 13th and 18th ghati 
of the day (of 30 ghatis). 55 When ekabhakta is merely an 
alternative to strict upavasa on ekidasi, food must be taken on 
the tithi on which the fast would have been observed if the 
performer were able to undergo it. The same? rule applies to 
nakta as a substitute for upavasa. 


Ekabhakta is also a vrata independently performed (without 
reference to ekidasi). The Anusisanaparva (chap. 106 verses 
17-30) declares the rewards secured by observing ekabhakta in 
each month from Margasirsa to Kartika and Anu$asanaparva 
(chap. 107. 13-126) dilates upon the fruits of observing ekabhakta 
on each of the thirty days of a month. The Krtyakalpataru on 
vrata (pp. 457-468) sets out practically the whole of Anusasana- 
parva chap. 107 (which the editor appears not to have noticed) 
and Hemadri on vrata vol. IL pp. 930-931 does the same. The 
Krtyakalpataru (on vrata pp. 419-421), the Krtyaratnakara 
(pp. 406-7 and later on) and Hemáàdri on vrata (vol. II pp. 748—798) 
quote Anusàsana 106. 17-30 about ekabhakta in different months 
at different places. 


Nakta—Two verses about nakta occurring in the Linga, 
Narada “© and other purànas are: alms collected by begging are 
superior to fasting, food obtained without requesting anyone for 
it (i.e. aydcitu) is superior to alms, nakta is superior to ayácita, 
therefore one should subsist by nakta method; eating havisya 
food, bath, truthfulness, small intake of food, offering oblations 
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into fire, and sleeping on the ground, these six should always be 
observed by one who takes a meal only at nakta. There is 
divergence of views about the time that should be called nakta. 
Hemadri2® (on Kala pp.112-115) discusses at length what is 
naktakaía. The first rule is that in a naktavrata the tithi ( if 
viddhà) to be accepted is the one that exists at the time of 
pradosa. Pradosa is the period of six ghatikas after sunset (acc. 
to Skandapurana), while Visvadarsa holds that it is a period of 
three ghatikas after sunset. P.C. (p.46) explains the latter 
quotation as meaning that three ghatikas after sunset is com- 
mended as the most proper time of pradosa. The Bhavisya- 
puràna states :2? some men desire that nakta should be the time 
when the stars begin to appear, some wise men say that nakta is 
the time when only one muhiurta (two ghatikas) of the day 
remains, while I hold that nakta is the time when the stars begin 
to appear. From this it appears? that the proper time (mukhya 
kala) for naktais after the stars are seen, other times being 
gauna. Nakta has two meanings, one primary viz. period of 
time and the other figurative or secondary viz. taking food at 
nakta time. 

There is a special naktavrata apart from upavasa. Vide list 
for a brief description. 


Ayacita means ‘subsisting on food not obtained by 
begging or requesting any one’. The sankalpa in this case2 is 
‘during this day and night Ishall not eat food obtained by 
begging or requesting any one’. No particular time can be 
specified about ayacitavrata, since food may be brought by some 
one at any time. But when such food is brought he has to 
partake of it only once. In the word ‘ayacita’ not only?9 is there 
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a prohibition against begging for food belonging to another, but 
one is prohibited from requesting his wife or servant to serve 
food belonging to himself. Therefore, if a man's wife or servant 
without being directed by him bring cooked food to him he may 
partake of it, but not otherwise. 


These terms ekabhakta, nakta, aydcita were used in ancient 
times in connection with prayascittas like Krechra and were 
taken over into the lore of fasts when the latter became common 
in the times of the Puranas. Vide Ap. Dh. S. I. 9. 27, 7, Gaut. 
26. 1-9, Yaj. IMI. 318 and H. of Dh. vol. IV. p. 132 under Krechra. 


Padma (Uttarakhanda, chap. 36) gives a fanciful story of the 
birth of ekadasi. 


Leaving aside the exaggerations and bizzare statements of 
some of the Puranas the underlying conception of a fast on 
ekadasi is spiritual; it is a discipline of the mind, the idea 
being that fasting undertaken cheerfully purges man’s spirit 
of the lower animal passions and brings him to a mental 
level at which he becomes fit to receive God’s grace. The 
Bhagavadgita 2 emphasizes that in the case of a man who takes 
no food the objects of sense may leave him for the time being but 
that the relish for those still remains and vanishes only when he 
has a vision of the Highest. The Br. Up. states** that 
'bràhmanas desire to know that Great Soul by the study of the 
Veda, by sacrifices, by gifts and by austerities consisting of 
abstention from food’. This idea of the efficacy of fasting under- 
taken cheerfully is common to several religions. For example, 
Matthew VI. 16-18 says ‘Moreover when ye fast, be not, as the 
hypocrites, of a sad countenance......but thou, when thou fastest, 
anoint thine head and wash thy face, that thou appear not unto 
men to fast, but unto thy Father which is In secret; and thy 
Father, which seeth in secret, shall reward thee openly’, 


The fast on ekadasi is of two kinds; one® consists in carry- 
ing out (or adhering to) the prohibition of eating cooked food; 


——— 
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the other is of the nature of a vrata. As regards the first all 
persons including householders having a son have adhikara to 
observe it even in the dark half; but as regards the second 
(upavasa of the nature of vrata) householders that have progeny 
should not observe it on the ekadasis of the dark half; they 
should not make a sankalpa, they should simply give up cooked 
food but should observe the »iyamas of celibacy and the like. As 
to ekadasis of the dark half between the Sayani and Bodhini 
even householders with sons have the right to perform the vrata. 
Similarly, those who desire to secure absorption into Visnu, 
long life and sons may perform a kamyavrata on ekadasis of 
both paksas. Vaisnava householders should always fast even on 
ekadasis of the dark half. The ekadasivrata is obligatory on all 
including devotees of Siva, Visnu and the Sun. Upavasa in the 
nature of vrata is again of two kinds, nitya and kamya. These 
are briefly the rules laid down in the Nirnayasindhu and 
Dharmasindhu (p.16). The main difference between mere upavasa 
and upavasavrata is that in the former there is no sankalpa that 
the person is undertaking an upavàasavrata and he simply 
abstains from taking food because the Sistra says that on 
ekadasi one should not eat cooked food, while in the latter there 
is sankalpa and there are also several other matters to be 
Observed. 


It would now be proper to give a comparatively early but 
brief description of ekadasivrata. The Nàradapuràna (Pürvárdha 
chap. 23 verses 12 ff.) describes the procedure as follows :—on the 
10th thi the man who has to observe the vrata should after 
getting up brush his teeth, take a bath, bathe a Visnu image in 
pancamrta and offer worship (of several upaciras) to it. On the 
11th, after bathing, he should bathe the image with paficamrta 
and worship Visnu with sandalwood paste, flowers and the like 
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and repeat the mantra*® ‘after remaining without food on the 
ekadasi I shall, O lotus-eyed one, on the next day partake of 
cooked food; be you, O Acyuta, my refuge’. He should take no 
food, should curb his senses, should lie down in front of the Visnu 
image, keep awake engaged in songs, music and dances relating 
to Visnu and listen to stories about Visnu contained in the 
Puranas. On the 12th tithi, he should after a bath for himself, 
bathe the image with milk and then address the following 
prayer?” ‘O Kesava! May you by reason of this vrata favour 
(me) who am blinded by the darkness of ignorance, may you 
turn your benignant face (towards me) and bestow on me the 
sight of knowledge’, Then he should feed brahmanas and give 
them daksina (gifts or fees) according to his ability. After that 
he should perform his daily five sacrifices (brahmayajia, 
pitrtarpana, vaisvadeva, bali and atithi-püjana) and should 
himself take his meal along with his relatives and should observe 
restraint of speech when eating. While engaged in the upavasa- 
vrata, a person should never look at càndalas, persons guilty of 
grave sins, atheists, those that have violated the rules of proper 
conduct, those who engage in vituperations or back-biting; he 
should not speak with the husband of a vrsali, with one who acts 
as a priest for those who are unfit for performing sacrifices, with 
one who worships images in temples for money, with one who 
subsiste by practising the profession of singing or medicine 
(formoney), with one who is a bard or one who is opposed 
to gods and brahmanas or those who are fond of eating at 
others’ houses and adulterers. One who is engaged in upavasa- 
vrata should be pure (in body and mind), should control himself 
and should be intent on doing good to all. For the meaning of 
vrsali, vide H. of Dh. vol. IV. p. 104 note 236 and p. 394 note 881. 
Manu III. 152 provides that physicians and priests doing worship 
in temples for money are unfit to be invited at sraddha. 





269. warasat frere fem xum wise! Ass ela wet À 
wareta Wl amg (Y. 23.15) q. by &. (on sm) E. p. 1000 (reads aret à ); the 
same verse occurs in qq 39.32 (reads wert Sram ) and is quoted from 
quo by ar. (à. p. 456,4. fy. Sl. p. 60; at. 1. p. 268 quotes it from (Ag 
(probably meaning qt) and adds ‘gerard edi grt vemrarforerani e 7. 8. 
(on sre) p. 196 quotes the verse from q«g and reads ETE Sum ’. 


270, agaa Raa aAa dum! Aa gael wa maA N 
aa (3.23.20) q. by wafireg p 20, à. (sra) vol. I. p. 1007. It is possible 
that the original words were sergas gat. The ar. fa. p 269 quotes an 
almost identical mantra from ancqraa / 33m... aa | WaTTTTS AU wen,’ 


H. D, 14 
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It will be noticed that the main matters in the vrata are 
upavasa, worship of Visnu image, j@yara*™" at night with songs 
and music, parana on 12th and certain restrictions about looking 
at some persons or speaking to them and restraint of the senses. 
The Brahma-vaivarta (IV. 26. 1-93) also contains the procedure of 
ekadasi-vrata. It will be noticed ?? that in the procedure of ekadasi 
there is no homa, though in some other vratas there is a homa. 


Accretions gathered round this simple procedure. It was 
laid down early enough that one engaged in upavasavrata should 
miss four meals in three days, i.e. he should eat only once on 
the 10th in the noon, fast?" both times on 11th and on the 12th 
he should miss one meal. The general rule is that the sankalpa 
for vratas is to be made in the morning, but as regards ekadast- 
vrata exceptions have been made in the digests. For example, 
it is said that the sankalpa?” about niyamas is to be made on 
the night of the 10th tithi. If ekadasi is mixed up with 10th, 
then sankalpa about fast is to be made at night;?5 if dasami 

271. & (on aq) I. pp. 984-83, 1007, a. q. p. 58 lay great emphasis on 
siz, One or two verses may be quoted here. 'srgrqump: angagi ati "d 
Bea Hert ve | güddedenur ater: Hard: guitad: a A send seh d Wem a 
adaw B. (aa) L p. 984; ġa ARAZIA gen Ba sore Haren Aisa 
Roina Reads: | card Ae: ui ws at TOT ara: | q. by è. (aa) 
p. 1007, q. a. p. 58. The qtgerayar (folio 83 b) quotes a passage from the 
Skanda that states that there are 26 items in Jagara: did mi uu 
Rosa auri wd fad a Ade yena: qut] wp Cue arias 
aaa! aad AAF c sacr CGRSD wu! aed denen (aed dd 
rate?) qmrewaadisnq | veers RARR) URARI- 
mídgUu Gat | aA Wr RETA puru sq (eu)! wees MAH asa 
d WR A: HA ALE WHAT WD GATT Bia N. 

272, aa wa gaS aaa ARAA cp! AAIR 
(folio 10 b). 

273. wraumgrddRgi A Wea ava! Cup mO NANIA pq 
Wl. fa. p. 264 (ascribes to HFT), t. d. D. 29 (ascribes to agana and reads 
Amás), wT R. p. 498 (has the first half and reads the 2nd as weqiqqra 
Hata 3 HRAJE). All these works say that the word ‘sayam’ is not to 
be taken literally but is only indicative and what isreally intended is the 
giving up of four meals in three days. 

274. agai garai wat aaged gun: aga sgidqd! wa RAN 
wraisrq ad FAR qSTHNUTWeg wapsigsotd aa zd! ar. fa. p. 267. 

275. faa a Wal RFT | au aw anda (quan wad fea 
aqa aR | ust ware Red aged cw aqrta gal suae 
qs AeA quy ALATA HETT: aM | esa: | Tara: SEAT 
ALITA g) TH TSaA WITH agara: Wu! mdi ar. FA. p. 268; vide 
g. (on sz) p. 197 for the verse qgteay:2; it reads the first verse as ‘ faxgmq- 
arnar (ay? sapere... TSC ATW. 
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extends beyond midnight and the ekadaéi becomes mixed with 
it, sankalpa is to be made the next day after noon. Hemidrj 
(on vrata vol. I. p. 1006) and Kalanirnaya (p. 268) provide that 
the image of Visnu should be worshipped in a mandapa decorated 
charmingly with flowers of various kinds. It is provided in the 
Skanda? that when a person breaks his fast on the 12th he 
should partake of the naivedya mixed with Tulasi (basil) leaves, 
since that destroys (the sins of) crores of murders. 


Numerous medieval digests set out the procedure of ekidast- 
vrata. It is impossible for reasons of space to refer to them. For 
the sake of comparison with the Naradapurina procedure, I shall 
set out the procedure of Ekidasivrata from the Dharmasindhu 
(p. 19), almost the latest authoritative work on Dharmasistra. 


Now (is set out) the procedure .of (ekadasi) vrata. On the 
day previous to the fast, the person, after performing all his 
daily duties in the morning, should make a sanka'pa in the form 
‘beginning from the 10th tithi,O god Kesava, lord of gods, I 
Shall perform for three days your vrata; make it free from 
obstacles' Then at midday (of 10th) he should eat by the 
ekabhakta method. The restrictions to be observed about 
ekabhakta are: he should avoid taking food in a vessel of bell 
metal, avoid flesh, masüra pulse, sleeping by day, over-sating, 
drinking too much water, eating food again (after the midday 
meal) sexual intercourse, telling falsehood, honey, gram, 
kodrava, vegetables, the food belonging to others, gambling, oil, 
sesame cakes, tambila (betel leaves and nut &c.) if he has to 
cleanse his teeth after ekabhakta he should do so with twigs. 
At night he should sleep on a bed spread on the ground. In the 
morning of ekadasi he should cleanse his teeth with the leaves 
of a tree and not with twigs. After performing bath and other 
daily duties, he should put on his finger a p .vitra (loop) made of 
darbha grass, turn his face to the north, take a copper vessel full 
of water and make a sankalpa as follows: ‘after remaining with- 
out food on the ekadasi I shall, O lotus-eyed one, on the next day 
partake of cooked food; O Acyuta, be you my refuge’. Or he 
may offer a handful of flowers to Hari with this mantra. In the 
case of him who is unable to observe a total fast, necessary 
changes may be made in the sentence of sankalpa according to 





276. gaa mo ges Baliye! aequus: ger Airi g 
Terris graatigh | Sad qerdifirei aena gf 8. (aq) I. p. 1008, 


AI. fa. p: 273. 
$ Ped 
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his ability viz. ‘on ekádasi I shall subsist on water or milk or on 
fruits or I shall take food at the time of nakta’. Saivas should 
make the sankalpa with Rudra Gàiyatri;?7 Sun-worshippers 
should make the sankalpa with the usual Gayatri (Rg. III. 62. 10 
‘tatsavitur’ &c.) or by taking the name of the Sun. This 
sankalpa should be made by smartas on the night of the ekadasi 
tithi, if there is 10th tithi after sunrise (mixed up with ekadasi); 
if 10th tithi exists beyond midnight on dasami day all (whether 
smàrtas or vaisnavas) should make the sankalpa after midday. 
He should drink the water used for sankalpa. On making the 
sankalpa he should pronounce over it thrice the mantra of eight 
syllables (such as ‘om namo Nàràyaniya') Then after erecting 
a mandapa decorated with flowers (garlands &c.) he should offer 
worship to Hari (image) according to prescribed rules in that 
mandapa with flowers, fragrant substances, incense, best 
naivedya, with various divine hymns of praise, charming songs 
and music, with straight prostrations on the ground like a 
staff, with best announcements with the word ‘jaya’ and at 
night he should keep awake, 


The cult of ekidasi went on growing apace, so much so that 
for the 24 ekidasis of the twelve months of the lunar year and for 
the two ekadasis of the intercalary month separate names were 
invented. It is not possible to say with certainty when these 
names were given, but some of them must be about two thousand 
years old. 


The twenty-four names beginning with caitra sukla ekadas! 
and ending with phalguna dark half ekadasi are given in the 
note below.7? There is some divergence about the names, but 





" 277. The gmas is: agogia (dea nears fae! qut ex: rq t 
«. II. 9. 


Lon WA a 


278. The 24 names from SEDEN 49 in order are "IT, TEINA, E 
snm; fuse, WRT, ATTA, SURRY OF RI; UAT, HMT; dieser, ze 
CATR, TH mN (or wert), seat , ; Maa, WHT; TAR, VET; arat, 
Ram; emet (or sada), uaa. The gage (VI, chapters 41-65) 
contains over athousand verses on tbese and the legends connected with 
them, The Ahalyakamadhenu (Ms. in Scindia Oriental Institute at Ujjain) 
is probably the largest work on vratas having 1206 folios therein. It deals 
with these names on folios 696 to 799. As regards the two ekadadis in an 
intercalary month, Padma VI. 64 and 65 say that uar and gie are the 
names of dark and bright half trqsis, while the secon (folios 807- 


( Continued on next page) 
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for want of space no notice is taken of it here. One cause of 
divergence appears to be that in some Puranas the month is 
pürnimànta, while in others the month is amànta and what is 
Bhadrakrsna in Pürnimànta reckoning is Sravana-krsna in 
Amanta reckoning. 


The ekàdasi on Jyestha bright half is called nirjala because 
the vrata consists in not using or drinking water except at the 
time of bathing or at Gcamana. It is described by Hemadri 
(on vrata vol. I. pp. 1089-1091) who quotes the Mahabharata for 
it and by N.S. pp. 99-100. In the summer month of Jyestha it 
must have been a great trial to go without water for a day 
and therefore it was specially commended. Visnu was supposed 
to sleep for four months from Asadha bright ekadasi at night and 
to rise from his sleep on Kartika bright ekadasi by day and hence 
these two ekddasis are respectively called Sayani ( connected 
with the sayana i.e. sleeping of Visnu) and Prabhodhini?” or 
Prabodhani (connected with the prabodha i. e. awakening of 
Visnu) What the legend of Visnu's sleeping from Asadha 
áukla eleven for four months was really meant to illustrate or 
symbolize itis difficult to say. As these four months were the 
months of the rainy season in many parts of India all move- 
ments from one place to another distant place came almost to a 
stand-still in ancient times; so probably mythology became 
busy and suggested that Visnu himself gave up allactivity. It 
is possible that this legend of four months' sleep may have some 
connection with the state of things when the ancestors of the 
Vedic Áryans lived in northern latitudes, when for four months 
the sun was either not seen or emitted only faint light. This 
legend from whatever cause i& may have arisen is worked up in 
various ways. It was said that Visnu not only slept on his 
snake couch but he also turned in his sleep from one side to the 
other (as human beings do) on Bhadrapada sukla eleven. And 
therefore that ekādaśī in Bhadrapada was called Parivartini. 
This matter was still further elaborated and it was asserted that 








( Continued from last page ) 
813) gives the names as aeng and exa; for goo and mpg tng 
aaan Spare feri sedi enr erm RARU TH!) opor. d. 
(folio 809 a); ‘asenne aaea go arash gar! sacegia [eure 
sirka reaa ot. Ht. d. (folio 811a). Both are said to be taken from 
VASAT. 


279, Vide Varaba, chap. 211, for yiyara sinere. 
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all the great gods and goddesses went to sleep like Visnu on 
different dates, as stated in the Rajamartanda quoted helow. 28 
Then, further differences arose, some works saying Visnu went 
to sleep on the 11th, some that Visnu slept on 12th, while a 
third set said that Visnu slept on the 15th of Asadha bright half. 
The Vanaparva (203. 12) declares that Visnu sleeps on the 
hoods of Sesa. Kalidasa in the Meghadüta refers to both the 
sleeping of Visnu on his snake couch and his rising from it 
(Saàpanto me bhujagasayanad utthite sarngapinau). Most 
scholars hold that Kalidasa flourished between 350-450 A. D. In 
the Gangadhar Stone Inscription of Visvavarman in the Krta 
year 480 there is a clear reference to the rising from sleep of 
Visnu in Kartika (vide Gupta Inscriptions ed. by Fleet No. 17 
at pp. 72, 79, 79). Krta is held to be the same as Vikrama year by 
most scholars. So the legend about Visnu’s sayana on a snake bed 
and getting up from it may be about 2000 years old, if not more. 


The question as to the tithi on which the gods ( and parti- 
cularly Visnu) went to sleep very much exercised the minds of 
the authors of Puranas and of the digests. For example, the 
— (16. 6-16) contains verses?3! some of which may 








280. wm XTSTHTdUB | fs efi it füemfi a fige | gga Gd 
Wea a BOA an d miga màn gaai spumam 
Rigi ARL Ta! Es ER aaa meni targ: qa- 
FARI TEAM KAT: F: r Ha ns Wadia: dc 3md Reana 
zEHUD fdqur A uw fed Wistar: a. fx. qi. pp. 285-286 The original ms. of 
vremrdee (D. C. No. 342 of 179- 71880) has some variant readings. The 
2nd half of the first verse quoted is EC BATT ore aT a RRA? 
and in the 2nd verse me ms. reads Sdn WIR d qiqo and srt ata- 
fzmre: mit rg rer (au 3nd iage. The reference to PIEU arises in 
this way. The wey says that Visnu sleeps in the first quarter of ajay, 
turns on another side in the middle of Sravana naksatra and wakes up in 
the last quarter of Revati, Gar aig Reyqa Rai wi 
TISUITTHTST q guea gea WATE AT | Wi q. by =. on aa p. 897 
(ascribes to mda ), Hl. fd. p. 175, q. FH. wr. p. 285, idisrqwu3 p. 112 This 
is qamaog verse 1175 (folio 72a). Vide ABORI vol. 36 p.314 The wararavee 
says that this restriction as to the quarters of wards need not be observed, 
The two verses quoted above in the beginning of this note are Waar! 
1179 (folio 72a), 1175. The ywaaataaey also has the verse día» (1532). 


281, aN STHTQUUTHÍQ ! -QRT HARA AT A dine mdq | Iar- 
Ummdg SA AST emu e agmi maaa gresai uud: YA gen 
hasai exp fai aama &c. All verses of ama 16, 6-16 are q by $. t. 
pp. 206-207; while some of them are quoted by q, FF. qx. p. 286, quem 
436. The printed ayaa reads ‘ns a4 WitHeya’ and * dram mq: eeu 
fagi waragqa’. These would change the sense a good deal, 
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be summarised here; ‘a person should arrange a couch in the 
form of the hoods of the snake Sesa for the lord of the world 
(Visnu) on the 11th tithi of Asadha and offer worship; he should, 
being himself pure, seek on the 12th permission from brahmanas 
invited, and should bring to sleep the Lord that wears yellow 
clothes’. Then the purana proceeds to narrate how Kama (God 
of Love) sleeps on 13th of Asadha on a bed of kadamta flowers, 
the Yaksas on 14th, Siva on the 15th (i. e. Parnima) on a bed of 
tiger-skin, then Brahma, Visvakarma, Parvati, Ganesa, Yama, 
Skanda, the Sun, Katyayani, Laksmi, Lord of snakes, Sadhyas 
respectively go to sleep on the tithis of the dark half from 1st to 
1lith. The K. V. (p. 225) and Hemidri (on Kala pp. 888-889) 
quote certain verses according to which Kubera, Laksmi, 
Bhavani, Gane3a, Soma, Guha, Bhaskara, Durga, the Matrs, 
Vasuki, sages, Visnu, Kiama, Siva are the lords of tithis from 
1st to 14th for pavitriropana (i.e. giving the sacred upavita to 
the gods) and for sayana. 


One important rule has to be remembered,” viz. whatever 
naksatra or whatever (ihi has a certain deity as its lord, the 
sleeping, turning from one side to another and the rest (i. e. 
getting up &c.) take place on that tithi or naksatra. Some 
celebrate the sayana of a god relying on the tithi, others rely on 
the naksatra. But the trouble is that one tithi has several lords, 
according to various authorities. For example, pratipad has 
three lords, Agni, Brahma and Kubera (Garuda I. 116. 3-8). For 
reasons of space it is not possible to refer to the texts on which 
different tithis are assigned for the sayana of Visnu. The 
Samayamayukha (p.79), K.T. V. p. 172 and Vrataprakasa?9 (part 
of Viramitrodaya) espouse the view of Asàdha eleventh (of 
bright half) relying on the Brahmapuràna. Many digests 
favour the 12th as the tithi of Sayana and prabodha of 
Visnu relying on the several verses in the Varáha, Visnu- 
dharmottara and other Puranas, Vide Kalaviveka p. 175 (ff), 
V. K. K. 286-288, Krtyatattva p. 436, K. R. p. 209. In an 








282. ag% agu vq eg d dues ward faites wi deg Jars 

a mg SITWTTdeTq Raia Aaaa Asati manana A | 

g. (on arg) p 904. The verseisq. by «t fa. p. 225 (ascribes to quum, 
: s. p. 58. 


283. eset T BRIA ware: | Gps AA gar erase! 
agt AMAA Hear TATA TA | I . qaraya g upprut arin are ery! 
ned eias sra neret: 1 a. (GR. Ht. p. 287, B. X. 224; HARTA (ms. ) 
remarks (folio 104 b ) ‘aa eng quema rqdiqaata eremi, 
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inscription referred to in I. A. vol. 25 p. 290 we have the words 
‘punya utthanadvadasi’ (the holy 12th tithi on which Visnu 
gets up from his couch), the inscription being dated in sake 1462 
(1540 A. D). In some works Asádha Full moon is advocated for 
the sayana of Visnu.?* Vide K. R. p. 208, K. V. p. 188, Krtya- 
tattva p. 436. These works provide how sayana and prabodha 
are to be celebrated. On the sayani day, the devotee prepares a 
couch in the evening with a piece of cloth or with flowers, 
worships Visnu (image) at night, repeats the mantra ‘om namo 
Nàràyanàya' and then puts Visnu to sleep and repeats two 
verses, one of which is quoted below. 2® On the day of prabodha 
the image of Visnu is given an elaborate bath and a full worship 
is done and several mantras from Varáha-puràna are recited and 
a Vedic verse (idam visnur, Rg. I. 22. 17) also is recited. 


Persons having adhikára for ekadasi-vrata may be divided 
into two classes, viz. Vaisnavas and Smartas. The word vaisnava 
is defined in some of the Pu:dnas?® such asthe Padma III. 
1. 21-32, IV. 10. 65-66, VI. 252. 74, VI. 69, Visnu IIL 7. 20-33, 
III 8.9-19, the Bhagavata and in some of the digests. A 
Vaisnava is really one who has received diksa (initiation) 
according to the Vaisnava agamas of the Vaikhanasa, Paficaratra 
and other schools. The Skanda defines a Vaisnava: that man 
is a Vaisnava who does not forsake (fast on) ekadasi, whether he 


284. AeA AHS: ss YHA wrareayara:! st 
ara Wega! Ata Bal MAITIA Haw... TUT gea af RTeudl 
Jis amem dase! Agi aaa erri aad ARG ora a 
wedtsq v4 Seq: | mr fd. p. 188; samara (folio 104b) says: siqara 
ammeg maae WAR Geil rzDTEULasp-SDTU-WGUT:. 


285. ga en sored sea d(dqui wur wa Geta aad WO! 
Fatt FI! Haat pp. 436-437. Vide wateey p. 53 for sraaieqa and 
pp. 111-112 for yeaa and fà. ($4. p. 102 and p.205 respectively for the 
same two. 3 «Sif Meee cos Frat sea | rar redire Tied uas t 
is the last mantra q. by K. T. p. 454, N. S p. 205. 


286. qi Be gia gig Row: gata: | Tat feme a raris devra u 
qq IV. 10. 66; RRi aor rv meara aut agana aaam Ka- 
amar qu VI. 252.74; faras- annd rA seera: 1 ota Cd 
enaga dorrera RTA | nanga ew a aare Aag adaa 
weg fiaa FOTN ga WAY Paranatga: fdesafderfurzrerme a fü 
Weorq gaan gA aT Ñ. p. 244; Ra (à adar Jaar Foor: ga: quoted 
by Prof. De in his work 'Vaisnava faith &c.' p.365; RRR a wala 
e^ © ~ Lm m~, "S m~ Py m~ 
Redi a: aaa RNR I a g a a efe hag: ranni an 
faepius sia! ar. A. p.244. This is Reagon III. 7. 20. 
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be reduced to the direct misery or whether great bliss might have 
come to him, who has been given the diksa of a Vaisnava, who 
behaves equally towards allliving beings, who does not swerve 
from the duties of his class (varna), who is equal to his own 
friends of his class (varna), who is equal to his own friends or 
his enemies, who, being high (in principles), does not deprive 
anyone (of his possessions) or does not injure anyone, and whose 
mind is pure. Vide Prof. S. K. De's ' Vaisnava faith and move- 
ment’ pp. 364-366 and p. 413 where the author gives an analysis 
of the characteristics of the Vaisnava devotee drawn from the 
Haribhaktivilàsa of Gopalabhatta (for followers of Caitanya). 


Though the Puranas give these definitions, some of which 
are very general and may apply even to persons not popularly 
called Vaisnavas, still in all parts of India and by all sistas it is 
admitted that those are Vaisnavas who are traditionally 27 
known by that appellation. The question on what tithi upaváss 
should be practised when ekadasi is mixed up with the tenth tithi 
and twelfth has to be often answered in different ways according 
as the person who is to observe the fast isa Vaisnava ora 
Smarta. The answer depends on the rules about vedha which 
are rather complicated. It is not possible within the space at 
my disposal to go into details. Those who want to make a deep 
study of this matter may consult Hemadri on Kala pp. 206-288, 
Kalanirnaya pp. 233-256, Tithitattva pp. 104-108, Samaya- 
prakasa pp. 66-74, Nirnayasindhu pp. 37-44, Smrtimuktaphala 
(on Kala) pp. 839-844 ), Dharmasindhu (pp. 16-19). 


Ekàdasi, like all other tithis, is of two kinds, viz. sampürnàá 
and viddha or khanda. The general definition ?8$ of the sampurn& 
tithi is that when a tithi has the extent of 60 ghatikas 
commencing from the time of sunrise it is called sampürna. To 
this ekadasi was stated by the Skandapurana?? to be an excep- 
tion. In the case of Ekadasi the Garudapuràána ?? and Bhavisya 


287. waft faunas aarada deve ag gerne eregi- 
ween swore emia a wegen Tat! fe. fv p. 40. 

288. snf@teermnss RaRa a AR: a oq w after 
Wai: meag q. by 8. (on are p. 206), ar, a. fü. p. 3, a, «t. 41 (2nd 
half is different). 

289. faena: war Seargrearaya: | Ary wa Reun gitarrie: t 
warg. q. by &. (on mm) p. 206, a. a. p. 41. 

290. mesy ewe dre qarag fam umdmudum wt 
wrest ara aada wet wfaeaegensts snfqegnpywerqr Gg sein | 
qare g Wyo Marea uftanfdern d by &. (on are) p. 206, q. w. p. 41. 

H. D. 15 
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lay down that ekádasi is sampürna only when it exists also two 
muhirtas (i. e. 4 ghatikas) before sunrise of the day on which it 
exists for the whole civil day. 


The Narada and other purdnas condemn fast on ekadas! 
mixed with da$ami  Nàradapuràna (pirvardha, chap. 29. 39-40) 
says ‘the sixth tithi mixed with the 5th, the seventh mixed with 
the 9th and ekadasi mixed with dasami—a fast should never be 
observed on these; all should accept (for fast) ekadasi free from 
dasami; dasSami joined to ekadasi destroys spiritual merit 
acquired in three past lives’. This aversion to dasami was 
probably due to the fact that dasami finds no place in the famous 
yugmavakya and the pair that is commended is that of ekadasi 
and dvàdasi (and not of ekadasi and da$ami) One well-known 
verse is: Gandhari observed a fast on ekadasi mixed with 
dagami; her one hundred sons (the Kauravas) perished (in the 
Bharata war); therefore one should give up that kind of ekadasi 
for a fast.?! The Nàradapuràna (purvardha, chap. 29) devotes 
15 verses to the discussion of Ekadasi and Dvadasi. 


In the Brahmavaivartapurina quoted at great length by 
Hemadri on Kala (pp. 255-259) four kinds of vedhas of ekadasi 
by dasami (viz. arunodaya-vedha, ativedha, mahavedha and 
Yoga) are mentioned, but they are passed over here. In the case 
of Vaisnavas, if dasami extends on a civil day beyond 56 
ghatikas from sunrise, then ekadasi follows and continues for the 
whole of the next civil day, there is then what is called 
Arunodayavedha and Vaisnavas cannot observe a fast on such 
an ekadasi which is preceded by Arunodayavedha. The same 
result follows if dasami extends up to 3, 2 or one ghatika before 
sunrise or dasami persists till the exact time when the sun rises 
and then ekadasi starts (when there is what is called süryodaya- 
vedha). A Vaisnava in deciding on what tithi to fast is affected 
by both arunodayavedha and süryodayavedha i. e. even if 
ekadasi exists for full 60 ghatis after sunrise on a civil day when 
dasami precedes it by four ghatis, or by three, two or one ghati 
or when dasami exists for one moment at sunrise and then 
ekádasi follows at once, still the Vaisnava cannot observe a fast 
on the ekadasi of 60 ghatis but only on the next i.e. the 12th. 
If dvàdasi touches three civil days, then the fast for Vaisnavas 
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is on the day which is wholly covered by dvadasi and the pirana 
is on the next day when dvadasi ends. In any cases other than 
those specified above ekadasi is the fast day and dvàdasi is the 
pàranà day. Naradapurina (pürvardha, chap. 29 verse 45) pre- 
scribes that if there are two ekada$sis, whether in the bright half 
or dark half, a householder should fast on the earlier of the two 
and ascetics (yatis) on the later. Sannydsins and widows are 
governed by the rules for Vaisnavas. Smiártas (all those who are 
not Vaisnavas) are not affected by the doctrine of arunodayavedha 
but only by suryodayavedha i. o. if there is dasami before sunrise 
and an ekadasi follows from sunrise, smártas have to observe a 
fast on the ekadasi. There are many texts that are apparently in 
conflict, but the Kalanirnaya (pp. 251-256) and Nirnayasindhu 
(pp. 37-44) introduce order by showing that some texts refer to 
Vaisnavas alone, some to Smartas alone and some to both. 
The Ekadasitattva (p.959) brings together many of the conclu- 
sions about the fast tithi and the piranatithi. 


There are cases where the texts sometimes allow fast on 
ekādaśī even though mixed with dasami. This occurs when 
dvadasi does not exist even fora short time on the 13th tithi. 
But this is allowable only to Smartas and not to Vaisnavas. 
Certain restrictions as to food and physical and mental activities 
had to be observed from the time sankalpa was made to the final 
ceremonies (pa@ran@) in ekadasivrata.?? It may be noted that 
even when a person is in mourning he has to observe ekadasi- 
vrata.93 Certain observances were laid down as common to all: 
vratas (including ekadasi) viz. forbearance, truthfulness, 
compassion, charity, purity, restraint of senses, worship of god, 
homa, contentment and not misappropriating another’s wealth.2* 
There were separate rules to be observed on dasami, ekadasi and 
dvàda$i (10th tithi to 12th). They are somewhat overlapping. 
The observances prescribed for da$ami are: vegetables, flesh, 
masüra pulse, eating again (after ekabhakta), sexual intercourse, 
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dice-play, drinking much water-a devotee of Visnu should avoid 
&hese.25 The Matsyapurina?6 provides: (vessels of) bell-metal, 
flesh, wine, honey, oil, telling an untruth, physical exercise, 
journey, sleeping by day, earning (wealth), oil-cakes, masüra 
pulse—one should omit these twelve (on dasami). 


The restrictions on the day of fast are many, but a few are 
stated here: Harita lays?" down: one should on a day of fasting 
avoid speaking with persons guilty of grave sins, heretical 
persons, atheists and the like and also falsehood, gambling and 
the like. The Kürmapuràna provides: on the day of vrata one 
should not touch nor speak nor look at persons that are antyajas 
(untouchables) and have to live outside the village, a woman 
recently delivered, one guilty of grave sins and a woman in her 
monthly illness. Devala provides:7% A fast perishes (i.e. all 
rewards of observing it are lost) by sleep in the day, by play 
with dice and by sexual intercourse; but in case of great pain 
(or danger) a fast is not affected by drinking water (frequently). 
The Rajamàrtanda lays down: a man fasting on an Ekadasi 
should not be guilty of telling a lie, gambling, sleeping by day 
and sexual intercourse. Hemadri (on vrata vol. I. p. 331) quoting 
Matsya forbids a bath with oil on ekadasi. A fast is vitiated by 
drinking water often, by eating tümbula, by sleep in day time 
and by sexual intercourse. When Vyàsa?? says that flowers, 
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ornaments, (rich) clothes, fragrant substances, incense, sandal- 
wood paste, brushing the teeth and collyrium (in the eyes) would 
not vitiate a fast, he is referring to the fast observed by women 
whose husbands are alive. 


On the 12th the person has to offer worship to Visnu and has 
to avoid sleeping by day, the food belonging to another person, 
eating again after the midday meal (on 12th), sexual intercourse, 
honey, bell-metal vessel, meat, oil?9 The passage in the note 
below is practically the same as the one cited from Brahmànda- 
purána by Hemaàdri (on Kāla p. 203) as containing the restric- 
tions about dvadasi. 


The result of the insistence by Vaisnavas on observing a 
fast on ekadasi mixed with dvadasi was often this that in order 
to be able to observe pàranà on dvadasi before it ended, they had 
to get up very early before dawn, take their bath and compress 
alltheir morning and midday duties into a short period before 
sunrise In modern times many orthodox Vaisnavas do this 
and rely on the authority of the Nàrada 9! and Skanda puránas 
quoted below. A smrti3?? text goes so far as to prescribe ‘on 
seeing that dvàdasi exists only for half a kala after ni$itha, a 
(Vaisnava) person should perform all acts proper to be performed 
up till midday following, because Sankara has so ordered’, 
Kala as a measure of time has been variously defined. Matsya 
(142.4) and Vayu (100. 217-218) say that 30 kalas are equal to a 
muhurta (i. e. two ghatikas); on the other hand, the Amarakosa 
holds that 360 kalas constitute a muhirta and the Kalanirnaya 
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accepts this last. As the astronomers themselves were at 
variance as to the length of a tithi in question, a plain straight- 
forward rule was proposed that the fast in case of doubt should 
be observed on dvadasi and the parana should be observed on the 
13th.% The rank and file of Vaisnavas are very exclusive and 
bigoted and treat with some contempt everything connected 
with Siva and some of them eat sumptuous food on Sivaratri, 
instead of observing a fast. Many of the smartas generally 
observe a fast both on the Ekadagi and the Sivaratri (particularly 
the Mahasivaratri i.e. on Magha dark 14th). There have been 
great wrangles and hatreds among Vaisnavas and Saivas. 
The Brahmapurana expressly ** states that in the holy 
Purusottamaksetra a temple of Siva was erected in order to put 
a stop to the wranglings between Saivas and Bhagavatas 
(devotees of Visnu). The higher Hindu thought including even 
the Purana excursions in philosophy always held that there? is 
only one God, that the one Brahma that is all Intelligence, that 
is incapable of being thoroughly comprehended, that is without 
parts and without body, is imagined to have different visible forms 
for securing the purposes of devotees and that deities deemed to 
have visible forms are imagined as male or female or as portions 
(of the one brahma). The Mahabharata and some of the Puranas 
emphasize that God is oneand that there is no difference 
between Siva and Visnu,2% Vide Vanaparva 39. 76-77, 
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Brahmapurina 130. 10-11, 192. 51-53, Vamana 67. 27-28, 
Varaha 70. 27, Visnupuràna V. 18, 50, Brahmànda III. 43. 47-51, 
Naradiya I. 2. 32. Some purànas?" put forward the notion that 
health is secured from (the worship of God as) the Sun, wealth 
from Agni, (true) knowledge from Sankara, and moksa from 
Visnu. 


Some of the purànas (such as Brahmavaivarta) specially 
mention eight kinds of dvadasis viz. Unmilani, Vaiijuli, 
Trisprsi, Paksavardhin!, Jaya, Vijaya, Jayanti and Pàpanásinl. 
Vide Hemadri on Kala pp. 260—263, H. (on vrata) vol. I. p. 1214, 
N. S. 43, Sm. K 250-254. Detailed descriptions of these are passed 
over here. Jaya,™ Vijayà, Jayanti and Papandsini are dvadasis 
respectively having Punarvasu, Sravana, Rohini, Pusya 
naksatras. Trisprsa is dvadasi which spreads over three days 
i.e. it exists before sunrise on a certain day, then on the whole 
of the next day from sunrise and for some time (however short) 
after the latter. On these fast should be observed by those 
desirous of destruction of sins and attainment of moksa. 


It would not be out of place to bring together in one place 
the different items that constitute Ekadasivrata. 


On the 10th the performer has a meal at midday (eka- 
bhakta), then he cleans his teeth (not with a twig) but with 
leaves or by rinsing the mouth twelve times with water. Then 
on the night of 10th he gives up his evening meal and begins to 
observe the restrictions indicated above (pp. 115—116). Then on the 
11th after getting up he cleanses the body as well as the mind and 
makes a sankalpa in the morning as described above (pp. 105-106). 
The sankalpa has to be made at night or in the noon if ekaddasi 
is viddha. Then he recites thrice the mantra of eight syllables 
(om namo Nürüyanaya) on the water in the copper vessel in his 
hands and drinks water therefrom. On the 11th he prepares a 
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mandapa of flowers, worships the Visnu image therein and offers 
the several wpacaras. He fasts that day. He recites hymns 
of praise to Visnu and falls prostrate on the ground in saluta- 
tion. He then keeps awake at night. On the 12th he takes a 
bath in the morning, offers worship to Hari and dedicates his 
fast to the God, recites the mantra (Ajfanatimirandhasya’ &c. 
cited above p. 105) and performs the parana. This is the 
general outline of kūmya ekadasivrata. In the case of the 
obligatory fast, the performer should abstain from food the whole 
day and also keep the several restrictions to be observed on 
ekadasi (as described above such as not drinking water more 
than once, not sleeping by day &c). The rules for the followers 
of Caitanya about ekadasi as summarised from the Haribhakti- 
vilàsa by Prof. S. K. De in ‘ Vaisnava faith and Movement’ on 
pp. 371-375 do not differ much from those stated above. 


A vrata comes to an end by a rite called udyápana (carrying 
out) or pàrapa or pàraná. The word parana or pàranpà is derived by 
some from the root ‘pära’ meaning??? ‘to finish an action or rite’. 
The word occurs in the drama Sakuntalà referred to above on 
p. 46 and in Raghuvaméa II. 70 *pratar-yathoktavrata-pàrapànte'. 
Vide for pàranà also Raghuvamsa II. 39 and 55. According to the 
Kürma-puràna, one should fast on the ekádas! and pàrana is to 
be on the 12th but parana should not be done on 13th tithi, since 
that would destroy (the merit) of twelve dvadasis.3! [n spite of 
this, pàranà on the 13th3? tithi had to be allowed under certain 
circumstances e.g. if ekadasi is mixed with dasami on a prior 
day and with dvadasi on the next day, then the fast is to be on 
dvadasi but if no dvadasi at all exists on the day after fast, then 
pàáranà may be on the 13th tithi. The Visnudharmottara?5 
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prescribes ‘a vrata ends with parana and at the end of a vrata, 
brahmanas are to be fed; before one vrata is finished one should 
not commence another’. The general rule is that in all vratas3!4 
the parana is in the morning. One should perform the udyapana 
as laid down in the texts providing for the vrata concerned; a 
vrata becomes fruitless if the udyapana be not performed. If no 
form of udyapana is prescribed by the texts, the performer should 
perform a rite in consonance with thet vrata. He should make 
gifts in proportion to his wealth when no form of udydpana is 
mentioned in the texts on a vrata. For making the vrata 
complete he should donate cows and gold. If none of these can 
be given and nothing can be done as laid down in the texts, the 
words of a brahmana alone are sufficient to complete a vrata; 
but if a man receives the blessed words of brahmanas without 
giving a daksina (though able), he goes to hell! 


A difficulty may arise owing to the rules that no fresh vrata 
is to be undertaken till one (prior) vrata is finished and that 
vrata includes its parana. Suppose, a man has undertaken 
years ago to observe two vratas, then he may have to observe 
a fast on ekadasi and also on dvadasi owing to another vrata 
already undertaken. Parana involves bhojana (taking food). 
But this is impossible if one has to undergo two fasts succes- 
sively. The remedy is that at the end of the first vrata the 
performer (who has to undergo two fasts) should sip water. The 
Veda says that when a man partakes of water it is neither 
eating nor non-eating 3! 
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j CHAPTER VI 


CATURMASYA 


On Asadha-sukla ekáàdasi or dvadasi or paurnimà ?!7 or on the 
day when the Sun enters the Zodiacal sign Cancer, cáturmàsya- 
vrata is to be observed. Whenever it may be begun it is to be 
finished on Kartika-sukla 12, The performer should observe a 
a fast that day, worship Visnu (image) and pray as follows: 
(Garudapurana I. 121. 2-3) ‘O God! I have undertaken this vrata 
in your presence; may it succeed without obstacles if you 
become favourable to me; after I undertake this vrata if I die 
when it is half-finished, may it become completely fulfilled 
through your favour’! The vrata may be begun even when 
Jupiter or Venus has become invisible and the like. The per- 
former has to give up some edible during the four months, viz. 
vegetables in Sravana, curds in Bhadrapada, milk in Asvina and 
pulses in Kartika. According to some authorities, he has to 
give up some or all vegetables for all the four months. The 
performer is asked to give up many other things also such as 
sleeping on a cot, meat, honey &c. When the vrata is finished, 
he invites brahmanas, announces to them what restrictions he 
had undertaken, feeds them, gives them daksina, and recites the 
prayer 'O Lord! this vrata was undertaken by me in order to 
please you; O Janardana! may it become complete through your 
favour, whatever defect there may be!’ This vrata is even 
now observed, particularly by women. The Krtyatattva (p. 435), 
Vratarka, Vrataprakisa (folio 105a) and other medieval digests 
quote long passages from the Matsya, Bhavisyottara (I. 6-9) 
and other puránas about the resulta of giving up certain things 
in the Caturmásyavrata. A few passages are set out for sample: 
‘a man secures a sweet voice by giving up jaggery, has charm- 
ing limbs by giving up oil, by giving up ghee he secures beauty, 
by giving up fruits he becomes intelligent and has many sons, 
by giving up vegetables and leaves he secures well-cooked 
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dishes, by giving up curds and milk he goes to the world 
of cows '.318 

In the Vedic period there were sacrifices called Caturmasyas 
(seasonal sacrifices ) that were performed on the Full Moon days 
of Phalguna (or Caitra), of Asddha and Kartika and were 
respectively called Vaisvadeva, Varunapraghasa and Sakamedha 
(the fourth called Sunasiriya need not detain us) Vide H. of 
Dh. vol. Il. pp. 1091-1106. It was expressly stated by Apastamba 
Srauta VIII. 4. 13 that Vaisvadeva ( parvan of Caturmasya) was 
to be offered in vasanta and Varunapraghasa in the rainy 
season. Jt may be noted that the sacrificer in these seasonal 
sacrifices had to keep certain observances such as sleeping on 
the ground,” avoiding meat, honey, salt, sexual intercourse and 
bodily decorations, which closely resemble the restrictions laid 
on the person observing Ekadasivrata. The Yàjüavalkya-smrti*9 
(I. 125) makes it obligatory on a person of means to offer a 
Soma sacrifice every year, a paSubandha in each ayana, the 
Agrayanesti (performed when new crops are ready) and the 
cüturmüsyas. The cáturmásyas meant here are the Vedic ones 
mentioned above and not the Pauranika vratas of caturmàsya. 

The Yajfiavalkya-smrti employs the word vrata in the sense 
of prayascitta in III. 251, 252, 254, 266, 269, 282, 298, 300, in the 
sense of ‘brahmacarya’ in II. 15, and in the sense of the food 
to be subsisted upon in HMI. 289, but hardly ever in the sense of 
a rite to be observed on a tithi or week day or naksatra as in the 
purànas. This at least indicates that the vratas mentioned in 
the puranas had not attained prominence in the time of the 
Yàjüavalkya-smrti, which, in spite of its containing over 1000 
verses, hardly ever refers to any vrata in the sense of the 
puránas. 
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CHAPTER VII 


Vratas called Nagapancami, Manasapuja, 
Raksabandhana, Krsnajanmastam1 


In the month of Sr&vana there are several important vratas, 
one of which is Nagapaficami on the 5th of the bright half of 
Srávana. The Nagapaficami is observed in different ways in all 
parts of India. Some hold that, instead of Aksayyatrtiya, 
Nagapaficami is the one half auspicious day out of 33 most 
auspicious daysin the year. The Bhavisyapurana, Brahma- 
parva (chapter 32 verses 1-39), expatiates on Nagapaficami. 
Krtyakalpataru (on vrata) pp. 87-90 and Heméadri (on vrata 
vol. I. pp. 557-560) quote several verses from the Bhavisya- 
purana. Briefly, the Bhavisya?? says: when men on the 5th 
bathe with milk the nágas called Vasuki, Taksaka, Kaliya, Mani- 
bhadra, Airavata, Dhrtarastra, Karkotaka and Dhanajijaya, these 
give abhaya (freedom from danger) to their families. A legend 
is told (in Bhavisya I. 32) that Kadri, mother of nàgas, laid a 
bet with her sister Vinata about the colour of the tail of Indra's 
horse called Uccaih-sravas, Kadri asserting that the tail was 
black though the horse was white and Vinatà saying that the 
body and tail were white and when the nagas refused to practise 
the deceit whereby they were to become the dark hair in the 
horse’s tail, Kadri cursed them that fire would burn them (in the 
sarpasattra of Janamejaya). Persons should make golden, silver 
or clay images of nagas, should worship them with Karavira and 
Jati flowers and incense etc., feed brahmanas with ghee, payasa 
etc. and should bathe nagas with milk. The result would be that 
nágas would bestow on the worshippers safety (from snake-bite). 
The Bhavisyottarapurana (chap. 36) contains another method. 
On Sravana 5th (bright half) a person should draw on both sides 
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of his door with cowdung figures of serpents which should be 
worshipped with curds, dürvà tendrils, kusas and sandalwood 
paste, flowers and presents of food. They would have no danger 
from snakes. Vide Hemáàdri on Kāla p. 621, K. V. p. 413, K. R, 
p. 234 In Saurastra Nagapaficami is observed in Srávana dark 
half, 


It appears that in Bengal and south India (but not in 
Maharastra) there is worship of Manasadevi in one's own court- 
yard on a branch of the snuhi plant on the 5th of Sravana dark 
half. The Ràjamàrtanda has four verses, one of which is quoted 
below. Samayapradipa and Krtyaratnakara refer to the worship 
of Manasadevi. The Tithitattva??? (p. 33) contains the dhyana 
of Manasadevi taken from Padmapurana. First, there is a 
sankalpa?3 about the worship of Manasadevi in order to get rid 
of the danger from snake-bite, then one offers gandha, flowers, 
incense, lamp and naivedya and then Ananta and other nàgas 
are offered worship, the principal item being naivedye of milk 
and ghee. Nimba leaves are placed inside the house and the 
performer eats them and also makes brahmanas eat them. The 
Brahmavaivartapurana (II) devotes two chapters (45-46) to the 
birth of Manasadevi, her puja and stotra (praise) &c. Dr. 
Sukumar Sen has edited in the B. I. series Vipradasa’s 
‘Manasavijaya '. 


In the Deccan on Sravana bright half 5th figures of snakes 
are drawn with red sandalwood paste on wooden boards, or clay 
images of snakes coloured yellow or black are purchased and 
worshipped and given milk and snake charmers go about with 
snakes of all sorts, to which people offer milk and some money is 
paid to the snake charmers. 
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If paficam! is mixed with the 4th and 6th tithis, that mixed 
with the 6th is to be preferred. The Vratakalaviveka ??* speaks 
of Manasavrata on Jyestha-sukla 10th with Hasta-naksatra or 
without it and remarks that when this vrata is performed 
Manasa goddess protects a man from the danger of poisonous 
snakes. 


How and when serpent worship arose in India is a difficult 
problem. The Rgveda contains no reference to snake worship. 
On the contrary the Vedic god Indra is said to be the killer of 
ahi (a serpent) in Rg. IT. 30. 1, II. 19.3 and the slaughter of ahi 
is frequently mentioned as in Rg. I, 165. 6, IIL 47 4. That ahi 
meant a serpent with a hood is clear from Rg. VI 75. 14 
(ahiriva bhogaih paryeti bahum). In Br. Up. IV. 4.7 and Prasna 
IV, 5 there are references to the cast-off slough of serpents 
(mentioned as 'pàdodara' whose feet are inside its body) 
and in Rg. IX. 86. 44 (ahir na jürnàmati sarpati tvacam ) 
also. But, in many passages of the Rgveda (such as I. 32. 11) 
ahi appears to have a metaphorical sense and refers to a demon 
like Vrtra that prevented waters from flowing down. In the 
Tai. S. IV. 2. 8. 3. and Vaj. S. (XILO. 6-8) there are three verses 
that contain salutations to serpents. In the Atharvaveda (VIII. 
14. 13-15) there is à reference to serpents some of which like 
Taksaka and Dhrtarastra are named. The Kathaka S. V. 6 
enumerates the pitrs, sarpas, gandharvas, waters and herbs as 
paficajana, and the Ait. Br. XIII. 7 asserts that gods, men, 
gandharvas, apsarases, snakes and pitrs were paficajana. This 
cannot be the meaning of 'pafticajanàh' in Rg. X. 53.4. The 
above passages show that sarpas had come to be a clan like 
gandharvas in late vedic times. 


In the Asv. gr. IL 1. 1-15, the Paraskara-grhya IL 14 and 
other grhya sutras a rite called ‘sarpabali’ (offering to serpents) 
was performed on the Full Moon day of Sravana. Vide H. of 
Dh. vol Il. pp. 821-823 for a description. The nagas figure 
frequently in the Mahabharata. Vide Adi. chap. 35 enumerat- 
ing the names of many nagas beginning with Sesa and chap. 
123. 71, Udyoga 103. 9-16 (naming numerous nàgas) Arjuna 
while engaged in his twelve years’ vow of brahmacarya came to 
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the country of the Nagas (probably a tribe that had naga as 
their emblem) and took as his wife Ulüpi, a Naga princess who 
was smitten by love. Babhruvahana, son of Citrangada, fought 
with Arjuna who had come to Manipura for protecting the 
Asvamedha horse, was killed by Babhruvahana and restored to 
life with the help of a Safijivana jewel (Asvamedhikaparva 
chap. 79-81). Serpents came to be associated with both Visnu 
and Siva. Visnu is said tosleep onthe hoods of Sesa-nüga 
(Vanaparva 203.12 and 272. 38-39) and Siva wears serpents on 
his body like yajfiopavita (Anusasana 14. 55)?5 In the 
Bhagavadgita X. 28-29 Lord Krsna identifies himself with 
Vàsuki among serpents and Ananta among nàgas What 
difference is made between ‘sarpa’ and ‘naga’ is not clear. 
Probably ‘sarpa’ means all creeping things, while naga means 
‘the cobra’. The Puranas are full of stories about nàgas. 
Vide J. Ph. Vogel's painstaking work (Indian Serpent Lore, 1926) 
based on the Mahabharata, the Puranas and the Rajataranginl. 
It appears that serpent worship arose gradually from the fear of 
serpents that must have taken a heavy toll of life, particularly at 
the beginning of the rainy season. Even in these days about 10000 
people die of snake-bite every year in India, while persons killed 
by all wild animals are hardly 3000. Why the tithi was changed 
from Full Moon (for Sarpabali in the grhya sütras) to the 5th of 
the bright half is not clear. It may be due to the slight change 
in the time of the onset of rains owing to the precession of 
the equinoxes. Vide Fergusson's 'Tree and Serpent worship' 
pp.1-75 and Plate XV which reproduces the sculptures on the 
eastern gateway of Sanchi, where occurs the figure of five-headed 
Naga. Stone images of serpents under sacred trees like pippala 
are common in the Dravida country and a few temples dedicated 
to nàgas exist such as the one at Battis Shiralen in Satara 
District and at Bhom-parinden in Hyderabad. 


On the Full Moon of Sravana there is in the afternoon a 
ceremony called Raksabandhana (tying the protective amulet). 
It is described by Hemadri on vrata, vol. Il. pp. 190-195, N. 8. 
p. 121, P.C. 284-285, Vratàrka (folio 3352-3362). One should at 
sunrise on Full Moon of Sravana and after offering tarpana to 
gods, sages and pitrs, get prepared a protective packet (or 
amulet) containing whole rice grains and mustard and deco- 
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rated with gold (thread) and strung together with variously 
coloured threads and have such an amulet tied. In the case of a 
king, a jar should be placed on a square raised in the palace and 
the king should occupy his seat together with his ministers, he 
should be surrounded by courtesans and music and benedictory 
words should go forth; gods, brahmanas and arms should be first 
honoured, then the royal 6 priest should tie the amulet to the 
accompaniment of the mantra. ‘I tie on you that whereby Bali, 
the very powerful king of demons, was bound; O protective 
(amulet), don’t slip off, don’t slip off.’ All including sudras and 
other human beings should get the amulet tied after honouring 
priests according to ability. When this is done, a man lives on 
happily for a year. Hemadri quotes Bhavisyottara for the story 
that Indrani tied on the right hand of Indra a protective amulet 
whereby he was enabled to vanquish the asuras. This tying 
should not be done when paurnimà is mixed up with either 14th 
or the following pratipad. It may, in order to avoid these two, 
be done even at night. 


This ceremony of tying an amulet on the right wrist is still 
in vogue and priests go about tying these amulets and receive 
some fee for doing so. Mukerji (p. 81) is unduly harsh on the 
poor brahmanas when he says that itisa day of blackmail by 
the priests. Women in Gujarat and some other places tie silken 
amulets round the wrists of their brothers and give and receive 
presents. 


On the Full Moon day of Sravana it is usual on the sea 
coast of western India (particularly in Konkan and Malabar) not 
only for Hindus, but also for Moslems and Parsis of the 
merchant class to go to the sea and offer flowers and a cocoanut 
to the sea, The sea becomes less rough and the violence of the 
monsoon winds abates after the Full Moon of Sravana and the 
cocoanut is offered to the sea god (Varuna) in order that he may 
make sea voyage for vessels of merchandise safe, 


In Sravana on the 8th of the dark half is celebrated the 
Krsnajanmastami or Janmastami vrata and festival, which is 
probably the most important vrata and utsava celebrated 
throughout the whole of India. 
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In some Purana passages it is declared that J anmastami 
js celebrated on the 8th of the dark half of Bhadrapada. The 
explanation is that in those passages the months are Pürnimànta 
and the dark half is in these months the first paksa37 The 
Padma (III. 13), Matsya 56, Agni 183 contain numerous verses 
on the greatness (mahatmya) of Krsnajanmàstami. 


It would not be out of place to say a few words about Krsna 
and about the antiquity of Krsna worship. There is a reference 
in the Chandogya-upanisad (IIL 17.6) to Krsna Devakiputra 
receiving instruction from Ghora Angirasa. There was a Vedic 
poet named Krsna who calls upon the Asvins to listen to his 
invocation in Rg. VII. 85. 3 and the Anukramani assigns Rg. 
VIIL 86-87 to Krsna Angirasa. Jain tradition regards Krsna 
as contemporaneous with Nemi, the 22nd Tirthankara, and from 
the account of the 63 great men of Jain pre-history about one 
third are shown as associated with Krsna. The life of Krsna 
as gathered from the Mahabharata is a composite one. In some 
passages he is depicted as a Yadava prince, the staunchest friend 
of the Pandavas* (and particularly of Arjuna), as a great 
warrior, statesman and philosopher. In other passages he is 
identified with the Supreme Lord of the worlds and as Visnu 
Himself (Santi 47. 28, Drona 146. 67-68, Karna 87. 74, Vanaparva 
49. 20, Bhisma 21. 13-15). There are most sublime praises of 
Krsna put in the mouths of Yudhisthira (Drona 149. 16-33), 
Draupadi (Vanaparva 263. 8-16) and Bhisma when about to die 
(Anusasana 167. 37-45). We have further information about 
him from the Harivamsa, the Visnupurana, Vayu (98. 100—102), 
ihe Bhagavata and Brahmavaivarta that deal with Krsna’s 
romantic career among cowherds, which is wanting in the 
Mahabharata. 
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It appears from Panini (IV. 3. 98) that there were people 
in his day described as Vasudevaka and Arjunaka that were 
devoted to Vasudeva and Arjuna. Patanjali in his Mahabhasya 
mentions severalpersons and incidents connected with Krsna, 
On Vartika6 to Pan. III 1. 26 the Mahabhasya gives two 
examples ‘Kamsam ghatayati’ (meaning ‘he tells the story of the 
slaughter of Kamsa') and ‘Balim bhandhayati’ (meaning ‘he 
narrates the story of the imprisonment of Bali’), In Vartika 2 to 
Pan. III 1.138 the word ‘Govinda’ is derived (from go + vinda). On 
Vartika 2 to Pan. III. 2.111 Patafijali gives the example 'Jaghana 
Kamsam kila Vasudevah’ (Vasudeva, they say, killed Kamsa) and 
implies that the incident occurred long ago which the speaker 
could not have seen but was popularly known? This isa 
cuarter of an Upendravajra or Upajati verse. Patafijali names 
Satyabhama with its shortened form Bhama (Kielhorn, vol. I. 
p. 111), the words ‘Vasudevavargyah’ and ‘Akriravargyah’ occur 
(on Vartika 11 on Pan. IV. 2.104). On Pan. IV. 1.114 (rsyandhaka- 
vrsni-kurubhya$-ca) under  vártika 7 Patafijali mentions 
Ugrasena as a scion of the Andhakas and Vasudeva and 
Baladeva of the Vrsnis. Patafijali quotes half of an Anustubh 
verse ‘Sankarsana-dvitiyasya balam Krsnasya vardhatam’ 
(Kielhorn’s ed. vol I. p. 426). Patafijali is regarded by most 
modern scholars as having flourished in the 2nd century B. C. 
(about 150 B. C.) Therefore it follows that some poetic work or 
works that referred to incidents. of Krsna’s career (such as 
Kamsavadha) had been composed some centuries before the 
Christian era. Vide Í. A. vol. III. pp. 14-16 for allusions to 
Krsna in the Mahabhasya and I. A. vol. XIV pp. 326 ff, for verse 
quotations in the Mahabhasya collected by Kielhorn. In the 
Adiparva (chap. 1. 256)?! and in Sabha 33. 10-11 Krsna is 
identified with Vasudeva and is said to be the Highest Brahma 
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and the source of the universe. The Ghosundi inscription of 
2nd or Ist century B. C. mentions the hall of worship of Sankar- 
Sana and Vasudeva (E. I. 16 pp. 25-27, E. L 22 p. 198, L A. vor. 
61 p. 203) addressed as ' Bhagavat' and ‘sarvesvara’. Nanaghat 
cave inscriptions of about 200 B. C. mention both (A. S. W. I. 
vol V pp. 60-74) The Besnagar column ( Garuda-dhvaja ) 
Vaisnava inscription??? where the Bh@gavata Heliodorus, son 
of Diya, hailing from Taksasilà and Yavana ambassador of 
king Antalikita (Antalkidas) to king Bhagabhadra mentions 
Vasudeva as 'devadera'. The preceding items of evidence 
indicate that the worship of Vasudeva was prevalent in northern 
and central India from at least 500 B. C. if not earlier. Vide 
R. G. Bhandarkar's ‘ Vaisnavism, Saivism &c. pp. 1-45 for the 
various phases of the Krsna cult and its antiquity. 


It is rather surprising that the passages quoted in the 
medieval works on Krsnajanmastami are mostly borrowed from 
the Bhavisya, Bhavisyottara, Skanda, Visnudharmottara, 
Naradiya and Brahmavaivarta purànas, but hardly ever from 
the Bhagavata-purana which is the Veda of the Vaisnavas 
of later medieval and modern times. The description of Krsna’s 
birth in the Bhágavata is vague and commonplace. All that33 
is said there is that the time when Krsna was born was endowed 
with all good characteristics and was very charming, that the 
quarters looked very clear and the sky was lit up by bright stars, 
that the wind that blew was very pleasing to the skin and laden 
with fine fragrance and that when Janardana was born of 
Devaki it was midnight and darkness had enveloped everything. 


In the Bhavisyottara (44. 1-69) Krsna himself is represented 
as narrating to Yudhisthira the incidents of Janmastami-vrata: 
‘I was born of Vasudeva and Devaki on the 8th of Bhadrapada 
dark half at midnight when the Sun was in Lion (Leo), when the 


332. For Besnagara Inscription, vide JRAS 1909 pp. 1053-56, 1087- 
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Moon was in the sign of the Bull (Taurus) and there was Rohini 
naksatra’ (verses 74-75), when on the 8th of the dark half of 
Sravana there is Rohini-naksatra, the tithi is called Jayanti; if 
a man observes a fast on that tithi, that destroys his sins 
committed in childhood, youth, old age and many previous 
lives.” The result is that if there be no Rohini naksatra on 
Sravana dark half 8th, it is simply Janmastami, but when 
Rohini is joined to dark 8th of Sravana it is Jayanti. The 
Rajamartanda has two verses on this.3% 


The important question is whether the Janmaàstami-vrata 
and Jayanti-vrata are really only one vrata or whether they are 
two separate vratas. The Kalanirnaya,?^ after a long discus- 
sion in which Mim4imsa principles contained in Jai. IL 2. 23 and 
IV. 1. 22-24 are relied upon, arrives at the conclusion that the 
two are separate vratas on the grounds that the two names are 
different (viz. Janmastami-vrata and Jayantivrata), their occa- 
sions (nimitta) are different (the first depends only on dark 
Astami, while the latter exists only if there is Rohini on 8th of 
dark half of Sravana) and their characteristics are different in 
that in Janmastamivrata sastra requires only a fast, while in 
Jayantivrata the śāstra requires a fast and also gifts and the 
like. Besides, Janmastamivrata is obligatory (nitya), since the 
texts only speak of the incurring of sin if it be not performed, 
while Jayantivrata is both nitya and kümya in that the Sástras 
connect it with special rewards in addition to the incurring of 
sin by its non-observance. Further, the two are separately 
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mentioned in the same verses. Hemadri, Madanaratna, the 
Nirnayasindhu (p. 126) and several works hold the view that the 
two are different. But the N. S. notes” that in its day people 
observed only Janmastami-vrata and not Jayanti-vrata. On 
the other hand the Jayantinirnaya (p. 25) states that people 
generally celebrate Jayanti only (and not Janmastami). This 
variance is probably due to the fact that the two works (N, S. 
and J. N.) belong to the north and south of India. The Samaya- 
mayükha?9? and Purusarthacintimani (p.117) very severely 
criticize the views of Madhava set out above from the Kāla- 
nirnaya, one of the principal arguments ‘in these last being that 
the Mimamsa rules relied upon by Madhava apply to rites, but 
Jayanti is the name of a tithi i.e. the 8th of dark half when 
conjoined to Rohini. The Jayantinirnaya of Harita Venkata- 
natha holds that the two are different and that both are nitya as 
well as kàmya (pp. 4-5 and p. 30). It further points out (p. 19) 
that in Janmastamivrata tithi is the principal matter while in 
Jayanti it is the naksatra (Rohini) that is principal 


Two discordant notes are struck by the Varaha-purana and 
by the Harivarnsa. The former says?? that Krsna was born on 
12th of Asadha bright half. According to the Harivaméa q. by 
Hemadri and Jimütavahana, the naksatra was Abhijit when 
Krsna was born andthe muhürta was vijaya ™®, It is quite 
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possible that these two represent some older traditions about the 
date of the birth of Krsna. 


Another important point very much canvassed in the 
medieval digests is about the exact tithi and time when the 
Janmàstamivrata is to be celebrated. The K. N. (pp. 215-224), 
Krtyatattva pp. 438-444, Tithitattva pp. 47—51, Samaya- 
mayükha p. 50-51, N. S, pp. 128-130 and several other digests 
state certain conclusions about this. 


It is clear from almost all Puranas and other works on 
Janmastami that the principal time for the celebration of the 
birth of Krsna is the midnight 3*! of the 8th of Sravana dark 
half (Bhadrapada dark, if the month is Pirnimanta). This 
tithi is of two kinds viz. (1) without Rohini naksatra and 
(2) with Rohini naksatra. In each of these two, the Kalanirnaya 
of Madhava ( pp. 218-224 ), the Nirnayasindhu (pp. 128-130 ), the 
Dharmasindhu (pp. 64-67) and other digests set out several 
possible alternative combinations. The Nirnayamrta (pp. 56- 
58 ) mentions as many as 18 kinds, eight of the suddha tithi, 8 of 
the viddhà tithi and two more, one being the one where Rohini- 
naksatra is there at midnight and the other being Navami 
joined to Rohini and having either Wednesday or Monday. A 
discussion of these would be somewhat complicated and hardly 
otherwise than of academical interest to modern readers. There- 
fore, all these alternatives are not set out here. Instead, the 
brief conclusions put forth by the Tithitattva are given ™? by 
way of sample. These are: If Jayanti (Astami with Rohini) 
exists only a single day, the fast must be observed on that very 
day; if it spreads over two days, then the fast is on the later of 
the two; if there is no Jayanti, then the fast is to be observed 
on Astami joined with Rohini; if two days have Astami joined to 
Rohini, then fast is on the later of the two; if there is no Rohini 
naksatra then fast is to be observed on the Astami that exists at 
midnight or if astami exists on two days at midnight or if it 
be not existent at midnight then on the later day. 
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If Jayanti fast occurs on Wednesday or Monday there are 
far greater results and such a fast is superior to crores of other 
vratas and the man who observes a fast on Jayanti conjoined 
to Wednesday or Monday would not be born again.38 


The main items in Janmastamivrata are fast, worship of 
Krsna, jJágara (keeping awake at night, listening to and repeat- 
ing hymns of praise and stories about Krsna's exploits), pàrana. 


The medieval digests such as Tithitattva (pp. 42-47), the 
Samayamayukha (pp. 52-57), Kalatattvavivecana (pp. 52-56), 
Vrataràja (pp. 274-277), Dharmasindhu (pp. 68-69) contain a 
lengthy procedure of Janmastamivrata based principally on 
Bhavisyottara chap. 55. A brief summary from the first two 
works (which agree in the main in most respects) is set out 
below. 


On the day of the fast in the morning the devotee should invoke 
the presence of the Sun, Moon, Yama, Time, the two twilights, 
the (five) elements, Day and Night, Wind, the lord of the quarters, 
the earth, the sky, the denizens of aerial regions and gods,“ 
He should hold in his hand a copper vessel filled with water, 
some fruits, flowers and whole rice-grains, refer to the month &c, 
and make a sankalpa ‘I shall perform the Krsnastami-vrata, for 
securing a certain reward or for the removal of my sins’. He 
then repeats four mantras addressed to Vasudeva, one of which 
is quoted below. After repeating the mantras he should dis- 
charge the water in the vessel. He should construct a delivery 
hall for Devaki having auspicious jars full of water and mango 
leaves, garlands of flowers, fragrant with burnt aguru and 
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Budha is deemed in legend and astrology to be the son of the Moon. Vide 
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day and Monday are deemed to heighten the importance of Janmastami, 


wd: AA qa: ae: wee prede: Smp! wai 
ee ee a q. by qw. H. p. 52 (reads 
iind 
345, wd gau! ans mq sr geass 
a papell ad 


q. in q. 9. p. Hen p. 68. 


136 History of Dharmasastra [ Sec. I, Ch. VII 


decked with auspicious things and Sasthi-devi Round about 
the room or the walls (of the room) he should paint gods and 
gandharvas with folded hands, Vasudeva with a drawn sword, 
Devaki, Nanda, Yasoda, gopis, Kamsa’s guards, the river 
Yamuna and the snake Kaliya therein and other incidents of 
Gokula as far as he could. He should place in the delivery hall. 
a bed surrounded by screens. He should take a bath with 
sesame in the noon in the water of a river or the like and at 
midnight make the sankalpa, ‘I shall perform the worship of 
Krsna with his attendants’; he should make an image of Krsna 
of gold or silver &c., touch the cheeks of the image and vitalize 
the image (prina-pratistha) with mantras. He should contem- 
plate upon Devaki (with a mantra) and on Srikrsna lying as an 
infant on the bed and offer worship to Laksmi, to Vasudeva and 
Devaki, Nanda and Yaéoda, Baladeva and Candika with 
appropriate mantras for bath, for incense, naivedya &c.; he then 
briefly performs symbolically the ceremonies of Jatakarma, 
cutting the navel chord, Sasthipüjà and namakarana. Then at 
time of moonrise (at or a little after midnight) he should offer 
arghya on an altar or to (image of) the moon with Rohini with 
water from a conch mixed with flowers, kugas and sandalwood 
paste with a mantra, should bow to the moon and prostrate** 
himself with several verses containing the different names of 
Vasudeva and at the end address prayers to him. Then he 
should keep awake the whole night in listening to the hymns 
of praise to Krsna, to the stories in the Purànas and in songs, 
music and dances, Next day after performing all usual acts 
to be performed in the morning and again offering worship to 
the image of God Krsna, he should feed brahmanas and donate 
to them gold, cow, clothes with the words ‘May Krsna be pleased 
with me. He should then repeat the mantra?” ‘salutation to 
him who is Brahma, who is Vasudeva of blessed birth and 
beneficent to cows and bráhmanas and whom Devaki gave birth 
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from Vasudeva for the protection of Vedas spread over the earth, 
Let there be peace! Let there be bliss! He should then take out 
ihe image of Krsna, donate it to a brahmana and bring the vrata 
io a close after performing pàrana. 


The procedure in the Dharmasindhu (pp. 68-69) is more 
elaborate than the above, though no essential difference exists. 
It makes use of Vedic mantras (from Rg. X. 90. 1-16) along with 
Pauranika mantras, while in the Samaya-mayukha and Tithi- 
tattva no Vedic mantra is expressly mentioned. As regards 
jagara the Dharmasindhu provides that the stories*® about 
Krsna may be made striking by reciting poems composed in 
regional languages, that Vedic hymns may have at their end 
Pauranika stories recited, that visual representations (such as 
dances) may be resorted to, that this is a procedure meant for the 
three higher varnas, but in the case of Sudras it is not proper to 
follow the same procedure; they should omit Vedic hymns but 
may engage in music and Pauranika recitations. 


One question often raised in some of the medieval digests on 
Dharmasastra is: what is the principal matter in JanmastamI- 
vrata. Some held that both fast (upavasa) and worship (pujà) 
are principal and they rely on a Bhavisyapuràna?? passage 
‘when at midnight on the 8th of the dark half there is Rohini, 
worship of Krsna destroys sins committed in three Jives; a man 
observing a fast then and performing worship of Hari does not 
sink’, The Samayamayükha, after an elaborate discussion in 
which Mimarmsa doctrines such as those in Jai. 1 4. 1-3 are 
employed, arrives at the conclusion that the fast is only an 
auxiliary (aga), while worship (pūjā) is the principal thing. 
On the other hand the Tithitattva* relying on the verse of the 
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Bhavisya opening the description of the vrata 'On that day ona 
should accept the restrictions of upavása' and also Mimamsa 
doctrines holds that upavüsa is the principal matter and pujà ig 
an anga (auxiliary matter) The Jayantinirnaya contained in 
the Dasanirnayi of Hàrita Venkatanatha discusses at length the 
two (pp. 3 ff). This subject need not be pursued much further. 


It has already been stated above that every vrata requires a 
párana as the last item, that parana takes place the day after 
the day of the fast and that it is generally performed in the 
morning. There are certain special rules about the pàrana of 
Janmastam!I fast and Jayant! fast. -A few dicta of the purànas 
may be first noted. The Brahmavaivarta*! states ‘one should 
never perform parana while astam! tithi is running or Rohin! 
naksatra is still there on the Astam!; (if one does so) one destroys 
what he has done previously and the fruits acquired by the fast. 
A tithi destroys eight-fold, while a naksatra does so fourfold: 
therefore one should perform the parana (of Janmastam!) at the 
end of the tithi and naksatra’. The Naradapurana®? remarks 
‘when a fast has to be observed on the conjunction of a tithi and 
naksatra, parana should not be done until at least one of the two 
has ended; when a vrata falla on a conjunction (of tithi and 
naksatra) parana should be done only when one of the two is - 
separated (i.e. ends). The Vahni-puràna provides ‘parana is 
commended at the end of the naksatra or at the end of the tithi'. 
Both the Tithitattva and the Krtyatattva353 arrive on interpret- 
ing these and other verses at the following conclusions. ‘Parana 
is to be observed on the day after the fast, but after the end of 
the tithi (astamI) and the naksatra (Rohini); but when one of 
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the two ends before mahüni$a and the other during mahanisa 
or after it, pàrana should be observed at the end of one of 
the two; when both exist during the period of mahanisa then 
one should perform pàrana in the morning at the end of the 
festival’. At the end of the parana the performer repeats the 
mantra 'salutations to Govinda, who is Being, who is the ruler 
of (all) beings, who is the lord of (all) beings and who is the 
source of all beings’! The above statement shows that in 
certain cases the pàrana of Janmastamivrata may be at night 
particularly for vaisnavas who perform the vrata as a duty and 
nob for any reward. 


There is a difference of meaning between udyàpana and 
pirana. Some vratas like Ekadasi and Janmastaml are per- 
formed throughout a man's life; in such cases there is only 
pàrana after the fast on every occasion that a fast is observed. 
If a man undertakes a vrata only once and finishes it, then the 
concluding rites of the vrata are called udyapana. 


Besides the items mentioned above, it is the practice, parti- 
cularly of boys and common people in Maharastra, to hang up 
pots full of curds and buttermilk on the day after the birth of 
Krsna is celebrated, to play underneath the pot, sing songs and 
then pierce the pot and get drenched by curds and buttermilk 
running out from the holes made. This is probably due to the 
legends associated with Krsna’s boyhood among cowherds. The 
Bhagavata?™ expressly says that the cowherds sprinkled each 
other on Krsna’s birth with curds, milk, ghee, and smeared each 
other with these. This is called ‘Gopalakala in Maharastra. 
But this is not observed in other parts of India such as 
Saurastra. Surprisingly enough the Krsnajanmastami festival 
does not, like the Ramanavami festival, figure in the Krtya- 
kalpataru on vrata. One cannot account for this omission. 
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But in the Naiyatakala section?" of the same work, a brief 
procedure of Krsnajanmastami (which is word for word the 
same in the Krtyaratnakara) different from the one specified 
above from the Tithitattva and other works, is set out. It is as 
follows: On the 8th of the dark half of Bhadrapada wag born 
in Kaliyuga in the 28th (kalpa?), Krsna, son of Devaki, for 
removing the burden (of the earth) and the reduction of ksatriyas. 
He (his image) should therefore be worshipped on that day, as 
also (of) Devaki and Yasoda with sandalwood paste, flowers, 
incense, various fruits and foods and dishes prepared from 
barley and wheat together with cow’s milk. At night the 
devotee should keep awake with songs and dances. Then on 
the 9th about the time of arunodaya (4 ghatikas before 
sunrise ) women dressed in red clothes and decked with garlands 
of flowers should carry the images of these (Krsna, Devaki and 
Yasoda ) to a holy river bank or to a charming and unfrequented 
lake, wherein they should themselves take their bath and also 
bathe the images; then returning home they should eat a meal 
of barley together with jaggery, honey, ghee and black pepper. 


Before closing this account of JanmastamI reference must 
be made to a paper read in 1867 before the Berlin Akademie der 
Wissenschaften by the renowned German scholar, Prof. A. Weber. 
The subject of the paper was ‘An investigation into the origin 
of the festival of Krsnajanmastami’ and the paper was divided 
into four parts; the first dealt with the sources (an English 
translation of it by E. Rehatsek was published in Indian 
Antiquary vol Vl. pp. 161-180 and pp. 281-301), the 2nd dealt 
with ritual, the 3rd part was the most important and was con- 
cerned with a novel theory, viz. the ritual of Krsnastam! festival 
was something transferred from outside of India, that the 
description in the ritual of Krsna's image as suckling at the 
mother's ( Devaki's) breast was the keystone of the theory of this 
ritual as of foreign origin and that it was suggested by pictorial 
representations of the Madonna with a suckling child (Christ) 
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&c. An English translation of this part appeared in Indian 
Antiquary, vol. IIL pp. 21-25 and pp. 47-52. This paper, though 
it isa monument of learning and patient industry (for that 
period when very few Sanskrit books had been printed), gave 
rise to severe criticism owing to its fantastic and perverse 
conclusion about Krsnajanmastami ritual being borrowed from 
Christian representations of Christ and his mother Mary. In 
I. A. vol. III p. 300 Growse attacked it very severely. In spite 
of all criticisms the tenacious German scholar stuck to his guns 
and launched an attack against his crities, particularly againsi 
Dr. Rajendralal Mitra, in I. A. vol IX. pp. 226-229. As hardly 
any Sanskrit scholar in these days would espouse the theory 
put forward by Weber, I do not think that I should waste much 
time over a refutation thereof. Most European scholars, nurtured 
on the vaunted intellectual eminence of the ancient Greeks and 
on the intolerant attitude of christianity towards other faiths, 
when they became acquainted with things Indian and studied 
Sanskrit, were obsessed (though not very obviously expressed) 
by two notions, viz. much in India that resembled what prevailed 
in the West must have been borrowed from the West and 
further, that Indians, who had allowed themselves to be invaded 
by outsiders and governed by foreigners for centuries, must not 
have been good at anything. These two notions gave rise to 
many untenable theories such as the following: the Ramayana 
was borrowed from Homer’s Iliad, the art of writing was un- 
known to Panini, the Brahmi script was based on Phoenician or 
Aramaic script, that the Gita was based on the Bible, that the 
very ancient Indian naksatra system was borrowed either from 
the Chinese, the Babylonians or Arabs. Most of such theories 
were the result of little knowledge and the non-recognition of 
certain common sense rules and have now been consigned to the 
limbo of deserved oblivion. The common sense rule is that when 
a thing or a state of things has existed for centuries in a certain 
country or among a certain people, the burden of proving that 
it was borrowed by that country or people from outside is very 
heavy on those who assert such borrowing; mere similaritieg 
can never he held to amount to any evidence of borrowing ab 
all; scholars should be very chary of confidently asserting 
borrowing and should put forward their conclusions very cauti- 
ously. It would not be irrelevant to point out the main circum- 
stances on which Weber, often a champion of lost causes, relied 


for his theory. 
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The first is that in the ritual of Krsnastami contained in 
some digests (that said that they borrowed the passage from 
Bhavisyottara ) the image of Krsna was to be shown * as suckl- 
ing at the breast of Devaki, that this is a unique direction, that 
in the Ramanavami festival which is similar to Janmastami the 
image of Rama is not required to be suckling at the breast of 
Kausalya, that this detail was copied from the representation of 
ihe Madonna Lactans. Weber relied ( vide I. A. vol. III p. 51) on 
one De Bossi who said that pictures of infant Christ at the breast 
existed in 2nd century A. D. Weber brushed aside the testimony 
of other scholars that the Madonna with the child was a subject 
little known to the early christian centuries and the opinion of 
other scholars that the representations of the Madonna Lactans 
are extremely rare in Byzantine and Russian art (I. A. vol. III 
p.48)and almost always of very late date. Weber makes a 
mountain of a molehill. The image of Rama is also described ag 
lying on the lap of the mother Kausalya.5? Further, all puranas 
do not provide that the image of Krsna was to be suckling at the 
breast. Hemàdri, in describing the Jayantivrata from the 
Puranas, shows that the image was to be on the lap of the mother 
Devak139 Was the Hindu imagination go poor that when they 
could describe the image of Rama or Krsna as lying on the 
mother’s lap they could not also imagine that it could be shown 
as suckling at the breast and had to run to the West to copy 
that detail from representations of the Madonna and the child 
thousands of miles away ? 


The 2nd point made much of by Weber was that Narada is 
represented as having brought from Sveta-dvipa ( white land ) the 
doctrine of salvation by faith. Weber holds that Svetadvipa 
was Alexandria, while Lassen holds that it was Parthia. If we 
read the description of Svetadvipa in the Santiparva ( chapters 
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336-339 ) and in such Puranas *! as Vamana (chap. 25.16 and 60. 
56) and Karma (I. 49) it would be clear that Svetadvipa was an 
imaginary or mythical place where everything was white, where 
Visnu and the gods dwelt and that it had no earthly existence 
at least in the minds of the authors who wrote the above works. 


The third important point according to Weber was that 
certain incidents in Krsna’s life such as Kàliya-mardana are 
similar to those in Christianity. Weber himself says that victory 
over Kaliya is a travesty of the christian tradition of the serpent. 
It appears to me that there is nothing common between the two 
except the word serpent. 
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CHAPTER VIII 


Vratas of Haritalika, Ganesacaturthi, 
Rsipancami, Anantacaturdasi. 


On the 3rd tithi of the bright half of Bhadrapada occurs 
the Haritalikavrata for women alone. This vrata is not found 
in the Krtyakalpataru on vrata or in Hemadri. It is described 
only in the later medieval digests like the Nirnayasindhu 
(p.133), Vratarka (folios 44 b-49 b), Vrataraja ( pp. 103-110 ) and 
Ahalyakamadhenu (folios 282-295). It may, however, be noted that 
the Rajamartanda of Bhoja (first half of 11th century A.D.) devotes 
four verses to Haritalicaturthi on Bhàdrapada 4th of bright 
half and says it is dear to Parvati (two of them are quoted below 
in note). It is very much in vogue among Maharastra women. 
The following is a brief description. The woman should take 
an oil and myrobalan paste bath and wear fine silken clothes. 
After referring to the tithi &c. the woman should make sankalpa 
as noted below. She should bow to Uma and Siva; she should 
offer worship to Uma by means of the 16 upacaras with 
appropriate mantras such as avahana (invoking to be present), 
üsana (seat), padya, arghya &c. After offering flowers the per- 
former should carry out worship of the limbs of Uma from the 
feet in the form ‘bow to Uma, I worship her feet’ to the head. 
Then she should offer incense, lamp, naivedya, @camaniya, 
fragrant substances like camphor and sandalwood for rubbing on 
the hands, betelnut, ‘Gmbiula, daksinà, ornaments, nirGjana 
(waving of alamp). She should then offer worship to the several 
names of Uma (such as Gauri, Parvati &c.) andthe several 
names of Siva (such as Hara, Mahadeva, Sambhu &c.) and present 
a handful of flowers, and go round (pradaksina) the images of 
Uma and Mahe$vara, make with an appropriate mantra in each 





362. werde a eX af warm! efr faa: gear wrinüfaq 
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wratateve folio 75 b, verses 1257-1258; vide ABORI vol. 36 p. 323. 
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case an obeisance% and a prayer and donate presents placed 
in vessels of wickerwork together with auspicious substances, 


This vrata is not prevalent in Bengal nor in Gujarat. 


It is provided by Madhava that36 if the third is mixed up 
with the 2nd tithi and the 4th tithi, the vrata is to be performed 
on the later day, provided the third tithi exists at least fora 
muhürta (two ghatikas) and then 4th tithi follows. 


In modern times women purchase coloured clay images of 
Parvati, of Sivalinga and a friend of Parvati and worship them. 


It is difficult to say why the vrata is called Haritalika. The 
Vrataraja* (p. 108) says it is vrataraja (the prince among 
vratas) and was so called because Parvati was taken away (from 
home) by her friends. 


The Vrataraja contains a story said to have been narrated 
by Siva himself to Parvati about the vrata by performing which 
she secured him as her husband and also the position of being 
half of Siva’s body. The Varahapurana (chap. 22) contains a long 
narrative about the marriage of Gauri with Siva. 


On the 4th of the bright half of Bhadrapada is observed 
the festival of Ganesacaturthi in many parts of India (though 
not in Bengal or Gujarat). According to the Samayamayükha €? 
Ganesacaturthi is also called Varadacaturthi. The proper time 
for the performance is mid-day, as said by Brhaspati?9 quoted 
in the Kalanirnaya. When Caturthi-tithi is mixed up with the 





364. The anennara is ‘aeq ge TRE UHR aol wa | EATE AA 
AREE nAaR. The miara is ‘ gary af wa Ste ahmed qf usw! suis 
adamin Ste SM vara A’ (Give mesons, wealth, blessed wifehood and 
all other desires &c.). The qanra is SIWITHRITTRTSUU AAI | 

T ¥ aari à garagai? (I make this present for pleasing Gauri 
and Siva in order that I may secure happy wifehood, health, the abundance 
of all kinds of wealth &c. ). 

365. agiman fee amd wx! mo fF. anita; rere 
Tari Weed RaRa crdr sna Ran | a. f. p. 176, 


366. antarrefiar araar eRaneenti! eure p. 108. It is possible 
to suggest that the image of Parvati was coloured yellow by means of eftats 


(orpiment) and so it was called eitatieait. 
367, wuraqütsudqueqd!w.m. p.39. 
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3rd tithi and also with 5th, then, if at midday there is caturthi, 
the one mixed withthe 3rd is to be preferred. If at midday 
there is no caturthi, but on the next day there is caturthi at 
midday mixed with paficami, then parariddha (i. e. mixed with 
the following 5th) is to be preferred?9 Briefly, the procedure is 
as follows. In modern times a clay image of Ganesa beautifully 
painted is brought, and pranapratistha is effected and worship is 
offered to Vinàyaka with 16 upacáras; two dürva tendrils with , 
sandalwood paste are offered with each of ten names?” quoted 
below (i. e. in all 20 dürva tendrils) and after reciting all the 
ten names together the remaining one darva (21st) is offered. 
21 modakas are got ready and placed before the image; one is 
offered as naivedya, ten are donated to brahmanas, ten are eaten 
by the performer himself (or his family)? The P. C. p. 94 and 
Vrataraja (pp. 144-151) give a more elaborate procedure. If 
Bhadrapada 4th of bright half falls on a Sunday or Tuesday this 
caturthi is called great??? (mahati). The important vedic mantra 
in the worship of Ganesa is Rg. II. 23. 1 = Tai. S. IL 3.14.3 
(Gananam tvà Ganapatim havamahe) which is really addressed to 
Brahmanaspati, but in medieval and modern conceptions Ganesa 
takes over the characteristics of that Vedic god. The number 
21 is important in Ganesacaturthi. 


The form of Ganesa to be contemplated upon is described 
as follows: 3% ‘one should contemplate on God Siddhi- 
vinayaka who has only one tusk; whose ears are wide like a 
winnowing basket, who has ndga (snake) worn in the way of 
yajnopavita and wields in his hands a snare and goad.’ 


In medieval times and also in modern times the popular 
belief was and is that if one happens to see the moon on Ganesa- 
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370, The ten names (with dative) are qunm, TAWA, HTAA, 
ATTA, STAT, VAS, WHAT, gWAT SUI, HARIEN, HATTA. 

371. gid qaaa NAA ge aaen giammai: wre | 
ai ARA Rory qur qs ST pud Waa: | WARY p. 72. 


372. "ius wre maa fies ge N 
a. 8. p. 39, fet. fir. p. 133, g. Fy. p. 94 quoting quregumr from ferrara. 
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caturthi evening one is falsely charged with the commission of 
a theft or the like. If one sees the moon on that date by mistake, 
in order to escape the consequence of a false charge, one should 
repeat the Pauranika verse addressed by a child's nurse to it * A 
lion killed Prasenajit, the lion was killed by Jambavat; don’t 
cry, O Sukumáraka (or tender boy)! this is your Syamantaka 
jewel'37 The story is referred to in Mausalaparva 3. 23 and is 
narrated in several Puranas. Vide Vayu 96. 20-52, Agni 175. 
40-44, Matsya chap. 45, Visnu-purana IV. 13. 3-18, Bhagavata 
X Uttarardha, Padma, V. 13. 78-93 and VI. 276. 56, 5-37, Brahma 
16. 12-45. The Sun is said to have given to Prasena's brother, 
Satrajit, the highly refulgent Syamantaka jewel that produced 
eight bhàras of gold every day ( Bhagavata X. 56.11); Krsna 
hankered after it but could not secure it. Prasena decked with 
the jewel went hunting and was killed by a lion, the latter in 
its turn was killed by the bear leader Jambavat, who took the 
jewel and entered his own lair with it. Satrajit and the Yadavas 
suspected Krsna as having brought about the death of Prasena 
for the sake of the jewel Krsna, unable to bear the calumny, 
ultimately traced the corpses of Prasena and of the lion and 
entered the cave of Jambavat on hearing the above verse 
addressed by the nurse from inside the cave. Krsna fought 
inside the cave a duel with Jambavat and when Krsna did not 
come out for days the Yadava followers of Krsna returned to 
Dvàrakà and reported that Krsna was killed. Jambavat was 
defeated after 21 days (28 acc. to Bhagavata X. 58. 24), made 
peace with Krsna by giving in marriage his daughter Jambavatl 
to Krsna and the Syamantaka jewel as a dowry. Krsna on 
returning to Dvaraka handed over the jewel to Satrajit, brother 
of Prasena, and cleared himself of the false charge. Some 
Puranas like Vayu 96.52 and Matsya% 45. 34 state that who- 
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ever knows this story about the clearance of Krsna from a false 
charge would not be liable to have a false charge made against 
him by any one. The Tithitattva?9 provides that ifa man 
inadvertently sees the moon on the night of the 4th in Bhadra 
(Sukla) he should repeat the verse of the nurse quoted above over 
some water, drink it and should listen to the story of the 
Syamantaka jewel. 

When Ganesa is worshipped on Bhadra 4th of bright half, 
that tithi is called, according to Bhavisya, Siva, when Ganesa is 
honoured on Magha-sukla 4 it is called Santa, and when on the 
Ath of the bright half the weekday is Tuesday that caturthi is 
called Sukha. The three?” are respectively described in Hemadri 
(vrata) vol. I pp. 512-513, pp. 513-514 and pp. 515—519. 


In modern times the worship of Ganesa lasts for one day 
and a half, for two days, 5 days, 7 days or till Anantacaturdasi 
(14th of bright half of Bhadra), according to the usages of the 
people, their inclinations and their tastes. The image is then 
immersed in a well, tank or in the sea in a great procession. In 
certain parts of the Deccan and among common people it is 
customary to perform Gauripujà on 7th and 8th of Bhadrapada- 
sukla and immerse Gauri (represented by a sheaf of plants) and 
Ganesa image on the same day and at the same time on 9th. 


Ganesa is the most popular god in these days and it is the 
practice to invoke him at the beginning of every important 
undertaking or rite. He is the God of wisdom, the presiding 
deity of literature, the bestower of success and the destroyer of 
obstacles. 

About the antiquity of Ganesa worship and of images of 
Ganesa a good deal has been said in H. of Dh. vol. II. pp. 213-216 
and 725. A few matters not mentioned there may be set out 
here. The Brahmavaivarta-puràna has a section called Ganesga- 
khanda (in 46 chapters), wherein several legends about Ganesa 
are dwelt upon. The Ganapatyatharvasirsa??, imitating the 
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style of such ancient Upanisads as the Taittiriya, Brhada- 
ranyaka and Chandogya, identifies Ganapati with the Highest 
Brahma. The Ahalyakamadhenu quotes passages from 
Bhavisyottara-purana on Ganesacaturthi. In I. A. vol. 35 p. 60 
an archaeological and mystic explanation is offered about the 
mouse being the conveyance of Ganesa and his elephant head, 
which is fantastic and hardly convincing. Several legends are 
told about Ganesa, his elephant head, his single tusk. Vide 
Mukerji p. 9. One of the most fantastic is the one in the Varaha- 
purána (chap. 23) where it is said that from the laugh of Siva 
sprang a very handsome boy whom Parvati looked at with 
admiring eyes when Siva’s jealousy was roused and he cursed the 
boy to be elephant-headed and pot-bellied and then be relented 
and made him the chief of all Vinayakas. 


The Krtykalpataru (on vrata) pp. 84-87 quotes a passage 
from the Narasimha-puràna?? (chap. 26. 2-20) about Ganesa- 
caturthi-vrata, which also occurs among several vratas about 
Ganesa set out in Hemadri (on vrata vol I pp. 510-512). It 
differs considerably from the celebration of Ganesacaturthi 
described above. A few important points are stated here. Ganesa 
is described as having one, two or four tusks and as having four 
arms. It is further stated that Ganesa causes obstacles (vighna) 
if not worshipped at the beginning of every undertaking. 
Ganeśa assumed the form of an elephant for effecting the 
purposes of gods and thereby frightened all d@navas. 


On the 5th tithi of the bright half of Bhadrapada occurs the 
Rsipaficami-vrata. It was meant for men of all varnas but is 
now mostly practised by women. Hemadri (on vrata, vol. I. 
pp. 568-572) describes the vrata at length quoting from the 
Brahmanda-purana. One should, after bathing in a river or the 
like and after performing his daily duties, repair to his agnihotra 
shed, should bathe with Paficamrta the images of the seven sages 
and, anointing them with sandalwood paste and camphor, worship 
them with flowers, fragrant substances, incense, lamp, white 
clothes and yajüopavitas and sumptuous naivedya and offer 
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them arghya?9 with the mantra noted below. One should, when 
engaged in this vrata, subsist on vegetables alone and observe 
celibacy. The result is freedom from all sins and from troubles 
of three kinds*! and the increase of one’s good fortune. Ifa 
woman performs this vrata she enjoys happiness, becomes 
endowed with good bodily form, beauty and sons and grandsons, 


Later medieval digests like the Vratarka (folio 90), 
Vrataraja (pp. 200-206) add details anda story from Bhavisyo- 
tiara narrated to Yudhisthira by Krsna. The sin of 
Brahmahatyà (brahmana-murder), of which Indra became guilty 
by killing Vrtra, son of Tvastr, was distributed in four places 
viz. in Agni (the first flames mixed with smoke), rivers (turbid 
in the rains), mountains (on which trees exuding sticky gum 
grow) and among women (in their monthly illness) Therefore 
this vrata should be performed particularly by women for getting 
rid of the sin of contact during their monthly illness. 


The sankalpa is given below.*!* Another detail is that the 
seven sages together with Arundhati are to be worshipped. It is 
further provided that one should subsist on vegetables? or 
nivaras or syamaka grains or bulbous roots or fruits and should 
not eat anything produced by ploughing the land. Even in 
these days those who perform this vrata do not eat corn produced 
by employing oxen. In modern times if men perform the vrata 
the priest invokes for them seven sages with Vedic mantras viz. 
Rg. IX. 114. 2 (for Kasyapa), Rg. V. 78. 4 (for Atri), Rg. VI. 25.9 
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(for Bharadvàja) Rg. X. 167. 4 (for Visvamitra), Reg. 178.1 
(for Gotama), Rg. LII. 62. 18 (for Jamadagni), Rg. VIL. 33. 11 (for 
Vasistha). The mantra for Arundhati is quoted below398 In 
this vrata the number seven is important. The vrata is to be 
performed for seven years, there are to be seven jars, seven 
brahmanas were to be invited to whom finally the images (made 
of gold or silver) of the seven sages were to be donated. If all 
the images were placed in one kalaśa, then the jar with the 
images was to be donated to one brahmana and the others were 
to be given kalasas with clothes and daksina. 


lf paficami is mixed up with the 4th tithi and the 6th tithi, 
one must perform the Rsipaficami vrata on the 5th mixed with 
the 4th (pürvaviddha) and not on 5th mixed with 6th, in accord- 
ance with the Yugmavakya quoted above (n. 191). Besides, Harita 
expressly 34 prohibits the acceptance of the 5th mixed with the 
6th in the words (5th tithi mixed with the 4th should be accepted 
and not the 5th joined tothe 6th, both in the bright and dark 
halves and in rites for the gods and pitrs). But there is the most 
important rule laid down by Harita himself that in all vratas 
comprising worship the tithi to be selected is the one that covers 
mid-day Supposing that the 5th tithi does not cover mid-day 
when joined with 4th, but covers mid-day when joined with 6th, 
the latter (paraviddha) would have to be chosen. Hemadri would 
hold this latter view, while Madhava holds that everywhere 5th 
which is pürvaviddhaà is to be accepted. Hence there is diver- 
gence of view among the great writers. 

It appears that originally the Rsipaficami-vrata was meant 
for the removal of sins for all, but later on it came to be specially 
provided for women; but it is not observed in Saurastra. 

On the 14th of the bright half of Bhadrapada is celebrated 
the Anantacaturdasi-vrata, It does not appear in the Krtya- 
kalpataru (on vrata). 

It consists chiefly in the worship of Hari as Ananta and in 
wearing on the the right hand in the case of men and on the left 
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in the case of women a holy strap of thread dyed with saffron 
made of cotton or silk twisted into fourteen knots. It is an 
individual puja and not a festival of a socio-religious character. 
The Agnipuràna (chap. 192, verses 7-10) gives a brief description 
as follows. On the 14th of the bright half one should worship 
the image of Ananta (Hari) which is made of darbha grass 
placed in à vessel for water (a jar). He should get ready flour of 
a prastha of paddy and make cakes from that, half of which 
should be donated to a brahmana and the remaining half he 
should use for himself. One should perform this vrata on the 
bank of a river and listen to stories about Hari and (pray to 
Hari) as follows 3 O Vasudeva! save (people) sunk in the great 
and endless ocean of sansara and make them apply themselves 
to the contemplation of the form of Ananta; salutation to thee 
that hast numerous forms! Having worshipped (Hari) with this 
mantra and having tied on one’s arm or round one’s neck a 
string of threads over which a mantra has been uttered, the 
person who performs the Anantavrata becomes happy. If Hari 
is Ananta, then fourteen knots may be deemed to symbolize the 
fourteen worlds created by Hari. 


Hemadri (on vrata vol. II. pp. 26-36) has an elaborate 
description of Anantavrata together with the story of Kaundinya 
and his wife Sila told by Krsna to Yudhisthira. Krsna states 
that Ananta is one of his forms and identifies himself with Kala 
(Time) that is called Ananta. Ananta should be worshipped 
with the upacüras of sandalwood paste, incense, flowers, 
naivedya. 


In front of (the image of) Ananta should be placed a doraka 
dyed with saffron and having fourteen knots. The mantra 
(quoted in note) should be recited and the doraka should be 
tied on one’s arm, one should then dine with an easy mind 
after contemplating on Narayana as Ananta. In the story it is 
narrated how because the husband Kaundinya from youthful 
rashness and pride cut the Ananta thread tied round his wife’s 
hand he lost everything, then repented and was taken into 
favour by Ananta. The V.K. K. (pp. 324-339) describes at great 
length the procedure of Anantapüjaà together with stories taken 
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from the Bhavisyottara, and the Tithitattva also (p. 123) 
quotes portions from the Bhavisyottara. The Kalanirnaya 
(p. 279) expressly states that the Anantavrata is described in the 
Bhavisyottara and discusses a few verses therefrom. The 
Vratarka (folio 277a-285a) describes this vrata at great length. 
Briefly it is this: first sankalpa, then making a sarvato-thadra 
mandala and placing a jar thereon, on which is placed a naga 
with seven hoods made of darbhas and in front of it a doraka 
with 14 knots, worshipping the doraka on the jar with 16 upa- 
càras with the Purusasükta (Rg. X. 90) and Pauranika mantras; 
14 devatas of the knots from Visnu to Vasus are invoked, then 
there is worship of the limbs from the feet upwards in such 
mantras as ‘Anantaya namah padau püjayami, then a handful 
of flowers with the mantras of Visnu, prayer to Ananta, tying 
the doraka with a mantra, casting away the old doraka after 
offering it worship. Salt is forbidden in this vrata. It was?9 
believed that if this vrata was performed for fourteen years, 
one reached the world of Visnu. 


There is a variance in the views of eminent writers about 
the exact time and the tithi for the vrata when 14th is mixed 
with other tithis (13th or Paurnimà) Madhava? holds that 
mid-day is not the karmakd@la in this vrata, but that tithi which 
exists at sunrise for three muhirtas is the most suitable one for 
Ananta-vrata. The Nirnayasindhu holds?? that Madhava was 
mistaken because he relied for his decision on a general rule that 
the principal tithi to be accepted is the one that covers mid-day, 
that the Anantavrata is not mentioned in other purāņas and also 
in other digests and that the passages of the Bhavisya and 
Skanda quoted by others are baseless and unauthoritative, 


There are even in these days many persons who engage in 
ihe Anantacaturdasi-vrata, but their numbers are rapidly 
diminishing. 


387. gerard araga Ta! wre RARA Tah ETRA N 
ered a ATO aca sdrpeedux (gura gd. (on aa vol. II. p. 35), 

388. qa mpm aes waa qu GAT qug 
qr magni wena RAGE: sb ow ange: When! mur wie qu 

yaga Tara earn STE! a a Aera 

AEEA ses: men! (qugdernpnew! mt. fA. p. 279. 

389. aa aq... gal Od aT aeng mgr! ane SISIUTSUPNDd 

Bea Cal aaa WIAs qud ARA | 
fa. Gr. p. 142. 
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CHAPTER IX 


Navaratra or Durgotsava 


From the Ist of AsSvina bright half to the 9th is celebrated 
the Durgàpüjà festival, otherwise called Navaràtra, observed all 
over India in some form or other. Some of the works?” provide 
that Durgotsava must be celebrated in both Sarad (Asvina-sgukla) 
and Vasanta (in Caitra-sukla) But it is the Durgotsava™ of 
A$vina that is celebrated in a grand style, particularly in 
Bengal, Bihar and Kàmarüpa. 

If a person is unable to celebrate the festival?? for nine 
days, he should do so for three days beginning from the 7th tithi 
of Asvina-sukla. In fact, the Tithitattva?™ puts forward several 
alternative periods for Durgápujà as follows: (1) from the 9th 
tithi of the preceding dark half of Pürnimàánta Asvina to the 
9th tithi of Asvina-sukla; (2) from the first tithi of Asvina 
$ukla to 9th; (3) from the 6th to the 9th; (4) from the 7th to 
the 9th; (5) from the Mahàstami to the 9th, (6) only on the 
MahastamI; (7) only on the Mahanavami Most of these 
alternatives find support in the Kalika and other Puranas. 


390. maaar aa TUI: ara: | Anga p. 56, W. a. p. 15. 

391. METS FETT Hered wr cp rq | aog. 89.11 q. by fs. fw. 
p.80, 4. a. p 15 aat means qqrereraferet. In the fatira (pp. 64-65) 
vum interprets afyat as an adjective of sgrqsm meaning yearly ; bat 
«np in his com. on qasat (mkoa 89.11) explains aqsrat 


arate, de Sayers faa gay: (folio 50a of the ms. in the 
Bombay University Library described in Prof. Devasthali's Cat No. 1358). 


392. emu ate ip g Heed aream: Apa ure qe dq! 
Great aft aded marni waren sia! wie q. by 8. on qa vol, I. pp. 907- 
908, by g Fit. p. 60, wm. w. fa. p. 271. 


393. wi pup ETHIC TUI Uormaeanq-uiamqua-quamq-queafq 
-WerEv Tt i SASHA A rH - qs T: aen wea: R. a p. 67; 
UARA Baraat! ad RA A wHRERA mena nsa A. fr 
p. 173, quoting ‘Mg gga. As to agras and agra, the eow- 
gao says ‘amiata g sper ween snp RAA mend at art qu 
Sane qur adi a ATH AT EMET nagtaas «gar! chap. 62. 2-3; vide also 
Ffig q. by 8. (on ma vol. I. p. 900). arat genae yore fear | 
aasat radii FraaniQaa:ea: mièn 62.17, q. by ar. fd. p.511 (from 
anadir ), H. €. p. 362. This supports the first alternative; Famredaaa- 
see BUST) TRENANTE AAA ATT ATT: ! gsrageqt (eat) 
ainmean gA A. a. p. 88. 
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There is a voluminous literature on Durgotsava. Every 
digest on vratas, tithis and püjà devotes considerable space to 
this subject. Moreover, there are special treatises on Durgotsava 
or Navar&tra,such as the Durgotsavaviveka of Sülapàni, the 
Durgàpujá-prayogatattva (published by the Sanskrit Sahity 
Parishad, 1924) of which the Durgàrcanapaddhati of Raghu- 
nandana (published by Jivananda, vol. II) is a part, Durgabhakti- 
tarangini of Vidyapati,?! the Navaratra-pradipa of Vinàyaka 
alias Nanda-pandita, the Durgotsavapaddhati by Udayasimha 
(2nd half of 15th century A. D.)3% Besides these, the 
Markandeyapurana (chapters 78-90 in Venk. Press ed. and 
81-93 in Banerji’s) contains what is called Devimahatmya™ 
(or Saptasati or Candi) in which are described the appearance 
of Devi from the accumulated tejas of Visnu, Sankara, Agni 
and other gods, her getting different weapons from the several 
gods such as the trident from Siva, discus from Visnu, 
Vajra from Indra, her victory over and slaughter of the 





394. For the opening lines of this work, vide I, A. vol. 14 p. 192; it 
was published at Darbhanga in 1900 A. D. in Devanagari script. Reference is 
made to the pages of this edition in the following. 


395, Vide I. H. Q. vol. 21. pp. 227-231 for remarks on this work. 


396. Modern scholars generally hold that the Devimahatmya, of which 
the oldest known ms. is dated in 998 A. D. (as stated in Winternitz’s 
‘History of Indian Literature, English Translation, 1927, p. 565 note 2) 
was later inserted in the Markandeyapurana, Though the Devimahatmya is 
called Saptasati (collection of 700 verses), the total number of verses there« 
in is only about 573 to 590 in different mss. and editions "The Venk, press 
edition in chap. 78-90 has 589 and K. M, Banerjea's in chap. 81-93 has 573. 
Nagojibhatta in his com, on qustat remarks (folio 55b) ‘gegat 
SATA gaa Ak aaa maaan N. The number 700 is 
made up by looking upon words like arą as a7qs and half verses as full 
verses and so on. The 13 chapters are divided into three parts, chap. I 
being numara, chap. 2-4 being avyeraita and 5-13 being samana. The 
77 or 78 verses of the ist chapter (usprsfid) are made into 104 mantras viz, 
waranvan: 14, avian: 24, ARRET: 66. The gage is treated as if it were 
a Vedic hymn or verse with sqq, metres, magam, and Rira (for sm) 
‘ greg sinandi ATS T- MA ASATTA HTT: | gge gu 
aygheraisa— afeunicrerfeqraeifd«i — yaar avsqrs cnt agar ger 
Alara: marraqat: 1. Besides, some verses are described as paa (armour), 
others as sn jc ( bolt for fastening) and still others as «tem (pin, the inner 
syllables of a mantra); asa d arit ena dem qui! seque weet 
Sal ww (seas. These three (RIA, ania and diga ) are outside the Gat 
WERT, The angaa in agyat chap. 95 is to some extent different 
from the description in the other Puranas. It appears to be the earliest 
Pauranika version of the slaughter of Mabisasura. 
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great demon Mahisasura, and of the demons Canda and Munda, 
Sumbha and Nigsumbha. The Kalikapurana, the Brhan-nandike. 
S$vara-puràna?? and the Devipuràna also devote considerable 
space to Durga and her puja. I have used, though not much, the 
English work on Durgà-pujà by Pratapachandra Ghosh published 
so far back as 1871. My endeavour will be to give as briefly as 
possible an account of all the salient features of this great reli- 
gious worship and festival from the Sanskrit texts themselves. 


This puja is nitya as well as kamya ;??8 it is tho first because 
the Kalikapurana (63. 12-13) prescribes that whoever, through 
laziness, hypocrisy, hatred or stupidity, does not celebrate the 
great festival of Durga has all his desires frustrated by the angry 
Devi; it is also kamya because rewards are promised when one 
celebrates Durgotsava ‘all should always perform the worship of 
Devi in order to secure incomparable eminence which confers the 
purusarthas, viz. Dharma, Artha, Kama and Moksa’ and ‘one 
should worship Bhavani for pleasing her, for happiness in that 
year, for the destruction of evil spirits and goblins and for 
delight’ (Tithitattva p. 65). The original purposes and objects 
of this festival were high and noble as stated in the Devi- 
puràna?? “This is a great and holy vrata conferring great 
siddhis, vanquishing all enemies, conferring benefits on all people, 
especially in great floods; this should be performed by brahmanas 
for solemn sacrifices and by ksatriyas for the protection of the 
people, by vaisyas for cattle wealth, by südras desirous of sons and 
happiness, by women for blessed wifehood and by rich men who 
hanker for more wealth; this was performed by Sankara and 
others”. But in course of time, the objects were brought down to 
the ordinary level as stated in the Devimahitmya™ ‘by listening 





397. I could not secure a copy of the Nandikesvarapurana. The Devi- 
purana was published in the Vangavasi series in Calcutta in saka 1832 
( 2nd ed. ). 


398, anda area Borman sacar! wast ae at a ware 
TET! Set Pem ath mh «p (qezíd! unmefsTIUCRCSITQUIS 
Reame) wawawdyg p. 36. 

399. maiaa urd wisafrGemp! afeisicannd AAT ! 
werd (maù!) argon ashi! stra} (dem ew qa: perge: i 
ara ran Sree wT: | grad sand ergerirerftau | FATT 
q. by 8. on qa vol. I. p. 901, $. «. p. 359, g. «i. a. p. 16, fa. a. p. 67. 

400. smenrj Werngpsr faraa ar a rf gen! egt osqenrererd gar wf 
aaa: | alannah ueurmuaíénn! AIÀ RANA AIA a den 
arava chap. 89. 11-12. 
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with devotion to my greatness in the great annual pūjā per- 
formed in autumn, à man becomes free from all troubles and 
becomes endowed with wealth and agricultural produce by my 
favour’. The exaggerated importance of this Durga-pujà will be 
clear from one verse of the Bhavisya ‘rites like Agnihotra, 
solemn sacrifices described in the Vedas and completed with 
daksina are not equal even to one hundred-thousandth part of 
the worship of Candika.'^ 


This Durgapujà is very cosmopolitan in character. It could 
be performed not only by persons belonging to the four varnas, 
but even by those who were outside the pale of the caste system. 
Durgà-puüjà has a congregational character and is not purely 
religious, but has also a social element in it (such as inviting 
friends and treating them &c.) The Bhavisyapurana* says 
‘Devi should be worshipped (in her shrine) on Vindhya 
mountain, in all places, cities, houses, villages and forests by 
brahmanas, ksatriyas, kings, vaisyas, Südras, who are full of 
devotion, who have taken a bath and who are cheerful and jolly, 
by mlecchas and other men (such as pratilomas) and by women’, 
In another place the Bhavisya states 99 ‘ Durga is worshipped by 
various groups of mlecchas, by all dasyus (thievish tribes or 
outcaste Hindus), by people from Anga, Vanga and Kalinga, by 
kinnaras, Barbaras (non-Aryans) and Sakas’. Later medieval 
writers were careful to point out that mlecchas had no adhikara 
to perform japa or homa or püjà with mantras through a 
brahmana as Sidras had, but they could only mentally resolve 
to offer in honour of Devi animals as offerings and wine™ also 
and do so. 





401. anietan@aattr Agaa: warm! atearardaeda carga at 
wur u Rea q. by qs p. 309. 

402. qd a RaR aaa: -e gaeian Taga wur war gt 
Siga ae Gaudet xA ad ad cand sufgadsatgnuh aA: ... gee: 
aiaa ae: | effer meus aag wan iea q. by 
8. on gra I. p. 910, (3. a. p. 68, f3t. A. p. 164, ufi. p. 201, er. a. fa. p. 267, 

403. qi wrarOemmU aà wdqurót | smpagufoger (hende que 
aRar q. by s. x. p. 257, fà. für. p. 114, Q.a. p. 68, grnet (harenas) 
p. 410. 

404. oat sQeargrat a aay maa at AA warangarat ren 
fa deragranmt goareeeaat wages sare pir 
AAA fergut ! euenit. p. 291. . 
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It is stated in the Skanda and Bhavisya 5 puranas that the 
worship of Candika in autumn (Asvina) is of a threefold 
character; viz. sattviki, rijasi and tamasi; the sattviki worship 
is effected by japa, by offering naivedya in which there is no 
meat; and japa consists in reciting the texts of the purdnas in 
which the greatness of Devi is described; ràjasi worship is 
effected by offering a bali and with naivedya which contains 
flesh; that is tamasi worship which is effected by the offerings 
of wine and meat and from which japa is absent and which is 
without mantras; this last is approved among Kiratas (i. e. forest 
tribes and the like). Raghunandana adds% in his Prayascitta- 
tattva that the offering of wine in Durgapujà relates to ages 
other than the Kali age (i. e. other than the present age). 


It has been stated above (pp. 110—111, n. 280) that the principal 
gods are deemed to go to sleep for four months on different tithis 
from the pratipad (Lst) of Asadha-sukla to the 15th. Therein 
Durga is said to go to sleep on the 8th of the bright half of Asadha. 
Therefore, in ASvina she would be asleep. Hence the texts provide 
for the rousing (bodhana) of Devi from sleep. As usual there are 
conflicting views. The Tithitattva 97 notices the views of some 
that if the Devi is to be worshipped as having 18 arms she was 
to be roused on the 9th of the dark half preceding Asvina bright 
half, but that if she was to be worshipped as possessing ten arms 
then the bodhana was to be on the 6th (of the bright half of 
Asvina). Raghunandana does not accept this and holds that the 
bodhana of Devi with ten arms was to be either on the 9th (of the 
preceding dark half) or on the 6th (of the bright half of Asvina), 
If the performer begins on the 9th of the dark half the sankalpa 
will be as noted below.“8 He may, however, begin on the first 





405. wmrewideqguung:! smedi aen Sau Fren mar 
ma 3H redi AR at eri enfrentar faf: meet TA- 
TMI wumídw Hida! Wee npo Tw: qoudprer AA west sata 
aaa): viera guinea got! em seer eafencrarat 
*q daa i fa. a. p. 68, wt. d. (d. pp. 269-270. 

406. wad a PAA WATE denóknRTGL! wppfapaqup p. 520 (Jiv. 
vol. I.) 


407. Sty PSR aari SHMRRTETQIDISIUD, Trait SITIS FINNT 
Aseataaraaia aga aw! . ARTEAGA Sura mut spo NARAR 
fa. a. p. 71. 


408. srenara mni gA waeqt (dumme QRS WAT KIEL, ATE 
ita: shanga AGACLARA: ehrercgenfaerat iiai qt ares 
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tithi of Asvina bright half and then the bodhana will be on the 
6th of the bright half. If he begins on the pratipad the sankalpa 
will be as noted below. Then he should recite Rg. VIL 16. 11 
'God*? Dravinodas specially desires your ladle filled (with 
offering); may you pour out (Soma) or fill (the vessel with Soma); 
the god then immediately comes down’. Then he should establish 
a ghata™ (a jar with a peculiar shape, the central portion bulging 
out, the neck narrow andthe brim being broad and open), fill 
it with water, place twigs of mango and other sacred trees there- 
on and worship Durga with the 16 or 5 upacdras. Then he should 
offer materials such as sandal-wood paste, myrobalan for purify- 
ing the hair and alsoa comb.* On the 2nd tithi he should 
offer a silken ribbon for keeping the hair in position, on the 
third alaktaka (red lac) dye for reddening the feet, vermilion for 
putting it on the head, a mirror for observing the face; on the 
4th tithi he should offer madhuparka (to the goddess), a silver 
piece having the shape of a tilaka (for the forehead) and col- 
lyrium as decoration for the eyes; on the 5th tithi he should 
offer sandalwood paste, unguents and ornaments according to 
his means. 


409. INT A sup wap sang Ranea Get We ITA 

TAMAS S Siasa AEE R Ag RENAN IRANTA- 

gitan — a THATS Sigürmenpatead Ries | 

girtaraia p. 663. This follows from wídeggum q by gz. w. d. P. 21 

‘oa Arar weg SAH qurua e egaa d at wae Ruaqn gaqm- 
Wega Teal aes a Aaa! yrFaes wien eg Faron wag u. ? 


410. gat at zr: quit Fara | wat faery at uoreremqat qa 
sid Æ. VII, 16.11. Vide fie% VIII. 1-3 for a discussion about qamqa, 
whether he is Indra or Agni. No vedic mantra could be recited according to 
Dharmasastra works by a sudra, who was simply to utter ‘namah' (salu- 
tation) after contemplating on the deity (here Durga); vide qt. X. 60 


SANTAS SERI AAs? and qr I. 121 femen RT We 0T 3H VATE ETAT’. 


* God may be worshipped without an image by means of the ghata 
alone. 


41l. Santenregeaitr wqurefagnqa!urdur (duri) idtarat aa 
ugs! quel a qdrarat Reguewa qur! aah cwqedi q fon IET | 
TRU SF PH ATS ECT al qai Aea BTS ANY HCA a 
Wurst wars wears uyada! Aanes £c... cmq q. byg wa. 
p. 20. The migany summarises the acts to be parlari from the 4th 
tithi to the 9th as follows: =g age g AAAA | mata g qarat 
arate gR aai AR eat À per semet da arat 


ARR: i 62. 18-20. 


160 History of Dharmasastra [ Sec. I, Ch. IX 


If he starts Durgipüjà-utsava from the 6th tithi either 
conjoint with Jyestha-naksatra or without it he should go in 
the morning near a bilva tree, should utter the sankalpa noted 
below,*” repeat Rg. VII. 16. 11, establish a ghata, should worship 
the bilva tree as Durga. Jf he has already started the utsava 
on pratipad, then he should go near a bilva tree in the evening 
conjoint with Jyestha or without it (and even if sasthi has 
expired before evening, then in the evening without sasthi) and 
rouse Devi with the mantra? ‘for the destruction of Ravana 
and in order to favour Rama, Brahma, O goddess, in former 
times roused you at an unusual time; therefore, I also awaken 
you in the evening of the 6th tithi of Asvina.’ After thus 
awakening Devi he should invite the bilva tree with the words 
*O bilva tree! born on the top of Srisaila and the abode of 
Laksmi, I have to take you; come, you are to be worshipped as 
Durga.’ Then he should, after taking each of the substances 
mentioned below and accompanying each with a mantra, place 
them on the bilva tree and make it an auspicious dwelling place 
for Durga. The substances for making a holy “4 residence for 
Devi are; earth or clay, sandalwood paste, pebbles, coriander, 
dürvà grass, flowers, fruits, curds, ghee, svastika, vermilion, 
conch-shell, collyrium, rocana ( yellow pigment ), mustard seeds, 





412. at ora ania miè Bay TH Teal fdas gait "Id TASH, 
ARRE: .. (as in note 409 above ) ELLE E aeih SATA AAS ELit GATS ege I 
giaa. p. 663. 

413. semen sa quart Aeara gaad Kore ! qur BFT | & Wavy 
SHIT MRIZI Al ARG ASIN Atal Tass Ha: SAT! sence 
quai rar Shrassa: | aiistaisrat sara sira whines Factores WT aes 
TA gasda: d &. on aa vol. I. pp. 906-907, g. ". d. pp. 69-70. The 
gidar (p. 664) has the passage from ‘ d. AEA? but adds before 
the verse EL one verse viz. AWAFATHTIA SAAT AUI ma: 
SARSIN AARE: Wet AT: The PFY. refers to the legend that 
Devi brought about the war between Rama and Ravana for seven days and 
that Ravana was killed on the 9th tithi of Asvina-sukla (chap. 62. 28). Vide 
g.. a. pp. 19-20 for a passage from quor similar to the one from 
fes aut. 

414. cat wet Belen qued mp aT TSA STAT STD STITT WITTY 
giy: Barre gaia dece dee qs Wears Aer gre 
ferent aed qui uei we qp! qd engi aga: | gr: rud 


wcd are mR diu: T =| c M | gaang p. 664. 
Svastika is explained by Mr. Ghosh in his note on p. XLVI *'It is made of 


dough of rice. It is moulded by brahmana ladies and painted yellow. It 
is supposed to represent the generative principle of the deity. It is shaped, 
like a triangle. ' 
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gold, silver, copper, whisk, mirror, lamp, prasastipütra (a broad- 
plate). Then he should repair to the pandal erected for Durga- 
püjà, perform ücamana, should bind together with Aparajita 
creeper twigs or leaves of nine plants *5 so as to form one bundle 
or sheaf, viz. plantain, pomegranate, coriander, turmeric, Arum 
Indicum, Arum colocacia, bilva, aSoka and jayanti. Each of 
these substances is accompanied by an appropriate separate 
mantra. 


He should offer worship to the bundle of nine plants and 
to the image (of Durga) and make the Devi abide in the bilva 
tree with sandalwood (and other substances mentioned above). 
The rousing (bodhana) of the Devi and the invitation to the 
bilva tree are separate and are done with separate mantras 
(Tithitattva pp. 75-76). The two may be done at the same time 
if 6th tithi exists in the evening; but if it does not exist in the 
evening then bodhana may be done on the 6th and invitation 
on the 7th or bodhana may be done in the morning and invita- 
tion in the evening. The clay image of Durga together with 
the twig of bilva is to be entered in the house and worshipped, 
The details of the complicated discussion are not set out here. 


Then follow acts to be done on the 7th tithi On the 7th 
tithi conjoint with müla-naksatra or without it the performer 
after taking a bath approaches a bilva tree, worships it, folds 
his hands and says ‘O blessed bilva tree! you are always dear 
to Sankara; after taking from you a branch I shall perform 
Durga worship; O Lord! you should not feel pain due to the 
cutting of a branch; O bilva! prince among trees, salutation 
to you!’ After saying this he should cut off from the bilva 
tree a branch other than one in the south-west or north-west 
and endowed with a couple of fruits (or without fruit) with 
the mantra noted below.“ Then he should take the branch, 
come to the place of worship (the mandapa or the like ) and place 
it on a pitha (a seat). Then taking white mustard grains he 





415. mac alten urd ea amas wy! Metisse aot cu fdürur 
am: fa. a. p. 77 and garde p. 664: won wal efter cw sre fier 
quasi oriri erga arcane aaatran: | fr. fer. p. 173 quoting gerrena, 
the same is quoted from wieg by q. fs al. p. 372 (reads yet mut... 
mard), g.. wd. p. 31 'anpór quf ened wftrrerenurnn | ARA 
HAA sg (arat c Tse: N? 

416. off fide BA we we Ewa emaga Bag! gere p. 665, 
q. fà. mt. p. 401, 


H. D. 21 
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throws them with two mantras and effects the driving away of 
goblins, evil spirits, raksasas, Vinàyakas that cause obstacles, 
takes up an offering of boiled rice and masa pulse and requesta 
Kali who is surrounded by goblins to accept that bali for protec- 
tion against the evil spirits and prays her to confer upon him- 
self all his objects in return for the offering of the bali. He 
then establishes the bundle of (the leaves and twigs) of nine 
plants tied together with Aparajita creeper and the bilva branch, 
He worships the latter with ‘salutation to the bilva branch’ and 
honours Camunda on the bilva branch and the clay image with 
the words ‘this is padya (water for washing the feet), salutation to 
Camunda’ and addresses the bilva branch with the mantra quoted 
in n. 413 above. Then he utters the mantra ‘O Camunda’! move, 
move, make others move, enter my house quickly and go to the 
place of worship, sváha'. Then he establishes the ghata, worships 
the nine plants and five devatas, establishes the image on a seat 
and the bundle of nine plants to its right to the accompaniment 
of songs and instrumental music and places the bilva branch in 
a copper vessel near the (image of) Devi and performs the prāna- 
pratistha €7 (vivifying or endowing with life) of the image of the 
Devi and of Ganesa and other deities in the manner provided in 
the Durgarcanapaddhati (p. 666) and Tithitattva (pp. 77-78), 
Then he should, after taking in his hand husked rice-grains and 
flowers, contemplate upon the form of Devi. Then the 
Durgarcanapaddhati (pp. 666-667) quotes a long but finely 
worded passage from the Matsya; the corresponding passage 
from the Kalikapurana may be briefly rendered as follows :í!$ 


417. The dfe on moram is quoted in the fa. Ñ. p. 338. warqa 
in his şamama (pp, 506-507) describes at length wrora(dmt of gods in 
images, basing himself on the 23rd weg of meagan. Vide my notes 
(p. 112) to the edition of the «qqgryaara where a long passage from megt- 
fawn is quoted. 


418. Smrp-WHEIWIT mS | Fri u 
M MS qd*qHE MAA 


(qqorrent ? )raefexiiremgersfeqea i AS ee qd wg "pb mum 
fmi an cr EASY Wea | Beh yrs cq ami abge 
qug: |! wet a wy car TAN: ai | onreng ARI RRE 
qia | Redd wag qed wena) gig oua fure iga- 
frgmt! vegan? wa TARR! Fed ans AGRAT 
SUSE soc wur! saa cq eT: Rd ras! Weng qfani 
qrd ws fet Rum! fad (qui) qui magh ARAR) PÉRI. 


( Continued on next bage) 
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Devi possesses a mass of hair, her head ornament is the crescent 
of the moon, she has three eyes, her face resembles à lotus and 
(full) moon, her complexion is like molten gold, she is well 
formed and has charming eyes, she is endowed with blooming 
youth, decked with all kinds of ornaments, has charming teeth, 
looks keen and has full and upraised breasts, her posture is such 
that she is bent atthree places, she has crushed the demon 
Mahisa, she has ten arms long and soft like lotus stalks, she 
holds a trident in the right hand anda sword and discus below 
that (trident) in order, a sharp arrow and Sakti (missile) in the 
group of her arms, a shield, a fully bent bow, a noose, a goad 
(held in order) from above and a bell and axe should be held in 
the left hand from below; under her one should show a headless 
buffalo from which rises à demon with a sword in his hand, who 
is pierced in the region of the heart by the trident (of Devi), who 
(demon) possesses teeth set awry, whose body is dyedred with 
blood, whose eyes are bloodshot and distended, who is encircled 
by a noose of snakes, whose face is rendered fearful by his curved 
eyebrows, whose hair is seized by Durga with the left hand hold« 
ing a noose, whose mouth emits blood; one should exhibit Devi’s 
lion; the right foot of Devi (should be shown) as resting evenly on 
the lion’s back and her left foot toe (resting) a little higher on 
the demon. 


Then the performer should put a flower on his head, take 
flowers and rice grains in his hand and make an invocation 
(Avahana) with two mantras to Durga to be present in the bilva 
branch and establish her with the prayer to bestow long life, 
health and prosperity. He offers to the Devi the several 
upacaras of dsana, padya, arghya &c. Then he should go near 
the sheaf of nine plants and repeat the mantra “O blessed Durga! 
come, enter into the (sheaf of) plants; this is your place in the 
mortal world; I throw myself on your mercy”! So saying he 
should worship Devi in the ghata (jar) with ten or five upacaras 





( Continued from last page ) 

61, 11-20. The weeqgermr (260. 56-66) has almost the same verses ( with 
a few variations) that are quoted by g. w. a. pp. 4-5 and 75-76, w. i. #- 
pp. 413-414, gagao pp. 666-67, and by ar. a. fd. p. 285. For Ñami, sew 
reads ayq and quien reads qii; sew and ar. a. R. read srfs& «retia 
Ganra ; mea and ge read frdqvafaqiwex for fagra. prp probably 
refers to {àn which was held to be a sign of beauty among women or it 
means that the figure of Devi should be shown as bent in three parts of the 
body. g. 37. a. (pp. 5-6) quotes @ifewrguer also for description of 


with 16 arms, On p. 6 (s. st. a. ) agare is described as fipsftererqiir. 
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or with flowers and sandalwood paste with separate mantras for 
each of the nine plants (mentioned in note 415) in the form 
‘Hrim, om, kadalisthayai brahmányai namah’ and so on 
(Durgárcanapaddhatif? p. 669). Then he should worship 
Durga’ with padya and other upacaras*? and offer a kid or the 
like as an offering. The kid or he-buffalo should be dark and 
should be at least five years old. 


Much has been written about the sacrifice of animals in 
Durgàpüjà. Only a few points can be dealt with here. The 
Kalika-purana enumerates the following animals as fit for sacri- 
fice in honour of Durga and Bhairava *? ‘birds, tortoises, croco- 
diles, fish, deer of nine kinds, buffalo, gavaya (Gayal), bull, goat, 
mongoose, boar, rhinoceros, black antelope, Sarabha (a fabulous 
animal) lion, tiger,a human being and blood from one's own 
(i e. the performers) body; but the females of the species 
specified above were not to be offered as bali and the 
person whe did so would go to hell This was probably a con- 
cession to placate Devi who might have a soft corner for a bali 





419. The procedure in the Durgarcana-paddhati is very elaborate ; for 
reasons of space I have not reproduced the whole; but have mentioned only 
the salient features. 


420. The sixteen upacaras in the worship of Durga are slightly different 
from the usual upacaras noted above. (p. 34 note 77); qementa 
BUSA GIT | Saga Tray qp dp EIS | AY esr qe une | 
get qup dius rapere araa d safarreeenía: | wa Giant (atqut 
srana Rana | a. fH. al. p. 383. The migao (chapters 72 and 73) 
contains a long dissertation on the 16 upacaras, There are special provisions 
about the fragrant substances, incense etc. to be used in the worship of 
Devi, Qigua! qd fata daw ngA NRN ub qu at AAAI 
MATT! gs: wende dedi aA) JAFRA: 
mig: | ara: Wag Fen gain: wu TBAT g. w. a. pl, wants qure 
FUT rung: Aa: yaam stor wad Maria: uw weet q. by Zw. a. 
p.13; the g. a. a. (p. 95-99) describes at length the various kinds of naivedya 
to be offered to Durga. 


421. wiped ure engem! Riad aries red sen wea 
Wr i qdiguut q. by g. w. d. p, 54 


422. giao: aaa aren (arret) ) eer aur ups Aw Te me 
SUD 5d YR: reg HOTA MT HLA gR: esses quud enmqufn 
aur ! aeara aeq: Rafi: | raat afürort arit aaor sr fase: | fri 
a TAY Us Ta eUnamerqup MSA 71.3-5, 95-96, q. by g. w. a. p. 53; 
q (3x. a. pp. 394-395 reads Wsdidurt); vide g. W.d. p. 52 for a verse 
similar to the first and explanation of ‘aN qma: ! as ‘ germa maT; ^. 
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of her own sex, The bali should have no defect and should not 
be one whose tail or ears were cut off. Though the above list of 
victims that may be offered is long, usually only goats and 
he-buffaloes were sacrificed. It is said 4% ‘the Devi that resides 
on Vindhya is not so well pleased with the offerings of flowers, 
incense, and unguents and of other animals as she is pleased 
with offerings of rams and he-buffaloes' The Varsa-kriyà- 
kaumudi** quotes “one should never offer to the great Devi a 
horse or elephant; if a brahmana offers a lion, a tiger or a human 
being (as balı) he would go to hell and even in this world he would 
have a short life and would be devoid of happiness and prosperity ; 
if (a brahmana) offers his own blood, he would be guilty of 
suicide. If a brahmana offered wine he would lose his status as 
a brahmana. When wine is laid down as a necessary offering 
he should offer cocoanut water in a vessel of bell-metal or honey 
in a copper vessel" But there were texts that contradict this. For 
example, it is said in the Kalikapurana ' goat, he-buffalo, human 
being are declared to be bali, mahábali and atibali, respectively.’ 435 
It has to be remembered that though an animal is killed still 
what is offered to the Devi is generally blood and the head of 
the victim. The Kalikapurana* says ‘blood purified by the 
recitation of mantras over it and the head (of a victim) are said 
to be nectar; in the worship (of Devi) the adept worshipper 





423. « qup sierra gerquídous:! wur aaga ARNAR | 
q. by è. on ga vol. 1 p. 909. 


424. wr Arerenped sonst! REAA gar wart Gud 
aq | serfs gn w diay: uPHTHTTTIÍSTd: |ERITS TS FC Ter SIRERSTENTHATCRETTR, t 
zà FA ATS sTEIUUUIS erat a Borat Matai dq aierargy: | RSAT- 
yo 71.46-51 q. by a. fH. M., D. 397. The latter adds before ‘a gemert’ the 
verse ' ayaa Afd wa aa aa fee: ga: | aaa Ha aa a Raimy u' 
which is pigat 71.112-113. 


425, REAA stead nR «Up. unerq! sfsere(osiaeterufa 
yatta: N g. V. d. P. 53. 

426. shford araga px rqupeqd | wey Wort Tere: Sd IR ! 
sy AA p alana ALANEN: | qum ara ahaa gene ares: wd | Hea 
g died seared qur maA RSO 71.20-22 q. by fa. a. p.82, which remarks 
iaaa gen (ated) Tare and ‘ora aganaga Na and quotes 
the aspardve verse in support viz. ‘gga IAYARA seat wavereltnerar- 
amaka pen arai ufo! reram Per Wer qud 
spp A qur durer BIT N; vide ABORI vol. 36 p.327. This last verse 
is q. by ar. fà. p. 515 as menasan, by Qa. p. 86 (from qomi ), 
Y. W. d. p. 22 (from sireqrqa ); Z, t. d. p.53 quotes the verse ‘ en(ord... e 
"gm 


166 History of Dharmasüstra [ Sec. I, Ch. IX 


should offer flesh rarely (if at all) except blood and the head, 
which (two) become nectar.” The Kalikapurana further states 
that Siva (Durga) partakes of the head as well as the flesh of the 
victim, that one should offer in puja the blood and head of the 
victim, but the wise (devotee) should employ flesh in edibles and 
in homa. The Durgarcanapaddhati (pp. 669-671) prescribes an 
elaborate ritual about killing the bali and offering its blood 
and head and the rites and mantras slightly differ according as 
the bali is a goat, a buffalo or the performers own blood. 
The*7 bali is made to face the east, the sadhaka ( devotee) 
faces the north and repeats certain mantras one of which is Vàj. 
S. 23. 17 ‘Agni was the animal to be sacrificed. They sacrificed 
with him, he conquered this world (the earth) on which Agni 
exists; that will be your world, you will conquer that world, 
drink this water. Vayu (wind God) was the animal &c.; the Sun 
was the animal &c.’ Another mantra is Manu V. 39 (=Visnu- 
dharmasütra 51.61=Kalika 71.39) viz. ‘animals were created by 
Brahma himself for serving the purpose of sacrifice, for the 
well-being of sacrifice and of all; therefore killing (an animal) in 
a sacrifice is no killing (does not cause the sin or blame of 
ordinary killing ). He should place on the head of the bali 
a flower with a mantra; tuen he sprinkles water with kusas over 
the bali and then worships the sword with the mantra ‘you 
are the tongue of Candika and you accomplish heaven ( for the 
worshipper ); Hrim, Srim, O sword!’. The performer contemplates 
on the sword as described in Tithitattva (p. 81) and Durgarcana- 
paddhati (p. 670), honours it with sandalwood paste and the rest 
and repeats eight names of the sword, bows to it, takes it up 
with the words ‘Am, Hrim, Phat’ and with one stroke cuts off 
the victim facing the east ( while the performer faces the north ) 
or facing the north (while the performer faces the east). Then 
he collects blood in a vessel of clay or other material, places it 
before the Devi and offers it with the words ‘thie is the blood of 
the goat; Om, O Jayanti!’ and says ‘Aim, Hrim, Srim, O 
Kausiki! May she be pleased by the blood.’ Then he offers the 
head of the bali (goat or the like) placing on the head a lamp 
with a flaming wick. He then takes blood from the sword (with 





427. WETTER S: ed quif trai af Hen-sii snHIq Ha Teasley 
‘atl, off: agaa derqora a cd clara Ww @ 2 sp vaca d 
RUNG Tea ae: | drm TOUT... aR: q 8. ata): TER ANA 
UAT... 2: | Alea Hales: Wey ai gras «a gA enig A | Fara 
p. 669. The sez is ary. 3f. 23.17 and is explained in şaq XIII.2.7.13 ff. 
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which the animal’s neck was cut) and makes a tilaka mark with 
it on his forehead with two mantras. It was supposed that the 
tilaka of blood would make all persons amenable to the person 
who had that blood mark on the forehead as the mantra quoted 
below expresses. When the bali is a buffalo, the mantras 
repeated over a goat are omitted and two others are substituted 
viz. ‘as you hate a horse and as you carry Candika, so kill my 
enemies and bring happiness, O buffalo; you are the vehicle of 
Yama, you possess excellent form, you who are deathless; bestow 
on me long life, wealth, fame, a bow to you who are a buffalo’, 
The fruit of offering buffalo's blood to Devi was deemed to be her 
gratification and favour for a hundred years. Then he performs 
japa of a mantra (quoted in note )3 and also certain verses of 
laudation and asks for certain benefits (Durgarcana. p. 072).1? 


The Kalikapuràna in a long passage*? provides gradually 
rising periods of times for which Durga becomes gratified by 
the offering of the blood of various animals. A few might be 
cited here: Durgà secures satisfaction for one month by the 
(offering of the) blood of fishes and tortoises, and for two months 
by (the blood of) crocodiles; by the blood of the black antelope 
and of the boar Devi is pleased for twelve years and by the blood 
of buffalo and rhinoceros for a hundred years; by the blood of 
the lion, the sarabha and from the performers body Devi is 
gratified for a thousand years and by a human being as a bali 
for a thousand years" There was a revulsion cf fseling against 
blood sacrifices in some hearts and so even the Kalika provides! 
that the offerings of kismanda (pumpkin-gourd) and sugarcane 
stalks, intoxicants and Gsavas (spirits distilled from molasses, 
flowers or herbs) are like (animal) victims and gratification 





428. Vide giia. p. 671 ‘garan agonem q d ae 
ares d d rura Qt! AAA «uai wa we sHa wa cU d IU 
rae su ener sh wdazasexer cases en atquo g. 4. a. p. 56 
cites qa aT MAGS aT Fa aT Tartare: | wa sea eb area Uefa: ^ 
wa ot AR ary rumes uem of TRAA eb verre oT 
Rigniaa A Be aera ats feda gA sni meu 

429. wer ate wa Bie wen gef wien! an aA RJA a uiu 
Borg GET Ted ei d quemque! saad wat Bie Teu aA ae 
qnem 71. 57-58 q. by s. fs. sit. p. 443, gardae p. 671. 


430, Vide qnfoprgumr71. 6-18, q. fm. wl. pp. 395-6, fd. a. p. 83 for 
the periods. 

431. gey a ANR qi! Wd WOW NAM 
Bar mitem 71. 23-24 q. by g- X. 8. p. 55. 
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(to the Devi) is the same as by the offering of a goat. But even 
in these days castes deemed higher, even including bráhmanas, 
offer goats and rarely buffaloes to Durga, if that is the custom of 
the caste or family. I understand that many families of learned 
brahmanas such as the Bhattacadaryas of Bhatpara in West 
Bengal sacrifice fruits and vegetables in lieu of animals. The 
Ahalyakama-dhenu €? says that some Vaisnavas regard the night 
when victims are killed as horrible and do not eat food or even 
drink water on that night and that among brahmana castes the 
offering (bali) should be in the form of kasmanda and the like 
or flour images of animals or simple ghee should be offered. As 
to other castes also it has been declared that Küsmanda, bilva 
fruit, sugarcane stalks may be cut into pieces. 


The convenient belief from very ancient times has been that 
a victim offered in sacrifice to gods and pitrs went to heaven. 
Reg. I. 162.2148 ( = Vaj 8.23. 16) and Manu V. 42 say so. 
Hemadri quotes verses saying that all the animals such as the 
buffalo that are employed for (gratifying) Devi go to heaven 
and those that kill them incur no sin.™ 


The foregoing is somewhat of a digression, as the bali is 
generally to be sacrificed on the 9th and as the rites of even of 
the 8th have not yet been described. On the Mahastami con- 
joined to Purvasadha-naksatra or without it, the devotee after 
taking a bath and sipping water, should face the east or north, 
sit on a seat of darbhas, perform purification of himself and the 
body which is made up of five elements by repeating separately 
the mystic letters ‘yam, ram, lam, vam’ in the manner set out 
on p. 673 of Durgarcanapaddhati; then he performs pranayama, 
and then nyàsa on the several parts of the body from the heart 
and head to the feet. He sprinkles over himself and the 
materials of worship water contained in a vessel of conch-shell 


432. qaaa RRA: FER waa: | gest fessa aigar at war 
MVC Eoi ! RRIAT T qeu at Frari «dq! gene 

. Wu ure: fdenuRenfqrwans haga- up! dur snmerat 
at frei RAR meny aaam wai sit) agw sine 
TEMG | agreed aa ward ARE: eal Hear yaad fae at <a a 
mR BT AT wicqrani upruefdd gaan a. an. folio 543b and 544a. 
The gma". (p. 671) also says ‘ gunragné wand’. 


433. wars gau a Reais sat sate adie: ufui. I. 162. 21= 
ara. Ww. 23. 16. This is addressed to the horse sacrificed in aysyzaty. 


34. aed l guasard et aldara: «ud 3 eis aa erat i a 
faa ! g. on aa vol. I. p. 909. 
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and the like and over which he mutters eight times the mantra 
'Hrim, Om Durgayai namah’, he contemplates on Durgà as 
described on p. 163 and note 418 above, places a flower on his 
head, mentally offers upacüras (to Devi), again contemplates on 
Devis form and then offers the upacàras from Gsana (seat) to 
pranama (as indicated in note 420 above) with appropriate 
brief mantras. Then he offers worship to several goddesses to 
the right side, front side and left side of Devi with brief mantras 
and to the Matrs* (64 are enumerated in Durgarcanao. pp. 676— 
677, or 32, or 16 or 8) according to one’s ability with five 
upacaras or with sandalwood paste and flowers and. to the eight. 
matrs Brahmani &c. Then there is angapija (worship of Devi's 
limbs) from heart and head to the feet. Then worship is offered 
to her weapons such as trident, sword, discus, sharp arrow, shield, 
fully strung bow, the noose, goad, bell; and then her lion-seat is 
honoured and also armour, whisk, umbrella, flag and flag-staff, 
drum, conch. Separate mantras are recited in connection with 
the puja of each of these, as laid down in Durgárcanapaddhati 
pp. 678-681, in the Nirnayasindhu pp. 179-181 (which quotes 
them from Visnudharmottara) and other works. They are all 
passed over here for saving space. Then he goes near the sheaf 
of nine plants and worships it with five upacaras or with sandal- 
wood paste and flowers offered to each separately. Then he 
makes an offering of masa pulse and boiled rice, 


On the day on which there is Mahastamipija the performer 
observes a fast. But a householder* who has a son should not 
observe a fast on the Mahastami. He should follow one of the 
alternatives specified above in note 252 (naktam havisyannam 
&c) Whatever procedure about food he may follow, he, keeping 
himself pure and observing the rules of conduct for vrata, should 
worship Devi; he should offer worship on the Mahastami and on 
the 9th with ba/is; he should take leave (of Devi) on the10th with 
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435. The args are eight, wert, «esq, FU 1 Jur, areal, gott, 

amaer, merged. Vide guise p. 677. g. 4. q. p 46 gives the names some- 
what Sie. This whole procedure of the 8th tithi is very lengthy Ane 
tiresome to read It has been very much shortened in the above. 


436. ward ageri yer RA wat qus arem st sth 
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S$ravana-naksatra after performing the Sabara festival When 
the last quarter of Sravana (naksatra) is running then he should 
give a send-off to Devi on the 10th tithi The Tithitattvat" 
positively asserts that a fast is to be observed on the same day 
on which Mahastami-pija is performed. 


On this 8th tithi the performer has to honour maidens, feed 
them and brahmanas also. He may honour a maiden or maidens 
from the first to the 9th tithi, but he must do so at least on 8th. 
The Devipurána S? says “Durga is not so much gratified by 
homa, gifts and japa as she is gratified (becomes favourable) by 
honouring maidens.” And he has to give them daksina also. 
Hemadri (on vrata vol I. 903-906) quotes a long passage from 
the Skanda-purána on this subject. Skanda provides that the 
performer should feed maidens from the first tithi of Navarātra on 
a rising scale, viz. one maiden on the first tithi, two on the 2nd 
and so on up to nine on the 9th. If he feeds nine virgins every 
day (of the Navaràtra) he secures land; if he feeds double the 
number on each succeeding day he gets prosperity. He should not 
honour a maiden who is one year old (or less), for, such a girl has 
not developed at that age liking for fruits, flowers and sandal- 
wood paste, Therefore, he should honour maidens who are from 
two to ten years old, and not those that are beyond ten years. The 
Devipurina provides that if no virgin is available, one may 
honour even a married girl who has had no menstruation.S? The 
Skanda provides that maidens from two years to ten should be 
honoured under the following names respectively, viz. Kumarika 
(two years old), Trimurti (three years old), Kalyani, Rohinl, 
Kali, Candika, Sambhavi, Durga, Subhadra. The Skanda 
provides special püjà mantras for each of the nine kinds of 
maidens and different rewards are provided for honouring each 
of the nine classes. These are passed over here, The general 
üvühanamantra for ail in the morning after the performer has 





437. od @ af fq meret aR cava: | cp qp ARA | 
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fram i fd. a. p. 88. For aay qa... qun , vide note 436, 
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taken a ceremonial bath with oil is noted below. In this way 
he is to honour virgins with bodice, clothes, sandalwood paste, 
flowers and aKsatas, with different kinds of edibles and dishes 
and feed them with payasa (rice boiled in milk and sugar). One 
should not honour a maiden that has a limb more or less, that 
suffers from leprosy, or that has varicose veins or has a broken 
head or has limbs from which blood or pus oozes or has ulcers, 
that is blind from birth, is squint-eyed or blind of one eye or is 
ugly or has little hair or much hair or is diseased or is born of a 
slave woman. A man should honour a bráhmana maiden in all 
acts, a ksatriya maiden for victory, one belonging to untouch- 
able castes in acts of terrible nature. After the maidens are 
fed, brahmanas also should be fed ( Durgarcana. pp. 681), 


The Tithitattva (pp. 69-72), Nirnayasindhu and other works 
provide that in the Navar&tra the performer should hear the 
recitation of the Vedas (Vedapàráyana) and that beginning 
with the first tithi up to the 9th he should himself mutter 
Candipatha (recitation of Devimahatmya) or engage a person 
to do so, reciting it once on the first, twice on 2nd tithi 
and so on up to nine times on 9th tithi The Devipuràána 
provides for puja, japa and homa and the mantras therefore by 
saying that the worship of Devi is to be performed by casting 
into the fire sesame and with curds, milk and ghee. The Devi- 
mantra is either what is called the Jayantimantra™ (quoted in 
note ) or the mantra of nine syllables ( quoted in the note). The 
Dvaitanirnaya-siddhàntasangraha states that the mantra is 
either one that a man’s guru has taught him, or the Vedic verse 
‘ Jatavedase sunavama’ (Rg. I. 99.1) or one with nine letters or 
the one ‘namo devyai mahàdevyai' or the slokas in the 
Saptasati“? The Tithitattva quotes (pp. 69-71) a long passage 
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from the Varahi-tantra about the result of reciting Devimahatmya 
several times. A few verses are cited for sample. “ When some 
great danger threatens, one should recite ( Devimahatmya ) seven 
times: if repeated twelve times one secures fulfilment of one’s 
desires and the destruction of enmity; if repeated 14 times, an 
enemy would be subdued and a woman would be brought under 
one’s control; repeating a hundred times results in increase of 
one’s kingdom; if repeated a thousand times Laksmi comes to a 
man of her own accord. As ASvamedha is the prince among 
sacrifices, as Hari (is superior) among gods, so the laud called 
Saptasati is the highest among all lauds.f3" The Tithitattva 
further provides that one should recite“* before the reading of 
the ‘prathamacarita’ the rsi (sage), the metre &c. of it and also 
when repeating the Madhyamacarita and the Uttaracarita. Very 
great importance was attached in ancient and medieval times to 
the recitation of mantras and even modern men brought up in 
English &chools, colleges and Universities often implicitly believe 
in their efficacy, even if one may not understand their meaning. 
The qualities of the sounds of mantras or of parts of mantras 
(such as ‘hrim’) and their potentialities, the various devices 
employed when using them are deemed of far greater importance 
than the meaning. The Gita (X. 25) itself puts Japa-yajiia as 
the highest among yajfias such as those of dravya (materials or 
money ), tapoyajiia ( Gita IV. 28). Mantras are supposed to have 
a tremendous effect on the sub-conscious mind and it may perhaps 
beso if one concentrates one's mind thereon to the exclusion of all 
else. A person could himself recite the Saptasati or engage a 
person to read it to him who was called pathaka or va@caka as in 
T. T. p. 72, Durgircana. p. 661. Some very orthodox writers went 
so far as to lay down that a Sidra could only listen to the 
Mahibhàrata or Saptasati but could not read it himself. Raghu- 
nandana'5 like Kamalakara appears to have held this view. One 
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should stop reading at the end of a chapter and not in its 
middle; but if for some reason one had to stop in the middle 
of a chapter, when one again commenced reading or reciting 
Saptasati, one should not proceed from where one left off in the 
middle of a chapter, but begin with the first verse of the chapter 
half read or recited. Provision was made that the reader engaged 
for reading Saptasati should be handsomely requited for his labour 
by gifts of gold, silver, cows with bell-metal pails for milking. 
Mr Ghosh notes (p. 39) that besides the reader of Devimahatmya 
a separate priest is selected to repeat the mulamantra a hundred 
.thousand times and is called Ja@paka. The Nirnayasindhu 
(pp. 185-186) gives elaborate descriptions of Satacandl-patha 
and Sahasracandi In the first, ten well-conducted brahmanas 
including the dcarya are chosen. They are to recite together 
Saptasati once on the Ist day, twice on the 2nd, thrice on the 3rd 
and four times on the 4th; in this way Saptasati would be repeated 
. one hundred times. In Sahasracandi one hundred brahmanas are 

to be chosen and they are to repeat Saptasati for four days as in 
Satacandi-pàtha. A thousand bráhmanas are to be fed and one 
hundred cows are to be donated. "The Nirnayasindhu notes that 
these two are not included in the great digests but there is 
popular usage to this effect. 


After each püjà prescribed for the day, the family members, 
their friends and guests sit together and partake of the prasáda 
(which in the houses of the well-to-do comprises select delicacies). 
Formerly, the persons sitting together would have sometimes 
-numbered hundreds, but in the days of rationing and control, 
this would not happen. Mukerji (p. 124) notes that guests made 
offerings to the goddess (usually cash which belongs to the 
owner and not to the priest. ) 


After the püja, homa is performed as indicated above: 
offerings are to be made in fire called ‘ Balada’*“ with the word 
‘svaha’ at the end to the accompaniment of a mantra preceded 
by ‘om’. The Durgarcana-paddhati notes ( p. 681 ) that after the 
special rites on the Mahastami described above (viz. püjá, 
“honouring maidens, homa &c. ) are finished the rest of the tithi 
should be spent by the devotee in dance, songs‘? and music 


446. Vide (à. a. p. 99 for the names of the fires employed in téligious 
rites; ' ad «p gigaa Menard qqqett weqernfaRia v fa. t. p. 99. 
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(jagara ). lt appears that in the Devi and Kalika puranas it is 
provided that even on the 8th at midnight an animal such as a 
goat or he-buffalo should be sacrificed and that on the 9th tithi 
many balis were to be sacrificed. 'When the Sun is in the 
sign of Kanya ( Virgin or Virgo) and in the month of Isa 
( Asvina ) one should offer püjà on the 9th tithi of the bright 
half; one should observe a fast ( on that tithi) and at midnight 
should begin pàjà of Devi with great expenditure and parapher- 
nalia when the naksatra is Mila or Purvasadha; an animal 
should be killed and a he-buffalo and a goat should be sacrificed’.“8 


A short period of time, viz. the last ghatika *9 of Mahastam! 
and the first ghatika of navami, was called ‘sandhi’ During 
that period of two ghatikas a pujà of Devi together with Yogints 
is to be performed which is deemed to be the holiest püja 
(Ghosh p. 120). This pujà is to be performed like the püjà on 
Mahastam!, but the bali is to be offered at and after the Maha- 
navami begins * and not during the last ghatika of Mahastami, 


Now the rites of the Mahanavami have to be described. On 
the 9th tithi conjoined to Uttarásadha naksatra or without it, 
püjà is to be performed on the lines of the one of Mahàstami. 
This day's püjà is 5! only a repetition of that on the 8th, the 
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Orissa Historical Research Journal, vol. II. pp. 23-40 for another temple 
of 64 yoginis at Hirapur about three miles to the east of Bhubaneswar. 
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only difference being that a larger number of balis (goats etc.) 
may be sacrificed on it than on the 8th tithi A bali is to be 
offered as it is obligatory to do so on the 9th.5? Then the wor- 
shipper should perform homa, if able to do so. If he be unable to 
perform homa on both days, he should perform it on Mahastaml. 
The offerings in the fire are to be 108. If a person cannot 
perform a homa in person he should choose a brahmana to do it, 
while a Sidra must always get the homa performed through a 
brahmana. Lamps should be waved before the Devi (nIràjana)fS?s 
from her head down to her feet. Daksina (fee) to the priest for 
the whole of the autumnal pūjā is to be given on the 9th tithi 
and Raghunandana expressly 53 says that the Durgà-bhakti- 
taranginl is wrong in saying that daksinaà is to be paid after 
taking leave (visarjana) of Devi The sankalpa at the time of 
giving daksina is given in the note. If no daksinà be paid, 
the whole rite becomes fruitless. Then he should pray that ‘ all 
defects in the püjà may be remedied, that whatever he haa 
offered with a devout heart, whether leaves or flowers, fruits or 
water, whatever naivedya he has offered, may be graciously 
accepted by Devi and that if any mistake has occurred by his 
missing some letter or mantra Devi should forgive all that.’ He 
should wash the feet of a bráhmana maiden and give her sum- 
ptuous dinner and ask her to place with her hand on his head 
aksatas and devoutly follow her a few steps. He should feed 
brahmanas. It is the practice in many families to embrace 
each other and sing the praise of Durga while drums are beaten, 
Then in a large procession they visit the houses of such relatives 
and neighbours as have performed the pujà. Then the united 


— 
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procession visits other houses and the parties return the visits to 
each other by turns and wish happiness and good luck to each 
other and offer sweets. Raàjanitiprakása (pp. 439-444) quotes 
a long passage from the Devi-purana about the worship of Devi 
on 9th of Asv. su. 


On the 10th tithi after bathing and sipping water he should 
offer worship with sixteen upacdras or with as many as 
possible, should praise Devi with these words ‘Om Durgàm 
Sivàm' &c. (on p. 672 of Durgarcanapaddhati ), should prostrate 
himself before her and make request to Devi with the mantra 
‘Mahisaghni mahamaye &o. (ibid. p. 672) and with the verse 
quoted “4 below take a flower and cast it on the image with 
the words ‘forgive’. Then after repeating two verses he should 
raise the image (of Devi), the bilva twig and the sheaf of nine 
plants from their places and keep them in another place and 
wave lamps made of 5*^ flour before them. He should go near 
the water of ariver with dance, song, music, Vedic recitations and 
auspicious sports and pastimes and immerse the image in a tank 
or in a river after the prayer 5*» ‘O Durga, mother of the world, 
go to your place in order to come back after the lapse of a year.’ 
Then he should perform the s@barotsava. This last means that 
actions usually associated with the Sabaras (i. e. aboriginal 
tribes like the Bhils &c.) should be indulged in (to express 
ecstacy of the Durgapujà) on the 10th tithi after the immersion 

454 a, wdngearged Re wahren! sum suesq qi aN add 
d inphodq 88.9 q. by garaae p. 682; in Qtr VIL 30.66 amavi is 
said to bea Ñg on gud. 
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of the image of Devi55 The Kalaviveka quotes Satya to the 
effect that leave is taken of Devi on the last pada of Sravana- 
naksatra in the day and S&barotsava is celebrated on the 10th, 
and explains that what is meant is that like men of the Sabara 
tribe, people wear leaves of trees, their bodies are besmeared 
with mire, they make incoherent prancing movements and are 
engaged in dances, songs and music. The Kalikapurana dwells 
on this at great length. It says: “the visarjana (sending away ) 
of Devi should be made with festivals in the manner of $abaras, 
viz. people may make merry to their heart's content by throwing 
dust and mud, with auspicious sports and revelry, with indulg- 
ence in words and songs referring to male and female organs 
and with words expressive of the sexual act. The Devi becomes 
angry with him who does not abuse another and whom others do 
not abuse and pronounces on him a terrible curse.” This pro- 
vision that every one, how highsoever, was to join in the 
gabarotsava was probably made for emphasizing that before the 
Devi the highest and the lowest were of equal status and every 
one must join in the frolics on the 10th tithi to show that all 
men were equal at least one day in the year. After the immer- 
sion friends visit friends and partake of sweets. It appears that 
this last practice is now not in vogue. 


A few words must be said with reference to certain relevant 
matters. How Devi was to be contemplated upon can be seen from 
p. 163, note 418 above. That shows that only the image of Devi 
with the lion and the demon Mahisasura was to be constructed, 
In the Mark. purana*6 it is stated that Devi strode over the great 
demon's throat, struck him with her trident and with her heavy 
sword cut off his head and made him fall down on the ground. 
But in modern times the image of Devi is placed in a structure 
of wickerwork and there are images of Laksmi and Gane$a on 
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the right side and of Sarasvati and Kartikeya on the left®, 
Raghunandana does not make much of these additional deities, 
though he speaks of the pranapratistha of Ganesa and others. 
On p. 146 of ‘Cave temples of India’ by Fergusson and Burgess 
reference is made to a tableau at Mahavalli-puram of the strife 
between Mahisisura and Devi (with eight arms), which the 
learned authors assign to the period 650-700 A.D. The image 
may be made of gold or silver, clay, metal, stone or there may 
only be a picture of Devi. For Durgapija itis not absolutely 
necessary that there should be an image. Devi may be wor- 
shipped? in a /i2ga, on an altar or in a book, in her padukas 
( wooden or stone feet ), in im»7e, in a picture or a trident or 
sword or in water. Some of the puránas like Garuda and 
Dhavisya*? state that on the /th or 8th tithi nine wooden houses 
or only one with four corners may be constructed, that in the 
midst of it a platform or altar of four cubits in length and 
breadth should be made on which a throne of silk, woollen cloth 
and deer-skin should be prepared, whereon Durga ( image ) made 
of gold, silver, clay or wood was to be established having four or 
ien arms, possessing a complexion like heated gold, three eyes 
and the moon as a head ornament. 


There is no unanimity about the arms of Devi. The Varaha- 
puraina (95.41) speaks of 20 arms of Devi and mentions the 
twenty weapons she carries (95. 42-43). In the Devibhagavata 
V, 8.44 she is said to have 18 arms. Heméadri (on vrata, vol. 
L pp. 923-924 ) quotes verses in which Devi is said to have eight 
arms and ten arms respectively. Vidyapati*™ quotes passages for 


457 The areiti@araara (edited by Arthur Avalon, 1917) 19th qag bas 
‘ara gp rper sat wr morfa 1? verse 6. On p. 666 of guided 
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both ten arms and eight arms. It appears that different numbers 
of arms were associated with different forms and names of Devi, 
For example, Vidyapati in describing the form of Kali or Camunda 
gpeaks of her as having four arms. In the Virataparva (chap. 6) 
where Yudhisthira praises Durga, she is described (in verse 8) 
as having four arms, 


There are varying views about the word 'navaratra' Some 
hold that navaratra means ‘nine days and nights’; it signifies 
only the time for a vrata ( i.e. it is a gunavidhi), not the name 
of a rite (karma), while others contend that navaratra is the 
name of a rite or vrata, which may last for eight days (if there 
is tithiksaya) or ten days (if there is vrddhi of a tithi from the 
first tithi to the 9th), The first view is held by works like the 
Kalatattvavivecana ( pp. 270-272 ), while the 2nd is held by the 
Nirnayasindhu“! ( p. 165 ), the Purusarthacintamani (p. 61) and 
others. As the discussion is scholastic and hardly of any 
practical importance it is passed over here. 


The principal matters in Navaratra or Durgápuja, though 
it may be spread over three days (from 7th tithi) or nine days 
(from 1st to 9th), are four as laid down by the Lingapuràna 
viz. snapana*? (bathing the image), puja, the offering of a 
victim (bali) and homa. For want of space snàpana has not 
been dwelt upon in the above. The Durgárcanapaddhati (p. 674), 
ihe Vrataraja (p. 340) and other digests state at length how the 
image of Durga may be bathed with scented water, with milk, 
curds, ghee, paficagavya of a kapilà cow, sugarcane juice and 
what rewards are reaped by particular kinds of baths. One 
example is given here for a sample. The man who even for 
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a day bathes Candika with paficagavya to the accompaniment 
of Candigayatri goes near Visnu. If the image is made of some 
material (like clay) that cannot bear a water bath, the bright 
sword placed near Devi's image may be bathed or a mirror, as 
stated by the Kalikapurana. The other three out of the four 
principal items in Durgapujà have been dealt with above. Out 
of the four, puja is the most important and a fast is only an 
anga (ancillary matter). 


Then the question arises as to when püjà is to be performed. 
Here there are varying views. The Samaya-mayikha“ ( p. 14) 
quoting Devi-purana appears to hold that the püjà should be in 
the morning, while the Nirnayasindhu (p.165) holds that it 
should be at night. It appears from the Devi-purana and Kalika- 
purana that pujà in the morning, mid-day and at night is 
intended $, ‘ When the sun is in sign Virgo, the devotee should 
follow the method of ay@cita or nakta or take food only once or 
subsist only on water beginning from the nandika tithi of the 
bright half, should bathe in the morning, should rise superior to 
the opposites (of heat and cold, happiness and pain &c.) and 
should worship (Siva and) Siva three times a day.’ The Kāla- 
tattvavivecana ^ resolves this conflict by saying that morning 
and midday pujds are brief, the principal and elaborate pūjā 
is at night only. There is some confusion caused by the texts 
laying down the naksatras, tithis or both on which the different 
{tems in the Durgapüjà were to be performed. The Kalaviveka 
quotes Vyasa as follows: ‘one should awaken Devi on Ardrà- 
naksatra, make her enter (the devotee’s house) on Mila, and 
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having worshipped her on Uttarasadha should take leave of her 
on Sravana ’ 467 Most digests refer only to the tithis. For 
example, we saw above ( p. 159 note 411) that on the 7th tithi the 
bilva branch is to be brought to the house, on the 8th fast, puja and 
jügara are to be observed, the bali is offered on 9th, and on the 
10th nirüjana and discharging the Devi take place. Some 
texts combine the tithi and naksatra for the several parts of 
Durgapija. For example, the Rajamartanda verse (q. in n. 426 
above) says ‘one should, after propitiating with faith (Devi) by 
the head, flesh and blood of several kinds of animals, take leave 
of her on Sravana-naksatra and 10th tithi' The Devipurana 
provides “8 ‘The bilva tree should be addressed with a mantra 
on 6th tithi joined to Jyestha, (the sheaf of). plants should be 
brought into the house on the 7th joined to Mila, fast, p3jà and 
homa take place on the 8th joined to Pürvàasadha, on the 9th 
joined to Uttarasadha one should worship Durga with animal 
sacrifices and after prostrating oneself before her leave should 
be taken of her on 10th tithi joined to Sravana'. It often 
happened that the tithi and naksatra provided for an item did 
not tally and some rules were evolved. The first rule is: if both 
tithi and naksatra as provided tallied then that led to very good 
results, as said in the Lingapurana ‘even if there be no Mila- 
naksatra, one should enter the bilva branch in the house on the 
seventh; the same rule applies to other tithis, but if the naksatras 
exist on the tithis specified there is increase of the results or 
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rewards. The second rule was that tithi was superior” and 
therefore even if the naksatra did not exist on the tithi specified, 
one should follow the tithi laid down for the several items in 
Durgàpüjà Devala and Lalla*” laid this down. 


One question on which there is difference of view is about 
the tithi on which Navaràtra is to be begun when pratipad is 
mixed with amàvàsya or dvitiya. There are very lengthy 
discussions in the  Nirnayasindhu, Kalatativavivecana, 
Purusartha-cintamani and other works. Some quote passages 
from the Devi and other puránas condemning the beginning of 
navaratra on pratipad mixed with amavasya. Devil is made‘! 
to say ‘in my worship pratipad which is joined to amavasya 
should not be accepted; pratipad existing only for a muhürta 
( two ghatikàs) at sunrise and then joined to the 2nd tithi should 
be accepted (for commencing Navaratra festival)’. On the 
other hand there*'!^ are texts like the following: if one were to 
accept for the (beginning of the) worship of Candika pratipad 
joined to part of 2nd tithi through ignorance or through another's 
advice, that leads to the death of that person’s son. The Sama- 
yamayikha says that both classes of texts are baseless or if they 
are authoritative they leave the matter undecided as they are 
opposed to each other. The decision has to be arrived at ina 
different manner. ‘If pratipad is mixed with amavasya but 
does not exist the next day, then it must be accepted for starting 
Navardtra as there is no other alternative. Therefore, even a 
pratipad mixed with amavasya has to be accepted in such a case 
in spite of texts to the contrary. If pratipad starts with sunrise 
and spreads over the next day for less than three muhürtas, 
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then the full pratipad has to be accepted for beginning nava- 
ratra. If at first there is amāvāsyā for one muhirta, then 
pratipad follows and then spreads over the next day up to less 
than three muhirtas, then this latter, that is, pratipad mixed 
with dvitiya has to be accepted as the beginning. For want of 
space all possible alternatives are not dealt with here. 


One important matter was not stressed above. On the first 
day of Navaratra one has to establish a kalaga or ghata. A full 
kalasa has been a symbol of holiness and prosperity from early 
Vedic times (compare Rg. III. 32.15 ' ápürno asya kalagah’). 
This is a rite which is performed in the Deccan, Gujarat and 
Saurástra even though the elaborate Durgapuja of Bengal finds 
no place there. The procedure given in Durgabhaktitarangin! 
p. 3. Nirnayasindhu (p. 767), Vrataraja (pp. 62-66), Purusartha- 
cintàmani (pp. 66-67) and other works is elaborate, Ghata- 
sthapana is spoken of in Durgarcanapaddhati (p. 663) and has 
to be performed by day and not at night. One should make #2 
an altar with holy clay and sow yava and wheat grains thereon 
with Rg. X. 97. 22, and establish a jar there of gold, silver, 
copper or clay with Rg. IX. 17. 4, fill the jar with water with 
Rg. X. 75.5 (imam me Gange &c.), and cast in the jar sandal- 
wood paste, sarvausadhi~” dürva grass, leaves of five trees 
(mango &c.), clay from seven places, fruit, five jewels and gold 
with appropriate mantras, surround it with a piece of cloth with 
Rg. IIL 8. 4, place a pürna-pàtra (a cup filled with rice grains) on 
the jar and worship Varuna thereon, contemplate on Durga (as 
described in note 418) and invoke Durga to come and be present 
in the jar along with all groups uf gods and offer the upacaras 
from püdya onwards, fold his hands, offer a prayer and boiled 
rice with masa pulse or a kiismanda &c. In the Deccan the 
main items in the Navaratra are the establishment of ghata, 
offering a garland of flowers on every tithi up to the 9th, a strict 
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code of conduct (such as not shaving oneself) to be observed by 
the performer. If on the pratipad day on which the jar is to be 
established there is citra-naksatra ‘74 and the astrological con- 
junction called Vaidhrti, it is to be done at the end of these, but 
if these two exist the whole of the day, then the rite should be 
performed in the latter part of these two. The S. M. held that 
these texts were baseless. According to Ghosh (p. 76), in Bengal 
nine jars are established in a figure (sarratobhadra) filled with 
coloured powders at prescribed places and these are decorated 
with nine differently coloured flags. But in some parts of India 
only one ghata is established. 


Hemáàdri (on Vrata, vol I. p.906) quotes Devipurana for 
honouring horses.“ The Durgápüjà was meant for all Kings 
and such men as kept horses were advised to honour horses in 
Navaritra from the 2nd tithi in conjunction with Svati-naksatra 
up to 9th tithi. The Durgabhaktitarangini devotes several 
pages to this niràjana of horses from Salihotra, Bhoja, Varaha- 
mihira and other authorities (pp. 56~63 and 67-69). Kings were 
advised to perform Lohabhisarika rite about horses from Aévin- 
$ukla first to Mahinavam! (H. V. I. 910-916, N. S. 178, R. N. P. 
414-416) . For Lohabhiharika or Nirajana rite, vide H. of Dh. 
Vol HI. p. 230 notes 309-311 and p. 910 note 1773. 
Although the Krtyakalpataru (on vrata) does not speak of 
Durgotsava on the lines stated above, the Naiyatakalika section 
of that work (pp. 408-410) quotes a long passage from the 
Bhavisyapurana * which states that Mahisa was killed by 
Candika and therefore she should be worshipped on navami, all 
varnas should worship her, kings should fast on it and gifts 
Should be made; the Devi is pleased by the offering of the 
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devotee’s own blood and flesh and of he-buffaloes, goats and 
rams, lt specifies the periods for which gratification is felt by 
the Devi by the offering of various balis and avers that all 
dasyus and various mleccha tribes, the Angas, Vangas, Kalingas, 
Kinnaras, Barbaras and Sakas worship her. 

The Krtyakalpataru on Vrata does contain a vrata called 
Durgastamivrata derived from the Devipurana (pp. 225-233), 
but it has nothing to do with the exploits of Durga. 


Hemadri also (on vrata, vol. I. pp. 856-862) contains the 
same vrata with a few variations. That vrata is entirely 
different from the Durgotsava described in the Kalikapurana, 
In the first place there is no reference in it to the killing of 
Mahisasura. In the next place, that vrata is described as 
beginning from the 8th of Sravana-sukla and going on for one 
year in each succeeding month on the 8th of the bright half. 
Feeding virgins and brahmanas is mentioned in it also, but in 
each month the food offered to Devi and to the virgins is 
generally different. 

About the antiquity of the worship of Durga, vide H. of Dh. 
vol. Il pp. 738—739. A few matters that were not and that could 
not be mentioned there are noted here. Ambika is said to be 
the sister of Siva in Tai.47 S., but in the times of the Tai. Ar. X. 
18 Siva is said to be the husband of Ambika or Uma. In the 
Vanaparva chap. 6 (where there is a long laud of Durga "5 by 
Yudhisthira), she is described as the daughter of Yasoda and 
Nanda and asthe sister of Vasudeva, is addressed as Kali, 
Mahakali and Durga, in verses 10-11 the weapons carried by her 
in her hands are mentioned and in verse 15 she is said to have 
destroyed Mahisdsura. When Arjuna (in Bhisma 23) offers a 
Durgastotra at the bidding of Krsna, he gives her several names, 
among which are Kumari, Kali, Kapali, Kapila, Bhadrakali, 
Mahakali, Candi, Kátyayani, Kausiki, Uma. Butas the dates 
of these passages in the Mahabharata are far from certain no 
chronological conclusion can be stated. Literary works and 
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coins supply some firm data about the antiquity of the Durgs 
cult. In the Raghuvarméa chap. II a lion is said to have been 
appointed a guard to protect a deia/üru (pine) tree planted by 
Parvati. Parvati is called Gauri in Raghu. II. 26 and in Kumara- 
sambhava. VIL 95 and Bhavani in Kumarao (VII. 84), Candi in 
Meghadata (I. 33), Similarly, in the Kumarasambhava the 
Ardhanarigvara form of Siva is mentioned‘ The matrs are 
referred to in the same work (VII. 30, 38) and also Kall with 
skulls as ornaments (ibid. VIL 39). In the Malati-madhava 
(Act V) the offering of human victims to Camunda in the city of 
Padmavati is mentioned. In the Mrechakatika VI. 27 the 
legend of the killing of Sumbha and Nisumbha by Durga occurs. 
If we hold that Kalidasa flourished between 350~450 A. D., the 
above evidence makes it quite probable that the worship of 
Durga may go back some centuries before 300 A. D. The evid- 
ence of coins lends support to this conclusion. A simhavahini 
goddess is seen on the reverse of the coins of Candragupta I of 
the Gupta? dynasty (about 305-325 A.D.).' On a coin of the late 
Kusana king Kaneshko the reverse shows the figure of a goddess 
with a lunar crescent seated ‘full face on a lion crouching left 
and the godddess appears to have a noose and scepitre.! The 
lion as vehicle and the noose indicate that the goddess should be 
Durga and not Laksmi. This would take us to the first or 2nd 
century A. D. 


Why two Navaràtras were recognized (in Caitra and 
Aévina) isa matter of conjecture. It is possible that these 
two püjas arose from the fact that spring crops and autumn 
crops became ready at these two times. The worship of Durga 
was very much influenced by Sakta doctrines and practices. 
Ghosh in his work on ‘Durgapija’ (p. XVI ff.) tries to establish 
that the Vedic idea of Dawn (Usas) spreading over the sky was 
changed by the Puranas and Tantras into the terrific goddess 
Durga. lam nob prepared to accept this explanation at all, 
as the links between the Vedic goddess Dawn and the terrible 
goddess of the Kalika-puràána are altogether wanting and as 
there is a gap of many centuries between the disappearance of 
Usas from the ancient pantheon and popular worship and the 
emergence of Durga, There may be some astrological connec- 
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tion between Durga ( Virgo) riding a lion (Leo) But this also 
cannot be clearly made out. 


In the Indian Historical Quarterly vol. 21 (pp. 227-231 ) 
Mr. N. G. Banerjee refers to the Durgotsava-paddhati of Udaya- 
simha which begins with the Mahanavami and a sankalpa for 
victory and ends with the description of horses marching on 
dasami to victory and avers that this work indicates that 
Durgapija was originally a military rite and was later on trans- 
formed into a religious festival He relies upon the description 
in the Raghuvamsa (IV. 24-25) how the advent of Sarad 
(autumn) season impelled Raghu to march on an invasion and 
to perform the Santi rite for horses called Asvanirajana and also 
on the Brhatsamhita. chap. 44 (Kern’s ed.) where occurs an 
elaborate description of the nirdjana of horses, elephants and 
fighters on the 8th, 12th, or 15th of the bright half of Asvina or 
Kartika. There are serious objections against accepting this 
theory. It is not unknown that unconnected celebrations may 
be joined together on the same tithi or tithis. For example, in 
many parts of North India the Ramalila festival for ten days is 
associated with Navaratra days. But Navar&tra and Ramalila 
are independent of each other and in some parts even of North 
India, only one or the other is popular and celebrated and not 
both. There is nothing improbable in there being two occasions 
for nirajana, one in Durgotsava and another on the occasion of 
a king's march on an invasion. Besides, a work of the 15th 
century can hardly be relied upon as evidence for explaining 
the origin of a festival that was in vogue for about a thousand 
years at least before that work. Moreover, if it was the usage 
to celebrate the marching on an invasion in Asvina with 
nirajana (lustration), that rite might have been borrowed from 
that in Durgotsava by analogy instead of the utsava having 
adopted the military usage. The Kalika-purana which describes 
at length Durgotsava also speaks of the niràjana in Asvina- 
&ukla on the 8th and the worship of a noble handsome horse fot 
seven days with sandalwood paste, flowers &c. and requires the 
observation of the horse’s movements for drawing prognosticás 
tions (chap. 88. 15-75). There is nothing to show that the details 
of Durgotsava described in the Kalika and other puranas did not 
exist in the 4th, 5th and 6th centuries A. D. when Kalidasa and 
Varahamihira flourished and mentioned the lustration of horses. 
The theory of Mr. N.G. Banerjee appears to be unwarranted 
by the evidence so far available and cannot be accepted. 





CHAPTER X 
Vijayadasami and Divali 


The 10th tithi of Asvina-sukla is called Vijaya-dasaml. 
It is elaborately described in Hemādri (on vrata, vol l pp. 
970—973), Nirnayasindhu (pp. 69-70), Purusartha-cintamani (pp. 
145—148 ), Vrataraja (pp. 359-361 ) and Kalatattva-vivecana (pp. 
2309-312), Dharmasindhu (p.96) As Dasami (10th tithi) is not 
mentioned in the Yugmavakya the Kalanirnaya relies on a verse 
that in the bright half that tithi which exists at sunrise 
should be accepted for performance of rites and in the dark half 
the one that exists at sunset.’8? Hemadri proposed (on vrata vol. I. 
p. 973) two simple rules (when 10th is viddha) that that tithi on 
which Sravana-naksatra exists should be accepted and in all 
other cases 10th mixed with 9th be accepted. But the other 
digests introduce many other considerations and complicated 
tules follow. A few of them are given below. If the 10th 
tithi is mixed up with 9th and 11th, the day on which it is 
mixed with 9th should be accepted provided there is no Sravana- 
naksatra on the next. The Skanda says: Aparajita-devi should 
be worshipped by men on the 10th towards the north-east and 
in the afternoon, when the 10th is mixed with 9th. Aparajita 
should be worshipped on that day for welfare and victory. 
Another verse is ‘A person should offer worship on the 10th 
tithi in A$vina bright half and should not perform the worship 
of Aparajita on Ekadasi.” It must be remembered that the 
proper time for Vijaya-dasami rites is aparahna (afternoon) and 
pradosa *? is gaunakala (secondary time). If 10th extends over 
aparáhna on two days, the first (i.e. 10th mixed with 9th) should 
be accepted. Ifthe 10th exists at pradosa time (but not at 
aparahna) on two days, then the later (viz. 10th mixed with 11th) 
should be accepted; Sravana is not decisive just as Rohini in 
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Janmastami is not. If on both days the tenth tithi does not exist 
at the time of aparahna then the first (10th mixed with 9th) istobe 
accepted; but in this case if on the 2nd day Sravana-naksatra 
exists at the time of aparahna then the latter (10th mixed with 
11th) is to be accepted. These are the conclusions of N.S. The 
P. C. (p. 148) disputes the last proposition. Hemaàdri and follow- 
ing him Nirnayasindhu (p. 189) quote Kasyapa* to the follow- 
ing effect: ‘if dasami exists for some time at sunrise and if 
there is then ekadasi for the rest of that day and there is 
Sravana-naksatra at aparahna on that day, that tithi is called 
Vijaya; since Rama started on his invasion (against Ravana) on 
Sravana-naksatra, men should celebrate the crossing of the 
limits of their village on that day and naksatra’. The Nirnaya- 
sindhu and other works quote a verse$* ‘ That time (on 10th tithi 
in Asvina) which is slightly later than evening twilight and when 
the stars have just begun to appear is to be known as Vijaya 
and tends to the success of all undertakings.’ Bhrgu says ‘the*5 
lith muhürta (on a day of 15 muhürtas) is called Vijaya; all 
desirous of victory should march out at that time. These verses 
explain why this tithi is called Vijaya-daSami. These two verses 
show that the time called Vijaya is of two kinds. 


The Vijayadasami is one of the three most auspicious days 
in the year (the other two being Caitra-sukla first tithi and 
Kartika-sukla 1st) Therefore in India children begin to 
learn the alphabet on this day (i.e. perform Sarasvatipüjana), 
people start new undertakings on this day, even when the moon 
and the like are not astrologically favourable and if the 





483. eq weada | vay que KAn Te | sa Aq RÈ WT 
Lon os ~ ba’ * eM. nN A * an 
Ganu | aaa gy ii age: RAA T WES dem aN 
aat mur Ve. (on qa) vol. Ip 973, Fx. für. p. 189. The 5th, 10th and 15th 


tithis are called quii; vide note 176 above. 


484. wem wp «ma? EueregnmbEERY: (nigram: Borat TH 
msi MATA eET (fe. fW. p. 189, q.s. p. 69; Rra) mE 
faa ca saa arenpgu bu uut fasst Fa: dera PI RU Ug. R. p. 69. 

485. weg again fora: qitaiiaa: | afe waters rar (iun. 
Sm I ya q. by g. 8. p. 69. The lith aga would ordinarily be 21st and 

aT 
22nd aeants from sunrise. 

486. arqan HAW HTHCTOITUTS wepnempngenmndorqs us d dc fal are 
gwane faa wen faa guade Rr qi wer! aaga gad weet 
Wade WA aaa | zgsisreamior u XI. 74. 


190 History of Dharmasastra [ Sec, I, Ch. X 


king marches against his foes on this tithi when there is 
Sravana-naksatra it is very auspicious and brings to him 
Victory and peace. 

On this day the principal acts are the worship of Aparajita, 
the worship of Sami, Simollanghana (crossing the boundary of 
one's Village), returning home and having a lamp waved before 
oneself by the women in the house, wearing new clothes and 
ornaments and in the case of a king, niràjana of the horses, 
elephants, soldiers and marching out. 


Dasara or Vijayddasami is a great day for people of all 
castes, but it is specially a day for the ksatriyas, the nobles and 
kings. 


The procedure of the worship of Aparajita (invincible) Devi 
is briefly as follows (from Dharmasindhu p. 96). In the after- 
noon one should go to the north-east of one’s village, smear the 
earth (with cowdung) on a pure spot, should draw with sandal- 
wood paste or the like a figure with eight segments, should make 
a sankalpa as in the note and should invoke Aparajita in the 
midst of that figure with the words ‘salutations to Aparajita ' 
and also invoke Jaya and Vijaya to the right and left of 
Aparajita respectively with the words ‘salutation to Kriyasakti’ 
and ‘salutation to Uma’ respectively. He should then offer 
worship with sixteen upacàras to Aparajita, Jaya and Vijaya 
with the mantras 'Aparajitayai namah, Jayayai namah, 
Vijayayai namah’ and offer the prayer ‘O Devi! accepting this 
puja which I have offered to you according to my ability, for 
my protection may you go to your own place’. In the case of 
the king he should pray for victory in the words ‘May Aparajita 
wearing a striking necklace and resplendent golden girdle and 
fond of doing good bestow victory on me’ and then he should 
take leave of her in the words ‘O Devi! &c.. Then all people 
should go out of the village to Sami (Mimosa Suma) tree grow- 
ing in the north-east, offer worship to it. People may perform 
the crossing of the boundary of the village before or after the 
worship of Sami. Some provide that the images of Rama and 
Sita should be worshipped on Vijayadasami, since Rama con- 
quered Lanka on this day (A. K. folio 218¢ )387 
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In the case of the king the procedure described by Hemadri 
(on vrata vol. I. pp. 970-71) is as follows: the king coming out 
of his palace should be preceded by his purohita and after per- 
forming the rites on starting for a journey should march towards 
the east; after reaching the end of the capital he should perform 
Vastupaja (worship of a site) and worship the guardians of the 
quarters and the devatis (in temples) he may meet on the 
road. He should then offer worship to Sami tree with Pauranika 
mantra 438 ‘I take refuge with the blessed and auspicious Sami 
tree, that removes all inauspicious things and evil acts and the 
effects of bad dreams’; then he (the king) should take first 
towards the east and towards other directions the Visnu steps. 
After making an effigy of his enemy or merely bringing him 
before his mind he (the king) should pierce him in the heart 
with an arrow “% with a golden shaft. The purohita recites 
verses about the victory of the king in the quarters; the king 
should honour worthy brahmanas, the astrologer and purohita 
and should arrange sports of elephants, horses and foot-soldiers. 
He should then enter his palace to the accompaniment of 
auspicious shouts like ‘Jaya’ and lights should be waved before 
him by courtezans. The king who performs every year this 
auspicious ceremony secures long life, health, prosperity and 
victory; he suffers from no ailments physical or mental nor 
defeat and obtains unblemished wealth and victory in the world. 
If a king ™ starts on an invasion without celebrating Vijaya- 
daśamī he would secure no victory for a year in his kingdom. 
The Tithi-tattva quotes Rajamartanda * to the effect that if for 
any reason the king cannot march out in person on Vijaya- 
dagam! he should send out his umbrella or favourite weapon for a 
victorious march. The Nirnayasindhu, Dharmasindhu and other 
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late medieval works add some verses about Sami and other 
details.22 ‘Sami destroys sin, Sami has reddish thorns, it held 
(concealed) the arrows of Arjuna and it appealed lovingly to 
Rama. O Sami worshipped by Rama! May you rernove obstacles 
on the march that I am to undertake according to my convenience 
and ease’, If a Sami tree is not available, then the as$mantaka 
tree #73 should be worshipped with a mantra (given in note below). 
Taking up a little wet clay from the root of the Sami tree 
together with atsatas one should bring it to one’s house to the 
accompaniment of songs and loud instrumental music; then the 
person should wear new apparel and ornaments along with his 
relatives and lights should be waved before him as an auspicious 
rite by chaste young women.!% 


In modern times on Vijayādaśamī there is Samipüjà in 
many parts of India, But sami isa rare tree. In Maharastra 
and Konkana, twigs of a tree called Apta are brought from the 
forest and arranged in the form of a bush near a temple and in 
the afternoon the people of a town or village engage in a sort of 
mock scramble for taking away twigs of Apt& and distribute the 
leaves among their neighbours, friends and relatives saying ‘take 
this gold’. In Sgurastra and in several other places there is no 
such distribution of leaves, The Dharmasindhu notes that common 
people (in Maharastra) cut off twigs of sami and take them to 
their houses but that this has no éastra basis. In some places 
a he-buffalo or a goat was formerly sacrificed on this day. In 
the former princely States of India such as Baroda and Mysore 
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durbars were held on Vijayadasami (or Dasara, as it is called) and 
grand processions with richly caparisoned elephants and pranc- 
ing horses were taken out on the streets of the capital The 
kings in ancient and medieval times performed the Nirajana 
ceremony of horses and elephants, soldiers and the king himself. 
Kalidasa mentions that when $arad came Raghu performed the 
Santi rite called vajinirajana (Raghuvarésa IV. 24-25), In his 
Brhatsamhita (chap. 44. ed. by Kern) Varáha describes at length 
lustration rites for horses, elephants and men The Nirnaya- 
sindhu sets out the mantras at the time of nirájana of the army 
‘O goddess, ruling over gods! may my army divided into four 
sections (elephants, chariots, horsemen and foot-soldiers) attain 
to the position of having no enemy left in this world and may 
victory come to me everywhere through your favour.’ The Tithi- 
tattva provides that the king after performing nirajana for vigour 
to his army should see the fine Ahafvijana bird in the vicinity of 
water or cowpens and address it with the mantra t% ‘O khafija- 
ritabird! you have come to the earth, you have a blue and auspi- 
cious neck and you bestow all desires; salutation to you! The 
Tithitattva then (p. 103) descants upon the conclusions about the 
future to be drawn from the several places where the khanjarlta 
(wagtail) is seen and from the directions in which it is seen. 
The Brhatsamhità has a chapter (45) on the auguries to be drawn 
from the sight of the khafijana bird, almost the whole of which 
is quoted by the Krtyaratnakara (pp. 366-373) and a few verses 
of which are quoted by Varsakriyakaumudi pp. 450—51. In 
Manu V. 14 and Yaj 1174 among the birds whose flesh is for- 
bidden for eating is khafijarita (probably because if was such a 
valuable bird for prognostications). 


In some parts of Northern India Ramalilé celebrations go 
on for ten days and culminate on the 10th of Asvina in the 
burning of a tall hollow paper and wickerwork structure conceal- 
ing crackers representing Ravana and his hosts. 


There are several other local customs and usages such as 
worship of weapons of war and implements of one’s trade or 
avocation associated with Dasara or Vijayaddasami which are 
passed over here for reasons of space. 
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There are many Conjectures about the origin of the 
Dasara festival. Some, relying on the usages of some parts of 
India to offer to gods ears of new corn, of hanging on the 
doors of the house the ears of green or unripe paddy and of 
putting in the turban young sprouts of wheat and tho like, hold 
that it is moreor less an agricultural festival. Others hold 
that as, about Dasa’ d monsoon rains stop, swollen rivers abate 
and crops are near being garnered, it is the most suitable 
time for marching on an expedition and that therefore the 
origin is due to military exigencies, I incline to the latter 
view. In ancient countries other than India, there was a fixed 
season when kings went to battle. For example, we read in 
Il Samuel chap. 11.1 ‘And it came to pass, after the year was 
expired, at the time when kings go forth to battle, that, David 
sent Joab.’ The cult of Sami is very ancient. Two logs of wood 
(arans) from an Asvattha tree growing inside a Saml were 
employed in producing fire by attrition for Vedic sacrifices, 
Fire symbolizes vigour and valour and logs of Sami are helpful 
in producing fire and sami wood is very hard. In the Atharva- 
veda (VIL 11.1) we have the words ‘the Asvattha tree rides 
Sami’. The Tai. Br. L 2. 1.16 refers to Agni being produced 
from A$vattha that is ‘Samigarbha’ and Tai Br. I, 2.1.7 con- 
nects Sami with śānti (the removal of adverse signs). In the 
Tai. A. (VI. 9.2.) we read 'O Sami! remove from us (destroy) 
sins and enmities’ (Sami śamayāsmad-aghā dvesamsi) It had 
some affinity with Navarātra also, as the latter celebrates the 
military exploit of Devi against Mahisasura, and was therefore 
celebrated immediately after Navaràtra. The word ‘ Dasari’ is 
derived from ‘dasa’ meaning 10 and ‘ahan’ (a day). 


Divali: This festival of lights, illuminations and fireworks 
is the most joyful of all festivals and is most widely observed 
throughout India. Observances, however, differ in detail and 
number from age to age and from province to province. It is 
not a single festival in honour of a single god or goddess as the 
Krsnajanmastami or the Navaratra is. It is spread over four or 
five days and contains several independent items. The days of 
Dipavali properly so called are three. It is called Dipavalt (row 
of lamps) in many works, but also Dipalika (in colophon to 
chap. 140 of Bhavisyottara) When emphasis is laid only on 
one item in this festival of several days it is also designated 
Sukharatri in Rajamartanda (verses 1346-1348, vide ABORI vol.36 
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p. 329) and in K: lıviveka (pp. 232, 403-4), Yaksaratri!” in Vatsyi- 
yana's Kamas‘:ira, Sukhasuptika (in Vrataprakasa, folio 204 and 
Hemadri on Vrata vol. II. pp. 348-349). In a scholarly paper 
contributed to the Journal of the Ganganath Jha Institute (vol. III. 
pp. 205-216 ) Prof. P. K. Gode traces the antiquity of this festival. 
The Bhavisyottara contains a charming verse with a double 
entendre *5 ‘May this auspicious day of lights remove your sins 
like Ramayana in which the thunder of clouds is stopped (or in 
which Meghanada i.e. Indrajit, son of Ravana, is described as 
killed), in which the tips of wicks are burning (or in which 
Ravana became infuriated) and in which young women find 
delight (or with which Rama is pleased). Some works like the 
N. S. and Kalatattvavivecana (p. 315) hold that the three days 
viz. 14th, amàvàsyà and Kartika first, constitute the Kaumudi 
festival. 

Taken all in all Dipavali spreads over about five days. The 
whole festival comprises five principal items spread over five 
days, viz. worship of wealth, the celebration of Visnu’s victory 
over Narakásura, worship of Laksmi, victory of Visnu over Bali 
and dice-play and the exchange of brotherly and sisterly 
affection. There are illuminations and the discharge of crackers 
on almost all the five days from the 13th of the dark half of 
A$vina. This last is called in Gujarat and Saurastra ‘Dhanteras’. 
Before and on this day houses are painted and decorated, tho 
courtyards of houses are cleaned, and metal vessels are polished 
and illuminations begin. The Padmapurana VI. 124.4 refers 
to illuminations on the 13th of the dark half of Kartika (by the 
pürnimànta reckoning), Skanda quoted by Nirnayámrta provides 
for lighting lamps at the advent of night on Kartika dark 
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18th outside the house in honour of Yama in order to avoid 
accidental death. 59 


The Bhavisyottara contains a lengthy description of the 
four days of the Divali festival from the 14th. I shall take 
that chapter as basis and add, where necessary, other passages 
from other texts. 


On the 14th of the dark half of Asvina™! (or of Kartika in 
the pürnimànta reckoning ) persons afraid of Hell should take an 
oil bath at the time of daybreak, should whirl over their heads 
the twigs of Apimarga tree together with clods of ploughed land 
and the thorns (of the twigs). The mantra to be repeated is noted 
below.9? Then the puràna provides for tarpana (satiation with 
afjalis of water &c. mixed with sesame) to Yama and mentions 
seven names of Yama. Then the puràna provides that a lamp 
should be lit for Naraka (i. e. for the avoidance of Naraka) and 
that in the evening illumination with charming lamps should be 
provided in the temples of Brahma, Visnu, Siva and others, in 
mathas (monasteries), in rooms for implements, on caifyas 
(mounds on which sacred trees grow),in assembly halls, on 
rivers, and ramparts, in parks, wells, principal roads and in the 
women’s apartments, in shrines of siddhas, Arhats (Jaina saints), 
Buddha, Camunda, Bhairava, in isolated stables for horses and 
elephants (verses 15-17). Other texts provide that on this day 





300. wrftaeanda R adrezat feat wad wieqearnqqqerndawf | 
We3up Wer WAST nea LIMA We | unsst dagad: frat RRR | 
ened q. in fs. Re. p. 196 from facrarya. These verses occur in war VI. 124. 
4-5 with some variations. qf. a Ñ. p. 323 quotes these two, 

501. wid gonà a aaasat RARA mmus weed card sumfshr i 
agar 140.7; fA. fa. (p.196) reads wqaesanttaiey and explains ‘ wa: 
arg: . wa VI. 124.6. reads (d qqà for fas. a. fs. «i. p. 459 quotes it 
from teg qt. 

502. tX MRTA METAT: ga: Gas! seg (esu rf amaer ater: 
STAR AAV SIS Wu sh WNR 140.9. anat (literally, that washes 
away or removes) is a plant called Achyranthis Aspera (in Marathi amung) 
used in incantations, medicine etc. Itis frequently mentioned in adag IV. 
17,6-8, IV, 18. 7-8, VII. 65. 1-2; vide also art, s. 35. 11 smqrpWUq fdiícaumi- 
HITT TW: | SMTA BAST g S d 

503. The names are differently quoted by ag. qr. 296 from qurma as 

TANT WAIST TA MARI Gl aera GODS RAATI GP! 
Fura aera Tass | qure Rrara Rranara a qm ' These are quoted by 
v. i. ait. p. 459, fs. fü. p. 199. These are qa VI. 124, 13-14. It may be 
noted that these are 14 names of qa corresponding to the tithi being 
14th. The verse yarq ‘arara "p is wufdsdp 140,10. The verses men tio- 
ning 14 names of qq are quoted by g. (on qq vol. II p, 352 ) 


Divali- Narakacaturdasi 197 


in the midst of the bath one should whirl over one's body twigs 
and leaves of apāmārga or of gourd or of prapunnāta (called 
Takla in Marathi) for the removal of hell and that one should 
light a lamp with four wicks in memory of Narakasura. It was 
believed?! that Laksmi came to dwell in oil and the Ganges 
came to all waters on the 14th in Dipávali and he who would 
take an oil bath on this morning would not see the world of 
Yama. In modern times, people in the Deccan after their bath 
on 14th crush under their foot a bitter fruit called Karit, which 
probably represents Narakàásura. The oil bath was to be taken 
about the time of arunodaya, but if for some reason it could not 
be done then it may be taken even after sunrise9*5 The 
Dharmasindhu says that even yatis (ascetics) should undergo the 
oil bath on this day. It appears probable that originally the 
14th was called Narakacaturdasi because Yama was to be 
propitiated for fear of Hell Later on the legend about the 
killing by Krsna of Narakasura, king of Pragjyotisa city 
(Kàmarüpa), said to have been born of the Earth when it came in 
contact with the Varaha incarnation of Visnu, was pressed into 
service. People now-adays remember only Narakàsura on this 
day and hardly any one performs Yamatarpana.™ The depreda- 
tions of Narakasura are narrated in the Visnupurana V. 29 and 
in the Bhagavata X. (uttarardha) chap. 59. He deprived Aditi, 
the mother of gods, of her ear ornaments, Varuna of his umbrella, 
Mandara ofa peak called Maniparvata and kidnapped 16100 
girls of gods, siddhas and kings and imprisoned them in his 
palace. Krsna killed him and if Purana descriptions are to be 
treated as historical Krsna's actions were prompted by great pity 
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and he raised the status of these unfortunate women by marry- 
ing them all. 


The Tithitattva notes that there is a usage of eating 
fourteen kinds of vegetables on this day in order to correspond 
with the 14th tithi, enumerates them from Nirnayàmrta and 
recommends that this should be followed. 


Several works such as the Varsakriya-kaumudi and the 
Dharmasindhu prescribe that*? on the evenings of the 14th of 
the dark half and amàvásyà of ASvina men with firebrands in 
their hands should show the way to their pitrs (deceased 
ancestors) with the mantra ‘May those men in my family who 
were cremated and those who had no cremation performed for 
them and those that were burnt only by resplendent fire (without 
religious rites?), reach the highest state (or goal); may those 
(pitrs) who, leaving the world of Yama, came for the Mahd@laya 
$rüddhas (in the dark half of Bhadrapada or Aésvina acc. to 
purnimanta reckoning) find their way by the brilliant light (of 
the firebrands) and reach (their own worlds). 


The medieval texts prescribe on 14th of AsvinaS!® dark 
half the performance of the following acts, viz. oil bath, tarpana 
of Yama, lighting lamp for Naraka, illuminations at night, 
holding firebrands, worship of Siva, worship of Maharatri, taking 
food at night only. Out of these only three (viz. oil bath, 
lighting a lamp for Naraka and night illumination) are 
now-adays generally performed and the rest are omitted. After 
the bath people put on new clothes and ornaments and take a 
repast of sweets and the like and in the noon there is a 
sumptous feast. There is a good deal of discussion in the 
Nirnayasindhu (p. 197), P. C. (p. 241), Dharmasindhu ( p. 104) 
about the time when oil bath is to be taken, if the 14th is mixed 
up with the 13th and amāvāsyā. That is passed over here. 
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Narakacaturdas! is also called Bhitacaturdasi in Krtyatattva 
( p. 450). 


On all the three days, viz. 14th of dark half of Asvina, amá- 
väsyä, and the first of Kartika-sukla an oil bath in the morning is 
prescribed for him who desires wealth and prosperity. 


Asvina amāvāsyā is a very important day. One should 
take an oil bath in the morning?! and perform the worship of 
Laksmi for the removal of alaksmit (bad luck, penury) Some 
texts add that the barks of five trees?! should be boiled in 
water for the bath and the person should have lights waved 
before him by women. The Bhavisyottara (in chap. 140, verses 
14-29 ) describes the celebrations on amāvāsyā at some length. 
Briefly it comes to this. In the morning one should take (an 
oil) bath, worship gods and pitrs and perform the pàrvana 
$ráddha with curds, milk, ghee and feed brahmanas with various 
edibles. Then in the afternoon the king should proclaim in his 
capital ‘today is the sovereignty of Bali; O people! enjoy 
yourselves’, People also in their houses should make merry with 
dance and music, should offer tāmbūla to each other and anoint 
their bodies with saffron powder, dress themselves in silken 
robes and wear gold and jewels, young women move about in 
groups wearing brilliant clothes, the houses should be full of 
rows of lamps, handsome maidens should cast rice grains about 
and the waving of lamps ( nirajana) should be resorted to which 
confers victory. Towards midnight the king should move about 
in the capital on foot to see the fun and charm of the festival 
andthen return to his palace, When midnight is past and 
people’s eyes are heavy with approaching sleep, the women in 
the city should create great noise by beating winnowing baskets 
and drums and should drive out alaksmi (ill luck) from the court- 
yards of their houses. Hemadri (on vrata vol IL pp. 348-349 ) 
quotes from Bhavisya certain additional items: ‘no one except 
children or ailing persons should take a meal by day, one should 
worship Laksmi in the evening and should illuminate with 
treelike rows of lights shrines of gods, squares where four roads 
meet, cemeteries, rivers, mountains, houses, bottoms of trees, 
cowpens, caves. They should decorate shops where merchandise 
ig bought and sold with white cloth and flowers, then feed 
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bráhmanas and hungry persons in places surrounded by lamps and 
take dinner dressed in white garments and decked with ornaments« 
The Nilamata-puràna calls this amavasya night ‘Sukh-suptika’ 
and describes it ( verses 505-510) in the same way as Hemadri's 
quotation does In Bengal Kali is worshipped on this day, 
who it is said is both Laksmi and Sarasvati. In modern times 
this is a day specially for merchants and traders. On this day 
they worship their books of account, invite friends, customers 
and other traders and give them tambila and some sweets. Old 
accounts are closed and new ones opened. There is a popular 
legend that Brahma gave to brahmanas raksa@bandhana ( Sravana 
Full Moon day ) as their festival, Dasara to ksatriyas, Divali to 
traders and Holika to Südras. The night of the worship of 
Laksmi*" is called Sukharatri, since Laksmi gives up her sleep 
on the amàvasyà when the sun is in Libra (or Balance ) and it is 
provided in some works that at the dawn of Sukharatri when the 
house is illuminated by lamps one should honour one’s relatives 
with words of complimentary queries and worship Laksmi, that 
removes the taint of ill luck, with auspicious flowers, sandal- 
wood paste, curds, yellow pigment and fruits. The Krtyatattva 
quotes a verse " when there is 14th tithi in a portion of the day 
and there is amàvàsyà on the night of that day Laksmi 
should be worshipped and (that night) should be known as 
Sukharatrika” and then gives an elaborate procedure of the 
worship of Laksmi. Some works such as the Varsakriya- 
kaumudi, Krtyatattva (p. 452) and Dharmasindhu ( p. 107 ) 


——————— 
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wi). p.468 and two halves from the two verses GAs: &c, on p. 469 from wited. 
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provides that on this Sukharàátri not only Laksmi but also 
Kubera 555 is to be worshipped, 


The first of Kartika-sukla is regarded as one of the three 
most auspicious days of the year. The Dharmasindhu 516 
remarks that though the three days from the 14th tithi are 
designated Dipavali yet that day which has Svati-naksatra is 
most commended. It may be stated that Balipratipada is often 
conjoined to Svati-naksatra. On this day also an oil bath is 
obligatory. The most important item on this tithi is the 
worship of Bali. The Bhavisyottara (140, 47-73) describes this 
worship of Bali as follows: The king should at night draw the 
figure of Bali having two arms on a circle made on the ground 
with five coloured powders; the image should have all ornaments 
and should have Vindhyàvali (Balis queen) near him, should 
be surrounded by asuras like Kismanda, Bana, Mura and others, 
should wear a crown and ear ornaments; the king should himself 
offer worship in the midst of his palace together with his brothers 
and ministers with several kinds of lotuses and offer sandalwood 
paste, incense and naivedya of food including wine and meat 
and employ the following mantra?" ‘salutation to you, O king 
Bali, son of Virocana, enemy of gods and the future Indra, 
accept this worship. Having thus worshipped he should keep 
awake at night by arranging for dramatic spectacles presented 
by actors based on stories about ksatriyas. Ordinary people 
also should establish inside their houses on a couch the image of 
king Bali made with white rice grains and worship it with 
flowers and fruits. Whatever gifts,*!8 large or small, are made 





515. wedi Masai agi’ R HA gerufen Hi a. HH. a. p. 469; ger"? 
qurafa 37 gA sgarad JAR wearers: gsrdq ! gene p. 452, 

516. *qqqseuíqesafq dames ws wesmfgenfuagnre ET 
maena: | qure p. 106. 

517. The arg is: qua equi fttarga mut! wíaedeg era gore 
xsara 1 resi 140.54, qur VLIM 134.53. In the qa the a73 is quae 
Werareeafega | geqsitsmeuta fqwurenfemwqiwa!! as q. by paaa p. 453, 
(a. (4. 201. In the Remata I. 126. 25 it is said that Bali would be Indra 
in the Savarni-manvantara (8th out of 14 ), 

518. uR steed quam genga | ana aang euqiem t 

ARs wferersamefersft | art arret maa niksa (quit way | rfe 
140.57 (first verse). The first is quoted by Ñ. 1@. p. 201 and the 2nd by 
uw p. 453, fa. a. p. 27. 8. on qo p. 616 quotes from sarg«w a similar 
verse ^ eETQUWI rai wg R frm Red dat atelier’. few 
I, 18,21 has the verso nergrat (afit etc.. 


H, D, 26 
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od this day become inexhaustible and bring delight to Visnu. 
The Krtyatattva (p. 453) provides.that three afjalis of flowers 
should be offered to Bali The Bhavisyottara adds ‘this tithi 
increases the dominion of Bali; baths and gifts made on this 
tithi in Kartika yield a hundredfold reward.’ 


If the pratipad is mixed with amavasya or dvitiya, the 
worship of Bali, the proper time of which is night, should be 
performed on pratipad mixed with amävāsyā, since Hemadri 
quotes from Padma ‘ Sivaratri and Bali's day should be observed 
on the day when the tithi is mixed with the preceding tithi’ and 
on account of the yugma-vrākya. Madhava also is of the same > 
opinion. 


Bali was the son of Virocana and grandson of Prahlada, a 
great devotee of Visnu. In the Vanaparva (28.2) Bali asks his 
grandfather Prahlada the question ‘which is better, ksama (for- 
bearance) or tejas’ (vigorous action). In the Santiparva 225. 13 
it is said that Bali felt jealous of brahmanas. The story of Bali 
who had become very powerful and made gods lose their /ejas is 
narrated in Brahmapurana 73, Kürma I. 17, Vamana chap. 77 
and 92, Matsya chap. 245-246 and Bhavisyottara 140. Bali 
began an Á$vamedha. Visnu assumed the form of a dwarf 
brahmana student and begged for land that would be measured 
by his three steps. Though warned by Sukra that the dwarf was 
really Visnu, Bali promised to give land equal to three steps. 
Then the dwarf grew larger and larger and covered heaven and 
earth in two steps. When Vamana asked Bali where to plant 
the third step Bali told him to plant it on his back and thus Bali 
was thrust into the nether regions. Visnu being 5? pleased with 





519, qimang aR giis deg: | oy Vera STR Se 
Beer fag Ag sp sea: | ors ER Tess merger qna | Tere aA 
tended ITA Ta ATA: ait wala STRATE qdd aa ma, mu qais 
Wgewewrds WAI: aresasrg ays sra HTL! «row. p. 126. The 
reference in the words gaime is to p. 123 (ar. à.) where Madhavacarya quotes 
a text that @geq for a fast or vrata must be made in the morning though 
just at the time of qzeq the tithi may be amavasya while the inc is for 
pratipad, which follows some time after, and quotes aaq in support ' si fatu 
HAJATI sted Ula feaTHe: | ae: BT Bast HAW TSTWquenyau 8? gid ! 3TH 
aqrameqaeriqaraifa-fenaed4ammaemiderqqarqr aay sa agra PAJER!) 
egt. ta. p. 123. 

520 aa warned (sur dia: mna warasiiaad wp aie WaT 
Qa: | agr guor 73.54-55; gas «TH Wales AMNU HA CT! TUTTE raat qur- 
RNAQNEVAN RRT 246. 75. 
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Bali's adherence to his plighted word conferred on Bali the 
overlordship of patala and the position of the future Indra, This 
story is an ancient one. The Mahábhàsya ™ on Pānini IIL I. 
26 states that when a person recites the story of Bali's imprison- 
ment (in patala by Visnu) or represents it on the stage people 
use such phraseology as ‘ Balim bandhayati' (he imprisons Bali). 
though Bali was imprisoned a long time ago. This makes it 
certain that the story was embodied in dramas and poems more 
than two thousand years ago, 


The Balipratipadà appears to be called Virapratipada ‘?2 
in the Vamana-purana. It is also called Dyütapratipad 
(Krtyatattva p. 452). The purànas?3 say that on that day 
Siva was defeated in dice-play by Parvati, that Sankara became 
sad, while Gauri remained happy. Therefore, on this day in the 
morning men should resort to gambling. Whoever succeeded 
on this day in gambling would find that the whole year there- 
after was beneficial to him but if he suffered defeat in gambling 
that day he would lose his wealth that year. In Ellora cave No. 
21 Sankara and Parvati are shown as playing with dice; vide 
plate 38 in ‘Ellora’ by Balasaheb Pant-Pratinidhi of Aundh. In 
many parts of India people engage on this day in gambling and 
fortunes are often Jost or made on this day. Even in a com- 
paratively small country like Nepal gambling stakes soared up 
to three million rupees in 1955 on the Balipratipad day. 


—— —— 








521, Onda 6 of q. Ill. 1. 26 the wera says ‘Hqqyaras Fe 
weal ufcweanrag sí strata’, then on anda 15, the wena says 'gu d 
wel qderaereat’. Vide note 330 for this sentence. ' stand Gut! RUARI T 
wraaa sient eger Set nana segui sq aie wedquedid t. atria: 
means actors in a dramatic representation. 

522. qaan wf Wa (rum murs! Aa aT AT wT Wl! 
WW ci TIS wd qur: BORA: | grynri aAa a qe! q. by d. on 
WT p. 617, FH. X. p. 412, Hr. 8. G. p. 321 (with slight variations), fd. w. 
p. 27. The printed qaa (chap. 92. 56-57 ) reads ' Jagar aa mh 
amaaa: | yoadiaataa’ etc. Itis likely that the true reading is x nig 
meq as in ay. a. R. p. 321 ( dix being addressed to uto ). 


523. agaa n gua g musei" emm esp snper snb Ou 
a mdi | eed TAT Be MG Seagate | wey Id sende mn e T: 
ahaa ua AG UIT dep ARSE qne Tas fdaurerp Spr "dq! q. by 
è (on «ra p. 616), g. €, D. 411-12, Ñ. 1 p. 202 (from qm), fü. e 
P. 27: vide xweq 1.1.34 for dice play between fm and rid, —— 
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On this day also there should be illuminations. It is said 
'by lighting?* lamps during (the day of) Balis domination 
Laksmi becomes stable; this is called Dipavali because there is 
waving oflights in this festival. Having reached (the day of) 
Bali's domination how wil lamps be burning in the houses of 
those who do not observe the festival of the rows of lamps? ' 


The Dharmasindhu furnishes% a long list of the observances 
on this pratipad day according to the several puranas and 
digests, viz. worship of Bali, illuminations, holiday for and 
worship of cows and bulls, worship of Govardhana, the tying of 
Margapali (lit. protectress of the road), wearing new clothes, 
dice-play, waving of lights before men by women (whose 
husbands are alive), and tying up an auspicious garland. In 
modern times only three out of these, viz. worship of Bali, illu- 
minations and gambling are observed and the rest are 
hardly observed anywhere. Therefore only brief references will 
be made to the rest. Cows, calves and bulls are to be worshipped 
with two mantras (quoted in note) and decorated and cows 
are not to be milked and bulls are not to be made to carry burdens 
this day. This is to be done in the morning of Kartika pratipad, 
If it be mixed up with 5% the 2nd it should not be done on that 
day as that would lead to the death of one’s sons, wife and loss of 
wealth, but this should be observed when pratipad is mixed with 
amavasya. Devala prescribes this and remarks that by the wor- 
ship of cows three prosper, viz. people, cows and the king. As 
regards Govardhana-pija, those who are in the vicinity of Govar- 





524. RA figa oat: Ru waa Ringa ai diac 
THAT | sieut PATA aa Savas Hart agi zz qup stor aa gm 
weezy p. 106, g. Fa. pp. 243-244. qoum extends over three days from the 
14th, WaT Nie TAA! gA sis mST | 
gant demwquaenraud aa! q. by ay. a. R. p. 315. The printed aAA 
(140, 1-2) reads ' gegrq qua Use 7 Sera Teed t. 


525. reat wíawiq Sister dita weed iag apt Tea 
det ar n eri arte «fieri aga AA gems 
weg p. 106. exse annaa Weder Rm! wa qud rm aa un 
cated sud: Wey CT mÀ À eg Tea: umb gq reg set AVY aaea- 


gan qa VI. 124. 31-33. q. by watery p. 107, fa. f. p. 202. For praise 
of cows and gomati-vidya, vide H. of Dh. IV. p. 108 and Agnipurana 292. 


14-20, and Visnudharmottara II chap. 42. 


526. SAUZEN tesi qp Ua SEDI! TUN W: uq IW: uc HE: 
TARAM TA M: qsrüega gA Afar niea TAT WAY ASAT: " ela Freeware | 
wl. a. fa. 321, Ta. fe. p. 20 (taking 2nd verse from facrarga ). 
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dhana (a hill near Mathura) should go to it and worship in the 
morning, while others not near it should prepare a Govardhana 
with cowdung or with heaps of cooked food or draw itin a 
picture and worship it along with Gopāla (Krsna) and offer all 
the 16 upacáras to Govardhana and Gopāla (Krsna) with 
mantras which pointedly refer to Krsna’s giving protection to 
the settlement of cowherds (Gokula) against the heavy down- 
pour of rain to the discomfiture of Indra. The sankalpa is 
given in the note. The naivedya is to be on a grand scale. 
Therefore, the Smrtikaustubha (p. 174) states that Govardhana- 
pujà99 is called Annakuta (heap or hill of food) in Padma- 
purána. Vide Var. 164 for Govardhana and Annakütaparikrama. 
The Dharmasindhu provides that a homa should be performed 
with the two verses ‘4 gàvo agman' (Rg. VI. 28. 1) and ' praite 
vadantu' (Rg. X. 94.1). Mukerji (pp. 150-152) describes how 
Govardhana-püjà is carried on in some out-of-the way rural 
tracts in United Provinces, though it has become altogether 
defunct elsewhere. Vide I. A. vol 60 pp. 187-190 and vol. 61 
pp. 1 ff and pp. 231 ff for description of the Gayadanr festival 
observed in Bihar, Orissa and some other parts on Kartika first 
of bright half in the afternoon in which cows gaily stamped 
with circular stains of red and blue on their skin and horns 
glistening with oil and red ochre chased a puny pig with their 
pointed horns and killed it. 


In the afternoon of the pratipad ( Kartika-sukla ) the tying 
of Margapáli takes place52? A rope of kusas or kasas ( Saccha- 
rum spontaneum) should be made according to the usage of 
one’s family and tied to a tall pole anda tree in the east; one 
should bow to it and offer a prayer to it with the mantra (quoted 
in the note 529) and all including the king and brahmanas 
accompanied by cows, elephants and the like should pass by the 


527. sigon Naa aN ARAR aera KRA gA aged | 
airy p. 107. 

528. For Govardhana, vide H. of Dh. vol. IV. pp. 691 and 754. The 
story of Krsna having lifted up on his little finger Govardhana for seven 
days to protect cowherds and their cattle against the heavy rains sent 
down by Indra is narrated in Visnupurana V. 11, 15-25, Varaha 164. 


529. The w(íaedbrax 140. 46-47 are-artaTet meio erty Tee | 
alas) igh hla bli 
GRD SBI: ENAT: Ais Wee Atos: Tar Tet qr! The same 
occurin ya VI. 124. 44-45. arian «reet e] IAAT | AAT: germani: THVT 
wata 81 q. by far. far. p. 202, wiag p. 108, The first half is wer VI. 124. 44, 
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way underneath the rope. In the same way a strong rope of 
kasas or the like should be made and a tug of war should ensue, 
the rope being frequently pulled on one side by the princes and 
on the other by persons of lower castse. The pulling of the 
rope should be done in front of a temple or the palace or where 
four roads meet and an equal number of strong men should be 
selected for each side. A line should be drawn behind each side, 
If the persons of lower castes succeed in drawing the other side 
towards them then it should be held that the king will be 
victorious thereafter for one year? The Nirajana ceremony by 
women should be performed in the morning (if the pratipad is 
mixed with dvitlya) and the Mangalamalika (a series of ausp- 
icious rites or auspicious garlands) should be performed in the 
evening on the 2nd tithi (if pratipad exists only for a short time 
and is followed by dvitiya ).53 


As shown above, the three days from Asvina-krsna 14th are 
spoken of as days of Kaumudimahotsava?? The Bhavisyottara 
and Padma derive the word Kaumudi from ‘ku’ (earth) and the 
root ‘mud’ to be delighted; the meaning being ‘in which people 
find delight on the earth among themselves' and then another 
etymology is suggested, viz. kumudas (white water lilies) are 
offered to Bali in this festival. 


In the Vedic period and for some centuries thereafter 
certain rites were performed in the month of Aévina or in 
Sarad such as the Asvayuji and Agrayana or Navasasyesti, 
The first is one of the seven pakayajiias mentioned by Gautama- 
dharmasütra (VIIL 19). The first was performed on the Full 
Moon day of A$vina. Vide H. of Dh. vol IL p. 827 for a 
description of As$vayuji and pp. 827-29 for Agrayana. But it is 
not possible to trace the Divali festival to these rites. How the 
Divali rites first arose cannot be stated with any approach to 





530. gaai quigrent geet TT! ERST usage etaauieaurewa: | 
TET HEAT qurgn HEHE:! AIST STAM HA Use TATU | 9m orm 
q- by Ta. Te. P. 202; vide maera p. 74 which furnishes more details. 


531. rf QR g arsed fi aq) ARTA sr: ard genre | 
smi area ante wag! faire TE SAT MG AFERTA | 
aag q. byg, (on are p.615), fa. f. p. 202, a. a. p. 322. 
( first verse ). 

532. gerer mét Fa pdt aT aa: we! urgere Ader slag ege 
at Wasa Tat wegi aa: TERT: | gege: sanman aladt cqui 
gama wodemdtetsegt fre! sali un yt a aden Aad i 
miega 140. 61-64, qÈ VI, 124. 61-64.. 
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plausibility. In the Anusdsana parva it is said that the donor of 
lamps shines in the heavens like a row of lights (dipapradah 
svarga-loke dipamàleva rajate, 98.51). Some writers regard 
these as a reference to the Divali. But itis not so clear as to 
place the matter beyond doubt. In I. A. vol. 32 pp. 237-239 Mr. 
B. A. Gupte contributed a paper on 'Divali folklore’. He refers 
to the several legends and characteristics connected with the 
Divali, viz. the killing of Narakasura, depriving Bali of his 
empire, the crowning of Rama and Vikrama in these days of 
Divali and illuminations and says that the origin must be 
sought in the movement of the earth round the sun, the change 
of season, the end of the rice crop and the manuring of soil for 
the second crop. The connection he traces is rather remote and 
somewhat fantastic and I am afraid that his theory of origins 
will appeal to very few in these days. 


On the 2nd of the bright half of Kartika occurs a very 
fine festival called Bhratrdvitiya or Yamadvitiya. The Bhavisya 
states: 33 ‘onthe 2nd tithi of Kartika bright half Yama was 
treated by Yamuna to a dinner in her house; therefore this tithi be- 
came declared in the world as Yamadvitiya; wise men should not 
take mid-day meal in their own houses but they should take 
food from the hands of the sister through affection, as doing so 
increases one’s welfare or prosperity. Gifts should be made to 
sisters; all sisters should be honoured with golden ornaments, 
clothes, reception and meals; but if there be no sister, one should 
honour a woman whom he regards as sister (uncle’s or aunt's 
daughter or a friend's sister)' The digests add further details. 
One should**# do worship to Yama and Yamuna and to Citragupta, 
and brothers and sisters should offer arghya (water in token of 
respectful reception) to Yama. The procedure is briefly this. 
In the morning the sister should invite the brother, make him 





533. man pared fediaret gener | Wal TaAT gi wise: Ge AA 
adi WHATS HAT BIR TNS! seat ewe wl a Nea quii 
wea onde grESueax (ure a NTaNA wen Mara: ao- 
THT: YS: | aa aA: age anaes TAT: | (Sturm 
14, 18-23. Almost the same verses occur in ya VI. 124. 88-93 and in ware 
acc. to g. fq. p. 82. 

534. qà a uat ma Reward a gara p eda wqraeut aru WENEI: N 
q. by 8. (onma vol. I, pp. 384-385), at. (8. p. 405, Ẹ x. 413, w. (ik. «t. 
pp. 477-478, fa. a. p. 29, (3. far. p. 203, rww p. 453. All these contain 
almost the same verses with some variations, fd. *. p. 29 quotes some of 
these from wane. 
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take at mid-day a bath with scented water and unguents rubbed 
on his body; she along with the brother should worship Yama 
and Yamuna with arghya and offer handfuls of flowers. The 
arghya mantra is ‘Come, come, O Yama, son of the Sun; you 
that carry in your hand a noose; accept this worship offered on 
Bhrátrdvitiya and also arghya; salutation to you!’ Then two 
more mantras may be addressed.599 ‘O Dharmaraja, salutation 
to you, the elder brother of Yamuna; O son of the Sun, protect 
me along with your servants; salutation to you. Salutation to 
you, O Yamuna, sister of Yama and honoured by people; always 
confer on me favours, O daughter of the Sun, salutation to you!’ 
After this she serves food to her brother with the verse * Brother | 
I was born after you; partake of this pure food for pleasing 
Yama, particularly Yamuna’. If the sister be older than the 
brother she should say ‘I was born before you’, Then after the 
brother finishes his meal she should deck him with sandalwood 
paste and then herself partake of the food. Some works like the 
Vrataraja (pp. 78-91) present a far more elaborate procedure, 
which is passed over here but two matters provided for by it 
may be mentioned. The first is that a person before going to 
his sister’s house should mutter ten names of Yama (quoted in 
note?37), The second is that the sister is to worship images of 
Yama and of eight mythological personages (Markandeya, 
Bali and others) supposed to be immortal for the increase of her 
brother’s life, 538 In modern times hardly any religious cere- 
mony is performed except that residents of places near or on the 
banks of the Yamuna river (Jumna) bathe in the Jumna and 
there is a mela on the river on this day. The only thing 
generally done is the brother's visiting his sister, dining at her 
house, light being waved before him and his making some 
presents to the sister. 





535. wedaeaeg | quie antvest rer amanna ga- 
VETE Vert aed veal gara p. 453, (3t. far. 203. 

536. WARTS AAST «ume THAT! urf ai ge: ant ps Are | 
TATARASI THU TAS | gr a À Her wd wars du a. by «fe 
At. p. 478, pada 453. 

537. wat Mera geen e queue ara: | gait yagara 
TNA EINMANN! TAT pp. 79-80. 

_ 538. maT ead wieder 21 : aaa uds uma: | 
ares AN ia fie: 1 gat wie: wegen gast Riese: | 
ATT AEG AAHSITAMNTT RAAN war st R aa 2 WAL qx ATTA 
p. 81. 
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This festival of Bhratrdvitiya is really an independent one, 
but it was probably tacked on to the three festive days of Divali 
in order to lengthen out the days of fun and joy. Sisters, when 
after their marriage they leave their brother's home, may not 
meet for years and further the sister may have become rich and 
the brother a poor man or vice versa. Our ancient writers evinced 
a keen appreciation of the bonds of disinterested affection 
between brothers and sisters and set apart a day in the year for 
their meeting to enable them to go over their sweet memories 
of childhood and to re-live for a day at least their early life 
which had gone forever. A religious tinge was added to the 
festival by recalling the two mythical personalities of Yama and 
Yami, that figure in the famous Yama-Yami hymn (Rg. X. 10). 
I should like to digress a little and strongly protest against the 
conclusion drawn by certain Western Sanskrit scholars that the 
hymn is an indication of the prevalence of the usage of the 
marriage of a brother and a sister among ancient Aryans. The 
hymn is a purely imaginative effort ‘which bodies forth the 
forms of things unknown’, as in the case of Rg. X. 119 where 
the poet imagines what Indra must have felt when treated to 
huge portions of Soma beverage. In Rg. X. 10.10% the sage 
makes it clear that in future ages something like what was 
delineated in his fantasy might occur ( namely, sisters might do 
unsisterly acts). Macdonell in his ‘ Vedic Mythology ' ( pp. 172- 
173) indulges in some facile assumptions. Yama may be an 
Indo-Iranian divinity, but Yami does not occur in the Avesta 
at all, as he himself admits, but only in later Parsi writings. 
Therefore, what is stated in these later writings should not be 
foisted upon the sages of the Rgveda. He supposes that the 
sage in Rg. X. 10 indulges in propaganda for exonerating Yama 
from incest. Propaganda is well-known to Western countries 
in the 19th and 20th centuries A. D. The Rgveda nowhere 
states that the human race was produced from Yama and Yami. 
There is no warrant for saying that Yami is Indo-Iranian and 
consequently the myth of the human race being born from a 
brother and sister is not Indo-Iranian. Pargiter in AIHT 
( p. 70) follows the ball set rolling by Macdonell and others and 
boldly asserts that, when the Vayu ( in 93. 12 ) says that Nahusa 
had six sons born of pitrkanyà, Viraja, the word pitrkanya 
means ‘sister’ and Nahusa married his ‘sister or half sister’ 





539. St p dT TESTS GRE TA AAT: PITTA | st. x. ay 
' Those later ages might come when sisters might do what is not sister~-like. 


H. D. 27 
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and that union between brother and sister was not unknown as 
Reveda X. 10 about Yama and Yami shows, One suspects the 
motives of a writer like Pargiter who held high judicial office 
in India, when he does not explain why ‘pitrkanya’ was used and 
not ‘svasr’, when he pays no heed to the fact that in many places 
in Vayu ( 72. 5, 73. 1-2, 26, 36, 40, 45, 77. 74 ) Mena, Acchoda, 
Pivari, Gauh, Yasoda, Virajà herself, Narmadà and Gandhakall 
are spoken of as 'pitrnàm méanasi kanya’, that Vayu (72), 
' Matsya (13. 2-9 ) and other Puranas speak of seven groups of 
pitrs and set out how from the mind-born daughters of pitrs 
several scions were born. Viraja (described as pitrkanyà in 
Vayu 93. 12 which Pargiter naively renders as father’s daughter 
i ə. sister ) is spoken of in the same Purana ( Vayu 73.45) as 
the ‘mind-born daughter’ of these. (i.e. of Pitrs ) in the plural 
and not as ‘of the father’. Writers like Pargiter sometimes 
create more riddles by their so-called research than they can be 
said to have solved. 


The Padma asserts that those who please their married 
sisters with presents of clothes and the like are not subject to 
any quarrel for a year, nor to danger from enemies. Both 
Bhavisyottara and Padma state ‘He who eats a meal prepared 
by his sister’s hand on the day on which king Yama was served 
in this world a meal by Yamuna through affection secures 
wealth and the best of foods’. 


In Vedic times and in early smrtis like those of Manu 
(II. 11) and Yaj. (1.53) it was difficult for a brotherless maiden 
to get married (vide H. of Dh. vol. I p. 435). But from this it 
is a far cry to say that the Bhratrdvitiya owes its origin to this 
idea or practice. 


CHAPTER XI 
Makarasankranti and Mahasivaratri 


Makara-Sankranti. This is a very important religious 
observance and festival. About 70 years ago (in the author’s 
boyhood ) it occurred on the 12th or 13th January according to 
the several Indian almanacs then current, but now it falls, 
owing to the precession of the equinoxes, on the 13th or the 14th 
of January in the month of Pausa. Sankranti means ‘ the 
( apparent) passage of the sun from one rasi (sign of the Zodiac) 
to the next following’ and hence the rasi in which the Sun 
enters is designated as the Sankranti of that name.“ When 
the Sun leaves the rasi called Dhanus and enters the Makara- 
rasi that is called Makarasankranti. The rasis are twelve and 
the Sankranti names with their western equivalents are given 
in the note. 5*t There are only twelve sankrantis even if therd 
be an intercalary month in some year. Everyone of the twelve 
sankrantis was regarded as a holy day. The Matsya-puraina 
(chap. 98) deals with the completion of Sankranti-vrata, 
Briefly, it provides that on the day previous a person, whether 
male or female, should take food only once in the noon and on 
the Sankranti day should brush his teeth and then take a bath 
with water mixed with sesame.*44 The person should offer to a 
self-restrained brahmana householder three vessels containing 
edibles together with a cow intending them to be for Yama, 
Rudra and Dharma and repeat four verses one of which is as 
follows: “As I do not make any difference between Siva, 
Visnu, the Sun and Brahma, may Sankara (Siva ) who pervades 








540. Q: danno Tat ARA BIA! Gradraansmgetnitg scent 
amave q. by g. on are p, 410; ANT ASAT mirum weg 
dmat wae: rer | aange ar denier 

qfquad 1 ar. Gr p. 331. 

541. WW (Aries, Ram), qw (Taurus, Bull), fàya ( Gemini, Twins), 
wine (Cancer, Crab), füg (Leo, Lion), «eur ( Virgo, Virgin), get (Libra, 
Balance), @fsam (Scorpio, Scorpion), wa: (Sagittarius, Archer), ret 
( Capricornus, Goat), g% ( Aquarius, water-carrier ), ata (Pisces, Fishes ), 
More details will be given in the next section. 


542. The whole of chap. 98 of aca is quoted in memmeqde (on arm 
pp. 432-435). 
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the Universe be always a bestower of welfare on mel' 58 The 
person should make, if able, further gifts of ornaments, a bed- 
stead and golden jars(two) to the brahmana; but, if poor, 
should offer only fruits to the brahmana. Then he should take 
his meal but without oil and should feed others according to his 
ability. Women also should perform this vrata. Great merit 
was attached to a bath in the Ganges on a sankranti, on an 
eclipse and on New and Full moon, as such a man reached the 
world of Brahma.“* A bath with ordinary water ( not heated) 
was obligatory (nitya) on every sankranti, since the Devi- 
purána declared: *© ‘‘the man who would not take a bath on 
the holy day of Sankranti would be for seven lives diseased 
and poor; whatever offerings are made to gods and pitrs by 
men on sankranti are returned to them by the Sun again in 
several future lives ", 


It may be stated that in ancient texts the entrance of the 
Sun alone in a rasi is not regarded as holy time, but the 
entrance of all planets in a naksatra or rasi was deemed to be a 
holy time. “* Hemadri (on Kala p. 437) and the Kalanirnaya 
(p. 345) quote three verses?" specifying the holy times ( punya- 
kala ) of the passage of the Sun and planets as follows: in the 
case of the Sun the punya-kàla is 16 ghatikas before and after 
the moment of the Sankranti; forthe moon it is one ghati 
and thirteen palas on both sides, for Mars four ghatikas and one 
pala, for Mercury three ghatikàs and 14 palas, for Jupiter 58 four 


543. wur Wd a wawa RaRa aut vag Rarer DE: TEC 
Wari away 98. 17. The 2nd ue srgx means st eer quid. 

544. WaT TAMA ot TEN VTA: | ASTANA AL: HIATT BIT: Wee 
HAN wa q. by q. (st. at. p. 514. 

545. RARA Ww a arateted WT: | Wusrene-ui Uni nies i 
fare ani went emeret mm: aia fact wards geni sre N 
qg q. by ar. fd. p. 380, «tr. &. p. 333 (ascribes to maraa), a. fs. «it. 
(pp. 214, 212) quotes the first verse from «pamm. Both verses occur in 
w. at. folio 81 b verses 1406-7; vide Annals of BORI, vol. XXXVI., p. 336. 

546. a SMR ARTA ugar: qp iure emt aaa 
WR VCH Waid | c.f. p.345. 

547. È. on are p. 437 quotes the verses from IATa, while «t. fa. quotes 
from simply SARITA. 


548. There is a unique grant on Jupiter's entrance into Vrsabha 
( Taurus) in the Lucknow Museum plate of Kirtipala in Vikrama year 1167 
(11th February 1111 A. D.) in E. I. VII. p. 93. There are many grants 


( Continued on next page) 
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ghatikas and 37 palas, for Venus four ghatikas and one pala, 
for Saturn 82 ghatikas and 7 palas. 


Though the planets also have sankrantis, later writers hold 
that the word sankraünti by itself means only Ravi-sankranti, as 
stated by the Smrti-kaustubha p. 531.549 


The twelve Sankrantis in the year are grouped into four 
classes, viz. there are two ayana sankrantis (that is Makara~ 
sankranti from which udagayana starts and Karkata-sankranti 
from which Daksinayana starts ), two Visuva sankrantis (that 
is, Mesa and Tula sankrantis when the day and night are equal 
in length ), the four sankrantis called Sadasiti or Sadasiti-mukha 
(ie. Mithuna, Kanya, Dhanus and Mina) and Visnupadi or 
Visnupada ( that is, Vrsabha, Simha, Vrscika and Kumbha ) 59 


Sankranti gradually came to be deified and the Devipurana 
identified it with Durga herself. The Devipurana says ‘ Devi is 


(Continued from last page ) 
made on the Sun's sankrantis. For example, vide E. I, vol. VII. p. 85 
‘(Kahla plate of Kalacuri Sodhadeva, grant being made on 24th December 
1077 A. D.), E. I. XII p. 142 (Nilgunda plates of western Calukya king 
Vikramaditya VI in 1087 A. D, ), both on SATION HAT; E.I. XIV. p. 324 
( grant of village in honour of Buddha on Visuva sahkranti to a brahmana by 
Mahipala I king of Bengal ). 


549. wise NRR AA HERRANN: YN- 
RISA Nema: Fog sme RÉRE AR. p. 531, 


mA.. Ra? isa verse of mag (q. by g. X. P. 614, q. $. qi. p. 95. 


from agad ). 


550. qag am III. 23-24 (p.9) defines these 'Awgoni Ay 

Nase garag | wezitfagang R: faqiaaur Assn: er: gestae RAT- 
aaqaseres Muses t diner gies Teen er eewim uU. ger mque 
Wt qe: Hea | grasa wade Fa ais A we | oH Rear aM wewüfdget 
aur Rad cw gas a eru m ARR | genos eur aga sia- 
RRA extraer! shea aagi sista ureaqir an guia ersten: 
CAM srrdad q. by &. on are p. 407. Some words require explanation, 
aie = gar, = qw, gi WWE, wb ae, mpg, sna = 
MER = whe, aagi = supo ure = qigorraa (ais the lord of the 
South), gq = ARL, SIT = HW, didt (one holding a balance )=gøt. Similar 
verses are quoted by g. (on arg p. 408) from afers, which are quoted as 
from quafi by ar. f. p.332. Some of these verses of qti Tg are the same 
in afgor as quoted by s. fs. aX. p. 204. The waarag (Annals BORI, 
vol, XXXVI, p. 338 verse 275) defines qesitia aod fwg. For 
mention of Sadasitimukha-sabkranti in an epigraphic record, vide Canarese 
Ins. of Devagiri Yadava king Mahadeva in sake 1185 ( = Sunday 27th May 
1263 A. D.) in I, A. vol, 25 p. 346. Dose 
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all-pervading on account of the division into very small and 
large parts in the form of year, ayana, season, month, fortnight, 
day and the like. Devi bestows rewards in accordance with the 
divisions into meritorious and sinful ( actions)5* Even one act 
done at that time ( of Sankranti) yields results multiplied crores 
of times, From dharma ( righteous acts ) increase life, kingdom, 
progeny, happiness and the like, from adharma ( unrighteous 
conduct) spring diseases, sorrows and the like; whatever ig 
donated and whatever japa is performed near (i. e, at the time 
of) Visuva (Mesa and Tula) sankrantis and at the ayana 
( Makara and Karkata sankrántis) becomes inexhaustible; the 
same holds good about Visnupada and Sadasiti~mukha ’. 


The exact moment of time when the sun leaves one radi 
and enters the next following rasi is impossible of being marked 
by the eyes of flesh (ordinary human eyes). Therefore thirty 
ghatikas before and after the moment of Sankranti are said to 
be the timo. 5» 


In order to convey how infinitesimally smallis the time of 
the Sun's entrance into a rasi after leaving another the Devi- 
purana has the following: “ thirtieth part of the time taken 
by the throb of the eye of a man sitting happily at ease is called 
"tatpara'; one hundredth part of ‘tatpara’ is called ‘ truti'; one 
hundredth part of * truti' is the ( duration of) time of the sun's 


351. wHRTTRgHTHWTeUqRUDg! wena qdi wed (uti. 
gears xd WR revo! muri i ARRAN! sp umen 
mauwi ZH: uae Ay Agma AR Aga qa aa 
qi wait Sara! wd Roars a vesia wi ignor q. by g. (on awe 
pp. 418-419), qj. X. pp. 614-615, PARTI (rao o} quotes all verses from 
yamma on p. 361 and the first verse on p. 362. 


552. aqe quo:! dma: edt ga: Maal) aaga 
(serere ffe: n ge i AMAIN N AARS: pies ad: ge 
Uist Raa Wer ares ss a cu qnreié Ra naera 
FAT: I IAA Tesdaienrendsard Anra N m ni! 
wr. f4. p. 333, 8. (on are P. 417) attributes this verse to qq and 
explains FARETE: in two ways ‘ama Aaa: Hel cw (STIS: yana: I 
Vat AIMN: qd umque nrag srr. 

533. wea ae wem carga gru aa (dares raat: qR- 
qifa: | ARTISTA ITAA | a: ew a: a Tra UAT EA d 
Sigur q. by Herne (Faae) p. 365, 8, (on ara) p. 416, gt. R. p. 382, 
q. Í$. mi. p. 205. aama (I. H. Q. vol. 17 No 4 Supplement p. 23) quotes 
ua. pallets and remarks; gaminame quicQqqqt Wear 
VET GAMA ARATA! 
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passage ( from one rasi into another). As it is not possible to 
perform on such an infinitesimally small point of time the rites 
prescribed for performance on sankranti, one has to accept 
periods of time near this moment as the proper time. The first 
rule is that the nearer?* the ghatikas are to the time of actual 
entrance the holier they are. Therefore it is laid down that in 
gankrantis the punyatama-kala (holiest time) is sevenfold 55 
viz. three, four, five, seven, eight, nine or twelve ghatikas; 
during those periods real merit is accumulated. If one cannot 
perform the prescribed rites within these limits thirty ghatikas 
are permitted as the highest limit in the texts forthe punyakala 
(holy time) for all sankrantis except Sadasiti ( in which the 
maximum punyakala is 60 ghatikas) and Visnupadi ( where it 
is 16 ghatikas before and after ). 5*6 


Each of these twelve sankrantis in the year is seven-fold 
(i e has seven different names) according as it occurs ona 
particular week day or in conjunction with certain classes 
of naksatras. The seven names?" are: Manda, Mandakini, 
Dhvanks!, Ghorà, Mahodari, Raksasi, and Misrita. A sankranti 
(such as Mesa or Karka or Makara ) is called Ghora if it occurs 
on Sunday, Dhvanksi on Monday, Mahodari on Tuesday, Manda- 
kini on Wednesday, Manda on Thursday, Misrita on Friday and 
Rāksasī on Saturday. Again, a sankranti (like Mesa or Karka 
and so on) is called respectively Manda, Mandakini, Dhvanksi 
Ghora, Mahodari, Raksasi, Miśritā according as it commences 
respectively on naksatras called dhruva, mrdu, ksipra, ugra, 





554, Ot a wieder STEHT: Grade: at: | ma gq. by è. on are 
p. 420, ay. f. p. 334 (ascribes to daa), fd. a. p. 144 (ascribes to qq ); 


W. R. p. 137 (gramma ). 

555. Pranusameagre wa wa eae ear Sleep areis 
Fiver q. by &. on arg p. 409, $. €. p. 613, at. far. p. 341 (reads fgratqo ), 
q. fh. ait. p. 208, qeumd means ditm uv and qmuifsm means ‘undoubtedly ' 
Ot gej He as gemere explains in Sweet Dp. 360. 


556. Fant tata ARREA gR: venrrfusten- 
TMA | wexüag adie drgeafasre quus: | wesüerediaat wesw 
a@an: leat faepe werd a carp! y Bours a wng wm 
Wiest) gia! ar. fX. p. 334. " 

557. man ma AEM dh we wur mg Agia varepafi wT Y 
neta cent ira steer dana: wear ge) ae ater Heat i sitet 
mr t gk erates are WAT STINT! Arar ER ergs Teta! 
Viger q. by è. (on ares) p. 408-409, sr. (4. pp. 340-341 (only the first 
lj verses), wr. A. p. 137 ; GARA (Srqqo ) p. 360 quotes the first 13 verses. 


216 History of Dharma£àstra [ Sec. T, Ch. XI 


cara, krüra, misrita. Vide note below" for the naksatras 
falling under these 7 groups. It is further provided that the 
ghatikas from two ( or three) to twelve said to be the holiest 
times (in note 555 above) are to be taken as respectively 
referring to the seven kinds of sankranti i.e. two or three 
ghatikas is the holiest time in Manda sankranti, four ghatikas 
in Mandakini sankranti and so on. It is laid down that Manda 
sankranti is beneficial to brahmanas, Mandakini to ksatriyas, 
Dhvanks!I to vaisyas, Ghorà to $üdras, Mahodari to thieves, 
Raksasi brings success to vendors of liquor and Misrita increases 
the ( profit of the) avocations of Candalas, Pukkasas, of those 
whose business is of a terrible nature and of all craftsmen ( vide 
Hemádri on Kala pp. 409-410 and Varsakriya-kaumudi p. 210 
quoting Devipurana ). 


There is some conflict on the question of the general rule 
about the extent of punyakala on a sankranti. Satatapa, 559 
Jábàla and Marici prescribe the sixteen gbatikas before and 
after the moment of Sankranti as the punyakàla for the perfor- 
mance of the religious acts prescribed on Sankranti. On the 
other hand, the Devipurana® and Vasistha lay down fifteen 
ghatikas each before and after sankranti as the punyakala. This 
conflict is removed in various ways. One is to hold that the 
Devipurana is not restrictive but what it means is only this that 
lesser limits are meant to indicate that greater merit results by 





558. The 27 or 28 aayqs are arranged in 7 groups as follows:— 
wa (or fex) entrent, anm, TaITA, Veh, ay-sawa, aM, 
^ m, ~ ~ c "^ 
erdt, geet, fare (or BS) ee, siat, ger, oii, vu -qatweudi, yaara, 
qiias, dit, qq; AC-GAIG, BIT, TAS, erdt, aA s (or Mat) — 
WE, VIS, sm, smsxwr, ia (or gedit or wmm), Raren. 
Vide agim 98. 6-11 (Kern's ed.) for these lists and genea (Aaa ) 
p. 361, 8. on ae p. 409, a. fd. p. 341-342, q. H. p 137, gaie 98.9 and 

PARTIO (qae ) do not mention afer among cg group. 


559. maaa: safe West Bsr area: Taare dies (n ss GSAT 
res. e Ped " = pe > 
fate: Ra: 0 sag: dened yansa Siea: mer! wf! T 
atest Atr imni m: aAa yaa: A: 0 ganr (iude) 
pp. 361-362, 365, 8. (on ate p. 417), ar. R. p. 382 (ascribes the last verse 
to dqeqa ), a. fs. wt p 207 (omits the last verse j: 


560. adamam ant area: wager m: | gga q. by ganet 
(yq ) p. 360, 8. (on ata) p. 418, @ a, p. 137. ṣb is explained by 8. as 
amat AA Afaa eagna gA Teas: Weed wp? observance 
of bath and gifts prescribed for being done on the occasion of Sankranti 
and not engaging in Vedic study which is forbidden ; gemeg. explains are: 
as vqma:. i 
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their observance. Another explanation was to hold that the 
limit of 16 ghatikàs applied to sankrantis called Visnupadi. 


A sankranti may take place by day or at night. If 
Sankranti occurs by day that whole day is punyakala. If 
Sankranti occurs by night, lengthy and complicated discussions 
occur in Hemadri, Madhava and others. One rule evolved is that 
in ten sapkrintis excluding Makara and Karkata sankrantis the 
punyakala is by day when those sankrantis occur by night. 


Several exceptions are engrafted on tbe general rule about 
15 or 16 ghatikas before and after a sankranti being the 
punyakala. Therefore, several works like the Tithitattva (pp. 
144-145 ) and Dharmasindhu ( pp. 2-3) give brief final conclu- 
sions on this topic. I summarize the conclusions of the latter 
work. On the Sun's passage in Mesa and Tula the punyakala is 
fifteen ghatikas before and after S (some say ten gbatikas); in 
Vrsabha, Simha, Vréscika, Kumbha S, P is sixteen gh. before 8; 
in Mithuna S, Kanya, Dhanus and Mina S, P is 16 gh. after 5; 
in Karkata S, P is thirty gh. after S; in Makara S,P is forty 
gh. after S. If Sankranti occurs by day when a period of two 
ghatikas or less only remains before the close of the day then in 
the case of Mithuna, Kanya, Dhanus, Mina and also Makara 
sankrantis P is before S for the gh. specified above against 
each; if S occurs in the morning at a period of two gh. or less 
from sunrise then in Vrsabha, Simha, Vr$cika, Kumbha and 
also Karkata S, P is after S for the period specified above, If 8 
occurs at night but before midnight, P is latter half of the day- 
time before the S; if S occurs at midnight or later than midnight 
but in the night, P is on two days viz. the latter half of the 
daytime before S and the first half of the day after S; this 
applies to all S except Makara and Karkata. When Uttaràyana 
begins in Makara in the night P is the day after S and if S 
begins in Karkata at night P is the day prior; if Makara S 
occurs at evening twilight (ie. during three ghatikas after 
sunset) then P is on the previous day; if Karka S occurs in 
morning twilight ( i.e. during three gh. before sunrise ) then P 
is on the day following the S. 


This discussion about the punyakala is necessary because & 
bath is to be taken and gifts are to be made during that time in 
order to secure the full merit thereof. The general rule is that a 


MORARI IOS ORE TESI SHE 
: ~ ° 
560 a. In this summary S, stands for Sankranti or Sankrantis, gb. far 
ghatikas, P, for punyakala. 


H., D. 28 
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‘bath is not to be taken and a gift is not to be made at night, 
Parasara™! says ‘a bath by day purified by the rays of the Sun 
is commended; bathing at night is not commended except on 
seeing an eclipse’. The Visnudharmasütra says the same. But 
several exceptions were recognized. The Bhavisyapurana*€ 
provides ‘one should not take a bath at night and particularly 
should not make a gift at night, but a bath and a gift may be 
made at night on proper occasions. A gift at night is commended 
in an eclipse, marriage, sankranti, pilgrimage, on death, on the 
birth of a child and at ( before sitting down for) hearing itihasa 
(Mahabharata)’. Gobhila?9 provides ‘people may bathe and make 
gifts at night in eclipses, sankrantis, marriage, in distress (or 
death) and on the birth of a child and in vratas undertaken 
for a desired object’. A bath is therefore obligatory on every 
sankranti and particularly in Makara-sankranti. There are 
special recommendations about gifts in Hemadri on Kala 
(pp. 414-419 ) which are taken by him from Visvamitra and 
which are borrowed by Nirnayasindhu (pp. 4-5), Samaya- 
mayükha (pp. 143-144) and others and which are as follows: 
gift of ram on Mesa, of cows on Vrsabha, of clothes, food and 
drinks on Mithuna, of ghrtadhenu™! on Karkata, of a conveyance 
with some gold on Simha, of clothes and cows on Kanya, of 
different kinds of grains and seeds on Tula, on Vrscika of clothes 
and houses, on Dhanus of clothes and conveyances, on Makara 





561. (qure: ud fear ara mmm summed FRR vari TENTS Te t 
quem XII. 204. by suia. I. p.120 which remarks; agga mgo- WHATS 
Ui qim | a Wal Uses | Auriga 64. 6. 


562. at writ s gii are Sa awa: IAR a aia ard ard afin t 
WENgredaleaaranaraay Wl wavy Aaaa wat at cmd! aiT- 
zur q. by è. on are p. 433, ar. R. p. 339, which adds one more verse 


‘ag Ane aaa aut Genaraa | arreaaria sur wat Sass ur. 


563. titre: | grim Rea mR gR 
aikan: al 8. on are p.433, Ñ. fa. p. 7; thisis ascribed to wqg in 
pd I. p. 120, x. x. pp. 616, 625, a. x . s. pp 93, 210; it is strange that 

f. (p. 339) ascribes it to «rre, but it is not found in the printed 
— probably ay. fa. had in view a very similar verse of qarar- 
qen vested enema a ger aman So warn aga 


q. by ga. I. p. 120. 


564, For'ghrtadhenu', vide H. of Dh. vol, II p. 880. As regards gift 
on Simha there are various readings; N. S, reads 'gift of chatra' (umbrella), 
while S. M. reads ' gift of patra' (vessel). For 'tiladhenu' vide H. of Dh. 
vol. II p. 880. 
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of wood and fire, on Kumbha of cows, water and grass, on Mina 
of fresh flowers. Special gifts are required to be made on 
Makarasankranti. The Skanda*6 says ‘He who donates tila- 
dhenu on Uttarayana (i, e. Makarasankranti) secures all objects 
and obtains the highest happiness.’ The Visnudharmottara 
provides ‘the gift of garments on Uttarayana yields great 
reward (merit). A man becomes free from diseases by donating 
sesame and a draught bull’. The Sivarahasya declares that Siva 
after he performed the Gosava sacrifice created sesame on 
Makara-sankranti for the gratification of all men and provides 
' men should bathe in water in which sesame are mixed and one 
should rub one's body with sesame; farpana of gods and pitrs 
should be made with water in which sesame have been put; 
sesame should be given to brahmanas on Uttarayana sankranti; 
one should eat sesame and perform homa with them; those who 
perform homa with sesame and honour brahmanas shine in the 
heaven (as stars) like those who donate a thousand cows; 
auspicious lamps fed with oil of sesame should be lighted i in 
Siva temples and a brahmana should worship God (Siva ) with 
grains of rice and sesame’. The Kalika-purana (q. by Hemadri 
on Kala p. 413 and Krtyakalpao, Naiyata, pp. 3866—67) provides: 
‘one should place on the top of (the linga emblem of) God (Siva) the 
five jewels viz. gold, diamond, sapphire, ruby and pearl; but if a 
man has none of these he may place in Uttarayana on the top of 
the linga gold one%6 karsa or half karsa in weight; he should 
worship with plenty of ghee prepared from cow’s milk and should 
donate ghee and a blanket after washing and pressing it; he 
should give condiments and a dinner to brahmanas and ascetics 
and honour them with daksina’. 


—~ 


565. ward! Ag arf ws GAA ward reram Azza 
qai Gail fdegrqdbex! Tat cras ur axe aaoo Rogaaatgad qui 
AA: pega! Raed! TU AntdH TEM ced wd! Aaaa qud 
RR | aearaeai Ad: art aed Agi ga: 1 qaare got «p daderdsi 
fa: i Fett yna Ata: aisatacract | ater warp grazaraa qur faa: ! 
went AA Roeder Aaa fases! fais d ficere agaaga: Ag- 
aaa diva Far: Baws spa! wfdoewgodi quufzume fea: ' 2. on ara 
pp. 415-416 q. by fà. f& p. 218. area was one of the 16 Mahadanas, Vide 
H. of Dh. vol II. pp. 869 and 874. With Amga d esa, compare ar. X. 
107. 2 ' zar fats a(aramedt smi vagt ag d wd. 

566. Karsa is a weight of gold or silver equal to 16 masas 80 raktikas 
i. e. about 176 grains. 
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A person should also observe a fast for three days or one 
day in honour of Makara-sankránti??, ‘A man who fasts for 
three days and after a bath offers worship to the Sun on ayana 
(i.e.start of Sun's apparent passage to the north or south ), on 
Visuva day and on the eclipse of the sun or the moon secures 
the fulfilment of all his desires’. Apastamba says ‘A man who 
after a bath fasts the whole day on ayana, Visuva and an eclipse 
of the sun or moon becomes free from all sins. But a house- 
holder that has a son living was not to observe a fast ona 
Sunday, on sankranti and on the Sun’s and Moon’s eclipse’, 


The great merit collected by gifts on sankrantis is set forth 
by the Rajamartanda * in two verses ‘The reward (of gifts ) on 
ayana-sankranti is a crore of times ( as much as of the same gift 
on an ordinary day ) and on Visnupadi a hundred thousand 
times; it is declared to be 86000 times on Sadasiti. Gift on the 
eclipse of the moon is a hundredfold ( in merit) and a thousand- 
fold on sun’s eclipse, one hundred thousand times on Visuva 
days, and of endless duration on the Full Moon days of Asadha, 
Kartika, Magha and Vaisikha. The Bhavisya highly praises 
a bath in the Ganges on ayana and Visuva sankrantis. 'He 
who bathes in the waters of the Ganges on ayana and Visuva 
secures the fruit of bathing in the Ganges for half a year’. Vide 
Vi. Dh. III. 319. 38-45 about the gifts to be made on the several 
sankrantis and the rewards of such gifts (q. by Dana-sagara 
pp. 646-647 ) and C. L I. vol. IV. Nos. 28, 23, 22 for grants on 
Mesa, Karka and Tula sankrantis. 


567. qur: ! saa figi a Aaa: garg! caren bow ares ws 
RARE BI sas: | orga Hea wa wet pup enfieratfü: tard: 
ain: sqeaa | cup JALEA ARRAT meret dma west gen. 
qd: (erret «rael fT fre eur u Zid Gat revue aiara ATA! 
è. on qiie p. 412, a. fs. qi. p. 91 quotes here a verse of gram very similar 
to the one of 3TqT€q73l. 
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mamaaa U Gg. GR. aN. p. 214. Vide ABORI vol. XXXVI p. 388 
verses 277-278; the last verse is quoted in qr. f. p.382. STATA is somewhat 
startling. 31T is INTZ, qu mid, m -urmrand q—3smq and they are meant to 
convey the full moon days in these months, qais quoted by ar. fX. p.344 is 
similar; apre hegoi GW Vea AG HSA! yeiai aew g Wo Gourdyg wd 
«r. fd. p, 381 quotes a similar verse: aq] (dd Qa a: ewn RT | 
FEAE INET HATTA" wider q. by a. (35. wt. p. 214. 
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Some prescribe that sraddha should be performed on 
Sankranti. The Visnudharmasutra?9 provides : ‘ the passage of 
the sun (from one rasi into another), the two Visuva days, and 
specially the ayana days, Vyatipata (yoga), the naksatra of 
one’s birth and auspicious occasions (such as a marriage, birth 
ofa son); Prajapati declares that these are times for sraddha 
that are kamya (i.e. they fulfil the desires one may entertain 
and are optional); sraddha performed on these days tends to 
produce inexhaustible gratification (to the pitrs)’. Here again 
there was conflict. Salapani held that the sraddha on sankranti 
included pindadana while the Nirnayasindhu (p. 6) holds that the 
graddha should be of the parvana type but without pindas. Just 
as some acts such as a bath, fast and gifts were specially 
commended, so certain acts were forbidden on the days of 
sankrantis. The Visnupurana?? provides: The 14th tithi, 8th 
tithi, amavasya and pürnima and the Sun's passage ( from one 
rasi to another), these are called parvan. The man who has 
sexual intercourse and partakes of oil and flesh on these parvan 
days goes to a hell called ‘ Vinmitra-bhojana’ (where the food 
is excreta and urine) The Brahmapurana*™ also says ‘one 
should give up sexual intercourse, oil and meat on the 8th tithi, 
the last tithis of the two fortnights, on the day of the sun’s 
sankranti and on the penultimate day (14th tithi) in each 
paksa (half of a month)’. 


Hemadri (on Vrata, vol. I. pp. 727-743 ) mentions fifteen 
sankranti vratas such as the Sujanmavapti-vrata from Visnu- 
dharmottara, Devipuràna and Skandapurana, which would be 
mentioned in the list of vratas added later on. 


In modern times Makarasankranti is more a social festival 
than a religious one. No fast is observed and hardly anyone 
performs éraddha, though many people bathe in the sea or in 
tirthas like the Ganges at Prayàga and elsewhere. Sesame are 
very much in evidence, particularly in the Deccan and people 





569. aranan IIT s (asmuraead * egdi E e x i 
MERA 3 arae R: sing west agera RAN Resia 
77. 1-2. 

570. stadsrest Sp amena qforer! quive crore RA a! 

p wWexay À gar! Roya sra varia ede qun fega 
III. 11. 118-119 q. by sg. x. p. 547, s. fH. Mt. P. 216. 

571. arai qardrcd var wart: callers feri dd sid ow fers 

sagao q. by q. fis. at. p. 216. 
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greet each other by giving articles from simpls sesame and 
jaggery to artistic sugared preparations of sesame coloured with 
saffron and go about saying ‘take these sesame and jaggery and 
speak sweet words’ (in Marathi). 


The importance of tilas (sesame) is brought out in the 
following: A person?7 who uses sesame in six ways does not 
sink (is not unsuccessful or unlucky) i.e. who rubs his body 
with sesame, who bathes with sesame, who is pure and always 
offers water mixed with sesame (to his deceased ancestors), and 
who offers sesame into fire, who makes a gift of sesame and who 
eats sesame. 


Gifts are made in these days on Makarasankranti, but 
mostly by women. They honour priests by donating vessels 
(of clay, copper or brass) containing several things such as 
betelnuts and coins and also invite their women friends and 
distribute among them earthen vessels containing red powder, 
pieces of turmeric, betelnut and also separately several other 
things such as sugarcane stalks. In south India there is a 
festival called Pongal?3 which corresponds with: the Makara- 
sankranti observed in Northern and Western India, Pongal 
being the first day of the Tamil year. This South Indian 
festival lasts for three days. 


According to the modern astronomical calculations, the 
winter solstice occurs on 21st December and on that day com- 
mences the Sun’s apparent march towards the north. But in 
India people who follow the almanacs based on the ancient 
methods and data think that the Sun’s march towards the north 
takes place on the 14th of January. They are thus about twenty 
three days behind the correct Makarasankranti owing to the 
precesion of the equinoxes. This fact was recognized even in 
tint medieval Dharmasastra works. For example, Hemadri ^ 





572. fas dort urate faces | stat grat | HT cw Talat 
aaga maa q. by ar. fà. p. 344, sg. x. p. 540 (without name), @. fa. 
ait. p. 560 (reads Ramh fang: ASAN aia ). 

573. The word ‘Pongal’ is derived from a Tamil word meaning 'Is 
it boiling or is it being cooked? ' 
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( Continued on next page ) 
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says that twelve days before the (popular) day of a sankranti, the 
real punyakala occurs and therefore gifts and the like prescribed 
on the oecasion of sankranti should also be performed on the 
day twelve days prior to the popular sankranti day. 


The origin of the observances of Makarasankranti cannot 
be very ancient. The Sun's apparent northward march for six 
months has been mentioned in Br&hmana and Upanisad texts at 
least à thousand years before Christ. For example, the Sata- 
patha 5> Br. states ‘That half moon which increases represents 
the gods and that which decreases represents the fathers. The 
day represents the gods and the night represents the fathers. 
And further, the forenoon represents the gods and the afternoon 
the fathers. ..Now when he (the sun) moves northwards then 
he is among the gods, then he guards the gods; and when he 
moves southwards then he is among the fathers, then he guards 
the fathers. The Chàndogya-Upanisad 6 contains a reference 
to the Sun's passage to the north during six months in the words 
*from light to day, from day to the bright half of the month, 
from the bright half of the month to the six months during which 
the sun goes towards the north, from the months to the year, from 
the year to the Sun &c.’ But here the word udag-ayana is not 
expressly employed. The word ‘ayana’ occurs in the Rgveda III 
33. 7 (àyannàpo ayanam-icchamanah) ‘the waters seeking a pass- 
age went rushing. Here ‘ayana’ has the etymological sense of 
‘passage’ or ‘place.’ But in the grhyasütras the word 'udaga- 
yana’ in the sense of the sun’s northward passage occurs. The 





( Continued from last page ) 
RRA È. on ares pp. 436-437. From (s. fW. p.5 it appears that 
Apararka also said in his comment on Yaj I, 217 after quoting Visnudharma- 
sutra 77. 1-2 that the difference between the real Makarasankranti day and 
popular Makarasankranti day was twelve days, But those words as quoted by 
N.S. from Apararka are not found in the printed Apararka at p. 426 
( Anandasrama ed. ). 
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Aévaliyana-grhya®” prescribes the auspicious times for certain 
domestic rites as follows: ‘in the northward passage of the sun, 
in the bright half of a month and on an auspicious naksatra, 
caula ( child's tonsure ), wpanayana, godana and marriage may 
be celebrated; according to some teachers a marriage may be 
celebrated at all times ( not necessarily in northward passage of 
the sun &c.)'. But here no rasi name appears. In Jaimini 
VI. 8. 23 it is provided that rites for gods are to be performed in 
the northward passage of the Sun, some day in the bright half 
of the month and on an auspicious day. As a matter of fact, 
none of the ancient Srauta, Grhya or Dharmasütras mentions any 
rasis or prescribes any auspicious or inauspicious times concerned 
with rasis but only times in relation to naksatras. Some people 
try to interpret the words ‘ susthe indau' (when the moon is well 
placed i. e. auspicious) in Yaj. I. 80 as referring to rasis, but 
they forget or ignore the fact that the earliest extant com- 
mentator of Yajfiavalkya, Visvarüpa, explains those words as 
referring to naksatras and not to rasis. The subject about the 
introduction of rasis will be briefly discussed in the next section 
on Kala and Muhürta. As udagayana had already been 
regarded for many centuries as an auspicious period, naturally 
Makarasankranti from which the northward passage of the Sun 
starts became a very sacred day, when the rasi system was 
introduced. Why so much importance was attached to sesame 
on this Makarasankranti day it is difficult to say. Probably in 
view of the cold prevailing at the time of the beginning of 
uttarayana an oily substance like sesame easily available and of 
great food value was selected. In any case the observances and 
festival of Makarasankranti do not appear to be much older than 
the beginning of the Christian era. 


In modern paficdngas, Makarasankranti, being deemed to be 
a deity, several curious matters are added, viz. sankranti rides 
on some vahana (principal vehicle or draught animal such as an 
elephant ) and an upavahana ( as ancillary vehicle ), she wears a 
garment either dark, white or red or of some other colour, she 
is supposed to carry a weapon (such as a bow or javelin), 


577. Teraa aaa Heat emp sreenuheaaewmrefner | ad- 
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Imaginary appearance of sankrünti 220 


she applies a ti/aka of some substance (like lac, gorocana ), 
she is either young, middle-aged or old, her posture ( sitting, 
standing &e.) is mentioned, the flower she holds, the food she 
eats, the ornament she wears-these are mentioned, her two 
names (out of the seven mentioned above on p. 215 note 557 
based on the week day and the naksatra on which sankranti 
takes place) are specified, she is supposed to come from one 
direction ( east or the like), to proceed to another (such as the 
west &c.) and to cast a glance at a third direction; then her 
bodily form is described such as drooping lips, long nose, with 
nine arms (or the like). And the prognostications are ag 
follows: whatever things Sankranti accepts, their prices rise or 
they are destroyed and whatever she glances at is ruined; happy 
are the people in the direction from which she comes and un- 
happy are those in the direction she goes. 


Mahasivaraátri: The 14th tithi of the dark half of a month 
is called Sivaratri, but the 14th of the dark half in Magha (or in 
Phalguna according to the pirnimanta reckoning) is the Siva- 

ratri par excellence and is often designated Mahasivaratri. 


The Garudapurana I. 124, Skanda I. 1.33, Padma VI. 240, 
Agni 193 contain the Mahátmya of the Sivaratri on the 14th of 
the dark half of Magha. Though some details differ, in all thege 
the main outlines are the same. 


All these praise Sivaratri-vrata highly. When after 5% 
observing a fast on that day, Siva is worshipped with bilva 
leaves and jügara for the whole night is observed, Siva saves the 
man from hell and bestows enjoyment of happiness and moksa 
and the man becomes like Siva himself. Gifts, sacrifices, 
austerities, pilgrimages and observances of vratas are not equal 
to even one ten-millionth part of Sivaratri, 


The story that illustrates this extremely exaggerated praise 
of Sivaratri in the Garudapurana seems to be the older of the 
three and therefore it is briefly set out here. There was a king 
of nisddas named Sundarasenaka on Mount Abu, who went out 
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to a forest for hunting with his dog. He bagged no animal and 
being oppressed by hunger and thirst he remained awake the 
whole night on the bank of a tank in a thicket of trees; Under- 
neath a bilva tree there was a Sivalinga and in an effort to keep 
his body at ease he threw down leaves of the bilva tree which 
fell on the top of the linga without his knowing it. In order to 
put down dust he ( took water from the tank and) splashed it so 
that it fell on the linga and one of his arrows fell down from hig 
hands on the linga through inadvertence which he took from the 
linga by falling on his knees before the linga. In this way he 
unconsciously bathed the linga, touched it, worshipped it (with 
bilva leaves) and kept awake the whole night. In the morning 
he came back to his house and partook of food given by hig 
wife, When he died in course of time he was seized by the 
myrmidons of Yama, when Siva’s attendants fought with 
them and liberated him and he became a sinless attendant of 
Siva together with his dog. In this way he collected merit 
without knowing it; if a person does with5? full knowledge 
'( what the nisáda did without knowing) the merit is inexhaus- 
tible. Tho Agnipurana expressly mentions the hunter Sundara- 
senaka59, The whole chapter of Garuda is quoted in the 
"Varsakriya-kaumudi pp. 512-013. The story in the Skanda is 
more elaborate. There it is à wicked Kirāla named Canda who 
killed fish by catching them in his nets and killed also many 
animals and birds. He had a wife who matched him in his 
cruelty. Thus passed many years. One day he ascended a 
bilva tree taking water in a quiver desirous of killing a wild boar 
and passed the whole night without sleep keeping a watch and 
cast down many bilva leaves which fell on a linga at the bottom 
of the bilva tree. He also rinsed his mouth with water from the 
quiver, that fell on the linga. In this way he worshipped Siva 
in all ways, viz. he bathed (snapana) the linga with water, he 
worshipped linga with numberless bilva leaves and he kept 
awake the whole night and was without food that day. He 
alighted from the tree and began, after reaching the tank, to 
catch fish. Because he did not return home that night, his 
wife went without food and water and passed that night in 
anxiety. In the morning she came to that forest with some 
food for her husband and seeing her husband on the other side 
of a river, she placed the food on the river bank and began to 
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cross the river. They both bathed in the river, but before the 
kirata could reach the food a dog came there and ate all the 
food. When the wife wanted to kill the dog the kirata whose 
heart was softened persuaded his wife to desist from killing the 
dog. By that time it was noon (on amàvàásyà) and Siva's 
attendants came there to take both the husband and wife as he 
had worshipped ( though unknowingly ) the linga and as both 
had fasted on 14th. The kirdta and his wife reached Sivaloka, 
The Padmapurana ( VI. 240. 32 ff) weaves, as the Skanda does, 
its story round a nisàda. 


_ There is a conflict of views about what the chief thing is in 
Sivaratri is. The Tithitattva holds that a fast is the principal 
thing in Sivaratri and relies on the words of Sankara. ‘On that 
tithi ( Sivaratri) I am not so pleased with bath (of the linga) not 
with clothes (offered to the linga) nor with incense nor by 
worship nor with the offering of flowers as I am pleased by a 
fast'59! On the other hand, Hemadri and Madhava hold that 
Sivaratri means fast, worship and jagarana*™ and all the three 
are apprehended as principal and quote passages from the 
Skandapuraina and Nagarakhanda in support59 ‘That man 
who observes a fast on Sivaratri for twelve years and who keeps 
awake (in dance and music ) before me the whole night would 
reach heaven. That man, who worships Siva and performs 
jàgara on the 14th, would not thereafter taste milk at mother's 
breast (i.e. would not be born again); the nisdda, unknowingly 
worshipping a self-existent linga, observing a fast and jagara, 
became free from sin and attained the position of the attendant 
of Siva’. 
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In the Kalanirnaya™ there is a lengthy discussion on the 
question whether the word ' Sivaratri’ is used in a conventional 
sense ( viz. a particular tithi ) or in an etymological sense ( every 
night on which some observance relating to Siva is performed), 
or a metaphorical sense ( viz. a vrata, though the word expresses 
a tithi) or a yogarüdha sense i. e. etymological cum conventional 
like the word pazkaja (a lotus). The conclusion established is 
that the word Sivaratri is yogarüdha like the word pankaja 
(lotus), which does spring from mud (so far the sense is 
etymological ) but which is confined to only one thing viz. lotus 
(so far there is rüdhi or convention) and does not apply to a frog. 


Sivaratrivrata is both nitya (obligatory) and kamya 
(optional). It is nitya because there are passages which lay 
down that sin follows if a man does not perform it; ‘the being 
that does not worship with devotion Rudra who is the lord of 
three worlds wanders through thousands of future lives.’ Besides, 
there are verses which lay down that the vrata should be per- 
formed every year: ‘O great goddess! a man and a chaste 
woman should every year worship Mahadeva with devotion on 
Sivaratri’. This vrata is optional because the texts provide the 
rewards of performing this vrata. For example, vide p. 85 above 
and p. 86 above for the maxim of sazyoga-prthakiva. 


This vrata according to the Isanasamhita 5% can be per- 
formed by all human beings. ‘The Sivaràtrivrata destroys all 
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sins and confers enjoyment of happiness and moksa (final 
liberation ) on all human beings including candalas’, 


The Iśānasarhhitā provides : a devotee of Visnu or Siva or 
of another god, if he gives up Sivarātri, destroys all the fruits 
of his worship ( of the deity to whom he is devoted). Everyone? 
who performs this vrata has to observe certain restrictions, viz. 
non-injury, truthfulness, freedom from anger, celibacy, compas- 
gion, forbearance and he has to be calm in mind, devoid of fits 
of passion and has to perform austerities and he should be free 
from malice; knowledge of this vrata should be imparted to such 
a one provided he follows his preceptor; if one imparts it other- 
wise, one goes to hell, 


The proper time for this vrata is night, since, as stated in 
the Skanda5 ‘goblins, the Saktis and Siva (who wields the 
trident) move about at night and therefore these are to be 
worshipped at that time on caturdasi.” The Skanda*™ provides 
‘A fast should be observed on that caturdasi of the dark half 
that is joined to nisitha (i.e. that exists at that time); that 
tithi is the best and leads to companionship with Siva’. 
Hemadri quotes Nagarakhanda?? as follows: on the 14th of the 
dark half of Magha I shall go in the Kaliyuga on the surface of 
the earth at night and not by day. I shall undoubtedly transfer 
myself to all lingas, whether movable or permanently fixed, for 
the removal of the sins committed in the (preceding) year; 
therefore the man who offers worship to me at night with these 
mantras will be free from sin’, In the Isanasarhità it is said 
‘The first God (Siva) appeared in the form of Sivalinga, whose 
refulgence was equal to that of a crore of suns, on the 14th of 
Magha dark half. The tithi to be accepted for the Sivaratri 
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vrata should be one that covers that time. A man should 
perform this vrata on that tithi when the 14th covers the time 
before and after midnight.’ sa Hemadri also quotes a verse like 
this ‘The 14th tithi called Sivaratri that covers pradosa should 
be accepted (for vrata); one should observe a fast on that tithi 
since there has to be a jagara (in that vrata) at night.’ 593 


Owing to the above somewhat conflicting dicta there is a 
great deal of discussion on the proper day and time for the vrata 
in Hemàdri on Kala (pp. 298-308), Kalanirnaya (pp. 297 ff), 
Tithitattva (pp. 125-126), Nirnayasindhu (pp. 222-224), 
Purusarthacintamani (pp. 248-253) and other works. Some 
works like the Nirnayamrta** put emphasis on the word pradosa 
(in note 593) above, while others emphasize the word nisitha 
and ardharatra. The conclusions drawn by Madhava (the 
prince of nirnayakáras) are stated here. If caturdasi covers 
both pradosa and nisitha, then the vrata should be observed on 
that day. If caturdasi spreads over two days (i.e. it is mixed 
with 13th and also with amavasya ) and 14th exists at the time 
of nisitha on both days, or if it does not so exist on any of the 
two days, then covering pradosa is the determining factor; 
where 14th covers pradosa on two days or does not cover pradosa 
on any of the two days, then existing at nisitha is the determin- 
ing factor; if caturdas! having extended over two days covers 
only one out of the two ( pradosa and nisitha ) on each day then 
conjunction with Jaya (i. e. 13th tithi) is the decisive factor. 


A brief description of how Sivar&trivrata was performed in 
ancient times may be gathered from Garudapurana I. 124. 11-23. 
After honouring Siva on the 13th tithi the man who is to under- 
take the vrata should resolve to observe certain restrictions. He 
should declare ‘O God I shall keep awake the whole night on the 


592. ard BOATING serene Amga: KARATA: | 
amea zm Rara a RA aigan g Ta aga qrat 
Wr gA Veal ae gN sd au: | Sai q- by Araw p. 125, A. Rr 
p. 322, 


593. seni man A ee a 
Narat è. on are 307. Vide q. fag. at. p. 74 for explanation of this verse. 
For big vide note 261 above. 
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14th tihi. I shall make according to my ability worship, gifts, 

austerities and homa. O Sambhu! on 14th I shall take no food 
and shall take food on the next day. Oh Lord! be thou my 
refuge for securing enjoyment of happiness and moksa. The 
person observing the vrata should approach a teacher and should 
bathe (the linga) with paficagavya and with pafic&ámrta. He 
should repeat the mantra ‘Om namah Sivaya.’ He should 
worship Siva with the upacaras beginning with sandalwood 
paste and he should offer into fire sesame, grains of rice and 
boiled rice mixed with ghee. After this homa he should offer 
purnahuti (an offering made with a full ladle) and listen to 
music and good stories (about Siva). He should again offer 
offerings at midnight, in the 3rd quarter of the night and in the 
4th quarter. Having inaudibly repeated the milamantra (om 
namah Sivaya) he should pray to Siva about daybreak to forgive 
his sins with the words ‘O God! I have worshipped in this vrata 
without obstacles through your favour; O Lord of the worlds! 
O Siva! pardon me. Whatever merit I have won this day and 
whatever has been offered by me to Siva I have finished this 
vrata to-day through your favour; O bountiful one! be pleased 
with me, and go to your abode; there is no doubt that I have 
"become pure by merely seeing you.’ He should feed persons who 
are devoted to contemplating (on Siva) and should givo to them 
garments, umbrellas and the like; ‘O Lord of Gods! lord of all 
things! that bestoweth favour on people; may my lord be 
gratified by what I have given with faith.” Having thus prayed 
for forgiveness, the person undertaking this vrata may carry it 
on for twelve years. After obtaining fame, wealth, sons and 
kingdom he may repair to the city of Siva; he should perform 
jagara (on 14th) in all the 12 months of the year; the man 
undertaking the vrata after feeding twelve br&hmanas and 
donating lamps may secure heaven. 


The Tithitattva (p. 127) adds some details which are 
interesting. The linga is to be bathed with milk in the 
first watch of the night, with curds in the 2nd, with ghee in 
the 3rd and with honey in the 4th. The mantras in the four 
watches are respectively ‘hrim, Iśānāya namah, ‘hrim Agho- 
raya namah, *hrim Vamadevaya namah’ and ‘hrim Sadyojatáya 
namah. The mantra at the time of offering arghya is also 
different in each of the four watches. It is further provided 
that there should be songs and dances in the first watch of the 
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night. The Varsakriyakaumudi (p.513) provides that in the 
2nd, 3rd and 4th watches also the person undergoing vrata has 
to perform worship, arghya, japa and listening to stories ( about 
Siva), to offer hymns of praise and make prostrations and at 
day-break he should pray for forgiveness with arghya water, 
If Magha-krsna 14th falls on a Sunday or Tuesday, that is most 
commendable for this vrata.5%® 


Later medieval digests such as the Tithitattva ( pp. 126 ff), 
the Kalatattvavivecana (pp. 197-203), Purusarthacintamani 
(pp. 255-258 ), Dharmasindhu (p. 127) provide an elaborate 
description of the procedure of Sivaratri vrata. The K.T. V, 
remarks??? that the procedure of Sivaradtri-vrata is different in 
the several puranas. For comparison with the one in the 
Garuda quoted above a summary of it from the Dharmasindhu 
is given here. On the 13th tithi the performer should take only 
one meal in the noon, on the 14th after finishing his usual 
morning duties and rites, he should make a sankalpa in the 
morning with a mantra ‘I shall perform this Sivaratrivrata that 
yields great rewards; O Lord of the world! may it be without 
obstacles through your favour. On the 14th I shall be without 
food and shall take my meal on the next day for enjoyment of 
pleasures and moksa, O Lord! be you my refuge.’ If tho per- 
former be a brahmana, he should recite the two rk verses"? 
‘ratrim prapadye' and cast water. In the evening (of 14th) 
he should take a bath with black sesame, should apply the 
tripundra mark*” with ashes to his forehead and also hold a 
rosary of rudrüksa (berry of Elaeocarpus Ganitrus), should go 
to a temple of Siva at the beginning of night, should wash his 
feet, should take àcamana (should sip water) and should make 
a sankalpa ‘I shall perform the puja of the first watch on 
Sivaratri’; if he intends to perform separate pujas on all the four 
watches or if he wants to perform a puja only once he should say 
* I shall perform the worship of Siva on Sivaratri for securing 
the favour of Siva, Then he should repeat the sage (Vamadeva) 








596. magoada viiam wag | wat aru was died mauu 
tard q. by g. ft. pp. 252-253, ar. Ñ. p. 299, @. H. p. 104. 

397. AMARA AER ufi quond amaa AUNT Raet- 
Hard dfànmarrenquda | sr. a. fa. p. 167. 

598. The Heqs are verses 3 and 4 of the vem. which isa faoa 
after Aq X. 127, viz. qrat mà aaite and Safer qmm. 

599, Trifundra—is triple sectarian mark consisting of three lines on 
the forehead. 
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of the Siva mantra of five letters ( Sivaya namah ), the metre 
( Anustup ), the Devata ( Sadasiva ) and it is to be employed for 
nyasa, puja and japa. Then he should bow to the sage, metre 
and Sadasiva and perform nydGsa on the several parts of the 
body from the heart with appropriate mystic letters and mantras 
(such as ‘om namas-tat-purusàya namah hrdaye' to the last ‘om 
yam astraya phat ); then he should worship the jar ( kalasa ) and 
contemplate on Siva as portrayed®™ in the verse quoted below, 
He should then establish a linga by performing the prüma- 
pratistha and touch it and should invoke™ Siva with four 
mantras and pray Siva to be present in the linga till the end of 
the puja. Then he should offer an afjali of flowers. If the 
linga is already permanently fixed or if the linga, though not 
fixed, has already been established with the necessary samskaras, 
he should omit the details from pranapratistha to avahama, 
Then he should perform the remaining upacàaras (out of 16) 
from dsana to the last. As regards snána it is provided that 
the linga is to be bathed with paficamrta ( vide note 218 ), with 
the mulamantra ( Sivaya namah ) and the mantras‘ àpyayasva ' 
(Rg. I. 91.16 ff) and should wash it with pure water with 
“the three verses ‘apo hi stha’ ( Rg. X. 9. 1-3). Then he should 
perform abhiseka (bathing of the deity) with water made 
fragrant with sandalwood, saffron and camphor to the accom- 
paniment of the Rudra mantras? recited once or repeated eleven 
times and of the Purusasükta ( Rg. X. 90). At the end of snàna 
(of the linga ) the performer should give Gcamana water ( to the 
. linga ) and perform tarpana with water mixed with aksatas for 
Siva with eight names (Bhava® &c.) and the wives of these 
eight. After flowers the performer should offer 1008 or 108 





600. wwpüfered nest vsraWri ni regenda CARTY Went 
qenfiftesd uen | candid waar wur Rare feared 
fiwenraet wares faris q. by edere p. 127. 

601, sw: Ged AIeTAgNs ATTA, si we Ted UTA, at vn THe 
mA, Sit quier ... ana! watery p. 127. 

602. Rudra means the eleven anuvakas of the Tat. S, IV, 5, 1-11 
beginning with ‘ namas-te Rudra Manyave ', 

603, The eight names are Bhava, Sarva, Igana, Pasupati, Ugra, Rudra, 
Bhima, Mahadeva, The form will be ‘om Bbavam devam tarpayami ’ &c. 
And asto the wives, 'Bhavasya devasya patnim tarpayami ', For eight 
names of Rudra almost identical with these, vide Saakhyayana Brahmana 
VI, 2-9, 
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bilva leaves with the thousand names of Siva‘ or with mila- 
mantra, After naivedya he should offer àcamana and fruits with 
mulamantra. After ‘a@mbiula he should wave a lamp ( before the 
linga) with the mulamantra and Vedic mantras, offer mantra- 
puspa with the mantra ‘om namah Sivaya’ and offer eight 
namaskaras to the eight names 'Bhava' &c. (quoted in note 
603 ) and to their wives. Then he should offer twelve aüjalis of 
. flowers with the twelve names 95 ( noted below ), perform pradak- 
sind and namaskaüras with mulamantra, repeat inaudibly the 
milamantra 108 times, should pray for forgiveness and should 
declare (before linga) ‘May Sàmba Sadisiva be pleased with 
this pàjà 
If a man undertook a vrata to observe Sivaratri for 24 or 
14 years or 12 years he has to perform the udyapana thereof at 
* the end of that period. An elaborate procedure is prescribed 
in some works such as the Purusarthacintamani (pp. 258-259), 
Vrataraja pp. 586-587. It is passed over here. 


As regards the pāraņā ona single Sivaratri on Màgha- 
Krsna the texts, as noted by Nirnayasindhu, are in conflict. 
Two of them from the Skanda may be set out here 97, ‘Krspāe 
stami, Skandasasthi and Sivaratri, when these are mixed with the 

. preceding and following tithis, the one mixed with the preceding 
tithi should be accepted for the prescribed rite and the parana 
should be performed at the end of the tithi prescribed; fast on 
14th and parana on the 14th itself — such an occurrence may 

‘be had only if one has lakhs of good deeds to one’s credit’, 
The conclusions established by the Dharmasindhu p. 126 are; 


604. sp (17.31-153) gives the 1008 names of Siva and snf&md 
(285. 74 ff) mentions most of the 1008 names. 


- 


605. The 12 names are fa, oz, wgraía, Tears, «aq, Tae. RENT, 
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‘Tf caturdasi tithi ends before three watches of the night end, 
then the parana should be at the erd of the (14th) tithi: if 
caturdasi ( tithi ) extends beyond the three watches of the night, 
then at daybreak the parana takes place in the midst of the 
14th; these are the views of Madhava and others; the opinion 
of the Nirnayasindhu is that even when the caturdasi tithi ends 
before the three watches of the night the parand must be observed 
in the midst of the caturdasi and not at the end of caturdasi. 


In modern times very few, if at all, go through the prc- 
cedure prescribed even in the Dharmasindhu. A fast is observed 
and Siva is worshipped and people may listen to stories of Siva’s 
exploits. Common people in some parts drink a beverage called 
bhàng prepared by pouring water on crushed hemp leaves with 
the addition of almonds, rose leaves, opiim seeds &c. It is 
supposed to be dear to Sahkara, In many temples of Siva, water 
is made to drip on the linga incessantly. 


Mr. Gupte (pp. 208-215) after detailing the story of a 
hunter and a doe, her mate buck and two young ones connects 
the Sivaratri observances with the constellation of Mrgasirsa 
together with Sirius (the Hunter), but he is at a loss to explain 
why the 14th of Magha-krsna should have been selected for a 
fast. Mr. Mukerji (pp. 33-37 ) contents himself by referring 
to the Sivarátrimáhatmya in Santiparva. The constellation 
of Mrgasirsa and the brightest star Sirius had attracted the 
minds of ancient Indians. The Ait. Br. (XIIL 9)95 narrates 
how Prajàpati seeking his own daughter for intercourse sinned, 
how he assumed the form of an antelope and how the gods 
brought together their terrible forms, which became Rudra whom 
they asked to pierce the antelope When Rudra pierced the 
antelope, the latter fled up into the sky. People call it Mrga 
(Mrgaéirsa ) and Rudra became the hunter ( Mrgavyadha ), the 
daughter became Rohini and the arrow ( with its three parts ) 
became the three arrow-like stars. 


In the Lingapurána as quoted in the Vrataraja (pp. 573- 
586) there is the story of a hunter (nisàda) who when 
bent on killing a doe, her mate and children unknowingly 
performed all the characteristic actions of Sivaratrivrata and 
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who and the family of the buck ultimately became transformed 
into the Mrgasirsa naksatra with the star of the hunter (Sirius) 
behind.“ 

For detailed treatment of Sivar&trivrata in the medieval 
digests, H. V. II. 71-122, V. R. R. 72-77, T. T. 124-133, SmK. 
481—512, P. C. 248-281, G. K. 158-167 may be consulted. 


There are other Sivaratrivratas as in H. V. II, 71-87 ( which 
Are different from the one described in Skanda I. 1. 33), or in H.V. 
II. 87-92, or in H, V. I. 114-122, or in H. V. Il 122-130 (from 
Bhav. U.) These are all passed over for want of space. 


609. qgan g Tat Gens aren! furem qarwer wera TAM: | 
giammai raat ama wp! asta AMT res i man wn 
GT TSR qp: gears GM Bare ea! greg eeadsenia RA sq 
SUO |! (ergo q. by aaqa p. 585. Icould not trace this passage in the 
Venkatesvara press edition of the Lihga-purána. 


CHAPTER XII 


Holika and Grahana ( eclipse) 


Holika. Holi or Holika is a festival of unmixed gaiety 
and frolica throughout India, though all parts do not observe it 
in the same way. One element, viz. bonfire, is present almost 
everywhere except in Bengal Swinging of Krsna image on 
Phalguna Full Moon is done in Bengal, but it is not observed 
in several other parts of India. The number of days during 
which this festival is observed also varies from province to 
province. Another item which is common to many parts of 
India is the sprinkling of friends with coloured water from 
bamboo or metal syringes or with red powder and this merriment 
is indulged in even now by persons in high places, In the 
Konkan men dressed as women accompanied by several persons 
£o about with songs (often obscene) and music and dance, The 
only religious element is the worship of Krsna in Bengal and 
in some provinces where bonfires are made a priest is engaged 
to perform püja before the bonfire, people go round the fire 
throwing cocoanuts in the burning wood and grass, taking 
them out half-burnt and distributing the singed kernel among 
the people present as prasdda. In some parts people produce 
gounds by beating their mouths with the backs of their hands. 
lt is not possible nor necessary to set out in this notice all the 
varying details of this festival throughout the whole of India. 


This festival is very ancient. Originally the form of the 
word was Holaka and from references in the bhasya of Sabara 
on the Pirvamimamasa-sitra (1. 3. 15-23) it appears that it 
was in ancient times a usage very prevalent in the eastern 
parts of Bharata. But Jaimini and Sabara appear to hold that 





610. srquracqrenaraaiaen TNT Sq! dq up Beas: eurem 
farre | =. I. 3.15-16; on these sre puts prt the Ail asi and reply 
as follows: qenta glorata: mA quier 
amga TETRA scq AM Gatcarara: | ea setts: wd: TATE! ` Vide H. of 
Dh. vol, III, pp. 851-853 and note 1648. The Sravrararqararvaeat on this 
explains ' qyziicaat cit. ' This topic is called gremio: because the 
first example in Sabara's bhasya refers to the practice of Holaka. 
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Holaka should be observed by all Aryas. In the Kathakagrhya 
73.1 there®! is the sz/ra ‘Raka Holake' which is explained 
by the commentator Devapala as follows ' Hola is a special rite 
performed for the saubhagya of women and in that rite Raka 
(Full Moon) is the deity’. Other commentators interpret it 
differently. Among the twenty Aridas found in the whole of 
Bhàrata and also restricted to certain provinces only and 
mentioned by Vatsyayana in his Kàmasutra9? (L 4. 42) is 
Holaka which is explained by the commentary Jayamangala as 
comprising the sprinkling of each other by people on Phalguna 
Full Moon with coloured water discharged from a horn or the 
like and throwing perfumed powder. Hemaàdri on Kala ( p. 106) 
quotes a verse from Brhadyama8? in which Holika-puürnima is 
called *Huta$ani' (as in modern times) Hemadri further 
quotes a verse from Lingapurana 8* “the Phalguna Full-moon day 
is said to be known as ‘Phalgunika’, as full of boyish pranks 
and tending to the prosperity of people" and another verse 
from Varahapurana where it is qualified as 'patavasavilasinl' 
(i. o. containing pranks with powder). Hemadri ( on vrata, IL. 
184-190 ) quotes a long passage from the Bhav. U. ( cha». 132. 
1-51) in which Yudhisthira is represented as asking Krsna 
why in each village and town a festival is held on Phi. Full 
moon, why boys become boisterous in each house and kindle 
Holaka, what god is worshipped therein, who introduced the 
festival and what is done therein and why it is called ‘ Adada.’ 
Krsna tells him a legend about king Raghu whom the citizens 
approached with the complaint that a certain raksasi ( ogress ) 
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called Dhondha troubled boys by day and night. The king 
consulted his purohita who told him that she was a raksasi, 
daughter of Malin, who got from Siva a boon that she would not 
be liable to be killed by gods or men nor suffer from arms nor 
from cold, heat or rain. The priest further told the king that 
Siva said that she would be in danger from boys going about 
crazily. The priest added that on Phalguna 15th season of 
cold vanishes and summer starts, that people may laugh and 
enjoy themselves, that boys with bits of wood in their hands may 
go out of houses in great glee, collect a heap of wood and grass, 
set it on fire with Raksoghna mantras, clap their hands, go 
round the fire thrice, laugh, sing and utter obscene words in 
the popular language and by that noise and loud peals of 
laughter on the part of boys and by the homa®® the ogress would 
die. Whenthe king got all this done, the raksasi expired and 
the day came to be called ‘Adada’ and Holika. Then it is 
further stated that on the next day which is the first tithi of 
the month of Caitra (on the pürnimànta reckoning) people 
should salute the ashes of the bonfire with the mantra quoted 
below,®¢ then worship of Kama should be made on a square in 
the house yard in the midst of which square a seat should be 
arranged and in front a jar covered with leaves containing 
aksatas and smeared with white sandalwood paste should be 
placed. The image of Kama should have sandalwood paste 
applied to it by a beautiful woman and thereafter the priest 
should make the performer partake of mango blossoms mixed 
with sandalwood paste. Then donations should be made to 
learned brahmanas, bards &c. according to one’s ability with the 
words ‘ May the God of Love be pleased with me.’ The puràna 
` winds up with the verse ‘When the season of frost ends on the 
15th of the bright half and the time of spring approaches in the 
morning, that man who partakes of mango blossoms with sandal- 
wood paste lives in happiness.’ 


Instead of the gay and saturnalia-like practices prevalent 
in many parts of India about Holika, Bengal celebrates it by 
the Dolayatra. Sülapani composed thereon a short work called 
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Dolayàtrà-viveka.87 The festival should be carried on for five 
or three days. Before the Full moon of Phalguna, on the 14th 
at the beginning of night an utsava in honour of Agni is to he 
celebrated to the east of the mandapa. Then an image of 
Govinda is to be made, it is established in a structure with 16 
pillars on a vedikà (raised platform ) and it is to be bathed with 
paficamrta and various items of worship are to be offered and 
seven times the swing on which the image is placed has to be 
rocked to and fro. Fire kindled on the first day is to be preserved 
till the days of the festival end. At the end the swing is to be 
rocked 21 times. It is narrated that king Indradyumna started 
this swing festival in Vrndavana. By means of this utsava a 
man becomes free from all sins. Then Salapani discusses at 
some length the exact tithi, prahara and naksatra on which the 
Dolayàtrà is to be performed. Briefly, the conclusion is that 
Dolayatra must be performed when the Full Moon tithi is runn- 
ing, whether there is Uttarà-phalguni-naksaira or not.5! 


The Kalatattvavivecana very succinctly puts down the 
characteristics of Holikotsava as set forth in the Bhavisyottara. S? 
The Nirnayasindhu (227), Smrti-kaustubha (516-519), Purus- 
artha-cintamani (308-319) and other late medieval works dis- 
course on this festival, but for reasons of space their discussions 
are not set out here. 


As Holaka is mentioned by Jaimini and the Kathakagrhya, 
it follows that it prevailed at least some centuries before Christ. 
The Kamasitra and Bhavisyottara connect it with spring and it 
was performed at the end of the year (on purnimanta reckoning), 
Therefore, the bonfire represents the expiry of the season of 
frost and cold and heralds the warmth and love-making of spring. 
The ribald songs, dance and music are further accretions due to 
the joy felt on the advent of spring. The sprinkling of coloured 


617. It is edited by Shri Sureshchandra Banerji in the volume of 
papers presented to the author at pp. 56-62. 
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water and powder is an additional item in the celebration of the 
delights of spring. In some provinces this sprinkling is done 
on the very day of the Holika, while in the Deccan it is indulged 
in on the 5th day (popularly called Ranga-paficami) after Holika 
bonfire. Though the Holika festival is composite in several 
parts of India and is celebrated on more days than one, in origin 
it is no more than a spring festival. In some parts mud is $29 
thrown by people at each other on the day after bonfire. That is 
probably an extension of the idea of applying ashes of the bon- 
fira to one’s forehead and the body on the day after it. The 
usage in some parts of creating noise by striking the back of 
one’s hand against one’s mouth accompanied by an obscene 
reference to sex is a further perversion due to welcoming the 
advent of spring which is traditionally the season of love-mak- 
ing. Mr. Gupte in ' Hindu holidays and ceremonies’ tries hard 
to show that the Holika festival was ‘imported from Egypt or 
Greece’ (p. 92). This theory is very fantastic and does not 
deserve to be taken seriously. He had not read, it appears, 
the ancient works mentioned above and is not himself sure 
whether the origin is to be found in Egypt or in Greece. 


Grahana (eclipse, solar and lunar). Great importance was 
attached from very ancient times to eclipses. An extensive 
literature has accumulated on this subject. Vide among others 
Hemadri on Kala 379-394, Kalaviveka 521-543, Krtyaratnakara 
625-631, Kalanirnaya 346-358, Varsakriyakaumudi 90-117, 
Tithitattva 150-162, Krtyatattva 432-434, Nirnayasindhu 61-76, 
SmK 69-80, Dharmasindhu 32-35, Gadadharapaddhati (Kalasara) 
588—599. A total eclipse of the Sun is referred to even in the 
Rgveda V.40.5,6,8 ‘O Sun! when Svarbhanu, the son of an 
asura, struck you with darkness. O Indra! when you struck 
down the wiles of Svarbhánu that existed below the heaven, 
Atri secured the Sun which had been concealed by darkness that 
deviated from the usual rule (or law) by means of the highest 
(or 4th) prayer’ &oc.8? It is stated in the Sankhayana Brahmana 
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(24.3) that the Atris performed the Saptadasa-stoma three days 
before Visuvat and thereby smote the demon Svarbhanu that 
had pierced the sun with darkness i.e. the solar eclipse (in Rg. 
V. 40.5 ff.) took place three days before the autumnal Visuvat 
(equinox). 


It appears from the Brhat-samhita that the real cause of 
eclipses was known to Indian astronomers several centuries 
before Varihamihira (1st half of 6th century A. D.) who 
remarks? ‘In a lunar eclipse the moon enters into the shadow 
of the earth and in a solar eclipse the moon enters the Sun (i. e, 
comes between the sun and the earth), that this cause of eclipses 
was found by (former) àcaryas who had a divine insight; that 
Rahu is not the cause (of eclipses); this is the true state that the 
gastra (of astronomy) declares (or this is the real intent of 
Sastra). In spite of this correct theory of eclipses, common 
people and even learned men (not astronomers) then believed 
and do believe up to the present day that Rahu is the cause of 
eclipses and regard an eclipse as a special occasion for bath, 
gifts, Japa, sraddha and the like. Varahamihira makes an effort? 
to square Sruti, Smrti, popular belief and real astronomical 
doctrine by the remark that there was an Asura on whom a 
boon was conferred by Brahma ‘You will be gratified by a por- 
tion of the gifts and offerings made on an eclipse’, that Asura 
remains present to receive his portion and that therefore it is 
metaphorically (poetically) said that he is Rahu. Rationalism 
and popular traditions and superstition cannot go together. 
Some difference was made between an eclipse of the Sun and 
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that of the moon.  Vyàsa says: 9?* ‘an eclipse of the moon is one 
hundred thousand times (more meritorious than an ordinary 
day) and an eclipse of the Sun ten times more so than the 
preceding and if the waters of the Ganges are near (for a bath) 
then a moon eclipse is one crore of times (more meritorious ) and 
a sun's eclipse is ten times more so than the preceding’. 


The first duty of a person on seeing an eclipse is to bathe. 
It is said 'on$? seeing Rahu (i. e. eclipse) men of all varnas 
become impure. They should first bathe and then do their usual 
duties and should give up food already cooked (before the 
eclipse). Peculiar sanctity was deemed to attach to the time 
of grahana, If a man% does not take a bath at the time of 
eclipse, at the passage (of the sun) from one ras: to another, 
there is no doubt that he would suffer from leprosy for seven 
future lives and sorrow would be his lot.” He should take a bath 
in cold water and in as holy a place as possible. The holiest 
bath is the one in the Ganges or Godavari or at Prayaga, then 
in any one? of the big rivers such as the six rivers connected 
with Himavat mountain and the six south of the Vindhya 
mentioned in the Brahmapurana, then in any other water, since 
at the time of eclipse all water becomes holy like Ganges water, 
A bath with hot water was allowed only to children, old men 
and persons that were ill. One had? to take a bath when the 
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eclipse began, to perform homa, worship of gods and sraddha 
while the eclipse was in progress, to make gifts when the eclipse 
was about to end, and to take a bath again when the sun or 
moon became free from eclipse. Even a person who is impure 
owing to a birth or death has to take a bath on an eclipse but 
he is not to make a gift or to perform $raddha (according to Gauda 
writers), but the Madanaratna and the Nirnayasindhu refute this 
view and hold that in an eclipse even one who is In à$auca can 
take a bath, perform sraddha and pura$carana.? In the puranas 
and medieval digests some distinction as regards merit or holiness 
was made between eclipses in certain months and baths in certain 
rivers or holy places. The Kalanirnaya (p. 350) especially 
commends the Godavari for a bath in a lunar eclipse and one in 
the Narmada for a solar eclipse. The Krtyakalpataru ( Naiyata- 
kàla), Hemadri on Kala and the Kalaviveka quote 99 a long 
passage from the Devipuràna, some verses of which may he 
rendered here: ‘an eclipse in Kartika is the highest (in merit) 
at the confluence of the Ganga and Yamuna, in Margasirsa on 
Devika, in Pausa Narmada is holy, in Magha Sannihita is holy’ 
&c. On the occasion of the partial eclipse of the sun on 20th 
June 1955 about four hundred thousand people took a bath at 
Kuruksetra and Sanyahet (Sannihita of ancient times), 


The general rule is that one should not take a bath, make 4 
gift or perform a śrāddha at night. Apastamba 8! gays ‘let him 
avoid a bath at night’. Manu says‘one should not perform a 
sraddha at night, she (night) is declared to be a raksasi 
(a demon ) and also at both twilights and when the sun has just 
risen’. But eclipses were an exception as regards bath, gift and 
$ráddha. Yajüavalkya enumerates9?? eclipses among the proper 
times for sraddha. 
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It is stated by Satatapa 63 that gifts, baths, tapas and 
sraddha at the time of eclipses yield inexhaustible ( rewards or 
merit ); the night is a raksasi elsewhere (at times other than 
those of eclipses); therefore one should avoid it (in other 
matters) A passage is quoted from the Mahabharata 93* ‘ on 
ayana and Visuva days and on the occasion of the eclipses of 
the sun and the moon, one should make a gift of land together 
with daksina to a deserving bràhmana'.  Yàjüavalkya suecin- 
ctly observes ' not by learning alone nor by tapas alone ( does 
one become a deserving person); that is declared a deserving 
person (patra) in whom these two (vidya and tapas) and 
actions ( appropriate to these) are found.’ Numerous inscrip- 
tions published so far bear witness to tho fact that over the 
whole of India ancient and medieval kings and well-to-do people 
carried out to the letter this recommendation of making gifts of 
land on eclipses. Some inscriptions are mentioned here by way of 
illustration. Vide for gifts on solar eclipses thefollowing: LA. VI. 
pp.72—75 (in sake 534 expired) the grant of a village to a brahmana 
of Tagara by the great king Satyasraya Pulikesi II on Bhadrapada 
amavasya; E. I. Vol HI. pp. 1-7 the Pattadakal pillar inscrip- 
tion of Western Calukya Kirtivarman II recording a grant of 
fields on a total eclipse of the sun in Sravana ( Fleet calculates 
that it was 25th June 754 A. D.), E. I. Vol UL pp. 103-110 
Paithan Plates of Rastraküta Govindaraja (III) recording the 
grant of a village after the king bathed in the Godavari on a 
total solar eclipse in Vaisakha of $aka year 716 (4th May 794 
À.D.); E. I. VIL pp. 202-208 Sirur inscription of the time of 
Rastrakuta Amoghavarsa I on a solar eclipse in Jyestha, of 
Saka year 788 (expired) on a Sunday (16th June 866 A. D.); 
E. I. IX. pp. 98-102 grant of a village by Western Calukya king 
Vikramaditya I on a solar eclipse in Sravana in his 6th regnal 
year ( Monday, 13th July 660 A. D. acc. to Kielhorn ), E. L Vol. 
XIV. pp. 156-163 the Naihati grant of the Bengal king 
Ballalasena of a village as a daksina on the gift of a golden 
horse on the occasion of a solar eclipse by the king’s mother, 
As to lunar eclipses vide J.B. B. R. A. S. vol. 20 pp. 131 ff 
Nausiri plate of the Gujarat Rastrakuta king Karka lin sake 
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738 Magha pürnima, E. I. vol. I. p. 338 Patna Inscription of the 
time of Yàdava Singhana in $ake 1128 (rather 1129), 9th 
August (1209 A. D.) Sravanapirnima for endowing a college 
( matha ) to teach Bhaskaracarya’s astronomical works; I. A. vol. 
8 p. 96 grant of a village to 31 brahmanas on Full Moon day 
of Mahamagha (Somagrahane) in the first half of 7th century 
A. D. by Pulikesi; E. I. vol. XIX. p. 41, E. I. vol. XX. p. 725 (of 
Vikrama 1108), C. I. I. IV. No. 13, 25, 31 for grants on solar 
eclipses and No. 21 on lunar eclipse. Even now poor people 
create a pandemonium in towns and cities clamouring for 
clothes and cash. 


As regards sraddha, it is often difficult to perform it at the 
time of an eclipse for two reasons. Most eclipses are partial 
and the time is short. Besides, there is a prohibition to eat food 
during an eclipse. A prajapatya expiation is prescribed for 
partaking of food during an eclipse.95 It is therefore provided 
in some smrtis and digests that the sraddha performed should 
be the amasraddha or hemasraddha®®, Though the person 
performing sraddha in an eclipse is deemed to reap great 
merit, the person partaking of sraddha dinner is liable 
to undergo an expiation and is generally looked down upon. 
The Mitaksarà on Yaj I. 217-218 quotes the first quarter of a 
verse ‘one should not eat during a solar or lunar eclipse’ 
Therefore a good brahmana cannot be easily secured and the 
performance of sraddha with details is well-nigh impossible, 
even though Satitapa and others state that it is obligatory: 
‘on seeing Rahu (i.e. an eclipse) one should perform a $ráddha 
even at the cost of allhis wealth; one who does not perform 
sraddha then sinks like a cow in mud.’ The order of the several 
acts on an eclipse is : first bath in Ganges or other water, prana- 
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yama, tarpana, japa of Gayatri, homa in fire with sesame 
with the vyahrtis and the mantras for the planets asin Yaj. 
I, 800-301, then amasraddha, gifts of gold, food, cows and land. 


In these days most people except very sophisticated ones 
still take a bath on eclipses and make some gifts also, but do 
not proceed further in the matter of eclipses. An eclipse is the 
best time for japa and for diksa (initiation) and perfection in the 
mantras peculiar to various deities: ‘ one®8® should engage in japa 
and the like while an eclipse of the sun or moon is in progress; 
one should not bathe nor eat food during that time, but when 
the sun and the moon are free from eclipse one should bathe and 
partake of food: one may engage in the japaof the Gayatri 
mantra (Rg. III. 62.10) and it is laid down that if one does not 
engage in japa on an eclipse one becomes sinful. For diksa as 
to mantras seven days from eclipse are allowed. Solar eclipse 
is the best time for diksa. 


The Punyakala (the holy period) in the case of eclipses 
lasts only as long as the eclipse is visible to the eye. Jabali 
says®? ‘In the case of sankranti the punyakàla is 16 kalas on 
both sides thereof, but in the case of a lunar or solar eclipse it 
lasts only so long as the eclipse is visible’. This leads on toa 
question that is very much discussed in the several medieval 
works and on which there is great divergence of views. Much 
emphasis is laid on the words ‘yavad-darsana-go-carah’ and 
'ráhudarsane' occurring in several verses (quoted in the notes, 
633, 639 &c.) The Krtyakalpataru ( Naiyatakala ) argues 
that in those passages ‘darsana’ (being visible) is declared 
to be the cause or occasion of the several acts (snana, dana 
&c.) to be performed in an eclipse, that an eclipse is an 
occasion only when it is known that it has occurred, and 
that knowledge must be derived from the eye and that 
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therefore when the sun or moon is screened from view by 
clouds one need not enter upon a bath and the like prescribed 
in the case of an eclipse? Hemadri on Kala quotes thig 
view and criticizes it in several ways. He first relies on 
Manu IV. 37 that prescribes that one should never see the 
sun when it is rising or setting or when It is eclipsed or ig 
reflected in water or when it is in mid-sky. If actual seeing 
were necessary, that is an impossible condition as Manu has 
prohibited it and the result would be that one need not bathe 
when an eclipse is really on. He further says that sistas do 
observe bath &c. even if they do not actually see the eclipse. 
Therefore, he proposes that punyakala exists so long as the 
eclipse is deduced to last from the sastra (of astronomy). The 
Krtyaratnakara 9 (pp. 625-26 ) discusses the question, remarks 
that snana and the other prescribed actions should be performed 
during that period in which the eclipse can be seen. It was 
argued by some that an eclipse by itself (and not seeing it) is 
the occasion on which bath, gift &c, must be observed; to this 
the Kalaviveka $^ gave the reply that, if mere existence of an 
eclipse were an occasion for bath, then the unacceptable con- 
clusion would be that even if the moon were to be eclipsed (in 
some other country) according to astronomical calculations 
a person in a different country would have to undergo a bath 
by day for a lunar eclipse in a distant land. The Smrti- 
kaustubha and Samayaprakasa 933 therefore lay down that what 
is meant by ‘darsana-gocarah’ is that when one knows from 
the astronomical science that the eclipse is capable of being seen 
with the eye in a particular country one should at the respective 
times perform bath and the like (even though one may not 
actually see it). The Samvatsara-pradipa is quite explicit ‘that 
is said to be an eclipse which can be observed by the eye; one 
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should perform religious acts on such an eclipse, but not on 
mere calculation.’ 


If a solar eclipse occurs on a Sunday and a lunar one on 
Monday, such a conjunction was called Cadimani and it was 
laid down that a Cüdamani eclipse yields one crore of times as 
much merit as an eclipse on other week days." 


Some held that on the day previous to an eclipse one should 
observe a fast; but Hemadri provided that a fast was to be 
observed on the day of the eclipse. A householder however 
who had a son living was not to observe a fast as laid down in 
a text. 


About partaking of food before, during and after an eclipse 
elaborate rules were laid down from comparatively early times, 
The Visnudharmasitra®” provides: ‘one must not eat during 
an eclipse of the moon or sun; he should eat, after having 
previously taken a bath, when the eclipse is at an end; if the 
sun or moon have set before the eclipse was over he must bathe 
and on the next day he may eat again after having seen the 
sun rise’ This is elaborated in two verses quoted in several 
works: ‘One should not take food before a solar eclipse and 
also in the evening of the day of a lunar eclipse; and one should 
not eat when the eclipse is in progress; but when the sun or 
moon is free from eclipse one may, after a bath, partake of food ; 
when the moon is free from eclipse one may take food (even at 
night thereafter ) provided it is not mahanisa; when the sun or 
moon sets before being free from eclipse, one should see them 
rising the next day, bathe and then partake of food’. 
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It was further prescribed that not only was one nof to eat 
during an eclipse, but in the case of a lunar eclipse one was not 
to eat for three praharas (9 hours or 22} ghatikas ) before the 
eclipse started and for four praharas before a solar eclipse starts, 
but this does not apply to children, old men and women.$9 "This 
period of three or four praharas before an eclipse was called and 
even now is called ‘vedha’. The Krtyatattva (p. 434) collects 
together in one place all the above propositions about taking 
food. Although these rules are not generally observed in these 
days by people in cities and by educated people, in the author's 
boyhood they were strictly observed by almost all adults 
educated or illiterate. 


Certain astrological results were deemed to follow from 
eclipses. One or two are cited here for illustration. 
The Visnudharmottara® states that if in one and the same 
month there is first an eclipse of the moon and then of the sun, 
that occurrence would tend to create disputes between brahmanas 
and ksatriyas, but if the opposite was the case, then there would 
be prosperity. The same puràna says that persons born on the 
naksatra on which there is an eclipse of the sun or moon suffer 
troubles unless they perform Santi rites (to avert the evil results), 
Hemadri (on Kala pp. 392-93) quotes several verses from Garga 
about the prognostications derived from eclipses of the sun and 
moon when they are in certain naksatras. Atri provides :$50 
"When the moon and the sun are eclipsed in the naksatra of a 
man’s birth, that forebodes disease, long journeys, death and 
great danger from the king (of the country )’. 








648. quem! qin? g mehna yh mage wexsz g ai 
asradim ug. (on qm) p. 381, WAR. p. 76. 

649. waftarate are tare nei weasel: | agrarafaqure Mata Faas 5 
Genia L 85. 56. ‘qaaa ngia werent | asnarat waelter 2 
ma: siaaa: tt ibid I. 85. 33-34. 


650. sm wA: qeu Saray GTC aod | enki sand Ts A 
UAA qan t qt. fa, 543. - i 
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List of Abbreviations used in the following 


AK 
BB 
BHP 


BHAV 


List of Vratas 


= Ahalyakamadhenu ( ms). 

= Bhujabalanibandha of Bhoja (ms). 
= Bhagavatapurana. 

= Bhavisyapurana. 


BHAVU = Bhavisyottarapurana. 


BR 


BRAH 


BRV 
Br. 8. 
DE 
DNS 
DS 
DT 
DV 
ET 
GAR 
GK 
HK 
HV 
KAL 
KKN 
KKV 
KN 
KNK 
KR 
KSS 
KT 
KTV 
KUR 
KV 
LIN 
MAR 


= Brahmanda-purana. 

= Brahmapurana. 

= Brahmavaivarta. 

= Brhat-samhita of Varahamihira. 

= Devipurana. 

= Dvaitanirnaya-siddhanta-sangraha. 

= Dharmasindhu. 

= Durgotsavatattva. 

= Durgotsavaviveka of Salapani. 

= Ekadasitattva. 

= Garudapurana. 

= Gadadharapaddhati ( Kalasara portion ). 
= Hemadri's Caturvarga-cintamani on Kāla, 
= Hemadri's Vratakhanda vol. I and LI. 

= Kalikapurana. 

= Naiyatkalika Kanda of Krtyakalpataru. 
= Vratakanda of Krtyakalpataru. 

= Kalanirnaya of Madhava. 

= Kalanirnaya—karika, 

= Krtyaratnakara. 

= Krtyasara-samuccaya. 

= Krtyatattva of Raghunandana. 

= Kalatattva-vivecana. 

= Kürmapuràna. 

= Kalaviveka of Jimütavahana. 

= Lingapurana. 

= Markandeya~purana. 
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MAT 
MB 


M. Bh. 


NA 
Nàr 
NM 
Nrs 
NS 
Pad 
PC 
RM 
RNP 
SM 
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= Matsyapurana. 

= Mahabharata. 

= Mahabhasya. 

= Nirnayamrta. 

= Naradapurana. 

= Nilamatapurana. 

= Nrsimha-puràna. 

= Nirnayasindhu. 

= Padmapurana. 

= Purusartha-cintamani. 

= Rajamartanda of Bhoja (ms). 
= Rajanitiprakaga ( part of Viramitrodaya ). 
= Samayamayükha. 


SMK or SmK = Smrtikaustubha ( on Tithi and Samvatgara ). 


SP 


= Samayaprakasa, part of Viramitrodaya. 


SPR or SPr = Samayapradipa of Sridatta (ms) 


TT 
TV 
Va 
Var 
Vayu 


V. Dh. 
Vi. Dh. 


Vis 
VK 
VKD 
VKK 
VKR 
VKV 
VP 
VR 
VRK 
VT 


= Tithitattva. 

= Tithiviveka of Salapani, 

= Vamanapurana. 

= Varahapurana. 

= Vayupurina, 

= Visnu-dharmasitra, 

= Visnudharmottara-purana, 
= Visnupurana. 

= Vrata—ko§ga. 

= Varsakrtya-dipaka. 

= Varsakriya-kaumudi, 

= Varsakrtya of Rudradhara. 
= Vratakalaviveka. 

= Vrataprakasa ( part of Viramitrodaya ) ms. 
= Vrataraja. 

= Vratodyapana-kaumudi. 

= Vratatattva. 


LIST OF VRATAS AND UTSAVAS 


The following list of vratas and utsavas does not claim to 
be thoroughly exhaustive. But it is far more exhaustive and 
informative than any similar list so far prepared in English by 
any one or contained in any work in English. The line of 
demarcation between vratas and utsavas is very thin. Many 
vratas contain an element of festivities and many utsavas have 
more or less a religious element also and were religious in the 
beginning though later on they became secular, like the Olympic 
games of Greece. lt may be pointed out that in the Asiatic 
Researches, vol. III, Sir William Jones published a list of Hindu 
festival days based on the Tithitattva (pp. 257-293) and Prof. 
Kielhorn also inserted a list of festival days based mainly on 
the Dharmasindhu in L A. vol 26 pp. 177-187. Both these are 
meagre. The Indian Ephemeris (vol. I part 1 pp. 55-69) has a 
long descriptive list and a brief but accurate account of Indian 
festivals in relation to tithis and vice versa. Yet it is not as 
exhaustive as this list will be and it refers hardly to any autho- 
ritative texts. Very recently in the Report (1953) of the Calendar 
Reform Committee presided over by the late Dr. M. N. Saha there 
is a list of lunar festivals (from Caitra onward ) and solar festi- 
vala and of some important tithis (pp. 101-108) and an 
alphabeticed list of festivals ( pp. 111-115 ), which is exhaustive 
but its great defect is that no texts are cited or referred to and 
hardly any details are given except month, paksa and tithi. 
There are a few works on vratas written in Bengali and other 
regional languages of India, but I could not include most of 
them in this volume as I do not know most of those languages, 
though I have referred to some of them. Apart from vratas 
and utsavas certain matters and technical terms that occur 
frequently in works on vratas have been included. The list is 
arranged in the Sanskrit alphabetical order, though everything 
is transliterated into the English alphabet for the convenience of 
printing. For saving space abbreviations have been very 
largely employed and a list of the most important abbreviations 
is given in the preceding pages. As regards each vrata the time 
when it begins, whether it is a tithivrata or varavrata, 
Samvalsara-vrata or a naksatravrata or a prakirnaka vrata is 
generally indicated ( except where from its very title or descrip- 
tion its nature is clear), the deity to be worshipped is pointed 
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out where possible or necessary, some details are added in certain 
cases, and some of the works in which it is described are 
mentioned. The rewards promised are not generally set out, as 
most of them are included in the rewards mentioned on p. 55-56 
above, and as they are often too numerous to specify and also 
for reasons of space. Similarly, tithis that are Yugadi or 
Yugantya or Manvadi or Kalpàdi have not all been noted as 
they are too many but they are enumerated in one place under 
the words Yugadi &c. Ihave made great efforts to trace the 
Pauranic quotations to their sources, but I regret that I have 
not been quite successful owing to several causes such as the 
vast extent of Puranas, owing to several recensions of the same 
puràna and owing to my inadvertence or sheer weariness. One 
feels that tracing a verse to its origin is often as difficult as 
finding a pin in a haystack. The author or authors of Puranas 
often wrote like modern advertisers of medicines, toilet articles 
&c. Most of the vratas are said to have been declared by divi- 
nities like Siva to Parvati, by Krsna to Yudhisthira, by great 
sages like Markandeya, Narada, Dhaumya, Yajüavalkya, 
Vasistha and it is often added that the Vrata is a great secret 
not narrated or known even to gods and goddesses e. g. Siva- 
ratrivrata (in HV IL 88), 


It may not be out of place to point out here what should be 
done about the numerous vratas and utsavas, described so far 
and to be mentioned in the long list that follows. Many of the 
vrataa and utsavas once observed have already gone out of vogue 
owing to various causes. But it would not do to recommend 
the abolition of all vratas and utsavas even in the latter half of 
the 20th century. Some seasonal vratas and festivals should be 
kept up as in the case of Divali and Holika, but they should be 
shorn of extravagances like gambling on Balipratipada or the 
obscenities and dirt-throwing indulged in by some people in 
Holika. Other vratas and utsavas like the Ramanavamil, Vijay4- 
da$ami, Krsna-janmastami should also be celebrated in order to 
remind the present generation of the great heroes and azatüras 
of the past and the supreme values they exemplified in their 
lives and a few new ones such as the J ayantis of Shivaji, Guru- 
Govindsingh, Tagore, Tilak and Gandhi may be added. Besides, 
such vratas as Vata-savitri and Haritalika may still be empha- 
sized for observance by women and lastly such nice observances 
redolent of disinterested regard and affection as Raksabandhana 
and Bhratrdvitiya deserve to be preserved, | 


List of vratas 200 


It should be remembered that several vratas depend con- 
jointly upon month, tithi and naksatra together. It is difficult 
to classify such vratas and my classification may in some cases 
appear to be arbitrary. For saving space the details mentioned 
above will not generally be conveyed in regular sentences, but 
in catch-words only. The figures after the abbreviated name of 
a work represent pages and Roman figures refer to volumes or 
parts; and double Arabic figures with a dot between represent 
chapter and verses respectively. As most vratas are tithivratas, 
the word tithi is not mentioned where the vrata has reference to 
a tithi alone and to no other particular (such as month or 
week-day &c. ). The word vrata has been generally omitted after 
the names, except where I felt that doubt or confusion is likely 
to be caused. The word ‘purdna’ is not added to the names of 
puranas such as Agni, Vamana &c. Except in the case of puranas 
references to medieval digests and commentaries are generally 
arranged in chronological order. The following abbreviations 
are used for months and half months: Cai = Caitra, Vai. 
= Vaisikha, Jy. = Jyestha, As. = Asadha, Sr. = Sravana, Bh. 
= Bhadrapada, Asv. = Asvina, K.=Kartika, Marg. = Margasirsa, 
P. = Pausa, M. = Magha, Pha. = Phalguna; Swor gu.= Sukla, 
Kr. or kr.= Krsna ( paksa). 


Aksayücaturthi—Caturthl with Tuesday yields special rewards 
for vratas like upavasa. GK 72. 


Aksayaphalavüpti—V ai. su. 3; tithi; Visnupaja. HV I. 499 
( special merit if Krttikà occurs on that tithi); NS 92-94. 
Aksayyatrtiya—Vide p. 88-89 above. 


Aksayyanavamt—K. Su. 9; tithi; a daitya called Küsmanda was 
killed by Visnu this day: VR 347. Vide yugadi. 


Akhandadvadasi—(1) As. Su. 11 (beginning); (fast on that day ) 
and on 12th Visnupüjà; tithi-vrata for one year; what is 
incomplete in rites becomes complete; KKV 344-347 and 
HV I. 1103-1105; (2) Marg. su. 12; removes vaikalya in 
yajfia, upavasa and vrata; HV-I. 1117-1124 (from Vi. Dh.), 
Va. 17. 11-25; Agni (chap. 190); Gar. I. 118, Bhav U. 79. 


Agastyadar$ana-püjane (seeing the star Agastya when ihe Sun 
is inthe middle of Zodiacal sign Virgo and worship at 
night): N. M. pp. 76—77 verses 934—939. 


Agastyarghyadana—(offering arghya to Agastya, Canopus, a star 
of the first magnitude). Mat. chap. 61 for Agastyotpatti; 
Gar. I. 119. 1-6; KV. 290-292. (Agastya rises and sets at 
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different times in different countries); Agni. 206. 1-2 
( arghya to be offered three days and 20 ghatikas before Sun 
enters Virgo); vide RM. (verses 1206-1228 in ABORL vol. 
36 pp. 317-320), KKN 448-451, HV II. 893-904, KR 294-299, 
VKK 340-343; RM (verses 1219-20) quote Rg. I. 179. 6 as 
mantra for arghya by dvijas and for others the mantra ‘ kaga- 
puspapratika$a | vahnimarutasambhava | Mitravarunayoh 
putra Kumbhayone namostu te’ cited in Mat. 61. 50, Gar. L 
119. 5. SPr (folio 40 b) remarks that there are two modes, 
one based on Brah ( where arghya is main thing), the other 
based on Mat (where worship is main); KSS 12 provides 
arghyadüna for three days from Bh. su 13; vide TT 146 
and KT 443. For belief that the rise of Agastya made 
turbid waters clear, vide Raghu IV. 21. 


Agni—fires kindled in several religious rites are addressed by 
different names, o. g. kitchen fire is Pavaka, that in Garbhiá- 
dhana is Maruta; vide TT 99 quoting Grhyasangraha 
(I. 2-12). 

Agnivrata—Phàa, Kr. 4(fast); one year; Vasudevapiaja; Vi. Dh. 
IIT. 143. 1-7 q. by HV I. 506 (a caturmürtivrata). 

Aghoracaturdasi—Bh. Kr. 14 (fast that day); Siva; vide GK 
157, VKK 315, TT 122; KT 443, 


Angüraka-caturthi—4th tithi on a Tuesday; eight times or four 
times or for life; püjà of Mars; mantra is 'Agnirmürdha' 
(Rg. VII. 44. 16) and for $üdras only to remember Mars. 
Mat 72. 1-45 (17 of which q. by KKV 77-79, HV I. 508-509), 
Pad. V. 24. 20-63, Bhav U. 31. 1-62; VKK 32-33; VR 
188-191; KKV (80-81) and HV I. 518-519 (quote from 
Bhav.), the latter calling it Sukhavrata. The dhyàna in 
A. K. (folio 3544) is ‘Avanti-samuttham sumesasanastham 
dharanandanam raktavastram samide’, 


Ang@raka-caturdasi—GK 610; if there be 4th tithi or 14th on a 
Tuesday that yields more results than a hundred sun 
eclipses. 

Angira-vrata—dark 10th, one year; worship of ten gods named; 
Vi. Dh. III. 177. 1-3. 

Acalasaptami—M. $u. 7; worship of the sun; ekabhakta on 6th, 
on 7th upavása, at end of night on 7th standing water to be 
stirred after placing a lamp on one’s head; HV I. 643-648 
(from Bhav U.) where Krsna tells Yudhisthira the story :of 
a penitent prostitute Indumati who performed it, Vratarka 
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folio 1205-122«e, VR, 253-255, NA. 53 (says it is also called 
Jayanti); Bhaskaradhyàna on this day. 


Acyutavrata—P, Kr 1; tithi; Acyutapūjā and homa with sesame 
and ghee with ‘Om namo Vasudevaya’; thirty brahmanas 
with their wives to be fed; AK. folio 230, 


Ativijayaiküdasi—on sukla Ekadasi with Punarvasu-naksatra , 
for a year ( gift of a prastha of sesame); Hari; HV. I. 1147 
( from Vi. Dh.) 


Adüridrya-sasthi—On sasthi (either fast or ekabhakta &c.); 
for one year; Bhaskarapuja; HV L 626-627 ( quotes four 
verses of Skanda ); the performer omits oil and salt and 
feeds brahmana on rice boiled with milk and sugar; no one 
in family is born poor or becomes poor. 


Adhimüsa—( intercalary month); its nirnaya and krtya; HK 
26-66, KV 113-168, NS 9-15, SmK 520-529, PC 12-31, 
VKK 231-236, KR 536-539. 


Aduhkha-navami—for all, but specially for women; Bh. su. 9; 
Parvati; VR 332-337 (from Skanda). In Bengal women 
perform this for araidhavya. 


Anaghastami—Marg. dark 8; tithi; worship of Anagha and AnaghI 
image made with darbhas to be identified with Vasudeva 
and Laksmi with ‘ ato deva’ (Rg, I. 22. 16) or namaskara 
by $üdras; Bhav U. 58. 1 ff (q. by HV L 813-14 and AK 
folio 547* ). 


Anangatrayodasi—( 1) Marg. su. 13; tithi; one year; Sambhu- 
püjà and bath with paficamrta; every month Ananga 
( identified with Sambhu ) to be worshipped under a different 
name (such as Smara in Magha ) and with different flowers 
and naivedya; HV IL 1-8 (from Bhav U), KN 278, GK 
153; pürvaviddha to be taken; occurs in Gar. L 117; (2) 
Cai. or Bh. gu. 13; tithi; once or every month ina year; 
worship of picture of Kama on cloth under twelve different 
names; HV IL 8-9 ( from Kalottara ), PO 223, NS 88. 


Anangadanavrata—Sunday with Hasta, Pusya or Punarvasu ; 
for Vesyas; worship of Visnu and Kama ( God of love ); 
thirteen months; Ve$yà to offer herself to a brahmana on 
Sunday who repeats mantra ‘ka idam kasma adat Kamah 
&c.’. Vide Atharva IL. 29. 7, Tai. Br. II. 2. 5. 5-6, Ap. Sr. 
V. 13 for Kamastuti; Mat. chap. 70=Pad. V. 23. 74-146 (with 
some additions); KKV 27-31 (calls it Vesyadityangadana- 

H, D, 33 
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vrata), HV IL 544-548 (from Pad.); KR 605-608 (from 
Mat. ) 
Ananga-pavitraropana— Sr. $u. 13; HV II. 442, PC 238. 
Anantacaturdasi—See above pp. 151-153. 


Anantatrtiya—Su. 3 of Bh., Vai. or Marg.; one year; worship of 
Gauri with different flowers each month; Mat. 62. 1-39 = 
Pad. V. 22. 61-104, Bhav U. 26. 1-41, KKV 60-66 (quotes 
Mat. ), HV I. 422-426 ( from Pad. ), KR 265—270. 


Anantadváda£i— Bh. su. 12; tithi; for one year; Hari-puja. Vi. 
Dh. III. 219. 1-5, HV I. 1200-1201 (from Visnurahasya ). 


Anantapafücami— Pha. su. 5; tithi; no deity mentioned; HV I. 
564 ( from Skanda, Prabhasakhanda ). 


Anantaphalasaptami— Bh. su. 7; tithi; one year; worship of Sun; 
HV I, 741 (from Bhav. Brahmaparva 110.1-8), KKV 148-149. 


AnantaratrtiyG-vrata—vide Anantarya-vrata below. 


Anantavrata—( 1 ) Begin on Marg. on that day that has Mrga- 
girsa~naksatra; one year; in each month different naksatra 
(in P. Pusya, in M. Maghà and so on); Visnupüja; HV. II. 
pp. 667-671 (from Vi. Dh. I. 173. 1-30 ). It is putrada, (2) 
Vi. Dh. III. 150. 1-5; Another variety from 2nd tithi; one 
year; worship of Ananta (as Visnu ); a caturmürtivrata, 

Ananda-navami—Phà. $u.9; tithi; one year; Devipuja; KKV 
299—301 ( calls if Ananda), HV I. 948-950. 

Anaraka-vrata—begins Marg. su. 1; rtuvrata; for two seasons, 
hemanta and $isira: KesSavapuja; 108 times japa of ‘Om 
namah Kesavaya’; dvadasi has special rites; HV Il. pp. 
839-42 (from Visnu-rahasya ), 

Annakütotsava—See Govardhana-püjà. Vide Var. 164 and SMK 
374, 

Anodanasaptami—Begin with fast on Cai, su. 6 and worship 
Sun on 7th; tithi; HV I. 702-705 (from Bhav.), KKV 205-208, 
KR 121-129. Odana comprises bhaksya, bhojya and lehya 
(to be licked), but water is not odana and may be drunk 
that day. 

Annaddadna-mahatmya—See ‘ Sadavarta’. 

Aparajita-saptami—Bh. $u,7; tithi; one year; Sun worship; 
KKV 132-135, HV I. 667-668 (from Bhav., Brahma 98, 
1-19 ), PC 104; Bh. su. 7 is called Aparajità. Begin ekabhakta 
on 4th, have nakta on 5th, fast on 6th and parana on 7th. 
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Aparajita~dasami—Asy. $u. 1-10; specially for a king; tithi; once 
a year; Devipija; HV I. pp. 968-973 ( quoting Gopatha Br., 
Skanda and others); KR 365-366 ( says it is based on 
sistacara ); PC 145-146, SMK 352; HV and SMK say that 
Rama started on invasion this day when there was Sravana- 
naksatra. 


Aparadha-sata-vrata—Begin from Marg. 12th, amavasya or 8th 
of bright or dark half; one year; Hari worship; 100 aparadhas 
enumerated in Bhav U. 146. 6-21; all these sins are destroyed 
by this vrata. Thirty-two aparüdhas are enumerated in 
Var. 117. 


Apdpasankranti-vrata—begins on a sankranti; a year; Sun is 
devata ; white sesame to be offered; HV IL 739-740. 


Abhirtipapati-vrata—A fast is so called, whereby is secured a 
husband that is learned or handsome; m. in the drama 
Mrechakatika I ( prelude ) and Carudatta p. 4 (TSS. 1914). 


Abhistatrttya—begins Marg. su. 3; tithi; Gauri worshipped; 
Skanda, Kasi-khanda 83. 1-18. 


Abhistasaptami—7th tithi of any month; worship of the oceans, 
continents ( dvipa), patalas and the earth; HV I. 791 ( from 
Vi. Dh. only one verse ). 


Amavüásya—derivation of, HK 311-315 ; HK 643-644, KV 343-44, 
TT 163, bhasya on Gobhila-grhya I. 5.5, PC 314-345; 
VKK 9-10 quote passages from MB and Puranas stating 
that Amavasya falling on Monday, Tuesday or Thursday is 
specially holy, so also if it occurs on certain naksatras such 
as Anuradha, Vis&kha, Svati; HV IL 246-257. Vide KN 
309ff for several derivations of the word and legends 
connected therewith from the Brahmanas and Puranas. 
Amavasya mixed with Ist tithi to be preferred to one mixed 
with 14th except in Savitrivrata. Vide Vratarka. folios 
3347-3569 for amavasy4-vratas. 


Amavasya-krtya—Vide SMK 281, KSS 21-23, VKK 81-82. 
AmavasyG-nirnaya—KR 622-624, Dh. S 23, KN 301-307. 


Amüvüsyüpayovrata—subsisting on milk alone on each amavasya; 
tithi; one year; Visnupüja; HV IL 254 (from Pad.). 


Amavasyavrata—(1) HV II. 257 (from Kar. ); offering something 
to a brahmana intending it for Sankara; (2) HV IL 297 
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(one verse from Kir. ), honouring three brahmanas intending 
to please Brahma. 

Amüvasyü-vratüni—H V IL 246-257, TT 162 ff, Vratarka ( folios 
3441-356% ). 


Amuktübharana-saptami—Bh. su. 7; worship of Sankara and 
Uma; HV I. pp. 632-638, SMK 222-228 (almost same 
passages as in HV). Vide Nar. I. 116. 32-33. 


Ambuvaci—the time in solar Asidha when the Sun is in the first 
quarter of Ardri-naksatra; VKK 283 quoting RM (catvarim- 
$at-liptà &c.), KT 434 (three days and 20 ghatis from the 
week day on which the Sun enters sign of Gemini, during 
which no sowing of seeds, nor Vedic study to be done). 
Mother earth and rivers are deemed unclean during these 
days in Bengal (in Jy. or As. Kr. 10 to 13th) Vide 
HK 701, 703. 


Ayanavratas—Ayana depends on the motion (apparent) of the 
Sun. There are two Ayanas. Daksinayana begins when 
the Sun enters Zodiacal sign Karkataka (Cancer ) KNK 14 
says: ‘ Daksina and Uttara ayanas respectively are appro- 
priate to fierce and quiet rites and its com. ( Vivarana) 
provides that images of the Matrs, Bhairava, Varaha, 
Narasimha, Vàmana and Durga are to be established in 
Daksinayana. KR 218, HK 16, SM 173, SP 13. 

" Ayacitavrata—subsisting on food not obtained by begging from 
another. KN 138-139, NA 19, KTV 214-218, PC 49. 

Aranya-dvadasi-—begun by bath on morning of Marg. su. 11 or in 
K., M. Cai or Sr.; tithi; for one year; Govinda deity; 
sumptuous feast on 12th in a forest to 12 dvijas, yatis OT 
householders and their wives; HV J. 1091-1094 ( from Bhav 
U. ); some mss. read ‘ Apara-dvadasi. ° 

Aranyasasthi—Jy. su. 6; RM verse 1396 states that women with 
fans and arrows (v. 1. ‘with fans alone in one hand’ ) wander 
in forests. GK p. 83 says it is same as Skandasasthi ; tithi- 
vrata; Vindhyavasini and Skanda worshipped; KR 185 
(quotes RM ), VKK 279, K. T. 430-431; observers subsist on 
lotus stalks, bulbous roots and fruits hoping for the health of 
their children. 

Ardndhanastami—Vide VK, No. 470. 


Arunodaya—The last half quarter ( prahara ) of night. HK 259, 


272; KN 241 (quoting Skanda and Naradiya) says ‘four 
ghatikàs before sunrise. ' 
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Arundhativrata—for women only; for freedom from widowhood, 
for sons &c.; fast for three nights; 3rd tithi in the beginning 


of Vasanta (spring); worship of Arundhati; HV II. 312- 
315, VR 89-93. 


Arkavrata-—eating at night alone on 6th and 7th (v. 1. 7th & 8th) 
in both fortnights; tithivrata; for a year; Arka (Sun) 
worshipped; KKV 387, HV II. 509. 


Arkasaptami—tithi; for two years; deity Sun; one is to drink 
from a cup made of the leaves of arka plant; HV I. 788-789 
(from Brah.) Vide Pad. V. 75. 86-106 which state that 
vrata to be begun in Uttarayana on a Sunday in sukla 
paksa; on 5th ehabhakta, on 6th nakta, on 7th fast and on 
8th parana. 

Arkasamputasaptami—Begin on Pha. su. 7; tithi; for a year; 
Sun worshipped; Bhav. I. 210. 2-81 (q. by KKV 191-198, 
HV I. 690-696 ). 


Arküstami—On Sunday on 8th su,; worship of Uma and Siva in 
whose eye the Sun rests; HV I. 835-837. 


Arghya—See H. of Dh. vol H. pp. 318, 543. Later medieval 
digests made it elaborate. VKK 142 says 'arghya for all 
deities consists of sandalwood paste, flowers, whole grains 
of yara, tips of kusa grass, sesame, mustard and dürva.' 
Vide HV I. 48, KR 296, VR 16 (for eight ingredients of ). 


Ardhasravanika-vrata—begin on Ist of Sr, $u; one month; 
worship of Parvati called Ardhasravani; worshipper to 
observe ekabhakta or nakta for one month; at end to offer 
dinner to maidens and brahmanas; HV IL 753-754 (from 
Br. ), VP (folios 106-107 ). 


Ardhodaya-vrata—This is a vrata of rare occurrence and is said 
to be equal in holiness to a crore of Sun eclipses. Later 
medieval digests (e. g. TT 187, KSS 30, NS 211, SmK. 
442-445, P. C. 316) quote a verse from Mahabharata ‘when 
in the month of Pausa or Magha there is amavasya 
with Sravana-naksatra and Vyatipáta-yoga, that is called 
Ardhodaya and Vratarka ( folios 3481-350?) states that 
according to Prayága-setu of Bhatta Narayana it takes place 
in Pausa when amanta reckoning is used and in Magha 
when Pirnimanta reckoning is used. HV (ll. pp. 246-252) 
quotes from Skanda and adds Sunday to the above require- 
ments and BB (pp. 364-365) adds that the Sun must be in 
Makara (Capricorn). The TT 187, Vratarka folio 348° and 
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PC 316 read a half verse ‘this yoga is commended only if 
it occurs by day and not so if at night. KSS 30 provides 
that if one out of the several requirements ( Pausa or Magha 
Amavasya, Vyatipita, Sravana-naksatra, Sunday ) is absent, 
it becomes Mahodaya-parva. In Ardhodaya a bath at 
Prayaga in the morning is most meritorious, but it is pro- 
vided that all rivers become like the Ganges at Ardhodaya, 
The devatas of the vrata are three viz. Brahma, Visnu and 
Mahesvara and they are worshipped in the same order; 
offerings (of ghee) are made in fire with Pauránika mantras, 
and also with three Vedic mantras viz. 'Prajàpate' (Rg. 
X. 121. 10) for Brahma, ‘Idam Visnur’ (Rg. I 22, 17) for 
Visnu, ‘Tryambakam yajamahe’ (Rg. VII. 59. 12) for 
Mahesvara. At the end gifts of cow or money are made, 
In I. A. vol. 25 p. 345 there is mention of Ardhodaya in sake 
1352, Pausa, which corresponds to 14th January (Sunday) 
1431 A. D. The reference to the distribution of all his 
wealth by Emperor Harsavardhana at Prayaga once in five 
years made by the Chinese traveller Yuan Chwang (vide 7 
I. A. 196 at p.198) is not to Ardhodaya at all, as some 
suppose. If Beal’s B. R. W. W. vol. L pp. 214 and 233 be 
carefully read this will be clear. 


` Alaksminasaka-snana—On full moon of P. when there is Pusya 
naksatra, persons should bathe after anointing their bodies 
with white mustard and drive off alaksmi (misfortune or 
poverty) and worship images of Narayana, Indra, Moon, 
Brhaspati and Pusya by bathing them with water in which 
sarvausadhis are put and with homa. VideSMK 344-345, 
PC 307, GK 178. 


Alavanatrtiya—On su. 3 of any month, specially of Vai., Bh. or 
M.; women alone to perform; fast on 2nd and food on 3rd 
without salt; Gaurl worshipped; it may be for life; KKV 
48-51, HV I. 474-477, S, Pr. folio 324. Vide Bhav., Brahma- 
parva 21. 1-22 for this. 

Avataras—Tithis of the appearance of (they are called Jayantis), 
cited in NS 81-82 and KSS 13 as follows: Matsya-Cai. $u, 3; 
Kürma-Vai. pürnimà; Var&ha-Bh. gu. 3; Narasimha- Vai. su. 
14; Vamana-Bh. su. 12, Para$uràma-Vai. su. 3; Rama 
Cai. su. 9; Balarama-Bh. su. 2; Krsna-$r. kr. 8; Buddha-Jy, 
Su. 4. Some works say Kalkin is yet to appear while others 


Ld 
* 


give Sr. su 6 as Kalkijayanti. Some works differ as to the 
tithis e. g. some say Matsya appeared on Cai. gu. 5 (and 
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not 3). Vide Sri B. Bhattacharya’s paper on ‘the ten 
avabaras and their birth dates’ in volume of studies 
presented to Dr. F. W. Thomas pp. 31-33 quoted from 
Sakti-sangamatantra I. See under Vaisàkha, The Eran 
Inscription of Toramana refers to Varahavatara (Gupta 
Inscriptions p. 159). Var. 48, 20-22 (q. by both KKV 333 
and HV. I 1039) state which avatàra out of the well-known 
ten (including Buddha and Kalkin as separate) is wor- 
shipped for what object. 


Avamadina—a week day on which two tithis end is so called. 
NS 153 quoting Ratnamala (“ Yatraikah spréate tithidvaya- 
vasinam varas-ced-avamadinam taduktam-aryaih"). This 
is to be avoided when beginning a vrata for the first time, 
as there is ksaya of a tithi here. 

Avighnavinayaka or Avighnavrata—{1) begin on Phi. 4th; tithi: 
four months; Ganesa worshipped. HV I 524-525, KKV 
82-83, both quoting from Var&ha 59. 1-10; (2) 4th tithi on 
both fortnights; three years; Ganega deity; NA 43 (from 
Bhav U). 

Aviyogadvadasi—Bh. $u. 12; tithi; worship of Siva and Gauri, 
Brahma and Savitri, Visnu and Laksm!, the sun and his 
consort Niksubha. HV I. 1177-1180. 


Aviyogavrata or Aviyogatrtiya—For women; begin on Marg. su. 2 
with partaking rice boiled in milk and sugar on 3rd; worship 
of Gauri and Sambhu; for a year; worship of images of both 
made from rice flour under different names in each of twelve 
months with different flowers; KKV 70-75, HV I 439-444, 
KR 452-455. Vide Bhav U. 22 for this. 


Avaidhavyasuklaikddasi—Cai. su.11; HV I. 1151 (only one 
verse from Vi. Dh. ). 


Avyatigasaptami—Sr. su. 7; tithi; to be performed every year. 
‘AVYANGA’ to be offered to the sun; ‘Avyanga’ is 
explained in KKV 150 as a hollow strip made of fine white 
cotton thread, resembling a serpent’s slough, 122 finger- 
breadths long (the best), or 120 (middling) or 108 (the 
shortest ). It seems to have been like the Kusti worn by 
modern Parsis. Vide Bhav. ( Brahma-parva)111. 1-8 q. 
by KKV 149-151 and HV I. 741-743, also V. P (folio 116, 
which mentions the story of Samba in Bhav.). The printed 
Bhav. uses the word ‘abhyanga’. In Bhav. ( Brahma) 
142. 1-29 we have the legend of Avyangotpatti. In verse 
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18 occurs the word ‘sirasanah’ which reminds one of 
‘Saracen’, Vide Nar. L 116. 29-31 for AVYANGAKHYA- 
VRATA, the 7th tithi being destroyer of sins if it is conjo- 
ined to Hasta-naksatra. Avyanga appars to be a Sanskrit 
adaptation of the Avestan ‘Aivyanghana’ (meaning ‘girdle’), 
In the 16 $lokas addressed to the prince Jadi Rana by the 
Parsis emigrating to India occurs this ‘who put on the waist 
a woollen kushti which is fastened on the sadra ( garment ), 
each end of which is like the mouth of a serpent, which is 
tied into knots at equal distances’ ( vide M. M. Murzban's 
* Parsis in India ' vol. I at p. 93). It seems probable that 
this particular form of Sun-worship was imported from Iran 
or was borrowed from Parsi practices. The Br. S. (59.19) 
states that the priests of Savitr should be Magas i. e. Maga 
or Sakadvipiya brahmanas for whom vide I. A. vol VIL 
328 and Weber’s edition of Magavyakti of Krishnadas ' 
Mishra. 


Aéunyasayanavrata or Asunyasayanadvitiya—on dark 2nd tithi 
of four months from Sr.; tithi; Laksmi and Hari worshipped; 
occurs in Vi. Dh I. 145, 6~20 and IHI. 132.1-12, Va. 16, 
16-29, Agni 177. 3-12, Bhav. I. 20. 4-28, KKV 41-44 
(q. from Bhav U) and 44-46 (from Mat. 71. 2-20 —Pàd, 
V.24, 1-19). The Matsya contains a somewhat different 
mode; HV I. 366-371 (from Bhav.) and 371-377 (from 
Bhav U); KR 225-228 ( quotes Bhav I. 20. 4-28). This 
vrata secured avaidhavya to women and aviyoga ( absence of 
the loss of wife) to men. "Vide S. Pr. ( folio 22b ) and SmK 
146-148. One of the mantras that occur in both KKV 43 
and HV I. 373 is 'Laksmyà na $ünyam varada yatha te 
Sayanam sada | $ayyà mamāpyaśūnyāstu tathaàtra Madhu- 
sudana'u. KR (p. 228 ) remarks that when it is said that 
the vrata begins in Sr. Kr., the month is purnim@nta 
according to the usage. Mentioned in ‘Corpus of Inscrip- 
tions in the Telingana Districts of Nizam’s Dominions’ by 
Dr. Srinivasachar No. 50 pp. 140-142 of $ake 1198 Māgha 
su. 10 ( 1276 A. D.) where Kuppambika wife ofa Kakatiya 
General is said to have performed it. 


A$unyavrata—on dark 2nd tithi of four months from Sr. in 
which arghya with curds, whole grains of rice and fruits are 
offered to the moon; if the second tithi is mixed with (viddhà) 
the third tithi on a certain day the vrata should be performed 
on that day ;P C 83. 
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Asokakalikabhaksana—Vide Asokastami. 


Asokatriratra—For three nights from the 13th tithi of Jy., Bh. 
or Marg. su; for one year; Asoka tree of silver to be worshipped 
and image of Brahma and Savitri on first day, of Uma and 
Mahesvara on 2nd andof Laksmi and Narayana on third 
and then images donated; this vrata removes sins and 
diseases and confers long life, fame, wealth and prosperity 
on sons and grandsons; HV Il 279-283, VP (folio 102b ), 
Vratarka folio 261b-264; mostly for women, but men desirous 
of prosperity of sons may also perform if. 


Asokadvaddasi—same as Visokadvadasi. Begin in As$v; for 
a year; on 10th take light meal, on 11th fast and on 12th 
pàranà; worship of Kesava; results are health, beauty and 
freedom from sorrow; Mat. 81. 1-28, 82. 26-30 quoted in 
KKV 360-363; HV I. 1075-1078 ( quotes almost same verses 
from Pad. ) 

Asokapirnima—On Pha. pürnimà;tithi; for a year; the earth 
is to be called ASoka in first four months and also in the 
next four months; worship of Earth and arghya to the Moon; 
in the first 4 months worship earth as Dharani, in the next 
four as Medini and in last four as Vasundharà. Kesava is 
to be worshipped at the end of each group of 4 months; Agni 
194. 1, HV II. 162-164. 


A$okapratipad—A$v. $u.1; tithi; worship of ASoka tree or its 
golden or silver image or its picture; only for women; HV 
I. 351-52 (from Bhav U. chap. 9 ). 


Asokasasthi—Vide VK No. 52. 


Asoka-sankranti—Vratarka folio 388b—-389a; to be performed on 
ayanasankranti or Visuvasankranti when there is Vyatipata; 
ekabhakta; Sun to be worshipped; gifts of sesame. 


Aéoküstami—(1) Cai. su. 8 and if there be Wednesday and 
Punarvasu-naksatra then special merit; worship of Durga 
with Asoka flowers; one should drink water mixed with 
eight Asoka buds, worship of Asoka tree with the mantra 
*tvam-a$oka  harábhistam madhumasa~samudbhavam 1 
pibami $okasantapto màm-a$okam sada kuru’. KV 422 
( quotes mantra from Linga ), HK 626 ( from Visnu )HVI 
862-63 (from Linga) and 875-76 (from Adityapurana but 
no mantra ); KR 126-127 ; R. M (1379-80) has the mantra 
‘tvām-aśoka harabhista’ and the verse ‘ ASoka-kalikas- 
cástau ' and BB 1734-35, both of which verses are Gar. I 

H. D. 34 
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133. 1-2; PC 109; SMK 94. Vide JRAS for 1900 pp. 545, 
791 and for 1901 p. 127 for some remarks. (2) KV 422, KR. 
126, KT 463 and other digests state that all tirthas and rivers 
come to the Brahmaputra on Cai. su. 8 and a bath in it on 
that day yields the same rewards as Vajapeya, when it falls 
on Wednesday and on Punarvasu. 

Asokiküstami—W orship of Uma. NM p. 74 ( verses 905-907 ) 
states that Asoka plant is Devi herself. 


A$vatthavrata—V ratàrka ( folio 406b—408a ) from Adbhutasagara 
following Atharvanasàkhà; worship of Asvattha in case of 
evil portents, invasions, epidemies, diseases like leprosy. 


A$vadiksü—When the moon is in Svatiin Asv. $u., worship 
Uccaih-sravas and one's own horses may be honoured if there 
be 9th tithi; Santi rites and threads coloured in four colours 
to be tied round horses’ necks; NM p. 77 verses 943—947. 


AsvapijG—On A$v. su. 1 to 9; see below under Asvina. 


Asvavrata—a Samvatsaravrata; Indra is the deity; Mat. 101. 71 
q.by KKV 449, HV II. 911 (quotes same 14 verses from Pad). 


Astamivratas—There are about 30 Astami-vratas, which will be 
entered at the proper places. General rule is that in the 
bright half Astami mixed with Navami is to be preferred 
and in dark half astami mixed with saptami is preferred. 
Vide TT 40, DS 15. For Astamivratas vide HV I. 811-886, 
KN 194-228, KKV 225-272, VR 256-319, VKK 38-40, PC. 
109-139. There are a few exceptions to above two rules, 
some of which may be noted at the proper places. 


Asidharüvrata—begin on As. su. 15; five days or ten days after As. 
15, K.15 or for 4 months from As., or one year or 12 years; one 
has to sleep on kare ground, to bathe outside house, eat food 
only in the night, to remain celibate even though sleeping 
in wifes embrace, curb anger and be devoted to japa and 
homa to Hari. Different rewards acc. to length of time, the 
greatest being that after twelve years of this vrata the 
observer may secure the rulership of the world and on death 
become one with Janardana. Vi. Dh. IIL 218. 1-25 q. by 
HV I. 825-827. The word means the vrata is as sharp or 
difficult as treading on the edge of a sword. The Raghuvamsa 
13. 67 in referring to Bharata’s abstention from enjoying 
regal splendour out of regard for the exiled Rama calls it 
ugra ‘iyanti varsàni tayà sahogram-abhyasyativa vratam- 
asidharam ’, 
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Ahan—a day. There are several views about the divisions of 
the day, viz. into two, three, four, five, eight, or fifteen parts. 
The two are pürváhna and aparahna ( as in Manu III. 278 ); 
for three vide notes 257—258 above. Four parts described by 
Gobhila (q. by KN p. 110) are parvahna (for 14 prahara ), 
madhyahna for one prahara, aparahna up to the end of the 
3rd prahara and thereafter sayahna till end of day. For 
names of five divisions vide H. of Dh. vol IV p. 376. In 
Rg. V. 76. 3 (utày&átam sangave pratarahno) three of the five 
parts of a day viz. prülah, sangava and madhyandina are 
expressly mentioned. Eight divisions of the day are men- 
tioned by Kautilya ( I. 19), Daksa ( chap. 2 ) and Katyayana, 
Kalidasa in Vikramorvasiya Il. 1 (sasthe bhage) appears to 
know this. There are fifteen muhürtas of the day and fifteen 
of the night. Vide Brhadyogayatra Vl. 2-4 for 19 muhürtas. 
As the day and night become long or short at different 
places (except on the equator) each of the muhirtas will 
vary in length to some extent even in the same place in 
different seasons of the year. Similarly, pürváhna or 
pratahkala will be of 74 muhūrtas if day is divided only in 
two parts, if into five parts purvahna or pràtah will comprise 
only three muhürtas. The KN (p. 112) remarks that the 
division into five parts being observed in many Vedic and 
Smrti texts as the principal division, that division, is the one 
resorted to in the $Sastric passages about positive and 
negative injunctions. Vide HK 325-329, VKK 18-19, KTV 
6, 367. 


Ahimsavrata—not to eat flesh for a year and then donate a cow 
and a golden deer; sarnvatsaravrata; KKV 444, HV IL 865 
(quoting Pad. = Mat. 101. 35 ). 


Ahirbradhnasnina—HV IL pp. 654-655 (from Vi. Dh.). On a 
day on which there is Parvabhadrapadi-naksatra performer 
to bathe in water from two jars in which are put udumbara 
leaves, paficagavya, water with kusas, sandalwood paste &c; 
worship of Ahirbradhna, the Sun, Varuna, the moon, Rudra, 
and Visnu. Ahirbudhnya was the presiding deity of 
Uttarabhadrapada acc. to Br. S. 97.5, Bhav U. q. by HV II 
p.596, KR 560. Vide H. of Dh. IL p. 247, note 563 for the 
devatàs of all naksatras. This secured thousands of cows 
and highest prosperity. Ahirbudhnya is the correct and 
ancient form. In about ten passages of the Rgveda 
‘Ahirbudhnyah’ appears to be some deity (probably Agni), 
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vide. Rg I. 186. 5, II. 31. 6, V. 41,16, VI. 49. 14, VI. 50. 14; 
VII. 34. 17, VII. 35. 19, VIL 38. 5, &c. and Nir. X. 44. 


Akasadipa—Lighting lamps fed with ghee or oil in K. intending 
them for some deity or in a temple or where four roads meet. 
Apararka 370-372 (for dipadana), Manu IV. 29, RM 1351-57 
( vide BORI vol. 36 p. 330 ), NS. 195. 


Agneyavrata—once on any 9th tithi; worship Vindhyavasini 
with flowers &c. (five upacdras), HV I 958-59 (quoting 
Bhav U.) 

Ajüdsankrünti—AÀ Sankrantivrata; begin on a holy sankranti 
day; Sun deity; at end gift of golden image of Sun with 
Aruna, chariot and seven horses; reward unquestioned sway 
everywhere; HV IL. 738 ( quoting Skanda ). 


Ajyakambala-vidhi—One of the 14 yàtrás of Bhuvanesvara; 
when Sun enters Makara-ràsi; GK 191. 


Ádityavüra—has various names (12 in all) when conjoined with 
certain tithis, naksatras and months; it is Nanda in M. su. 
6, when nakta and anointing Sun image with ghee and 
offering flowers of Agasti tree and white sandalwood paste 
and guggulu-dhupa and naivedya of apupa; HV II 522-23, 
KKV 10-12; it is Bhadra when Bh. $u. has Sunday; one 
may observe nakta or fast on that day, offer in the noon 
malati flowers, white candana paste, vijaya incense; HV 
II 523-24, KKV 12-13; in the same way Saumya ( Sunday 
with Rohini naksatra ); Kamada ( Sunday on Marg. su. 6); 
Jaya (Sunday in Daksinàyana); Jayanta (Sunday in 
Uttaràyana); Vijaya (Sunday on su. 7 with Rohini); 
Putrada (Sunday with Rohini or Hasta, fast and $raddha 
with pindas); Adityabhimukha (Sunday on Magha dark 7, 
ekabhakta, japa of Mahasvetaé mantra from morning till 
sunset ); Hrdaya ( Sunday with sankranti when observance 
of nakta, facing the Sun in a Sun temple and japa of 
Adityahrdaya mantra 108 times); Rogaha (Sunday on 
Pürvàphalguni, worship with arka flowers collected in a bowl 
of arka leaves ); Mahasvetapriya ( Sunday and solar eclipse, 
fast, japa of Mahasveta ); Mahasveta mantra is ‘ hrim hrim 
sa iti’ (vide HV II. 521). For the last ten, vide KKV 12-23, 
HV IL 524-528 ( with variations in both works ). 


Adityamandala-vidhi—On a circle made with red sandalwood 
paste or saffron, place pastry made with white wheat or 
barley flour mixed with jaggery and ghee (from cow milk) 
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and worship of; Sun thereon with red flowers; HV I, 753-754 
( quoting Bhav U 44, 1-9 ) AK ( folio 462b ff). 


Adityavdra—naktavrata—observe ekabhakta on Sunday, nakta on 
following Sunday or on Sunday with Hasta naksatra; 
Varavrata; Sun deity; one year; Mat. 97, 2-19 q. by KKV 
31-34, HV II 538-541, KR 608-610. 


Adiyavaravrata—trom Marg.; worship of the Sun; for one year; 
each month different name of Sun taken and different fruits 
offered such as Mitra and cocoanut in Marg., in P. Visnu 
and fruit bijapūra and so on. Vratirka, folios 375b-377a. 
It removes all diseases including leprosy. 


Adityavaravratani—HV II. 520-577, KKV 8 ff, Vratarka folios 
3754b—3794b. 

Adityavrata—(1) for men and specially for women; begin on 
Asv. Sunday; for one year; Sun deity; Vratàarka ( folio 
378a ) narrates from Skanda how Samba was cursed by 

. Krsna to become a leper and was cured of leprosy by this 
vrata; (2) Sunday and 14th tithi and Revati, or Sunday, 
8th tithi and Magha; worship of Siva: sesame to be eaten; 
HV II, 589. 

Adityasayana—On 7th tithi with Sunday and Hasta-naksatra or 
when there is Sankranti of the Sun on 7th with Sunday; 
worship of the images of Uma and Siva (the Sun is non- 
different from Siva); salutations to Sun identifying his 
various limbs from the feet with naksatras from Hasta 
onwards; gift of splendid bed with five coverlets and pillows 
and of a cow; Mat. 55. 2-33 q. by KKV 404-408 and Pad. 
V. 24. 64-96 (q. by HV IL 680-684 ). 


Adityasantivrata—Sunday with Hasta; worship of Sun image 
with fuel sticks of arka plant ( 108 or 28 in number ); homa 
of aticks with honey and ghee or curds and ghee; 7 times; 
HV II, 537-38 ( from Bhav. ) 


Adityahrdayavidhi—A dityahrdaya is a mantra to be repeated 108 
times in a Sun temple on Sunday when there is sankranti 
and observe nakta; HV IL 526 (from Bhav.) In the 
Ramayana ( Yuddhakanda 107) Agastya comes to Rama 
and advises him to mutter a sublime praise of the Sun 
(called Adityahrdaya ) in verse to secure victory in the 
final stage of the battle with Ravana; KKV (19-20) 
mentions this but holds that if there is sankrantion a 
Sunday, the latter is called Hrdaya or Adityahrdaya. 
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Adityabhimukhavidhi—V ide KKV 18-19, HV IL pp. 525-26, KR 
494—495 ( last two quoting from Bhav.); after morning bath 
one should stand with face towards the sun till sunset, repeat 
reclining against a pilar the Mahasveta and worship the 
sun with gandha, flowers &c.; to give daksina and then take 
his meal. 


Anantaryavrata—begin on Marg. su. 3; nakta on 2nd and fast 
on 3rd of each fortnight; for a year; Uma worshipped under 
different names on each 3rd, the naivedya is different and 
the performer is to subsist on different foods for nakta; 
specially recommended to women; if is so called because it 
prevents antara (separation ) from one’s sons, friends and 
relatives, HV I. 405-413. 


Anandanavami— begin on Pha. su. 9; for one year; ekabhakta 
on 9th, nakta on 6th, ayacita on 7th, fast on 8th and 9th; 
worship of Devi; year divided into three parts; flowers, 
naivedya, the name of Devi &c. differ in each period of four 
months; KKV 299—301, HV I. 948-950 ( reads ‘ ananda’). 


Anandapaficami—95Vh tithi is dear to Nagas; worship of nagas 
( images ) by bathing them with milk; they bestow freedom 
from fear; HV I pp. 557-560; for names of nagas vide under 
Nagaparicami p. 124 and note 321. 


Anandavrata—For four months from Cai. distribute water 
without being requested for it; at end of vrata, gift of a jar 
filled with water, along with food, clothes, vessel full of 
sesame and gold; KKV 443, HV I pp. 742-43 ( from Mat. ), 
VKK 520, KR 85, Mat. 101. 31-32. 


Anandasaphalasaptami—On Bh. gu. 7; for one year; fast; Bhav. 
(L 110. 1-8 ), KKV 148-149, HV 1.741. In some mss. written 
as ' Anantaphala’. 


Andolaka-mahotsava—in Vasanta; Bhav U. 133. 24. 


Andolanavrata—on Cai. Su. 3; worship of Parvati and Siva 
(images ) and swinging them in a dolä; HV IL 745-748, 
SmK. 90-91, PC 85; HV prescribes Rg. X. 81. 3 ( Visvatas- 
caksur-uta ) as the mantra. 


Amardakivrata—On 12th su. of any month, specially of Pha.; 
Amardaki = Dhàtri (myrobalan); one year; 12th with 
various naksatras is given various names e. g. Vijaya ( with 
Sravana ), Jayanti (with Rohini), Papanagani (with Pusya); 
fast on this last is equal to one thousand Ekadasis; one 
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should perform jagara (keeping awake) in Visnu worship 
under Amardaki tree; story of birth of Amardaka tree; HV 
I. 1214-1222, 


Amalakyekddasi—On Phi. gu. 11; worship of Hari at the root of 
amalaka tree, in which he and Laksmi are deemed to reside; 
Pad. VIL 47. 33 ff and HV IL 1155-56 (from Skanda, 
Prabhasakhanda) SMK 516. SmK (364-366) gives an 
elaborate description of the worship of Damodara and Radha 
under the Amalaki tree on K. pürnimà or any day in K. 


Amrapus pabhaksana—Caji. Su. I; eating the blossom of mango 
trees as part of Madana worship; SMK 519, VVK 516-517, 


Ayudhavrata—( 1) for four months from Śr.: worship of conch, 
wheel, mace and lotus (identified with Vasudeva, 
Sankarsana, Pradyumna and Aniruddha ); Vi, Dh. III. 148. 
1-6 q. by HV I1 831; (2) Vi. Dh. I 155. 1-7. 


Ayurvrata—(1) Applying sandalwood paste to Sambhu and 
Kesava; for one year; at end gift of cow with jar of water; 
KKV 442 (12th among sastivratas ); (2) on Full Moon day; 
worship of Laksmi and Visnu; fast and gifts to brahmanas 
and to young married ladies; HV I. 227-229 (from Gar). 


Ayuhsankrantivrata—On Sankranti day; worship of the Sun; 
gifts of bell-metal vessel, milk, ghee and gold; udyàpana as 
in Dhanyasankranti; HV II 737, Vratàrka ( folio 389 ). 


Aranyakasasthi—Vide Aranyasasthi above. 


Aroqyadvitiyá—begin on P. su. 2; fora year on each su. 2; 
worship of moon's crescent; on Marg. su. 2 after worship of 
crescent gifts of two garments, gold and a jar of liquid; HV 
I, 389-91 quoting Vi. Dh. H. 58; result is health and 
prosperity. 

Arogyapratipad—begin on first tithi at the end of a year; one 
year; worship of printed image of Sun on every pratipad; 
reward same as above. HV I. 341-42 (quoting Vi. Dh.), 
Vratarka ( folio 28 ), VR 53. 


Aroqyavrata—(1 ) from praftipad after Bh. Full Moon up to Asv. 
Full Moon; worship of Aniruddha by day with lotuses and 
jàti flowers; homa, fast of three days before end; secures 
health, beauty, prosperity ; Vi. Dh. IIL 205. 1-7 (q. by HV 
IL761); (2) lt is a dasamivrata; fast on 9th and worship 
of Laksmi and Hari on 10th; HV I 963-965 ( from Gar ). 


279 History of Dharmasastra — [Sec. I, Ch. XIN 


Arogyasaptami—On M. su. 7; fast on each saptami for one year; 
worship of Sun; Var. 62. 1-5, q. by KKV 223-224 and HV 
I 747 ; TT. 36, KT 460; secures health and wealth. 


Ardradargana or Ardrübhiseka—on full moon of Marg.; people 
flock for dargana of Nataraja (the dancing Siva) and at 
Chidambaram in south India a great festival is held for this. 


Ardranandakari-trtiya—begin on Su. 3 when it has either 
Uttarasadha naksatra, Parvasidha or Abhijit or Hasta or 
Mala: for one year divided into three periods; worship of 
Bhavani and Siva; salutations to the feet and other limbs 
of Devi up to her mukuta; Mat. 64. 1-28 (same as Pad. q. by 
HV I. 471-474 ), KKV 51-55, BhavU. 27, 


Alekhyasarpapaficamt—Bh. $u. 5; tithi-vrata; Nagas drawn with 
coloured powders and worshipped; result-no danger from 
snakes; Bhav. ( Brahmaparva 37. 1-3) q. by KKV 94-95, 
HV I. 567, S. Pr. folio 26a. 

Asadas$ami—begin on any šu. 10th tithi; period 6 months, a year, 
two years; draw in one's own court figures of the ten quarters 
to be worshipped; all one's desires are fulfilled (asad means 
* directions’ and also ‘hope’ or * desire’); HV I. 977-981, VR 
356-7; if viddhà, perform on that day when dasami exists in 
the forenoon. 

Asaditya-vrata—Begin on a Sunday in Asv.; for one year; 
worship of Sun with 12 different names; HV IL 533-37 
(from Skanda), Vratarka folio 379b ; Samba became free from 
leprosy by means of this. 

Asrama-vrata—begin on Cai. Su. 4; for a year divided into 
three periods of four months; Vasudeva, Sankarsana, 
Pradyumna and Aniruddha to be worshipped one after 
another in each period. Vi. Dh. IIL. 142, 1-7 q. by HV 1505, 
VP ( folio 59 ). 

A$vinakrya—V ide KR 301-397, VKK 343-458, NS 144-192, 
SMK 287-373, KT 444—447. This month has numerous 
observances and festivals. The important ones will be 
separately entered in the list. A few lesser ones are noted 
here. V. Dh. (90. 24-25 ) provides that by donating ghee 
everyday in this month, a man pleases Asvins and becomes 
handsome and by feeding brahmanas with cow's milk 
( and its products ) he secures a kingdom. On su. 1 there is 
mother’s father’s sraddha by a grandson whose father is alive 
(vide H. of Dh, vol. IV p. 533); on that day also begins 
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Asokakalikabhaksana—Vide Asokastami. 


Asokatriratra—For three nights from the 13th tithi of Jy., Bh. 
or Marg. su; for one year; Asoka tree of silver to be worshipped 
and image of Brahma and Savitri on first day, of Uma and 
Mahesvara on 2nd andof Laksmi and Narayana on third 
and then images donated; this vrata removes sins and 
diseases and confers long life, fame, wealth and prosperity 
on sons and grandsons; HV II 279—283, VP (folio 102b ), 
Vratàrka folio 261b-264; mostly for women, but men desirous 
of prosperity of sons may also perform it. 

Asokadvaüdasi—same as Visokadvadasi Begin in Aśv.; for 
a year; on 10th take light meal, on 11th fast and on 12th 
pàranà; worship of Kesava; results are health, beauty and 
freedom from sorrow; Mat. 81. 1-28, 82. 26-30 quoted in 
KKV 360-363; HV I. 1075-1078 ( quotes almost same verses 
from Pad.) 

Asokapurnima—On Pha. pürnimà;tithi; fora year; the earth 
is to be called Asoka in first four months and also in the 
next four months; worship of Earth and arghya to the Moon; 
in the first 4 months worship earth as Dharani, in the next 
four as Medini and in last four as Vasundhara. KeSava is 
to be worshipped at the end of each group of 4 months; Agni 
194. 1, HV Il. 162-164. 


Aéokapratipad—A$v. $u.1; tithi; worship of ASoka tree or its 
golden or silver image or its picture; only for women; HV 
I. 351-52 (from Bhav U. chap. 9 ). 


Asokasasthi—Vide VK No. 52. 


Agoka-sankranti—Vratarka folio 388b-389a; to be performed on 
ayanasankranti or Visuvasankranti when there is Vyatipata; 
ekabhakta; Sun to be worshipped; gifts of sesame, 


Asokastami—(1) Cai. su. 8 and if there be Wednesday and 
Punarvasu-naksatra then special merit; worship of Durga 
with Agoka flowers; one should drink water mixed with 
sight Asoka buds, worship of Asoka tree with the mantra 
*tvàm-aSoka harabhistam | madhumasa-samudbhavam 1 
pibàmi gokasantapto mam-asokam sada kuru’. KV 422 
( quotes mantra from Linga ), HK 626 ( from Visnu ), HV I 
862-63 (from Linga) and 875-76 (from Adityapurana but 
no mantra); KR 126-127; R. M (1379-80) has the mantra 
*&v&m-asoka harabhista’ and the verse ‘ ASoka-kalikas- 
cástau' and BB 1734-35, both of which verses are Gar. I 

H. D. 34 
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133. 1-9; PC 109; SMK 94. Vide JRAS for 1900 pp. 545, 
791 and for 1901 p. 127 for some remarks. (2) KV 422, KR. 
126, KT 463 and other digests state that all tirthas and rivers 
come to the Brahmaputra on Cai. su. 8 and a bath in it on 
that day yields the same rewards as Vajapeya, when it falls 
on Wednesday and on Punarvasu. 

Agokikastami—Worship of Uma, NM p. 74 (verses 905-907 ) 
states that Asoka plant is Devi herself. 


ASsvatthavrata—Vratarka ( folio 406b—408a ) from Adbhutasigara 
following Atharvanasakha; worship of A$vattha in case of 
evil portents, invasions, epidemies, diseases like leprosy. 


As$vadiksü—When the moon is inSváti in Asv. su, worship 
Uecaih-$ravas and one's own horses may be honoured if there 
be 9th tithi; Santi rites and threads coloured in four colours 
to be tied round horses' necks ; NM p. 77 verses 943-947. 


Aévapujaá—On A$v. su. 1 to 9; see below under Asvina, 


Aévavrata—a Samvatsaravrata; Indra is the deity; Mat. 101. 71 
q.by KKV 449, HV IL 911 (quotes same 13 verses from Pad). 


Astamivratas—T here are about 30 Astami-vratas, which will be 
entered at the proper places. General rule is that in the 
bright half Astami mixed with Navami is to be preferred 
and in dark half astami mixed with saptami is preferred. 
Vide TT 40, DS 15. For Astamivratas vide HV I. 811-886, 
KN 194-228, KKV 225-272, VR 256—319, VKK 38-40, PC. 
109-139. There are a few exceptions to above two rules, 
some of which may be noted at the proper places. 


Asidharavrata—begin on As. gu. 15; five days or ten days after As. 
15, K.15 or for 4 months from As., or one year or 12 years; one 
has to sleep on bare ground, to bathe outside house, eat food 
only in the night, to remain celibate even though sleeping 
in wifes embrace, curb anger and be devoted to japa and 
homa io Hari. Different rewards acc. to length of time, the 
greatest being that after twelve years of this vrata the 
observer may secure the rulership of the world and on death 
become one with Janirdana. Vi. Dh. IIL 218, 1-25 q. by 
HV lI. 825-827. The word means the vrata is as sharp or 
difficult as treading on the edge of a sword. The Raghuvaméa 
13. 67 in referring to Bharata's abstention from enjoying 
regal splendour out of regard for the exiled Rama calls it 
ugra ' iyanti varsani taya sahogram-abhyasyativa vratam- 
agidharam ’, 
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Ahan—a day. There are several views about the divisions of 
the day, viz. into two, three, four, five, sight, or fifteen parts, 
The two are parvahna and aparahna ( as in Manu III. 278 ); 
for three vide notes 257-258 above. Four parts described by 
Gobhila (q. by KN p. 110) are pürvahna (for 14 prahara ), 
madhyahna for one prahara, aparahna up to the end of the 
ord prahara and thereafter sayahna till end of day. For 
names of five divisions vide H. of Dh. vol. IV p. 376. In 
Rg. V. 76. 3 (utaydtam sangave pratarahno) three of the five 
parts of a day viz. prütah, sangava and madhyandina are 
expressly mentioned. Eight divisions of the day are men- 
tioned by Kautilya ( I. 19), Daksa ( chap. 2) and Katyayana, 
Kalidasa in Vikramorvasiya Il. 1 (sasthe bhàge) appears to 
know this, There are fifteen muhürtas of the day and fifteen 
of the night. Vide Brhadyogayatra VI. 2—4 for 15 muhürtas. 
As the day and night become long or short at different 
places (except on the equator) each of the muhirtas will 
vary in length to some extent even in the same place in 
different seasons of the year. Similarly, pürvahna or 
pratahkala will be of 73 muhürtas if day is divided only in 
two parts, if into five parts purvahna or pratah will comprise 
only three muhürtas. The KN (p. 112) remarks that the 
division into five parts being observed in many Vedic and 
Smrti texts as the principal division, that division, is the one 
resorted to in the sastric passages about positive and 
negative injunctions. Vide HK 325-329, VKK 18-19, KTV 
6, 367. 


Ahimsavrata—not to eat flesh for a year and then donate a cow 
and a golden deer; sarnvatsaravrata; KKV 444, HV IL 865 
(quoting Pad. = Mat. 101. 35 ). 


Ahirbradhnasnana—HV IL pp. 654-655 (from Vi. Dh.). On a 
day on which there is Parvabhadrapadi-naksatra performer 
to bathe in water from two jars in which are put udumbara 
leaves, paficagavya, water with kusas, sandalwood paste &c; 
worship of Ahirbradhna, the Sun, Varuna, the moon, Rudra, 
and Visnu. Ahirbudhnya was the presiding deity of 
Uttarabhadrapada acc. to Br. S. 97. 5, Bhav U. q. by HV I1 
p.596, KR 560. Vide H. of Dh. IL p. 247, note 563 for the 
devatàs of all naksatras. This secured thousands of cows 
and highest prosperity. Ahirbudhnya is the correct and 
ancient form. In about ten passages of the Rgveda 
‘Ahirbudhnyah’ appears to be some deity (probably Agni), 
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vide. Rg I. 186. 5, IT, 31. 6, V. 41,16, VI. 49. 14, VI. 50. 14; 
VII. 34. 17, VII. 35. 13, VII. 38.5, &c. and Nir. X. 44. 


Akasadipa—Lighting lamps fed with ghee or oil in K. intending 
them for some deity or in a temple or where four roads meet. 
Aparàrka 370—372 (for dipadina), Manu IV. 29, RM 1351-57 
( vide BORI vol. 36 p. 330 ), NS. 195. 


Agneyavrata—once on any 9th tithi; worship Vindhyavasini 
with flowers &c. (five upacaras), HV I 958-59 (quoting 
Bhav U.) 

Ajnidsankranti—A. Sankràntivrata; begin on a holy sankranti 
day; Sun deity; at end gift of golden image of Sun with 
Aruna, chariot and seven horses; reward unquestioned sway 
everywhere; HV II. 738 ( quoting Skanda ). 


Ajyakambala-vidhi— One of the 14 yātrās of Bhuvanesvara; 
when Sun enters Makara-rasi; GK 191. 


Ádityavüra—has various names (12 in all) when conjoined with 
certain tithis, naksatras and months; it is Nandain M. su. 
6, when nakta and anointing Sun image with ghee and 
offering flowers of Agasti tree and white sandalwood paste 
and guggulu-dhupa and naivedya of apupa; HV II 522-23, 
KKV 10-12; it is Bhadra when Bh. su. has Sunday; one 
may observe nakta or fast on that day, offer in the noon 
malati flowers, white candana paste, vijaya incense; HV 
IT 523-24, KKV 12-13; in the same way Saumya ( Sunday 
with Rohini naksatra ); Kamada ( Sunday on Marg. su. 6); 
Jaya (Sunday in Daksinàyana); Jayanta (Sunday in 
Uttaràyana); Vijaya (Sunday on su. 7 with Rohini); 
Putrada (Sunday with Rohini or Hasta, fast and sraddha 
with pindas ); Adityabhimukha (Sunday on Magha dark 7, 
ekabhakta, japa of Mahasveta mantra from morning till 
sunset ); Hrdaya ( Sunday with sankranti when observance 
of nakta, facing the Sun in a Sun temple and japa of 
Adityahrdaya mantra 108 times); Rogaha (Sunday on 
Purvaphalguni, worship with arka flowers collected ina bowl 
of arka leaves ); Mahasvetapriya ( Sunday and solar eclipse, 
fast, japa of Mahasveta ); Mahasveta mantra is ‘ hrim hrim 
sa iti’ ( vide HV IL 521). For the last ten, vide KKV 12-23, 
HV II. 524-528 ( with variations in both works ). 


Adityamandala-vidhi—On a circle made with red sandalwood 
paste or saffron, place pastry made with white wheat or 
barley flour mixed with jaggery and ghee (from cow milk) 
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and worship of; Sun thereon with red flowers; HV I. 753-754 
( quoting Bhav U 44. 1-9 ) AK ( folio 462b ff), 


Adityavara-naktavrata—observe ekabhakta on Sunday, nakta on 
following Sunday or on Sunday with Hasta naksatra; 
Varavrata; Sun deity; one year; Mat. 97. 2-19 q. by KKV 
31-34, HV II. 538-541, KR 608-610. 


Adityavadravrata—from Marg.; worship of the Sun; for one year; 
each month different name of Sun taken and different fruits 
offered such as Mitra and cocoanut in Marg., in P. Visnu 
and fruit bijipüra and so on. Vratarka, folios 375b-377a. 
It removes all diseases including leprosy. 


Adityavaravratani— HV IL 520—577, KKV 8 ff, Vratàrka folios 
3794b—3794b. 

Adityavrata—{1) for men and specially for women; begin on 
Asv. Sunday; forone year; Sun deity; Vratàrka ( folio 
378a ) narrates from Skanda how Samba was cursed by 
Krsna to become a leper and was cured of leprosy by this 
vrata; (2) Sunday and 14th tithi and Revati, or Sunday, 
8th tithi and Maghà; worship of Siva; sesame to be eaten ; 
HV II 589. 


Adityasayana—On 7th tithi with Sunday and Hasta-naksatra or 
when there is Sankranti of the Sun on 7th with Sunday; 
worship of the images of Uma and Siva (the Sun is non- 
different from Siva); salutations to Sun identifying his 
various limbs from the feet with naksatras from Hasta 
onwards; gift of splendid bed with five coverlets and pillows 
and of a cow; Mat. 55. 2-33 q. by KKV 404-408 and Pad. 
V. 24. 64-96 (q. by HV I. 680-684 ). 


Adityasüntivrata—Sunday with Hasta; worship of Sun image 
with fuel sticks of arka plant ( 108 or 28 in number ); homa 
of sticks with honey and ghee or curds and ghee; 7 times; 
HV II. 537-38 ( from Bhav. ) 


Adityahrdayavidhi—A dityahrdaya is a mantra to be repeated 108 
times in a Sun temple on Sunday when there is sankranti 
and observe nakta; HV IL 526 (from Bhav.) In the 
Ramayana ( Yuddhakanda 107) Agastya comes to Rama 
and advises him to mutter a sublime praise of the Sun 
(called Adityahrdaya ) in verse to secure victory in the 
final stage of the battle with Ravana; KKV (19-20) 
mentions this but holds that if there is sankrantion a 
Sunday, the latter is called Hrdaya or Adityahrdaya. 
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Adityabhimukhavidhi—Vide KKV 18-19, HV IL pp. 525-26, KR 
494—495 (last two quoting from Bhav.); after morning bath 
one should stand with face towards the sun till sunset, repeat 
reclining against a pilar the Mahasveti and worship the 
gun with gandha, flowers &c.; to give daksina and then take 
his meal. 


Anantaryavrata—begin on Marg. su. 3; nakta on 2nd and fast 
on 3rd of each fortnight ; for a year; Uma worshipped under 
different names on each 3rd, the naivedya is different and 
the performer is to subsist on different foods for nakta; 
specially recommended to women; it is so called because it 
prevents antara (separation ) from one’s sons, friends and 
relatives. HV I 405-413. 


Anandanavami—begin on Pha. su. 9; for one year; ekabhakta 
on 9th, nakta on 6th, ayācita on 7th, fast on 8th and 9th; 
worship of Devi; year divided into three parts; flowers, 
naivedya, the name of Devi &c. differ in each period of four 
months; KKV 299-301, HV I. 948-950 ( reads ‘ ananda’). 


Anandapaticami—ath tithi is dear to Nagas; worship of nagas 
( images ) by bathing them with milk; they bestow freedom 
from fear; HV I pp. 557-560; for names of nagas vide under 
Nagapaiicami p. 124 and note 321. 


Anandavrata—For four months from Cai. distribute water 
without being requested for it; at end of vrata, gift of a jar 
filled with water, along with food, clothes, vessel full of 
sesame and gold; KKV 443, HV I pp. 742-43 ( from Mat. ), 
VKK 520, KR 85, Mat. 101. 31-32. 


 Anandasaphalasaptami—On Bh. su. 7; for one year; fast; Bhav. 
(1110. 1-8 ), KKV 148-149, HV L741. In some mss. written 
as ‘ Anantaphala ’. 


Andolaka-mahotsava—in Vasanta: Bhav U. 133. 24. 


Andolanavrata—on Cai. Su. 3; worship of Parvati and Siva 
( images ) and swinging them in a dolā: HV IL 745-748, 
SmK. 90-91, PC 85; HV prescribes Rg. X. 81. 3 ( Visvatas— 
caksur-uta ) as the mantra. 


Amardakivrata—On 12th su. of any month, specially of Pha.; 
Amardaki = Dhatri ( myrobalan ) one year; 12th with 
various naksatras is given various names e. g. Vijaya ( with 
Sravana ), Jayanti (with Rohini), Papanasani (with Pusya); 
fast on this last is equal to one thousand Ekadasis; one 
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should perform jagara (keeping awake) in Visnu worship 
under Amardaki tree; story of birth of Amardaka tree; HV 
I. 1214-1222, 


Amalakyekadasi—On Phi, su. 11; worship of Hari at the root of 
amalaka tree, in which he and Laksmi are deemed to reside; 
Pad. VL 47. 33 ff and HV L 1155-56 (from Skanda, 
Prabhasakhanda), SMK 516. SmK (364-366) gives an 
elaborate description of the worship of Dàmodara and Radha 
under the Amalaki tree on K. pürnimà or any day in K. 


Amrapus pabhaksana—Cai. Su. I; eating the blossom of mango 
trees as part of Madana worship; SMK 519, VVK 516-517. 


Ayudhavrata—( 1) for four months from Sr.; worship of conch, 
wheel, mace and lotus (identified with Vasudeva, 
Sankarsana, Pradyumna and Aniruddha ); Vi. Dh. III. 148. 
1-6 q. by HV IL 831; (2) Vi. Dh. IIL 155. 1-7. 


Ayurvrata—(1) Applying sandalwood paste to Sambhu and 
Kesava; for one year; at end gift of cow with jar of water; 
KKV 442 (12th among sastivratas ); (2) on Full Moon day; 
worship of Laksmi and Visnu; fast and gifts to brahmanas 
and to young married ladies; HV IL 227-229 (from Gar ). 


Ayuhsankrantivrata—On Sankranti day; worship of the Sun; 
gifts of bell-metal vessel, milk, ghee and gold; udyàapana as 
in Dhanyasankranti; HV II 737, Vratarka ( folio 389 ). 


Aranyakasasthi—V ide Aranyasasthi above. 


Arogyadvitiya—begin on P. su. 2; fora year on each su. 2; 
worship of moon's crescent; on Marg. su. 2 after worship of 
crescent gifts of two garments, gold and a jar of liquid; HV 
L 389-91 quoting Vi. Dh. IL 58; result is health and 
prosperity. 

Arogyapratipad—begin on first tithi at the end of a year; one 
year; worship of printed image of Sun on every pratipad; 
reward same as above. HV I. 341-42 (quoting Vi. Dh.), 
Vratarka ( folio 28), VR 53. 


Arogyavrata—(1) from patipad after Bh. Full Moon up to Asv. 
Full Moon; worship of Aniruddha by day with lotuses and 
jati flowers; homa, fast of three days before end; secures 
health, beauty, prosperity; Vi. Dh. ILI. 205. 1-7 (q. by HV 
I 761); (2) lt isa dasamivrata; fast on 9th and worship 
of Laksmi and Hari on 10th; HV I 963-965 ( from Gar ). 
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Arogyasaptam?—On M. su. 7; fast on each saptami for one year; 
worship of Sun; Var. 62. 1-5, q. by KKV 223-224 and HV 
1747; TT. 36, KT 460; secures health and wealth. 


Ardradarsana or Ardrabhiseka—on full moon of Marg.; people 


flock for darsana of Nataraja (the dancing Siva ) and at 
Chidambaram in south India a great festival is held for this. 


Ardranandakari-trtiya—begin on Su. 3 when it has either 
Uttarasadha naksatra, Parvasadha or Abhijit or Hasta or 
Mila; for one year divided into three periods; worship of 
Bhavani and Siva; salutations to the feet and other limbs 
of Devi up to her mukuta; Mat. 64. 1-28 (same as Pad. q. by 
HV I. 471-474 ), KKV 51-55, BhavU. 27. 


Alekhyasar papaficami—Bh. su. 5; tithi-vrata ; Nagas drawn with 
coloured powders and worshipped; result-no danger from 
snakes; Bhav. ( Brahmaparva 37. 1-3) q. by KKV 94-95, 
HV I. 567, S. Pr. folio 26a. 

Asadasami—begin on any su. 10th tithi; period 6 months, a year, 
two years; draw in one's own court figures of the ten quarters 
to be worshipped; all one's desires are fulfilled (asa means 
* directions ' and also ‘hope’ or * desire’); HV I. 977-981, VR 
306-7; if wddha, perform on that day when dasami exists in 
the forenoon. 

Asaditya-vrata—Begin on a Sunday in A$v.; for one year; 
worship of Sun with 12 different names; HV II 533-37 
(from Skanda), Vratarka folio 379b; Samba became free from 
leprosy by means of this. 


Asrama~vrata—begin on Cai. Su. 4; for a year divided into 
three periods of four months; Vasudeva,  Sankarsana, 
Pradyumna and Aniruddha to be worshipped one after 
another in each period. Vi. Dh. III. 142. 1-7 q. by HV I 505, 
VP (folio 59 ). 

A$vinakrtya—Vide KR 301-397, VKK 343-458, NS 144-192, 
SMK 287-373, KT 444-447, This month has numerous 
observances and festivals. The important ones will be 
separately entered in the list. A few lesser ones are noted 
here. V. Dh. (90. 24-25) provides that by donating ghee 
everyday in this month, a man pleases A$vins and becomes 
handsome and by feeding brahmanas with cow’s milk 
( and its products ) he secures a kingdom. On gu. 1 there is 
mother’s father’s sraddha by a grandson whose father is alive 
(vide H. of Dh. vol. IV p. 533); on that day also begins 
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Navarātra; on ŝu. 4 worship of Sati (Parvati who threw 
herself in a lake on that date ) with arghya, flowers &c. and 
honour is to be paid to chaste women, mother, sister and 
other women whose husbands are alive ( KKN 404, KR 348 ); 
on su. 5 nàgas made of kusa grass and Indrani are to be 
worshipped (NA 47, KR 348 ); in bright half on a tithi with 
an auspicious naksatra and muhürta going to field having 
ripe crops with music and dance, one should offer homa and 
should eat the new corn with curds as also new grapes 
( KKN 405, KR 303 ); in Sukla paksa when there is naksatra 
Svati Uccaihsravas (Sun’s horse ) first carried the Sun and 
hence he and one's horses should be honoured by an owner 
of horses ( KKN 407, KR 347 ); in su. paksa on Mila one 
should invite Sarasvati, establish her on Purvasadha in 
books, offer oblations to her on Uttarasadha and take leave 
of her on Sravana and one should not read, teach or write 
during these days (NS 171, SmK 352, PC 73). In Tamil 
lands Sarasvati-pija in books on Asv, ŝu. 9; Tulamasa 
( Asv. ) is sacred for bath in Kaverl river; and on Amavasya 
there is a special bath in Kaveri river. 


Astdha-krtya—KR 196-218, KT 434-437, VKK 283-292, NS 
101-109; SMK 137-148. Some of the smaller observances 
of Asidha are mentioned here. Ekabhakta vrata for whole 
month (SMK 137, KR 196 ); gift of sandals, umbrella, salt 
and myrobalans (v. l. ‘new kambala’) to a brahmana for 
securing favour of Vamana (avatàra) on the first or on 
some convenient day of Asadha; on su. 2. if there is Pusya 
naksatra, Rathotsava of Krsna, Balarama and Subhadra 
(TT 29, NS 101, SMK 137); on su. 7 (fast on 6th and) 
worship of Sun called Vivasvat who appeared on Parvasadha 
that day ( KKN 390, SmK 138 ) on 8th image of Devi that 
killed Mahisasura should be bathed with turmeric water and 
camphor and sandalwood paste, and feast to brihmanas and 
maidens full of sweet dishes and tasty liquids and lamps 
lighted; NA 56, SmK 138; as to 9th see under Ubhaya- 
navaml; on tenth Varalaksmivrata (very important in Tamil 
country ) and worship on a kalasa; as to 11th and 12th vide 
under these words; Full Moon is very holy and gifts must 
be made ( Ramayana q. by KR 214 ); if there be Uttarasadha 
naksatra on Pürnimà worship of ten Visve-devas ( KKN 
393, KR 213 and H. of Dh. vol. IV p. 457); gift of food on 
Pürnimaà gives inexhaustible merit ( V. Dh.); on Pagnima 
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ascetics to shave and perform Vyàsapujaà (NS 109, SMK 
144-146 ); on dark 8 Vinàyakapuja ( KKN 390, KR 198); 
As. Kr. 8 is Manvadi tithi. 

Induvrata—58th of the 60 samvatsara-vratas m. in KKV 451 
(one verse which is Mat. 101. 80 and is quoted from Pad. by 
HV IL 883). One has to honour a householder and his wife 
three times a day and give a cow at end of the year. 


Indradhvajotthanotsava- (festival of the raising of Indra’s banner). 
On Bh. su. 8 the pole for the banner was to be brought or 
made of sugarcane and was to be worshipped with attendant 
deities and was to be taken down and cast in deep water. It 
was raised on Sravana, Dhanistha or Uttarasadha naksatra 
and taken down on Bharani at night. It is elaborately 
described in Varaha’s Brhatsamhita, chap. 43, Kalikapurana 
( 90), R M verses 1260-1292 (vide BORI. vol. 36 pp. 323-327), 
HV 11401-419, TT. 115-117, VKK 322-323, KV 294-299, 
KR 292-293. It was recommended for observance by king. 
It is mentioned in Buddhacarita (SBE 49 part I. p. 113), 
Ragbuvam$a IV 3, (Mrcechakatika X. 7, in the 1st book of 
Manimekhalai and 5th of Silappadhik&ram, and in an 
inscription published in E. I. XII. 320 (dated in 461 of 
Malava era i.e. 404-5 A.D.) It is described in Kalika- 
purana 90, in Krtyakalpataru (on Rajadharma ) pp 184-190 
(from Devipurana ), in RNP pp 421-423, and is mentioned 
in Nagànanda I. Vide H. of Dh. H pp.825~826 for descrip- 
tion. RNP ( pp 430-433 ) quotes several Pauranika Asirvada 
mantras and prarthanamantras from the Visnudharmottara. 


Indravrata—47th of the 60 Samvatsara-vratas described in KKV 
p.449. One has to sleep in the open in the rainy season, 
and make a gift of a milch cow. It is Mat. 101. 69. 


Indrapaurnamasi—HV 1I. 196 (one verse from BhavU ) Fast 
on Bh. Full Moon and honouring thirty householders with 
their wives with ornaments; secures moksa. Vide GK 176. 


Lstajatyavapti—Vi. Dh. II. 200. 1-5; begin in Cai. and in 
K.; worship Hari with Re. X. 90 1-16 and the 16 upacaras 
and at end gift of a cow. 


[sanavrata—Fast on $u. 14 and on Full Moon day when it isa 
Thursday; worship of Linga with Visnu to the left and 
Khakholka (the Sun) to the right; five years: gift of one cow 
at end of Ist year, of 2 at end of 2nd, of 3 at end of 3rd, of 
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4 at the end of 4th and five at the end of 5th; KKV 383-385, 
HV II. 179-180 ( from Kalika ). 


lívaraganagaurivrata—18 days from Cai. Kr.:1 to Cai. gu. 3; this 
is meant only for women whose husbands are alive; worship 
of Gauri and Siva; well-known in Malava (Malwa); AK 
folio 237. 


iévara-vrata—On dark 14th; worship of Siva; HV IL. 148 (from 
Bhav. , 41 verses ). 


Ugra-naksatras—are the three Purvas (Pürvasadhà, Pirva- 
bhadrapada, Purvaphalguni), Maghà and Bharani. Vide 
under Naksatra and Br. 8. 97. 8. 


Uttamabharirprapti—on 12th of su. of Vasanta; Visnu is deity } 
Var. 54, 1-19. 


Uttarayana—Gifts are recommended at the beginning of each 
ayana ( vide Satatapa in KV 536 and VKK 292) and gifts 
made at the beginning of an ayana yield a crorefold of merit, 
while a gift on Amáavàsy& gives only 100 times ( RM q. by 
KV.381, VKK 214). Videl A. vol 20 pp. 104-106 for a 
grant of Eastern Calukya king Mango-yuvaràja on the 
occasion of Uttarayana-sankrànti, 


Utthüpanaikadasi—on K. gu. 11; GK 188, KSS 42 (has three 
mantras for Visnütthapana ). 


Utpattyekadasi—V ide VK No. 694. 


Utsarjana—Vide H. of Dh. vol Il 815-818, NS 120-121, SmK 
164-167. 


Utsavas—Numerous utsavas are mentioned in the Puranas and 
works on vrata. Some of these such as Holika, Durgotsava 
have already been described at some length above. A few 
more will be briefly dealt with at appropriate places in the 
list. The word ‘ utsava’ occurs in Rg. I. 100. 8 and ] 102.1 
and is derived from the root su in the sense of ‘ urging or 
inspiring’ by Sàyana. Vide ‘India Antiqua ' (a volume 
presented to Dr. J. Ph. Vogel) pp 146-1 53 where Prof. Gonda 

| derives it from root ‘su’ ( rather unconvincingly ). 

Udakasaptami—drinking only a handful of water on 7th tithi 
gives happiness; KKV 184, HV I. 726 ( from Bhav ). 

Udasevikü—same as Bhitamatr-utsava. This utsava followed 


immediately after the Indradhvaja was taken down (i e. it 
took place on Bh. $u. 13). It somewhat resembled the wild 
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and mystic Roman Bacchanalia. In HV II 359-365, KKN 
413-421 and KR 387-395 this festival is described at length 
from the Skanda. The origin is traced to Bhairava and a 
girl called Udasevika ( whose body was smeared with mud ) 
sprung from the mind of Siva and Parvati respectively. 
They became husband and wife. All people become on this 
day vociferous about sexual matters. Men and women go 
out like crazy persons, ride asses, bulls and dogs, smear 
themselves with ashes and mud, even men 100 years old act 
like boys, become void of shame, utter obscene songs, dress 
like cowherds, dombas, barbers and also went about naked. 
It is remarkable that Skanda averred that gods and pitrs did 
not accept the offerings of a man who did not take part 
in this festival and remained aloof. There was difference 
of views about the time when the utsava was to be celebrated, 
Vide HV I p. 368, and VP ( folios 91-92 ), which place it in 
Jy. kr. 1 to 15 ( by pürnimànta reckoning ). 

Uddalakavrata—Vide Vas. Dh. S. XI. 76-77; it was prescribed 
for one who was patitasivitrika. See H. of Dh. vol. II pp. 
376-377. In HV II p.932 (from Brah. ), it is described as 
subsisting on āmiksā and boiled milk for two months each, 
eight days on curds, three days on ghee and total fast for 
one day. 

Udydadpana—Vide pp. 120-21 above. It is said in KTV 95 that 
in some vratas like Krsnajanmastami to be observed 
throughout one's life there is no udyapana. 

Unmilanivrata—Ekadasi mixed with dvadasi. Vide p. 119 above; 
Pad. VI. 37-29 ff. and SmK 250-2. 


Upacaras—{ items in worship of images ) Vide pp. 34-37 above. 


Upavasavrata—See under Ekadasi pp. 97-100; vide Vi. Dh. L 59. 
3-5 for rewards of fast on week-days from Monday, ibid 
I. 59. 6-15 for fasts on naksatras and I. 59. 15-20 for fasts 
on tithis from 1 to 15. No upavasa beyond a month was 
allowed. Vide S. Pr. folio 300, HV II. 776—783. 

Upakarma— Vide H. of Dh. vol. II. pp. 807-815. 

Upangalalita—Asv. su. 5: tithi; Lalitadevi (i.e. Parvati); 
prevalent in the Deccan; story of brahmana Gautama from 
Broach, KTV 218 (£); SmK 343-352, PC 99, VR 206-219 
( from Skanda ). 

Ubhayadvddasi—Begin on Marg. Kr. 12, then P. gu. 12 and so 


on for one yearonall 24 dvadasis; tithi; the 24 forms of 
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Visnu viz. Kesava, Narayana and others are to be 
worshipped; HV I. 1013-1021. 


Ubhayanavami— Begin on P. su. 9; one year; Camunda worship; 
each month different material for making image of Devi and 
different name; buffalo flesh offered on some days and 
performer to observe nakta and feed maidens on each navami. 
KKV 274-282, HV I. 921-928, KR 203-4, 445-446, 517 (all 
from Bhav.), VP. folio 66a. 


Ubhayasaptami—begin on su. 7; tithi; one year in each paksa; 
Sun deity; KKV 159-160, HV I. 748-753 (both from Bhav. 
I. 165. 1-45 ); (2) begin on M. su. 7; for one year; every 
month a different name of the Sun to be worshipped; Bhav, 
U. 47. 1-25. 


Ubhayaikadasi— Begin on 11th in Marg.; tithi; one year (in 
each paksa); Visnu; different names (such as KeSava, 
Nàràyana)in dark half and other names of Krsna in gu. 
paksa. Vratarka folios 233b-237a. It notes that among 
Gurjaras it is called ‘ Ubhaya ' simply. 


Umacaturthi—M. su. 4; tithi; Uma; KKN 437-438, SPr (folio 
471b), KR 503; Men and specially women should worship 
with kunda flowers and should observe fast. 


Umamahesvaravrata—( 1) Begin on Bh. pürnimà; sankalpa on 
14th; tithi; worship of golden or silver images of Umà and 
Siva; Vratàrka folios 336a-343b ( from Sivarahasya); well- 
known in Karnataka; (2) begin on pürnima, amāvāsyā, 
14th or 8th tithi; one year; Uma and Siva to be worshipped; 
nakta with havisyanna on those tithis; HV H. 395 (from 
Sivadharma ); (3) on 8th and 14th tithis; one is to fast 
for one year on those two tithis; HV IL 396 ( from Sivadhar- 
mottara; (4) begin on first tithi of Marg. ; tithi; one year; 
same deities; Linga, purvardha 84. 23-72; (5) Begin on 
Marg. su. 3; tithi; one year; same deities as above; Bhav 
U. 23. 1-28, Linga, pürvardha 84; (6) HV.IL 691-693 
(from Devipurana ) KKV 414-4106. 

Umadiptija—Cai. su. 2; tithi; worship of Uma, Siva and Agni; 
SmK 8, PC 83. 

Ulkanavami—9th tithi of Asv. $u.; tithi; one year; worship of 
Mahisasuramardini with mantra ‘Mahisaghni Mahamaye’ 
HV I. 895 ( from Bhav U. ). Another variety is; HV I. 897-9 
and VP folio 187a (from Saurapurana ); 
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mantra is the same as in first variety. The vrata is so called 
because the man appears to his enemies like ulka ( fire- 
brand) and the woman performer to her co-wives just like 
ulka. 

Usahkala—The period of five ghatis before sunrise, or 59 ghatis 
after the preceding sunrise is so called ' Pafica-pafica 
usahkalah saptapaficarunodayah| astapafica bhavet pratah 
Sesah suryodayo matah t KSS 52 ( from Devibhagavata ). 


Rtuvratas—HV II. 858—861 ; mentions five seasonal vratas which 
are entered at the proper places in this list; vide also 
VKK 237-240, SmK pp. 548—552. 


Rsipaficami—V ide pp. 149-151 above. 


Ekünangüpujü—on K. su. 4th, 8th, 9th or 14th; on the last 
women worship Ekananga under a tree bearing fruit and 
ask a hawk or other bird to carry to Bhagavati the excellent 
morsel of food that they offer and on this day the wife takes 
her food first and serves it to her husband afterwards; KR 
413-414 ( from Brah ). 


Aisvaryatriiy4—on 3rd tithi worship Brahma, Visnu or Siva and 
the three worlds with mantras addressed to them separately ; 
secures great prosperity ; HV I. 498 ( from Vi. Dh. ). 


Kajjalt—Bh. Kr. 3( by purnimanta reckoning); tithi; Visnu- 
puja; NS 123, AK (folio 274a, says it is on Sr. Kr. 3). NS 
says it is well-known in Madhyadesa. 


Katadanotsava—This festival was performed on Bh. gu. 11 and 
12 or 15 when Visnu was supposed to change the side on 
which he slept for two months; HV II. 813, SmK 153. 


Kadalivrata—on 14th of Bh. su.; tithi; plantain plant to be 
worshipped for health, beauty, progeny &c.; HV II 132-133 
(from Bhav U.). Vratàrka says that among Gurjaras it is 
performed on the Full moon of K, M or Vai. and all 
upacaras are offered with Pauránic mantras and Udyapana 
is performed on the same tithis in those months or in any 
sacred month. If no kadall available, worship golden image 
(folio 292a-296a ). Vide also AK ( folio 611a ). 


Kapardisvara-Vinayakavrata—4th tithi of Sr. gu.; tithi; worship 
of Ganesa; Vratarka folios 78b-84a (from Skanda), VR 
160-168; both refer to Vikramàrkapura and say Vikramá- 
ditya performed it. 
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Kapilüsasthi-vrata—on Bh. Kr. (by amanta reckoning) or 
A$vina kr by (pirnimanta) 6th ; conjoined to Tuesday, Vyati- 
pata-yoga, Rohini-naksatra acc. to HV I 578 ( Prostha- 
padasite pakse sasthi Bhaumena samyuta! Vyatipatena 
Rohinyà sā sasthi kapila smrtat). If in addition to the 
above the Sun is in Hasta naksatra then the results are 
greater still; worship of Bhaskara; gift of a kapila cow. HV 
I 577-78 (from Skanda), NS 152, PC 102, VR 221-231, 
Some works refer it to Asv.; but when Bh. is mentioned it 
must be taken to be amanía asthe concurrence of Rohini 
is possible on that supposition alone. The conjunction of so 
many items is rare, generally found once in 60 years. For 
reference to Kapilásasthi, vide I. A. vol 25 p. 345 where 
a Canarese inscription of Vijayanagar king Krsnaraya (in 
Bh. Kr.6 of sake 1435 corresponding to Tuesday, 20—9-1513) 
refers to it. 


Kamalasasthi—Marg. su. 5-7 ; tithi; one year; Brahma is devata; 
begin niyamas on 5th, fast on 6th and gift of lotus made of 
gold and sugar to a brahmana; on 7th morning honouring 
brahmana and feeding him ksira; 12 different names of 
Brahma in 12 months; Bhav U. 39. 


Kamalasaptami—begin on Cai. su. 7; tithi; one year; Divakara 
( Sun) is devatà ; Mat. 78. 1-11 (q. by KKV 217-219) = Pad. 
V. 21. 281-290 ( HV I 640—641 quotes these and a few more 
as from Pad.), KR 119-121. Vide also Bhav U. 50. 1-11; 
VP (folio 61b) quotes from Pad. the verse ' Bhaskaraya 
vidmahe saptasvaya dhimahi | tan me bhànuh pracodayat w 
in imitation of the famous Gayatri ( Rg. II. 62. 10). 


Karakacaturthi—for women only; on K. Kr. 4; tithi; worship 
of picture of Gaurl accompanied by Siva, Ganesa and 
Skanda drawn under a vata tree with allupacaras; gift of 
ten karakas ( vessels ) to brahmanas and arghya to Moon 
after moonrise. NS 196, Vratarka folio 84a-86a, VR 172 ff 
( mentions month as Asv. by amanta reckoning ), SmK. 367 
( quoting Và ), PC 95 ( which says it is same as Da$Saratha- 
caturth! ). 


Karaküstami—8th of K. Kr.; worship of Gauri at night, gift of 
nine jars filled with scented water and surrounded with 
garlands; he should take food after feeding nine maidens; 
AK folio 547a ( remarks it is well-known in Maharastra ). 
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Karanavratüni—The karanas will be described in the next section. 
Vide Br. S. chap. 99, Vi. Dh. I. 83. 24 ff, HV II 718-726 
( quoting Brahmanda and other puranas ), Sm K 564—565. 


Karavirapratipad-vrata—on ist of Jy. su.; tithi; worship of 
Karavira plant growing in a temple garden; HV I 353 ( from 
Bhav U.10), SmK 117. The mantra is 'à krsnena' ( Rg. 
I 35.2). It is observed in Tamil country but on Vai. su. 1. 


Karivrata—miscellaneous vrata ( prakirnaka ); Brahma devata; 
KKV 449 (quoting Mat. 101. 72), HV II. 911 (from Pad., 
same versos); a fast and gift of golden chariot with two 
elephants. 


Kalaga—a jar or jars are used as auspicious in marriage, esta- 
blishment of an idol, marching on an expedition, coronation 
&c.; up to 108 may be employed; their circumference should 
be from 15 to 50 finger-breadths, height 16 azgulas, base 
12 angulas and mouth 8 angulas. HV (I. 608) derives the 
word (‘ Kalam kalàm grhitva ca devanam Visvakarmana | 
nirmitoyam surair yasmat—kalasastena ucyate ll); vide HV 
I. 65-66 for kalasotpatti and its measurements. A pürna 
kalasa is mentioned in Rg. IIT. 32. 15. 


Kalkidvaddasi—12th of Bh. $u.; tithi; Kalkin devata; Var. 48. 
1-24, some of which are q. by KKV 332-333 and HV L 
1038-39. Vide ‘ avataras’ above. 


Kalpavrksa-vrata—Samvaisarvrata; one of the sastivratas in 
Mat. 101, q. by KKV 446; HV IL. 910—911 ( quotes from Pad. 
same verses ). 


Kalpadi—seven tithis are mentioned as the beginnings of 
Kalpas in Mat. viz. Vai. su. 3, Pha. Kr. 3, Cai. $u 5, Cai. Kr. 5 
(or amavasya? ), M. su 13, K. $u. 7, Marg. su 9. Vide HK 670-1. 
NS 82, SmK. 5-6 and H. of Dh. IV. 374. They are sraddha 
tithis. Hemadri mentions 30 tithis as Kalpadi from 
Nagarakhanda. The Mat. ( chap. 290. 3-11) names thirty 
Kalpas somewhat difierent from those in the Nagarakhanda. 


Kalpanta—See Vi. Dh. I. 77 for description. 


Kalyanasaptami—begin on si. 7th tithi on a Sunday. That tithi 
is called Kalyanini or Vijaya; one year; Sun worship; in 
13th month gift of 19 cows. Mat. 74. 5-20 (q. by KKV 
208-211) and Bhav U. 48. 1-16; HV I. 638-640 ( quotes 
almost same verses from Pad. Srsti-khanda 21. 216-235 ). 
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Küaficanagauri—Bh. su. 3; tithi; Gauripüja; NA 39, GK 72. 

Kafücanapurivrata—AÀ miscellaneous vrata (prakirnaka); on 
Su. 9, Kr. 11, Parnima, Amavasya, 8th tithi or Sankranti; 
gift of golden puri ( town ) with walls of gold, silver or lead, 
pillars of gold, silver &c.; in most of the manufactured town, 
images of Visnu and Laksmi; HV H. 868-876 (from Gar. ), 
Bhav U. 147; practised by Gauri and Siva, Rama and Sita, 
Damayanti and Nala, Krsna and Pandavas. Confers 
everything and frees from all sins. 


Katyayanivrata—Bhagavata X. 22. 1-7. The story is that 
maidens in Nandavraja worshipped in Margasirsa the image 
of Katyayani for a month for securing Krsna as husband. 


Kantaradipaddnavidhi—lighting eight lamps on a post of 
sacrificial tree for one month from Asv. Pürnimà to K. 
Purnima, or on three nights ( À$v. purnima, Asv. amavasya 
and K, purnima ) or only on K. pürnima, acc. to one's ability; 
deities Dharma, Rudra, Dàmodara; KKN 452-456 (from 
Mat. ), KR 382-386 ( quoting some verses from Brah. ); KR 
382-386 ; ' küntüro durgamam vartma’ KR 386. This rite 
was principally meant for the benefit of pretas ( disembodied 
spirits ) and pitrs ( manes ), 

Kantivrata—( 1 ) K. su. 2; tithi; for a year; worship of Balarama 
and Kesava and of the crescent of the moon; homa with 
sesame for 4 months from K. and with ghee for four months 
from Asadha; at end of year gift of a silver image of Moon 
to a brahmana; KKV 47-48 (from Var. 57.1-18); HV L 
378-379 (from Var.); (2) in Vai; Samvatsaravrata; 
giving up in whole of Vai. salt and flowers, KKV 445. 


Kamatrayodasi—on 13th; tithi; worship of Kama ( god of love ); 
HV L. 25 ( from Bhav. ), VKK 70. 


Kamaítrivrata—qworship of several goddesses such as Uma, Medha, 
Bhadrakali, Katyayani, Anasüyà, Varuna-patni; result is 
accomplishment of desired objects; HV I 575-576 (from 
Vi. Dh. ). 

Kamadavidhi—worship of Sun on the Sunday that occurs on 
Marg. su 6 with Karavira flowers smeared with red sandal- 
wood paste; KKV 14. 

Kamadasaptami—1th of Pha. $u.; tithi; for a year; worship of 
Sürya (sun); in each group of four months from Pha. 
worship with different flowers, different dhupa and different 
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naivedya; KKV 169-172, HV I. 728-731 (both quote from 
Bhav. I. 105, 1-29 ). 


Kamadevapüjà—on Cai. su. 12; tithi; worship of Love-god drawn 
on a piece of cloth with various flowers and keeping in front 
of the picture a jar of cool water covered with flowers; wives 
are to be honoured by the husbands on this day; KKN 384. 


Kamadevavrata—begin on Vai su. 13; tithi; for one year; 
worship of Kamadeva; Vi. Dh. IH. 183 q. by HV IL 18, VP 
( folio 86a ). 

Kamadhenuvrata—for five days from K. Kr. 11; tithi; Sri and 
Visnu devata ; lighting lamps at night in the house, cowpen, 
caityas, temples of gods, roads, cemeteries, tanks; dice play 
at night with wife and relatives; fast on Ekadas! and bathing 
Visnu image with cow's milk or ghee, for four days; giving 
of a dana called Kamadhenu; HV IL 344~348 (from Vahni- 
purana ) This serves also as a prayascitta for all sins. 
Vide H.of Dh. vol IL pp 874-875 for description of 
Kamadhenu dana. 


Kamadevatrayodasi—({ or Madana-trayodas1) Cai. $u. 13; tithi; 
worship of Damana plant as identical with Madana; GK 
152-153 (quoting Bhav.) and KT 465; vide Ananga~ 
irayodasI. 

Kamadevadvadasi—begin on Marg. gu. 12; on each 12th there- 
after for one year; worship of Kamadeva; SmK 114 ( quoting 
Vi. Dh. I. 158), 


Kaàmamahotsava—on 14th of Cai ŝu.: tithi; establishment of 
Madana and Rati on the night of 13th in a park and worship 
on 14th; the festival is to be celebrated with obscene words, 
with songs and musie; next morning play with mud for a 
prahara (three hours); VKK 529-532 which quotes two 
verses (on p. 530 ) from RM. , This is also called ‘Caitravall’ 
and ‘Madanabhafiji’ in Saivagama. Vide KV 190 
' Caitravihita- A$okastamI- Madanatrayodaél — Caitravali- 
Madanabhaüjika-CaturdasI-prabhrt!n' and RM. (folio 81a 
verses 1381-1384 ABORI 36 p. 333-34 ), KR 137-138. 


Kamavrata—(1) for women alone, KKV 421-424, HV IL 
821-824 ( both quote from Bhav. ); begin in K. ; Masavrata; 
one year; worship of Sun;  Hemàádri calls it stri~putra— 
kamavaptivrata; (2) begin on 13th of P. $u.; observe nakta 
on each 13th and in Cai. donate a golden Asoka tree and 
sugarcane stalks ten finger-breadths in length with the words 


List of vratas 289 


‘May Pradyumna be pleased’; KKV 440, HV II. 25( quoting 
Pad.); (3) on "th tithi of any month; tithi; worship of 
Suvarcala, the Sun’s wife; secures all desired objects; HV I. 
790 ( quoting Vi. Dh. one verse only); (4) begin on 5th 
of P. su.; tithi; worship of Visnu in the form of Kartikeya . 
nakta on 9th, on 6th only one fruit to be eaten; on "th 
pàrana; one year; gift of golden image of Kartikeya and 
two garments to a brahmana; in this very life all the desires 
of the performer are fulfilled. Var.61.1-12q. by KKV 98-99 
and HV I. 615-616. HV calls it ‘ Kàmasasthl '. 


Kamasasthi—V ide the immediately preceding vrata ( 4 ). 


Kamavaptivrata—on Kr. 14; tithi; worship of Mahakala ( Siva ); 
secures desired objects. HV II. 155 ( one verse from Vi. Dh. ) 


Kamikavrata—Marg. Kr. 2; tithi; golden or silver image with 
cakra (discus) to be worshipped and donated. AK (folio 
291a ). 


Kartika—For vratas in K., vide HV If 769—784, KR 397-442, 
VKK 453-481, NS 192-208, KSS 20-26, SmK 358-427, GK 
24-32. It is said to be a very holy month, holier than all 
tirthas and all solemn sacrifices. For its mahatmya, vide 
Skanda, Vaisnavakhanda, chap. 9, Nar. ( uttarardha) chap. 
22, Pad. VI. 92. 


Kartikasnanavrata—For the whole month of K. a person, taking 
bath early morning outside the house in a river, being 
engaged in japa of Gayatri and partaking only once in the 
day of sacrificial ( havisya ) food, becomes free from all sins 
committed in the year; V. Dh. 89. 1-4 q. by KKV 418, HV 
IT. 762. Vide also RM folio 80a, 1358-1362 (vide ABORI 
36 pp. 330-31) Pad. VL 91 and 119. 12-13, KV 324, NS 
192-194, SmK 358, GK 27-29. 


Among the many things to be given up in K.is flesh. S. Pr. 
(folio 46) and KR (397-399) quote MB to the effect that 
giving up flesh-eating in Kartika (particularly in the bright 
half) is equal to the performance of severe austerities ( tapas ) 
for a hundred years and that great ancient kings like Yayāti, 
Rama and Nala did not eat flesh in K. and therefore went to 
heaven. Nar. ( uttarardha ) 22. 58 avers that a man becomes & 
cindala by eating flesh in K. Vide under Bakapajicaka, | 


Lighting lamps and making illuminations in K, in the 
temples of Siva, Candi, the Sun and other gods is highly 
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eulogised. Vide Pad. III 3. 13 ff, HV. II. 763-768, KR 403-404, 
KV 326, SmK. 358-59; worship of Ke$ava with flowers called 
muni (i. e. Agastya ) for the whole month of K. excluding other 
flowers secures reward of Asvamedha; TT. 147. 


Kartika gu, 1. Vide above under Divali for the rites on 
this tithi; on $u. 2 worship of Yama ( NS 203, PC 83, SmK (377) 
and Bhratrdvitiya (vide pp. 207-208 above ); on gu. 3 worship of 
Satidevi ( AK folio 295-296 ); su. 4 Nagacaturtht ( GK 81 ); su. 6 
is called Mahasasthi on which there is VahniMahotsava ( SnK 
378, PC 102 ); special importance if it falls on Tuesday; su. 8 
worship of Bhagavati ( KKN 424-425, KR 413); su. 9 is yugàdi 
tithi ( $ráddha without pindas may be performed ) and Bhagavati- 
puja ( KKN 424-25, KR 413); su. 10 partake of curds and eat 
only in the evening ( KV 425, KR 420); su. 11 is Bodhani or 
Prabodhin! or utthina-EkadasI when Visnu rises from sleep 
( KKN 392, NS 205 ); this is specially sacred to Sri-Vaisnavas ; 
on this tithi there is the marriage of Tulasi to Visnu (SmK 366, 
378, VR 384-86), vide also Bhisma-paficaka vrata; there is 
Tulasivivaha in Tamil and some other lands of 12th tithi; some 
observe Bodhana also on the 12th (KR 426); vide under 
Yogesvara-dvadasi; there is worship of Varaha avyatara (Var, 123. 
8-11 q. by KKN 426 ) on this tithi; su. 13, vide Lingarcanayrata; 
gu. 14. on this there is Vaikuntha-caturdasi, which see; on K. 14 
the Brah. says that the mistress of the house in former ages took 
a tasty morsel of food, offered it to a hawk, and asked it to take 
it to Durga and that she in the present age is to gat first on this 
day and then the husband has to offer honour to his wife ( KKN 
425 quoting Brah. and KR 413-14); Kartika Pürnimà was 
called Maha-Kartiki, if the Moon and Jupiter On that tithi are 
both in the Krttika (Pleiades) naksatra or there is Rohini 
naksatra on it; KKN 372, VKK 481, SmK 406; HV II 181 
(quotes Bhav U ) to the effect that if in addition to the above 
the purnima falls on a Monday it is a very holy day, which 
occurs rarely (idrsi bahubhir varsair bahupUnyena labhyate ); 
In the Sunao plates of Sangama-simha (in 292 of the Kalacüri 
era i e. 541 A. D.) there is mention of 2 grant to Several 
brahmanas of Bharukaccha ( modern Broach ) made on thia day 
(E. I. X.p.72), also C. LI. Vol. IV Nos. 9, 11, 16, 17, 30 (five 
grants made on Kartiki Pürnima); vide HK 641, KR 430-431, 
NS 207 (for Mahakartiki); on K. Full Moon also gome celebrate 
Tulasi-vivaha (vide SmK 366); on K. Pürnimá the Rathayarrà of 
Brahma was celebrated ( Pad. V. 17. 217-253 ); on the Full moon 
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Bhav. prescribes the letting loose of a bull (SmK 390-406); on 
this purnima was celebrated Tripurotsava in the evening when 
illuminations were made with lamps in temples ( NS 207, SmK 
427). K. Kr. 4 vide Karaka-caturthi; K. Kr. 8 see Karakastami; 
K. Kr. 12 worship of cows (HV I. 1180-1190, NS 196, SmK 
367—368 ); on kr. 13 offering a lighted lamp to Yama outside the 
house; Kr. 14 and amavasya (by the pürnimànta reckoning ) 
videunder Narakacaturdasi and Laksmi-pujana above pp. 198-200 
and KKV 423-424, On K. amávàsyà one who had not performed 
or could not perform parvana-sraddha in pitr-paksa (Bh. dark 
fortnight ) could perform it on K. amavasya. 


Kartikavrata—HV IL 762—763 (from Vahni-purana); offer 
food full of ghee and honey to gods, pitrs and men; worship 
of Hari and lighting lamps there remove sins and the per- 
former goes to heaven. 

Kürlüki—pürnimüvrata—K. su. 15; tithi; the full Moon 
tithis in Vai., K., M. were highly honoured, and one should not 
allow them to pass without bath and donations; bath at holy 
places on those days is commended and gifts also according 
to monetary ability. The pre-eminent tirtha on K. Full 
Moon is Puskara, in Vai. Ujjayini and in M. Varanasi. 
Gifts were to be made on these days not only to brahmanas, 
but also to one's sister, sisters son, father's sisters son, 
maternal uncle and to poor relatives. In the Ramayana 
Bharata took a sapatha ( oath ) before Kausalya “if my elder 
brother went to the forest with my consent, may the Full 
Moon tithis of Vai., K., M., honoured even by gods, pass in 
my case without gifts”; HV IL 137-171 ( quoting Bhav U ) 
contains (on p. 170) this oath of Bharata. This verse 
about Full Moon of Vai. &c. does not occur in several 
editions of the Ramayana though several other verses end- 
ing in ‘ Yasyàryonumate gatah’ occur in Ayodhyakanda 75. 

Kartikeya-vrata—6th tithi; Kartikeya is devata; HV I, 605-606 
(from Bhav. ), Vratakala-viveka p. 24. 

Kartikeya-sasthi~on Marg. $u. 6; tithi; worship of golden, 
silver, clay or wooden image of Kartikeya; HV I. 996-600 
( from Bhav U. 42.1-29 ). 

Kalabhairavüstami—Ma&rg. kr. 8; tithi; Kalabhairava is deity; 
VK 316-317, VKD 106. 

Kaülarütrivrata—on Asv. $à. 8; paksa vrata; for all varnas but 
not for those beyond the pale of caste system; fast for 7 or 
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3 days or one day according to physical ability; first püjà 
of Gane$a, Matrs, Skanda and Siva and then homa which 
was to be in a kunda by a brahmana who had taken initia- 
tion as a Saiva or by persons belonging to avyanga (Maga 
brahmanas or Parsi ?) families; eight maidens to be fed 
and eight brahmanas to be invited; HV IL 326-332 
(from Kalikapurana ). 

KG@lastamivrata—on Bh. kr. 8 with Mrgasiras naksatra; tithi- 
vrata; one year; Va. 16. 30-66 q. by KKV 258-263 and by 
HV I. 849-853, KN 196; Siva is supposed to stay in lingas 
on this day unaccompanied by bull or Ganesa. The per- 
former bathes with different things, offers different flowers 
and employs different names of Sankara in each month. 


Kalivrata—Ihe same as Kalaratrivrata above. So called in 
KKV 263-269. The editor of KKV (G. O. 8. ) did not notice 
that this was identical with the vrata in HV II. 326-332, 


Kimicchakavrata—Markandeya-purana 122.8, 17, 20 ( Venk. ed. ). 
It consists in asking an afithi what he wants and in offering 
what he wants. There is the story of Aviksit, son of 
Karandhama, whose mother had undertaken this vrata and 
who had made a promise to his mother to carry out her 
vrata. He proclaimed ‘srnvantu merthinah sarve pratijü- 
àtam maya tadà| kimicchatha dadàmyesa kriyamane 
kimicchake ' t (Mark. 122.20 ) 


Kirtivrata—Samvatsaravrata; the performer salutes Asvattha 
tree, the Sun and the Ganges, stays in one place restraining 
his senses, eats only once in the noon; he does so for one 
year; at end of vrata honours a brahmana and his wife with 
gifts of three cows and a golden tree. It yields fame and 
land to performer. KKV 442, HV II. 863-864 ( from Pad. ). 
The verses are also Mat. 101.23-24. It is the 13th Sastivrata, 


Kirtisankrantivrata—on the day of a sankranti, the disk of the 
Sun to be drawn on ground, an image of the Sun to be 
placed in the midst of the figure and worshipped; for one 
year; HV IL 738-739 (from Skanda). Reward is great 
fame, long life, kingdom and health. 


Kukkuti-markativrata—on Bh. su. 7 ; tithi; for one year on each 
saptami, whether of bright or dark half; on 8th dinner to 
brahmanas consisting of sesame cake and rice and jaggery; 


worship of Siva with Ambika drawn in a circle; described 
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at length in Bhav U. 36.1-43; TT 37 (calls it Kukkuti- 
vrata ); the performer has to wear for life a doraka (band 
of threads with filigree of gold or silver) on his arm; the 
story of a queen and the wife of her husband’s purohita who 
became a markati ( the monkey ) and kukkuti (hen) because 
they forgot to wear the doraka is narrated by Krsna to 
Yudhisthira; VKK 319 ( quoting Bhav. ), GK 85. 


Kundachaturthi—on M. su. 4; tithi; Devipüja; gift of flowers 
of kunda plant, vegetables, sali, sugar made from jaggery, 
jiraks &c. to maidens; fast on 4th; KKV 283-284, HV I. 
929—926 ( from Devipuràna ), S. Pr 27b, VP (folio 284b), It 
is also called Gauricaturthi: chief matter is fast on 4th and 
the gifts only confer saubhagya. 


Kuberavrata—on 3rd tithi; worship of Kubera; HV I. 478-479 
(from Bhav. ), KN 176. 


Kumaürasasthi—begin on Cai. $u. 6; tithi; for one year; worship 
of clay image of Skanda with twelve arms; HV I. 588-590 
(from Kalottara ); VP ( folio 61a ). 


Kumaripuja—in Navaratra. Vide pp. 170-171 above and SM 22, 


Kumbhaparva—1t occurs once in twelve years, The Sun and 
Moon should be in Makara rasi, Jupiter in Taurus (Vrsabha), 
there is amàvàsyà; this is called Kumbhayoga. Bath at 
Prayaga on this yoga is deemed to be more meritorious than 
a thousand Asvamedhas, a hundred Vajapeyas and a lakh of 
pradaksinds round the earth. Bath at Prayaga and the 
large concourse of sadh:s are the two predominant objects 
of those who gather there in thousands and sometimes 
millions. It is in three parts, first is Makarasankranti, the 
4nd (the chief one and called Parnakumbha ) is amavasya 
and 3rd is Vasantapajficam!l. In 1954 A.D. the three dates 
were 14th January, 3rd February and "th February. Some 
hold that the three days are Makarasankranti, Pausa 
Pürnimà and Amāvāsyā. There are other Kumbha-yogas 
viz. at Haridvara when Jupiter is in Kumbharasi and Sun 
enters Mesa, at Nasik when Jupiter is in Simha and Sun 
and Moon in Karkata, at Ujjain when Sun is in Tulà and 
Jupiter in Vrécika. 

Kumbhikavrata—on K. gu. 11; tithi; Visnu deity; HV I. 1105-8, 
VP (folio 211 ); both quote Skanda. 

Küurmadvadasi—on P. su. 12; tithi; Narayana; KKV 317-319, 
HV I. 1026-27 ( quoting 9 verses from Var., chap. 40), KR 
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482-484. On a copper vessel full of ghee the image of 
tortoise with mandara mountain is to be placed and donated. 


Küsmünda-dasami—on Asv. su. 10 up to the 4th tithi following; 
tithi; worship of Siva, Dasaratha, Laksmi with kusmanda 
flowers; arghya to Moon; GK pp. 125-126 (from Sambapurana). 


Krechravrata—On Marg. Su. 4; tithi; four years; Ganesa deity; 
HV I 501-504 (from Skanda ); in the first year he subsists 
by ekabhakta on 4th, in the 2nd by nakta, on 3rd by 
ayacita way and in 4th he fasts on 4th tithi. 


Krechravratüni—several krechras, such as Somayana, Tapta- 
krechra, krechratikrechra, Santapana (that are really 
prayascittas ) are described as vratas by HV II. 931 ff. ; vide 
also HV lI 769-71 for these. Sidra had no adhiküra for 
these. Some of the other krechras are described here; 
Paitamaha krechra from K. kr. 7 (on four days partake only 
of water, milk, curds and ghee respectively ), on 11th fast 
and worship Hari; Vaisnava-krechra consists in partaking 
of munyanna (such as nivaras ) for three days, yavaka for 
three days and fast for three days. 


Kritikávrata—begin on Maha-kartikl as defined above or on any 
K. Full Moon; bath in some holy piace like Kuruksetra, 
Prayaga, Puskara, Naimisa, Mülasthàna, Gokarna or in any 
city or village; six krttika images made of gold, silver, 
jewels, butter, flour and decked with sandalwood paste and 
alaktaka dye, saffron &c. and worshipped with Ja? flowers 
and to be donated to brahmanas. HV Il. 191-193 (from 
Bhav U. ). 


Krttikasnüna—fast on Bharani-naksatra; on Krttika snapana of 
performer and his wife by purohita with water from jars of 
gold or clay filled with all plants and holy water; worship 
of Agni, Skanda, Moon, sword, Varuna; HV II 597-598 
( from Vi. Dh. ). 

Krsnacaturdasi—( 1) on Pha. kr. 14; tithi; Siva is devata; 14 
names of Siva to be repeated; for 14 years; HV I. 65-71 
(from Kalottara); (2) for women alone; fast on kr. 14. 
tithi; Siva ; for one year; HV II, 154; (3) on 14th of M. Kr; 
worship of Siva with bilva leaves; HV. II. 156 ( from Saura- 
purana...(4) on 14 of Kr. burning guggulu before Siva 
image; HV 156 ( from Saura ). 


Krsnajanmastami—V ide pp. 128-140 above. 
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Krsnadolotsava—on 11th of Cai su. 11; tithi; the image of 
Krsna (with that of Laksmi) to be placed in a swing, 
worshipped with damanaka leaves and jagara at night; 
SMK 101. 


Krsnadvadasi—on 12th of As. kr.; tithi; fast on 12th and 
worship of Vasudeva; HV I. 1036-37 (quoting Var. 46.1-7 
and calling it Vasudeva-dvadasi ), KKV 329-331. Vide Var. 
46, 1-15. 


Krsnavrata—on 11th; tithi; Krsna; KKV 447 (quoting Mat. 
101. 58 ), HV I. 1161 ( quoting same verse from Pad. ). 


Krsnasasthi—(1) Marg. kr. 6; tithi; one year; Sun worship 
with a different name in each month; KKV 101-103, HV 
I. 624-626 (from Bhav U.), KR 447-448 (from Bhav.); 
(2) on each 6th of both paksas for one year; nakta on it 
and arghya to Kartikeya; Bhav. Brahmaparva, 39. 1-13 
and Agni 181. 2. 


Krsnaüstamivrata—(1) on Marg. kr. 8; tithi; one year; Siva 
deity; KKV 241-245, HV I. 823-826 (both from Devi- 
purána ); different names of Siva in each month and different 
food to be eaten in each month; (2) begin on Marg. kr. 8; 
tithi; one year; Siva deity; Bhav U. 57, 1-22 q. by KKV 
945-248, HV L 816-817; (3) Sivapüjà from Marg. to K. 
under twelve different names; KKV 248-250 quoting Mat. 
56. 1-117, KR 450-452 (from ( Bhav. ), VR 317-319 (from 
Adityapur&na); (4)fora year from Bh. Kr. 8 to $r.; Siva 
is deity; KKV 250-252, HV I. 821-823 ( both from Bhav. ) ; 
(9) on Jy. kr. 8; tithi; Siva worshipped; KKV 252-254, 
HV I. 840-841 (calls it Tindukastam!); (6) begin Cai. 
kr. 8; tithi; one year; Krsna deity; HV I. 819-821 (from 
Vi. Dh.) for progeny; (7) begin on 8th of dark half of 
ASv. or M. or Cai. or Sr: deity is Mangala Devi; ekabhakta, 
nakta, ayácita and upavasa from 8th to 11th and following 
days in the same rotation. KKV 233-235; japa of 17 names 
of Devi to be performed. 


Krsnaikadasi—on Pha. kr. 11; tithi; Candi devata; HV I 150, 
Vratarka ( folios 232-33 ). 
Kedüragaurivrata—on K. amavasya; tithi; worship of Gauri 


and Kedàra; AK ( folios 1062b-1067b ) AK says it is well- 
known among daksinatyas; AK quotes a story from Padma, 


H. D. 37 
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Kokilüvrata—Mostly for women. On the Full moon of As, in 
the evening a sankalpa; for one month after Asadha Full 
Moon ( in pürnimanta reckoning ); worship of Gauri in the 
form of Kokilà image made of gold or sesame cake; 
nakta for one month; at end of one month gift of image 
placed in a copper vessel with precious stones for eyes and 
with feet and beak of silver; HV Il. 755-57 (quoting Bhav. 
U. chap. 11), NS 108-109. Tho Vratarka (folios 329-334 ) 
notes that in Gurjara country this vrata is performed in the 
intercalary Asadha by usage but there is no sastra autho- 
rity. lt is said that Gauri was cursed to be kokila by 
Siva after he destroyed Daksa’s sacrifice. A golden image 
of female cuckoo with feet of silver and pearls for eyes is 
worshipped with 16 upacaras. It is performed for saubhagya 
and prosperity. In Tamil calendars it is shown on Jy. 
( Mithuna ) 14. 


Kotihoma—Mat. (93. 5—6 ) says that the Navagrahahoma is 
called Ayutahoma since the ahutis therein number ten 
thousand, another variety being Laksahoma and a third 
being Kotihoma. Navagraha-makha is a Santi for averting 
evil omens or planetary influences. Mat. 93. describes all 
the three. Vide Nrsimha-purana 35, Br. 8.45. 6 ( which 
prescribes Kotihoma against divya utpatas ) and Harsacarita 
V. where it is referred to as being performed when Prabha- 
karavardhana was on his death-bed. 


Kotisvarivrata—on Bh. su. 3: tithi; for four years; fast on that 
day; one lakh of rice-grains or sesame should be cast into 
milk and with the thick paste image of Devi ( Parvati ) to be 
made and worshipped; result no poverty, eight sons, eminent 
husband; also called Laksesvari; HV I. 459-461 (from 
Skanda ), Vratarka ( folios 52b-53b ), VP ( folio 124 ). 


Kojagara or Kaumudi-mahotsava—on Asv. Pürnimà; tithi; 
worship of Laksmi and Indra riding Airavata; lighting of 
lamps fed with ghee or sesame oil on a large scale ( one lakh 
to 100 ) at night on the capital roads, in temples, parks and 
private houses; dice play; bath next morning and worship 
of Indra, sumptuous dinner to brahmanas; Linga-purana 
states that beneficent Laksmi moves about at midnight in 
the world saying ‘ who is awake’ and people should drink 
the water in the cocoanut fruit and play with numerals 
(i e. dice marked with numerals); KV 403, VKK 453-54 
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(both quote same two verses from Linga), TT 135-137, 
KT 445-447, NS 191, PC 302-303; words ‘ ko jagarti’ try to 
explain the name Kojagara. This is also called Kaumudi 
( Skanda q. by Vratarka) and Kojagara is probably an 
abbreviation of _Kaumudi-jagara. For Kaumudi-mahotsava 
vide Krtyakalpataru (on Rajadharma) pp. 182-183 (from 
Skanda ) and RNP p. 419-421. 


Kaumudi-vrata—Begin on Asv., Su. 11 with a fast and jagara ; 
on 12 th worship of Vasudeva with various kinds of lotuses; 
Yatrotsava on 13th by Vaisnavas; fast on 14th and on 
purnima worship of Vasudeva and japa of mantra ‘om namo 
Vasudevaya'; HV II 760, KV 223, SmK 355, Agni chap. 
207. HV says that this may be continued till the awakening 
of Visnu in K. 


Kautuka—Nine things are so called, viz Dirva, barley sprouts, 
vülaka, mango leaves, two kinds of haridra (turmeric ), 
mustard, peacock feathers, serpent’s slough; they are to be 
tied on kankana in marriage &c. HV 149, VR16. The 
Raghuvamsa VIIL 1 mentions vivahakautuka. 


Kramapuja—KR 141-144 (quoting Devi-purina) deals with 
worship of Durga in months from Cai on particular tithis 
and naksatras and the rewards thereof. 


Ksiradharüvrata—on the 1st and 5th tithis of two months one 
should subsist only on milk; secures the reward of 
Asvamedha; Lin. 83. 6. 


Ksirapratipad—on 1st of Vai. or K.; tithi; one year; Brahma 
deity: performer to offer milk according to ability with 
words ‘May Brahma be pleased with me’; HV I. 336-338, 
KKV 36-38; japa of several holy texts such as those in 
Vasistha-dharmasutra 28. 10-15, Sankhasmrti chap. V. 


Ksemavrata—worship of Yaksas and raksasas on 14th; tithi; 
HV IL. 154 ( one verse only from Vi. Dh. ). 

Kharijanadarsana—{ seeing the Khafijana bird) See above 
p. 193. 

Khadgadhaürü-vrata—Gee Asidhar&-vrata p. 266 and Vi. Dh. 

III. 218. 23-25. 

Gangüsaptami—on Vai $u.7; worship of Ganges; SmK 112 

( quoting Brah. ), VR 237. Sage Jahnu angrily drank Ganges 

and then let it off through his right ear on this day. 
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Gajacchaya—A combination of Asv. kr. 13, of Maghà-naksatra, 
sun in Hasta. Vide H. of Dh. vol. IV p. 371m. It is a time 
for sraddha. Vide Yaj. I. 218 and Manu III. 274. Satatapa 
(a. by HK 386 ) says when there is a solar eclipse, that is 
also Gajacchaya and sraddha at that time becomes 
inexhaustible, 

Gajanirajandvidhi—( waving lamps before elephants ) On Asv. 
Full Moon tithi in the afternoon; HV IL 226-227 (from 
Gopatha Brahmana ). 

Gajapujavidhi—On Full Moon of As. : by those who desire pros- 
perity or wealth. HV II. 222-225. 


Ganagaurivrata—on Cai. su. 3; tithi; worship of Gauri to be 
performed particularly by women whose husbands are alive; 
Some call it Giri-Gaurivrata; AK (folio 257); well-known 
in Madhyadesa, 


Ganapaticaturthi—on 4th tithi; for two months; no food by day 
for performer on that day and he feeds bráhmanas on sesame 
food and himself eats it at night; HV I 519-520 (two 
verses from Bhav. ). 


Ganesacaturthi—V ide pp. 145-149 above. 


Ganesacaturthivrata—Begin Bh. su. 4; tithi; for one year; worship 
of Ganesa; KKV 84-87, HV I. 510-512 (both quote Narasimha- 
purana 26. 2-20); (2) HV L510 (from Bhav.) on 4th: 
worship of Ganesa ; procedure like Vaisvanarapratipad-vrata. 


Gandhavrata—begin on Full Moon day; for one year; fast on 
Full Moon day; at the end of year au image covered with 
all fragrant substances to be offered to a brahmana. 
HV IL 241, 


Gandh@staka—mixture of eight fragrant substances slightly 
varying according to the deities (such as Sakti, Visnu, 
Siva, Ganesa) to whom they are to be offered. The eight for 
Sakti worship are sandalwood, agallochum, camphor, saffron, 


rocanü, Jatamánsi (valerian ), cora and kapi (last two are 
some kinds of grass); AK ( folio 98a ). 


Galatikt rata—pouring a stream of water on the image of Siva 
in summer from jars full of holy water: secures Brahmapada , 
HV H. 861 ( only one verse ), ' 


Gayatrivrata—on su. 14th; worship of Sun; japa of Gayatri 
(Rg. Ul. 62. 10) for 100, 1000, 10000 times; removes 
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various diseases; HV II. 62-63 (quoting Gar. ) Vide H. of 
Dh. vol IL pp 303-304 for eulogy of Gayatri and its 
sacredness. 


Giritanayavrata—begin on Bh. or Vai. or Marg. su. 3; one year; 
worship of Gauri or Lalita; different flowers and different 
names of Gauri in each of 12 months; Mat. 62, Pad. V. 
22. 61-104, q. by HV I. 422-426 ( from Pad. ). 


Gudatrttya—on. Bh. su. 3; tithi; Parvati offerings of cakes (püpa) 
with guda (jaggery ) or pàyasa; HV 1. 497-98 ( from Bhav. ), 
VP (folio 125a ). 


Gundica-yatra—Vide H. of Dh. vol. IV. pp 700-701. On As. gu- 
2 with or without Pusya-naksatra; GK 186. 


Gundvaptivrata—begin on Pha. su. 1; for one year; Siva; on 
four days worship of images of Aditya, Agni, Varuna and 
the moon (as forms of Siva) in order, the first two being the 
fierce forms and the last two the mild forms of Siva and 
snana ( bath ) on these days with different substances; also 
homa on four days with wheat, sesame, corn and barley; 
to subsist on milk; Vi. Dh. III, 137. 1-13 (quoted by HV II, 
499-500 ). 


Guruvrata—Begin on a Thursday with Anuradha naksatra; 
worship of golden image of planet Jupiter in a golden vessel; 
seven naktas observed; HV II. 579 (quoting 41 verses 
from Bhav. U. ). 


Guhyakadvaddasi—on 12th; one should fast on it and worship 
Guhyakas ( Yaksas) with aksatas and ground sesame and 
donate gold to a brahmana; removes all sins; HV I. 1204 
(from Bhav. U.) 


Gurvastamivrata—Bh. su. 8 with Thursday; worship of golden 
or silver images of Guru (planet Jupiter); HV I, 882-886 
( from Bhav. ) 

Grhapaficami—on 5th; worship of Brahma and gift of grinding 
stones, mortar, sbone, winnowing basket and cooking pot 
( as the 5th home gear ) and a jar of water; HV I 574, KR 
98 (provides seven, by adding a culli (oven) and containing 
jar of water. ) 


Grhadevi-pujü—vide NM p. 79 verses 961-62. Offerings at the 
beginning of the year in one’s own house and not on a tree. 


Go-upaciéra—A. cow is honoured on the tithis called Yugadi and 
Yugantya, Sadasiti-mukha, Uttarayana, Daksin&yana, 
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( first day of) two Visuva days (of equal day and night), 
all sankrantis, purnima, the 14th, 5th and 9th in every 
month, eclipses of Sun and Moon; KR 433-434, SmK 
219-216. 


Gotriratravrata—(1) Begin on Asv. kr. 13; for three days; 
Govinda deity ; in a cowpen or a cottage prepare a vedi on 
which in a mandala the image of Krsna to be placed with 
four queens on right and four on left; homa on 4th day; 
arghya and puja to cows; HV IL 288-293 ( from Skanda ), 
This conduces to increase of progeny. (2) begin on Bh. su. 
12 or K. gu. 13; fast for three days; worship of Laksmi, 
Narayana and Kama-dhenu, for saubhagya and wealth; HV 
IL. 293-303, VP ( folios 158-160 ); (3) begin on Bh. gu. 13; 
three days; worship of Kàma-dhenu and Laksmi-Nardyana: 
HV Il 303—308 ( from Bhav. U. ), V P (folio 161 ) 


Godhuüma-—production of — on 9th tithi in Krta-yuga by Janar- 
dana (Visnu), Durga, Kubera, Varuna and Vanaspati; these 
five to be worshipped with food made from wheat; KR 2895 
(from Brah. ) and 286 ( from Vi. Dh ). 


Gopadatriratra or Gospadatriratra—Begin on Bh. su. 3 or 4 or 
in K.; worship of cows and of Laksmi-Narayana for three 
days; vrata to be accepted at sunrise and fast on that day, 
anointing horns and tails of cows with curds and ghee; one 
should eat uncooked food and abstain from oil and salt; 
HV IL. 323-326 (from Bhav. U. 19. 1-16); Hemadri quotes 
the verse ‘Mata rudrànam' ( Rg. VIL. 101. 15). 


Gopadmavrata—Begin on Full Moon of As. or 8th, 11th or 12th 
of As. and carry on for 4 months till that tithi of K. on 
which it was begun in As. It is meant for all but mostly 
for young married women; draw figure of cow’s foot in the 
house or cowpen or in temple of Visnu or Siva or near 
Tulasi plant; 33 figures to be drawn every day; five years; 
Visnu is devata; then udyapana; gift of cow at end; SmK. 
418-424, VR 604—608. 


Gopapija—Smk 386 


Gopdlanavami—on 9th; bath in a river falling into the sea; 
worship of Krsna; HV I. 939—941 (from Gar.), Smk 418. 423. 


Gopüstami—on 8th of K. $u.; worship of cows; NA 77 (from 
Kürma ). 
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Gopuja—mantras of, in HV I, 593-594, II. 324, 


Gomayadisaptami—on 7th of Cai. su.; tithi: one year; the Sun; 
worship of sun under different names in each month; the 
performer subsists on Gomaya (cow-dung), Yavaka or 
fallen leaves or on milk &c; KKV 135-1936, HV I. 724-25 
(quoting Bhav. Brahmaparva 209. 1-14). 


Goyugmavrata—on Rohini or Mrgasirsa naksatra; a young bull 
and a cow are decorated and donated after worship of Siva 
and Uma; KKV 410, HV II. 694-695 (both quote 41 verses 
from Devipuràna) The performer never loses his wife or 
son. 


Goratnavrata—KKV 410-411, HV IL. 694-95 (both quote same 
two verses) HV splits the two verses in two vratas, 
Goyugma and Goratna, but also says that it may be that 
the verse (yo va ratnasamàyuktam) is an alternative 
method of Goyugma-vrata. 


Govatsadvadasi—({ 1 ) on 12th of K. kr.; one year; Hari; different 
names of Hari in each month ; performed for securing a son; 
K. kr. 12 is called Govatsa ( acc. to VKD ); HV I. 1083-1084 
( from Bhav.), VKD 278-279; (2) another variety in HV 
I. 1180-1190 ( from Bhav. U. ). 


Govardhanapüja—Vide p. 205 above and Harivamsa IL 17. 


G'ovindadvadasi—on 12th of Pha. $u.; one year; every month 
on the 12th feed cows and subsist on food mixed with milk, 
curds or ghee in an earthen vessel and avoid ksdra and 
lavana ; HV I, 1096-97 ( from Visnurahasya ): KV 468 ( adds 
that there should be Pusya-naksatra on 12th); GK 607 
(from Gar. ), VKK 514, TT 117. 


Govindaprabodha—on 11th of K. su.; in some the 12th is said 
to be the tithi; HV IL. 814-817 for Paurápika mantras and 
‘idam Visnur ' ( Rg. I. 22. 17 ). 


Gowndasayanavrata—on 11th of As. $u.; image of Visnu placed 
on a bed; some niyamas observed for four months; caturmásya 
vratas begin on this; after this for four months all auspicious 
rites such as upanayana, marriage, Cuda, first entrance 
into a house are stopped. Vide pp. 109-112 above and HV 
IL. 801-813. 


Gospadatriratra—V ide Gopadatriratra above. 
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Gosthastami—K. su. 8; worship of cows, giving grass to them, 
going round them and following them; TT 55 (quoting a 
verse from Bhima-paràákrama); VKK 478-479, GK 115. 


Gauriganesacaturthi—on any 4th tithi worship of Gauri and 
Ganesa; secures saubhagya and success. GK 73 
( from Linga ). 


Gauricaturthi—on 4th of M. su. Gauri to be worshipped by all, 
specially by women, with kunda flowers; learned brahmanas, 
women and widows to be honoured. HV I. 531 (from Brah.), 
KN 184, VR 175. 


Gauritapovrata—tor women only ; on Marg. amavasya; Mahadeva 
to be worshipped at midday ina Siva temple and Parvati 
also; for 16 years; then udydpana on Marg. purnima; 
Vratàrka ( folios 344a-346a ): also called Mahavrata. 


Gauri-triiyá-vrata—on 3rd of Cai. gu, Bh. su. or M. $u.; worship 
of Gaurl and Siva; her eight names are Parvati, Lalita, 
Gauri, Gàyatrl, Sankarl, Siva, Uma, Sati. SM 36, PC 85; 
observed in Deccan but not in North India. 


Gaurivvaha—on 3rd, 4th or 5th of Cai; images of Gauri and 
Siva to be made of gold, silver or sapphire for the rich or of 
sandal-wood, arka plant or a$oka or madhüka and marriage 
of them to be performed ; KR 108-110 (from Devi-purana ). 


Gaurivrata—(1 ) for four months from As., one should not par- 
take of milk, curds, ghee and sugareane juice and should 
donate vessels full of these with the words ‘May Gauri be 
pleased with me’; KR 219; (2) Another variety in KR 85 
(from Mat.), KKV 440; (3) for women alone; on 3rd of 
$u. and kr. from Cai; for one year; different names of 
Gauri ( in all 24) on each 3rd; different foods also; HV 1 
450-452; Mat. 101-8, VP (folios 56b ff.); (4) for women 
on 9rd; Bhav. I. 21.1 ff: they should give up salt and fast 
on that day; specially holy in Vai, Bh., M.; for life; D. S, 
13; (5) on 4th of Jyestha; worship of Uma, as she was 
born on that day; PC 91 ( from Brah. ) 


Gtrahayaga-—Vide Navagrahayaga in the section on Santi below; 
HV L. 590-592 where it collects together the different conjunc- 
tions of planets with reference to tithis and naksatras and 
provides for yagas in honour of the planets and gods, 
whereby at small expense great merit may be collected. 
One example may be given: when the 6th tithi occurs on a 
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Sunday and in conjunction with Pusya naksatra then 
Skandayaga should be performed, which leads to the fulfil- 
ment of all desires. About a dozen yagas are mentioned in 
HV. Vide SmK 455-479 for three kinds of Grahayajiias 
that are different from those in HV I. 590-592. 


Ghatasthapanavidhi—Vide above pp. 183-184 under Durgapuja 
and VR 62-67. 


Ghrtakambala—on 14th of M. su. fast and on 15th a thick 
blanket-like plaster of ghee on Sivalinga up to the Vedika 
and then gift of fine pairs of dark bulls. Result- the per- 
former lives in Sivaloka for numberless years; HV IL 
239-240, Vratarka (folio 390b). It is also a Santi, where 
performer is wrapped with cloth and is sprinkled with ghee, 
Vide Atharvana-parisista XX XIII pp. 204-212 and RNP 
pp. 459-464. 


Ghrtabhajana-vrata—On Full Moon day: Sivalingapüjà; dinner 
to bràhmanas with ghee and honey, gift of one prastha ( = 1 
of an adhaka ) of sesame and two prasthas of husked rice 
HV II. 240—241. 


Ghriasnapana-vidhi—on Visuva day, on eclipse or on holy days, 
in Pausa; Siva; continuous stream of ghee on Sivalinga 
the whole day and night; jagara with songs and dance; HV 
I. 911-12. 


Ghridvek sanavidhi—Prakirnaka (miscellaneous ) HV IE, 192-93 
(from Gopathabrahmana). It is a $ünti for king's victory. 
Vide Atharvana-parisista No. VIII. 


Ghotakapaficami—On Asv. kr. 5; tithi; it is prescribed for 
kings; it isa Santi for the increase (or good health) of 
horses; GK 50 (from Devipurana ) 


Caksurvrata—Same as Netravrata; 2nd tithi of Cai. su; worship 
of Agvins (divine physicians popularly identified with Sun 
and Moon ) for one year or 12 years; performer to subsist on 
that date on curds and ghee; performer has good eyes and 
if performed for 12 years he becomes a king; VI. Dh. IIL 130, 
1-7 q. by HV I. 392-393. 


Candiküvrata—on 8th and 9th tithis of both fortnights; tithi ; 
one year; worship of Candika; no food to be eaten; KKV 
388, HV II. 510 (from Bhav. U.) 

Candipatha—Vide under Durgotsava above pp. 171-173 

H. D. 38 
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Caturthi-vratas—vide KKV 77-87, HV J. 501-536, KN 177-186, 
VKK 30-34, PC 91-95, VR 120-191. Except in Gane$a- 
caturthi, Gauri 4th, Naga 4th, Kunda 4th and Bahula 4th, 
the tithi mixed with 5th is to be accepted; about 29 vratas 
on caturthi; Yama says if the 4th tithi occurs on Saturday 
with Bharani-naksatra, bath and gifts yield inexhaustible 
merit ( HK 620); Agni 179 mentions a few. Caturthi is of 
three kinds, viz. Siva, Santa and Sukha. Vide Bhav. I. 31- 
1-10; they are respectively on su. of Bh., M. and 4th with 
a Tuesday; vide HV I. 514, VKK 31. 


Caturdasijügarama-vrata—on K, su, 14; tithi; for five or 
twelve years; worship of Siva by bathing linga with ghee 
and the like from a number of kalagas up to one hundred 
and with other upacaras and jágara; performer enjoys divine 
pleasures and secures moksa; HV II. 149-151 (from Kalika ), 


Caturdasivratas—Vide Agni 192, KKV 370-378, HV II 27-199, 
KN 278-280, VKK 76-77, PC 231-251. The digests speak 
individually of about thirty Caturdasi vratas. KKV speaks 
of one only viz. Siva-caturdasl. 


Caturdasyastami—on 14th and 8th of both fortnights; only 
eating by nakta method; for one year; Sivapuja; Lin. 83, 4 
and HV Il. 158-159 (from Bhav U. ). 


Caturmürtivratas—Vi. Dh. Ill chap. 137-151 contain fifteen 
of these, some of which are described in HV I. 505 ff. 


‘Caturyugavrata—On first four days of Cai. and of the following 
months worship of the four yugas, Krta, Treta, Dvapara 
and Tisya ( Kali); one year; subsist on milk alone. HV 
IL 503-504 quoting some verses from Vi. Dh. UL. 144.1-7. 


Catus-sama—vide p. 38 n 88 above. 


Candradarsana-nisedha—See under Ganesa-caturthi pp. 147-148 
above. 


Candranaksatra-vrata—on Cai. pürnima with Monday; vāra- 

vrata; worship of Moon; on 7th day from beginning placing 
a silver image of Moon in vessel of bell metal, homa in 
name of Moon with ghee and sesame with 28 or 108 fuel 
sticks of pulasa; HV II. 557-58 (from Bhav. U.). 


Candrarohinisayana—Vide Rohini-candra-Sayana; HV II 175-179 
(from Pad. ). 
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Candravrata—(1) on amavàsyà; for one year; worship of 
images of Sun and Moon on two lotuses; HV IT p. 256 (Vi. 
Dh. III. 191. 1-5); (2) begin from Marg. pürnimà; for one 
year; fast on each purnima; worship of Moon: HV IL 236 
(from Vi. Dh. III. 194. 1-2 ); (3) on Pürnima; for 15 years; 
nakia--bhojana on that day; gets the reward of 1000 
Asvamedhas and one hundred Ràjasüyas; HV IL 244-245 
(from Var); (4) performance of candrayana and the gift 
of golden image of Moon; HV IL. 884 (one verse from 
Pad. = Mat. 101. 75 ), KKV 450 ( from Mat. ). 


Candrasasthi—on 6th of Bh. kr.; same as Kapilasasthi according 
to some; fast on it; NA 50, NS 153. Acc. to AK folio 411a 
it is wrong to identify it with Kapilasasthi. 


Candrarghyada@na—when there is Rohini in conjunction with 
the Moon’s crescent on the 1st tithi specially of K. offering 
of arghya to the Moon yields great reward; GK 602 
(from Agni). 


Campakacaturdasi—14th of su., when the Sun is in the sign 
Vrsabha (Taurus or Bull); worship of Siva; KR 192, quoting 
RM (folio 8la, v. 1393 ABORI. vol. 36 p. 335 ). 


Campakadvüdasi—on Jy. su. 12 ; tithi ; worship of Govinda with 
Campaka flowers; GK 147. 


Campüsasthi—6th tithi on Bh. $u.; 6th when joined to Vaidhrtis 
yoga, Tuesday and Visakha-naksatra is called Campa; fast 
on it, Sun deity; HV L 590-596, NS 209, SmK 221-22, 
VR 233-236 (provides another date in Marg. Su. 6th with 
Sunday and Vaidhrtiyoga ) SmK 430 and AK (folio 425 b) 
give both dates and add that according to Madanaratna it 
occurs on Marg. su. 6, Sunday, when the moon is in 
Satabhisak naksatra. It occurs once in about thirty years 
with Vaidhrti, Tuesday and Visakha and the digests provide 
that one should see Visvesvara on this or at least some 
Sivalinga. NS ( p. 209 ) says that Marg. su. 6th is known as 
Campasasthi in Maharastra. 
_Candrayanavrata—begin on pürnimà; fora month; tarpana, 
homa every day; HV II. 787-789 (from Brah.) Vide H 
of Dh. vol. IV pp. 134-138 for candrayana as prayascitta. 


Citrabhinupadadvayavrata—Ayanavrata from the beginning to 
end of Uttarayana; worship of Sun; Bhav., Brahmaparva 
107. 7-25, KKV 431-432. 
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Caturmasya-vrata—Vide above pp. 122-123 and SM. 150-152; 
various m"iyamas (restrictions on conduct and food) are 
undertaken such as giving up the use of oil and pungent 
substances, tāmbūla, of jaggery &c, giving up flesh, honey 
(or intoxicants) Vide HV II 800—861 (there are some 
vratas here that are not exactly vratas of Caturmasya in the 
popular sense ). 

Candravrata—begin on Marg. $u.1 with Mülanaksatra; nyàsa 
of the naksatras on the various limbs of the moon image; 
Anusasana 110. 


Citrabhanuvrata—on 7th of su.; bithi; worship of Sun with red 
fragrant flowers, with streams of ghee &c.; reward of health: 
HV I, 787 ( Bhav. ). 


Cüdamami—V ide p. 249 and note 644 above. 


Caitra—for krtyas in, vide KR 83-144, KT 462-474, NS 81-90; 
special vratas are separately noted. Caitra su. 1—vide 
pp. 82-84 above for beginning of year, Navaratra beginning 
pp. 154, 186 above; worship:of Damanaka plant ( HK 617 ); 
su: 1 is ka/padi ( SmK 87 ); Jaladana for four months (KR 
85 ); touching a svapaca ( a cāņdāla ) and then bath ( KKN 
423, S. Pr. folio 50a from Pad. ); on su. 2, worship of Uma, 
Siva and Agni; su. 3 is Manvadi—tithi and Matsya—jayanti 
(NS 80-81); su. 4, worship of Ganesa with Laddukas 
( PC 91 ); su. 5 worship of Laksmi ( KR 127, SmK 92) and 
nagas (SmK 93); su.6, see Skanda-sasthi; su. 7, worship 
of Sun with damanaka (SmK 94); su. 8 Bhavanti-yatra 
( SmK 94 ) and bath in Brahmaputrà river (KR 126 ); su. 9 
Bhadrakali-paja (KR 127 ); su. 10 Dharmaradjapaja with 
damanaka (Smk 101); su.11 Dolotsava of Krsna and worship 
of sages with damanaka (KS 86, SmK 101); women 
worship Rukmini, wife of Krsna, and throw pancagavya in 
all directions in the evening; KR 129 ( from Brah. ); gu. 12, 
Damanakotsava (SmK 101-103); su. 13 worship of Love god 
made with Campaka flowers or sandalwood paste (HK 637, 
KV 469 ); su. 14 Nrsimhadolotsava, worship of Ekavira and 
Bhairava and of Siva with damanaka (SmK 104 ); Parnima- 
Manvadi and Hanumaj-jayanti and Vaisakhasnanarambha 
(SmK 106 ); kr. 13 Vàruntyoga (KT 463, NS 89, SmK 107): 
If Cai. kr. 13 falls on Saturday and has Satabhisak naksatra 
it is called Mahavaruni; NS 89, KSS 2-3. 


Caitravali—See p. 282 under Kamamahotsava. 
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Caitri-purmima—vide Cintra prasasti of Sarangadhara (20-1- 
1287, A. D.) in E. I. ( Vol. I. p. 271 at p. 279) for provision 
for the pavitra to be made by merchants. 


Chandodevapujá—on the Ekadasi after Pha. Full Moon, i. e. 
Cai. kr. by pirnimanta reckoning; women ( not men) were 
to worship the deity called Chandodeva with flesh of aquatic 
animals, with tasty edibles and fragrant saffron &c.; NM 
p. 55 verses 670-674, 


Janmatithi-kriya—one should worship after bath every year on 
the tithi of birth Guru, gods, Agni, brahmanas, parents and 
Prajápati and the naksatra of birth; he should honour also 
Asvatthaman, Bali, Vyàsa, Hantmat, Bibhisana, Krpa, 
Parasurama, Markandeya (all deemed cirajivinah) and 
pray to Markandeya ‘ Marakandeya mahábhàga saptakal- 
pàntajlvana| cirajivi yatha tvam bho bhavisyámi tatha 
mune |i’; one should eat sweet food, avoid flesh, be celibate 
that day and drink water mixed with sesame. KKN 447, 
SPr. folio 50 b, KR 540-41 ( quoting Brah. ) VKK 553-564, 
TT 20-26, SM 175. 


Janmüstami—V ide Krsnajanmastami pp. 128-143 above. 


Jaya—term applied to Itihasa, Puránas, Mahābhārata, Ramayana 
&c. Vide KR 30 ( quoting Bhav. ), TT 71, SmK 300. These 
are called Jaya because by following their teachings a man 
rises superior to samsGra (jayaty-anena samsaram, as TT 
says on p. 71 ). 

Jayadasaptami—Jaya or Vijaya is su. 7 on a Sunday; Sun to be 
worshipped with flowers and various fruits; fast, nakta or 
ekabhakta or ayàcita that day; HV I. 717—720 (from 
Bhav. U ). 


Jayantavidhi—on Uttarayana Sunday; worship of Sun; KKV 
16-17, HV II. 525 (from Bhav. U ) Hemádri reads ' Jayanta 
uttararkse adityagana', while KKV reads ‘ Jayantetyuttare 
jüeyo ayane gapa- *. 


Jayadvadasi—Phà, gu. 12th with Pusya naksatra is so called; 
gifts and tapas on it yield merit crores of times; KKV 349, 
HV I. 1146 ( from Adityapurana ). 


Jayantavrata—worship of Jayanta, son of Indra, makes one 
happy; HV I. 792 ( from Vi. Dh. only a half verse ). 


Jayanti—Vide p. 132 above and under ‘ Avataras’ in this list. 
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Jayantidvadasi—When on śu. 12 there is Rohini naksatra, 
GK 143. 


Jayantivrata—(1) Vide Krsnajanmastami vrata; (2) on M, 
gu. 7; one year; Sun; months arranged in four groups, in 
each of which different flowers, unguents, dhiipa and 
naivedya are employed. HV I. 664-667 (from Bhav.), 
KR 505-508. 


Jayantisaptami—Same as Jayantivrata ( 2 ). 


Jayantyastami—on P. 8th with Bharani naksatra; bath, gift, 
japa, homa, tarpana; this yields a crore of times of merit; 
HK 627, PC 138-139. 


Jayapaurnamüst—on each Full Moon for a year; worship of the 
Moon drawn along with naksatras; HV II. 160-162 (from 
Bhav. U ). 


Jayavidhi—on Daksinayana Sunday; Varavrata; fast, nakta, 
ekabhakta on this day yields merit a hundred times more; 
KKV 16, HV II 525 ( from Bhav. ). 


Jayavrata—H V Il. 155 quotes one verse from Vi. Dh. that 
worship of five gandharvas gives victory. 


Jayaithi—3rd, 8th and 13th are so called; NA 39 (quoting 
Ratnamalà) says undertakings useful in battle and in 
giving strength become successful on these. 


Jayüpancami—H V I, 543-546 (from Bhav., U.). Visnu worshipped; 
no details about tithi or month. 


Jayaparvativrata—begin on As. gu. 13 and finish on 3rd tithi ; 
worship of Uma and Mahesvara; 20 years; no salt to be 
used for first five years; for five years subsist on rice but 
no product of sugarcane juice to be eaten; well-known among 
Gurjaras ; Vratarka, folios 251-253. 


Jayavapti—Atter A$v. Full Moon from ist fihi up to K. Full 
Moon and particularly the three days ending with K. Full 
Moon; worship of Visnu; obtains success in legal actions, 
gambling, disputes, love affairs; HV IL 768, VP folio 196, 
both quoting Vi. Dh. III, 213 (1-5); Purana reads ‘ dadyad- 
uksanam ’ for * dadyad-bhaksanam ' of HV. 


Jayasaptami—(1) when on gu. 7 there is a naksatra with five stars 
(i. e. Rohini, Aslesi, Magha and Hasta ); worship of Sun; 
for one year; the months being arranged in three groups 
with different flowers, dhüpa, naivedya in each group; KKV 
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124-127, HV I 660-663 (from Bhav.); (2) $u.7 with 
Sunday ; fast; Sun; VKK 35. 


Jayai kadasi—V ide VK No. 910 p. 205. 


Jalakrechra-vrata—on K. kr. 14; a krechra-vrata; worship of 
Visnu and fast on that day while remaining in water; 
reward is Vispuloka; HV II. 769 (from Visnurahasya ). 


Jalasayanavrata—said to have been performed by Kuppambika, 
wife of a Kakatiya general. Vide No. 50. pp. 140-142 dated 
sake 1198 Magha gu. 10 (1276 A. D.) in ‘Corpus of Inscrip- 
tions in the Telingana Districts of Nizam’s dominions’, 
It is probable that this vrata is the same as the Jalakrechra, 


Jügrad-Gauripaficami—on 5th of Sr. &u.; keep awake at night 
for fear of snakes; Gauri is deity ; GK 78. 


Jatitriratra-vrata—three days from 13th of Jy. $u.; ekabhakta on 
12th and fast for three days from 13th ; worship of images of 
Brahma, Visnu, Siva and their consorts with flowers, fruits; 
homa of yavas mixed with sesame and rice; Anasüyà per- 
formed it and so three gods were born as her sons; HV IL, 
320-22 (from Bhav. U.); VP folio 99. 


Jamadagnyadvadasi—on 12 of Vai. $u.; tithi; worship of golden 
image of Visnu in the form of Jamadagnya (i. e. Parasu- 
ràma,); the mantra is ‘priyatam madhusüdano Jamadagnya- 
rūpi’; king Virasena got Nala by this vrata; Var. 44, 1-21 
of which about 17 verses q. by KKV. 325-327 and HV. IL 
1032-34. 


Jitasiami—V ide VK No. 469 p. 111. 


Jivat-putrikastami—on 8th of Asv. kr. ; worship of Jimutavahana, 
son of king Salivahana, by women for securing sons and 
saubhagya ( blessed wifehood ); KSS 19 ( from Bhav, ). 


Jivantikavrata—on amāvāsyā of K. worship of Jivantikadevi 
drawn on a wall with saffron, chiefly by women; AK folio 
1062. 


Jfüünaüvüptivrata—for one month after Cai. pürnima; every day 
worship of Nrsimha and homa with mustard every day and 
dinner consisting of honey, ghee and sugar to brahmanas; 
fast for three days before Vai purnima and on Full moon 
gifts of gold; this increases intelligence; HV H. 749-50 
(from Vi. Dh.). 
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Jyestha-krtya—V ide HV I. 750-51, KR 179-195, VKK 259—283, 
NS 98-101, SmK 117-137, PC 6, GK 23. Jy. su. 1-Karavira- 
pratipad-vrata (see p. 280), beginning of Dasahara-snana (AK 
folio 153 a); $u. 3 Rambhavrata (which see); su. 4 worship of 
Uma by women for saubhaágya ( KKN 389-90, KR 185); su, 
8 worship of Sukladevi (KKN 390, KR 186, KN 198); ŝu. 
9-worship of Uma, fast that day or nakta, dinner to maiden); 
su. 10- Ganges came down to earth on Tuesday and when 
Sun in Hasta (SmK 119-120); vide Dasgahara pp. 90-91 
above; on pürnimà if on Jyestha-naksatra gift of umbrella 
and sandals to a brahmana ( V. Dh. 90.14); for Jy. Purnima- 
vrata see Pad. V. 7. 10-28; called Mahajyesthi if there is 
Jyestha-naksatra and also Jupiter and the Sun is in Rohini 
(HK 641, KV 348-49, VKK 78, NS 161); Jy. pirnima is 
Manvàdi; worship of Vedas on Full Moon as they appeared 
in ihe world on this day (KKN 390, KR 192); vide 
Vatasavitrivrata pp. 91-94 above: Kr. 8 worship of Siva 
(NA 56); kr. 14 worship of RevatI with dark flowers ( KKN 
389, KR 184); on amāvāsyā some observe Vatasavitrl 
(KKS 6 ) and circumambulate the Vata tree. 


Jyesthüvrata—(1) on Bh. $u. 8 if it.is in conjunction with 
Jyestha naksatra; naksatravrata; worship of Jyestha 
(identified with Laksmi and Umà) for removal of alaksmi 
(poverty or ill-luck); also called Nilajyestha if there is 
Sunday in addition to above; HV IJ. 630-638, NS 135-136, 
Smk 230-231, PC 132-134, VR 292-296; (2) on the tithi in 
Bh. su. when there is Jyesth& naksatra; every year for 
12 years or for life; worship of image of Jyestha-devi and 
jagara; HV II. 638-640.(by. a woman whose children are 
dead or who has only one child and by a poor man) from 
Bhav. U. 


Dhundtraja-puja—on M. su. 4; the performer should offer 
naivedya of sesame /addus to Ganega and should himself eat 
them and homa with sesame and ghee; vide Skanda, 
Kásikhanda 57. 33 for derivation of the word Dhundhi and 
PC 95; vide Tila-caturthl. 


Tapas—This word is applied to such expiatory rites as Krechra 
and cándràyana and also to restrictive rules of conduct for 
brahma-cárins and others Vide Ap. Dh. S. I 2.5.1 
( niyamesu tapas-sabdah ) Manu XL 233-244, V. Dh. 95., Vi. 
Dh. LI. 266 contain long eulogies of tapas. Devala (in KR 16) 
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defines fapas as mortification (lit. heating and burning ) 
of the body by vratas, fasts and restrictive rules. The 
Anusasanaparva 103. 3 says that there is no higher tapas 
than fasting. Vide H. of Dh. vol IV pp. 42-43 for further 
details. 


Tapascaranarrata—begin on 7th of Marg. Kr.; tithi; for a year; 
Sun; HV I, 630-632 (from Bhav. U.) 


Tapovrata—on Yth of M.; tithi; performer to wear only a short 
garment at night and to donate a cow; HV I. 788 (one 
verse from Pad. ). 


Taptamudradhürauna—Making on the body on the 11th of As. su. 
or K. su. marks of conch, discus (which are held by Visnu) 
with heated copper or the like by Vaisnavas of Madhva and 
other sects. SM (pp. 86-57) says the practice is without 
textual authority; but NS 107-108, DS 55 say that one’s 
family custom should be followed. 


Tambila-sankranti—for women only; for one year; performer 
makes brahmanas eat tàmbula every day and at end of year 
donates golden lotus and all utensils for tambüla to a 
brahmana and his wife and gives a sumptuous dinner; 
secures saubhügya and lives happily with husband and sons, 
&c.; HV IL 740-41 (from Skanda); Vratarka folio 388a 
and b. 

Tàrakaüdvüdas$t—begin on Marg. su. 12th for a year; the Sun and 
stars; in each month brahmanas to be fed on different kinds 
of foods; arghya to stars; removes all sins; story of a king 
who killed a t@pasa by mistaking him for a deer and who 
became in twelve births a different animal; HV I. 1084-1089 
(from Bhav. U.). 


Tu ütriratravrata—on 14th of M. kr.; tithi; Hari and stars to be 
worshipped, KR 496-497 (from Brah. ). 


Tàlanarami—on 9th of Bh. su; worship of Durga; VKK 320, 


Tithiyugalavrata—on the two astamis and two caturdasis of a 
month, on amàvàsyà and paurnaméasi, the two saptamis and 
two dvadasis of each month one should not eat at all; for 
one year; HV IL. 397 ( from Yamasmrti); KKV 387 (from 
Atri ) is slightly different. 

Tindukastami—8th kr. from Jy.; one year; worship of Hari with 
lotuses for 4 months from Jy., with dhatira flowers from 


H, D, 39 
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Asv. to P.; with satapatras ( day lotuses) from M. to Vai; 
HV I. 840-41 ( from Bhav. ). 


Tilakavrata—on 1st of Cai su.; tithi; one year; worship of 
Samvatsara drawn with perfumed powder; the performer 
has to apply on his forehead a ti/aka with white sandalwood 
paste; HV I. 348-350 ( from Bhav. U. 8. 1-25 ), SP 11, VR 
94-56, PC 9. 


Tilacaturthi—on M. su. 4; this issame as Kundacaturthi; NS 
219, DS 124, VKD 110-111 and 287 (it is the same as 
Dhundirajacaturthi ); nakta vrata, worship of Dhundiraja 
with naivedya of sesame laddus. 


Tiladahivrata—on P. kr. 11th; tithi; Visnu deity; fast on that 
day and homa to be performed with dried cowdung mixed 
with sesame collected on Pusya-naksatra; gives beauty, 
fulfils all objects; HV 1. 1131-35 ( from Skanda ). 


Tiladvadasi—{ 1 ) on 12th tithi of kr. after Full Moon of M. when 
joined with Sravana-naksatra; bath with sesame, homa with 
sesame, naivedya of sesame with sweets, lamps fed with 
sesame oil, giving water mixed with sesame and gifts of 
sesame to brahmanas; Vasudeva worshipped with Reg. L 22. 
20 and Purusasükta ( Rg. X. 90) or with two mantras of 12 
syllables; HV I. 1149-50 ( quoting Vi. Dh. I. 163. 1-13 ), KV 
466-7 (quotes the verse ‘ tilodvarti... sattili pāpanāśani ); 
(2) on M. kr. 12 when joined to Ás, or Mülanaksatra; tithi ; 
Krsna; KKN 436, HK 635-36 ; HV 1. 1108-10 (from Vi. Dh.), 
KR 496. 


Tisyavrata—begin on Tisya ( Pusya) naksatra in bright half 
and Udagayana; for one year every month on each Tisya; 
fast on the first Tisya only; Vaisravana ( Kubera) to be 
worshipped; for pusti ( prosperity ); Ap. Dh. S. II. 8. 20. 3-9. 


Tivravrata—to stay in Kasi after shattering one’s feet, so that 
one cannot go elsewhere. HV II. 917. 


Turagasaptami—on Cai. $u. 7; tithi; fast and worship of the 
Sun, Aruna, Nikumbha, Yama, Yamuna, Saturn, and Sun’s 
queen Chaya, seven metres, Dhata, Aryamà and other deities; 
gift of horse at end of vrata; HV I. 777—778 (from Vi. Dh.) 


Turdyana—From Anu$asana 103. 34 it appears that Bhagiratha 
performed it for 30 years. Panini V. L 72 has ‘ Parayana- 
turayana-candrayanam vartayati’; SK. explains Tura- 
yana as some Yajña. Ap. Śr. S. IL 14 dilates on Turàya- 
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nesti and Manu VI. 10 refers to it as a vedic isti along with 
Caturmasya and Agrayana. 


Tulasitriratra—begin on K. $u. 9; vrata for three days, thereafter 
worship of Visnu and Laksmi in a garden of Tulasi plants; 
Pad. VI. 26. Tulasimahatmya-vide Pad, Patalakhanda, 
94. 4-11. 


Tulasi-laksa-pija—oftering in worship one hundred thousand 
tulasi leaves; in K. or M. every day one thousand Tulasi 
leaves to be offered; Udyàpana in Vai, M. or K.; SmK 408, 
VKD 404-408; even bilva leaves, dürvà grass, campaka 
flowers are so offered. 


Tulasi-vivaha—on K. su. 12; on 9th performer prepares golden 
image of Hari and Tulasi and worships for three days and 
then marries them; he secures the punya of kanyadana; 
NS 204, VR 347-352, SmK 366. In the courtyard of every 
Hindu house, there is a vrndaárana (a raised structure of 
bricks or stone on which Tulasi plant grows and women 
worship tulasi every evening with water, lamp, &c. Vrnda, 
wife of Jalandhara, became Tulasi. Padma VL. ( chap. 3-19 ) 
contains a lengthy story (of about 1050 verses) about 
Jàlandhara and Vrnda. 


Tustiprüptivrata—on 3rd tithi of Sr. Kr. (by pürnimànta reckon- 
ing) with Sravana naksatra; worship of Govinda with 
mantras beginning with om and ending with namah ; highest 
satisfaction is reward; HV I. 499 (from Vi. Dh. ) 


T rtiyd-vratas—Agni 178, HV I. 394-500 (about 30 are named ), 
KKV 48-77 (only 8), KK 172-176, KR 153-157, VKK 
29-30, TT 30-31, VR 82-120, PC 85; if the 3rd is mixed 
with 2nd and 4th tithi the rule is that in the case of all 
vratas except Rambhavrata 3rd mixed with 4th is to be 
accepted (KN 174, TT 30-31, PC 84-85. ) 

Tejahsankrünti-vrata—on each Sankranti day; for a year; Sun 
worshipped; HV II, 734-35. 

Trayodasapadarthavarjana-saptami—begin vrata after the end 
of Uttarayana on a Sunday inthe bright half of a month 
with 7th and a naksatra with masculine name ( viz. Hasta, 
Pusya, Mrgasirsa, Punarvasu, Mila, Sravana (but vide H. 
of Dh. vol. II. p. 219 n. 512 for different views); one year; 
worship of Sun; omitting thirteen things such as vrihi, 
yava, wheat, sesame, masa, mudga &c. and subsisting on 
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mere grain and the like (except the 13); HV I. 756 ( from 
Bhav. U. 45. 1-5). 


T'rayodasi-vratas— Agni 191, HV IL 1-25 (about 14), KKV 369 
(only one), KN 277, KV 469, VKK 70, SM 95-96, PC 222-31. 


Trayodasi-vrata—on 13th of any month; performer to place a 
lump of cow's butter as big as a kapittha fruit in a vessel of 
gold, silver, copper or clay and make with flowers or aksatas 
and prepare a lotus thereon with heaps of flowers and invoke 
Visnu and Laksmi thereon and divide the lump of butter in 
two parts and pronounce separate mantras over the two 
parts and give the parts to wife, first the portion over which 
Visnu was invoked and then the other; result birth of many 
sons; HV Il. 19-21 (from Var.); on Cai. gu. 13 worship of 
image of Kamadeva with Rati drawn on a Jar, or white 
cloth and decked with Asoka flowers and worship with 
damanaka; KV 469 (quoting Devipurana). 


Trigatisaptami—begin on Pha. $u.7; one year: worship of the 
Sun under the name Heli ( Greek * Helios’ the Sun ); in Pha. 
to Jy. Sun to be worshipped as Harsa, in As. to Agv. as 
Martanda, and in K. to M. as Bhaskara ; secures lordship of 
the earth and enjoys overlordship over earth, the pleasures 
of Indraloka and residence in Suryaloka (these are three 
gatis); Bhav., Brahmaparva 104. 3-24 q. by KKV 141-145, 
HV L 736-38, KR 524-526); the 2nd verse is * japan heliti 
devasya nama bhaktyà punah punah,’ 


fritayapradGna-saptami—on "th of M, su, with Hasta naksatra; 
tithi vrata acc, to KKV and mā savrata acc. to HV; one 
year; Sun; performer to make gifts each month of ghee, 
paddy, yava, gold and eight other things respectively and 
subsist on corn (of different kinds ) and partake respectively 
every month of cow’s urine, water and ten other things; he 
secures three, viz. birth in a good family, health and wealth; 
KKV 151-153, HV I. 744-45 (both quoting Bhav. Brahma 
112. 10-16 ), KR 458-460. HV calls it N ayanapradasaptamli. 


Tridinasprk—where one tithi touches three week days, it is 
so called. HK 677, NS 154. 


Tripurasudana-vrata—on Sunday with Uttara naksatra: worship 
of Sun image to be bathed with ghee, milk, sugarcane juice 
and application of saffron as unguent; HV II, 525 (from 
Bhav. U.). 
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Tripurotsava—on the evening of Full Moon of K.; lamps should 
be lighted in temple of Siva; NS 207, SmK 427. 


Trimadhura—Honey, ghee and sugar are so called. Vi. Dh. IL, 
127. 10 and IIT. 136. 2-3, HV 1. 43 and II. 750. 


Trimurtivrata—on Jy. su. 3; tithi; three years; worship of 
Visnu as Vàyu, Moon, Sun ; Vi. Dh. III. 136. 


Triratravrata—performed by Savitri. Vide Vanaparva 296. 3 ff, 
Vide pp. 92-94 above. 


Trilocana-yatra—( 1) on 3rd of Vai. su.; worship of Sivalinga; 
SM. 36 (quoting Kasikhanda); (2) visiting on 13th at 
pradosa Kamesa in Kasi, particularly on Saturday, bath in- 
Kamakunda; PC 230. 


Trisugandha—is formed by tvak (cinnamon), cardamom and 
patraka in equal quantities; HV 1. 44. 


Trisprsa—one of the 8 kinds of Dvadasis when Ekadasi exists 
for a short time at arunodaya, then follows dvadasi and 
towards the end of that day before the next morning there 
is trayodasi, that is trisprsa (HK 261). Vide Pad. VI. 35. 


Trívikrama-triratravrata—begin on 9th of Marg. $u.; every 
month two triratravratas; in four years and two intercalary 
months i. e. in all 50 months one hundred trirátras would be 
finished; Vasudeva to be worshipped; ekabhakta on 8th and 
thereafter fast for three days and nights; end of vrata in K.; 
HV IL. 318-320. 


Trivikramatrtiya—( 1) begin on 3rd of su. of any month; three 
years or 12 years; worship of Trivikrama and Laksmi; 
homa with mantra Rg. I. 22. 20, or ‘ Trivikramaya namah’ 
for women and $uüdras; HV I. 453-54 (from Vi. Dh. III. 133. 
1-13); (2) begin on 3rd of Jy. su; fast on znd and on 
morning of 3rd worship of Agni and of Sun in evening and 
then nakta on that day and of Visnu's three steps; for one 
year; HV 1455-456 (from Vi. Dh. II. 134. 1-12); (3) 
begin on Jy. $u.3; one year; worship of the earth, mid 
regions and heaven in each period of three months; Vi. Dh. 
III. 135, 

Trivikramavrata—from K. for three months or for three years: 
worship of Vasudeva; performer becomes free from sins; HV 
IL. 854-855 (from Vi. Dh.) = KKV 429-430. 


Trivr.—milk, curds and ghee in equal parts are so called ( vaikha- 
nasa-smarta-sutra lll, 10 ). 
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Trisama—cloves and cinnamon bark and patraka are so called 
HV I. 43. 

Tryahah-sprk—Vi. Dh. I. 60. 14; when three tithis are touched 
in one day and night that day is so called and is very sacred, 
Vide p. 68 above and note 172. 


Traiyambaka or Tryambaka-vrata—on 14th of each month taking 
food in nakta way and at end of year donating a cow, one 
reaches Siva-pada; HV II. 147 ( one verse from Pad. )=KKV 
449. The verse is Mat. 101. 67. 


Daitaátraya-janma—on Marg. paurnamàsl; Atri’s wife Anasuyà 
called him Datta (because god gave himself up to 
him as son) and as he was Atri's son he is called Dattatreya ; 
NS 210, SmK 430, VKD 107-108; Dattabhakti is prevalent 
mostly in Maharastra and places associated with Datta viz, 
Audumbara, Ganagapura, Narsoba-wádi are in Maharastra; 
Dattatreya conferred boons on Kartavirya ( Vanaparva 115, 
12, Brab. 13. 160-185, Mat. 43. 15-16 ), was an avatàra of 
Visnu and propounded Yoga to Alarka ( Brah. 213. 106-112, 
Markandeya 16. 14 ff, Br. III 8. 84); he resided in valleys 
of Sahya, was called Avadhita, was given to wine and 
liked female company; Pad. II. 103. 110-112 and Markan- 
deya 16. 132-34. From Tamil calendars it appears that 
Dattatreya-jayanti is celebrated in Tamil land also. 


Dadhivrata—on 12th of Sr. su.; NS 111; one has to give up 
curds on this day. 


Dadhisankrantivrata—begin on Uttarayana-sankranti and carry 
on at each Sankranti for one year; worship of image of 
Narayana with Laksmi by bathing it with curds, the mantra 
being either Rg. I. 22. 20 or ‘om namo Naráyanàya ; VKK 
218-222. 


Damanakapujà—on 13th of Cai. su. worship of Kama, as dama- 
naka plant is Madana himself; TT 120-121; VKK 529-531, 


Damanabhafj1—14th of Cai. su. is so-called; püjà of Kama with 
all parts (roots, trunk and foliage) of damanaka plant 
( Artimisia Indika ) KV 469, VKK 531. Vide E. I. vol 23 
p. 186 for the erection of a shrine to Vindhyesvara Siva on 
Damanakacaturdasi in samvat 1294 ( Thursday, 12th March 
1237 ). 


Damanakamahotsava—on 14th of Cai. $u,; tithi; paja of Visnu 
with Damanaka; SmK 101-103; Pad. VI. 86. 14; *tatpuru- 
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saya vidmahe Kamadevaya dhimahi | tannosnangah praco- 
dayat \ is Kamagayatri ). 


Damanakotsava—on 14th of Cai. su. worship of damanaka plant 
in a garden; invocation of Siva (who is Time himself) at 
the root of Asoka tree; see [sanagurudevapaddhati, 22nd 
patala (T. S. S.) which gives a long story how the fire from 
Siva’s 3rd eye appeared as Bhairava, how Siva called him 
Damanaka, but Parvati cursed him to be a plant on the 
earth and Siva gave him a boon that if people offered 
worship to him alone with Vasanta and Madana they would 
secure all their objects. The Ananga-gàyatri to be recited 
in this is ‘om clim Manmathaya vidmahe Kamadevaya 
dhimahi | tan-no gandharvah pracodayat n’; HV II, 453-55, 
VP (folio 72b), Skanda I. 2. 9, 23, PC 237, 


DamanakGropana—From 1st tithi to 15th of Cai.; worship of 
different deities with the damanaka piant in order from 1st 
to 15th viz. Uma, Siva and Agni on 1st, on 2nd Brahma, on 
ord Devi and Sankara, from 4th to 15th respectively Ganesa, 
Nagas, Skanda, Bhaskara, Matrs, Mahisamardini, Dharma, 
Rsis, Visnu, Kama, Siva, Indra with Saci; HV LH. 453-55, 
KR 31-95, SM 84-86, 


Dasamivratas—Vide HV I. 963-983, KN 230-233, PC 142-148, 
VR 352-361. Hemadri describes eleven, while KKV 309 
only one viz. Sàrvabhaumavrata. 


Dasarathacaturthi—on 4th of K. kr.; image of king Da$saratha 
placed in an earthen vessel and Durga to be worshipped; 
PC 94-95 (says it is also called Karaka-caturthi), NS 196. 


Dasarathalalita-vrata—on 10th of A$v. su.; tithi; ten days; puja 
of golden image of Lalità-devi with silver images of Moon 
and Rohini in front of Devi and image of Siva to the right 
and of Ganesa to the left; Dasaratha and Kausalya performed 
it; different flowers on each of ten days; HV II. 570-574 
(from Skanda). 


Dag aharG—see pp. 90-91 above. 


Dasddityavrata—on 10th of su. with Sunday; pūjā of Bhaiskara 
(Sun) inthe form of a doraka with ten knots; removes 
durda$á (distress, ill-luck ) caused by ten acts; worship of 
image of Durda$a in ten forms and of Laksmi in ten forms; 
HV II. 549-552 (from Br.) 
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Dasaphalavrata—on 8th of Sr. kr. (amànta reckoning ); for ten 
years; Gopalakrsna is devata; thread with 10 strands to be 
placed before Krsna image, which thread was to be tied on 
one's hand; worship with ten Tulasi leaves the names of 
Hari; 10 puris to each of 10 brahmanas; Vratirka (folios 
129a-132a from Bhavisyottara), VR 265-269. 


Daéüvataradina—Vide under ‘ Avatara-dina’ above pp. 262-63. 


Dasava'ürarrata—(1) begin on 12th of Marg. Su; Visnu 
appeared as Matsya that day; on every su. 12th up to Bh. 
worship of Visnu in the ten avataras in each month in order; 
HV I. 1158-1161 (from Visnupurana); (2) begin on Bh. 
$u. 10; on same tithi and month for every year for ten 
years; each year different food to be offered (e. g. apüpa in 
first year, ghrtapüraka in 2nd and so on); ten parts of food 
prepared for god, ten to brahmana and ten for himself; ten 
costly images of avatiras including Bhargava, Rama, Krsna, 
Bauddha and Kalkin; VR 358-359 ( from Bhav. ), SmK 239, 


Dastoddharana-paticami or nagadasto—on 5th of Bh. $u.; for 
relative (such as son, brother, daughter) of one dying from 
snake bite was to be performed; worship of golden, silver, 
wooden or clay image of snake having five hoods with 
fragrant flowers, incense &c.; in each month different Naga 
out of twelve to be named; reward that man dying from snake- 
bite was freed from lower regions where he was supposed to 
go and to have become a non-poisonous snake, and went to 
heaven; KKV 90-93, HV 1.560-562 (from Bhav. I. 32. 41—58), 
KR 273-275. For the names of twelve nàgas, vide p. 124 
note 321 above. Garuda I. 129 describes this. 


Dana—gifts. Vide H. of Dh. vol Il. pp. 837-888 for detailed 
treatment. After that volume was published two more 
extensive digests on dàna have been published viz. the 
Krtyakalpataru ( dana-kanda in 1941 ) and the Danasagara 
of Ballalasena composed in sake 1019 (1169 A. D.) in the 
B. I. series (ed. by Mr. Bhabatosh Bhattacharya) in three 
parts) What danas are to be made on the several naksatras 
from Krttikà to Bharani are described in Anusasana 64 
which the Danasagara pp. 628-638 and KR (549-555) quote. 
KR 95-102 sets out the rewards of danas on the several 
tithis. The Vi Dh. II. 317 also speaks of the results of 
danas on seasons, months, week-days and naksatras. 
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Dünüphalavrata—from the last day of Asy. su. up to 7th of M. 
$u.; worship of Narayana; for five years; in each year gift 
of rice, wheat, salt, sesame, māsas measuring five prasthas 
in the order specified; Vratarka (folios 362b-365a, from 
Skanda ). 


Dümpatyüstami—on 8th of K. kr.; tithi; for one year divided 
into four periods; worship of Uma and Mahesvara images 
made with darbhas; the flowers, naivedya, dhüpa and the 
names of the deities differ in each month; at end of the year 
a brahmana and his wife to be treated to a dinner, 
garments dyed red, two golden COWS as daksina to be donated; 
gets son, learning, goes to Sivaloka and even moksa if 
desired. KKV 254-258, HV I. 841-844 ( from Bhav. ). 


Daridryaharasasthi—on 6th of all months for a year; worship of 
Guha ( Skanda ); AK ( folio 429-430 ) from Skanda-purana, 


Dinaksaya—where on one and the same week-day two tithis end 
there is dinaksaya; HK p. 676 (quoting Pad.), while KN 
260 ( quoting Vasistha ) remarks where on one and the same 
civil day three tithis are touched there is dinaksaya, on 
which a fast is forbidden, though it is said that gifts and the 
like made thereon yield a thousand-fold reward. 


Divakaravrata—begin on a Sunday with Hasta naksatra; this 
to be on seven Sundays; vàravrata; Sun to be worshipped 
in a lotus with twelve petals drawn on the ground and 
twelve Adityas are to be assigned separately to each of 12 
petals in order viz. Sürya, Divakara, Vivasvat, Bhaga, 
Varuna, Indra, Aditya, Savitr, Arka, Martanda, Ravi, 
Bhaskara, and Vedic and other mantras to be repeated; KK V 
23-25, HV II. 523—533 ( from Bhav. ) 


Dipadanavrata—To light lamps fed with ghee or sesame oil at 
every punyakala ( such as ) Sankranti, eclipse, ekadasi and 
particularly for one month from Asvina paurnamàsi to K. 
paurnamasi with Vedic mantras (like Rg. VIII. 11. 7, Vāj. 
S. 26. 6 and 33. 92 ) in temples, rivers, wells, trees, cowpens, 
roads, where four roads meet, in houses; yields great merit. 
Vide Anu$àsana 98. 45-54, Agni 200, Apararka pp. 370-372, 
HV IL 476-482 (from Bhav. U), KR 403-405 and Dana- 
sagara pp. 498-462. 


Dipalaksana—Br. S. (83. 1-2) deals with the prognostications 
from the flames of lamps. 
H. D. 40 
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Dipavrata—Begin on Ekadasi of Marg. $u.; worship of Laksmi 
and Narayana with bath of Paücamrta and Vedic mantras 
and salutations; lamp to be lighted before images of the two; 
Pad. VI. 31. 1-122. 

Dipapratisthavrata—M. in Br. Ill. 47-61 as declared by Visnu 
and performed by the earth. 

Dipanvitamarasya—KT 451; same as the amavasya in Dipavali, 

Diptivrata—Every evening for a year; performer avoids use of 
oil and donates at end of year lamps, golden disc and trident 
and a pair of garments; becomes brilliant here and goes to 
Rudraloka; it is a samvatsaravrata; KKV 445 = HV II, 
866 ( from Pad. ). 


Dugdhavrata—on 12th tithi of Bh. omitting milk altogether; 
NS 141 discusses several views whether payasa or curds 
should be taken though milk was to be avoided; vide VKD 
77, SmK 254. 


Durgandha-durbhagyanasana-trayoda$i—on Jy. su. 19; worship 
of three trees, viz. white mandara or arka plant, red karavira 
and nimba, that are favourites of the Sun; every year; 
removes bad odours of the body and ill-luck; HV II. 14-16, 


Durgünavami—begin on 9th of A$v.; for a year; the flowers, the 
incense, naivedya and the name of the goddess are different 
in each group of four months from A$v.; Durgà ( also called 
Mangalyà and Candika ) HV I, 937-939 (from Bhav. ); (2) 
another variety on any 9th; HV I. 956—957, from ( Bhav. ), 
VKK 41; (3) on all 9th tithis, as on that day Bhadrakali 
was made mistress over all Yoginis; PC 140. 


Durgapuja—Vide pp. 154-187 above. 

Durgavrata—begin on 8th of Sr. $u.; one year; different names 
of Devi employed in the twelve months; performer covers 
himself with mud from different places in 12 months; the 
naivedya is different ( including flesh of deer and goat on 
Asv.8); HV I. 856-862; KR 238-244 (both quote Devi- 
purana ); same in KKV 225-233 ( but called Durgastami ), 

Durgastami—V ide the preceding entry. 

Durgotsava— Vide above pp. 154-187 and TT 64-103, 

Dirva—8th of Bh. su. is so called; NA 61, SM 56-57. 


Dürvaganapativrata—( 1 ) on 4th of Sr. or K. su. for two years or 
three; worship of Ganesa image with red flowers and with 
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leaves of bilva, apamarga, Sami, dürvà and tulasi and 
other upaeáaras; mantra containing ten names of Ganapati; 
HV I. 520-523, VR 127—129 (from Saurapurana, where Siva 
tells Skanda that Parvati performed it!!)5 (2) begin on 
any 4th su. falling on Sunday; for six months; Sistas 
practise it from Sr. su. 4 to M. gu. 4; worship of Ganapati; 
VR 141-143 ( from Skanda ), Vratarka (folios 66-67 ); (3) 
worship of Ganapati for 21 days from Sr. su. 5 to Sr. kr, 10 
with 16 upacaras and 21 kinds of leaves such as dirva, 
bilva, apamarga &c.; VR 129-141. 


Durvatriratravrata—for women; begin on Bh. su. 13; three days 
up to Full Moon; fast on all three days; worship of image 
of Uma and Mahesvara, Dharma, Savitri placed among 
dürvàs;jàgara with dance and music; recital of Savitri’s 
story; homa on 1st with sesame, ghee, and fuel sticks; 
confers happiness, wealth and sons; HV IL 315—318 ( from 
Pad. ); dürvà is said to have sprung from Visnu’s hair and 
some drops of amría fell on it. 


Durvastami—(1) fast on 7th of Bh. su; worship of Sankara on 
8th with gandha, puspa, dhüpa &c. and specially with dürvà 
and gami; HV I, 873-875, KKV 239-241 ( both from Bhav. ), 
HK 107 ( not to be performed after Agastya becomes visible 
or when Sun is in Kanya-ràsi; VKV 15, PC 120; (2) In 
this variety, Dūrvā alone is worshipped as if it were a deity 
with flowers, fruits, &c. and two mantras one of which is 
‘O Dürvà ! you are immortal, honoured by gods and asuras, 
give me saubhagya, progeny and all happiness’; dinner to 
brahmanas, relatives and friends of ground sesame and 
preparations of wheat flour; this is specially obligatory on 
women and one should not perform it, if Jyestha or Mula 
naksatra oceurs on 8th of Bh. $u. nor when the Sun is in the 
sign of Virgo ( Kanya ) nor when Agastya has risen; Bhav, 
U. 56, PO 127-129, SmK 228-230. 

Drdhavrata—giving up application of sandalwood paste in Cai; 
gift of a conch shell full of unguents and two garments; 
Mat. 101. 44 q. by KKV 445, KR 183; same verses in Pad. 
V. 20. 91-92. 

Devamirtivrata—From 1st of Cai. su.; worship of four images, 
viz. of Siva, Agni, Virapaksa and Vayu, on four days in 
order in every month for a yearand homa with curds, 


sesame, yavas and ghee; this is a Caturmürtivrata; HV I. 
504—505 (from Vi. Dh. ). 
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Devayatrotsava—Vide NM pp. 83-84 verses 1013-1017. In the 
temples of godsthe Ydatrotsava should be performed on 
certain tithis viz. on 4th in Vinayaka temple, on 6th in 
Skanda’s, on 7th in Sun’s, ,on 9th in Durga’s, on 5th in 
Laksmi's, on 8th or 14th in Siva's, on 5th, 12th or Full moon 
in temples of all Nagas, and on sukla 15th in temples of all 
gods; the RNP pp. 416-419 ( quoting Brah.) provides for 
this for six months every year from Vaisakha in the temples 
of gods, viz. on lst for Brahma, on 2nd for gods, on 3rd for 
Ganges and so on. 


Devavrata—(1) When on 14th tithi there is conjunction of Magha- 
naksatra and Jupiter one should fast on it and worship 
Mahesvara ; increases life, wealth and fame; HV II. 64 (from 
Kalottara ); (2) Nakta for eight days, gift of a cow, golden 
discus and trident and two garments with the words ‘May 
Siva and Kesava be pleased’; Sarnvatsara vrata; removes 
even grave sins; HV IL 862 (from Pad.); (3) worship of 
Rgveda (gotra Atreya and presiding deity Moon), of Yajur- 
veda (gotra Kasyapa and deity Rudra who is terrific), of 
Samaveda (gotra Bharadvàja, deity Indra); then their 
physiognomy is described and also of Atharvaveda; HV IL 
915-16 (from Devipuràna) Is it Vedavrata? 


Devasayanotthana-mahotsava or vidhi—HV II. 800-817; vide 
above pp. 109-110 for the days on which Visnu is supposed 
to sleep and to rise. 

Devipuja—on Asv, $u.9; every year; RNP 439-44 (from Devi- 
purana ) Vide pp. 160 ff. above. 


Devivrata—(1) in K; performer to subsist on milk and take 
vegetables alone at night; worship of Devi ( Durga); homa 
with sesame; japa of the mantra ‘ Jayanti Mangala Kali 
Bhadrakali Kapalini| Durga Ksama Siva Dhatri Sva dha 
Svaha namostu te ll’; reward freedom from all sins, diseases 
and fears; HV II 775-776 (from Devipurana ); (2) Miscell- 
aneous vrata (prakirnaka); worship of images of Gauri and 
Sambhu, Janàrdana and Laksmi, the Sun with his queen ; 
gifts of dhüpa, bell and lamp after honouring with white 
flowers; gives a divine body; HV IL 884 (from Bhav. U.); 
(3) on 15th (i. e. pürnimà) of any month; person su bsisting 
on milk alone and then donating a cow goes to the world of 
Laksmi; HV IL 239 (from Pad), KKV 447- 448 (quoting 
what is Mat. 101. 59). 
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Devyandolana—on Cai su. 3; worship of image of Uma and 
Sankara with saffron and the like and specially with 
damana plant; swinging the images in a swing and jagara; 
PC 85. 


Devyth-rathayatra—on 5th, 7th, 9th, 11th or 3rd tithis or on 
days of Siva and Ganesa, king to prepare a structure of 
bricks or stones and establish Devi image there; he should 
prepare a chariot decorated with golden threads and ivory 
staves, bells &c. and place the Devi therein and then take 
the image back to his residence in a procession of men and 
women; the city, streets, houses and gates should be deco- 
rated and illuminated; reward happiness, glory, prosperity 
and sons; HV IL 420-424 (from Devipurina ). 


Dolayatra—Vide p. 240 above under Holika; TT 140, PC 308, 
GK 179. 


Dolayatrad—same as above; GK 189-190. 


Dolotsava—This was celebrated on different dates for different 
deities. Vide Pad. (IV. 80, 45-50) which says that in 
Kaliyuga Dolotsava on Pha, 14th at the 8th prahara or at 
the conjunction of pürnima and 1st is prescribed for three 
or five days and on seeing once Krsna facing the south in a 
swing people become free from the load of sins; Pad. VI. 85 
contains eulogy and procedure of the Dolotsava of Visnu. 
On Cai. gu. 3 was Dolotsava of Gauri (PC 85, VR 84 ) and 
of Rama (SM 35); Dolotsava of Krsna on Cai. su. 11 ( Pad. 
VI.85) and the mantra repeated as Gayatri was ‘Om 
dolarüdhàya vidmahe Madhavaya ca dhimahi| tan-no 
devah pracodayat u ibid. verse 5 ) At Mathura-Vrndavana, 
Ayodhya, Dvaraka, Dakor and a few other places the 
Dolotsava of Krsna is still celebrated. 

Dauhitrapratipad—Asv. su.1; VR 61. This is a $raddha. Vide 
H. of Dh., vol. IV p. 533. 


Dyütapratipad—on K. $u.1; vide above * Balipratipad’ under 
* Divali 

Drüksübhaksana—(partaking of first grapes) In Asv.; KR 
(p. 303-304) quotes Brah. that when the ocean was 
churned by gods a beautiful woman rose up from the milky 
ocean and ghe became transformed into a charming creeper 
and the gods said ‘ who is this? we shall gladly see her’ 
(hanta draksyámahe vayam ) and gave the creeper the name 
' dráksà' (popular etymology ); worship of the plant when 
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grapes are ripe with flowers, incense, food &c. and then two 
boys and two old men to be honoured and then singing and 
dancing. 


Dvadasamasarksavrata—begin vrata on the Full Moon of K, 
when it falls on krttika; worship of Narasimha, gift of 
sandalwood and tagara flowers to a brahmana; on Marg. 
Full Moon with Mrgasiras-naksatra worship of Rama; on 
P. Full Moon with Pusya worship of Balarama; on Maghi 
and Magha Varaha to be worshipped. On Phalguni and 
Phalgunis ( naksatras ) Nara and Narayana and so on up to 
Sravana Full Moon; Vi. Dh. III. 214. 1-26. 


Dvadasa~saptamivratas—begin on Cai. su. 7; for twelve months 
on each 7th tithi of su. worship of the Sun under a different 
name: with the six letter mantra ‘om namah siryaya’; 
freedom from various diseases (like leprosy, dropsy, 
dysentery ) and secures health; HV I. 792-804 (from 

, Aditya-purana ). 

Dvadasaditya-vrata—begin on 12th of Marg. $u.; worship of 12 
Adityas ( Dhata, Mitra, Aryaman, Püsan, Sakra, Varuna, 
Bhaga, Tvastr, Vivasvat, Savitr and Visnu ); at end gift of 
gold; reaches world of Savitr; HV 1.1173, AK ( folio 851 ), 
both quoting Vi. Dh. II. 182. 1-3, which call it Kama- 
devavrata. 

Dvadasahayajfia-phalavapti-trtiyá—on each 3rd tithi (of $u.?) 
for one year; worship of the 12 semi-divine beings called 
Sadhyas ( names mentioned ); HV I. 498 (from Vi. Dh. III, 
181); (2) Anusasana 109 provides for fast beginning from 
12th of Màrg. ($u.?), worship of Visnu under different 
names, viz. Kesava, Narayana, Madhava &c.; the per- 
former secures the same reward as an A$vamedha, Vajapeya 
and other solemn vedic sacrifices confer, 


Dvadasahasaptami—begin on 7th of M. $u.; for one year; fast 
on 7th and Sun to be worshipped under different names on 
each 7th, Varuna in M., Tapana in Pha, Vedamsu in 
Cai., in Vai. Dhatr and so on; brahmanas to be fed on 
following 8th; on 7th of dark half also fast &c.; HV L 
720-724 ( from Bhav. ). 


Dvüdasivratas—For reward of fast on Dvadasis of su. paksa 
from Marg, vide Vi. Dh. I. 159. 1-21 and on kr. Dvadasi 
vide Vi. Dh. L 160. There are about 50 Dvadaéi vratas. Vide 
KKV 310-369 ( describes 26 dvadasivratas), HV I. 1162- 


List of vratas 319 


1222; HK 289-298, KN 275-277, TT 114-117, SM 92-95, 
PC 213-222, VR 4757495. The Var, chapters 39-49 deal 
with ten dvadasis named after ten avataras from Matsya to 
Kalkin and also Padmanabha-dvadasi. Most of these 
would be dealt with under their proper names. Agni 188 
mentions many Dvadasivratas, Eight kinds of Dvadasis 
from Brahmavaivarta have been mentioned by HK 260—263; 
vide p. 119 above. The rewards of making gifts on dvadasis 
of the twelve months in conjunction with certain naksatras 
are treated in HK 634-637, KR 129-131. Dvadasi mixed 
with ekadasi is to be preferred acc. to Yugmavakya (KN 
275 ). 


Dvüdastvrata—begin from Marg. su.; one year or for life; fast on 
11th and worship of Vasudeva on 12th with the upacaras 
from flowers &c.; if performed for one year, one becomes 
purified from sins; if for life he reaches Svetadvipa; if he 
performs vrata on dvadasis both in su. and kr. he secures 
heaven, and if for life he goes to Visnuloka. V. Dh. 49. 
1-8, q. by KKV 310; Anusasana chap. 109 dwells on worship 
of Visnu on dvadasis from Marg. 


Dvitiyavratas—Vide Agni 177. 1-20, KKV 40-48, HV I. 366-393, 
KN 169-172, TT 29-30, PC 82-84, VR 78-81. The KKV 
describes only three viz. Puspadvitiya, Astnyasayana ( two 
varieties ), Kantivrata, while HV speaks of eleven. NA 
speaks of only two viz. ASinyasayana and Yamadvitlya and 
remarks that no vrata on the 2nd tithis of other months is 
well-known. These will be found in their places in this list. 
The four dvitiyàas of Sr. , Bh., Asv. and K. are respectively 
called Kalusà, Nirmala, Pretasaücarà and Yami. The 
general rule js that the second tithi of $u. mixed with third 
is to be preferred as the Yugmavakya indicates; KTV 30. 


Dvidalavrata—in K.; avoid taking any kind of dvidala dhanya 
such as fur, rajikd, masa, mudga, masüra, gram, kulittha; 
NS 104-105. 


` Duitiyabhadravrata—This is a vrata on the Karana called Visti; 
begin on Marg. su. 4; for a year; worship of Bhadra-devi 
and repeat the mantra ‘Bhadre bhadraya bhadram hi 
carisye vratam-eva te! Nirvighnam kuru me devi karya- 
$iddhim ca bhavaya W; honour a brahmana; he should not 
partake of food while Bhadra karana is on; atthe end an 
iron or stone or wooden or painted image of Bhadra should 
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be established and worshipped; the reward is that the man's 
undertakings even when begun in Bhadra succeed. HV II 
724-126 (from Bhav. U.), PC 52. Bhadra or Visti is looked 
upon in most cases as a horror and inauspicious; vide SmK 
565-566. 


Dvirüsüdha—Visnu is deemed to sleep on As. $. 11; if two 
amavasyas end during the period when the Sun is in the 
sign of Mithuna, then there are two Asadha (lunar) months, 
there is an adhimasa and Visnu goes to sleep only after the 
2nd amāvāsyā (i.e. in Karkata or Sr. ); KV 169-173, NS 
192, Sm 83. 


Dvipavrata—begin on Cai. su. and for seven days in each month, 
one should worship in order the seven dvipas viz. Jambu, 
Sika, Kuga, Kraufica, Salmali, Gomeda and Puskara for 
one year; one should sleep on the ground ( not on a cot ) 
and donate at the year's end silver, fruits; reaches heaven; 
HV II, 465-466 ( from Vi. Dh. ). 


Dhanatrayodasi-13th of Asv. kr. Vide p. 195 above under 'Divali'. 


Dhanadapujü—( worship of Kubera) on the pradosa of Aéív. 
purnima; TT 136-137. 


Dhanadavrata—begin on 11th of Marg. su. with nakta; for one 
year; Kubera; vrata yields wealth; KKV 310, HV L 1161- 
1162 (both quote Var. ). 


Dhanavrata—begin on Pha. su. 13th with a fast; one year; worship 
of Kubera (called Maharaja) with the upacaras from 
gandha, puspa &c.; at end of year gift of gold to brahmana; 
Vi. Dh. IO. 184. 1-3 q. by HV IL 18-19 (but called 
Nandavrata ). 


Dhanasaükrünti-vrata—begin on a day of Sankranti; Sankrànti- 
vrata; one year; Sun as deity; every month a jar full of 
water with a gold piece inside to be donated with the words 
‘May the Sun be pleased’; at end gift of golden lotus and 
a cow; the performer is endowed with health, wealth and 
long life for numerous lives; HV II. 736-737 (from Skanda). 


DhanGvaptivrata—{ 1) begin on 1st tithi after Sr. pürnimà; fora 
month; worship of Visnu and Sankarsana with blue lotuses, 
ghee, naivedya of best food, fast for three days before Bh. 
Parnima; gift of cow at end of vrata; HV IL 759 (from Vi. 
Dh. HI. 210 1-5); (2) worship of Vaisravana (Kubera) for 
a year; reward plentiful wealth; HV 155 (from Vi. Dh.); 


List of vratas 321 


(3) begin on Cai. su. 1; worship of images of Vispu, the 
Earth, the sky and Brahma respectively on Ist tithi to 4th; 
for one year; secures wealth, beauty, happiness; HV II. 
501-502 (from Vi. Dh. III. 139. 1-5). This is a Caturmirti- 
vrata. 


Dhanyavrata or Dhanyapratipad-vrata—Marg. su. 1; nakta on 
that day and worship of Visnu image ( identified with Agni) 
on night; homa in a kunda placed before it; then partake 
of Yavaka and food with ghee; the same in dark half also; 
for eight months from Cai. ; at end of vrata a golden image 
of Agni donated; even an unlucky man becomes blessed with 

_ happiness, wealth and food and free from sin; KKV 38-40 
(calls it Dhanyapratipad), HV I. 355-56, both quoting Var. 
56. 1-16. 


Dharanivrata—begin fast on K. su. 11; worship of image of 
Narayana; place before the image four jars with some 
jewels inside and covered with copper vessels containing 
gold and sesame, which ( jars ) are to be deemed as the four 
oceans; the golden image is to be established in their midst; 
jagara that night; five brahmanas were to be invited on the 
next morning, dinner and daksina to them; this vrata was 
performed by Prajapati, by many famous kings and by the 
Earth itself and it is so called for that reason; HV I. 1041-44 
(from Var. 50. 1-29), KR 426-430 (calls it Yogisvara- 
dvadasi ). 

Dharüvrata—tor the whole of Uttarayana subsist on milk; make 
a gift of golden image of the earth over 20 palas in weight; 
Rudra devatà; goes to Rudraloka; Mat. 101. 52 q. by KKV 
446, HV IL 906 ( same verses from Pad. ); KKV says it is a 
samvatsaravrata, while HV puts it under miscellaneous. 


Dharmaghata-dina—From Cai. su. 1 for four months one 
desirous of storing merit should make every day gift to a 
brahmana of a jar covered with a piece of cloth containing 
cool, pure water; PC 57-58; SmK 89-90. 


Dharmaprapti-vrata—begin on ist tithi after As. Full Moon; 
worship of Visnu in the form of Dharma; for a month; fast 
for three days including the Full Moon day at end of month 
and gift of gold; Vi. Dh. III. 209. 1-3. 


Dhar marajapujü—Worship of Dharma with damanaka. Vide 
Damanakapüujavidhi above and SmK 101. 
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Dharmavrata—begin on 10th of Marg. su.; fast on that day and 
worship of Dharma; homa with ghee; even in dark half; 
for one year; at end gift of a milch cow; vrata confers 
health, long life, fame and destroys sins; HV I. 967—968 
quoting Vi. Dh. UI. 178. 1-8. 

Dharmasasthi—on Asv. kr. 6; worship of Dharmaraja; AK 
419a. 

Dharmavaptivrata—begin on first tithi after As. Full Moon; for 
one month; worship of Hari in the form of Dharma; it 
secures all objects; HV II. 758 ( from Vi. Dh. ). 


Dhatrivrata—bath on Ekadasi in both fortnights with Dhatri 
( Amalaka ) fruit; Pad. V. 58. 1-11. Dhatri fruit is dear to 
Vasudeva; by eating it man becomes free from all sins. 


Dhanya—(gramya i.e. cultivated in a village)—Dhànyas are said 
to be ten in Br. Up. Vi. 3. 13 and 17 or 18 in later works. 


Dhanyasankranti-vrata—begin on ayana day or visuva day; for 
a year; draw a lotus of eight petals with saffron; on each 
petal worship Sun from the east onwards under eight different 
names; he should donate one prastha of corn to a brahmana 
(hence called Dhanyasankranti); every month this to be 
repeated; HV II 730-32 ( from Skanda ). 


Dhanyasaptaka—Seven kinds of corn are; yava, wheat, dhanya 
(coriander), sesame, kangu (Panic seed), syamaka and 
cinaka (Panicum Miliacum); HV L 48 (from Sat-trimsgan- 
mata); KR 70 (notes that some read ‘devadhanya’ in place 
of ‘cinaka).’ Gobhilasmrti 3. 107 names the seven somewhat 
differently; Visnupurana l 6. 21-22, Vayu 8. 150-152 and 
Markandeya 46. 67-69 (Venk. ed.) name 17 dhanyas and 
VR p. 17 names 18. 


Dhanyasaptami—on su. 7 worship the Sun, follow nakta method 
and donate seven dhanyas, household utensils and galt; he 
saves himself and seven ancestors; HV IL 787—788 (from 
Bhav. ). 

Dhamatrirütra-vrata—HV II. 322 quoting Pad; the same as 
Dhamavrata below. 

Dhamavrata—on the Full Moon of Pha. one should donate a fine 
house after fast for three days; he reaches the world of the 
Sun; Mat. 101. 79 q. by KKV 450-51, HV II. 322. The Sun 


is the deity here; dhàman means a ‘house’. Vide Gar. 
I. 137. 3. 
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DharanapGrana-vratodyapana—begin on 11th in Caturmasya or 
in the first month thereof or in the last month; upavdsa 
(dhàrana) in one month and parana (bhojana ) in the next; 
worship of images of Laksmi and Nàrayana placed on a jar 
ful of water at night with paficamrta, flowers, Tulasi 
leaves, japa of mantra ‘om namo Nàràyanàya' 108 times; 
arghya; homa of boiled sesame and rice with Rg. X. 112.9 
and of boiled rice and ghee with Rg. X. 155.1; SmK 414- 
416, Vratarka 365a—-366b. 


Dharavrata—VFrom beginning of Cai. while drinking water one 
should let falla stream of water (in the mouth? ); for one 
year; at end donate a new water vessel. This vrata removes 
all despondency, provides charm and blessedness; HV II, 
853 (from Bhav. U.). 


Dhüpa—incense (the burning of which is one of the upacaras ); 
HV (L 50-51) quotes from Bhav. the names of several mix- 
tures of incense such as Amrta, Ananta, Yaksadhupa, 
Vijayadhüpa, Prajapatya, while it speaks also of a dhüpa of 
ten parts. KKV 13 gives the eight ingredients of a dhüpa 
called Vijaya. Bhav. I. 68. 28-29 state that Vijaya is the best 
of dhupas, jati the best of flowers, saffron the best of scents, 
red sandalwood paste is the best of unguents, modaka the best 
of sweetmeats. These are quoted by KKV 182-183. Vide Gar, 
I. 177. 88-89 for dhüpa destroying flies and fleas; KR 77-78, 
Sm. C. I. 203 and II. 435 for description of dhipas, 
Kadambar! of Bana (first part, para 52) mentions that in 
the temple of Candika dhupa consisting of plentiful guggulu 
was being burnt. 


Dhülivandana—bowing before the ashes the morning after the 
Holika bonfire; PC 81, SmK 518 and p. 241 above. 

Dhrtivrata—bathing image ( or linga ) of Siva with paticamrta 
( curds, milk, ghee, honey and sugarcane or its juice) every 
day for a year; at end of year gift of a cow with paficamrta 
and of conch-shell; samvatsaravrata; Siva deity; reaches 
the place of Sankara; Mat. 101. 33-34 q. by KKV 444, HV 
II. 865 (from Visnupurana) which makes a change in 
reading viz. bathing of the image of ( Visnu or Siva. ). 


Dhenuvrata—gift with lot of gold of a cow that is on the point 
of being delivered of a calf; the performer who subsists only 
on milk that day reaches the highest world and is not born 
again. Mat. 101. 49 q. by KKV 446. 
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Dhvajanavami—P. &u. 9; this tithi is called Sambari ( Sábart? ); 
worship of Candika, who rides a lion, and is a kumari, 
with banners, malati flowers and other upacaras and sacrifice 
of animals; the king should raise a banner in a temple of 
Devi, should feed maidens, should observe a fast or eka- 
bhakta; HV I. 891-894 ( from Bhav. U. ). 


Dhvajavrata—Garuda ( eagle ), Tala tree ( from which intoxica- 
ting liquor is made, Balarama being fond of wine is called 
Talanka in Amarakosa ), Makara (a mythical animal like 
crocodile), and deer are the banners respectively of Vasudeva, 
Sankarsana, Pradyumna and Aniruddha; the colours of 
their garments and flags are respectively yellow, blue, white 
and red; in Cai, Vai, Jy., and As. every day in each month 
worship respectively of Garuda &c. with appropriately 
coloured garments, flowers; at end of four months brahmanas 
to be honoured and appropriately coloured garments to be 
donated; three turns of four months in the same way; 
different worlds are reached acc. to the length of time; if 
performed for twelve years the performer attains sayujya 
with Visnu; this is a Caturmürtivrata in Vi. Dh. IIL 146. 
1-14 and HV IL pp. 829-831. 


Naktacaturthi—begin on Marg. su. 4; Vinàyaka deity ; performer 
to subsist on nakta food and parana with food mixed with 
sesame; one year; HV I. 522-536 (from Skanda ). 


ANaktavrata—This is a divarütrivrata and therefore has to be 
performed on a tithi that covers both day and night (NA 
16-17 ) For the meaning of nakta vide pp.101-102 above. 
It consists in eating nothing by day and taking food only 
at night. Naktavrata may extend over a month, or four 
months or à year. Vide KR pp. 222, 255, 301-303, 406, 
445, 477, 491—492 for Naktavrata ou the months from Sr. to 
M; Linga (I. 83. 3-54 ) for naktavrata for one year. Vide 
also Nar. IT. 43. 11-23. 


Naksatratithi-vara-graha-yoga-vratüm —H V II. 588—590 (from 
Kalottara) deals summarily with certain (about 16) special 
püjás to be performed on the conjunction of certain naksatras 
with certain tithis and week-days. A few examples are 
given here: when on a Sunday there is 14th tithi and 
Revati naksatra or when Astami and Magha-naksatra are 
joined, one should worship Siva and partake of sesame food 
and this is Adityavrata that yields health to the performer 
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and his sons and relatives. When there is conjunction of 
Rohini and the Moon on 14th tithi, or of Astami and the 
Moon, that is Candravrata in which Siva may be worshipped 
and naivedya of milk and curds be offered and one may 
subsist on milk and secure fame, health and prosperity. 
When Revati, Thursday and 14th tithi or Astami and 
Pusya are joined, that is Guruvrata, on which one should 
subsist on the milk of a kapiia cow mixed with the fluid 
extracted from Brahmi plants ; the person becomes master of 
speech. The Visnudharmasütra (chap. 90.1-15) deals with 
what is to be done when the Full Moon days of Marg. to K. 
are in conjunction with the naksatra which gives the name 
to the month and the rewards of the observances thereon; 
vide Danasagara pp. 622-626, where V. Dh. is quoted and 
explained. 


Naksatrapurusavrata—begin in Cai; worship of the image of 
Vasudeva; several naksatras such as Mula, Rohini, Asvini 
are to be honoured in connection with the feet, the legs, the 
knees respectively (and so on with the naksatras and limbs 
specified )) The ten avataras and their limbs are to be res- 
pectively associated with Aslesa, Jyestha, Sravana, Pusya, 
Svati and so on; at end of vrata golden image of Hari 
placed in a jar filled with jaggery is to be donated to a 
worthy bràhmana as also bed-stead and its gear; he should 
pray for the continuous life of his wife and on all the days 
should partake of food without oil and salt. Mat. 54. 3-30 q. 
by KKV 400-404, HV II. 699-703, KR 87-91; vide Br. S. 
chap. 104. 


Naksatra-puja-vidhi—worship of gods as lords of naksatras with 
the fruits reaped, such as of A$vins, Yama, Agni (as lords 
of Asvini, Bharani, Krttika in order), that leads respectively 
to long life, freedom from accidental death, prosperity: Và. 
80. 1-39, HV IL 594—597 (from Bhav.) = KR 557-560. 
These relate the lords of naksatras to the flowers or sub- 
stances with which they are to be worshipped and the 
rewards thereof. Vide H. of Dh. vol. IL p. 247 n. 563 for the 
lords of Naksatras in Vedic times and Vi. Dh. I. 83. 13-21. 


Naksatraviéese padarthavisesa-nisedhah—{ prohibition of doing 
certain things on certain naksatras) A few examples may 
be given here. VKK 87-88, TT 28 quote a verse ‘one should 
give up the use of sesame oil on the naksatras Citra, Hasta, 
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and Sravana, shaving on Visakha and Abhijit, flesh on 
Mila, Mrgasiras and Bhadrapada, sexual intercourse on 
Magha, Krttika and Uttara’, Thisis Va. 14. 50-51 (with 
some variations). 


Naksatravidhi-vrata—begin on Mrgasiras; worship of Parvati, 


identifying her feet with Mula, her lap with Rohini, Asvini 
with her knees and so on with other limbs; on each naksatra 
he fasts and at end of that naksatra there is pàranà; he 
offers different food to the brahmanas on each naksatra; the 
flowers and naivedya offered to the deity are different on 
each naksatra; the reward is beauty and saubhdgya; KKV 
411-414, HV Il. 696-698 (from Devipurina ). 


Naksatravratani—Agni 196, KKV 399-417, HV IL 593-706. KKV 


deals with only ten, while HV speaks of 33. Vratas 
connected with the naksatras from Asvini onwards are 
set out in HV. HK 126-128 and KN 327-328, NA 18 deal 
with question as to what should be done when a fast is to be 
observed in à vrata which is concerned with both tithi and 
naksatra. The rule is that the naksatra for fast must be 
existing at the time of sunset or at the time when there is a 
conjunction of the Moon with midnight (i.e. there is the 
required naksatra at midnight ) The first of these two is 
the principal matter, the 2nd is only next best ( anukalpa ). 
Vide Vi. Dh. I. 60. 26-27 for this rule q. by KN 327, HK 126, 


VKK 8. 


Naksatrahomavidhi—H V (11. 684-688 ) quotes Garga in prose 


for the procedure of offering worship and homa to 21 
naksatras from Asvini to Revati detailing how many days 
an illness or danger will last, the deity to be worshipped, 
the flowers, naivedya, dhüpa, the tree of which fuel sticks 
are to be offered to Agni, the puja mantra, the main 
material to be offered into fire. One illustrative example is 
given here. In the case of Rohini, eight days, Prajapati is 
devatà, the naivedya is rice boiled in milk, lotus flowers, 
dhüpa is the one extracted from the Sarala tree (a kind of 
pine), the püjà mantra is ‘namo brahmane’ (Tai. Ar. IL 
13, quoted in H. of Dh. IL. p. 703 n, 681); all dhànyas may 
be offered in fire. The àhutis are to be 108; the reward is 
àrogya ( health ). 


Naksatrarthavrata—same as Naksatravidhi-vrata above. 
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Naditriratravrata—When a river is full of flood in As., a person 
should collect the water in a dark jar, take it home, then 
next morning he should bathe in the river and worship the 
jar, observe fast for three days or one or only ekabhakta, 
keep a lamp continuously burning, take the name of the 
river and Varuna, offer arghya, fruits, naivedya &c. and 
pray to Govinda; this vrata for three years; then donate 
cow etc.; he secures progeny and saubhagya. Pad. VI, 71, 


Nadivrata—(1) begin on Cai. su.; for seven days he should 
subsist in the nakta method and worship the seven rivers 
Hradini (or Nalini, v. Ll), Hladini, Pavani, Sita, Iksu, 
Sindhu, Bhagirathi; this to be continued for seven days in 
every month for a year; offer milk in water and make gifts 
of water pots filled with milk; at end of year donate to 
brahmanas one pala of silver in Pha.; HV. IL 462 quoting 
Vi. Dh. IIL 163. 1-7; vide Mat. 121. 40-41, Vayu 47. 38-39 
for the seven streams of the Ganges; (2) HV I. 792 
(quoting one verse from Vi. Dh.); by worshipping Sarasvati 
one secures seven kinds of knowledge. 


Nadisnana—‘for the effects of baths in holy rivers, vide H. of Dh. 
1V p. 560, under Dasahar& above pp. 90-91 and TT 62—64. 
PC 144-145, GK 609. 


Nandavrata—Vi. Dh, IL. 184. 1-3 q. by HV IL pp. 18-19. Same 
as Dhanavrata above p. 320. 


Nandà—(&ithis) Ist, 6th and 11th tithis are so called. 


Nandadividhi—Sunday has twelve names viz. Nanda, Bhadra 
&oc.; the Sunday that falls on 6th of M. su. is called Nanda; 
observe nakta that day and bathe Sun image in ghee and 
offer Agasti flowers; feast to brahmana with wheat apupa ; 
KKV 10-12, HV II. 522-23 (both quote Bhav. ). 


Nandadivratavidhi—worship of Sun always on a Sunday; one 
should on the day of solar eclipse fast and mutter Mahasveta 
mantra and then give a dinner to brahmanas; the reward of 
bath, gifts and japa on the day of solar eclipse is endless; 
HV II. 527-28 (from Bhav. U.) = KKV 21-23. 


Nandünavamivrata—&he 9th of Bh. kr. 9 ( acc. to KKV ) and su. 9 
( acc. to HV ) is called Nanda. Worship of Durga for a year 
in three periods; ekabhakta on 7th, fast on 8th and worship 
of Siva with Jati and Kadamba flowers and Durga's image 
to be placed on dürvàs; Jügara and various dramatic 
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representations and japa 108 times of Nandà mantra (om 
Nandayai namah ); on morning of 9th worship of Candika 
and dinner to maidens; KKV 303-305, HV II. 952-954 
(from Bhav. ). 


Nandapadadvaya-vrata—worship of golden padukas of Durga 
with mango leaves, durvà, aksatais, bilva leaves; for a 
month; gift of nddukds to a devotee of Devi or to maidens; 
he becomes free from all sins; KKV 429, HV 1I. 885-86 
( from Pad. ). 


Nandavrata—begin in Sr. on 3rd, 4th, 5th, 6th, 8th, 9th, 11th or 
pürnimà; for one year; performer to subsist by nakta method; 
worship of Devi with different flowers and naivedya under 
twelve different names in the twelve months; japa of 
mantra (‘om Nande Nandini sarvarthasadhini namah’ ) 100 
or 1000 times; performer is freed from sins and becomes a 
king; KKV 424-429, HV II. 832-836 (from Devipurana ), 
KR 288—293. 


Nandüsaptami—Begin on 7th of Marg. su.; tithivrata; for a year; 
worship of Sun in three periods of 4 months with different 
flowers, naivedya, dhüpa and names; ekabhakta on 5th, 
nakta on 6th and fast on seventh; KKV 136-137, HV L 
669-671 ( from Bhav. Brahmaparva, 100. 1-16 ). 


Nandininavamivrata—on 9th of Marg. $u.; tithi; worship of Durga; 
one year divided into two parts; fast for three days; in each 
period of six months different flowers, different names; 
performer goes to heaven and returns as a powerful king; 
KKV 302-303, Vide Tritayapradanasaptami above p. 308. 


Narakacaturdasi—Vide above p. 196-198. 


Narakapirmmad—begin on every Full Moon or on Full moon of 
Marg.; one year; he should fast that day and worship Visnu 
and repeat his name or he should repeat in order the twelve 
names Kesava to Dàmodara in the twelve months from 
Marg.; should donate every month water jar with daksina 
and sandals, umbrella and a pair of garments or, if unable, 
at the end of the year; he secures happiness and remembers 
Haris name at time of death and goes to heaven; HV IL 
166-167 ( from Vi. Dh. ). 


Nurastinhacaturdasi—on 14th of Vai. $u.; tithi; if there be Svati 
naksatra, Saturday, Siddhi Yoga and Vanija-karana the 
reward is a crore of times; Narasimha (avatàra) is deity; 
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HV IL 41-49 (from Narasimhapurana ); PC 237-238 (It is 
called Nrsimhajayanti by SM 98, PC and others ); SmK 114. 
If it is mixed with 13th or 15th, the day on which 14th exists 
at sunset should be accepted; VKD( pp. 145-152 ) gives a 
long procedure of pūjā ; it occurs in Tamil Paficangas also. 
Nrsimha appeared on Vai. su. 14 in the evening when there 
was Svatinaksatra. 


Narasimhatrayodasi—on Thursday falling on 13th tithi; one 
should bathe and worship Narasimha in the afternoon and 
fast on that day; KKV 369, HV II. 14 (from Narasimha- 
puràna ). 


Narasimhadvadasi—on 12th of Pha. kr.; fast on that day and 
worship of Narasimha image; a jar covered with white 
cloth is to be established and on it a golden or wooden 
or bamboo image was to be placed; gift of the image toa 
brahmana on that day; HV I. 1029-30 (quoting Var. 42. 
1-7 and 14-16 ). The printed Var. provides that the vrata is 
to be performed in $ukla-paksa, whereas in HV 1.1029 the 
krsnapaksa is mentioned. 


Narasimhastami or Narasimhavrata—King or prince or a person 
desirous of destroying enemy should perform this; on 8th 
tithi he should make a lotus figure of eight leaves with rice- 
grains or flowers and place an image of Narasimha thereon 
and worship it and also worship Srivrksa ( Bilva or 
A$vattha ? ); HV I. 876-880 ( from Gar. ). 


Navanaksatrasanti—a propitiatory rite and worship of nine 
naksatras; the naksatra of a man’s birth is called Janana- 
naksatra, the 4th, 10th, 16th, 20th, 23rd are respectively 
called Manasa, Karma, Sanghatika, Samudaya and 
Vainasika; an ordinary man has to consider these six 
naksatras, while a king has to consider three more, viz. the 
naksatra of coronation, the naksatra that rules over his 
country and the naksatra of his varna; if these naksatras 
are affected by evil influences of planets &c. evil results 
follow in the matters denoted by these six or nine, e. g. if 
janana-naksatra is affected he may lose his life and wealth, 
if the coronation naksatra is affected the king may lose his 
kingdom; appropriate rites and worship may avert or lessen 
evil effects e. g. in case of janana-naksatra he should bathe 
with water in which ku$as are dipped and in which the dung 
and urine of a white bull and white cow's milk are mixed; 
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HV 1I. 688-691 (from Vi. Dh.); it may be noted that the 
Vaikhanasa-grhya-sütra IV 14, Vi. Dh. IL 166, Nar, L 56. 
358-59 and Yogayatra of Varáhamihira 9. 1-2 differ about 
what naksatras from birth bear the above names. 


Navanitadhenudána—on K, amavasya; worship of Brahma and 
Savitri; gift of dhenu of butter with various fruits, gold and 
garments; PC 315. Vide H. of Dh. vol II. p. 883 for 
Navanita-dhenu and Dhenus of other materials. 


Navamirathavrata—fast on Asv. kr. 9th and worship of Durga; 
worship of the car (of Dev1) decked with cloth, banners, 
chowries, mirrors, garlands, and paintings of lions; place 
in the car a golden image of Durga with her trident on the 
demon Mahisa; taking the car by the public road bring it 
to the Durga temple; jàágara with torches, theatricals, 
dancers; the next morning bathe the image and dinner to 
devotees of Devi; rewards of offering to Durga bedstead, 
a bull, a cow &c; KR 314-315 ( from Bhav. ). 


Navamivratas—KKV 273-308, HV I. 887-962, KN 229-230, TT 
59-103, PC 139-142, VR 319-352 ; Navami mixed with 8th 
is to be preferred, TT 59, DS 15. On Cai. Su. 9 Bhadrakali 
was crowned queen over all Yogin!s; therefore on all 
navamis one should fast and worship her; KKN 383, KR 
127-128. 


` Navamyüdi-upavasavrata—ías& on 8th, 9th, 14th and pürnimà; 
the person becomes lord of Siva's ganas; HV IL 509 
( from Mat. ). 


Navarütravrata—V ide above under Durgapija. 


Navavyuhürcana—observe fast on any 11th of ŝu. or of As. or Pha. 
or on a sankrànti or eclipse and offer a sacrifice to Visnu 
after constructing à mandapa on a plot of land inclined 
towards north-east; mandapa to have doors and in its midst 
the figure of a lotus; the eight weapons of the lords of eight 
quarters to be drawn viz. vajra, Sakti, club (of Yama), sword, 
noose (of Varuna), banner, mace (of Kubera), $üla (of 
Siva); drawings of Vasudeva, Sankarsana, Narayana, 
Vamana that are the forms ( vyühas of Visnu ); homa; HV 
I. 1125-1131 ( from Vi. Dh. ). 


Navannabhaksana—{ partaking of the fresh crops) in Marg. 
before the Sun reaches the 14th degree of the zodical sign 
Scorpion; KSS 27; the NM (p.72, verses 880-988) des- 
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cribes the ceremony; song and music were employed and 
Vedic texts loudly recited and Brahma, Ananta (snake ), 
guardians of quarters were worshipped. 


Nagacaturthi—on K. gu. 4; PC 95. 


Nagadastoddharanavrata—same as Dastoddharanavrata p. 312 
above. 


Nagapaficami—V ide pp. 124 ff above. 


Nagaptja—{ worship of snakes ) on Marg. su. 5; SmK 429 (says 
it is well-known among daksinatyas ). 


Nagamaitripaficami—one should give up (katu pungent or 
bitter ) and sour things and should bathe Naga images with 
milk; he thus makes friends with nàgas, Pad. V. 26. 56-57 
q. by KKV 96, HV I. 566 ( same verses from Bhav, ). 


Nagavrata—( 1)on 4th of K. $u.; fast on this; worship of Sesa, 
Sankhapàla and other nagas with flowers, sandalwood paste 
and satiating them with milk in the morning and noon; 
result-snakes do not harm him; HV. I. 530 ( from Kürma ), 
KN 184-185, PC 95; (2) worship of Naga image on 5th tithi 
on lotus leaves with mantras, flowers &c. and streams of 
ghee, milk, curds, honey; homa; freedom from poison and 
secures son, wife and prosperity; HV I, 572 (from Bhav. ), 


Namatrtiya—begin on Marg. gu. 3; tithivrata; one year; every 
month worship of Gauri with one of twelve names, viz, 
Gauri, Kali, Uma, Bhadra, Durga, Kanti, Sarasvat!, Mangala, 
Vaisnavi, Laksmi, Siva, Naràyanl; he would go to heaven: 
or worship the Ardhanàrlsvara form of Mahesvara ; he would 
suffer no separation from his wife; or worship an image of 
Harihara with one name each month out of the twelve from 
Ke$ava to Damodara; HV L 477-478 (from Bhav.), KKV 
55-56. 


Namadvüdasi—begin on Marg. su. 12; fast on that day; tithi- 
vrata; he should take one of the twelve names of Visnu, viz 
Narayana in Marg. and P., Madhava in M. and so on up to 
Damodara in K.; donate at year's end a cow with calf, 
sandals, garments &c. to twelve brahmanas; goes to Visnu- 
loka; HV I. 1097-1101, KK V 347 (in prose and less elaborate). 


Namanavami—begin on ÁA$v. su. 9; for a year; worship of Durga 
under different names, different flowers in each month; 
Brahmana maidens to be feasted; at end, gift.of cow and 
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sumptuous dinner to bráhmana devotees of Durgà: becomes 
free from all sins, reaches Durgd-loka; KKV 283-298, HV 
I. 928-933 ( from Bhav. ). 


Namasaptami—({ 1) on 7th tithi a devotee should contemplate 
on the Sun and observe certain restrictions viz., not touching 
oil, not wearing dark-blue garment, no bath with amalaka 
fruit, nor quarrel with any one, not to drink wine, not to 
speak with a candala, nor with a woman in her monthly 
illness, not to gamble, not to shed tears, nor to eat kanda, 
mila, fruits, flowers and leaves; (2) from Cai gu. 7: 
worship sun for a year under different names in each month 
(such as Dhata, Aryaman, Mitra in Cai, Val, Jy.); feed 
on each 7th Bhojakas ( Magas) with ghee and donate red 
clothes; in KKV 121-123, HV I. 726-728; KR 124-126 (all 
from Bhav., Brahmaparva 65. 1-7 and 19-34 ). 


Narali or Naraliptirnima—on Sravana su. 15. Vide above p. 128, 
Nasatyapujacaksur-vrata— Vide * Netravrata’. 


Nikumbhapuja—(1) on Cai. su. 14 fast and on pürnimà worship 
of Hari; Nikumbha goes out to fight with pisdcas; a clay 
or grass effigy should be made and worship should be 
offered to pisàcas in the noon in each house with flowers, 
naivedya &c. and with drums and lutes; worship again 
at moonrise; and then dismiss; the performer should 
observo a great festival with song and music and the din 
of people; people should play with a serpent made of grass 
surrounded by sticks and it should be cut up into pieces 
after three or four days and pieces kept for one year; HV 
JI. 241-242 (from Aditya-puràna); NM (p. 64 verses 781- 
790) calls this ‘Caitrapisiaca-varnanam’; (2) on Asv. 
purnima ; people (except women, children or old men) should 
not take food by day and keep Agni near the house door 
and worship it and so also Full Moon, Rudra and Uma, 
Skanda, Nandisvara, Revanta; worship of Nikumbha with 
sesame, ricegrains and müsas ; brahmanas to be fed at night 
and people should take food (but no meat); music, dance 
and songs that night; next day they should take easy and 
in the morning after that they should besmear themselves 
with mud and play like pisdcas without feeling shame, 
smear their friends with mud and employ lascivious words 
and prattle obscene words; in the afternoon they should 
bathe; if a person does not indulge in this saturnalia he is 
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affected by pisacas; KKN 411-413, KR 375-378 ( both quote 
Brah.); (3) on Cai kr. 14; worship of Sambhu and 
Nikumbha who is accompanied by pisacas; on that night 
people to protect their children from pi$acas and to see the 
dance of vesyas; KKN 446, KR 534-536. 


Niksubharkacatustayavrata—Niskubha is wife of the Sun: fast 
on kr. 7th; tithivrata; for a year; worship of image of Sun 
and his wife; woman observer would go to Süryaloka and 
secures a king as husband; male also goes to Sun's world; 
a reader of Mahabharata should be engaged for a year and 
honoured at the end with gift of the golden image of Sun 
and Niksubha and with ornaments (for readers wife) and 
garments &c.; KKV 156-159, HV I. 676-679 (from Bhav. ). 


Niksubharkasaptami—begin on 6th or 7th tithi or on Sankranti 
or on Sunday ; one year; golden or silver or wooden image 
of Sun and Niksubha (Sun's wife) to be bathed with ghee 
&c,; fast and homa; dinner to devotees of Sun and Bhojakas ; 
reward is that performer secures all desired objects, goes to 
Suryaloka and various other worlds; KKV 153-156, HV I, 
674—676 (from Bhav. Brahmaparva 166); AK (folio 457a- 
459b) notes that there are several varieties of this vrata; 
(1)from Saurasamhita; for one year from M. $u, 7; (2) 
from Bhav. ; (3) from M. kr. 7; (4) from Bhavisyottara. 


Nimbasaptami—begin on 7th tithi of Vai. su.; for one year; 
worship of Sun; draw a figure of lotus and Sun called 
Khakholka to be established thereon; the Mülamantra is 
‘om Khakholkaya namah’; twelve Adityas, Jaya, Vijaya, 
Sesa, Vasuki, Vinàyaka, Mahasveta and queen Suvarcala 
to be placed in front of Sun image and also several other 
deities; eating of nimba leaves on 7th and sleeping before 
Sun image; on 8th again worship Sun; performer freed 
from all diseases; KKV 198-203, HV L 697-701 (from 
Bhav.), NA 52, 


Nirjalaikadagi—on Jy. šu. 11; fast from morning of one day to 
next day morning; no water to be drunk the whole day 
except what one may take in for obligatory aàcamana (such 
as in sandhyà adoration); next day donate jar full of water 
and sugar and some gold and break the fast; reaps reward 
of twelve dvadasis and reaches Visnuloka; HV I 1089-91 
(from M. B.); SmK 122-123, and p. 109 above. 
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Nisiddha—Forbidden matters and actions on certain months, 
tithis, week-days, Sankràántis and: vratas are numberless. 
KV (pp. 333-345) sets out a very long list, but ultimately 
(on p. 345) has to say ‘Actions forbidden by those who 
know the Vedas, smrtis and purdnas at several times and 
occasions are innumerable; how can I, a single man, speak 
about all of them unless I live a thousand years; therefore 
I have said what I understood from a few texts in authorita- 
tive works and contained in digests; others will write about 
the rest. ' 

Nirajana-dvadasi—on K. su. 12; to be performed at beginning 
of night when Visnu rises from sleep; waving lamps 
before image of Visnu and several deities such as Sun, Siva, 
Gauri, one's parents, cows, horses, elephants; the king 
should also worship all symbols of royalty collected in the 
court of his palace; a chaste woman or a handsome vesyà 
should wave lamps thrice over the king's head; this isa 
great santi (propitiatory rite) and drives diseases and 
brings in plenty; it was first introduced by king Ajapala 
and should be performed every year; HV I, 1190-1194 
(from Bhav. U. ). 


NirGjananavami—on kr. 9th tithi ( of ASv.?); worship of Durga 
and of arms at night; next day at sunrise this nirajana- 
Santi be performed, NM (p. 76 verses 931-933 ). 


Nirüjanavidhi—From K. kr. 12 to K. $u. 1 (by pürpnimànta 
reckoning ); performed in the case of a king; the king to 
erect to the north-east of the capital a large pavilion with 
banners &c. and three toranas (arched gates); worship of 
deities and homa; the rites begin when the Sun passes from 
Citrá.naksatra to Svatl and continue till Sun is in Svati; 
jars full of water and decked with leaves and threads of 
five colours; to the west of torana elephants were to be 
bathed to the accompaniment of mantras and horses also, 
and food to be offered to elephant by the purohita; if 
elephant joyfully accepted it, it foretold victory; if he 
rejected it great danger foreboded; various forebodings from 
other actions of the elephant; worship of arms and royal 
symbols such as umbrella and banner; till Sun is in Svatt, 
horses and elephants should be honoured; no harsh words 
fo be addressed to them nor should they be beaten; the 
pavilion to be guarded by armed men and the astrologer, 
purohita and the chief veterinary doctor and elephant 
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doctor should always be in the pavilion; on the day when 
the sun leaves Svati and enters Viśākhā, horses and 
elephants to be decked and on them, on sword, umbrella, 
drum &c. mantras to be recited; the king to ride his horse 
first and then mount his elephant and should come out from 
under the torana and accompanied by his army and citizens 
march to the palace, honour the people and take leave of 
them: this rite is a Santi and should be performed by kings 
for prosperity and welfare of horses and elephants; HV II. 
675-680 (from Vi. Dh. IL. 159). Vide H. of Dh. voL III, 
pp. 230-231 for further details gathered from Kautilya, Br. 
S. chap. 44, Agni 268. 16-31 and other sources and also RM 
(folio 79a and verses 1333-1335 in ABORI vol. 36 p. 328 ), 
KR 333-336, SmK 334-341. Nirájana is a Santi; vide 
RNP pp. 433-437 ( quoting Visnudharmottara ). 


Nilajyestha—on 8th of Sr. when there is Sunday and Jyestha 
naksatra; sun deity; here the weekday is the most import- 
ant thing, next comes naksatra; KN 198 (quoting Skanda), 


Nilavrsa-dána—on Full Moon in K, or A$v, Vide H. of Dh. vol. 
IV pp. 539—542 for the letting loose of a nlla bull; Anu- 
sisanaparva 125. 73-74, V. Dh, 85. 67, Mat. 207, 40, Vayu 
83. 11-12, Vi. Dh. I, 144. 3 and 1. 146. 58, PO 305 ff, 
SmK 405-406. 


Nilavrata—eating only by nakta method on every other day for 
a year; samvatsaravrata; at end donate a golden blue lotus 
with a vessel full of sugar and a bull; performer reaches the 
world of Visnu ; Mat. 101. 5 q. by KKV 440 (3rd sastivrata), 
HV IL 865 (same verses from Pad. V. 20.47-48). Mat. 
calls it Lilavrata. 

Nrsimha-jayanti—Vide Narasimha-caturdas! above and GK 155, 

Nrsimha-dvadasi—Same as Narasimha-dvàdasl. 

Nrsitnhavrata—on su. 8th, KN 196; vide NarasimhástamI above. 

Netravrata—on 2nd tithi of Cai $u.; same as Caksur-vrata 
above. 

Paksa—the two halves of a month, respectively called sukla and 
krsna and also pürva and apara. The general rule is that 
the $ukla paksa is recommended for rites in honour of gods 
and rites for prosperity ; while the dark half is recommended 


for rites for deceased ancestors and for magic rites meant 
for a malevolent purpose VKK 236-237 (quoting Manu 
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IH. 278-9), SM 145, PC 31-32. Further details will be 
added in the next section on ‘ Kala’. 


Paksavardhini-ekadas$i—when pürnimà or amāvāsyā extends 
over the following pratipad, itis paksavardhini; similarly 
11th tithi is so called when it extends over (on to 12th tithi) ; 
worship of golden Visnu image; Jdgara with dance and 
music; Pad. VI, 38. 


Paksasandhivrata—( lit. vrata on the joint between two paksas) ; 
(1) subsisting by ekabhakta method on pratipad; for one 
year; at end of year donate a kapilà cow; reaches world of 
Vaisvanara; HV I, 355-57; Mat. 101. 82 calls it Sikhivrata 
and VKK 29 quotes Mat.; (2) eating food served on bare 
earth on 1st tithi; reaps reward of Triratra sacrifice; HV 
I, 357 ( from Pad, ). 


Paficaghata—pirnima—worship of image of pirnim4-devi; on five 
Full Moon days follow ekabhakta; at end donate five jars 
respectively filled with milk, curds, ghee, honey and white 
sugar; he secures all desired objects ; HV II, 195-96 ( quoting 
Bhav. U. ). 


Paficapindikü-gaurivrata—on Bh. su.3; fast on that day; at 
advent of night four images of Gaur! to be made of wet clay 
and an additional one with five lumps of clay; at each 
prahara worship of the images with a mantra, dhüpa, 
camphor, lamp fed with ghee, flowers and naivedya and 
arghya; in the following three praharas different mantras, 
dhupa, naivedya, flowers &c.; next morning honour a 
brahmana and his wife; and the four images of Gauri are 
carried on the back of a she-elephant or a mare, cast into a 
river, tank or well; HV I. 485-497 (from Pad. Nagara- 
khanda ). 


Paticabhangadala—the leaves of the five trees, mango, asvattha, 


vata, plaksa and udumbara ( Krtyakalpataru on Santi, 
folio 7a). 


Paficamahapapanasanadvadasi—In the beginning of Śr. ; on 12th 
and on Full Moon of Sr. one should perform worship of 
twelve forms of Krsna (such as Jagannátha, Devakisuta ) 
and on amavasya offer a meal of sesame, mudga, jaggery 
and rice; five ratnas ( see below) to be donated ; one becomes 
free from the results of five grave sins, as Indra, Ahalyà, 
Soma and Bali became free; HV I. 1201-1202 from (Bhav.). 
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Paficamahabhiita-vrata—begin on Cai. su. 5; fast and worship of 
Hari in the form of the five bhiitas viz. the earth, water, fire, 
wind and akd$a; one year; at year's end gifts of garments; 
HV I. 552-553 ( from Vi. Dh. IIT, 152, 1-11 ). 


Pancamivrata—on Marg. su. 5th at sunrise undertake the restric- 
tions about vrata; an image of Laksmi made of gold, silver, 
brass, copper or wood prepared or Laksmi be painted on strip 
of cloth; worship with flowers &c. from feet to head of 
Laksmi, honour women ( whose husbands are alive) with 
flowers, saffron and sweet dishes; donate a prastha of rice 
and vessel full of ghee with * may the heart of Sri be pleased ;' 
for a year with different names of Laksmi in each month; 
donate the image to brahmana; Bhav. U. 37. 38-58. 


Pafücamivratas—K KV 87-97 (7 vratas), HV L 537-576 (28 
vratas), KN 186-188, TT 32-34, PC 95-100, VR 192-220. 
The fifth mixed with 4th tithi is to be preferred for all 
paiicaml upavàsas and vratas except Nágapaücaml and 
Skanda-upavasa; KN 188, NA 44-45, PC 96. 


Paftcamiurtivratas—begin on oth tithi of Cai. $u.; fast on that day 
and worship of conch, discus, mace, lotus and the earth 
drawn in a circle with sandalwood paste; homa; for a year 
on 9th every month; five garments of different colours to be 
donated at year's end; same reward as Rajasüya; HV I, 
466-67 (from Vi. Dh. III. 155. 1-7 ). 


Pajficaratnas—ace. to KKN 366, HK 413 and KR 493 (all 
quoting Kalika ) the five jewels are gold, diamond ( hiraka), 
sapphire, Padmardga (ruby), and pearl; while HV I. 47 
quoting Adityapurana says they are gold, silver, pearl, coral 
and rajavarta ( Lapis Lazuli ). 


Paica-làngala-vrata—mentioned in the plate of Silahara king 
Gandaraditya ( dated sake 1032, 1110 A. D.) made on Moon 
eclipse in Vaisakha; JBBRAS voL 13. p. 33. Mat. chap. 283 
describes it at length; on a holy tithi or eclipse or yugaddi 
tithi gift of land along with five ploughs made of hard wood 
and five golden ploughs and ten bulls-all these are to be 
donated. 


Patravrata—Samvatsaravrata; for a year a woman should give 
every day betel leaf with betel-nut and lime to a woman or 
aman; at year’s end gift of a golden or silver betel leaf and 
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lime of pearls; she never has ill-luck or evil mouth odour, 
HV II, 864 (from Bhav. U. ). 


Patrikapuja—V ide above under Durgàpüjà p. 161. 
Padadvayavrata—V ide Nandápadadvayavrata above p. 328. 


Padarthavrata—begin on 10th of Marg. su.; fast on that day and 
worship of the ten quarters and guardians; one year; at end 
donate a cow; secures desired object; HV I. 967 (from 
Vi. Dh. ). 


Padmakayoga—(1) if Sunday falls on 6th tithi mixed with 7th, 

. it is Padmakayoga equal to one thousand solar eclipses; PC 
105, VR 249; (2) when the Sun is in Visakhà-naksatra and 
the Moon is in Krttika, that is Padmakayoga; HK 679 
(from Sankha ), KV 390 (from Pad. and Visnupurana), KR 
430, SmK 400; KV explains that Sun must be in third pada 
of Visakha and Moon in first pada of Krttika. 


Padmanabhadvádas$i—on 12th of Asv. su; a jar should be 
established in which a golden image of Padmanabha (Visnu) 
should be cast; worship of that image with sandalwood 
paste, flowers &c.; donate next day to brahmana; KKV 
333-300, HV L 1039-41; KR 373-375 ( all quote Var. 49. 1-8 
and a few more verses ). 


Poraa 1) subsisting on milk alone for a dīksita. Vide 
Satapatha Br. IX. 5.1. 1; (2) on each amàvasyà subsist on 
milk; for one year; at year's end perform sraddha and 
donate five cows, garments and jars of water; HV IL 254 
(from Pad. ); (3) from Pha. su. 1 to 12 subsist on milk for 
pleasing Govinda; SmK 513-514 quoting Bhagavata VIIL 
16. 22-62. 


Paras$urümajayanti— Vide under Aksayya-trtiya above pp. 88-89 
and PC 89. 


Para$urümiyastami—on As. su. 8; one of the 14 yātrās at 
Purusottama-ksetra; GK 193. 


Parvatastami-vrata—worship on 9th the mountains Himavat, 
Hemaküta, Nisadha, Nila, Sveta, Srngavat, Meru, Malya- 
vat, Gandhamadana and also the vargas of Kimpurusa, 
Uttara-kuru; fast on 9th from Cai. su.; for a year; gift of 
silver at year's end; Vi, Dh. III. 174. 1-7. 


Parvanaktavrata—observe nakta method on each 15th of a 
month for one year; miscellaneous vrata; Siva deity; at 
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year's end give dinner to Siva devotees with the words 'May 
the Lord be pleased'; reaches Siva-loka and never again 
becomes a human being; HV II. pp. 905-6 (from Bhav. ). 
For parvan, vide H. of Dh. vol. IIL. p. 737 n. 1425. 


Parvabhübhajana-vrata—one should take his food served on bare 


earth on parva days; Siva deity; reaps the fruit of Atiratra- 
sacrifice; HV IT. 906 ( one verse from Pad. ). 


Pallavas—the five auspicious pallavas are those of mango, 
asvattha, vata, plaksa and udumbara, acc. to Durgabhakti- 
tarangini p. 27; HV L47 (quoting Bhav.) says they are 
also called ‘ paficabhangah’. 


Pavanavrata—(one of the Sastivratas) on 8th of M. one should 
wear wet garments whole day and donate a cow; goes to 
heaven for a kalpa and then becomes a king. KKV 450 
(from Mat. 101. 78). Magha is a very cold month. 


Pavitráropama-vrata—( investing the image of a deity witha 
sacred cord), HV IL 440-453, HK 881-890; Isanasivaguru- 
devapaddhati, 21st patala, SM 81-90, PC 235-239 deal at 
great length with this. Pavitraropana is supposed to make 
good all defects and mistakes committed in all pujas and he 
who does not perform this every year does not secure what 
he desires and meets with obstacles; the putting on of 
pavitra in the case of the several gods is done on different 
tithis. In the case of Vasudeva it may be done on the 12th 
of Sr. $u. when the Sun is in Karkataka (Crab sign) or on 
the 12th when the Sun is in Simha (Leo) or Kanyà ( Virgo) 
but not when Sun is in Tula (Libra or Balance) The 
several tithis for Pavitraropana in the case of gods are: 1st 
for Kubera, 2nd-three gods, 3rd Bhavani, 4th ganesa, oth 
Moon, 6th Kartikeya, 7th Sun, 8th Durga, 9th Matrs, 10th 
Vasuki, 11th sages, 12th Visnu, 13th Kamadeva, 14th Siva, 
15th (pürnima) Brahma; vide HV II. p. 442 and PC p. 238. 
If one puts on a pavitra on Siva every day, it may be made 
of the leaves of certain trees or flowers or kusas but the 
fixed yearly pavitra for Siva is on the 8th or 14th of any 
of the paksas of As. (the best ), Sr. (middling ), Bh. (lowest), 
but only those who desire moksa should do this in dark 
fortnight, others only in bright one. The pavitra may be 
made of gold, silver, copper or silk, of lotus threads or with 
kugas or cotton; the threads should be spun and cut by 
brahmana maidens (best), or ksatriya or vaisya maidens 
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(middling ), or by $üdra ones (lowest). The pavitra should 
have from 100 knots (best) up to eight. Pavitra means 
Yajüopavita and is applied to any string or garland like 
it put on images of gods. In Maharastra it is called 
‘Pomvatern *. 


Patalavrata—begin on Cai. kr.1; fora year; worship of seven 
Patàlas ( nether regions ) in order one after another; taking 
food by nakta method; at end of year light lamps in 
brahmava houses and donate white garments; HV IL 506= 
907 ( quoting Vi. Dh. IL. 158. 1-7 ). 


Patravrata—M. su. 11 and 15; fast on 11th; on 15th place in 
a pure spob a golden vessel full of ghee on which a pair of 
new garments is put; ja@gara with music and song: take 
the vessel to a Visnu temple in the morning; bathe Visnu 
image with milk &c., worship the image, offer the vessel 
and utter ‘may Visnu be pleased’, offer substantial naive- 
dya, return home and gratify the ácárya; sumptuous dinner 
to ácárya, the blind and poor; KKV 390-91, HV II 381-82 
(from Narasimhapurina ). 


Padodakasnana—fast on Uttarasadha-naksatra, bathe the feet of 
the image of Hari on Sravana-naksatra and prepare four 
jars of gold, silver, copper or clay; similarly bathe the feet 
of the images of Sankarsana, Pradyumna and Aniruddha: 
repeat mantras over the four jars filled with water from a 
well, a spring, a tank, a river and bathe with it; removes 
ill-luck, all obstacles, diseases and gives fame and progeny ; 
HV II. 650-653 ( from Vi. Dh. ). 


Papanasini-dvadasi—When su. 12th has Pusya—naksatra, it is 
very holy and is so called; GK 143. 


Papanasini-saptami—when $u. 7th falls on the Hasta naksatra, 
that is a very holy saptami; worship the Sun on that day ; 
performer is freed from all sins and goes to Devaloka; KKV 
145-146, HV L 740-41 quoting Bhav., Brahmaparva 100. 
4-14. This yoga occurs in Sr. dark half ( says HV. ). 


Püpanàásinyekadasi—in Pha. when ekadasi has Pusya naksatra 
and Jupiter and when Sun is in Kumbha or Mina or when 
ekadas! is conjoined with Pusya-naksatra, that tithi is 
papanasinI; GK 607 ( quoting Vayu and Var. ). 


Püpamocana-vrata—one who stays under a Bilva tree for twelve 
days without food is freed from the sin of bhrünahatys 
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Siva deity; HV IL 396 (from Saurapurina). For 
bhrünahatya, vide H. of Dh. vol. IL p. 148, n. 334 and vol 
IL. p. 612 n. 1161. 


Parana or Paárana—Vide above pp. 120-121. 


Pdalicaturdasi-vrata—on 14th tithi of Bh. $u.; tithi; Varuna is 
the deity; draw picture of Varuna in a mandala; all varnas 
and women may offer arghya, worship with fruits, flowers, 
all corns, curds &c. in the noon; performer becomes free 
from all sins and secures prosperity; HV IL. 130—132 ( from 
Bhav. U. ). 


Pasa—is 12th tithi; VKK 242, SmK 114. 


Pasupatavrata—( 1 ) Begin on Cai., make a small //2ga and bathe 
it with sandalwood water; make a golden lotus and place 
the linga thereon and worship with bilva leaves: lotus 
flowers ( white, red, blue ) and other upacaras; this Sivalinga- 
vrata to be observed in all months from Cai.; but in months 
from Vai. lingas may be respectively made of diamond, 
emerald, pearl, sapphire, ruby, gomeda ( a gem brought from 
the Himalaya and Indus), coral (in K. and Marg.), 
Süryakanta (Sun-stone), crystal; at end of year gift of a cow 
and the letting loose of a bull; or it may be performed only 
for a month, if performer poor; many verses ( pp. 202-211 in 
HV ) ending with ‘sa me pàpam vyapohatu ' or * vyapohantu 
malam mama’ or Devi pàpamasu vyapohatu' (may he or 
she remove my sin), addressed to several forms of Siva, 
Skanda and others; HV I. 197-212 (from Linga); (2) on 
Cai Full Moon; on preceding 13th honour a worthy àcárya, 
make a sankalpa about Pasupatavrata for life, 12 years, 6, 
à or one year or for one month or 12 days; homa with ghee 
and fuel sticks; fast on 14th; on 15th homa; then apply 
holy ashes to body with six mantras “ Agniriti bhasma " 
&c. ( Atharvasiras Up. 5); HV IL 212-222 (from Vayu- 
samhita ); (3) on 12th of kr. the performer subsists by 
ekabhakta method, on 13th by auydcita method, on 14th by 
nakta and on amavasy4 fast, gift of golden bull on ist tithi 
after amavasya; HV II. 455—457 (from Vahnipurana ). 


Pasanacaturdasi—on su. 14 when the Sun is in Scofpion 
( Zodiacal sign ); Gauri to be propitiated by taking as food 
after evening lumps of flour resembling stones; KV 470, 
VKK 483, TT 124 ( from Bhav. ). 


Pithori Amavasya—Sr. kr. 30, 
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Pitrvrata—( 1) on each amavasya for a year; performer subsists 
on milk alone, performs at end of year sraddha and donates 
five cows or garments with jars full of water; saves 100 
ancestors and goes to Visnuloka; KKV 443 ( 16th Sastivrata 
from Mat. 101. 29-30); (2) from Cai kr. pratipad; for 
seven days worship of seven groups of pitrs called 
Agnisvatta, Barhisadah &c.; for a year or 12 years: 
HV IL 505-506 (from Vi. Dh. IIL 157. 1-7, which 
is a Saptamirtivrata); (3) Vi. Dh. IIL 189. 1-5; 
(4)from Cai kr. 15; fast and $ráddha of seven groups 
of pitrs; for a year; HV L, 255 from Visnupurana ); (5) on 
amavasy4 offering to pitrs of sesame and water in which kugas 
are dipped and fast for performer; HV II. 253 (from Var.) ; 
(6) worship of pitrs with pindas; homa with streams of 
ghee and fuel-sticks and curds, milk, food &c.; pitrs confer 
progeny, wealth, long life &c.; HV II, 254 ( from Bhav. ). 


Pipitaka-dvadasi—on Vai. $u.12; image of Kesava should be 
bathed in cold water and worship with upacaras of gandha, 
flowers &c.; gift of four jars filled with water in the first 
year, of eight jars in the 2nd, of 12 jars in the 3rd year and 
of 16 jars in the 4th; daksinà of gold; so named after a 
brahmana called Pipitaka; VKV 19-20, VKK 252-258, 
TT 114. 


Písücacaturdaéi—on Cai. kr. 14th; worship of Sankara and 
utsava at night; Nikumbha worships Sankara on that day, 
therefore Nikumbha should be honoured and bali ( offering ) 
should be made to pisicas in cowpens, rivers, roads, peaks 
&c.; NM 55-56, verses 674-681. 


Pisaca~mocana—( 1) on Marg. gu. 14, bath near Kapardióvara 
in Kasi and worship; distribution of food there; every 
year; performer becomes free from liability to become a 
pisaca; PC 247-48, (2) SmK 108; on bathing in the 
Ganges and giving dinner to brahmanas on Cai. gu. 14th, 
when it falls on Tuesday; person isfreed from being a pisáca. 


Pistasanavrata—on every 9th tithi to subsist only on flour; 
begin on Mahanavamil; for nine years: Gauri deity ; secures 
all desires; TT 59, VKK 40-41. 


Pundgarikayajfiaprüpti—worship Varuna, lord of waters, on 12th; 
he secures fruit of Pundarika sacrifice; HV 1 1204 (only 
one verse). Vanaparva 30, 117 shows it was a great yajña 
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like Asvamedha and Rajastya. Vide Asvalayana Srauta- 
sutra ( uttarasatka IV. 4) for Pundarikayaga. 


Punyakavrata—described in Harivamsa II 77-79, Brahmavai- 
varta III. chap. 3 and 4; begin on M. éu. 13; for one year: 
worship of Hari. 


Putrakümavrata—(1) on Bh. pürnimà; a sonless man should after 
performing putresti sacrifice in his house.enter a cavern 
where Rudra is supposed to have dwelt, should offer homa to 
Rudra, Pàrvati, Nandi and worship and observe fast; feed 
his helpers and then himself and his wife, and circumam. 
bulate the cave and make his wife listen to divine legends 
(about Rudra), should make his wife subsist for three days 
on rice and milk; even a barren wife may then get a son; he 
should then prepare a golden, silver or iron image of Siva, 
about a pradesa in length (the distance between the thumb 
and forefinger fully stretched), worship it, heat it in fire, place 
it in vessel and perform abhiseka over it with a prastha of 
milk and make his wife drink that milk; KKV 374-376 
( from Brah. ), HV II. 171-72 ( same verses from Pad. ); (2) 
on Jy. paurnamasi; tithivrata; a jar filled with white rice 
grains, covered with white cloth, marked with white sandal- 
wood paste and with gold inside should be established; on it 
a copper vessel with jaggery should be placed; on the vessel 
image of Brahma and Savitri should be placed and wor- 
shipped with gandha &c.; next morning donate the jar to a 
brahmana; bráhmanas should be fed and he himself may 
take food but without salt; this should be done every 
month for a year; in the 13th month donate ghrtadhenu 
with bedstead and golden and silver images of Brahma and 
Savitri respectively; homa with white sesame and repeat 
names of Brahma; the performer (man or woman ) becomes 
free from sins, secures excellent sons; KKV 376-378 ( calls 
it Putrakamyavrata), HV IL 173-74 (same verses from 
Padma ), KR 193-195 (from Pad.). For ghrtadhenu, vide 
H. of Dh. vol. IL p. 880. 


Putradavidhi—Sunday when it falls on Rohini or Hasta 
naksatra is called Putrada; fast on that day; worship of the 
Sun with flowers &c.; performer to sleep in front of Sun's 
image; he should mutter Mahasveta mantra ( Hrim Krim 
sah ); next day he should offer arghya with karavira flowers 
and red candana to the Sun and to Sunday and perform 
parvana $ràddha and should eat the middle pinda (out of 
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three); KKV 15-16, HV II. 524 (calls it Pura-putrada-vidhi). 
In HV it is not so elaborate as in KKV. 


Putrapraptivrata—(a) on 6th of Vai. Su. worship of Skanda after 
fast on 5th; tithi; fora year; Skanda has four forms (or 
names) viz. Skanda, Kumara, Visikha and Guha; one 
desirous of son, wealth or health secures his desire; HV 
1.628 (from Vi Dh.); (2) on Sr. Pürnima; tithi; Sankari 
(Durgà) is devatà; one desirous of sons, learning, kingdom, 
fame should perform this; manufacture a sword or padukas 
or image of Devi of gold or silver and on an auspicious 
naksatra place it on a vedi (altar) on which barley shoots 
have grown and homa has been performed; various fruits 
and flowers be offered to her; Vidyamantra set out in HV 
IL 232; HV II. 230—233 (from Devipurana ). 


Putravrata—(1) same as ‘ Putra-kamavrata' (1); HV IL 171-72; 
(2) after bath in the morning twilight, touch a pippala tree 
and donate a vessel full of sesame; destroys all sins; HV II, 
883 (from Bhav. U.) 


Putrasaptami—(1) on 7th of M. $u. and kr.; worship of the Sun 
on both saptamis after fast on 6th and homa; one year; 
secures son, wealth, fame and health; KKV 166-67, HV I. 
738-739 (both quote Adityapurina), VR 255; (2) on Bh. 
su. and kr. 7; sankalpa on 6th and fast on 7th; worship of 
Visnu with mantras containing name of Visnu; on 8th 
worship of Visnu with Gopala mantras and homa with 
sesame; one year; at year's end donate a pair of dark cows; 
secures son and freedom from all sins; KKV 224-225, HV 
I. 724-25 (same verses from Var. 63. 1-7 ). 


Putriyavrata—on 8th tithi of kr. after Bh. Full Moon; fast on 
that day; bathe image of Govinda in one prastha of ghee, 
then with honey, curds, milk one after another and bathe it 
with water mixed with sarvausadhi ; then apply to the image 
unguents such aa sandalwood paste, saffron, camphor; wor- 
ship image with flowers and other upacdras; homa with 
Purusasükta (Rg. X. 90); then one who wants a son ora 
daughter should make a meal of fruits denoted by words in 
the masculine or feminine gender respectively; for one 
year; performer secures all objects; HV I. 844-45 (from Vi. 
Dh. II. 55. 1-12), 


Putriya-saptami—on 7th of Marg. 5$u.; worship of Sun; he should 
subsist on havisya food that day; on next day worship Sun 
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with upaciras from gandha and follow nakta that day; for 
one year; HV I. 789-90 (from Vi, Dh.) Putriya means 
‘that confers a son 


Pulriyünantavrata—begin in Marg; fora year in each month 
on the naksatra which gives a name to the month, the per- 
former should fast and worship Visnu, specially his twelve 
limbs one after another in twelve months e.g. left knee in 
Marg.,left side of waist in P. and so on; in each group of 
four months flowers of different colours and bath with cow 
urine, milk and curds in the three periods of four months 
from Marg. japa of the name of Ananta in all months 
and same name in homa; atend dinner and daksina to 
brahmana; he secures his desire such as for son, wealth, 
means of subsistence &c.; Vi. Dh. I. 173. 


Putrotpattivrata—This is a naksatra vrata; bath in Yamuna on 
each Sravana-naksatra for a year; this confers ason as 
Parasara, son of Sakti and grandson of Vasistha, got; KKV 
409 (from Brah.) HV II. 649-50 (same verses from 
Adityapuràna ), 


Purascarana-saptami—on M. su. 7, when there is Sunday and 
the Sun is in Makara (Capricorn); worship of Sun's image 
with red flowers, arghya and gandha &c.; drinking of 
paiicagavya; for one year; in each month, flowers, dhupa 
and naivedya different; he becomes free from the effects of 
all sins; HV I. 805-810 (from Skanda, Nagarakhanda). 
Purascarana contains five elements, viz. japa, worship and 
homa, tarpana (satiating with water), abhiseka (sprinkling 
or pouring water) and honouring brahmanas; vide Smk 74, 


Puranaséravanavidhi—HV II, 997-1002. 


Purusottamayatra—The twelve gyüirüs of Purusottama at 
Jagannathapuri are described in GK pp. 183-190, viz. 
Snana, Gundiea, Harisayana, Daksinayana, Parsvapari- 
vartana, Utthapanaikadasi, Pravaranotsava, Pusyabhiseka, 
Uttaràyana, Dolayatra, Damanakacaturdasi, Aksayyatrtlya, 


Pulika-bandhana—Puskara fair on K. su. 15; KSS 7. 


Puspadvitiya—Begin on 2nd tithi of K. su; tithivrata; for a 
year: A$vins are deity; one should subsist on flowers fit for 
divine worship on each 2nd su. tithi; at end donate flowers 
made of gold anda cow; performer enjoys happiness with 
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wife and sons; KKV 40-41, HV I. 381-82 (both quote 
Bhav. I. 19. 81-89). 


Puspásiami—on 8th of Sr. $u.; tithivrata; Siva deity; for a 
year; in each month different flowers, different naivedya 
and different names of Siva; KKV 235-238, HV L 837-839 
(both from Bhav ). 


Pusyavrata—It is a naksatravrata; in the northern passage of 
the Sun in a bright fortnight a person desiring prosperity 
should fast at least one night and should cook a sthalipaka 
( dish of barley or rice cooked in milk) and worship Kubera 
(the god of riches) and should give a dinner to a brahmana 
from the remnants of the boiled food mixed with clarified 
butter and should induce the brahmana to pronounce a 
benediction 'May there be prosperity'; this should be 
repeated every day till the next coming of the pusya- 
naksatra ; he should feed two, three and four brahmanas on 
the 2nd, 3rd and 4th coming of Pusya; this increase (in the 
number of brahmanas to be fed in each month) should be 
carried on for a year; the performer should fast on the first 
Pusya and not on every recurring Pusya ; the result is that 
the performer is endowed with great prosperity; Ap. Dh. S. 
II. 8. 20. 3-9 and sütras 10-22 lay down certain restrictive 
rules of conduct. This is q. and explained by KK V 399-400, 
HV IL 628. 


Pusyasnana—is a śānti described in HV II. 600-628, Br. S. 47. 
1-87, Kalikapurana 89. The Ratnamala ( VI. 70) says ‘As 
the lion is the most powerful among quadrupeds, so is Pusya 
most powerful of all naksatras aud all undertakings begun 
on it succeed even though the moon be unfavourable, 


Pusyadvadasi— When Pusya naksatra occurs on Dvadaéi, the 
moon and Jupiter are in conjunction and the Sun is in the 
sign of Kumbha ( Aquarius ) one should offer worship to 
Brahma, Hari and Siva or Vasudeva alone. RM verses 
1375-1377, folio 80b ( vide ABORI vol. 36 p. 333 for these). 


-Pusyabhiseka—is one of the twelve yàtrás of Purusottama per- 
formed every year when in P. the Full Moon tithi has 
Pusya naksatra; GK 189. 


Pusydrkadvadasi—when the Sun is in Pusya-naksatra on a 
dvada$i, worship Janardana; this removes all sins; even if 
Pusya-naksatra is not there on 12th tithi, the procedure 
should be followed; fast on 11th and donate a vessel full 
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of ghee on 12th; KKV 351, HV J. 1176-77, S. Pr folio 22a 
( all quote Devipurana ). 


Pürnahuti—ho be offered standing ( and never sitting ) with the 
mantra ‘ Murdhanam divo’ ( Rg. VI. 701, V. S. 7.24, Tai. S. 
I, 4.13.1). Vide TT 100 and Krtyakalpataru (on Santika, 
folio 8a ). 


Pija—vide above pp. 34-36 for the upacáras; in most vratas five 
upacáras are enjoined viz. gandha, puspa, dhüpa, dipa and 
naivedya. There are many rules about certain flowers &c, 
not being employed in the worship of certain gods and 
goddesses such as no dürvà in worship of Durga, no bilva 
leaves for the Sun. In mahdbhiseka water should be poured 
with a conch except in the worship of Siva and Sürya. For 
general püjàávidhi common to all vratas, vide VR 47-49. 


Pürnimavrata—(1) all purnimàs should be honoured with 
flowers, sandalwood paste, dhüpa &c. and the house-wife 
should take a meal only at night; if unable to observe the 
vrata on all pürnimàs, it should be done ai least on K. su, 
15th: Uma to be worshipped; HV II. 243 (from Vi. Dh. ); 
(2) on Śr. Full Moon one should fast, control senses and 
go through a hundred pránayamas; one becomes free from 
all sins; HV IL 244; (3) on K. Full Moon a woman should 
draw on the house or park wall Uma and Siva; worship of 
these two with gandha &c. and offer particularly sugarcane 
or products of sugarcane juice; she should eat in nakta way 
without sesame oil; she would enjoy saubhagya; HV IL 244 
(from Visnudharma) ‘Pirnima’ is derived by Ksi- 
rasvàmin as 'püranam purnih, pürnim mimite pürnima.' 
Vide HK 311 quoting Mat. and Br. for derivation. 


Pürnimüvratas—V ide under Paurnamasivratas. 


Pirvahna—Vide p. 267 under ‘ ahan’ for what should be done on 
it and Manu IV. 152, Anusásana 104, 23 (almost same as 
Manu), Visnupurana IIL 11. 22. 


Prthivivrata—worship of Earth as goddess; HV. I. 574 ( only one 
verse ). 


Paurdndaravrata—on 5th a person should make the figure of ati 
elephant from sesame cake, deck it with gold and also a 
rider with a goad, cover elephant with red garments and 
rest its tusk on a copper vessel or kunda and donate it toa 
brahmana and his wife with garlands and ornaments, ear- 
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rings and unsullied garments; the person would long dwell 
in Indraloka; HV 567-568 (from Bhav. U. ). 


Paurusapratipad-vrata—begin on Cai. su. Ist tithi; tithi-vrata ; 
the performer standing in holy water should contemplate on 
Visnu, should offer worship with gandha and the rest and 
recite Purusasukta (Rg. X. 90. 1-16); for a year on both 
paksas; HV I. 344 (from Vi. Dh. III. 128. 1-7 ). 


Paurnamasi—Many grants on the Full Moon days of M. K., 
Jy. and As ; vide E. I. vol VII, Appendix Nos. 26-28, 30, 
32, 33, 36 from sake 608 to 635 (686 to 723 A. D.) The 
word ' paurnamaàsi' is derived as ‘purno mah (‘ mas’ means 
'moon') pürnamàh, tatra bhava paurnamasi (tithih)’ or 
‘piirno mäso vartate asyam-iti paurnamasi’; HV IL 160 
says 'pürnamàso bhaved yasyam purnamasl tatah smrta’ 
(quoting Bhav. U.). Vide above p. 66 ( pàrnamasad-an &c. ). 
When the Moon and Jupiter are seen together ( in the same 
naksatra ) on a Full Moon day, that Paurnamasl is called 
great (Maha), gifts and fasts on such a paurnamasi yield 
inexhaustible merit ( V. Dh. 49. 9-10 q. by KR pp. 430-431 
and KKN 373); vide KV 346-347, HK 640, VKK 77 and 
Vi. Dh. 1.60. 21 for a similar verse. Such a paurnamas! is 
called maha-caitri, maha-kartiki, maha-pausl &c. Vide Cintra 
prasasti of Sàrangadeva (of 20-1-1287 A.D.) for provision 
made for festival of Caitra full Moon and Bhàdrapada Full 
Moon, in E. I. vol. I. p.271 at p.279. When Paurnamas! 
or Amavasya is viddha the tithi mixed with 1st tithi is to 
be accepted except in case of Vatasavitri; KN 300-301, 
KTV 59-61, PC 28]. 


Paurnamasi-krtya-—Vide KN 300-307, VKK 77-81, TT 133, SM 
104-116, SmK 270-71. 


Paurnamüsi-vratas—Vide Agni 194, KKV 374-385 (only five), 
HV IL 160-245 (about 38 ), SmK 432-439, PC 211-314, VR 
587-645. Some unimportant matters about Full Moon tithi 
are mentioned here. On As. pürnimà, ascetics (gatis) are 
to shave their heads and not to shave during caturmasya, 
they are to stay in one place for four or two months from 
Asadhi and perform Vyāsapūjā (PC 284); on Sr. parnima 
Upakarma; on Bh. Full Moon $ràddha to be performed for 
Nàndimukha pitrs; on M. pürnimà donate sesame; in Pha. 
theft of firewood allowed to boys from su. 5th to 15th and 
fire is to be set to such wood on 15th (PC 309); V. Dh. (90. 
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3-5) provides that if on Full Moon of P. there is Pusya- 
naksatra andaman bathes Vasudeva image in ghee and 
himself applies white mustard paste to his body and bathes 
with water mixed with sarvausadhi and fragrant things and 
worships the image with mantras of Visnu, Indra and 
Brhaspati he prospers (q. by KR 484). 


Pausavratas—KR 474-486, VKK 487-490, NS 211-12, SmK 
432—439 ; some matters are briefly mentioned here. Stream of 
clarified butter in P. on Siva (linga) from a vessel with 
Song, dance and instrumental musie and with illuminations 
makes the performer free from all sins and takes him 
to Sivaloka (KR 478); on P. su. 8th with Wednesday, bath, 
japa, homa, feeding bráhmanas in worship of Siva yields 
merit thousands of times (NS 211); fast on P. 9th of both 
paksas and worship of Durga thrice in the day, nakta for 
whole month and bathing Durga image in ghee, feeding 
eight maidens and worship of Durga image made of flour, 
lead a man to Durgà-loka (KR 477 from Bhav. ). 


Paustika—Br. S. 2 enumerates among the qualifications of the 
samvatsara (astrologer) that he should be well-versed in the 
Santika and paustike rites. The difference between the two 
is: Paustika rites are homa and the like performed for longe- 
vity, while Santika rites are homa and the like performed 
for averting threatened evil influence of planets and danger 
foreboded by unusual occurrences like comets, meteor showers 
&c.;; NA 48. KKN 254 states that Santi means the removal 
of worldly calamities by means of acts in accordance with 
Dharma ( or Dharmasastra ). 


Prakirnaka—(miscellaneous) vratas—Vide KKV 452-468,H V IL 
868-1002, KR 540-593, KN 326-358, VKK 533-564. Most of 
these will be dealt with separately. 


Prakrtipurusa-vrata—on Cai. su. 1 fast, on 2nd worship of Agni 
with Purusasukta (Rg. X. 90) with gandha &c.; Purusa and 
Prakrti are identical with Agni and Soma and the same are 
Vasudeva and Laksmi; worship Laksmi with Srisükta ; gifts 
of gold, silver and copper; performer to subsist on milk and 
ghee; for a year; secures all desires and the road to 
moksa; HV I. pp. 391-92 (from Vi. Dh. III. 129. 1-6 ). 


Prajüpativrata—in the Sankhayana Br. VL 6 it is said ‘he 
should not see the Sun rising or getting’. These rules are 
called Prajapativrata by Sabara on Jai IV. L 3 and he 
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declares that they are ‘purusartha’ and not ‘kratvartha’; 
(2) In the Prasnopanisad I. 13 and 15 it is said “day is the 
prana and the night the food of Prajapati and those who have 
sexual intercourse by day attack pràna while those that have 
it by night are observing brahmacarya; that those who 
observe the Prajapati-vrata produce children (a son and a 
daughter)! In Prasna l 15 Prajapativrata means indulging 
in sexual intercourse only at night; this meaning is different 
from that given by Sabara. 

Pratipad-vratas—Agni 176 (only two vratas), KKV 35-40, 
HV I. 335-365; KN 140-149, PC 56-81, VR 49-78, HK 614 
(quoting Bhav.) say the Ist tithis of Cai, K. and Asv. are 
the holiest (also HV IL. 350). If Pratipad is viddhā all 
danas should be performed on 1st mixed with 2nd (KN 140). 

Pralimüvrata—begin on 14th of K. su; tithi; for one year; Uma 
and Siva deities; images should be made of rico flour ; 
hundreds of lighted lamps, saffron to be applied to the 
images, dhüpa to be guggulu; 108 offerings of milk and 
ghee; HV IL 97-58 (from Kalottara ). 


Prathamastami—This is the first of the 14 yatras of Bhuvane- 
$vara; on Marg. kr. 8; for increase of the life of the first 
child; Ganesa and Varuna are worshipped and then bowing 
to Bhuvanesvara; GK 115-116, 191. 


Pradiptanavami—on 9th of Asv. su; tithivrata; for a year; 
worship Devi with mantra of 16 syllables (om maha- 
bhagavatyai Mahisasuramardinyai hum phat) and worship 
Siva by offering in fire a lump of guggulu; one should take 
on that day as much food as can be eaten while a grass fire- 
brand, only one cubit in length held between the thumb and 
forefinger being lighted, does not go out; HV I. 899-900 
(from Devipurana ). 

Pradosa—V ide p. 102 above on Nakta. 


Pradosavrata—in the first quarter of the night of 13th tithi, he 
who sees (image of) Siva with an offering (or present) 
becomes free from all sins. HV II, 19 (from Bhav; one 
verse ). 


Prapüdüna—begin on Cai. Su. 1; distribute to all for four 
months water; pitrs become satiated; PC 57, Smk 89 
(quoting Apararka ). 

Prabodha—rising of Visnu and other gods from sleep in K. 
Vide pp. 109-111 above. 
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Prabha-vrata—one who fasts for a half month and then donates 
two Kapila cows goes to Brahmaloka and is honoured by 
gods; Mat. 101. 54 q. by KKV 447, HV IL 884-85 
(from Pad.). This is 33rd Sastivrata in KKV. 


Prütah-snüna—( bath in early morning ) BB ( p. 350 verse 1530 ) 
and RM ( verse 1361, ABORI vol. 36 p. 33) state that one 
should always bathe early morning when the Sun is in Tula 
(Balance ), Makara (Capricorn) and Mesa (Ram). This 
is quoted by KR149 from RM and by VKK 240 (from 
Bhav.); V. Dh. 64. 8 directs that one who undertakes pratah- 
snana must bathe when he sees eastern quarter suffused with 
the rays of Aruna. 


Prajapatyavrata—one who atthe end of Krechra penance donates 
a cow and feeds brahmanas acc, to ability goes to the place 
of Sankara; Mat. 101. 66 q. by KKV 448, HV IL 883 (from 
Pad.) This is 44th Sastivrata in KKV. 


Praptivrata—one who follows ekabhakta way for a year and 
then donates a jar full of water and food goes to Sivaloka 
for the period of a Kalpa; Mat. 101. 55 q. by KKV 437 (34th 
Sastivrata ); HV IL 866 ( from Pad. ). 


Prüvaranasasthi—on Marg. su. 6, one should offer to gods and 
brahmanas some thing ( such as a blanket) as protection 
against cold: GK 84. 


Pravaranotsava—one of the twelve yatras of Purusottama on 
Marg. su. 6; GK 189. 


Pritivrata—one who omits taking oil bath for four months from 
Asadha and then donates food with condiments goes to 
Visnuloka; Mat. 101. 6 q. by KKV 40. 


Pretacaturdasi—on 14 of K. kr., the vrata is begun to be per- 
formed at night; if in addition there is Tuesday and Citra 
naksatra, the merit is far greater; Siva is deity; if 14th is 
viddha, the day on which 14th exists at night is to be 
preferred; fast on 14th and worship of Siva and dinner to 
devotees of Siva and gifts; by bath in Ganges on this tithi, 
one becomes free from all sins; one should whirl over one's 
head a twig of apamarga plant and engage in tarpana of 
Yama uttering his names (14 in all); one should light tows 
of lamps on a river, in temples of Brahma, Visnu and Siva, 
houses where four roads meet; the performer reaches Siva- 
loka together with 21 generations of his family; on this tithi 
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firebrands are lighted for persons of the family that died by 
wounds from arms and for others on amavasya; the perfor- 
mer listens to the story called Pretopakhyana ( of five pretas 
which a bráhmana met in a desert) set out from Samvat- 
sarapradipa (in VKK 461—467 ) which was narrated by 
Bhisma to Yudhisthira about the actions by which a man 
is reduced to the condition of a preta (a disembodied spirit, 
a ghost), and the actions which relieve him from that 
condition; the performer should also partake of 14 vegetables 
that are enumerated in Krtyacintamani set out in Introduc. 
tion (p. XIII) to Vivada-cintàmani (G.O.S.); RM 1338- 
1345, ABORI vol. 36 pp. 328-329, VKK 459-467 ( which 
quotes on p. 460 two verses viz. 1343-1344 from RM), KT 
474, SM 100, SmK 371, PC 242-243, TT p. 124 and KT 45, 
set out the fourteen vegetables. This was probably named 
Pretacaturdasi because Pretopakhyàna was to be recited 
on it. 


Phalatrtiya—begin on 3rd tithi of 5u.: for one year; Devi 
( Durga ) is deity: for all, but mostly for women; donate 
fruits, while performer gives up fruits and follows nakta 
method and mostly partakes of wheat and several kinds of 
pulse ( such as gram, mudga, masa, &c. ); result no lack of 
wealth and foodgrains and no ill-luck, HV I. 500 ( from 
Pad. Prabhasakhanda ). 


Phalatyaga-vrata—Begin in Marg. gu. on 3rd, 8th, 12th, or 14th 
tithi for a year; Siva deity; performer to avoid taking all 
fruits a year except 18 dhànyas; should prepare golden 
image of Rudra with his bull and of Dharmaraja; should 
make golden replicas of 16 kinds of fruits (such as 
küsmànda, mango, badara, banana ), 16 silver ones of other 
smaller ones (such as àmalaka, udumbara, cardamom ); 16 
copper ones of other fruits (such as tamarind, inguda); 
should place on a heap of dhünya two jars full of water 
covered with cloth and prepare a bed-stead; all these together 
with a cow should be donated to a brahmana and his wife at 
year’s end; if unable to give all he may donate only the 
metal fruits, the jars and golden images of Siva and Dharma; 
performer remains in Rudraloka for thousands of yugas; 
Mat. 96. 1-25 ( q. by HV IL. 906-909, KKV 436-439. ) 


Phalarrata—(1) give up partaking of big fruits (like jack 
fruit and kismanda ) for four months from As, and donate 
in K. same fruits made of gold with a pair of cows; Sun 
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deity ; performer is honoured in the world of Sun: Mat 101. 
62 (one of the Sastivratas) q. by KKV 448, HV IL 818 
(from Pad., ono half verse being different from Mat. ); (2) 
KN 140 quotes Brah. ( 24 verses ); on Bh. su. 1 the performer 
observing silence should cook three kinds of fruits (16 in 
each group) and offer them to god and donate to a 
brahmana. 


Phalasasthivrata—begin observing niyamas on 5th of Marg. Su; 
on 6th prepare a golden lotus and one golden fruit; on 6th 
at midday he should place the lotus and fruit with sugar 
on a vessel of clay or copper and offer worship with flowers 
&c, and observe fast; on 7th all these should be donated 
with the words *May the Sun be pleased with me'; he 
should give up one fruit till the next 5th of dark half; this 
should be repeated for a year ( viz. gift of golden lotus and 
fruit and giving up one fruit till kr. 5th); in each month 
on "th one of twelve names of the Sun to be repeated; per- 
former is freed from all sins and is honoured in Sun's world; 
HV I. 602-604 ( from Bhav. U. 39. 1-12 ). 


Phalasankrantivrata—on a sankranti day worship after bath the 
Sun with flowers &c. and donate toa brahmana a vessel 
filled with sugar and eight fruits; then worship a golden 
image of the Sun placed on a jar with flowers &c.; HV II. 
736 ( from Skanda ). 


Phalasaptami—{1) on Bh. su. 7th fast and worship of the Sun; 
on 8th morning worship the Sun and donate to brahmanas 
dates, cocoanut fruits and mütulunga fruits and say ‘May 
the sun be pleased’; performer to eat (on 8th) one small 
fruit with the mantra ‘May all my desires be fulfilled’ and 
he may eat only fruits to his heart’s content but nothing 
else; this to be done for a year; the vrata endows performer 
with sons and grandsons; KKV 204-205, HV I 701-702 
(both quote Bhav. I. 215. 24-27); (2) on Bh. Su. 4th, 5th 
and 6th the performer should respectively observe ayácita, 
ekabhakta and fast, worship Sun with gandha &c. and 
should sleep at night infront of the altar on which sun 
image is placed; on 7th after sun worship offer naivedya of 
fruits, feed brahmanas and eat food himself; if unable to 
procure fruits he should cook flour of rice or wheat mixed 
with ghee and jaggery and nutmeg bark and nagakesara as 
naivedya; this to be carried on for a year; at ond he may, 
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if able, donate golden fruits, a cow with calf, a field, a 
a mansion, clothes, copper vessel and coral; if poor feed 
brahmanas on fruits and powdered sesame and donate silver 
fruits; performer is freed from poverty and hardship and 
goes to world of Sun; KKV 117-121, HV 1, 731-734 (from 
Bhav. I, 64. 36-61; (3) on Marg. su. 5 observe niyamas, on 
6th fast, donate a golden lotus anda fruit with sugar with 
‘may the Sun be pleased with me’; on 7th feed bràhmanas 
on meal with milk; he should give one kind of fruit from 
this day to kr. 5th; do this for a year using different names 
of Sun in each month; at year’s end honour a bràhmana and 
his wife with clothes, jar, sugar, golden lotus and fruit; 
performer becomes free from sins and goes to süryaloka ; Mat. 
76. 1-13 q. in KKV 213-214 (without name), HV I, 743-44 
( from Pad, V. 21. 249-262 ). 


Phalaharaharipriyavrata—Vi. Dh. HI. 149. 1-10 (This is a 
caturmürtivrata); begin fast for three days on Visuva day 
in Vasanta and worship Vasudeva; for three months Vasu- 
devapüjà every day; then for three months subsist on fruits; 
then in $arad Visuva fast for three months, and Pradyumna 
worship; subsist on yàvaka; at end of year gifts to brah- 
manas; goes to Visnuloka. 


Phalguna-krtya—H V II. 797-799, KR 515-531; VKK. 506-517; 
NS 222-229 ; SmK 513-519. 


It may be noted that generally all the grand annual festivals 
in big and small temples in South India are celebrated in 
Phalguna. 


A few minor matters are noted here; On Pha. gu. 8 worship 
of Laksmi and Sita with gandha &c. ( KKN 441-443, KR 527, 
quoting Brah.) On Pha. pürnima if there be Phalguni-naksatra 
one should donate a bedstead with good coverlets and thereby 
one secures a beautiful wife that brings a fortune (V. Dh. 90. ); 
as Áryaman was born of Aditi and Kasyapa and the Moon from 
Atri and Anasüya on Pha. pirnima, both the Sun and Moon 
should be worshipped at moonrise and songs, dance and music 
should be indulged in; KR 530, quoting Brah. and KKN 443; 
on this pürnimà a temple festival is held in South India called 
Uttira. 


Phalgunasravanadvadusi—when Dvadasi has $ravana-naksatra, 
fast and worship Hari; NM p. 52, verses 626-627. 
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Bakapaficaka—The five days from K.$u. 11 when Visnu rises 
from sleep up to K. pürnimà are so called and it is stated 
that even a crane would not eat a fish in these days; there- 


fore men should abstain from meat-eating during these days; 
KV 338, KR 425, VKK 479, KT 454. 


Bakulamadvasya—on P. amavasya, the pitrs are to be satiated 
with bakula flowers and milk boiled with rice grains and 
sugar; GK 446. 


Balipratipad—vide pp. 201-204 above, The Junagad Inscription 
of Skanda-gupta refers to Visnu's bringing back Laksmi for 
Indra from Bali ( vide Gupta Inscriptions pp. 59,62 ). 


Bahpratipad-rathayütraá-vrata——on K. su. 1; fast on preceding 
amàvasyà, Agni and Brahma are the deities; on a ratha 
(car) Agni should be worshipped, the ratha should be 
drawn by learned brahmanas at the instance of a brahmana 
performer and should be taken round the town; to the right 
side of Brahma image of Sivitri; car should be stopped at 
different places and waving of lights should be done; all 
those who take part in this yatra, who draw the car, who 
light lamps, who look at it with devotion~all reach the 
highest place; K. su. 1 is Balipratipad and so this rathayátra 
is so called; HV I. 345-347 ( from Bhav. ) 


Bastatriratra-vrata—In Cai. offer to the sun for three days three 
white lotuses on each day and observe nakta every day for 
three days: donate five milk-yielding she-goats with some 
gold to a brahmana; this removes all diseases and the per- 
former is not born again; HV II 323 ( from Bhav. U.). 


Bahula—Bh. kr. 4 is so called in Central India; cows to be 
honoured and one should partake of cooked yavas; NS 123, 
VKD 67. 


Balavrata—giving a bull and küsmanda, gold and garment; 
Pad, IH. 5. 14 and 31-32; man or woman that killed a child 
in a former life or did not save a child though able becomes 
childless and should donate a kasmanda with garments and 
a bull with gold. 


Balenduvrata or BàlendudvitiyG-vrata—on Cai. gu. 2; bath in 
evening in a river, draw a figure to represent the moon's 
crescent, worship it with white flowers and naivedya of best 
food and products of sugarcane juice; after worship performer 
himself to eat food ; he should give up food fried in oil; one 
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year; he secures blessedness and goes to heaven; HV L 
380—82 ( quoting Vi. Dh. III. 131. 1-7 ), SmK 90. 


Bilvatriratravrata—on Jy. pürnimà with Jyestha-naksatra one 
should bathe with water mixed with mustard seeds, then 
sprinkle water on bilva tree and worship it with gandha &e.; 
for one year one should subsist by ekabhakta way ; at year’s 
end one should approach bilva tree with bamboo vessel full 
of sand or full of barley, rice, sesame &oc. and worship 
images of Uma and Mahesvara with flowers &c., address 
bilva tree with à mantra praying for absence of widowhood 
and for wealth, health, sons &c.; homa with a thousand 
bilva leaves; make a bilva tree of silver with golden fruits; 
jagara for three days from 13th to pirnima with fast; bath 
next morning and honouring the ācārya with garments, 
ornaments &c. and feeding 16, 8 or 4 householders with their 
wives; by this vrata Uma, Laksmi, Saci, Savitri and Sita 
respectively secured as husbands Siva, Krsna, Indra, Brahma 
and Rama; HV II. 308-312 ( from Skanda), SmK 123-124 
(simply copies HV ). 


Bilvarotaka~vrata—see Rotakavrata. 


Bilvalaksavrata—a man or à woman may begin in Sr. , Vai, 
M. or K. and burn every day three thousand bilva wicks 
(wicks of cotton thread spun by the woman herself and 
dipped in ghee or sesame oil) placed in a copper vessel in 
honour of Siva in a temple or on the Ganges or in cowpen 
or near a brahmana; a lakh or crore of wicks may be 
prepared; all may be burnt in a single day if possible; 
Udyapana on a püàrnimà; VKD 398-403. 


Bilvasakhapujü—on Asv. su. 7; SM 23 and VR 248; vide p. 160 
under Durgotsava. 


Buddhajanmamahotsava—on Vai. $u. when the Moon is in Pusya- 
naksatra an image should be established with texts uttered 
by Sakya and the temple should be white-washed; for three 
days naivedya and gifts to poor people; NM pp. 66-67, verses 
809-816. It should be noted that in NM also Buddha is 
declared to be an avatara of Visnu in Kaliyuga. Buddha's 
Parinirvana took place in Kartika according Sarvastiva- 
dins and in Vaisakha according to Ceylonese tradition. 
Vide Bajaur casket inscription of Menander’s reign in E. L 
vol 24 p. 6. 
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Buddhadvádasi—in Sr. $u. 12; tithi; worship of golden image of 
Buddha with gandha &c; donate it to a brahmana; 
Suddhodana did this vrata and so Visnu himself was born 
to him as Buddha; KKV 331-332, HV I. 1037-1038 (as a 
Dharani-vrata from Var. ), KR 247-248. The printed Var. 
( 47. 1-24 ) which contains only the first half verse occurring 
in KKV and HV narrates the story of Hrga. In Var. 55. 37 
reference is made to avataras from Nrsimha to Rama and 
it proceeds ‘namostu te Buddha Kalkin varesa’. Vide 
Buddhapirnim’ Vai. su. 15 and Br. S. 57. 44 for directions 
as to image of Buddha. 


Budhavrata—When planet Budha ( Mercury ) comes to Visakha 
naksatra one should observe for seven days nakta way; a 
golden image of Budha should be placed in a bell metal 
vessel with white garlands and gandha &c. and donated to 
a brahmana; Budha sharpens intellect and conveys real 
knowledge; HV IL 578 ( from Bhav. U.) 


Budhastami—Begin when there is Wednesday on Su. 8; follow 
ekabhakta way and donate on sight astamis respectively 
eight jars full of water with a gold piece inside and with 
different edibles at each astami; then at end donate a golden 
image of Budha; HV I. 866—873 ( from Bhav. U. 54. 1-59); 
stories of Aila Purüravas and of Mithi and his daughter 
Urmila were to be heard at the time of each astami, VKK 
( 399-40 ) quotes three verses from RM on this vrata which 
are also quoted in Vratatattva p. 151. VR (256-265 ) deals 
with this vrata and its udyapana. 


Buddhyavüpti—begin on the day after Cai. pürnimà ; one month; 
worship of Nrsimha; homa with mustard every day; dinner 
to brahmanas containing trimadhura and gift of gold on Vai. 
pürnima; Vi. Dh. III. 206. 1-5. 

Brhattapo-vrata—begin on Marg. $u.1 called Brhattapa; Siva 
deity; for one year or 16 years; destroys sin even of 
brahmana murder; HK 105-106, PC 80; vide Bhav. U. 12 
for details. 


Brhad-gaurivrata—on Bh. kr. 3 ( amànta reckoning ) to be per- 
formed when moonrises: only for women; a plant called 
Dorli or Ringan! (in Marathi) should be brought together 
with its roots, water should be sprinkled over it when placed 
on an altar of sand; on seeing the moon rise the woman 
performer should bathe, should worship Varuna in a jar and 
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then Gauri with various upacüras; a thread should be put 
round one's neck in the name of Gauri; five years; VR 
111-114 (from Bhav. U.), Vratarka folio 53b-56a (from 
Bhavisyottara. Both say it is well-known in Karnataka, 


Brahmakürcavrata—(1) on K. kr. 14; fast and drink paüca- 
gavya, the five ingredients of which (urine, dung, milk, 
curds, ghee ) are to be taken from cows of different colours; 
on next day worship gods and brahmanas and then take 
food; all sins destroyed; HV H. 147 (from Bhav. U.); 
(2) fast on 14th and drink on pürnima paficagavya and 
then subsist on havisya food; for a year every month; HV 
II 238 (from Vi. Dh.); (3) the same as No. 2 but twice 
every month on amavasya and purnima; HV IL. 937 ( from 
Brah. ). 


Brahmagayatri-candrarohwi-vrata —K KV 417, HV IL 694 ( from 
Pad.) No details. 


Brahmadvadasi—begin from P. su. 12 when there is Jyestha- 
naksatra; tithi; Visnu deity; for one year every month 
worship Visnu and observe fast on that day; in each month 
gift of different things such as ghee, rice and barley. Vi. 
Dh. IHI. 220. 1-6. 


Brahmaputrasnana—bath in the Brahmaputra river ( also called 
Lauhitya ) on Cai. su. 8; removes all sins, as, on that day 
all holy rivers and the sea are supposed to be present in that 
river. VKK 522 ( quoting Kalika and Bhav. U. 77. 58-59. ) 


Brahmavrata—(1) on any auspicious day; it is prakirnaka; 
make a golden image of the brahmanda (universe); for 
three days one should donate sesame: worship Agni and 
make a gift of the image and sesame to a householder and 
his wife; performer reaches the world of Brahma and is not 
born again; KKV 445-446 (27th Sastivrata) = HV II. 886 
(from Pad.) Mat. 101. 46-48 has the same verses; (2) on 
end honour Vedic student (brahmacárin) with a dinner; 
make an image of Brahma and place it on a lotus leaf and 
offer worship with gandha &c.; homa with ghee and fuel- 
sticks; HV I. 377 ( from Bhav. ). 


Brahma-savitri-vrata—on Bh. gu. 13th one should make a resolve 
to observe fast for three days; if unable, observe nakta on 
13th, ayacita on 14th and fast on Paurnamas!; worship 
golden, silver or clay images of Brahma and Savitri; jagara 
and ufsava at night on pürnimà; donate next morning 
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images with daksina of gold; HV H. 258-272 (from Bhav.U.); 
it is just like the Vatasavitrivrata except the date and the 
story of Savitri is set out at length here in HV. 


Brahmavapti—begin on 10th of su. in any month; tithivrata; 
fast on it and worship of ten gods (named) called Angirasah; 
for a year; HV I. 966 (from Vi. Dh. ). 


Brühmanyaprüpti—begin on 1st to 4th tithis of Cai, su.; worship 
in order of tithis images of four gods, Indra, Yama, Varuna 
and Kubera who are four forms of Vasudeva with gandha 
&c.; homa; the garments to be offered on the four days 
should be red, yellow, dark and white; one year; performer 
secures heaven fillend of world; HV II, 500—501 (from 
Vi. Dh.) It is a caturmurti vrata. 


Braühmanyüvápti—on Jy. paurnamasi give dinner to brahmana 
and his wife and donate garments and honour them with 
gandha &c.; performer secures birth in bráhmana-varpa for 
seven lives; HV IL 245 (from Prabhasakhanda); KR 
218—219. 


Brühmipratipad-ldbha-vrata—begin on Cai. šu. 1; fast thereon ; 
make a lotus of eight petals with coloured powders; on 
pericarp worship image of Brahma; on the four main 
quarters from the east place the Rgveda and the other Vedas; 
on the four intermediate points from south-east place the 
Angas, Dharma-sastras, Puranas and Nydyavistara; he 
should worship these on 1st tithi of every month for a year 
and donate at end a cow; performer would be learned in 
Veda and if he performs for 12 years he would reach Brahma- 
loka; Vi. Dh. IIL 126. 1-12 of which verses 6-12 are q. by 
HV I p.343. The arrangement of works reminds one of 
Yaj. I. 3. 


Bhadrakülinavami—fast on Cai. su. 9 and worship Bhadrakali 
with flowers &c., or on all 9th tithis of all months Bhadrakali 
may be worshipped; NM 63, verses 762-63. 


Bhadrakalipija—prescribed in RNP p. 438 for a king; the same 
as Bhadrakalivrata (2). 


Bhadrakülivrata—( 1 ) begin on 9th of K. $u.; fast on that day; 
Bhadrakali (or Bhavani) deity; worship her every month 
on 9th for a year; at year's end donate two garments to a 
brahmana; performer obtains what he desires such as 
freedom from disease, sons, fame; HV I. 960 (from Vi. Dh. 
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II. 175. 1-5); (2) on 9th of Asv. $u.; draw Bhadrakali 
on the wall of a mansion or on a piece of cloth; worship her 
and her weapons and shield; observe fast on 9th and wor- 
ship Bhadrakali; one secures great prosperity and success; 
HV I, 960-62 (from Vi. Dh. IL 158. 1-8), KR 350, VR 
337-338. Vide Brah. 181. 46-53 for Bhadrakali and offer- 
ings of wine and meat to her. 


Bhadracatustayavrata—there are four Bhadras viz. three months 


(called Tripuskara or Tripuspa) from 2nd of Pha. śu., 
three months (called Tri-puspaka) from 2nd of Jy. su, 
three months from Bh. su. ( called Trirama ) and three from 
1st of Marg. su. (called Visnupada ); on first tithi he should 
eat by nakta way, on 2nd he should after bath offer tarpana 
to gods, pitrs and human beings and should not laugh nor 
talk till the moon rises and repeat the names Krspa, Acyuta, 
Ananta, Hrsikesa on the four tithis respectively from 
2nd to 5th;in evening offer arghya to moon, take his 
meal on bare ground or on a stone; for one year for all 
varnas and women also; the performer secures fame, success 
and remembers his former births ( jatismara ); HV IL. 383- 
392 (from Bhav. U. 13. 1-100 ). 


Bhadravidhi—Sunday if on Bh. su. 6th is called Bhadra; observe 


nakta on that tithi or fast; malati flowers to be offered and 
white sandal-wood, Vijaya-dhüpa, and payasa as majvedya 
in worship of the Sun at noon; it is a varavrata; then 
daksina to brahmana; performer goes to Bhanu-loka; KKV 
12-19, HV II, 523-524 (calls it Bhadravidhi from Bhav. ), 
KR 278. 


Bhadravrata—on 3rd of K. su. a person should subsist by nakta 


method after taking in cow urine and yavaka (food prepar- 
ed from barley ); this should be continued fora year every 
month; at end donate a cow; he will dwell in world of Gauri 
for a kalpa; HV I. 483 ( from Pad. ), KN 330. 


Bhadrastami—GK 116. 


Bhadraásaptami—when on 7th su. there is Hasta-naksatra, that 


tithi becomes Bhadra; tithivrata; Sun deity; a person 
should follow from 4th to 7th tithis respectively ekabhakta, 
nakta, ayácita and fast; one should bathe the image with 
ghee, milk and sugarcane juice and offer upacdras and 
arrange near image various precious stones in the several 
directions; the performer goes to Sun’s world and then to 
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the world of Brahma; KKV 138-141, HV I. 671-673 (from 
Bhav. ), HK 625, PC 105. 


Bhadropavadsavrata—the same as Bhadra-catustay avrata. 


Bhartrdvadasivrata—on Cai. su. 12; fast on 11th and worship of 
Visnu on 12; every month different name of Visnu out of 
12 from Ke$ava to Dàmodara to be taken; one year; KR 
131-134 (from Var. ), KKV 339-340. 


Bhartrprüpti-vra^a—Naàrada told this to a bevy of Apsarases 
who desired Narayana should be their husband; on 12th of 
Vasanta su.; fast thereon and worship of Hari and Laksmi; 
silver images of both and nydsa of the god of love under 
different names on the several limbs of the image; next day 
gift of the images to brahmana: HV I. 1198-1200 (from 
Bhav. ). 


Bhavaniyatra—on Cai. su. 8; 108 pradaksinas; jagara; next day 
worship of Bhavani; SmK 94, PC 109, VKD 43. 


Bhavanivrata—( 1 ) on 3rd a person should apply unguents in 
Parvati temple to the image of Parvati; for a year; at end 
donate a cow; HV I. 483 ( from Pad. ); (2) when for a year 
a man (or woman) observes a fast on each paurnamasi and 
amavasya and at year’s end donates an image of Parvati 
with all fragrant things, he secures the world of Bhavani; 
HV II. 397 (from Lin. ); (3) nakta in temple of Parvati on 
3rd; for a year; at end gift of cow; KKV 450 (from Mat. 
101. 77). Mat. reads ‘ vitanakam ’ ( canopy ). 


Bhagyarksadvadasi—on 12th tithi with Pürvaphalguni-naksatra 
a man should worship image of Harihara, half of the image 
represents Hara (Siva) and the other half Hari; the result is 
same even if the tithi is dvadasi or saptami and naksatra 
may be Pirvaphalguni, Revati or Dhanistha; he secures 
sons, kingdom &c.; KKV 352-354, HV I. 1175-76 (from 
Devipurana ); Pürvaphalguni is called Bhagya, as Bhaga is 
its presiding deity; ‘rksa’ means ‘ naksatra '. 

Bhüdrapada-krtya—NM 71, verses 868-874 (about su. only), 
KR 254-301, VKK 298-343, NS 123-144, KT 438-444, 
SmK 201-287, GK 24. 

Bhanuvrata—begin on 7th tithi: subsist by nakta that day ; Sun 
deity; for one year; at end donate cow and gold; goes to 
süryaloka; KKV 448 (quoting Mat. 101.60), HV I, 786 
(same verse from Pad. ), 
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Bhanusaptami—when 7th tithi falls on a Sunday it is so called; 
GK 610. 

Bhüàrabhütesvara-yütrá—on As. pürnimà ; worship of Bharabhüte- 
évara in Kasi; PC 284. 


Bhüskarapujà—1t is said that the sun should be worshipped as a 
form of Visnu and that the sun is the right eye of Visnu, 
that the sun should be worshipped in a mandala resembling 
a, chariot wheel and that the flowers offered to a sun image 
and later removed should not be worn by a person on his 
own body; TT 36, PC 104; Br. S. (57. 31-57 ) gives direc- 
tions as to how the images of certain gods were to be made 
and verses 46-48 describe the image of Sürya, one chara- 
cteristic being that the body from the feet to chest should 
not be shown but covered with a jacket. 


Bhaskarapriya-saptami—when the sun passes from one Zodiacal 
sign into another on su. 7, then it is called mahajaya, is 
very dear to the Sun and bath, gifts, tapas, homa, worship 
of gods and pitrs performed on that tithi yield merit a 
crore of times; KV 416, VKK 35 (from Bhav.), TT 145 
( from Brah. ). 


Bhüskaravrata—fast on 6th ( of kr. ?) and on 7th $raddha with 
the words ‘ may the Sun be pleased’; tithivrata; Sun deity; 
performer freed from diseases and goes to heaven; HV I. 788 
(from Bhav. ). 


Bhimadvadaíi—(1) It was first imparted to Bhima, one of the 
Pandavas, by Vasudeva and came to be known by his name; 
this was formerly called Kalyàninl. It is elaborately 
described in Mat. 69. 19-65 ( which also occur in Pad. V. 23), 
most of which are q. by KKV 354-359 (from Mat.) and 
HV I. 1044-1049 ( from Pad. ); on 10th of M. su. bath with 
ghee applied to the body and worship of Visnu with the 
words (namo Narayanaya), the various limbs of Visnu 
being honoured with different names (Krsna, Damodara 
&c.), worship of Garuda, of Siva, Ganega; total fast 
on 11th; on 12th bathe in a river and raise mandapa 
in front of house; hang a jar full of water from a torana 
with a small hole at the bottom and take the drops on one's 
hand the whole night; homa through four priests learned in 
Rgveda, Rudra-japa by four Yajurvedins and sámans to be 
sung by Sàmavedins; these twelve priests to be honoured 
with rings, garments &c.; on next tithi donate 13 cows; 


List of vratas 363 


after priests go he should say ‘ May Kesava be pleased, and 
Visnu is the heart of Siva and Siva is the heart of Visnu '; 
should listen to :tih@sa and purama; vide Gar. I. 127 for 
this; (2)on M. $u. 12; this was imparted by Pulastya to 
Bhima, king of Vidarbha and father of Damayanti wife of 
Nala: arrangements as in the preceding; performer freed 
from allsins; this vrata is superior to Vajapeya and 
Atiratra &c. HV. 1049-1056 ( from Bhav. U. ). 


Bhimavrata—-one who having fasted for a month donates at end 
a fine cow reaches the world of Visnu; Mat. 101. 51 q. by 
KKV 446, HV II. 884 ( from Pad. ). 


Bhimaikadasi—M. su. 11th joined with Pusya or without it is 
very sacred and dear to Visnu. Dhaumya describes to 
Bhima in Pad. VI. 239. 28 fh © 


Bhismapaficaka—For five days from 11th tithi of K. su.; per. 
former bathes three times applying paücamrta, paficagavya 
and water mixed with sandalwood paste; tarpana of pitrs 
with yava, rice and sesame; 108 times repeat the mantra 
‘om namo Vasudevaya’ at worship and when performing 
homa offer sesame, yava and rice mixed with ghee with 
mantra of six letters ‘om namo Visnave’; this procedure 
to be followed for five days; on the 1st to 5th day the feet, 
knees, navel, shoulders and head of Hari should respectively 
be worshipped with lotuses, bilva leaves, bhrngaraka, (on 
áth day ) bana, bilva and Jaya, Malati; on 11th to 14th 
he should respectively partake of cow-dung, cow urine, 
milk and curds for purifying the body; then on 5th day 
performer to feast bráhmanas and give gifts; the performer's 
sins are all wiped out; HV IL 336-341 (from Nar. and Bhav, 
U., the first saying that Bhisma learnt it from Krsna, while 
the latter makes Krsna declare that he learnt it from Bhisma 
when the veteran hero was lying on his bed of arrows); 
Bhav. U. allows the performer to eat vegetables and the food 
of ascetics. KV 324 cites the last verse occurring in HV 
IL 34 from Bhav. U. Later medieval works like NS 204, 
SM 158-159, SmK 386 add (from Pad.) that arghya and 
water should be offered to Bhisma by men of all varnas and 
the tarpana mantra is note-worthy ' Vaiyaghra-padya- 
gotráya Sankrtyapravaraya ca; Gangá-putràya Bhismaya 
pradasyeham tilodakam u aputraya dadamyetat salilam 
Bhismavarmane|' These occur in BB p. 364 verses 1714-15 
and the verse 'Vaiyághra' occurs in RM (vide ABORI 
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vol 36 p.332) and in HK 628. By doing this a man 
becomes free from sins. Vide Agni 205. 1-9, Gar. I. 123. 
3-11, Pad. VI. 125. 29-82 that contain a very elaborate 
description of this vrata. 


Bhigmastami—on M. su. 8; offer water and sraddha every year 
to Bhisma who died a bachelor; he who does so becomes free 
from sins committed in one year and secures progeny; HK 
628-29, VKK 503, TT 58, NS 221, SM 61. One whose father 
isalive also can offer water to Bhisma (SM 61). This 
tithi is probably based on Anusdsanaparva 167, 28 ( Maghos 
yam samanuprapto... tribhagasesah paksoyam $uklo bhavi- 
tumarhati). With great respect to Prof. P. C. SenGupta I 
must say that his interpretation of ‘samanuprapta’ as 
'samanupravista' js quite wrong and unwarranted and 
it is not possible to accept his conclusion that Bhisma died 
on 8th of dark half of Magha and not on 8th of bright half. 
Vide his paper in JASB vol. XX No. 1 ( Letters ) pp. 39-41 
(1954). The Bhujabalanibandha p. 364 has two verses, 
which are quoted in TT, NS and other works ' sriszai g 
MA qu May A SS dna Td KAA sur U ANNIA- 
ma gpa a agaa gaS AA N’. Even 
brāhmaņas were called upon to offer water to the noble 
ksatriya warrior Bhisma. 


Bhuvanesvara-yatras—The fourteen yatrüs of Bhuvanesvara are 
enumerated and described (such as Prathamastami, Prava- 
rasasthi, Pusyasnana, Ajyakambala ) in GK 190-194, 


Bhutacaturdasi—Same as Pretacaturdasi pp. 351-52 above; vide 
KT 450-451. 


Bhitamahotsava—The same as Udasevika pp. 275-76 above; 
HV Il. 359-365 ( from Skanda ). 


Bhutamatryutsava—Vrom 1st to pürnimà of Jy.; HV II. 365-370. 
Same as Udasevika. The Sarasvatikanthabharana of Bhoja 
(V. 94) on Poetics mentions it among kridds. Bhratrbhanda, 


Bhitamata and Udasevika are three names of one utsava 
( HV II. 367 ). 


Bhubhajanavrata—1t is a simvatsara vrata; the man who for 
one year takes his food on bare ground ( not in a plate or on 
aleaf like that of plantain) after presenting it to pitrs 
becomes sole ruler of earth: HV IL 687 (from Pad. ). 


Bhumivrata—on $u. 14th; worship of Sun acc. to procedure of 
Lingavrata and fast in honour of Siva; offer saffron, 
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flowers, payasa with ghee and gifts of land toa devotee of 


Siva; performer secures position of king; this vrata should 
be performed by a king; HV IL 63-64 ( from Kalottara ). 


Bhrguvrata—begin on Marg. kr. 12; tithi; worship of twelve 
gods called Bhrgus to whom yajfia is offered (names set out 
are somewhat peculiar and unusual ); for one year ( on each 
kr. 12); at end donate a cow; Vi. Dh. III, 180. 1-5 q. by 
HV I. 1172. 


Bhaimi-ekadas$i—when on M. su, 11 there is Moon in Mrgasirsa- 
naksatra, one should observe fast and on 12th the performer 
should be satHli i. e. he should bathe with water mixed with 
sesame, rub sesame paste on his body, offer sesame in fire, 
drink water mixed with sesame, make gift of sesame and 
eat them; if a person fasts on this ekadasi called ‘ Bhima- 
tithi’ he reaches Visnuloka; Ekadasitattva p. 101, TT 
113-114, VKK 504. 


Bhairavajayanti—K. kr. 8 is known as Kalastami; fast on that 
tithi and jàgara; worship of Bhairava for four praharas of 
the night and jagara in listening to and narrating legends 
about Siva; the performer becomes free from sins and 
becomes a good devotee of Siva; this is obligatory on persons 
dwelling in Kasi; SM 60-61, SMK 427-429, PC 138. 


BhogasankrG@ntivrata—on Sankranti day call together women 
and give them saffron, lampblack collyrium, vermiliou, 
flowers, scents, tümbula and camphor, fruits and also to their 
husbands; feed them and present pair of garments; on each 
sankranti for one year, at end worship the Sun and donate 
a cow to brahmana who has a wife; performer secures 
happiness; HV II. 733 ( from Skanda ). 


BhogG@vaptivrata—worship Hari for three days from the Ist tithi 
after Jy. pürnima and donate a bedstead; performer enjoys 
pleasures and goes to heaven; Vi. Dh. IIL 212, 1-3 q. by 
HV II, 752. 


Bhaumavaravrata—Mars is the son of the Earth and fine in 
appearance; on each Tuesday one should donate a copper 
vessel filled with jaggery for one year ; at end donate a cow; 
performer secures beauty and wealth; HV II. 567. 


Bhaumavrata—(1) when Tuesday has Svati-naksatra a man 


should eat by nakta way ; this is to be repeated seven times; 
he should place in a copper vessel golden image of Mars covered 
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with red cloth and saffron used as unguent; offer flowers and 
naivedya and donate to a brahmana householder with a 
mantra ‘though you are Kujanma still the wise call you 
Mangala’, There is a pun on Kujanma that has two senses 
(1) ‘born on an inauspicious day ’, ( 2 ) ' born of the earth’. 
As Mars is red in appearance, copper, red cloth and saffron 
are used to match his colour; HV II. 567 (from Bhav. U.); 
(2) worship Mars on Tuesday; repeat in the morning the 
several names of Mars ( 21 in all, such as Mangala, Kuja, 
Lohita, favouring Samavedins, Yama); draw a triangular 
figure with a hole in the middle and draw three names ( Ara, 
Vakra, Kuja ) with saffron and red sandalwood paste on each 
angle; Mars was born in Ujjayini in a Bhàradvaja family 
and rides aram; if aman performs this vrata throughout 
life he becomes prosperous, has sons and grandsons and 
reaches the world of the planets; HV II. 568-574 (from Pad.); 
VKD 443-451 has a far more elaborate procedure of 
Bhaumavara-vratapuja. 


Bhrütrdvitiya—on K. su. 2; it is also called Yamadvitiya because 
in aneient times Yamuna treated her brother Yama toa 
dinner on this day ; some works like KT 453, Vratarka, VR 
98-101 combine the two viz. worship of Yama and dining 
at one's sister's house. Vide pp. 209-210 above for the latter. 


Mangala—Acc. to Atharvanaparisista q. by HV I. 626 brahmana, 
cow, fire, land, mustard, clarified butter, sami, grains of rice 
and barley are eight auspicious things. Dronaparva 127. 14 
speaks of eight mangalas; Drona 82, 20-22 contains a 
much longer list. Va 14. 36-37 enumerate several things 
as auspicious which should be touched when going out of 
one's house viz. dürvà, clarified butter, curds, jar full of 
water, cow with calf, bull, gold, clay, cowdung, svastika, 
aksata grains, oil, honey, brahmana maidens, white flowers, 
sami, fire, Sun’s disc, sandalwood and a$vattha tree (q. by 
Sm. C. I. p. 168) Vide Parasara XII. 47, Visnudharmottara 
II. 163. 18 ff. for other lists of mangala objects. 


Mangala-candikapuja—VKK (552-558) gives an elaborate 
procedure; Mangalacandika is called Lalitakanta; the 
mantra (i. e. Lalita~gayatri ) for her worship is: Narayanyai 
vidmahe tvàm Candikayai tu dhlImahi | tan-no Lalita- 
kanteti tatah pascat pracodayat il); worship on 8th and 9th 
tithis; she may be worshipped on a piece of cloth or as an 
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image or on a jar; whoever worships her on Tuesday secures 
desired Objects. Vide TT 41 also. 

Mangalacandi—on Tuesday ; worship of Candi who was first 
worshipped by Siva, then by Mars, by king Mangala and by 
beautiful women on Tuesday and then by all men desiring 
good fortune; Brahmavaivarta, Prakrti-khanda 44. 1-41 
(specially 32, 37-38 ). 

Mangalavratu—begin on kr. 8th of Asv., M., Cai, or Sr. and 
carry it on till next su. 8th; on 8th ekabhakta, dinner to 
maidens and devotees of Devi, nakta on 9th, ayacita on 
10th, fast on lith; repeat this; every day gifts, homa, japa, 
puja and dinner to maidens; sacrificing a pasu; jagara with 
dance and drama; japa of 18 names of her; HV II. 332-335 
(from Devi-puràna ). 

Mangalagaurivrata—on all Tuesdays in Sr. by married girls for 
five years after marriage; prevalent in Maharastra; the 
worshipping women take noon dinner silently; 16 kinds of 
flowers; 16 suvasinis are required; nirajana of Devi with 16 
lamps; jagara; Gauri is deity; prayer to Mangala for 
freedom from widowhood, for sons and for fulfilment af all 
desires; leave is taken of Gauri next mornning; VR 787-195 
( from Bhav. ) 

Mangalastaka—The eight substances to be distributed to women 
when invited in a vrata like Saubhàgyasundarl are saffron, 
salt, jaggery, cocoanut, tambüla leaf, dürvà, vermillion, 
collyrium; VR p. 119. 

Mangalyasaptami or Mangalya-vrata—on 7th; dn square mandala 
Hari and Laksmi should be invoked and worshipped with 
flowers &c., four vessels of clay, copper, silver and gold 
should be got ready and four clay jars covered with cloth 
and full of salt, sesame, turmeric powder; eight young chaste 
women whose husbands are alive and who have sons should 
be honoured and given daksina and in their presence per- 
former should pray to Hari for ‘mangalya’ ( auspicious 
life); then the women should be dismissed; on the 8th 
again worship Hari and parana with honouring eight 
young women and feeding brahmanas; every one, male or 
female, prince or peasant, secures his desired objects; HV L 
768-770 ( from Gar. ). 

Matsyajayanti—on Cai. gu. 5; image of Visnu in the Fish avatara 
to be worshipped; AK folio 360 b. It is also called Haya- 
pancami, 
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Matsya-mansa-bhaksana-ni sedha—V ide above under Kartika and 
Bakapaficaka and TT 146, GK 32 


Matsyadvadasi— on Marg. su. 10 take up the niyamas, on lith 
fast, on 12th he should bring some clay with a mantra, 
present it to Aditya, apply it to his body and bathe; tithi 
vrata; worship Narayana; four jars filled with water and 
flowers and covered over with plates of sesame to be looked 
on as four oceans; make a golden image of Visnu as Fish 
and offer worship; ja@gara; donate the four jars to brah- 
Manas; even grave sins are destroyed; KKV 311-317, HV 
I. 1022-26 (both from Var. chap. 39. 26-77), KR 462-466 
( same verses from Brah. ) 


MathurG-pradaksind—( circumambulating Mathura, one of the 
seven holy cities of Bharata)—on K. $u,. 9; SmK 378 
( from Var. ). 


Madancaturdasi—also called Madanabhaüji—on Cai. gu. 14; 
tithi; worship of Madana (god of love) with songs and 
music and utterance of lascivious words for pleasing him, 
KT 466, TT 133. 


Madanatrayodasi—vide Anangatrayodasi and Kamadevatrayo- 
dasi above pp. 207, 282. KR 197 quotes Brah. that on all 
13th tithis Kama should be worshipped by people. 


AMadanadvadasi—on Cai su. 12; tithivrata; draw on a copper 
plate full of jaggery and edibles and gold placed on a jar 
containing water with white rice grains and fruits, the 
figure of Kama and Rati his wife, place food in front of 
them and sing songs and love music; bathe image of Hari 
calling it Kama and worship it; donate the jar next 
morning and feed brahmanas and performer should take 
food without salt and utter after giving daksina the mantra 
‘ May god Janardana in the form of Kama who is the joy 
in the hearts of all be pleased’; fast on 13th tithi and wor- 
ship Visnu and sleep on bare ground after eating a single 
fruit on 12th; go on for a year; at end donate a cow and 
garments and perform homa with white sesame; performer 
becomes free from sins, gets sons and prosperity and be- 
comes one with Hari; KKV 367-368, HV I. 1194-98 (from 
Mat. ), KR 135-136. 


Madanapuja—V ide Anangatrayodasi p. 257 above. 
Madanibhanji—Same as Damanabhaiiji p. 310 above. 
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Madanamahotsa va—on Cai. su. 13; tithivrata; worship Image or 
painting of God of love at mid-day with the mantra ‘namah 
Kamàya devàya devadevaya mirtaye; Brahma-Visnu- 
suresaniam manah-ksobha-karaya vai tl’; sweet edibles to 
ba placed before the figure of Kama; donate a pair of cows; 
wife should worship her husband thinking `‘ this ( husband ) 

- is Kama ’; at night jagara and dance festivals, illuminations 
and choatri¢all: this to be repeated every year; the per- 
‘former becomes free from sorrow and disease and secures 
welfare, fame and wealth; HV IL 21-24 (from Bhav. U. 
which contains the story of the burning of Madana by Siva 
and his re-birth on this tithi. ). 


Madanotsava—is called Suvasantaka in Kamasutra I. 4. 42. 


Madhusrava—Sr. $u. 3; NS 111, VR 96 (both say it is well- 
known in Gur aada ) 


Madhusravani—K SS p. 10. Sr. $u. 3 is so called. 

Madhusüudanapuja—on Vai. su. 12; worship of Visnu; performer 
secures the fruit of Agnistoma. ey goes- -to oe s world; 
SmK 114. 

Madhuratraya—( three things called ‘Madhura’ T — Vide 
Trimadhura (p. 309); VR 16 says that ghee, milk and honey 

. are called ‘ Madhuratraya E 

Madhükavrata—on Phi. su. 3; fast by women on that day and 
next day worship of Gauri on Madhüka tree and prayer 
to her to confer saubhagya, sons, freedom from widowhood; 
honour bráàhmana women whose husbands are alive with 
flowers, fragrant substances, garments and edibles; confers 
health, beauty; HV I. 413-415 (from Bhav. U.) The 
printed Bhav. U. (16. 1-16 ) calls it Madhikatrtiya, places 
it on 3rd of dark half of Pha. and is somewhat different in 
details, though some verses are identical with those in HV. 
Madhüka is a tree from the blossoms and seeds of which an 
intoxicating drink is distilled. 

Manasavrata—on Jy. su. 9 with Hasta naksatra or on even 10th 
without Hasta; Manasadevi is to be worshipped on a twig of 
snühi plant; vide above p. 125 for worship of Manasa in Sr. 
(KR 233 and KT 437). HK 621 (quotes Bhav.) says that 
Manasà is to be worshipped on As. kr. 5. Vide A.C. Sen's 
' Bengali Language and Literature’ pp. 257-276 for story 
of Manasadevi and Manasi-mangala, Manasa being 
worshipped on 11th tithi of dark half of Sravana. 


H. D, 47 
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Manorathatrtiya—on Cai. su. 3rd; worship of Gauri as possessing 
twenty arms; for one year; the performer has to use the 
twigs of cartain trees only (like jambü, apamàrga, khadira ) 
for brushing the teeth, to employ certain unguents only or 
yaksakardma, certain flowers (such as Mallika, Karavira, 
Ketak!) and the naivedya also as specified; at end he 
donates a bedstead with pillows, mirror &c. to the dcarya; 
four boys and twelve maidens are to be honoured and fed; 
a person secures whatever object he longs for; Skanda, 
Kasikhanda 80. 1-73 q. by VR 84-88. 


Manorathadvadasi—fast on Pha. su. 11, then on 12th worship 
Hari, homa to Hari and then prayer ‘ May Vasudeva yield 
my desires’; one year divided into three periods of four 
months; in each period different flowers, different kinds of 
incenses, different naivedya; daksina to be given every 
month; at end golden image of Visnu to be donated, twelve 
brahmanas to be feasted, twelve jars to be given; HV I, 
1072-1075 ( from Pad. ). 

Manorathadvitiya—on su. 2nd; worship of Vasudeva by day, 


arghya to Moon's crescent and partaking of food by nakta 
method before the moon sets; VKK 14, TT 29, 


Manorathapirnima—begin on K. pürnimà; fora year on each 
pürnima worship the rising Moon and subsist by nakta way ; 
the Moon should be worshipped on a circle made of salt 
(from a mine or lake); in K. the Full Moon must be in 
conjunction with Krttika and Rohin!; in Marg. with Mrga- 
Siras and Ardrà and soon (but in Phà., Sr. and Bh. the 
Moon to be in conjunction with one or more of three ); 
honour women whose husbands are living; at end of year 
donate seats coloured with kusumbha ( safflower ); performer 
secures beauty, blessedness, wealth and goes to heaven ; HV 
IL. 233-235 ( from Vi. Dh. ). 


ManorathasankrGnti—on each Sankranti day for a year donate 
a jar full of water with jaggery and garments to a house- 
holder; the Sun is deity; the performer secures his desired 
objects, becomes free from sins and goes to Süryaloka; 
HV II. 731 ( from Skanda ). 


Manthanasasthi—on Bh. gu. 6; vide VK No. 397. 


MandGrasasthi—on 6th of M. $u.; on 5th the performer takes a 
light meal; on 6th he fasts and makes a prayer to the 
Mandara tree; next day he should apply saffron to Mandara 
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(the coral tree) and prepare a lotus of eight petals ona 
copper vessel with dark sesame, and worship the sun with 
Mandira flowers in the eight directions from the east under 
different names and worship Hari in the pericarp; fora 
year in each month on 7th su. same procedure; at end 
donate a jar on which a golden image is placed; HV I. 
606-608 ( from Bhav. U. 40. 1-15). Mandàra is one of the 
five trees of paradise, the others being Parijitaka, Santana, 
Kalpavrksa and Haricandana. 


Mandürasaptami—on 7th of M. $u.; on 5th light meal, on 6th 
fast; on night eat Mandira flowers; next day make 
brahmanas partake of eight Mandara flowers; Sun deity; 
the rest as in the preceding vrata; HV L 650-652 (from 
Pad. V. 21. 292-306 ), KK V 219-221; Mat. 79, 1-19 are the 


gamo as Pad. 


Manradi—there are fourteen Manvantaras; the four Yugas make 
one Mahayuga of 4320000 years; one thousand Mahayugas 
are equal to a kalpa which is a day of Brahma and the 
night of Brahma is also of the same duration. As there are 
14 Manvantaras in a Kalpa, each Manvantara is a little 
over 71 Mahayugas; Visnupurana III. 2. 50-51, Mat. 144. 
102-3, 145. 1, Brah. chap. 5; Nar. (1.56. 149-152) sets out the 
tithis on which each Manvantara started and that are 
therefore called Manvàdi-tithis; these tithis are sacred and 
$ráddhas are to be offered on them. Vide H of Dh. vol. IV, 
p. 375 for the Manvadi tithis and Vi. Dh. L chap. 176-189 
for names and descriptions of the 14 Manvantaras. 


Maricasaptami-—on Cai. $u. 7 worship the Sun, feed brahmanas 
and make them partake of 100 maricas (pepper) with the 
mantra ‘om khakholkaya svaha’; the performer has not to 
undergo separation from those dear to him; Rama and Sita, 
Nala and Damayanti performed this vrata; HV I. 696 ( from 
Bhav. I. 214. 40-47. ) 


Marud-vrata~on Cai. su. 7; fast on 6th, worship of seasons of 
7th; performer should arrange seven rows, each row to have 
seven mandalas drawn with sandalwood paste; in the first 
row he should put down seven names from Ekajyotih to 
Saptajyotih; different names in each of the seven rows; 49 
lamps to be lighted; homa of ghee and feeding of brahmanas 
for one year; at end gift of new garment and cow; this 
vrata gives health, wealth, sons, learning and heaven; HV 
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I. 775-777 from Vi. Dh. (1IIL 166. 1-22 ) The Maruts are 

said to be seven or seven times seven. Vide Rg. V. 52. 17 

( sapta me sapta Sakina ), Tai. S. II. 2. 11. 1 (saptagana vai 
martah) . 


Malamüsakrtya—for actions to be done in intercalary month 
‘and forbidden therein, vide 'adhimasa" and the next 
section on Kala &c. _ 


Malludvadasi—on Marg. su. 12; on the banks of Yamuna Krsna 
sported at the foot of Bhandiravata on Govardhana hill in 
the midst of cowherds (who were wrestlers) and Gopis; the 

‘wrestlers worshipped him with flowers, with milk, curds and 
edibles; for one year on each 12th; the mantra is ‘may Krsna 
be pleased with me’; this was also called Aranyadvadasi 
since cowherds and wrestlers gave edibles to each other in a 
forest: reward is health, strength, prosperity and va 
HY I 1115-1117 from Bhav. U. 


Mallürimahotsava—on ` Marg. su. 6; the wife of Mallari is 
Mhalasa ( probably a corrupt forni of Madalasa ) ; in worship 
of Mallari the principal ingredient is turmeric powder, 
‘which fs called Bhandàra in Maharastra; the worship is 
either on each Sunday or Saturday or on each 6th; the 
‘procedure of thé worship is taken from  Brahmànda, 
- Mallari-mahatmya of Ksétrakhanda ; AK folio 421. 


Mahattamavrata—on Bh. su. 1; tithi; open of golden or uve 
...image of Siva with three eyes, matted hair and five faces by 
placing it on ajar; bathing it with paücamrta, offering 
flowers &c.; performer to observe silence; 16 fruits to be 
‘offered:~at'end gift of cow; performer secures long life, 
kingdom &o.; SmK p. 201 ( quoting Skanda from Madana- 
Tatna ); NA alls it Maunvrata, but that is wrong. — 
Mahakartiki—Seo p. 284 under Kartika. Vide I. A. vol. JIL 305 
and vol. VI. 363 (inscription of the 12th year. of Calukya 
. king Mangale$vara in Sake 500, 578 A. D.) that mention 
. thatthe king made a Mahanga dhüpa described in KKV 
' 172, HV 1730 (quoting Bhav. I. 105) and to be employed in 
i K sinada saptan; Mahadana to brahmanas on Mahakartika- 
paurnamasi. 


Mahücaturthi—Bh. $u. 4 falling on a Bodas a or J'üosdày. is 80 
called; by worshipping Ganega,.on it, .man secures his 
desires; SmK 210. 
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Mahacutri—Cai. Parnima with Jupiter in conjunction with 
Moon and Citra-naksatra; PO 313, GK 599. 


Mahdajayasaptami—When the Sun enters a Zodiacal sign on $u. 
7th that tithi is called Mahajayásaptami; bath, japa, homa, 
worship of gods and Manes yield rewards a crore of times; 

“if the image of the sun is bathed on that tithi with ghee or 
milk, the man goes to Suryaloka; if a man fasts on it he 
goes to heaven; KKV 135-136 = HV I. 669 (from Bhav. 
I. 199. 1-7). KKV is, as often, silent about the source. 
HK 414 quotes all these from Brah.; TT 145 does the same. 


Mahajyaisthi—l1f Jy. Pūrņimā has Jyestha-naksatra and the 
Moon and Jupiter are in conjunction and the Sun is in 
Rohint it is so called and dana, japa &c. yield great reward; 
PC 313, GK 600. 


Mahatapovratani—numerous little actions are dealt with under 

` this head in several works on vratas. They are not separately 

entered in this list. Vide Pe 493-469, HV IL Heu 
KR 540 ff, YKK 533 ff. 


Mahatrtiya—on. 3rd tithi in M.. or Cai; Gauri is deity: one 
should offer gudadhenu and himself abstain from eating 
 jaggery: it causes great happiness and leads to Gauri- -loka; 
HV I. 484 ( from Pad. ). For a detailed description of Guda- 
dhenu, vide Mat. 82 and H. of Dh. vol. Il. 880. — 


Mahadvadusi—the 12th tithi of Bh. su. with .Sravana-naksatra 
is so called; fast on it and worship of. Visnu leads to: great 
rewards; KR 286-287. Vide Vi. Dh. I. 161, 1-8 in one verse 
of which it is stated that if Bh. $u. 12 falls on a Wednesday 

` and has Sravana naksatra, it is ‘atyanta-mahati’ ( greater 
than great). Wi. Dh. I. 162 (1-71) dilates upon the 
_mahatmya of Sravana-~dvadasi. Besides this there are eight 
very holy dvadasis for which 860 p. 119 above. 


Mahanandünavami-—-9th of M.. su. is called Mahananda; tithi- 

vrata; for a year; Durga is deity; year divided into. three 

. periods of four months; in each period flowers, dhiipa, 

naivedya and the names.of the goddess are different;-.per- 

former secures all desires and Brahma-loka; KEY AORO; 
HV I. 955-56 ( from Bhav. ). ! 


Mahanayami—(1,). This is the same as apes: for 
_which see pp. 174-175 above and Krtya-kalpataru (on Raja- 
dharma ) pp. 191-195 and RNP pp. 439-444 ( both quoting 
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Devipurána), HV IL 903-920, NS 161-185, KR 349—364; 
(2) begin on 9th of Asv. su. or K. su. or Marg. §u.; tithi- 
vrata; Durga deity; for one year; flowers, dhüpa, material 
for bath different in several months; dinner to maidens; 
performer goes to Deviloka; KKV 296-299, HV I. 937-939 
(calls it Durganavami and quotes Bhav.), PC 134; HK 
p. 107 quotes Skanda, Prabhaskhanda, that Mahanavami is 
8th tithi in Asv. su. with Mulanaksatra or the same tithi 
with Mila when the Sun is in the sign of Kanya( Virgo) 
and Gar. I. chap. 133. 3-18 and chap. 134; Kalikapurana 
( chap. 62 ) speaks of Mahanavaml and püjà thereof; and 
also Gar. I. 133. 3-18 and chap. 134 ;. E. I. p. 260 mentions a 
grant by Pulakesi Maharaja of 800 nivartanas of land on 
Kàrtika-Mahanavaml on Thursday. 


Mahanisá— Vide p. 117 n. 302 above for the meaning. 


Mahapaurnamüsi,rata—on all paurnamasis with the prefix 
Maha; worship Hari for a year; even a small gift on it 
yields great reward; HV II, 196-197 (from Bhav. ). 


Mahapausi—GK 600. Vide explanation of Mahakartiki under 
Kartika. 


Mahaphaladvadasi—On P. kr. 11th with Visakha-naksatra: 
Visnu deity ; for a year; use certain things for purification 
of the body in the several months and donate on dvadasi 
each month one out of the several things in order, such as 
ghee, sesame, rice; on death reaches Visnuloka; HV L 
1095-96 ( from Visnurahasya ). 


Mahàphalavrata—for a paksa, four months or a year; the per- 
former has to subsist on certain things only from the first 
to the 15th tithi in the following order; milk, flowers, all 
food except salt, sesame, milk, flowers, vegetables, bilva fruit, 
flour, uncooked food, fast, ghee, milk boiled with rice grains 
and sugar, yavas, cow’s urine and water in which kuéas are 
dipped. On all these days a certain procedure has to be 
followed; on day previous to vrata three times bath, fast, 
japa of Vedic hymns and of Gayatri &c.; various rewards 
promised and ultimately he goes to Sürya-loka; HV Il, 
392-394 ( from Bhav. ). 


Mahaphala-saptami—W hen on Sunday there is 7th tithi and 
Revati-naksatra worship Durga with Agoka buds and eat 
the latter; PC 105. 
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Mahàphülguni—V ide rule under Kartika about prefixing ‘Maha’; 
GK 599, PC 314, 


Mahabhadradstami—P. su. 8 when falling on Wednesday is called 
Mahabhadra and is very holy; Siva deity; SmK 438, GK 
605-606, PC 138. 


Mahabnaüdri— Vide under Kartika for rule about * Maha’, 


Mahaàmüghi—When the Sun is in Sravana naksatra and the 
Moon in Maghà it is called Mahamagh!, acc. to R. M. 
1366 (vide ABORI. vol. 36 p. 331 for three verses on 
Maghisnana) and it adds that in Magha waters exclaim 
when the Sun is just risen ‘what great sinner, whether a 
drinker of surā or murderer of a brahmana, shall we purify ’, 
This verse is q. by VKK 490 from Bhav. and by SmK 439 
(from Pad. ); PC (313-314) says that when Saturn is in 
Mesa ( Ram ), the Moon and Jupiter in Simha ( Lion) and 
the Sun is in Sravana-naksatra then it is Mahamaghi, 
Vide NS 221 for other views. This verse emphasizes the 
importance of Maghasnana at Prayaga and other holy rivers 
and in holy tanks in early morning for the removal of sins, 
Vide H. of Dh. vol. IV p. 617 for Maghasnana. In Tamil 
country ‘ Makha ’ is an annual temple festival and Maha- 
makha occurs once in twelve years, when a great mela is 
held at Kumbhakonam for a bath in a tank there called maha- 
magha tank, the mela being comparable to the Kumbhamela 
at Prayiga, This festival is popularly known asg 
'Mamangam' and takes place when the Full Moon is in 
Maghanaksatra and Jupiter is in Magha or in the sign of 
Lion. It fell on 25th February in 1955 according to south 
Indian Almanacs. It is reported that about a million people 
took a bath this year in eight toten hoursfrom 2 A.M. 
in the Mahamakham tank at Kumbhakonam from which 
muddy water was pumped out and in which fresh water 
from the Kaveri river was made to flow. 


It is surprising that hardly any medieval digest refers 
either to the Mahamakham festival or the Kumbha- 
mela. The great emperor Harsa used to hold once 
every five years a great mela at Prayāga on the great sandy 
plain to the west of the sangam on the site where the 
Kumbhamela is held in modern times and distributed the 
accumulations in his treasury. 


Mahamar gagirsi—Vide above under Kartika for prefixing ‘Maha’. 
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Maharajavrata—W hen 14th tithi ( of su. or kr. ) falls on Ardra- 
naksatra or when it is joined to Pürvábhadrapada and 
Uttarabhadrapada or both, that tithi gives pleasure to Siva; 
sankalpa on preceding 13th, on 14th bath one after another 
with sesame, cow’s urine and dung, clay, pafioagavya and 
then with pure water; then japa 1000 times of 
Sivasankalpa mantra (‘ Yaj-jagrato düram ', Sivasankalpo- 
panisad, 8) for three varnas and ‘om namah Sivaya’ for 
$üdras; bath of images of Siva and Uma with paficamrta, 
paiicagavya, sugarcane juice and applying to the images 
unguents like musk, saffron &c.; rows of lamps; homa 
with thousands of bilva leaves while repeating Sivasankalpa 
or the mantra ‘Tryambakam yajamahe’ (Rg. VIII. 59. 12, 
T. 8.18.62); arghya to Siva with mantras ( set out ); 
jagara whole night; gift of five or two cows or one; after 
partaking of paficagavya the performer should dine in 
sildnce; all obstacles are removed and he reaches highest 

“goal; HV IL 1039-1047 (from Skanda ). | 


Mahülaksmipüjü—There are varying views about this vrata. 
KSS p. 19 and A. K (folio 535b-539b ) say—begin on Bh. 
gu. 8 and finish on As. kr. 8 (by Parnimanta reckoning) and 
that it is to last for 16 days, on each of which Mahalaksmi 
was to be worshipped and stories about her were to be 
listened to. Vide N. S. pp. 153-154, where a similar period is 
prescribed but it is said that one should, if beginning this 
vrata for the first time, avoid four dosas, viz. there should 
not be avamadina, the tithi should not be tryahasprk, should 
not be mixed with 9th tithi, nor should the Sun be in the 
half of Hasta naksatra. In Maharastra the puja of 
Mahalaksml is performed on As. su. 8th by young married 
women af noon and at night all married women join in 
worship and hold big empty jars in their hands, breathe into 
them and bend their bodies in various ways; P.C. (pp. 129-132) 
has a long discussion on this. According to it, this vrata 
is for both men and women. 


Mahalaksmivrata—begin on Bh. $u. 8 before the Sun passes into 
Kanya sign ( Virgo ) the worship of Mahàlaksmi and finish 
it on 8th tithi ( following ) while the Sun is in the first half 
of Kanyà (i.e. in 16 days); begin if possible when the 
Moon is in Jyestha-naksatra; for 16 years; for men and 
women number 16 is predominant here as to flowers and 
fruits &c.; the performer should wear on his right hand a 
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doraka with 16 threads and 16 knots; Laksmi never leaves 
the performer for three lives, he secures long life, health &o. ; 
HV IL 495-499, NS 153-154, SmK 231-239, PC 129-132, 
VR 300-315. 


Mahalaya—]latter half ( dark half ) of Bh. is so calld and pàrvana 
graddha is to be performed on all or one of these tithis; 
TT 166, VKD 80; vide H. of Dh. IV p. 532. 


Mahüvaisakhi—Vide under Kartika for rule about ‘ Maha’ being 
prefixed to a tithi. The Khanapur plate of Madhavavarman 
records the grant of villages in Satara District on 
Mahavaisakhi; vide E.I. vol. 27 p. 312 ( Prof. Mirashi infers 
that it was between 510-560 A.D. ). 


Mahavrata—( 1) In M. or Cai. a person may donate gudadhenu 
and should subsist only on jaggery on 3rd tithi; he reaches 
goloka; Mat.101. 53q. by KKV 446 (32nd Sastivrata ), 
KR 118; for Gudadhenu vide Mat. 82 and H. of Dh. II. 880; 
(2) begin with fast on 14th or 8th su., when in conjunc- 
tion with Sravana-naksatra; tithivrata; Siva deity; to be 
performed by kings; HV I. 864-865 (from Kalottara ); 
(3) on K. amavasya or pürnimà a person should take up 
niyamas, eat by nakta way payasa with ghee, use sandalwood 
and sugarcane juice; on following pratipad he should fast 
and invite eight or sixteen Saiva bráhmanas ( for dinner ); 
Siva deity; should bathe Siva image with paficagavya, ghee, 
honey and other things and lastly with warm water; 
offer naivedya, donate to acarya and brahmanas with their 
wives gold, garments &c.; this vrata to be performed for 
16 years with some different arrangements of nakta and 
upavasas on different tithis acc. to the year; it confers long 
life, beauty, saubhagya on male or female performer; HV 
IL 377-391 (from Kalika-purana); (4) fast on each 
paurnamasi and worship Hari as sakala Brahma and on 
amavasya as miskala (partless ) Brahma; for one year; all 
sins are destroyed and he reaches heaven; if performed for 
12 years, reaches Visnuloka; Vi. Dh. III. 198. 1-7, q. by HV 
If, 461; ‘Sakala’ means ' savayava’ ( with parts ) i. e. in an 
anthropomorphic form (such as Visnu,with four arms), 
while ‘ niskala ' Brahma would be without parts as described 
in Mundakopanisad II. 2. 9; (5) on 8th or 14th tithi in 
both fortnights observe nakta way and worship Siva; one 
year; reaches the highest goal; HV IL 398 ( from Lia. ). 
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Mahüà$vetàpriyavidhi—on a Sunday if there is a solar eclipse, 
one should worship Mahasveta (and the Sun) after obser- 
ving ekabhakta or nakta or fast; he reaches the highest 
place; KKV 21-23, HV IL 527-528. Mahaàsveta is the 
mantra ‘ Hrim Hrim sah ' ( KKV 9 and HV IL 521.) 


Mahüàsastht—When on K. su. 6 the Sun is in Vrscika (Scorpion) 
and there is Tuesday that is called Mahasasthl; a person 
should fast the previous day, worship Agni on 6th and 
celebrate maAotsava of Agni and feed brahmanas; all sins 
are destroyed; SmK 378, PC 102. 


Mahüsíami—A$v. su. 8 in Navaratra is so called; vide VKK p. 
428 ff, NS 178, SM 59. 


Mahüasaptami—on M. su. 5 ekabhakta, on 6th nakta and on 7th 
fast; worship Sun with Karavira flowers and red sandal- 
wood paste; for one year divided into three groups of four 
months from Magha; in each group flowers of different 
colours, different naivedya, different dhupa; at end gift of a 
chariot; HV I. 659-660 ( from Bhav. I. 51. 1-16 ). 

Mahisaghnipujü—on As. gu. 8; tithi; Durga deity; bathe the 
image of Durga that killed Mahisásura with water mixed 
with turmeric powder, apply sandalwood paste and camphor , 


feed maidens and bràhmanas and give daksina; illumina- 
tions; all one’s desires are fulfilled; PC 109-110, SmK 138. 


Mahendra-krcchra—from K. su. 6 subsisting on milk alone and 
worship of Damodara; HV II. 769-770. 


Mahesvaravrata—(1 ) begin on Phi. gu. 14; fast on that day and 
worship of Siva: at end of vrata donate a cow; if carried on 
for a year he gets the fruit of Paundarika sacrifice; if he 
performs for a year this vrata on the two caturdasis of 
every month, he secures all desires; HV H. 152;(2) one 
should offer to Daksina-mürti every day for a year payasa 
and ghee; at end a fast, jágara, gift of land, cow and bedstead; 
performer attains the position of Nandin (the Bull of 
Siva ); HV I 867 (from Skanda). Daksinamiurti is a form 
of Siva and there is a Daksinà-mürtistotra ascribed to 
Sankaracarya in 19 verses. 


Mahe$varüstami—begin from Marg. Su. 8.; worship Siva in 
Linga form or image or on lotus and bathe it with ghee and 
milk; give cow at end; if done for a year he secures the 
same rewards as an ASvamedha and goes to Sivaloka; HV 
L 747—148 ( from Vi. Dh. ). 
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Mahotsavavrata — on 14th of Cai. su. every year worship Siva by 
bathing image with milk &c. and applying unguents, offer- 
ing damanaka, bilva leaves; wave before image lighted 
lamps made of rice flour; naivedya of various edibles; drums 
to be beaten; rathayatra of Siva; performer should say ‘may 
Siva be pleased’ and observe nakta; HV IT. 148-149 (from 
Skanda ). 


Mahodadhi-amavisya—by bathing anywhere in the sea on Marg. 
amavasya mixed with 14th one reaps rewards of Asva- 
medha; GK 603. 

Makari-saptami—“th tithi, while sun is in the Makara-rasi; 
VKK 560-501, VK p. 203, No. 902. 


Magha-krtya—KR 487-514, VKK 490-514, NS 213-221, SmK 
439—513, GK 37-41. There are several important vratas in 
Magha such as Tilacaturthi, Rathasaptami, Bhismàástaml 
which would be separately mentioned in this list. A few 
small matters may be briefly disposed off here. M. su. 4 is 
called Umacaturthi because Gauri is to be worshipped by 
men and specially by women with Kunda and other flowers, 
with offerings of jaggery, salt, yavaka and one should 
honour women who are not widows, brahmanas and cows 
(KKN 437-38, KR 503); on M. kr. 12th Yama produced 
sesame and Dasaratha brought them to the earth and sowed 
them and Visnu was made lord of sesame by the gods, hence 
one should fast on that day and worship Hari with sesame, 
offer homa with sesame, donate them and eat them ( V. Dh. 
90.19, KKN 435-6, KR 495-96 ); on M. amavasya, if it is 
present on Monday morning, men and particularly women 
in Tamil country circumbulate the asvattha tree and make 
gifts. 

Maghasaptami—on M. su. 7; one should bathe at arunodaya in a 
river or other running water after placing on his head seven 
leaves of the badara tree and seven of the arka plant; then 
offer arghya to the Sun with water mixed with seven badara 
fruit, arka leaves, rice, sesame, dürvà, aksatas and sandal- 
wood, bow to Saptami as Devi, then to the Sun. Some held 
that this sndna and Maghasnana were not separate, while 
others held that the two were quite separate; KR 509, VKK 

. 499-502, KT 459, RM ( ABORI vol. 36 p. 332, three verses ). 

Müghasnüna—bath in Māgha in the Ganges or in any other 

fine stream in the early morning is highly eulogised from 
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early times. The best time is dawn when the naksatras 
are still visible, next best is the time when stars are visible 
but the Sun is not actually risen and the inferior time is 
after the Sun rises. The beginning for the month’s bathing 
should be made on the 11th of P. su. or on P. pürnimà 
(according to the purnimanta reckoning) and the vrata 
(for one month ) is to be finished on the 12th of M. su. or 
pürnimà; some bring it in line with the Saura reckon- 
ing by providing that bath when the Sun is in Makara 
(Capricorn)in Magha in the morning leads sinners to 
heaven ( VKK 491 quoting Pad.); all men and women are 
entitled to engage in it. The most meritorious Magha- 
snana is at the confluence of the Ganga and Yamuna. Vide 
for details, Pad. VI (in which about 2800 verses are devoted 
from chap. 219 to 250 to the mahatmya of Màghasnàna ), 
HV II. 789—794, VK K 490-91, RM 1368 ( ABORI vol. 36 p. 
332 ), NS 213-216, SmK 439-441 and H. of Dh. vol. IV. 617 ; 
Pad. VI. 237, 49-59 and KT 455-57 describe the procedure of 
the gifts and niyamas. V. Dh. 90 last verse eulogises morn- 
ing bath in M. and Pha. Vide I. A. vol. XI p. 88 on ‘ Magha~ 
mela ’. 


Matrvrata—( 1 ) on 8th; tithi; Matrs ( mother goddesses ) are the 


deity; one should fast on this day and ask their pardon 
with devotion; they bestow welfare and health: HV I. 876 
(from Vai); (2)0n A$v.9th a king and members of all 
castes should worship the Matrs (many enumerated ) and 
attain success; a woman whose children don’t live or who 
has a single child is blessed with progeny ; HV I. 951~52. 


Margapali-bandhana—on K. 8u. 1; vide p. 205 above. 
Margasirsakrtya—Vide KR 442-474, VKK 482-487, NS 209-211, 


SmK 427-432. The whole of the month is held sacred in 
the Tamil country and bhajan parties go round the whole 
morning; the Gita ( X. 35) avers that Marg. is the best 
among months and identifies it with Lord Krsna. Some of the 
less important matters may be noted here. In Krtayuga the 
gods began the year on the first tithi of Marg. and the sage 
Kasyapa created the beautiful Kasmira country; therefore 
celebration should be held on it (KR 452); Marg. gu. 12- 
a person should fast on the 12th tithi on each dvadasi for 
a year from Marg. to K. and should on each dvadasi dwell 
on one of the twelve names of Visnu from Ke$ava to 
Damodara and offer worship; he becomes jatismara (one 
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who recollects actions of previous lives) and reaches that 
place from which there is no return to this mortal world 
( Anusasana, chap. 109, Br. S. 104. 14-16 ); on Marg. pürnim& 
the Moon should be specially worshipped as the Moon was 
sprinkled with nectar on that day, cows should.be given salt, 
one's mother, sister, daughter and female relatives in one's 
family should be honoured with a pair of'new garments, 
a festival with dance and songs should be held, those who 
drink wine should taste fresh wine that day; KKN 432-33, 
KR 471-72. For Dattatreyajayanti on Marg. Full Moon, 
vide above p. 310. 


Martandasaptami—begin on P. su. 7; fast on that day, worship 
of the Sun and muttering the word ‘ Martanda’; performer 
to partake for purifying himself of cow’s urine or dung or 
curds or milk; on next day worship of the Sun under the 
name ‘ Ravi’; in this way for a year he should proceed for 
two days each month and give grass and the like for feeding 
a cow one day; he reaches the world of the Sun; Bhav. 
I. 109. 1-13 q. by HV L 754-55, KKN 147-148. 


Masavrata—during the 12 months from Marg. to K. the per- 
former should respectively donate the following; salt, ghee, 
sesame, seven dhanyas, coloured or charming garments, 
wheat, jar full of water, sandalwood paste with camphor, 
butter, umbrella, Jaddukas enriched with sugar or jaggery, 
lamps; at end of year donate a cow and worship Durga, 
Brahma, the Sun, or Visnu; HV Il. 853-54 (from Devi- 
purana ), KR 442-443. 


Masavratüni—Vide Agni 198, KKV 418-432, HV Il. 744-799, 
Danasagara 589-621. 

Masopavisavrata—This is the greatest among all vratas. This 
is a very ancient vrata. Inscriptions in Naneghat mention 
that queen Nayanika ( Naganika ) in the 2nd century B. C. 
had performed it; vide ASWI. vol. V p. 60. This is described 
by Agni ( 204. 1-18 ), Gar. ( I. 122. 1-7 ), Pad. VI. 121. 15-54. 
Agni being the briefest is summarised here. The performer 
should have performed all Vaisnava vratas (such as 
dvadasi ), take the permission of his guru; considering his 
own strength should begin on 11th of Asv. Su. and make 
a sankalpa to carry it on for 30 days; a forest hermit or a 
yati or a widow should enter upon it (but not a householder); 
he should offer worship to Visnu thrice in the day with 
flowers &c.; should sing hymns of praise of Visnu and 
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contemplate on Visnu, should avoid all idle talk, give up 
desire for wealth, should not touch any one who does not 
observe niyamas; he should stay in a temple for 30 days; 
on the 12th after 30 days he should feed brahmanas, give 
them daksinà and perform pdrana by inviting thirteen 
brahmanas, donate pairs of garments, Gsana ( seat ), vessels, 
umbrella, pair of sandals, worship golden image of Visnu 
on a bed and his own image should be given garments &c,; 
donate the bedstead to his guru; the spot where the performer 
stays becomes holy; he takes himself and members of his 
family to Visnuloka; if the performer faints during the 
vrata, he should be made to drink milk, clarified butter 
and fruit juice; the partaking of these with the consent of 
brahmanas does not nullify the vrata; vide HV II. 776-783 
(from Visnurahasya ). 

Masarksapaurmamüsi-vra'a—Begin on K. su. 15th; performer 
to subsist by nakta way; on a circle made with salt and 
pasted with sandalwood paste, he should worship the Moon 
along with ten naksatras i.e.in K. when combined with 
Krttika and Rohini, in Marg. with Mrgasiras and Ardra 
and soon up to Asv.; women whose husbands are alive 
should be honoured by giving them jaggery, rich food, ghee, 
milk &c.; then he should himself eat havisya food; at end 
he should donate garment coloured with gold; Vi. Dh. III, 
192. 1-15, NM p. 47 ( verses 573-579 ). 


Mitrasaptami—the "7th of Marg. su. is so called; tithivrata; 
Mitra ( Sun ) deity ; on 6th image of Mitra should be bathed 
in the way in which Visnu is bathed on K. su. 11th; fast 
on 7th ( fruits may be eaten ); jàgara at night; worship of 
Sun with various flowers, edibles of flour; feed brahmanas, 
the poor and helpless; on 8th distribute money among 
dancers and actors; NM pp. 46~47 ( verses 564-569), KR 
460-461, KKN 432, VKK 483, PC 104. 

Muktabharanavrata—on Bh. gu. 7th; tithivrata; Siva and Uma 
deities; place a doraka (string of threads) before Siva 
image; worship Siva with 16 upacdras from avahana; the 
seat is to be of gold studded with pearls and precious stones; ' 
after upaciras tie the doraka on the wrist; donate 1100 
mandakas (Marathi ‘mande’) and vestakas ( Marathi 
‘jilebi’); secures long-lived sons; NS 134, VR 241-247. 


Muktidvara-saptami—W hen "th tithi has Hasta naksatra on it 
or Pusya naksatra, this vrata should be undertaken; he 
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should brush his teoth with a twig of Arka plant with 
‘salutation to Arka’; offer homa; draw in his courtyard 
swept with cowdung with red sandalwood paste a lotus with 
16 petals on each of which he should assign several deities 
from the eastern one onwards; then engage in the upaciras 
from avahana onwards; he should fast on that day; he 
should partake only one of the six rasas (sweet, salt, sour, 
pungent, astringent, and bitter) for two months in rotation 
for one year; in the 13th month there is to be parana and 
he should donate a kapilà cow; thisleads on to moksa; 
HV II, 780-86. 


Mukhavrata—giving up tàmbula (mukhavàsa) for a year; at 
year's end donate a cow; he becomes lord of Yaksas; HV IL 
865 ( from Pad. ) 


Milagaurivrata—on Cai. su. 3; bath with sesame and water; 
worship of Siva and Gauri with golden fruits and from 
feet to head; different flowers to be offered in the twelve 
months; different substances to be drunk or eaten by per- 
former in the twelve months and different names of Gauri 
also; he should give up one fruit; donate at end bedstead, 
a golden bull and cow; Siva married Gauri on Cai. su. 3; 
Agni 178. 1-20. 

Mrgasir savrata—on Sr&vana kr.1 Siva pierced the three mouths 
of the yajfia that had assumed the form of a deer by an 
arrow with three prongs: the performer should prepare a 
clay Mrgasirsa in the form of the deer and should worship 
it with different kinds of naivedya of vegetables and of flour 
mixed with linseed. HV I. 358-59, SmK 146. 


Meghapüalitrtiyà—On Asv. su. 3 men and women ghould worship 
the creeper called Meghapall, that has leaves like betelnut 
plant and that grows in gardens, hills and rural paths, with 
fruits of various kinds and the sprouts of seven dhünyas; 
destroys all sins, particularly of traders with false weights 
and measures; HV L 416-417 (from Bhav. U. 17. 1-14 ). 


Maunavrata—(1) after Sravana ends (acc. to purnimiànta 
reckoning ) from Bh. 1st for 16 days; performer should take 
Dūrvā tendrils made into 16 knots and place on the right 
hand ( on left hand of women ); on 16th day silence to be 
observed in bringing water, grinding wheat, preparing 
naivedya therefrom and at time of eating; worship of Siva 
by bathing image or linga with water, milk, curds, ghee and 
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honey, sugar; then offer flowers &c. and say ‘ May Siva 
be pleased 5 bestows progeny and all desires; HV II. 482- 
492, NA 26-27; (2) to be practised for 8, 6 or 3 months 
or for one month, for half a month or for 12, 6 or 3 days or 
one day; the vow of silence is said to be capable of secur- 
ing all objects ( * maunam sarvarthasadhakam ' p. 880 ); the 
performer should not even make the sound 'hum' while 
eating, he should give up Ahimsa in thought, word and deed; 
when the vrata ends he should make a linga of sandalwood 
and offer worship to it with gandha and other upacàras and 
offer golden bell and bell-metal bells in different directions 
of the temple; offer rich food to devotees of Siva and brah- 
manas; placing on his head a copper vessel in which the 
linga is deposited he should silently go by the public road 
to Siva temple and place the linga to the right of the temple 
image and worship it again and again ; the performer 
reaches Sivaloka; HV II. 879-883 (from Sivadharma ). 


Yaksakardama—{ an unguent dear to yaksas ) is constituted by 
five fragrant substances; vide p. 38, note 88 above. 


Yajfiasaptami—on $u. Yth when there is an eclipse and specially 
when there is sankranti, the performer should eat once 
havisya food, bow to Varuna, should lie down on a bed of 
darbha grass on the ground; in the morning next day he 
should in the beginning as well as at the end sacrifice to 
Varuna. An elaborate procedure is prescribed; on M. 7th 
the sacrifice is addressed to Varuna, on Pha. 7th to Sürya, 
on Cai. 7th to Amśumālin (a name of the Sun ) and so on 
under different names of the Sun till Pausa; at end of a 
year a golden chariot to which seven horses are yoked and 
in the midst of which a golden image of the Sun is placed 
and is surrounded by twelve brahmanas representing the 
twelve names of the Sun in the twelve months is to be 
honoured and present of the chariot and a cow to be given 
to acürya; a poor man should make a copper chariot; the 
performer becomes a king of wide regions; KKV 107-112, 
HV I. 757-760 ( from Bhav. I, 50. 1-42). HV explains that 
Varuna means the Sun here. 


Yumacaturthi—W orship Yama on 4th tithi falling on Saturday 
and Bharani naksatra; frees from sins of seven lives; HV 
L 523-24, PC 95 (from Kürma) Yama is the lord of 
Bharani-naksatra. 
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Yamatar pana—offering azjalis (handfuls ) of water mixed with 
sesame thrice to each of the names of Yama ( such as Yama, 
Dharmaràja, Antaka ); sin committed in one year is destro- 
yed at once. 


Yamadipadüna—-on 13th of K. kr, lighting lamps outside the 
house at night-fall; this prevents accidental death; PC 231, 
SmK 368. 


Yamadvitiya— Vide above pp. 207-208. 


Yamadvitiyüya'rüa—one of the 14 Yatras of Bhuvane$vara; 
GK 193. 


Yamavrata—( 1) He who fasts on 5th, 6th, 8th or 14th of su. 
and gives dinner to brahmanas becomes free from disease 
and secures handsome form; KKV 389 = HV II. 377 ( from 
MB. ); (2) fasting on 14th tithi of kr. one may give seven 
afijalis of water mixed with sesame to each of the names of 
Yama ( viz. Yama, Dharmaraja, Mrtyu, Antaka, Vaivasva- 
ta, Kala and Sarvabhutaksaya ); one is freed from all sins; 
HV IL 151 (from Kürma); (3) bath on 14th of dark half 
of K, and tarpana to Yama; offer afijalis of water to Yama's 
names (given under 2) with the addition of a few more 
(such as Citra, Citragupta) and donate a vessel full of 
sesame and gold to a bráhmana; the performer would not 
have to lament over death; HV II. 151; (4) If king Yama 
is worshipped on 10th tithi, that removes all diseases; HV 
I. 982 (from Bhav.); (5) when the 4th tithi falls on 
Saturday and is joined to Bharani-naksatra, donate a he- 
buffalo and gold for securing Yama's favour; AK folio 357 
(from Kürma ). 


Yamadar$ana-trayodasi—on 13th of Marg. when it falls on an 
auspicious weekday (except Sunday and Tuesday ) in the 
forenoon thirteen brahmanas were to be invited, and given 
sesame oil to rub their bodies with and bathed with warm 
water and treated to a sumptuous dinner; this should be 
done for à year every month; performer never sees tho face 
of Yama; HV II. 9-14 ( from Bhav. U.), AK folio 864. 


Yamunüsnüna—tarpana—with three handfuls of water mixed 
with sesame tarpana of Yama under different names stand- 
ing in the waters of the Yamuna; GK 601. 


Yatra (festive procession or festival )—Vide under Dolaydtra and 
Rathayatra. Yatras of gods were famous from ancient times. 


H. D, 49 
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The Mahaviracarita of Bhavabhiti was brought on the stage 
on the occasion of the Yatra of Kalapriyanatha. Vide 
‘Yatratattva’ ascribed to Raghunandana, published in the 
Sanskrit Sahitya Parishat series ( in Bengali script ) which 
describes the twelve festivals of Visnu. The Anargha- 
raghava of Murari was presented on the stage in the yatra 
of Purusottama (Act. I prastāvanā ) Vide Karamdanda 
Inscription of the time of Kumaragupta in Gupta samvat 
117 (436 A.D.) for reference to Devadroni (image procession) 
of Mahadeva Prthvisvara in E. I. vol. X p. 70. Vide Krtya- 
kalpataru (on Ràjadharma ) pp. 178-181 (from Brahma- 
puràna) on Devayatra-vidhi which was to be celebrated 
every year in the six months from Vaisakha and on the 
tithis from 1st to 15th different gods such as Brahma ( lords 
of the tithis) were to be worshipped; RNP pp. 416 -419. 


Yugaditithis—Vide H. of Dh. vol IV. p. 374 note 841 and Nar. 
I 56. 147-148, HK 649-655, TT 187, NS 94-95, PC 86-89, 
Visnupurana UI, 14. 12-13 are borrowed by BB p. 42. 


Yugüdivrata—The four yugas Krta, Treta, Dvàpara and Kali 
started respectively on Vai. su. 3, K. su. 9, Bh. kr. 13 and M. 
amavasya; fast, gifts, tapas, japa and homa on these pro- 
duces results a crore of times more than ordinarily; on Vai. 
su. 3 worship Narayana and Laksmi and donate /avana- 
dhenu; on K. su. 9th worship Siva and Uma and tiladhenu 
be donated ; on Bh. kr. 13 honour the pitrs; on M. amavasya 
worship Brahma with Gayatri and donate navanita-dhenu; 
all one’s sins in thought, word and deed are rendered nuga, 
tory; HV IL 514—517 ( from Bhav. U. ). 


Yugantya-$rüddha—is to be performed on these days; the four 
yugas respectively end on the following; Krta in the sun's 
passage in sign Simha (Lion), Tretā ends in Vrscika 
sankranti, Dvapara ends in Vrsa sankranti and Kaliyuga 
in Kumbha-sankranti. HK 656, KR 542-543, KKN 372. 


Yugavataravrata—on Bh. kr. 13th when Dvapara-yuga began, one 
shoud apply cow's urine, cow dung, dürvà and clay to his 
body and bathe in a deep sheet of water or à tank; he had as 
if performed $ráddha at Gaya; he should bathe an image of 
Visnu with ghee, milk and pure water; he goes to the world 
of Visou; HV II 518-519 (from Bhav.) Some say that 
Tretayuga began on that day, 
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Yogavrata—The Yogas like Viskambha, Vyatipàta will be 
described in the next section on Kala; vide HV II. 707-717, 
SmK 563-564, PC 52. 


Yogesvaravrata or Yogesvaradvadasi—on K. gu. 11 fast; four 
jars full of water having ratnas inside and marked with 
white sandalwood paste and having round them white cloth 
should be covered with copper vessels full of sesame and 
gold, they being deemed to be four oceans; in the midst of 
that vessel an image of Hari ( who is Yogesvara ) should be 
placed and worshipped; jaàgara; next day the four jars 
should be donated to four brahmanas and the golden image 
to a 5th brahmana and they should be fed and daksina be 
paid; this is called also Dharanivrata; he is freed from sins 
and goes to the world of Visnu; KKV 336-339 = HV I. 
1041—44 ( from Var. 50. 4-29 ), KR 427-430. 


Raktasaptami—on Marg, kr. 7; tithi; worship of Sun with red 
lotuses or of an image of Sun with white flowers and red 
sandalwood paste and with round cake of pulse (vataka, 
Marathi vada ) and krsara ( dish of rice, peas and spices ) 
and donate at end a pair of red garments; Vi. Dh. III. 
170. 1-3. 


Raksapaficami—on Bh. Kr. 5; draw figures of snakes with dark 
colours and worship; snakes are pleased and then there is 
no fear to his descendants; GK 78-79. 


Raksabandhana—on Sr. paurnamas!; vide pp. 127-128 above. 
Rangaparicami—on Ph. kr. 5. See above p. 241. 


Ratanti-caturdasi—on M. kr. 14; tithi; Yama; one should bathe 
while it is arunodaya and offer tarpana to Yama under 
fourteen names (m. in KT 450); VKK 497, KT 457, GK 
157-158; vide PretacaturdasI above pp. 351-52. 


Ratnasasthi—m. in Mrechakatika Act IIL and in Carudatta Act 
III. p. 65 ( attributed to Bhāsa ) where we have the words 
‘nanu sasthim-upvasami'. But it is difficult to say whether 
it is Ratnasasthi or any other. 


Ratnani-{ jewels or precious things )—for five ratnas vide undef 
‘paficaratnas’ p.337 above. VR15 (quoting Vi. Dh.) mentions 
nine viz. pearls, gold, vaidürya ( cat's eye gem ), padmaraga 
(ruby), pusparàga (topaz), gomeda (gem brought from 
Himalaya ), sapphire, garutmata ( emerald ) and coral. 
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Rathanavami—on 9th tithi of Asv. su. (acc, to KKV) or kr. 
(acc. to HV ); tithi; Durga; fast on that day and worship 
of Durga; on a ear decked with mirrors, chowries, clothes, 
umbrella, garlands from flagstaffs place a golden image of 
Durga seated on a buffalo; the car to be drawn over the 
public road and taken to a temple of Durga; illuminations; 
jügara with dance and drama; next morning the image is 
to be bathed and the car to be presented to Devi; rewards 
of presenting a fine bedstead, a bull, a cow about to deliver ; 
KKV 294-298 = HV I. 946-948 ( from Bhav. ). 


Rathayatra-{ ear procession of a deity )—H V II. 420-424 ( quot- 
ing Devipuràna ) describes the Rathayatra of Durga accom- 
panied by crowds of men and women; KR ( 259-264) 
describes the same from a different source; Bhav. (I. 18. 3-17) 
deals with the Rathayatra of Brahma which is quoted by 
KR 438-439 and Piajaprakasa 293-307; the twelve ratha- 
yàiras of Purusottama and fourteen of Bhuvanesvara are 
respectively described in GK pp. 183-190 and 190-194; HV 
IL 424-440 ( quoting Bhav.) describe at length the ratha- 
yatrotsava of the Sun and state ( p. 425) that the latter is 
equal to Indradhvajotsava and that both the festivals are 
carried on every year in several countries for averting evil 
( sGntihetoh ), for the happiness and health of the people and 
that it should be begun on Marg. $u. Vide Var. 177. 55-56 
for Rathayatra of Sàmbapuradeva in Mathura. In Bhav, 
U. 134. 40-71 there is a description as to how a car is to be 
made, how procession is to be arranged and how images are 
to be placed on the car, 


Rathasaptami—on M. ŝu. 7; tithi; Sun is deity; on night of 
6th sankalpa and submitting to niyamas; on 7th fast; per- 
former to prepare a golden or silver car with horses and 
charioteer; to recite a hymn to the Sun, and at midday he 
should place that car in a mandapa surrounded by ( or made 
of ) cloth, worship the car with saffron, flowers &c. and place 
in the car an image (golden or otherwise) of the Sun; 
worship the Sun together with the car and charioteer and 
address mantras to the Sun and in his prayer state the 
desired object; jagara at night with songs and music, and 
performer should not close his eyes that night; after bath 
the next morning he should make gifts, donate tho car to 
the guru; HV I. 652-658 (quoting Bhav. U.). Here Krsna 
tells Yudhisthira the story of king Yasodharma of Kambhoja 
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country that had in his old age a son suffering from all 
diseases who became free from all diseases and a cakravartin 
( emperor) by performing this vrata. KV 101 and HK 624 
quote Mat. to the effect that as on this tithi in the beginn- 
ing of Manvantara Sun secured a chariot this tithi is called 
Rathasaptami. The same quotation from Mat. in HK 624 
shows that it was also called Mahasaptami. Vide TT 39, 
PC 104-105, VR 249-253. Vide I. A. vol. XL at p. 112 the 
Samangad plate of Rastrakita king Dantidurga dated sake 
675 (753-54 A. D.) where the phrase ' Maghamaàsa-ratha- 
saptamim ' occurs. For Rathasaptami~mahatmya, vide 
Bhav. I. 50. 


Rathankasaptami—on 6th of M. su. fast and worship of Sun with 
gandha, flowers &c.; sleep before sun image that day ; on 7th 
worship the Sun and give brahmanas a sumptuous meal; 
carry this on in all months and at end of year have car 
procession of the Sun: HV 1.656 (from Bhav.); HV L 
pp. 657-658 dilate upon a variation of the above procedure. 
This is called Rathasaptami by KKV 114-117 and also in 
Bhav. I. 59. 1-26. 


Rathangasaptami-——on M. su. 5th, 6th and 7th observe respectively 
ekabhakta, nakta, and fast; some hold that fast on 6th and 
pàranà on 7th; this is called Mahàsaptami (for which see 
above) by HV I. 659-660 and the printed Bhav. (1. 51. 1-16 ) 
also calls it so. 


Rathotsava—on 2nd of As. $u.; when it is joined to Pusya, car 
festival of Krsna, Balarama and Subhadrà; the utsava 
should be performed even if there is no Pusya naksatra; 
TT 29, NS 107, SmK 137. 


Rambhatrtiya—( 1) on Jy. su. 3rd; one was to sit facing the east 
in the midst of five fires viz. Garhapatya, Daksinagni, 
Sabhya and Ahavaniya and the Sun above; face Brahma 
and Devi identified with Mahakali, Mahalaksm!i, Mahamaya, 
Sarasvati; homa in all directions by brahmanas; worship of 
Devi and eight substances called Saubhagyastaka be placed 
before Devi; in the evening Rudrani should be addressed 
with prayer for a charming home; then performer ( male or 
female) should honour a householder and his wife and 
naivedya placed in $ürpa ( winnowing basket) should be 
presented to women whose husbands are alive: HV I. 426-430 
(from Bhav. U. 18. 1-36 ), KN 176, TT 30-31; this vrata is 
meant mostly for women; (2) This was so called because 
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Rambha formerly performed it for blessed womanhood; on 
Marg. su. 3rd; tithi; Parvati deity; for a year; every month 
Devi to be worshipped under a different name ( e. g. Parvati 
in Marg., Girijà in P. &c.) and different gifts to be made, 
different substances to be eaten; HV I. pp. 430-435 ( from 
Bhav. U. 24. 1-36 ); Gar. I. 120 also describes this vrata, 
If 3rd is mixed with 2nd and 4th tithis, this vrata has to be 
performed on 3rd mixed with 2nd ( KN 174); vide under 
' Trtiyavratas ' above p. 307. 


Rambhatrirátra-vrata—begin on Jy. su. 13th; tithi; for three 
days; first after bath a woman should pour plenty of water 
at the root of plantain plant and surround it with threads, 
make a silver image of the plant with golden fruit and 
worship it; observe nakta on 13th, aydcita on 14th and fast 
on 15th; water the same plant for a year; worship also Uma 
and Siva and Krsna and Rukmini; homa with 13,14, 15 
ahutis respectively on the three days from 13th; this vrata 
confers sons, beauty, freedom from widowhood &c.; HV II, 
480—288 (from Skanda), VKK 11; Rambhà also means 
‘kadali’ ( plantain plant ) and hence the name. 


Ravivaravrata—nakta or fast on Sunday, japa of Adityahrdaya 
or Mahasveta mantra; they secure their desires; Varavrata ; 
Sun deity; SmK 556-557, VKD (423-436) gives a very 
elaborate procedure. 


Ravivrata—(1) worship of the Sun thrice a day in M.; secures 
merit (punya) of six months in one month; HV II. 796; 
(2) begin on Sunday in M. and worship Sun on every 
Sunday for a year and subsist on certain specified things 
in order or abstain from partaking of certain things; 
VKK 37-38. 


Ravisasthi—fas& on 6th and worship Sun on 7th; performer 
secures wealth and freedom from disease; KN 190 (from 
Linga ). 

Kasakalyamni—begin on M. gu. 3; tithi; Durga deity; bathe 
image of Durga with honey and sandalwood paste and 
worship the right side of the image first and then left side; 
salute her limbs from feet to her crown, associating each 
with a different name; worship Devi with a different name 
( out of 12, such as Kumuda, Madhavi, Gauri) respectively 
in 12 months from M.; from M. to K, each month the per- 
former should abstain from one out of 12 things in order 
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viz. salt, jaggery, tavaraja (milk ?), honey, pànaka (spicy 
beverage), jiraka, milk, curds, ghee, marjika ( Rasala or 
Sikharini ), dhanyaka (coriander ), sugar; at end of each 
month donate a vessel full of the thing left off in that month 
and one of the edibles specified; at end of year donate a 
golden image of Gauri ( as big as the thumb) studded with 
ratnas; reward is freedom from sins and sorrow and disease: 
KKV 66-69, HV 1L 461-465 (from Pad. V. 22. 105-135 ), 
KR 499—503 ( same verses from Mat. 63. 1-29 ). Rasalà was 
prepared from curds and was somewhat like ‘ srikhanda’ of 
modern Maharastra ( from the quotations in KR 501 ). 

Ràkhi-pürnimü—on Sr. šu. 15. See above pp.127-128 ou raksa- 
bandhana, 


Raghavadvadagi—on Jy. su. 12th; golden images of Rama and 
Laksmana to be worshipped; worship of limbs from feet to 
head with different names in each case (eg. om namas- 
Trivikramayeti katim ); a jar filled with ghee to be donated 
in the morning after worship of Rama and Laksmana; 
performer dwells in heaven for ages, his sins being destroyed 
and if he has no desires, he secures moksa; KKV 127-129, 
HV I, 1034-35, KR 190-191 ( all quote Var. 45. 1-10 ). 


Rajarajesvaravrata—tfast on 8th tithi when it has Svati naksatra 
and falls on Wednesday ; worship of Siva with many edibles 
full of sweet-meats as naivedya; donate before image of 
Siva to the acarya neck ornament, crown, girdle, ear-ring, 
two finger rings, an elephant or horse; performer attains 
the position of Kubera for countless years; HV I. 964 ( from 
Kalottara ); Rajaraja means Kubera, the friend of Siva and 
Rajarajesvara may mean Siva or Kubera who is himself lord 
(of Yaksas ). 


Rajfiisnapana—on Cai, kr. 8; the land of Kasmira is deemed to 
be ra‘asvala for three days from Cai. kr. 5th; it is washed 
by women ( whose husbands are living ) in each home with 
flowers and sandalwood paste and then by brahmanas with 
water in which sariausadhis are put; then people should 
listen to music of lutes; the earth is the queen of the Sun; 
therefore this vrata is so called: KR 532-533 ( from Brah. ); 
NM p. 54 ( verses 651-660 ) puts it down for Pha, kr. 5th to 
8th ( probably the amānta reckoning ). 


Ràjyadvüdasi-vrata—on Marg. su. 10 make sankalpa; on 11th 
fast and worship Visnu; homa with best food, the mantra 
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being (‘ tad-Visnoh paramam ' Rg. I. 22. 20 ) for dvijas and 
for $üdras the mantra of twelve syllables (‘om namo 
bhagavate Vàsudevàya'); jagara, song and dance; this 
should be done for a year; on all dvadasis silence should be 
completely observed; the same procedure to be followed on 
dvadasis of dark half except that worship of god is to be 
done after wearing red garments, lamps to be fed with oil 
(and not ghee); this vrata would make the performer a 
king in a mountain valley; in three years a Mandalesvara 
( provincial governor ) and in 12 years a king; HV I. 1060- 
1063 ( from Vi. Dh.) 

Rajyavrata—on Jy. su. 3 one should worship the three viz. Vayu, 
the Sun and the Moon; in early morning worship Vayu on 
a pure spot, at midday worship Sun in fire and at sunset 
worship Moon in water; for one year; he secures heaven; 
if performed for three years, performer stays in heaven for 
five thousand years; if performed for twelve years, then he 
goes to heaven for a lakh of years; HV J, 457—479 (from 
Vi. Dh. ). 

Rajyaptida$ami—begin on K. su. 10; worship of Kesava in the 
form of the ten Visve-devas (viz. Kratu, Daksa &c.) in 
mandalas or images (of gold or silver); at end (of year) 
donate gold; he secures the world of Visnu and then becomes 
a king or best of brahmanas; HV I. 965-66 (from Vi. Dh. ). 
For the names of the ten Visve-devas, vide H. of Dh. vol. IV 
p. 457 note 1018. 


Radhastami—on Bh. 8 in both fortnights; Radha was born on 
Bh. $u. 7; worship of Radha on 8th destroys many grave 
sins; Pad. III, 4. 43, III. 7. 21-23. 


Rümacandradolotsava—on Cal. su. 3; the image of Ramacandra 
should be put in a swing on this day and rocked for a 
month; those who see the image being swung become free 
from a thousand sins; SmK 91. 

Ramanavami or Rámajayanti—V ide pp. 84-88 above. 


Ramanamalekhana~vrata—this should be begun on Ramanavami 
or at any time; Rama’s name should be written a lakh of 
times or a crore of times; even a single letter of Rama- 
nama destroys mahàpátaka (ekaikam-aksaram pursàm 
mahapataka-nasanam ); worship of Raàmanàma with 16 
upacaras; VR 330—332. Magic virtue came to be attached 
to Ràmanàma and 108 names and one thousand names of 
Ràma came to be coined. 
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Rasivrata—to be performed on each paurnamasi in months from 
Kartika; on K. purnima one should observe nakta way and 
donate a golden ram; on Marg. pürnimà he should see the 
king and donate a pair (of bulls ?) and at the end donate: 
a female slave; this vrata destroys the evil influence of 
planets, fulfills all desires and leads to Somaloka; HV II. 
238-239 ( from Bhav. ). 


Rukminyastami—on Marg. kr. 8th; in the first year the performer 
(a woman ) should prepare a house of clay with one door in 
which she should cast all household gear, paddy, ghee and 
should make toy images of Krsna, Rukmini, Balarima and 
his wife, Pradyumna and his wife, Aniruddha and Usa, 
Devaki and Vasudeva; worship these images and at sunrise 
offer arghya to the moon; next morning donate that house 
to a maiden; in the 2nd, 3rd and 4th years performer should 
construct additional wings and donate them to maidens; 
in the 5th year a house with five doors and in 6th yeara 
house with six doors should be donated to a maiden; in 7th 
year a house be built with seven doors and white-washed, con- 
taining bedstead, sandals, mirror, mortar and pestle, vessels 
&c. and one should worship golden images of Krsna, Rukmint 
and Pradyumna with fast and jagara and next morning 
donate the last house and a cow to a brahmana and his 
wife; after this vrata a male performer would know no 
sorrow and a woman would know no grief forason; HV 
I. 853-855 ( from Skanda ). 


Rudralaksavarti-vrata—offering a lakh of lamps with cotton 
wicks dipped in ghee from cow’s milk before a Sivalinga; 
before the vrata is begun linga is to be worshipped with 
16 upacáras; vrata is to be begun in K. or M., Vai. or Sr. 
and finished in the same months; the performer gets wealth, 
sons and whatever he or she desires; SmK 411-414. 


Rudravrata—( 1) on Jy. 8th and 14th tithis of both paksas (i. e. 
in all 4 days) one should perform tapas with five fires and 
donate on the 4th day in the evening golden cow; Rudra 
deity; HV II, 394 ( from Pad. ), KKV 450 ( reads ‘on 6th and 
13th'); this is Mat. 101. 76. For five fires, vide H. of Dh. vol. 
IL p. 679; (2) one should subsist by ekabhakta method for a 
year and donate at end a golden bull and tiladhenu; it is a 
samvatsara-vrata; Sankara deity; this destroys sins and 
Sorrow and performer reaches Sivaloka; HV IL 866 (from 
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Pad.) = KKV 439; this is Mat. 101. 4; (3) begin from K. 
gu. 3rd; subsist for one year on cow urine and yavaka by 
nakta way; samvatsara vrata; Gauri and Rudra deities; 
at year's end donate a cow; stays in Gauri-loka for a Kalpa; 
KKV 445 ( two verses which are Mat. 101. 42-43 ). 


Rüpanavami—begin on Marg. 9th; tithivrata; Candika deity; 
the performer should observe a fast or nakta or ekabhakta 
on 9th, make a trident of flour and a silver lotus with a 
golden pericarp and present them to Durga, who destroys all 
sins; in P. and the following months different artificial 
animals are prepared and placed in different vessels and 
presented ( such as a golden elephant with four tusks placed 
in a golden vessel, golden ram in a golden vessel) to Svaha: 
he stays in Candraloka for numberless years and then 
becomes a handsome king; KKV 288-294 = HV I. 933-937 
(from Bhav. ) Ripa means ‘ manufactured article or figure 
resembling an animal.’ The deities mentioned are either 
forms of Durga or of Mātrs. 


Rupasankranti—on the day of Sankranti the performer takes oil 
bath, places in a golden vessel ghee along with some gold 
and presents it to a brahmana, observes ekabhakta that day ; 
à sankrantivrata; reward is the same as a thousand Aéva- 
medhas and beauty, youth, long life, health and wealth, 
heaven; HV II. 734 ( from Skanda ). 


Rüpasaltra—on 8th of the dark half after Pha, pürnimà when 
joined with Müla naksatra one should begin the vrata; 
worship naksatra, its lord, Varuna and the Moon and Visnu; 
homa; honour guru; next day fast; he should worship 
Kesava and assign to the several limbs of Kesava from the 
feet upwards to the head and hair thereon different naksatras; 
the sattra is finished at the end of Cai. $u.; at end of vrata 
worship Visnu with flowers, dhupa &c.; homa with mantra 
( Rg. I 22, 20 ); gift to guru; dinner to brahmanas; goes to 
heaven and when he returns becomes a king &c.; HV IL 
671-675 (from Vi Dh.); vide Br. S. 104. 6-13 for same 
vrata on Cai. kr. 8, with fast and worship of Narayana and 
naksatra. 


Rupavapti—( 1) by worshipping the ten Visve-devas on 5th tithi 
one reaches heaven; HV I. 574-75 (from Vi. Dh.); for ten 
Visvedevas, vide H. of Dh. vol IV p. 457 note 1018; (2) 
This is a Masavrata; from the 1st tithi after Pha. parnima 
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up to Cai. pūrnimā; one should worship the image of Kesava 
reclining on the hoods of Sesa, subsist by ekabhakta way, 
sleep on the ground ( not on a cot); fast for three days and 
then perform worship on Cai, pürnimà and donate silver and 
a pair of garments; this confers beauty (rapa): HV IL 744 
(from Vi. Dh, III. 202, 1-5 ). 


Rogamukti—by worshipping the attendants of Skanda, Rudra 
and Yama one secures freedom from disease; HV I, 628 
(from Vi. Dh. ), 


Rogahavidhi—when on Sunday there is Parvaphalguni-naksatra 
worship Sun image; the performer becomes free from 
diseases and reaches süryaloka; at night worship the sun 
with flowers of arka plant, eat arka flowers and payasa; lies 
ab night on the ground; becomes free from all diseases and 
goes to suryaloka; this is a varavrata; sun deity; KKV 
20-21, HV II 525-527 ( from Bhav. U. ), KR 600-601. 


Roca—name of several vratas such as Masopavasa, Brahma- 
roca, Kalaroca; to be begun on Cai. su. 1 and continued for 
a month or a year; Vi. Dh. ( III. 222-223) describes them; 
chap. 224 dilates upon the uncertain character of women, 
but winds up ‘women are the root of evils and also the 
means of securing dharma, artha and kàma; one should not 
trust them, but they should be guarded like a gem’ ( verses 
25-26 ). 


Rotaka—begin on first Monday in Sr. $u.; for 31 months; fast 
on 14th of K. and worship with bilva leaves; five rotakas 
( wheat bread or cake toasted on an iron or earthen dish) 
to be made, one for naivedya, two for brahmana and two 
for performer; worship of Siva: perform for five years; on 
finishing vrata two rotakas of gold or siver to be donated; 
Vratarka, folios 30b-32b. Also called Bilvarotaka-vrata. 


Rohinicandra-sayana—Mat. 57 describes it at great length 
( verses 1-28 ) and Pad. ( IV. 24. 101-130 ) has also almost 
the same verses; here Visnu is worshipped under the names 
of the moon; when on a pürnimà there is Monday or on 
purnima there is Rohini-naksatra, one should bathe with 
pancagavya and mustard and should recite 108 times the 
mantra ' apyàyasva ' ( Rg. J. 91. 16 addressed to Soma ) and 
a Sudra should say ‘ bow to Soma, bow to Visnu’; he should 
worship Visnu with flowers and fruits and recite the names 
of Soma and address Rohini, dear wife of Soma; he should 
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drink cow's urine, take food but no flesh, take 28 morsels 
and offer various flowers to the moon; this should be done 
for a year; at end donate a bedstead and golden images of 
Rohini and the moon; should pray 'O Krsna! just as 
Rohini does not go away, leaving you that are Soma, so let 
me not be separated from prosperity’; this confers beauty, 
health, long life and performer reaches candraloka; KKV 
378-382 ( quoting Mat. ), HV II. 175-179 (same verses from 
Pad. V. 24. 101-130); KKV and HV call it ceandrarohini- 
śayana. Bhav. U. (206. 1-30) also describes it just like 
Mat. 


Rohinidvadasi—on 11th of Sr. kr. people ( male or female) pre- 


pare a mandala with cowdung near a tank or the like and 
draw a picture of the Moon and Rohini and worship them, 
offer naivedya and give it toa bráhmana, then enter reser- 
voir of water and contemplate upon Candra and Rohini and 
while still in water eat one hundred pellets of powdered 
masa and five modakas with ghee, then coming out give 
dinner and clothes to a brahmana; this should be done 
every year; HV I. 1113-14 ( from Bhav. U, ). 


Rohinivrata—A naksatravrata; one should establish a copper or 


golden image of Rohini decked with five ratnas and worship 
it with two garments, flowers, fruits and naivedya; per- 
former to subsist by nakta way that day ; next day donate 
image to a learned brahmana householder. Rohini is the 
naksatra of birth of Lord Krsna; HV II. 598-99 (from 
Skanda ). 


Rohinisnana—a naksatravrata; performer and his priest to fast 


on Krttikà and on Rohini the performer is to be bathed with 
five jars of water while standing on a heap of rice decked 
with sprigs of trees exuding milky juice, white flowers, 
priyangu and sandalwood paste; he should worship Visnu, 
Moon, Varuna, Rohini and Prajàpati; homa to all these 
deities with ghee and all seeds; he should wear a precious 
stone set in a horn in three parts made of clay, horse’s hair 
and its hoof; secures sons, prosperity and fame; HV Il. 
299-600 (from Vi. Dh. ) 


Rohinyastami—the 8th of Bh. kr. when joined to Rohint- 


naksatra is called Jayanti; when 8th tithi extends at 
least a kala before and after midnight that is the most holy 
time on which Lord Hari himself was born; fast on Jayanti 
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and worship of Hari destroy the performer’s sins for a 
hundred past lives; this Rohinivrata is superior to a hundred 
Ekadasivratas; RM 1231-1255 (ABORI vol. 36 pp. 320-322), 
KR 258, VKK 298-304. 


Raudravinayakayaga—W hen on Thursday there is ekadas5i and 
Pusya-naksatra or when Saturday occurs on ekàdasi with 
Rohini, this yaga should be performed and it yields sons and 
blessedness; HV. II, 591. 


Laksanamaskararrata-sankalpa—on 11th of As. gu. to offer one 
hundred thousand namaskàras to Visnu; to be finished on 
K. purnima; worship of image of Visnu by the hymn ' ato 
deva'( Rg I. 22. 16-21 ), SmK 407-408. 


Laksapradaksina: rata (one hundred thousand cireumambula- 
tions )—begin on the start of caturmasya and finish on K. 
purnima; Visnu deity; SmK 406-407, 


Laksavartivruta—begin in K., Vai, M., the best month being 
Vai. and finish in three months on a pürnimà; every day 
waving lights before Visnu and Laksmi, Brahma and 
Savitri, Siva and Uma with a thousand wicks; SmK 410-411, 
Vratarka, folios 399-403b (from Vayu ). 


Laksahoma—is a santi, for which see the section on santi; 
Nrsimhapurana, chap. 35, SmK 475-479. 

Laksinardravrata—When on Bh. kr. 8th there is Ardra-naksatra, 
begin this; worship of golden image of Uma and Siva by 
bathing it with paficamrta, then with gandha, flowers etc., 
with mantras mentioning several names of both; arghya, 
dhüpa, naivedya with 32 edibles of wheat flour marked with 
figures of fish &c. containing five rasas (curds, milk, ghee, 
honey and sugar) and modukas; donate the golden images 
and edibles to a learned brahmana; secures removal of sins, 
charm, wealth, long life, fame; HV I. 826-829 ( from Mat. ). 


Lakse$vari-vral.—same as Kotisvarivrata above. 


Laksmiptijana—in Divali--Vide pp. 199-200 above and VKK 
472-476, TT 186-87, NS 200. 


Laksminarüyamavrata—on Pha. Pürnimàa; tithi; worship of 
Narayana and Laksmi, for one year, divided into three 
periods of four months each on every pürnimà; in four 
months from As. employ the name Sridhara and Sri and in 
4 months from K. the name Kesava and Bhüti; at night 
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offer arghya to Moon on each 15th; different substance in 
each period for purification of the body viz. pancagavya, 
water with kusas, water heated with Sun's rays; HV I. 
664-666 ( from Vi. Dh. ). 


Laksmipradavrata—It is one of the Krechravratas in HV IT. 


769-771; on K. kr. 7th tithi to 10th one should subsist 
respectively on milk, bilva leaves, lotuses, and morsels of 
lotus fibres and on 11th fast; worship Kesava on these days; 
secures Visnuloka; HV ll. 770. 


Laksmivrata—(1) on every 5th tithi observe fast and worship 


Laksmi; one year; at end donate a golden lotus and a cow; 
he gecures wealth in each life and reaches Visnuloka; HV 
I. 568 (from Yamapurina), KR 118 (2) on Cai ŝu. 3 
subsist on ghee and boiled rice, on 4th bathe outside the 
house in a tank having lotuses and worship Laksmi in a 
lotus and offer on 5th lotus with the hymn fo Sri; on 5th 
bathe the same and donate gold; one year; Vi Dh. 
III. 154. 1-15. 


Lalitakant@devi-vrata—the same as Mangala-candika above. 


TT p. 41 quotes Kalikápur&na to the effect that Mangala- 
candika is called Lalitakantadevi, that has two arms, is fair, 
is seated on a red lotus and so on. 


Lalitàvrata—on M. gu. 3rd; bath in a river at midday with 


sesame and Gmalaka, worship Devi with flowers &c.; a copper 
vessel containing water, a piece of gold and aksatas should 
be placed before a brahmana who should sprinkle water from 
it on the performer with a mantra; the woman performer 
should donate the gold and drink water in which kuśas are 
dipped and pass night sleeping on the ground and con- 
template Devi; on 2nd day honour brahmanas and a woman 
whose husband is alive; this vrata is for a year, in each 
month of which twelve different names of Devi were to be 
employed in worship (such as [sani in 1st, Lalita in 8th 
and Gauri in 12th‘) and in the 12 months she fasts on $u. 
ord and subsists on one of twelve things in order, viz. water 
made holy with kusas, milk, ghee &c.; at end honour 
brahmana and his wife; she secures sons, beauty, health 
and freedom from widowhood; HV I. 418-421 (from Bhav. 
U. ) Agni (178. 1-2) speaks of Lalita-trtiya and remarks 
that on Cai su. 3 Gauri was married by Siva. Mat. 60. 
14-15 say the same and Mat. 60. 11 says that Sati is called 
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Lalità because she is supreme in all worlds and excels them 
in beauty. At the end of Brahmanda-purana there is a 
section of 44 chapters on the Lalita cult. 


Lalitasasthi—mostly for women; on Bh. su. 6 collect sand of a 
river in a new bamboo vessel, make five balls of that sand 
and worship Lalitadevi thereon with 28 or 108 flowers of 
various kinds and fruits and naivedya of several edibles: 
jagara on that night with female friends without closing the 
eyes: on 7th give all naivedya to a brahmana and feed 
maidens and five or ten brahmana house-wives and dismiss 
them with the words ‘ May Lalita be pleased with me’; HV 
I. 617-620 ( from Bhav. U. 41. 1-18), VR 220-21 ( remarks 
that it is well-known in Gurjaradesa ). 


Lalitasaptami—m. in VKV 18 ( Saptami mixed with Sasthi to 
be preferred ). 


Lavanadüna—on Marg. pürnimaà when it has Mrgasiras- 
naksatra, donate at moonrise to a brahmana one prastha of 
ground salt in a vessel with a golden centre; secures beauty 
and saubhagya; V. Dh. 90. 1-2 q. by SmK 430 and PC 306. 


Lavanasankrüntivrata—on day of sankranti after bath draw with 
saffron paste a lotus with eight petals and pericarp; 
worship of the picture of Sun, place in front of it a vessel 
full of salt and jaggery and donate the vessel; this to be 
carried on for a year; at end make a golden image of Sun 
and donate it with the vessel of salt &c. and cow; this is 
a sankrantivrata; HV IL 732-33 ( from Skanda ). 


Lavanyagaurivrata—on Cai. gu. 5; observed by Tamil people as 
shown in the paficanga ( almanac ). 


Lavanyavrata—From the ist tithi after K. purnimàa, worship 
picture of Pradyumna on a piece of cloth or as an image, 
observe nakta way; when Marg. begins observe three days’ 
fast, worship Pradyumna, offer homa in fire with ghee; 
dinner to bráhmanas with salt prominent; donate a prastha 
of powdered salt, two garments, gold, bell-metal vessel; for 
a month; this is a màsa-vrata; confers beauty and heaven; 
HV. i. 785 ( from Vi. Dh. III. 203. 1-7 ). 


Lüvamyüvüptivrata— HV IL 785 calls it so; same as above. 


Lingavratas—in all these begin from K. su. 14; worship Siva; 
subsist by nakta way; make a linga with flour of rice grains 
as high as a ratni (distance from elbow to end of closed 
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fist ): cast over Linga a prastha of sesame; on Marg. gu. 14 
smear linga with saffron paste; in this way every month 
for a year different substance for smearing, different dhüpa, 
naivedya &c.; even one guilty of grave sins reaches Rudra- 
loka; HV IL 50-56 (from Kàlottara) A linga may be 
made with holy ashes, dry cowdung balls, from sand or 
crystal, the best being from clay on the mountains whence 
Narmada flows. 


langürcanavrata—on K. su. 13 with Saturday; one hundred 
names of Siva to be repeated; bath of linga with paricamrta 
and worship of Siva in the form of linga at the time of 
pradosa; Skanda ( I. 17, 59-91 ) describes this; verses 75-89 
set out the one hundred names. 


Lilavrata—Same as Nilavrata above p. 335. 


Lokavrata—Begin from Cai. su. and subsist for seven days there- 
from respectively on cow’s urine, cow’s dung, milk, curds, 
ghee and water in which kusas are dipped and fast (on 7th); 
homa of sesame accompanied by maha-vyahrtis (bhüh, 
bhuvah, svah &c.); at end of year donate garment, bell- 
metal, cows; he becomes an emperor; HV II. 463 ( quoting 
Vi. Dh. III. 162, 1-7 ). 


Lohàübhisarikakrtya—also written as Lohabhiharika or Lauhabhi- 
sàrika—From Asy. su. 1st to 8th tithi a king desirous of 
conquest should perform this rite; NS 178-179, SmK 332-336, 
RNP 444-446, Sm 28-32, PC 59, 70-72. A golden, silver or 
clay image of Durga is to be worshipped, so also the weapons 
and symbols of royalty with mantras; there is a legend that 
there was a demon named Loha who was shattered into 
pieces by the gods and all the iron and steel in the world is 
produced from his limbs. Lohàábhisara means putting forth 
or brandishing iron or steel weapons ( * Lohabhiharostrabhr- 
tam rājñām niràjano vidhih' Amarakoga), When a king 
started on an invasion the ceremony of sprinkling sacred 
water on him or waving lights before him was performed 
and that was called Lohabhisarika-karma. In Udyogaparva 
160. 93 we read ‘ Lohabhisiro nirvrttah’ &c. Nilakantha 
explains that it comprises waving of lights before weapons 
and invoking deities. 


Lohityasnana—{ bath in waters of Brahmaputra river). Vide 
under ‘ Brahmaputrasnana’ 358 above. 
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Vanjulivrata—V aüjuli is one of the eight great dvadasis enume- 
rated above on p.119; Vanjuli is dvàdasi that exists the 
whole of one civil day (from sunrise to sunrise ) and extends 
over the next day, so that it is possible to fast on dvadasi 
and perform pàranà not on the next tithi but on dvadasi 
itself; worship of golden image of Narayana; in merit it is 
superior to thousands of Rājasūya sacrifices; NS 48, SmK 
252-293. 


Vatasüvitrivrata—V ide above pp. 91-94. 


Vatsaraàdhipapuja—( worship of the lord of the year) The 
week-day on which the year begins in Cai. determines the 
lord of the year; vide p. 83 above and SmK 87, PC 56. 


Vatsadvadasi—K. kr. 12th is so called; deck a cow (with calf) 
with sandalwood paste and honour it with garlands, with 
arghya in a copper vessel at its feet and with naivedya of 
circular cakes made of māsa; on that day he should abstain 
from food cooked with oil or in a cooking pan and from 
cow’s milk, ghee, curds and buttermilk: SM 91-92. 


Varacaturthi—begin on Marg. su. 4th; tithivrata; every month 
worship Ganesa and observe ekabhakta on that day but 
without ksira and lavana; continue for 4 years, but with 
nakta in 2nd year, ayacita in 3rd and fast in 4th; HV IL 
530-31 ( from Skanda ), KR 504 (in M.), KV 190 (in M.), 
VKK 498. 


Varadacaturthi—on M. su. 4th; tithivrata; worship of Varada 
(i.e. Vindyaka ) on 4th and on 5th worship with kunda 
flowers; S. Pr. ( folio 47 b ), while KR 504 and VKK 498 say 
that Varacaturthi is confined to 4th and worship on 5th 
with kunda flowers is Sripaficami and that ‘vara’ means 
* Vinàyaka ’. 

Varadacaturthi—on M. su. 4th; tithi; Gauri deity ; specially for 
women; GK 77; HV I. 531 has Gauri-caturthi (from Brah.) 
which appears to be the same. NS 133 says Bh. su. 4 is 
Varadacaturthi, while PC 95 says that Marg. su. 4th is so 
called, 


Varanavami—on each 9th tithi subsist for nine years on flour; 
tithi; Devi is deity; all desires fulfilled; if performer sub- 
sists on food not cooked on fire for life on each navami he 
reaps here and in next world endless rewards; KKV 296 = 
HV I. 937 ( from Bhav. ), latter calling it ‘ Varavrata e 
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Varalaksmivrata—on Sr. Pürnima, when Venus shines in the 
east; erect a mandapa to the north-east of one's house, 
establish a Aalasa therein, on which Varalaksmi should be 
invoked and worshipped to the accompaniment of Srisükta; 
vide pp. 147-149 of the transcript of Samrajyalaksmipithika 
(transcript No 43 of 1925-26 in B. O. R. I. Poona ). 


Varavrata—(1) Vide ‘ Varanavami’ above; (2) one fasting for 
seven days and donating a jar of ghee to a brahmana 
reaches Brahmaloka; Samvatsara-vrata; Brahma deity; 
KKV 449 ( Mat. 101. 68 calling it Ghrta-vrata ), HV II. 886 
( from Pad. ). 


Varatkasaptami—on any Vth tithi; a person should subsist on 
only such food as he can purchase with three varatikas 
( cowries ), whether it is proper for him to eat it or not; Sun 
deity ; reward not stated; KKV 184, HV 1. 726 (from Bhav.). 


Varühadvadas$i—on M. su. 12: tithivrata: Varaha form of Visnu 
is deity; sankalpa and worship on 11th; golden image of 
Varaha to be placed on a jar in which pieces of gold, silver 
or copper and all seed had been cast and worship thereof 
and jagara in mandapa of flowers; next morning donate the 
image to a learned and well-eonducted brahmana; reward 
is saubhagya, wealth, beauty, honour and sons in this very 
life; KKV 319-321, HV L 1027-29 (both quoting Var. 41. 
1-10 ), GK pp. 151-152. 


Varunacrata—If a man standing a whole night in water donates 
a cow the next morning, he secures Varuna-loka; KKV 450 
(92nd Sastivrata ), HV IL 905 (from Pad.); the verse is 
Mat. 101. 74); (2) Vi Dh. (III 195. 1-3) is somewhat 
different; worship of Varuna from the beginning of Bh. to 
the Full Moon thereof; at end donate jaladhenu together 
with umbrella, sandals and two garments. The word 
jaladhenu occurs in AnuSdsana 71.41 and in Mat, 53. 13; 
vide H. of Dh. vol. II. p. 880. 


Varnavrata—This is a Caturmürtivrata extending over four 
months from Cai. $u.; in Cai, Vai., Jy., As., the performer 
observes a fast and worships Vasudeva, Sankarsana, 
Pradyumna and Aniruddha and donates respectively 
materials useful for sacrifice by a brahmana, war materials 
to a ksatriya, merchandise to a vaisya and materials for 
manual work to a $üdra; performer secures Indraloka; HV 
II. 828 ( from Vi, Dh. ). 
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Vardhapanavidhi—(procedure of birthday ceremony and festival). 
In the case of a child this was done every month on the tithi 
of birth and in the case of a king it was done every year; 
sixteen goddesses (such as Kumudà, Madhavi, Gauri, 
Rudrani, Parvati) should be drawn with indigo or saffron 
with the Sun in the middle of a circle, Vedic verses should 
be loudly recited and a festival held with loud music and 
the goddesses should be worshipped after bathing the child 
and 16 vessels of wicker-work filled with rich materials, 
edibles, flowers, fruits &c. should be donated in honour of 
each of the sixteen goddesses and gifts should be made to 
brahmanas and women whose husbands are alive with the 
prayer ' May the goddesses Kumuda and others confer on 
my child health, happiness and increase his life’. Tho 
parents may then have dinner along with their relatives; 
in the case of a king an offering ( havis ) was made to Indra 
and the Lokapalas and Vedic verses such as Rg. VI. 47. 11, 
X. 161.4 were recited; HV II. 889-892 (from Atharvana- 
gopathabrahmana and Skanda ). 


Varsavrata—begin on 9th of Cai. su. ; tithivrata ; worship of the 
great mountains Himavat, Hemaküta, Srngavat, Meru, 
Malyavat, Gandhamadana; fast on that day; at end gift of 
a silver model of Jambudvipa; secures all desires and 
heaven; HV L 959 (from Vi. Dh.) Himavat, Hemakita 
and others are styled varsaparvatas in Brah. 18.16, Mat. 
113. 10-12, Vayu 1.85. 


Vallabhotsava—festival in honour of the great Vaisnava teacher 
Vallabha said to have been born in 1497 A.D, who wrote 
many works, emphatically taught a non-ascetic view of 
religion and rested his doctrines on the Bhagavata. It is 
held on Cai. kr. 11. 


Vasantapaficami—on 5th tithi of M. $u,; tithivrata; worship of 
Visnu; VR 220. 

Vasantotsava—{ festival of spring). There is a poetic and 
detailed description of the advent of spring in Và. 6. 10-21; 
the Malavikagnimitra and Ratnavali were both brought on 
the stage in Vasantotsava as expressly stated in the 
prastadvana to both; the third Act of the former drama 
shows that in this festival presents of red Asoka flowers 
were sent to one’s dear ones and wives in high families used 
to be seated on a swing with their husbands. NS 229 puts 
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it on Cai. kr. 1 (by pürnimànta reckoning ), while PC 100 
places it on M. $u.5 (following NA) The first Act of a 
drama Parijatamafjari-natika is called Vasantotsava in 
Caitra-parva; vide E. I. vol. VIII pp. 96 ff where two Acts of 
the drama by Madana, upàdhyaya of Arjunavarman of 
Dhara, are published from a stone, 


Vasundharadevivrata—m. in A$vaghosa-nandimukha-avadanam. 


Vide JRAS vol. VIII ( new series ) pp. 13-14. 


Vasuvrata—(1) worship of the eight Vasus that are really 


forms of Vasudeva on the 8th tithi with fast from Cai su, 
drawn in a Circle or as images; at end donate a cow; secures 
wealth and crops and Vasuloka. The eight Vasus are 
Dhara, Dhruva, Soma, Apah, Anila, Anala, Pratyusa and 
Prabhasa. Vide Anusdsana 150. 16-17, Mat. 5. 21, 
Brahmanda III. 3. 21 for these. HV I. 848-49 (from Vi. 
Dh.); (2) gift of a cow together with plenty of gold when 
it is about to be delivered and subsisting on milk alone 
that day; performer reaches the highest goal and is not 
born again; HV II. 885 (from Pad.) For the high impor- 
tance of the gift of a cow in that condition (and called 
* ubhayatomukhi ' ) vide H. of Dh. vol. I. p. 879. 


Vastatriratra—see ‘ Bastatriratra ' above p. 355. 


Vahnivrata—({ 1) by worship of Agni one secures the reward of 


Agnistoma; HV 1, 791 from Vi. Dh.; (2) begin on Amā- 
vasya of Cai; tithivrata; worship of Agni and homa with 
sesame on every amavasya for a year; at end donate gold; 
HV Il. 255—256; this is Vi. Dh. III. 190. 1-3, but HV quotes 
same verses from Visnupuràna. 


Vanijyalabhavrata—fast on Mila naksatra and on Parvasadha ; 


the performer with face to east is to be bathed with water 
from four fresh jars in which conch-shell, pearl, roots of reed 
plants and gold are cast and then he is to worship Visnu, 
Varuna and the moon in his court-yard; homa with ghee 
in honour of these deities; gifts of blue garments; 
sandalwood, wine, white flowers; by this the trader secures 
success and does not fail in sea voyage and agriculture; 
HV H, 648-649 ( from Vi. Dh. ) 


Vamanajayanti—on Bh. $u. 12th; Vàmana (avatàra of Visnu) 


is said to have been born at mid-day on this tithi when there 


Was Sravana-naksatra: fast on this day; removes all sins; 
GK pp. 147-148, Vratarka folio 244a to 247a (from Bhav. 
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U.). Vide Bhagavata VIIL chapters 17-23. In chap. 18. 
5-6 it is said that Vamana appeared in month of Sr. on 12th 
tithi when the naksatra was Sravana, the muhürta was 
Abhijit and this tithi is called Vijayadvadasi. Vide HV I, 
pp. 1138-1145 (from Bhavisyottara) much of which is 
quoted by Vratarka. 


Vamanad vadasi-—On Cai. 12; tithivrata; Visnu deity; fast on 
that day; worship of the limbs from the feet to the head 
connecting each with a different name (such as ‘ Vamana- 
yeti vai pàdam '); establish a golden image of Vamana in a 
jar with white yajnopavita, umbrella, sandals, rosary near it 
and donate them next morning with the words ‘ May Visnu 
in the form of a dwarf be pleased’ after taking the twelve 
names ( Kesava, Narayana &o,) with the months respecti- 
vely from Marg.; result-sonless man has a son, one desiring 
wealth gets wealth; Var. 43. 1-16 q. by KKV 323-325 
and HV L 1030-1032, VKK 320-21, NS 140-141, SmK 
249—250 ; some authorities say that Vamana appeared on 
lith; others say that was on 12th. Vide NS. 140 for these 
views. 


Vayuvrata—(1) by worship of Vayu, performer secures the 
highest goal; HV I. 791 ( half a verse); (2) begin on 14th 
tithi of Jy. $u.; tithivrata; Vayu deity; for a year; fast on 
each gu. 14th; at end of vrata gift of two garments; HV Il. 
152 (from Vi. Dh. III. 185. 1-3 ). 


Varavratas—Agni chap. 195, KKV 8-34, Danaségara pp. 568- 
570, HV II. 520-592, HK 517-521, KR 593-610, SmK 549- 
588. Some works like Vratarka deal with vratas on Sunday, 
Monday and Tuesday alone. 


Varalaksmivrata—on a Friday nearest to Sr. püàrnimà or on 14th 
of Sr. $u.; varavrata; Laksmi deity; Vratarka 9398b-362b, 
from Bhav. U. 


Varivrata—a màsavrata; Brahma seems to be the deity; one 
should subsist in aydcita way in the four months of Cai., Jy., 
As. and M. or P.; at end of vrata donate a pitcher covered 
with garments, food, vessel containing sesame and gold; 
he reaches Brahmaloka; HV IL. 857 ( from Pad. ). 

Varuni—The 13th of Cai kr. if it falls on Satabhisak 
naksatra (of which Varuna is the presiding deity) is 
called Varuni and is equal to a crore of solar eclipses; if in 


406 History of Dharmasüstra Į Sec. I, Ch. XID 


addition it falls on Saturday it is called Maha—varuni; if in 
addition to all these there 1s a Subha-yoga, then it is maha- 
maha-Varuni; VKK 518-519, KT 463, SmK 107, GK 611 
( from Skanda ), KTV 189-190. 


Vasudevadvadasi—on As. gu. 12; tithi; Vasudeva is deity ; wor- 
ship of the limbs of Vasudeva from feet to head with 
different names of Vasudeva and his vyūhas; a golden image 
of Vàsudeva to be worshipped which is to be placed in a 
water jar, covered with two garments and donated; it is 
worthy of note that this vrata is said to have been imparted 
by Narada to Vasudeva and Devaki; the performer gets a 
son or kingdom if he has lost it and his sins are destroyed; 
HV L 1036-37 ( several verses are the samo as in Var. 46 ), 


Vighna-vindyaka-vrata—For four months from Pha: AK folio 
396. 


Vijaya—( 1) on 10th of A$v. su. a little after sunset when the 
stars are just appearing, being most auspicious time for 
accomplishing all objects; SmK 353; (2) it is also the 
name of the 11th muhirta of the day divided into 15 muhir- 
tas; SmK 353. 


Vijaya-dhupa—described in HV II. 51 ( from Bhav. I. 68. 3-4 ). 


Vijayadvadast-—( 1 ) Sankalpa on 11th; fast on dvadasi on which 
there is Sravana-naksatra ; a golden image of Visnu clad in 
yellow robes to be made and to be worshipped with arghya; 
jagarana at night; next day at sunrise donate image; 
dvadasi with Sravana when the Sun is in Lion and the 
Moon in Sravana is not possible except in Bh.; HV I. 1136- 
98 ( from Agni), KR 287-288; (2) same in HV I. 1138- 
1140; (3) Pha. su. 11th or 12th if joined to Pusya-naksatra 
is called Vijaya; ( 4) Bh. $u. or kr. 11th or 12th if joined to 
Wednesday and Sravana-naksatra is called Vijaya; vrata 
in su. leads to heaven and in kr. to destruction of sins; 
Visnu deity; HV I. 1152-1155 (from Brahmavaivarta ), 
Some of these occur in KKV 348-50 (from Adityapurana ). 


Vijayauidhi~—a varavrata; on Sunday falling on su. 7 with 
Prajipatya ( Rohini) naksatra: Sun deity; KKV 17-18. 


Vijayavrata—worship of ( image ) of Airavata (Indra's elephant) 
with a strap in his mouth and Uccaihéravas (horse of Indra); 
secures victory; HV I. 576 (from Vi. Dh. ). 


last of vratas 407 


Vijaya—the name is given to several tithis o. g. su. 7 falling on 
Sunday is so called ( Bhav. U. 43. 2, VKK 9, HK 625, PC 
105 ); vide also entry Vijayavidhi; the Garuda (I. 136. 1-2 ) 
notes that dvàda$i or ekadasi joined to Sravana-naksatra 
is so called; KKV 349, KR 287-291. Vijayà-saptami occurs 
in E. I. IL 53-56 and I. A vol. 25 p. 345, Torkhede grant of 
Rastrakuta king Govinda, dated in sake 735 current 
(813 AD.) Pausa. VKK 36 states that if Vijaya-saptami has 
the Sun in Hasta it is called ' maha-mahà'; gu. Ekadasi 
when it has Punarvasu naksatra is called Vijaya; HK 633 
quoting Vi. Dh. 

Vijayasaptami—( 1) on 7th of su. with Sunday; tithi-vrata; 
Sun deity; KKV 127-129 = HV I. 663-64 (both quote a 
few verses from Bhav. U. 43, 1-30); (2) on M. su. 7th; tithi ; 
Sun deity; fast on that day and repeating one thousand 
names of the Sun (set out in HV I. pp. 707-716 ); for a 
year; reward-freedom from diseases and sins; HV I. 705—717 ; 
(3) Garuda (I. 130, 7-8) notices another variety of this 
vrata performed on seven saptamis by fasting and foregoing 
wheat, masa, yava, sastika, bell-metal vessel, food ground on 
stones, honey, sexual intercourse, meat, wine, oil bath, 
collyrium and sesame. 

Vijayayajnasaptami—on M. su. 7; tithi; Sun deity ; for one year, 
different name of the Sun being employed in each month; 
12 brahmanas to be honoured; at end donate a golden image 
of the Sun with a golden car and charioteer to the dcarya; 
HV I. 757—760 ( from Bhav. ). 


Vitastapuja—At the end of Bh. from the 10th of su. for seven 
days one should see, bathe in, drink water of, worship and 
contemplate on the river Vitasta ( Hydaspes of the Greeks, 
modern Jhelum ), that is an incarnation of Sati ( Parvati); 
special worship at confluence of Vitasta and Sindhu; festival 
in honour of the river wherein actors and dancers should 
be honoured; KR 286 ( quoting Brah. ). 


Vidyapratipad-vrata—on the first tithi of a month, person desir- 
ing learning and wealth should worship images of Vispu 
and Laksmi on a square figure made with husked rice grains 
with full blown lotuses (1000 or less in number) and with 
milk or páyasa, and of Sarasvati placed by their side, and of 
the Moon and honour his guru and fast that day and on 2nd 
worship Visnu, offer gold to his &cárya and then dine; HV 
I. 338-340 ( from Garuda ). 
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Vidyavaptivrata—from 1st tithi of M. after P. pürnimà for one 
month; worship of Hayagriva with sesame, homa with 
sesame and fast for first three days; this is masavrata; 
performer becomes learned; HV II. 726-97 (from Vi. Dh. 


III. 207. 1-5 ). 


Vidyüvrata—on 2nd tithi of a month, draw square figure with 
white rice grains and in its midst a figure of a lotus with 
eight petals on the pericarp of whieh draw Laksmi with 
lotus in her hand and the latters eight saktis ( such as 
Sarasvati, Rati, Maitri, Vidya), these to be placed on the 
petals ; salutations to these latter in the form ‘om Sarasvatyai 
namah’; draw several deities (named) as lords of four 
quarters and four intermediate quarters; place four ( Vyaàsa, 
Kratu, Manu, Daksa) as gurus and Vasistha and others 
on the mandala; worship all these with various flowers; 
repeat Srisükta (one of the Khilasuktas beginning with 
'Hiranyavarnàm harinim '), the Purusasikta (Rg. X.90) 
and hymns to Visnu; donate a cow and a bull and a jar of 
water to the priests and also five vessels filled with fried rico, 
sesame and ( by a woman performer ) turmeric powder, gold 
to à house-holder and food to the hungry; the pupil should 
pray to the ācārya to impart learning and the ācārya 
should impart it in the presence of images; HV I, 386-389 
( from Gar. ). 


Vidhana-dvadasa-sa ptami—Observance of vrata on the 7th tithi 
in the twelve months from Cai. described at length; they 
are also given separate names such as Marica-saptami, 
Phala-saptami, Anodana-saptami; in all these Sun is deity; 
mantra is ‘om namah Süryàya'; HV I. 792-804 ( from 
Aditya~purina ). 


Vidhanasaptami—tithi vrata; Sun deity; a man should begin 
on M. su. 7 and subsist on one of the twelve things alone in 
order on the 7th tithis of the twelve months from M. viz. the 
tips of arka flower, pure cowdung, marica, water, fruit, 
mula ( radish ), nakta way, fast, ekabhakta, milk, taking in 
air, ghee; KV 419, VKK 37-38, TT 36-37, KT 459-460; 
VKK 38 distinguishes this from Ravivrata ( which is to be 
Observed on Sunday beginning from the first Sunday in M. ). 


Vinayakacaturthi—(1) Vide Ganesa-caturthi above pp. 145-149: 
(2) on each 4th tithi the performer donates sesame food 
and himself partakes of sesame and water at night; for two 
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years; KKV 79 (quoting Bhav. I 22. 1-2), HV I. 519-520 
( quotes same verses and calls it Ganapati-caturthi ). 


Vinayakavrata—begin on Pha. su. 4; tithi; Ganesa deity; four 
months, on every su. 4 the performer observes nakta, makes 
homa with sesame, donates sesame; at end in the 5th month 
donates a golden image of Ganesa with four copper vessels 
filled with payasa and a 5th one with sesame; freedom from 
all obstacles; Bhav. U. 33. 1-13. 


Vindyakasnapana-caturthi—in Bhav. U. 32. 1-30 (reproducing 
several verses of Yaj. 1. 271-294). This is really a Santi 
and not a vrata and may be dealt with under the section 
on Santi. 


Vibhuti-dvada$i—on 10th of su. in K., Vai., Marg., Pha. or As., 
performer should undertake the niyamas (restrictions) of 
this vrata; fast on 11th and worship Janàrdana ( image); 
he should offer worship to the several limbs from the feet 
( of Visnu ) to the head in such forms as ' vibhütide namah 
pàdau vikosayeti jinuni’; he should place in front of Visnu 
image a golden fish in a jar of water; jàgara with stories 
(about Visnu ) and donate next morning the golden image 
and jar with prayer ‘just as Visnu is never bereft of his 
great manifestations, may you free me from the mire of all 
the sorrows of samsara’; he should donate every month the 
image of each of ten avat@ras of Visnu and of Dattatreya 
and Vyasa, together with a blue lotus on dvadasi; after 
finishing twelve dvadasis he should donate to the guru or 
acarya a lavanacala, a bedstead with all appurtenances, a 
cow, a village ( by kingly performer) or a field (the village 
chief ) and to other brahmanas cows and garments; this 
procedure may be followed for three years; he becomes free 
from sins, saves a hundred pitrs &c.; KKV 364-367, HV 
I, 1057-1060 ; both quote from Mat. 100. 1-37 (some verses 
are different), which are also found in Pad. V. 20. 4-42, 
For the gift called Lavanacala, vide H. of Dh. II. p. 882, 
Mat. 84. 1-9. 


Virüpaàksavrata—begin on 14th of P. $u.; worship of Siva for 
one year; at end donate all materials to a brahmana and 
donate a camel: becomes free from fear of raksasas, from 
diseases and secures all objects; HV IL 153 ( from Vi. Dh. 
IU. 186. 1-3 ). 
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Visokadvadasi—sankalpa on 10th night of Asv. su. ‘I shall fast 
on 11th, worship Kesava and shall partake of food the next 
day (on 12th)’; worship of Kesava from feet to head; a 
mandala should be made and thereon a four-cornered altar; 
place on altar a winnowing basket in which an image of 
Laksmi called Visoka ( that frees from sarrow ) is kept and 
the prayer ‘ May Visoka destroy sorrow, confer wealth and 
all success’; on all nights worshipper to drink water in which 
darbhas are dipped; dance and song all night; honour pairs 
of brahmanas; this procedure every month; at end donate 
bedstead and gudadhenu and the sirpa (basket) together 
with Laksmi image; KKV 360—364, HV I. 1075-1078 ( from 
Pad. V. 21. 22-80. ); Mat. 81 describes this and 82 describes 
Gudadhenu which is only a subsidiary part (anga) in this 
vrata. Vide H. of Dh. vol. IL pp. 880-81 for gudadhenu. 


Visokasasthi—on M. gu. 5th bath with black sesame and partake 
food made up of rice and sesame; then on 6th make a golden 
lotus and worship it as Sun with red karavira flowers and 
two red garments and pray for freedom from sorrow ( Soka ); 
should drink cow’s urine and then sleep; on 7th donations 
to guru and brahmanas and partake of food without oil and 
salt, observe silence and listen to Purina works; this should 
be done in both fortnights for one year; at end on M. $u. 
Tth donate a jar containing a golden lotus, a furnished bed- 
stead and a kapilà cow; HV I. 600-602 (from Bhav. U. 38. 
1-7); KKV (211-212) gives these very verses as Visoka- 
saptami. 


Visokasankranti—When on an Ayana day or Visuva day there 
is Vyatipatayoga the performer should bathe in water mixed 
with ti/as and observe ekabhakta; he should bathe a golden 
image of the Sun with paficagavya and offer gandha and 
flowers, clothe it in two red garments and place it in a 
Copper vessel and worship the Sun (image) from feet to 
head with different names of Sun, and offer arghya; one 
year; at end worship Sun, offer homa with mantras addres- 
sed to the Sun, donate twelve kapilà cows or one cow if 
poor; secures long life, health and prosperity; this is a 
sankranti vrata; HV II. 742-743 ( from Skanda ). 


Visokasaptami—HV I. 746-47 quotes from Bhav., thirteen verses 
on this which are the same as Mat. 75. 1-12 ( —Pad. V. 21, 
490-248) and which are the same as the verses under 
Visokasasthi. 
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Visvartupavrata—on su. 8th or 14th when it falls on Saturday 
and Revati naksatra: Siva is deity; the linga should be 
bathed in mahasnina; camphor as unguent, white lotuses 
and many ornaments to be placed on linga, burn camphor 
as incense, naivedya of payasa and ghee; gift to acarya of 
a horse or elephant; performer gets whatever he desires 
(son, kingdom, pleasures &c. ), hence vrata is called Visva- 
rapa (lit. having all forms ); drink at night water mixed 
with kusas and observe jagara; HV I. 865-866 (from 
Kalottara ). 


Visvavrata—{ 1) Ekabhakta on 10th of every month; tithivrata: 
for a year; at end donate ten cows and golden or silver 
images of the ten directions with a trough full of sesame; 
performer becomes an emperor and all his sins are destroy- 
ed; KKV 451, HV I 983 (from Pad.); Mat. 101. 83 
mentions this;( 2) Visvedevas to be worshipped on ekadasi; 
images of them to be placed on lotus petals; tithivrata; 
Visvedevas deity ; offer stream of ghee and fuel sticks, 
curds, milk, honey; HV I. 1148 (from Bhav.) This vrata 
is like Vaisvanara-pratipad. 

Visvedeva-dasami-puja—from K. su. 10; tithi; ten Visvedevas 
enumerated in Vi. Dh. III. 176. 1 that are manifestations of 
Kegava are deity; worship them in mandalas or as images; 
one year; at end donate gold; reaches Visvedevaloka. Vi. 
Dh. III. 176. 1-5. 


Vistivrata or Vistibhadra—The karanas will be described in the 
section on Kala. They are of two classes, cara ( moveable ) 
and sthira (fixed) The first are seven of which Visti is 
one, Vide Br. S. 99.1. Visti is half of a tithi. The works 
on astrology raised it to the status of an ill-formed malignant 
demoness. Visti comprised 30 ghatikas which were distribu- 
ted unevenly in her mouth, throat, heart, navel, waist and 
tail ( respectively 5, 1, 11, 4, 6, 3 ghatikas); HV IL 719—724 
(from Bhav. U.), KN 330, SmK 565-566 describe her as the 
daughter of the Sun and sister of Saturn, she has the mouth 
of an ass, three feet &c. Visti was generally destructive and 
was to be avoided for any auspicious undertaking, but it 
was a favourable time for destroying enemies or poisoning 
them ( Br. S. 99. 4); fast on the day that has Visti; but if 
Visti occurs at night then ekabhakta may be resorted to on 
two days; worship gods and pitrs and then image of Visti 
made of darbhas with flowers &c.; naivedya is of krsara 
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( dish of rice and peas and spices, Marathi khicadi); gift of 
dark garment, dark cow and dark blanket. Visti and 
Bhadra mean the same thing. Vide HV II. 719-724, KN 
330, SmK 565—566, 


Visnu—Vi. Dh. IT. 123 lays down what names of Visnu should 
be taken on certain occasions, such as crossing a river 
(when one is to remember Matsya, Kürma and Varáha ), 
or when the planets or naksatras are unfavourable or when 
one is in danger from robbers and tigers &c. ( remember 
name Nrsimha); Vi. Dh. III. 124 sets out the names of 
Visnu to be uttered in months from Cai, or on weekdays, 
naksatras, tithis; chap. 125 deals with the names to be taken 
when visiting certain holy places, countries &c. 


Visnutrimurtivrata—Visnu has three forms or manifestations 
viz. Vayu, the Moon and the Sun; these protect all the three 
worlds; they are also inside the bodies of men as vata, pitta 
(bile) and kapha (phlegm); in this way Visnu has three 
palpable forms; worship Him on Jy. gu. 3 observing a fast; 
in early morning worship Vayu, offer at midday homa in 
Agni with yavas and sesame, at sunset worship the Moon 
in water; for a year (on each 3rd of gu, ); worshipper reaches 
heaven; if he performs for three years, he is in heaven for 
9000 years; Vi. Dh. II. 136. 1-26. 


Visnutriratravrata—on K. $u. 9th; make a golden image of Hari 
and of Tulasi and worship for three days and celebrate 
marriage of Tulasi with Hari; NS 204. 


Visnudevakivrata—begin on 1st tithi of K.; for a year; bathe 
with paficagavya and partake of it; worship of Vasudeva 
with bana flowers, sandalwood paste and sumptuous naive 
dya; resolve to abstain for a month from harming any living 
being (even animal), from telling an untruth, from theft, 
flesh and honey; engage in constant thought on Visnu; no 
reviling of sastra, sacrifice or devatüs; partake of naivedya 
with silence every day; same procedure in Marg., P. and M. 
and other months except that flowers, incense and naivedya 
are different; HV 1L 636-638 (from Vi Dh.) It is worthy 
of note that this vrata was imparted to Devaki, mother of 
Krsna, who wanted a good son and she was asked to worship 
Vasudeva who is no other than her own son. 


Visnupaficaka—the last five days of K. are so called; worship 
Hari and Radha during those five days with five upacdras 
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viz. gandha &c.; all sins being destroyed he goes to Visnu- 
loka; various ways of service are described viz. worship on 
11th, drinking cow’s urine on 12th, milk on 13th, curds on 
14th, worship Kesava on 15th and drink paficagavya in 
evening, or worship Hari with Tulasi leaves; Pad. III. 
23. 1—33. 


Visnupada or Visnupadi—name of the four zodiacal signs of 
Vrsabha, Simha, Vrscika and Kumbha; vide KN 332 and 
under Sankranti above p. 213. 


Visnupadavrata—begin on Pürvasadhà-naksatra in Asadha; 
worship the three steps of Visnu placed in milk or ghee; 
performer to subsist on sacrificial food ( havisya) at night 
alone; in Sravana on Uttarasadha worship of Govinda and 
Visnu's three steps, gift and food being different; in Bh. on 
Pürvasàdhà, in Pha. on Purvaphalguni and in Cai. on 
Uttariphalguni similar worship; performer secures health, 
prosperity and goes to Visnuloka; HV II. 665-667 (from 
Vi. Dh. ). 


Visnuprabodha—Rising of Visnu from sleep in K. Vide pp. 109- 
110 above and HK 903-4, KR 421-425. 


Visnupraptivrata—tast on dvadasI, arghya to the Sun with the 
words ‘ Namo Narayanaya’; worship of Visnu image with 
white flowers with the mantra ‘O, best among gods!O 
support of earth! having accepted with a gracious mind 
these flowers may the Lord Visnu be pleased with me’; he 
should subsist on syamaka ( millet ) or corn that ripens in 
sixty days from sowing with condiments, rice or barley or 
nivara ( wild rice ); then pàrana; performer reaches Visnu- 
loka; KKV 343-344, HV L 1203-4 ( from Bhav. ). 


Visnulaksavartivrata—cleanse cotton of dust and pieces of grass 
&c. on an auspicious tithi and Jagna and spin threads there- 
from four finger-breadths in length and five such threads 
would make a wick; one hundred thousand of such wicks 
immersed in ghee placed in a vessel of silver or bell-metal 
should be kindled before Visnu image; the proper time for 
kindling is either K.,M., or Vai, the last being the best; 
every day a thousand or two thousand lighted wicks should 
be waved before Visnu; finish the vrata on pürnimà of one 
of the above three months; then udy@pana; nowadays this 
is done in the Deccan by women only; VKD 383-398. 
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Visnuvrata—(1) worship of Visnu image drawn on a lotus; 
this vrata has the same procedure as Vaisvanaravrata; HV 
I. 1177 (from Bhav.); (2) fast on twelve dvadasis (ina 
year) and gift of cow, calf and gold; performer secures 
highest goal; HV I. 1202 (from Pad.), VKK 70; (3) 
begin on 2nd tithi of P. su.; for a year divided into two 
periods of six months each; the performer bathes on the four 
days from 2nd tithi with water respectively mixed with 
mustard, sesame, vaca (plant with aromatic root) and 
sarvausadhis; the names to be worshipped on those four days 
are respectively Krsna, Acyuta, Hrsikesa and Keégava; 
arghya to be offered to the crescent of the moon on the four 
tithis respectively as Sasin, Candra, Sasanka and Nisàpati ; 
performer to eat once at night while moonlight lasts; 
daksinà to be given on 5th; this was performed by ancient 
kings ( Dilipa, Dusyanta), sages ( Marici, Cyavana) and 
high-born ladies (Devaki, Savitri, Subhadrà); result-removal 
of sins and securing desired objects; Agni 177. 15-20, HV 
IL 458-460 (from Vi. Dh.); (4) early morning bath 
for four months from As., gift on K. pirnima of a cow and 
dinner to brahmanas; reaches Visnuloka; KKV 444 ( quot- 
ing Mat. 101. 397), KR 219; (5) on Cai. su. 4th observe 
fast and worship the several groups of four forms in which 
Hari appears, viz. Nara, Narayana, Haya and Hamsa; or 
as Mitra, Varuna, Indra and Visnu, the first two being 
Sadhyas aud the latter two siddhas; perform for twelve 
years; he finds the way to moksa and becomes equal to the 
Highest; Vi. Dh. III. 151. 1-8. 


Visnusankaravrata—This is to follow the procedure of Umamahe- 
Svaravrata (p.277 above). It is to be performed in Bh. 
or Asv. on Mrgasiras, Ardra, Parvaphalguni, Anuradha or 
Jyestha; the only differences are that garments for Visnu 
image should be yellow, the daksinas for Visnu and Sankara 
were respectively to be gold and pearls; HV IL 593-594 
(calls it Sankara-Narayana~vrata), KR 282-283 ( both 
quote Devipuràna ). 


Visnusayanotsava—The festival on the sleeping of Visnu either 
on the 11th or 12th of As. $u.; NS 102; vide above pp. 109- 
110 for Visnusayana, This is not to be performed in inter- 
calary month. 

Vi snus$rAkhala-yoga—vwhen dvadasi is mixed up with ekadas! 
and dvadasi has also Sravana-naksatra on it, it is called 
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Visnusrnkhala; by fasting thereon one's sins are wiped out 
and one secures sdyujya( absorption ) into Visnu; HV 295, 
KV 464, PC 216-219. 


Virapratipadé—same as Balipratipadà above p. 201-203. 


Viravrata—on 9th tithi a person should observe ekabhakta, treat 
to dinner maidens and donate a golden jar, two garments 
and gold; for a year (on each 9th dinner to maidens); in 
each life he becomes handsome and is not subdued by 
enemies and reaches Siva’s capital; the deity appears to be 
Siva or Uma or both; Mat. 101. 27-28 q. by KKV 443, HV 
I. 958 ( from Pad. ), VKK 41. 


Virdsana—a posture required in all Krcchras; HV I, 322 ( quot- 
ing Gar.) and IL 932 and also in Aghamarsanavrata 
(Sankhasmrti 18. 2). It removes all sins. Vide H. of Dh. IV. 
p.148 note 342. For another meaning (in Yoga system ), 
vide H. of Dh. vol. II. p. 957 note 2127a. 


Vrksotsavavidhi—Great importance was attached to the planting 
of trees. Mat. 59 ( verses 1-20 same as Pad. V. 24, 192-211 ) 
contains the procedure of tree festival It is briefly as 
follows:-trees in a garden should be sprinkled with sarvausadhs 
water, decked with fragrant powder and flowers and cloth 
should be wound round them; the trees should be pierced 
with a golden needle ( imitating karnavedha) and collyrium 
applied to them with a golden pencil; on the platforms of 
trees seven or eight golden fruits should be placed, jars 
containing pieces of gold should be established under the 
trees: homa to be offered to Indra, Lokapdlas and Vanaspati; 
a milch cow covered with white cloth decked with gold 
ornaments and having horns tipped with gold should be let 
loose from the midst of trees; the performer ( owner of the 
trees ) should honour all priests with gifts of cows, golden 
chains, rings, clothes &c. and feed brahmanas with a dinner 
full of milk for four days; homa with yavas, black sesame 
and mustard and palaga fuel sticks and festival on 4th day; 
performer reaps all desires. Mat. 154. 512 states that a son 
is equal to ten deep reservoirs of water and a tree planted is 
equal to ten sons. It is said by Var. (172. 36-37 ) that just 
as a good son saves his family, so a tree laden with flowers 
and fruits saves its owner from falling into hell, and that 
one who plants five mango trees does not go to Hell; Vi. Dh. 
(III. 297. 13) remarks about trees ‘a single tree nurtured by 
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a man performs what a son would do in that it gratifies 
gods with its flowers, travellers with its shade, men with 
its fruits; there is no fall in hell for the planter of a free.’ 


Vrntüka-tyüga-vidhi—i& involves the abstention from eating 
vrntaka ( fruit of egg-plant ) for a life-time or a year or six 
or three months; fast on Bharani or Magha naksatra for one 
night; invoke the presence of Yama, Kala, Citragupta, 
Mrtyu and Prajapati on an altar and worship with gandha 
&c.; homa with sesame and ghee with svaha to Yama, Nila, 
Nilakantha, Yamaraja, Citragupta, Vaivasvata; 108 ahutis ; 
gift of a vrntaka made of gold, dark cow and bull, finger 
rings, ear-rings, umbrella, sandals, a pair of dark garments 
and dark blanket; dinner to brahmanas who pronounce 
blessings; he who gives up vrntika for life goes to Visnu- 
loka; one who performs this for à year or à month even 
does not see the city of Yama; itisa prakirnaka vrata; 
HV I. 909-910 (from Bhav. U. ). 


Vrndàvanadvadas$i—on K. gu. 19 observed in Tamil lands. 


Vrsabhavrata—( 1) fast on 7th $u.; on 8th gift of a bull covered 
with two white garments and decked with ornaments 
( bell &c.); tithivrata; Siva deity; the performer reaches 
Sivaloka and thereafter becomes king; HV I. 882 (from 
Bhav. U.); (2) worship of bulls on Jy. Amavasy4; manu- 
facture wooden bulls the previous day and establish them 
in one’s own house and worship with gandha &c.; prayer 
to bulls calling them Dharma. Dharma is often spoken of 
as vrsa as in Manu VIL 16 ( = Santiparva 90. 15. 

Vrsavrata—(1) the same as Visnuvrata (2) above; KKV 448 
quoting Mat. 101. 64; (3) on K. pürnimà let loose a bull 
and observe nakta; tithi; Siva deity; performer reaches 
Sivaloka; HV II. 242 ( from Pad. one verse ). 


Vrsotsarga—{ letting loose a bull) on pürnimà of Cai. or K. once 
in three years on Revati naksatra; bull to be three years 
old and accompanied by four or eight cows three years old; 
KR 432-433 ( from Brah.). The most frequent letting loose 
of a bull takes place on the 11th day after the death of a 
person. For treatment thereof, vide H. of Dh. IV. pp. 939- 
942, The same subject is treated at length in HV II. 983-997, 
SmK 390-405. 


Vedavratu—This is a Caturmürtivrata; from Cai. one should 
worship Rgveda and should subsist by nakta way and listen 
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to its recitation and on last day of Jy. donate two garments, 
gold, cow, bell-metal vessel full of ghee; in As, Sr, Bh. he 
should observe Yajurveda vrata, in Asv, K. and Marg. 
Samaveda vrata and in P., M, Pha. for all vedas; this is 
really worship of Vasudeva who is the soul of the Vedas; 
perform for twelve years; becomes free from all trouble and 
goes fo Visnuloka; HV II. 827-28 (from Vi. Dh. UL 141. 
1-7 ). 


Vesyavrata—HV 1L pp. 541-548 (quoting Bhav. U.) deals with 
this vrata and contains the startling story narrated by 
Krsna to Yudhisthira that the former cursed his 16000 
wives, when he noticed their erotic emotion roused by the 
charms of his son Samba, that after his death dasyus would 
kidnap them and the story of a prior curse pronounced by 
sage Narada on Apsarases who proudly did not bow to him 
that they would have Narayana as their husband but that 
ultimately they would be kidnapped by robbers and become 
Ve$yàs (prostitutes) The long and short of this story is 
that they were advised to follow the profession in palaces 
and temples, that they should not love any male who has 
no wealth, but that they should have as their sole object 
wealth, whether the man who approached them was hand- 
some orugly. It is further stated that they should make 
gifts of cows, fields, gold to brahmanas, should bathe with 
sarvausadhi water when on a Sunday there is Hasta, Pusya 
or Punarvasu naksatra and offer worship to Kamadeva 
from the feet to the head, that they should worship Cupid 
as Visnu, honour a brahmana learned in the Veda with gift 
of a prastha of husked rice grains and render their person 
to him on Sunday as above for a year and in the 13th 
month make a gift of bedstead, gold chain and an image of 
Kamadeva; this is the vrata for all Vesyas; this is vàravrata ; 
Ananga (god of love) is devatà; KKV (27-31) has this 
vrata and calls it Vesyadityavaranangadana-vrata. 


Vaikunthacaturdasi—{1) K. gu. 14 is called Vaikuntha; if 
worship of Visnu is to be done it should take place at night; 
NS 206; (2) on K. su. 14 in the cyclic year Hemalamba 
at the time of Arunodaya and on Brahma muhirta Lord 
Visvesvara himself is said to have bathed in Manikarnika 
at Banaras, performed Pasupatavrata and together with 
Uma worshipped Visvesvara and established Visvesvara ; 
NS 206, SmK 388-389, PC 246-247. 


H. D, 53 
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Vaitaranivrata-—Marg. kr. 11th tithi is called Vaitarani; one 
should undertake niyamas (restrictions) for this vrata on 
that tithi; at night he should worship a dark cow from its 
front foot to its tail; apply sandalwood paste to its body, 
wash its feet and horns with water scented with sandalwood 
paste and worship its limbs with Pauranika mantras; since 
one crosses the Vaitarani river of the nether world by means 
of a cow, so this ekadasi on which cow is honoured is so 
called; this vrata is for one year in three periods of four 
months, in which naivedya of boiled rice, of cooked barley 
and of pàyasa is offered respectively in 4 months from 
Marg. in four months from Cai. and in 4 months from 
Sr.; one third of each naivedya is to be given to the cow, 
to the priest and to the performer; at end of one year gift 
of bedstead and a golden cow to the priest and one drona of 
iron; HV I. 1110-1112 (from Bhav. U.), Vratarka 230a- 
231b (notes that it is well-known in Gurjara-dega). Pad. 
( VI. 68. 28 ff) describes this but says that Marg. kr. 12th is 
Vaitarani. 


Vainaàyaka-vrata—on every 4th tithi practise nakta for a year; 
at end of year donate an elephant; tithivrata; Ganesa 
deity; leads to Sivaloka; Mat. 101. 61 quoted ( with varia- 
tions) by KKV 448 and HV I. 532 ( from Pad.). 


Vaisakha-krtya—Vide HV IL 748-750, KR 145-179, VKK. 240- 
259, KT 423-430, NS 90-97, SmK 108-117, GK 15-23. 
Some of the vratas in Vaisakha, such as Aksayyatrtiya 
have been separately mentioned. Other small matters are 
briefly dealt with here. In this month morning bath, 
particularly in holy rivers, is specially commended along 
with baths when the Sun is in Tula ( Balance) or Makara 
(Capricorn). Vide RM ( ABORI vol. 36 p. 331 ‘Tuld- 
makara’ &c.), KR149 (quoting ‘ Tulamakaramesesu pratah- 
snanam vidhiyate), KV 423-424, SmK 106, 108, The 
pratahsnadna may be begun on Caitra Full Moon or on the 
ekadasi or Full Moon of Vaisakha (NS 90); for mahatmya 
of Vaisikha-snana, vide Pad. IV. 85. 41-70 saying that 
early morning bath in Vai. is equal to ASvamedha; on su. 7 
the worship of the Ganges, as it was let off on this tithi from 
his right ear by Jahnu who drank it up in anger (KKN 
387, Pad. IV. 85. 41-42, NS 95, SmK 112); on Vai su. 7 
Buddha was born and his image should be worshipped for 
three days from that tithi, especially when it has Pusya 
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naksatra ( KKN 388, KR 160). On su. 8 worship of Durga 
called Aparajita after bathing image with water containing 
camphor and Jatamamsi and the performer himself should 
bathe with the juice of mangoes (NÀ 56, SmK 113); on Vai. 
purnima, white and dark sesame were produced by Brahma, 
therefore one should bathe with water mixed with them, 
offer in fire sesame, donate sesame and madhu ( honey ) and 
vessels full of sesame ( KKN 388, HV IL 167-171, KR 163- 
164, SmK 115-116, NS 97 ); vide V. Dh. 90. 10 for a similar 
provision. The Vaisakha-pija of Buddha was started in- 
Ceylon under Duttha-gamani (about 100-77 B. C.); vide 
‘Buddhism in Ceylon’ by Walpola Rahula (Colombo, 
1956 ) p. 80. 


Vaigvanara-vrata—{ 1 ) On 1st tithi worship Agni and offer into 
fire ghee and all kinds of corn; Agni the lord of 1st should 
be drawn in the midst of a lotus; the main mantras would 
be ‘Om Agnaye namah’ in worship and ‘om Agnaye svaha’ 
(in homa) with grains anointed with ghee and then with a 
stream of ghee, fuel sticks &c.; HV I. 354~355 (from Bhav.); 
(2) to donate fuel sticks to a brahmana in the four seasons 
beginning from the rainy season and at end to donate ghria= 
dhenu is Vaisvanaravrata destroying all sins; this is riu- 
vrata; Mat. 101. 57 q. by KKV 447, HV IL. 360 (from Pad.) 


Vaisnavavrata—In this a person takes an early morning bath 
every day for four months from As.; at end feeds a brah- 
mana and donates a cow and a jar of ghee; mdsavrata; 
Visnu deity; HV II. 818 ( from Pad.) 


Vyatipatavrata—Vyatipata is one of the 27 Yogas ( Viskambha, 
Priti &c. ) enumerated in Bhujabala p. 37 verses 136-138. 
It is variously defined. "Vide H. of Dh. II. p. 852 note 2010 
for one definition and VKK 242 for another. More will be 
said under Kala. 


For Vyatipatavratas, vide HV II 708-717, Vratarka 
folios 391a+395a. On Vyatipata day one should bathe with 
paficagavya in a great river; a golden figure of Vyatipata 
with 18 arms should be placed on a golden lotus and should be 
worshipped with gandha &c.; fast on that day; one year; on 
the 13th Vyatipata udyüpana; hundred aAu/is of ghee, milk 
and sesame with fuel sticks of trees that exude milky juice 
with the words ‘ Vyatipataya svaha’. Vyatipdita is said to 
be the son of the Sun and Moon. Vide I. A vol 23 p. 117 
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No. 27 Inscription dated sake 1199 (1277 A. D.), where there 
is a mention of * Vyatipata-punya’ (language is Canarese ), 
Vide I. A. 20 pp. 292-293 for several meanings of Vyatipata. 


Vyasapuja—on As. pürnima; particularly by ascetics ( sannya- 
sins); SmK 144-145, PC 284, In Tamil country it is done 
on Jy. su. 15 ( Mithuna ). 


Vyahrtivrata—beginning from Cai. su. Ist, one should, after a 
bath outside the house ( in a river &c. ), respectively drink 
and observe on the seven days cow's urine, cow’s dung, 
milk, curds, clarified butter, water with kusas dipped therein 
and fast; every day homa of sesame to the accompaniment 
of the Mahavyahrtis ( bhüh, bhuvah, svah, mahah, janah, 
tapah, satya ); every month this be done for a year; at end 
donate daksina, unused garment, gold, bell-metal vessel, 
milch cow; tbe performer becomes an emperor; Vi. Dh. III. 
162. 1-7. For Vyahrtis and Mahavyahrtis, vide H. of Dh, 
vol. II. 301 note 713. 


Vyomavrata—the sky should be made with white sandalwood 
paste of the length of thumb joint and placed before the 
Sun; worship of the Sun with Karavira flowers; to the east, 
south, west and north of the figure of sky apply saffron, 
aguru, white sandalwood and catuhsama respectively and 
red sandalwood in the middle; the mantra is ‘ Khakholkaya 
namah'; Sun deity; HV II. 904-5 ( from Bhav. ). 


Vyomasasthi—worship of the Sun in the sky (and not of an 
image ) and also of the sky ( wyoma ); offering to the Sun of 
ghee and honey contained in a vessel of the capacity of a 
prasiha, one prastha of sesame and three prasthas of rice 
grains; worship of the Sun in the evening of the tithi; 
reaches Süryaloka; HV I. 616-17 ( from Bhav. ). 


Vratarajatriiyavrata—on su. 3rd tithi draw on two pieces of cloth 
figures of Umà and Siva with rocand, camphor and indigo 
and worship them with necklaces of gold and jewels and 
utter two (Pauranika) mantras separately addressed to them ; 
homa; this vrata leads to non-separation from husband, 
son, brother &c., particularly for women; HV I. 484-85 
(from Devipuràna ). 


Vratasasthi—Mat. 101 and Pad. V. 20. 43-144 set out 60 vratas 
( almost in identical words) all of which find place in KKV 
pp. 439-491. 
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Sakradhvajamahotsava—Same as Indradhvajotthanotsava above 
p. 274. Vide Vi. Dh. IL 154-157 for detailed description. 
Sarasvatikanthabharava of Bhoja (on Poetics) V. 95 
mentions Sakrarca festival. 


Sakravrata—(1) from A$v.$u.5; HV L 1204; (2) on Asy, 
purnima fast and worship Indra, his wife Saci, Airávana, 
Vajra (thunderbolt), Matulinga ( Matali?) with gandha 
&c., for a year; at end donate gold; reaches Indra-loka; HV 
II. 237 (from Vi. Dh. IIL 196. 1-3 ); (3) one should eat food 
in the open; for a year; at end donate a cow; reaches 
Sakraloka; HV IL 866 ( from Pad. ). 


Sankara-narayana-vrata—same as Visnu-Sankara~vrata above 
p. 414; KKV 416-17, HV II. 693-94 (from Devipurana ). 


Sankarürkavrata—on 8th falling on Sunday; worship of the Sun 
who is the right eye of Sankara; in the half moon figure a 
circular spot be made by applying saffron and red sandal- 
wood paste and in the circular spot place a ruby fixed in 
gold; this would be eye ( Sun ) of Sankara; tithivrata; Arka 
(Sun) as Sankara’s eye is deity; KKV 271-72, HV I. 831-32 
(from Kalika) If no ruby available use gold. 


Sankaraücürya-jayanti—on Cai. śu. 5 in Southern India, but on 
Vai. su. 10 in Maharastra. 


Satabhisüsnüna—on Dhanistha-naksatra fast for both performer 
and his priest; performer seated on Bhadrasana was to be 
bathed with water from one hundred jars filled with conches 
and pearls and after bath, he, wearing unused garment, 
should worship Kesava, Varuna, Candra, Satabhisak naksatra 
( the presiding deity of which is Varuna ) with gandha &c.; 
donate to acarya liquids, cow, jar and gold and daksina to 
other brahmanas; he should wear a jewel surrounded by 
three coverings of sami and $&lmali (silk-cotton ) leaves 
and tips of bamboo; all diseases vanish; naksatra-vrata ; 
Visnu, Varuna deities; HV II. 653-54 ( from Vi. Dh. ). 


Satrunüsana-vrata—worship Vasudeva with saffron, white flowers, 
guggulu dhüpa, lamp fed with ghee, red garment; homa; 
naksatravrata; this destroys enemies; HV IL 597 (from 
Vi. Dh. ). 


Sanipradosavrata—on śu. 13th tithi if falling on Saturday in the 
months from K.; for one year; for progeny; worship of Siva 
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and taking food after sunset; SmK 40-41, PC 225-229, 
Vratarka, folios 265a—-269b. 


Sanivaravrata—on each Saturday in Sravana bathe an iron 
image of Saturn with paüncamrta, offer flowers, fruits &c, 
and recite the names of Saturn as ‘ Konastha, Pingala, 
Babhru, Krsna, Raudra, Antaka, Yama, Sauri (son of the 
Sun ), Sanaiscara, Manda (reference to slow motion of 
Saturn); nalvedya on the four Saturdays of Sr&vana are 
rice and masa pulse boiled together, payasa, ambi ( gruel 
prepared with rice flour and butter-milk ) and purika ( wheat 
cake); SmK 555-56 (contains a stotra of Sanaiscara 
from Skanda ). 


Sanivrata—on Saturday take an oil-bath and donate oil to a 
brahmana; worship Saturn with dark flowers; for one year; 
at end donate the iron image of Saturn placed in iron or 
clay jar filled with oil and accompanied with a pair of dark 
garments; the mantra for a bráhmana performer is ‘san no 
devirabhistaye' - Rg. X. 9.4 and for others several Pauranika 
mantras in praise of Sani ( called also Kona, probably from 
a Greek word); this averts all trouble caused by Saturn; 
HV 1I. 580-586 ( from Bhav. U. ), SmK 555. 


Samipujana—worship of Sami tree. Vide Vijaya-dasami above 
pp. 188-194 and SmK 355. 


Sambhuvrata—person that burns in fire two thousand palas of 
ghee from buffalo milk for a year reaches the position of 
Nandi; samvatsaravrata; Siva deity; HV II. 866-67 
(from Pad. ). 


Sayana—sleeping of Visnu and other gods and goddesses, Vide 
above pp. 109-111 and HK 897—915, KV 265—273. 


Sayyadana—gift of bedstead, This is required in several vratas 
as in Masopavasavrata, Sarkara-saptami. Vide Sm K 417-418. 


Sarkarásaptami—on Cai. su. 7th tithi morning bath with water 
mixed with white sesame; draw on an altar a lotus and 
pericarp with saffron and offer on it dhzpa and flowers with 
words ' namah Savitre’; place a jar containing a gold piece 
covered with a plate containing sugar and offer worship 
with Pauranika mantra; drink paficagavya and lie on the 
ground near the jar and recite inaudibly Saura hymn ( Rg. 
I 50); on 8th donate all the above materials and feed 
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brahmanas with sugar, ghee and pàyasa and himself par- 
take of food without salt and oil; every month this proce- 
dure for a year; at year's end donate a furnished bedstead 
with sugar and gold, a cow and a house ( if possible ) and a 
golden lotus made with one to 1000 niskas; when Sun drank 
amrta some drops fell down from which sprang rice, mudga 
and sugarcane ( from which sugar is produced ); tithivrata; 
Sun deity; this vrata removes sorrow and confers sons, 
long life and health; Mat. 77. 1-17 q. in KKV 214-217, HV 
I. 642-43 (from Pad. V. 21. 263-279), KR 157-159 (from 
Mat. ); Bhav. U. 49. 1-18 has almost the same verses as Mat. 


Sdka—( vegetable) is said to be of ten forms viz. ‘ roots, leaves, 
sprouts, blossom, fruits, stalks, corn that has germinated, 
bark, flower and mushroom; HV I. 47, NS 105 ( both quot- 
ing Ksirasvami on Amarakosa ), VR 17. 


Sadkasaptami—begin on K. su. 7th; every month for one year 
divided into three periods of four months; on 5th ekabhakta, 
on 6th nakta and fast on 7th; offer to brahmanas food with 
well spiced vegetables and should himself eat at night; 
tithivrata; Sun deity; in each period of four months differ- 
ent flowers ( Agasti, fragrant flowers, Karavira ), unguents 
(saffron, white sandalwood, red sandalwood), dhupas 
( Aparajita, aguru, guggulu ), naivedyas ( pàyasa, Jaggery 
cake, boiled rice-grains); dinner to brahmanas at year's 
end and listening to Puranas read by a reader; Bhav. I. 47. 
47-72, q. by KKV 103-107, HV 760-763, KR 417-419. 


Süntü-caturthi—4th tithi of M. su. is called Santé; fast on it 
and worship Gane$a; tithivrata; Ganesa; homa; naivedya 
of boiled rice full of ghee and jaggery and salt; bath, gifts, 
offerings made on this yield a thousand times more reward 
than ordinarily; HV L 513-514 (from Bhav. I. 31. 6-10 ). 


Sünti-paficami—on 5th tithi of Bh. draw with black and other 
powders figures of snakes and worship with gandha &e. , 
and on 5th tithi of Asv. make figures of snakes with darbhas 
and worship them and also Indrani; snakes are pleased with 
performer: the mantra is ‘Kurukulle hum phat svaha’; 
KKV 95 ( only the one on 5th of Asv. ), HV I. 563-64 ( from 
Bhav, I. 37. 1-3 and I. 38. 1-5 ). 


SGntivrata—{1) on 3rd tithi prepare an altar and make a 
mandala thereon with white rice grains and invoke 
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Narasimha and establish an image showing all the features 
of that avatara and decked with numerous flowers of various 
kinds and bilva fruit and sesame &c.; worship image with 
various upaearas, dance, songs and music; place in front of 
image a jar full of water and eight other jars in eight 
directions; elaborate procedure of homa with sesame, ghee 
&c, and also tarpana and japa. This vrata removes all 
distress, diseases and all sins; HV I. 465—471 ( from Gar. ); 
(2) begin on 5th of K. $u.: give up sour things for a year 
and worship at night image of Hari sleeping on Sesa and 
with one foot on lap of Laksmi; worship limbs from feet to 
head associating each limb with one of the eight nagas 
( Ananta &c. mentioned on p. 124 above) and bathe na@gas 
(images) with milk; homa with sesame and milk; at end 
donate golden snake, cow, and gold; this vrata makes for 
freedom from danger of snake bite; KV 96-97 and HV I 
556-597 ( both quote from Var. 60. 1-8 ). 


Sümbharüyanivrata—a naksatravrata; Acyuta deity; for seven 
years; twelve naksatras viz. Krttika, Mrga$iras, Pusya and 
so on give names to the twelve months of the year, viz. 
Kartika, Margasirsa, Pausa &c.; begin in K, and the 
naivedya for four months from K. is krsara ( Marathi 
Khicadi), Samyava in four months from Pha.; and payasa 
in four months from As.; brahmanas are to be fed with the 
same food that is offered as naivedya; a silver image of 
the brahmani women Sambharayani (who was asked by 
Brhaspati about Indra’s predecessors was to be established ); 
Krsna tells the story of this venerable woman; HV Il. 
659-665 from Bhav. U. ). 


Sikhivrata—on 1st tithi in both paksas in each month subsist by 
ekabhakta way; for one year; at end donate a kapila cow; 
reaches Vaisvanaraloka; Agni 176. 6-7; VKK 29 (quotes 
same from Mat. 101. 92, which calls it Sivavrata as printed ). 


Sirovrata—m. in Mundakopanisad III. 2. 10 and Vas. Dh. 26. 12. 


Sankaracarya explains that it consists of carrying fire on 
the head. 


Sitàrrata—on 4th tithi a person should eat in ekabhakta way 
and donate once toa house owner and distribute among 
seven houses salt, coriander, jiraka, marica, asafoetida, dry 
ginger and turmeric with manahsila; this confers pros- 
perity ; HV I. 531-32 ( from Bhav. U. ), KR 97-98. 
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Si vakrsnüstami—on 8th of Marg. kr.; tithivrata; Siva deity ; 
worship of Sivalinga on every 8th tithi for one year; every 
month different name of Siva, different substance to be eaten 
up to K.; reward-freedom from all sins, Bhav. U. 75. 1-30 q. 
by V P folios 141b-143a. 


Sivacaturdasivrata—on Marg. $u. 13th (by amanta reckoning ) 
observe ekabhakta and pray to Siva; fast on 14th; worship 
Sankara and Uma with white lotuses, gandha &c. and from 
feet upwards ; the same to be done on kr. 14th also and on all 
14th tithis; from Marg. for 12 months the salutation to 
Sankara is under a different name; he has to drink in each 
month one of 12 substances viz. cow’s urine, cow dung, milk, 
curds, ghee &c. and also offer in each month different kinds 
of flowers, Mandara, Malati &c.; for a year or twelve years 
in K; at end of year he has to let loose a nila bull, donate 
a bedstead with a jar to a learned and well-conducted 
brahmana; reward same as that of a thousand Asvamedhas 
and all, even grave, sins are destroyed; Mat. 95. 5-38, q. by 
KKV 310-974 and HV IL 58-61, KR 466-471, NS 226; for 
nilavrsa vide H. of Dh. vol. IV. p. 540 note 1215. 


Sivanaktavrata—(1 ) observe nakta on kr. 8th and 14th; secures 
pleasures in this world and reaches Sivaloka; KKV 386, 
HV IL 398 ( from Bhav.); (2) nakta on each parva for a 
year, and worship of Siva for a year; KKV 386. For 
parvan, vide H. of Dh. vol. II. p. 737 note 1425; (3) on 
8th, 9th, 13th and 14th, performer takes only ekabhakta, 
food being served on the ground; for a year; KKV 386-387. 


Sivanaksatra-purusarrata—W hen there is Hasta naksatra on 
Pha. su., then this vrata may be resolved upon by one 
unable to fast; this is a naksatravrata; Siva deity; worship 
of limbs of Siva from feet to head with different names of 
Siva in connection with Hasta (on which vrata begins ) 
and the other 26 naksatras; subsist by nakta method but 
without oil and salt and make gifts on each nakta day of a 
prastha of rice grains with a vessel full of ghee; in parana 
donate golden images of Siva and Uma and a bedstead 
with all appurtenances: HV II, 703-706 (from Vi. Dh.) 


Sivayogayuktasivarütrivrata—on M. kr. 14th with Sivayoga ; 
tithivrata; Siva deity; story of king who in a former life 
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was a merchant with thieving propensity; HV II. 87-92 
( from Skanda ). 

Sivarathavrata—ekabhakta in Hemanta ( Marg. and P. ) and M.: 
at end of M. make a chariot decked with variegated cloth 
and having four white bulls yoked; place in chariot a linga 
made with the flour of an àdhaka of rice; drive chariot at 
night on the public road and bring to a Siva temple; jagara 
with iluminations and theatricals; next morning dinner 
to Siva devotees and to the blind, poor and distressed; this 
is rfuvrata; present the chariot to Siva; HV H. 859-60 
(from Vi. Dh. ). 


Sivarütrivrata—V ide above under Mahasivaratri. 


Sivalingavrata—apply white sandalwood paste to linga, worship 
with white full-blown lotuses and bow to it; a small linga 
of the size of the thumb be placed in white lotus filaments 
near Daksinamirti and worship it with bilva leaves; offer 
other upacáras of dhüpa &c.; performer is freed from all 
sins and reaches Sivaloka; HV IL 887-889 (from Siva- 
dharmottara ). 


Sivavrata—(1) For four months from As. pürnima give up 
paring of nails and egg-fruit; donate on K. purnima a 
golden jar filled with ghee and honey; Mat. 101. 11-12 q 
by KKV 440-441; (2) from Mārg. to K. worship Siva, 
offer before Siva and donate in each month in order the 
following things made of flour, viz. horse, elephant, chariot, 
herd of eleven bulls, a moon-lit. (or camphor ) house with 
slaves and slave girls and household gear, seven plates full 
of paddy, two hundred fruits and guggulu, a mandala with 
offerings consisting of various edibles and pictures, a vehicle 
made of flowers, guggulu dhüpa and pine and bilva seeds 
and ghee and aguru burnt throughout Bh. month, vessel 
made of arka leaves filled with milk and ghee (for entire 
month of A$v.), a vesselfilled with sugarcane juice and 
covered with cloth; at end of year treat Siva devotees to 
food and drink and donate gold and clothes; HV II. 819-821 
(from Kalottara); (3) on 14th or 8th of both paksas or on 
pürnimà from month of P. to Marg. special worship to be 
offered viz. as naivedya a prastha of yàvaka, candid sugar 
with milk and ghee, an image of kapila cow made of barley 
flour of the height of one vifasti with a bull and feed eleven 
brahmanas, flour rhinoceros in M., ruddy goose in Phà., 
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Siva image of flour in Cai., and so on different articles made 
of flour in the other months; one year; HV II, 398-400 
( from Kalottara ); (4) on 8th and 14th of both paksas fast 
and worship of Siva in afternoon; japa and homa; honour 
guru; drink three cu/ukas ( hollowed hand ) of paficagavya; 
the next day subsist on havisya food; observe for whole of 
life: three male ancestors dwell in Sivaloka; HV II. 343 
(from Kalottara); (5) begin-on P. and subsist by nakta 
way on wheat, rice and milk only; on 8th of both paksas 
fast and sleep on the ground and bathe Rudra with ghee 
and on pürnimà; this be carried on fora year up to Marg. 
with different food in each month and different offering to 
Rudra; Lingapurana 83. 13-54; (6) from one ayana to 
another ( i. e. for six months ) give flowers and ghee; at end 
donate flowers and feed brahmana with pàyasa and ghee and 
donate ghrtadhenu; confers wealth and health; KR 219 
(from Agni); (7 ) give up paring of nails from As. purnima 
to K. pürnimà and at end donate a jar of honey and ghee 
with gold; performer goes to Rudraloka; KR 219-220, 
VKK 292, 


Sivavratesu puja—VR (pp. 57-61) gives the procedure of worship 
in all püjàs of Siva. 
Sivasaktimahotsava-vrata—a great festival when astami and 


navami tithis are mixed up may be held in honour of Siva 
and Sakti or in Sivaksetra such as Kasi or Srigaila; KN 197. 


Sivacaturthi—Bh. su. 4th tithi is called Siva; bath, gifts, fast 
and japa on that day yield a hundredfold reward; tithivrata ; 
Gane$a deity; HV I. 512-513 ( from Bhav. I. 31. 1-5). 


Sivopüsanavrata—on 8th and 14th tithis of both paksas, one 
should take no food and should worship Siva; for one year; 
he reaps the same merit as the performer of sattra does; 
KKV 385-386, HV IL 397 (calls it Saivopavasavrata ). 
For Sattra, vide H. of Dh. vol. IL p. 1239. 


Sivapavitr avrata— on As, pürnimà worship of Siva, giving sacred 
thread to Siva and dinner to Siva devotees; again on K. 
pürnimà worship Siva, give to ascetics garments and 
daksina; HV II. 843 ( from Sivadharmottara ). 


Sitalàvrata—on Sr. kr. 7th establish one jar and on it worship 
golden image of Sitala and feed seven maidens eight or less 


428 History of DharmaSiastra | [Sec. 1, Ch. XIII 


years old; confers freedom from widowhood, removal of 
poverty, happiness of sons &c.; Vratarka folio 111-113, 
AK folios 438b-440b. Some perform it on Sr gu. 7. It is 
for women alone. The naivedya is food mixed with ghee 
and curds. 


Sitalastami—on Cai. kr. 8th; worship of Sitala (popularly deemed 
to be goddess of small-pox ) for relief against smallpox: offer 
to Sitalà eight lamps fed with ghee day and night and 
sprinkle cow’s milk and cold water made fragrant with usira 
(fragrant roots of a plant); donate an ass, broom, and 
winnowing basket separately; KT 462; AK folio 558a-561a; 
ass is the vahana of Sitala, she is represented as naked, has 
a broom and jar in her hands and a winnowing basket on 
her head. Vide Forbes Rasmala, vol. II. pp. 322-325 about 
Sitaladevi and A. C. Sen’s ‘ Bengali language and Literature' 
for Sitala-mangala (poems in honour of Sitala ) pp. 365-367. 


Sitaldsaptami—on 7th of Sr. kr.; VR 237-241. 


Silavrata—{ 1 ) same as Sivavrata (No.6); KKV 444-45 ( quot- 
ing Mat. 101. 38-39; (2) on 3rd eat food not cooked on or 
in fire; ( probably ) for a year; tithivrata; Siva deity; at 
end donate cow; the performer is not born again; KKV 
449 = HV I. 484 (from Pad.); Mat. 101. 70 calls it Sreyo- 
vrata; Silavrata, acc. to Mat. 101. 38, is different. 


Silavüptivrata—worship for a month after Agrahayani purnima 
(i.e. Marg. pirnima ) of Varaha (incarnation of Visnu); 
bathe the image of Varaha with ghee and offer ghee in Agni, 
make ghee as naivedya and donate ghrta; on P. purnima 
and two days prior to it observe fast and honour a brahmana 
with gift of a vessel full of ghee and gold; performer secures 


sila ( character, moral conduct); Vi. Dh. III. 208, 1-5 q. by 
HV H. 786—287. 


Sukravrata—W hen Friday and Jyesthaá-naksatra coincide, one 
should observe nakta; when 7th such Friday is reached, one 
should place in a silver or bell-metal vessel golden image of 
Venus and worship it with white garments and sandalwood 
paste; place before image payasa and ghee and donate these 
and image with a prayer that Venus may remove allevil 
planetary influence and confer health and long life; 
varavrata; Venus deity; HV IL 579-80 (from Bhav. U.); 
vide also Agni 195. 5. 
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Suddhivrata—on last five days at the end of Sarad or on ekadasis 
in the twelve months; tithivrata: Hari deity ; when ocean was 
churned five cows rose; from them sprang five holy things, 
viz. cowdung, rocana (yellow pigment), milk, urine, curds and 
ghee; from cowdung was produced bilva tree named Srivrksa 
as Laksmi dwells on it; from gorocanà arose all auspicious 
desires, guggulu from cow-urine, all strength in the world 
from cow’s milk, all auspicious things from curds, all 
splendour from ghee; therefore bathe Hari with milk, curds 
and ghee and worship with guggulu, lamps &c. and Agasti 
flowers; performer reaches Visnuloka and even his pitrs 
who might be in hell go to heaven; he should donate a cow 
and the gifts called jaladhenu, ghrtadhenu, madhudhenu; 
he is freed from all sins; HV I. 1156-58 (from Vahnipurana ). 


- Bukladiddasi—same as Subhadvadasi immediately below. 


Subhad:ddagsi—begin on ist of Marg. su. , observe ekabhakta from 
1st to 9th tithi; on 10th after bath worship Kesava at mid-day ; 
on 12th of both paksas donate sesame and gold in four 
months from Marg.; in 4 months from Cai. donate vessels 
full of groats and gold; similarly worship Govinda in 
Sravana and following three months; on 12th of K. he 
should prepare a golden model of the earth with seven 
pütülas and mountains and place it before (image of) Hari; 
worship Hari; jagara; next morning donate to each of 21 
brahmanas a cow, a bull, a pair of garments, ring, golden 
wristlet and ear-ornament, a village ( for a royal performer ) 
and on kr. 12 a silver model of the earth and donate it; 
performer secures al] prosperity and Visnuloka; KKV 
340-343, HV I. 1101-1103 ( quoting about twentyone verses 
from Var. 55. 1-59). 

Subhasaptami—on 7th of A$v. su. worship kapilà cow and donate 
a prastha of sesame contained in a copper vessel and a 
golden bull with garments, flowers and jaggery with the 
words ‘may Aryaman be pleased’; tithivrata; Aryaman 
deity; for a year do the same every month; Mat. 80. 1-14 q. 
by KKV 221-223, HV I. 648-650 (from Pad. V. 21. 307-321 ); 
same verses in Bhav. U. 51. 1-14. 

Sulapradüna vrata—fast on each amavasy4 for a year; tithivrata; 
ab year's end offer to Siva a pike made of flour and a golden 
or silver lotus and place it on one's head and donate these; 
he should observe the rules of ahis, celibacy, sleeping on 
ground &c,; HV II. 252-53 ( from Sivadharma ). 


^ 
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SaiJavrata—(1) worship of the mountain the performer desires; 
becomes happy; HV I. 796 (from Vi. Dh.); (2) for seven 
days from Cai. gu. 1 worship every day the seven ku/aparvatas 
viz. Mahendra, Malaya, Sahya, Suktimat, Rksa, Vindhya 
and Pariyátra; homa with yavas; subsist on barley food; 
for a year; at end donate twenty prasthas of yava; the 
performer king conquers enemies and rules over the earth; 
HV I. 463-64 (quoting Vi. Dh. III. 161. 1-7 ) For seven 
mountains, vide H. of Dh. vol. IV. p. 560, note 1260. 


Saivanaksatravrata—begin when Hasta-naksatra occurs in Pha, 
$u.; subsist by nakta method but avoid oil and salt; worship 
Siva associating each of his limbs from feet to head separa- 
tely with the naksatras from Hasta in the form ‘ Sivayeti ca 
Hastena pádau sampüjayed-vibhoh'; donate on all nakta 
days a prastha of rice grains with a vessel of ghee; on 
pāraņā donate images of Siva and Uma, a bedstead fully 
furnished, a cow; naksatravrata; Siva deity ; HV 1I. 703-706 
( from Vi. Dh. ). 


Saivamahávrata—( 1) Begin from P. 8th; subsist in nakta way 
throughout but on 8th of both paksas fast; worship Siva 
thrice in the day, offer homa, sleep on ground; on P. 
purnima offer Mahapüja with ghee &c.; offer dinner to eight 
brahmanas and present a pair of cows and a kapila bull; in 
M. and the following months he is to subsist by nakta on 
different kinds of food in each month up to Marg.; māsa- 
vrata; HV II, 843-848; (2) in K. subsist by nakta way; 
at end of month offer oilcake with jaggery and ghee; fast 
on 8th and 14th; in the months from Marg. different objects 
connected with Siva are to be presented to the image of Siva; 
masavrata; Siva deity; HV IL 848-853 ( from Sivadharma ), 


Sarvopavasavrata—no food to be taken for a year, on 8th and 
14th of both fortnights of a month; Siva deity; HV II. 397 
( from Bhav. ). 


Sauryavrata—sankalpa on Á$v. $u.7, on 8th fast, on 9th eat 
flour and worship Durga and give dinner to brahmanas; 
this procedure to be followed for one year; tithivrata ; Durga 
deity; at end dinner to maidens and present them with 
clothes &c. and pray ‘may Devi be pleased with me’; one 
without learning becomes learned, a timid person becomes 
valorous, one that had lost a kingdom regains it, Var. 64. 
1-6 q. by KKV 273, HV I. 957-58, KR 364-365. 
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Syamamahotsava—vide p. 317 above under ' Draksa~bhaksana ’; 
HV II. 915 (from Adityapurana ), KR 303-304. 


Syenagrasanavidhi—on 4th, 8th, 9th, or 14th of K. su.; for 
women; in Krta age women gave a morsel to a hawk with 
the request to carry it to Devi; but now no such thing is done 
but women take food before their husbands on one of these 
days and husbands dine afterwards; HV IL 641-43 ( from 
Adityapurana ). 


Sraddhavrata—apply sandalwood paste to Siva image in the 
presence of Kesava image and donate jaladhenu and ghrta- 
dhenu; performer is freed from all sins and goes to Siva- 
loka; sarnvatasaravrata; Siva deity ; ; HV IL 863 (from Pad), 

Sravamadvüda$i—(1) in Bh. gu. 12 with $ravana-naksatra; 
fast on 11th; donate on 12th an earthen vessel full of boiled 
rice and curds washed clean with water from the confluence 
(of Ganga and Yamuna); KKV 348 (from Và.); (2) 
fast on dvadasi with sravana-naksatra and worship of 
Janàrdana; it is in its reward equal to twelve dvadasis; if 
sravana-—dvadasi falls on Wednesday, it is regarded as ex- 
tremely great; tithivrata; Visnu deity; HV I 1162-1171 
(from Vi. Dh. 1.161. 1-8); Agni devotes fifteen verses to 
it. Most digests deal with it at length; vide HK 289-298, 
KV 459-464, NS 137-140, SmK 240-249 (elaborate proce- 
dure). Vide Pad. VI. 70 for this, its mahatmya and story, 
Vide Gar. I chap. 136 also for this vrata. 


Srüvama-krlya —K KN 395-397, KR 218-254, VKK. 292, KT 
437-438; NS 109-122, SmK 148-200, PC 215-22. 


There are several important vratas in Sr&vana such aa 
Nagapaficami,  A$ünyasayanavrata, Krsnajanmastami, 
which have already .been described or have been included 
separately in this list. A few small matters are briefly men- 
tioned here. .A notion prevailed that all rivers except those 
that fall directly into the sea are rajasvala ( ‘muddy’ or with 
a pun ‘in monthly course’) when the Sun is in the middle 
of the signs of Cancer and Lion and therefore one was not 
to bathe in them for holiness and that streams that are not 
1008 dhanus in length are not to be called * nadis’ ( rivers) 
but they are merely holes or canals ( gartà ) Vide Gobhila- 
smrti I. 141—142 (Masadvayarn Sravanadi &c.), NS 109-110; 
vide H. of Dh. vol. IV. 590 note 1337 for the length of dhanus 
(as 4 hastas) In Sr. the several deities had on different 
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tithis the pavitrdropanavrata (for which vide pp. 339-340 
above); on Mondays in Sr. one should either fast or take 
only one meal at night (SmK 139); on 9th of both fortnights 
worship Durga under the name of Kaumari ( KR 244, SmK 
300); on Sr. kr. 1 all Vaidika brahmanas have to engage 
in japa of Gayatri for 1008 times in Tamil lands as their 
almanac shows. Sravana amāvāsyā is called /:wSotpatini as 
kusas are gathered then (KR 316, SmK 252). On this 
amavasya childless women or women whose children die in 
infancy perform a vrata for getting a child viz. they 
observe fast, establish eight kalaśas (jars) for images of 
Brahmani and other Mother Goddesses. 


Sravanikairati—on 8th and 14th of Marg. $u.; after bath at 


mid-day performer should invite several maidens or one 
maiden ( if he be poor ) or chaste brahmana sagotra women 
and one learned and well-conducted brahmana, wash the 
latter's feet and give arghya and honour with gandha &c, 
and asumptuous dinner; he should place twelve water 
vessels covered with threads and garlands before the mai- 
dens and should place one vessel on his own head and 
contemplate on Kesava and pray that he may be freed from 
all his debts to pitrs, gods and men; the women should 
reply ‘so be it’; tithivrata; deities are goddesses called 
Sravanyah who report to Brahma whatever good or evila 
man utters; HV II. 134-139 ( from Bhav. U. ). 


Sripafcami—(1) on 5th of Marg. $u. one should make a 


golden, silver, copper, wooden or clay image of Laksmi or 
draw her figure on a piece of cloth and worship it with 
flowers and Offer worship to the limbs from feet to head; 
chaste married women should be honoured with saffron and 
flowers and dinner and salutations; donate a prastha of 
Tice grains with a vessel full of ghee with the words ‘may 
Laksmi be plessed with me’; this should be carried on 
for a year taking a different name of Laksmi in each 
month; at end worship Laksmi image in a mandapa and 
donate it and a cow and pray to Sri to give him success; 
result-prosperity for 21 generations; HV I. 537-543 
(from Bhay. U. chap. 37. 1-58 with some variations); 
(2) Another vrata for success to be begun on $u. 5th with 
Sravana-naksatra or with Uttaraphalguni and Monday; 
on 4th ekabhakta; next day worship of bilva tree, under 
which eight kalasas to be arranged in eight directions; holy 
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water, ratnas, durvd, white lotuses &c, should be east in 
those kalasas; Laksmi to be worshipped and prayed to; 
invoke Narayana in the middle kalasa and worship 
Narayana image: for one year or as long as success is not 
effected; HV I. 546-552 (from Gar.); (3) on M. ŝu. 5, 
worship Laksmi in jar full of water or on Salagràma stone 
since she came to this world at Visnu's command on that 
day ; Bhujabala-nibandha (p. 363 Ms.) says that worship was 
with kunda flowers; KT 457, 458; PC 98 says Laksmi was 
to be worshipped on M. su. 5, while SmK 479 provides that 
Kama and Rati ( Cupid's wife) were to be worshipped and a 
great festival (called Vasantotsava was to be held; (4) on 
Cai. su. 5 Laksmi was to be worshipped; the performer 
throughout his life is endowed with prosperity; NM p. 62 
verses 766-768, SmK 92. 


Sriprüptivrata—(1 ) HV I. 575 ( quoting one verse from Vi. Dh.) 
says he who worships Laksmi (image) placed in a lotus 
with flowers reaps the reward of a yajiia; (2) begin on the 
Ist tithi after Vai. pürnimà; worship of Narayana and 
Laksmi every day for a month with flowers, fruits &c.; 
homa with whole rice grains and bilva (fruit); feed 
brahmanas with milk and its products; fast for three days 
in Jyestha; donate gold and two garments; HV IL 751 
(quoting Vi. Dh. IIL 211. 1-5 ). 


Srivrksa-navami—on Bh. su. 9 worship bilva tree seven times 
when the Sun has just risen with sesame, food made with 
flour, wheat and flowers &c.; pray to the tree and bow to it; 
performer to eat that day on bare ground food not cooked 
by fire (such as curds, fruits &c.) without oil and salt; 
tithivrata; Bilva as the residence of Laksmi is deity; result 
is freedom from pain and obtaining of wealth; HV L 
887-888 ( quoting Bhav. U. 60. 1-10 ). 


Srivrata—( 1) by worshipping Laksmi on Cai. su. 5th tithi only 
once one obtains all results that could be obtained in a year; 
HV I. 575 (one verse from Vi. Dh.); (2) on Cai. su. 3rd tithi 
subsist on boiled rice and ghee and sleep on the ground 
that night; on 4th bathe outside the house (in a river &o.); 
on 5th worship of Laksmi on lotus whether natural or 
artificial and with lamp fed with ghee; homa in fire with 
Srisükta of lotus and its petals and bilva leaves; dinner to 
brahmanas with plenty of milk and ghee; eat havigya food; 
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fora year; secures strength, beauty and health; HV II, 
466—468 (from Vi. Dh. III. 154. 1-15. ) 

Sat-ilü-dvüd4si—on Pha. kr. 12th when there is Sravana- 

^ naksatra worship gods with sesame, perform homa with 
sesame, light lamps with sesame oil in temples, donate 
sesame, offer water mixed with sesame to pitrs and eat 
sesame; Visnu is said to have observed fast on this tithi 
and offered sesame and pindas to his ancestors; KR 519. 


Sat-tili—one who fasts on 11th of M. su. when the Moon is in 
Mrgasiras naksatra and performs on 12th the six actions 
relating to sesame becomes free from sins; VKK 9505, TT 
113-114, GK 151. The six actions are: rubbing sesame 
on body, bath in water with sesame, homa with sesame, 
gift of sesame, offering to pitrs water mixed with sesame 
and eating sesame; compare KR 519. 


Sadaksara-mantra—Mahasveta mantra has six letters (HV II 
021); another is ‘ Khakholkaya namah’ KKV 9. 


Sanmirtivrata—Begin worship of six seasons on su. 6 of Cai; 
Rtuvrata; seasons deities: the six rtus are to be honoured 
respectively with fruits and flowers, astringent things (in 
Grisma ), sweet ones in (rains), food and salt in Sarad, 
bitter and sour ( in Hemanta ), pungent things in ( Sisira ) ; 
on each $u. 6th he fasts or subsists by nakta way and omits 
five rasas (taking only one appropriate to that season); 
for one year; HV IL 858-859 ( from Vi. Dh. III. 156. 1-7 ). 


Sastivratas—Sixty vratas occur in Mat. 101. 1-83 (q. by KKV 
499-451). All these are said to have been narrated by Rudra 
to his spouse. 

Sasthidevi—BRV II (chap. 43.372) says that Sasthi, Mangala- 
candi and Manasa are portions of Prakrti, that Sasthi is the 
presiding goddess over children, that she is called Devasena 
among Matrs, she is wife of Skanda, protects children and 
gives them long life and narrates a story about worship of 
that goddess on the 6th day after birth in the lying-in 
chamber. On the worship of Sütikaá-sasthi, vide KT 
471-475, where Bhoja in quoted on p. 473. 


Sastivratu—{ 1 ) fast on 5th tithi; worship of the Sun on 6th or 
Tth; performer gets the same fruit as Asvamedha; HV Í 
627 (from Brah.); (2)0n 6th tithi of gu. when it falls on 
Tuesday ; perform vrata on different months; reaps inexha- 
ustible merit; HV I. 627-628 ( from Vi. Dh. ) 
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Sasthivratas—Bhay. 1. 39-46, Bhav. U. chap. 38-42, KK V 98-103 
(only three ), HV I. 577—629 (twenty-one vratas ) HK 622~ 
624, KN 189-192, TT 34-35, SM 42-43, PC 100-103, VR 
220-236. 


When the sixth is mixed up with 5th or 7th the general 
rule is that in the case of vratas and fasts sixth mixed with 
the 7th is to be chosen except in the case of Skandasasthi 
where sixth mixed with 5th is to be preferred (KN 190, 
NA 48, SM 42, PC 100-101); the sixth tithi is dear to 
Kartikeya ( or Skanda ) who was born on it and became the 
commander-in-chief of the gods on it; Bhav. L 39. 1-13, 
HK 622 ( quoting Brah. ), KKN 382-383. 


One or two special matters may be noted. Skanda is the 
lord of 6th tithi and is to be worshipped on every 6th tithi 
with fragrant flowers, lamps, garments, crows as toys, bell, 
chowries and mirror; Kartikeya is specially to be always 
worshipped by kings with campaka flowers and no other 
god ( KR 276 ); 6th of Marg. $u. is called Mahdsasthi (HK 
623-624). Vide Nar. I. 45. 1-51 for Sasthivrata in the 
twelve months of the year. 


Samvatsaravrata—begin on 5th of Cai su. in the year called 
Samvatsara and go on for five days. Agni, the Sun, Soma, 
Prajipati and Mahesvara are identified with the five years 
of a Yuga viz. Samvatsara, Parivatsara, Istapurta (Idàvat- 
sara? ), Anuvatsara and Udvatsara; they should be esta- 
blished in a mandala each in order with blue, white, red, 
white-yellow and dark flowers; worship and homa with 
sesame, rice, barley, ghee, white mustard respectively; for 
five days nakia; at end donate five suvarnas; this isa 
pancamurtivrata; HV IL 419-420 (from Vi. Dh.) The 
names of the five years that constitute a yuga are variously 
named in vedic literature; vide Atharva VI. 55.3, Tai. S. V, 
5. 7. 2-3, Tai. Br. I. 4, 10. 1. 


Sathvatsaravratas—Vi. Dh. I. 82. 8-20 (gives the names of tho 
sixty years, Prabhava, Vibhava &c.), KKV 435-451, HV IL 
862-867. 


Sanmwvatsarürambhavidhi—HV I. 360-365. Vide above under 
Caitra-pratipad pp. 82-84. 


Sankastacaturthi—on Sr. kr. 4th on moonrise (i e. about eight 
ghatikas after sunset) worship GaneSa image, establish a 
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jar, 16 upacaras to be offered, modakas ( 1008, 108, 28 or 8) 
to be prepared; fast the whole day or no food to be taken 
till moon-rise; for life or 21 years or one year; gift to 
&carya, dinner to 21 brahmanas; SmK 171-177, VR 120-127, 
VKD 68, D. S. 74; the vrata may be observed throughout 
life or for 21 years; it is narrated that even Siva did it 
when he wanted to vanquish demon Taraka. 


Sankastahara-ganapativrata—on M. kr. 4; tithivrata at moonrise; 
Ganeáa deity; VR ( 176-188 ) Gata oub a very alaborate 
procedure, in which Rg. X. 63. 3, IV. 50. 6, the Purusasukta 
(Rg. X. 90), Nar. and numerous Pauranika mantras are 
relied upon and 16 upaciras offered; Ganesa is worshipped 
with 21 names and the same number of durva@ tendrils, 
leaves of plants (such as BhrigarGja,'bilva, badari, dhattura, 
Sami and flowers (red); there is also worship with 108 names 
of Ganapati; at end five modakas to be offered to the priest 
and daksina; it is said that Vyasa narrated this vrata to 
Yudhisthira. Sankasta appears to mean distress or cala- 
mity. ' Kasta' means ‘klega’ and the prefixing of ‘sam’ 
makes it a little more emphatic. 


Sankrantivratas—Vide HV 727-743 (16 in all), HK 407-438, 
KR 613-621, KN 331-346, VKK 204-231, SmK 531-545, 
VR 729-738, PC 357-366. 


Sankrantisnana—Vide under Sankranti above pp. 211-12 for 
bath on a sankranti and HV II, 728-730 (from Devipurana 
for results of bathing on the twelve sankrantis with certain 
substances put in water for bath. 


Sanghataka-vrata—to be begun on K. gu. 1st; ekabhakta on that 
day, fast on 2nd tithi and also on 3rd; pdrand on 4th; tithi- 
vrata; Siva deity; worship in this way for 72 months if 
performed only in each bright half, or 31 months if in both 
paksas which make up 7; two golden images of a male and 
female to be placed on bedstead and bathed with paficamrta 
&c.; jagara, sleeping on ground; gift of images to Gcarya; 
the woman performer never suffers separation from husband 


or son; Parvati secured Siva as husband by this vrata; HV 
H. 370-375 ( from Var. ), 


Satkulavaptivrata—begin on Marg. gu. 1st; worship of Visnu 
with three flowers of three different colours, three unguents: 
offering of trimadhura, three lamps, homa with yava and 
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sesame; donate three metals ( gold, silver, copper); Vi. Dh 
III, 201, 1-5. 


Satya-nürayanavrata—very popular in Bengal and Maharastra: 
described in Bhavisya (Pratisargaparva) chap. 24-29 ; M. M. 
Hara Prasad Shastri in cat. of mss in the Asiatic Society’s 
Library, Calcutta, vol. V. preface p. LXV says that the 
worship of Satyandrayana (ms. No. 3370) has a Maho- 
medan origin. It was originally (and even now in many 
places) called ‘Satyapirer püjà' It occurs in the Revà- 
khanda of the Skandapuràna ( Vangavàsi ed.) but does 
not oecur:in the Venk. Press edition. Vide also JBORS 
vol XVI at p. 328 where the same scholar says that the 
Mahomedan custom of offering 'Sirni' to Satyapir was 
adopted by Bengal Hindus as worship of Satyandrayana. 
This is a vrata very popular among lower middle-class 
people and women. Vide l. A. vol 3 pp. 83-85 for 
stories current in Bengal about this vrata. It is said 
that Narada was told about this vrata by Visnu himself. 
On any day a man worships Satyanàràyana and offers 
naivedya of 14 quantity (such as 1} Ser or maund) of 
plantains, ghee, milk and wheat flour (or rice flour), 
jaggery or sugar; all these to be mixed up for naivedya; 
performer should listen to the stories and partake of the 
prasada; jagara with songs, music, dance; then people go 
to their houses; this yields all desired objects; stories about 
a brahmana who performed this vrata every month, of a 
vendor of wood, of a trader named Sadhu with a ship full 
of merchandise and costly things and his daughter Kalavati. 
In these stories Satyanaràyana is represented as very 
jealous and vindictive. The stories are said to have been 
taken from Skandapurana, Reva-khanda. 

Sad@vrata—otherwise called ‘annadanamahatmya’. HV I 
469-475 quoting Bhav. U. wherein Krsna narrates to 
Yudhisthira the importance of giving food to others and 
refers to the words of Rama to Laksmana that they suffered 
exile in a forest because of not feeding brahmanas, that king 
Sveta suffered pangs of hunger even when in heaven and 
was told by Brahma that his plight was due to his not 
having fed hungry persons. The word literally means ‘vrata 
(i. o. giving food) always’. In modern times it is often 
pronounced and written as ‘Sadavarta’ or ‘Sadabarta’ or 
‘Sadavarat’: vide Murarji v. Nenbai L L. R. 17. Bom. 351 for 
a bequest of rents for establishing a ‘sadavarat - HV Il. 
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471 quotes a verse saying that 'food is the very life of 
beings, it is their vigour, strength and happiness and there- 
fore the donor of food is declared to be the giver of every 
thing' The importance of giving food is stressed in the 
exordium ‘ atithidevo bhava’ in Tai. Up. I 11.2; vide also 
Atharva IX 6 ff and Kathopanisad I. 1. 7. 


SantG@nadavrata—tithivrata; he gives his or another’s daughter in 
marriage on K. Full Moon, observes a fast on the confluence 
of rivers, reaches a happy goal. HV II. 238 (from Bhav. U.). 


Santaünüstami—on Cai. kr. 8; tithivrata; Krsna and Devaki to be 
worshipped; fast; for a year; at end of each period of four 
months on kr, 8 bathe image of Krsna with ghee and donate 
ghee; HV J. 846-47 (quoting ten verses out of Vi. Dh. 
HI, 217. 1-11 ). 


Sandhya (twilight)—is the period of three ghatikas (72 minutes ) 
before sunrise and after sunset and it was provided that one 
should not engage in four actions in that period, viz. eating, 
sexual intercourse, sleep, Vedic study; HK 694-97, PC 46; 
Utpala on Brhaj-jataka VIL 1 quotes Varàha that it is the 
time after half the sun’s disc has gone down till appearance 
of stars and morning twilight is from the east having light 
till half the sun’s disc appears. 


Saptadvipavrata~begin on Cai. gu. 1st and worship for seven 
days in order the seven dvipas (continents), viz. Jamba, 
Saka (of the Sakas ), Kuga, Kraufica, Salmali, Gomeda and 
Puskara ; homa with ghee and donate seven dhanyas; observe 
nakta and sleep on the ground; one year; donate a figure 
of dvipas made of silver; goes to heaven till end of Kalpa; 
Vi. Dh. IIT, 159. 1-7. 


Saplami-nirnaya—lf 7th is mixed with 6th and 8th tithis a 
vrata for 7th tithi is to be performed on that day where 7th 
is mixed with 6th, but if for any reason 7th mixed with 6th 
cannot be accepted, the 7th mixed with 8th may be accep 
ted; KN 192-194, TT 35-36, PC 103-104. 


Saptamilokavrata—worship seven lokas on 7th tithi; one would 
secure great intellect and unequalled position. HV I. 792 
( one verse from Vi. Dh. ) 


Saptami-vratas—Mat. chap. 74-80 = Pad, V. 21. 215-321, Bhav. 
U. 43-53, Nar. I. 116. 1-72, KKV 103-225 (sets out more 
vratas of 7th tithi than of any other tithi, 44 in all), HV I. 
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632-810 ( about 62 vratas), VKK 35-38, TT 36-40, VR 
231-255. For eulogy of the worship of Saptami, vide 
Vi. Dh. IIT. 169. 1-7. 


Saptamisna pana—Mat. ( 68. 1—42 ) describes this at length; HV 
( L 763-768 ) quotes from Bhav., U. almost the same verses 
as those in Mat. It is said to be an antidote against 
disease, ill-luck or distress or the death of infants. It should 
be performed in the 7th month after a child is born to a 
woman who lost an infant child or on a Tth tithi in su, 
but tithi of the birth should be avoided; offer to the Sun 
and Rudra and the Matrs specially oblations of rice with 
milk, repeat hymn to the Sun (Rg. 1.50) and offer homa 
to Rudra with Rg. L 43; the fuel sticks are to be of arka 
and palasa and 108 ahutis of yava, dark sesame, and ghee; 
four jars in four corner directions and a fifth in their midst; 
and various things (five ratnas, sarvausadhis, clay from 
several places named ) were to be cast in all jars; seven 
married women should sprinkle water over the woman 
whose child died and invoke the Sun, Moon and the gods 
to save the child that is born; golden image of Yama to be 
donated to acarya (priest); worship of the Sun and the kapila 
cow; performer to eat remnants of food offered to gods. 


Saptamurti-vratas—N ide Vi. Dh. III. 157-166. 


Saptarsi~vrata—(1) worship of seven sages makes one reach 
them and confers sagehood; HV 1 791 (from Vi. Dh.); 
(2) begin from Cai. gu. and for 7 days therefrom worship 
each of the seven sages viz. Marici, Atri, Angiras, Pulastya, 
Pulaha, Kratu and Vasistha, with fruits, flowers and cow's 
milk: subsis& in nakta way on those days; homa with 
sesame and with Mahavyahrtis; for one year; at end donate 
a black deer hide to an Agnihotrin; performer secures the 
way to moksa; HV IL 508 ( from Vi. Dh. III. 165. 1-7 ) 


Saptavüra-vratas—( vratas of the seven week-days ); KKV 25-27, 
HV II 520-592, KR 593-604. 


Saptamyarka-vrata—RM ( verses 1172-73; vide ABORI vol 36. 
p. 314 ). 


Saptasuptamikalpa—to be undertaken on a Sunday in bright half 
after the Sun starts on his (apparent) northward passage 
and on a naksatra with male name; he should observe 
celibacy and subsist in nakta way on all the seven saptamis 
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called Arkasamputa, Marica, Nimba, Phala, Anodana, 
Vijaya, Kamiki; observe ekabhakta on oth and avoid sexual 
intercourse on 6th and give up honey and meat on that 
tithi: after writing the seven names on leaves he should 
cast them in an unused jar and should ask a child ( who 
does not know the meanings of the seven names ) to take 
out one and he observes that particular 7th accordingly; 
for a year; performer gets all his desired objects and reaches 
Süryaloka; KKV 189-191, HV I. 687-689 quoting verses 
(from Bhav. I. 208. 2-32). Male naksatras have been 
stated above. 


Saptasügara-vrata or saptasamudra-vrata—begin from Cai. su, 
1st; worship Suprabha, Kaficanaksa, Visala, Mànasodbhava, 
Meghanada, Suvenu and Vimalodaka for seven days in 
order; homa in their names of curds add dinner full of curds 
to brahmanas, and himself partake at night of boiled rice and 
ghee; for a year; donate seven garments to a brahmana at 
a holy place; this is also called Sarasvatavrata; HV II. 507 
(from Vi. Dh.). The above seven appear to be the names 
or branches of river Sarasvati and therefore Sārasvata 
appears to be the proper name and not ' Saptasagaravrata ’. 
Vide Vi. Dh. III. 164. 1-7 for these seven rivers and this 
vrata being called Sàrasvata. 


Saplasundaraka-vrata— worship of Parvati under seven names, 
viz. Kumuda, Madhavi, Gauri, Bhavani, Parvati, Uma, 
Ambika; dinner for seven days for seven maidens (about 
8 years old ); every day one of the 7 names to be used in the 
form ' may goddess Kumudi be pleased’ and so on for six 
days; on the 7th all seven to be invoked and honoured with 
gandha &c. and tambüla, vermilion and cocoanut; after 
worship a mirror should be presented before each of the seven; 
this secures beauty, saubhügya and destroys sins; HV 
IL 886-87 ( from Bhav. U. ). 


Samudra-vrata—begin from Cai. su. 1st; every day for seven 
days; worship with salt, milk, ghee, whey, wine mixed with 
water, sugarcane juice and sweet curds; performer to eat at 
night havisya food; homa with ghee; for a year; at end 
donate a milch cow; king becomes supreme on the whole 
earth; one secures also health, wealth and heaven. HV II. 
464-65 (from Vi. Dh. IIL. 160.1-7). The oceans are some- 
times said to be seven, as in Vayu 49.123, Karmal 45. 4, 
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viz. of salt, sugarcane juice, wine, milk, ghee, curds and 
fresh water. 


Samudra-snana—one should bathe in the sea on parvan days 
such as Full Moon and Amavasya, but not on Tuesday or 
Friday; one should honour the sea and Asvattha tree, but 
not touch them; however on Saturday Asvattha may be 
touched; there is no restriction as to time in taking a bath 
at Setu ( Ramesvara); D. S. 36. 


Sampad-gauri-vrata—on M. su. 1st (mentioned in Tamil calen- 
dars ) for all married women and maidens in Kumbhamasa, 


Sampad-vrata—on 5th tithi worship Laksmi and observe fast; 
for one year; at years end donate a golden jar with gold 
in it; performer becomes rich in each birth and goes to 
Visnu-loka; this is a sasti-vrata; KKV 441-42 ( same as 
Mat. 101. 19-20 ), VK K 34 ( quoting Mat. ). 


Samputasaptami—Vide Arkasamputasaptam] above p. 261. 


Sampürna-vrata—This vrata renders perfect every vrata that is 
rendered defective by some mistake or obstacle or Vighna. 
vinayakas; one should prepare a golden or silver image of 
the god worshipped in a vrata that is incomplete; one 
month from the day on which the craftsman prepares the 
image a brahmana should bathe it with milk, curds, ghee, 
fluids and water and worship with flowers &c. and offer 
arghya in the name of that deity from a jar full of water 
in which sandalwood paste is cast, and pray that the vrata 
which was broken may become perfect and make the offering 
with ‘svaha’; the officiating priest should say ‘ your (broken) 
vrata has become perfect’. The purána adds ‘gods consent 
to what brahmanas say, brahmanas have all the gods in 
them ; their word would not come out to be untrue’; HV. II. 
876-879 ( from Bhav. U. ). 

Samprüpti-d.adasi—on 12th of P. kr. ; worship of Acyuta (Krsna); 
not to speak with atheists and the like; two periods of six 
months each: in the first six months from P. worship as 
Pundarikaksa, then as Madhava, as Visvaripa ( in Pha. ), 
Purusottama (in Cai.), Acyuta (in Vai.) and as Jaya (in Jy.); 
sesame to be employed at bath and dinner in the first six 
months and in the six months from Asadha paficagavya; 
worship in the second half from As. with same names as In 
the first half year; performer to observe fast on ekādaśī and 
to observe nakta or ekabhakta way on 12th; at year's end 
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donate a cow, garment, gold, corn, food, seat and bedstead 
with the words ‘May Kesava be pleased’; the performer 
secures all desired objects and so this vrata is called 
‘samprapti’ ( attainment ); HV I. 1094-95 ( from Vi. Dh.) 


Sambhoga-vrata—fast on the two first tithis and the two 5th 
tithis: one should concentrate his mind on the Sun, give 
up love and enjoyment though lying alongside his wife; 
he would be deemed to have performed great tapas for 
thousands of years; KKV 388, HV IL 394 ( from Bhav. ) 


Sarasralipüjü-vidhi—in Asv. su. invoke Sarasvati on Muüla- 
naksatra, worship her every day and take leave of her on 
Sravana (which is the 4th naksatra from Mila), in all 
four days generally from Asv. su. 7th to 10th; VR 248-249, 
VKD 93 and 268-269; both provide that during these days 
one should not study nor teach nor write a book. 


Sarascatisthépana—on 9th tithi of Asv. su, Sarasvati is esta- 
blished on books. VKD 92-93 and 268-269. In Tamil lands 
special Sarasvatipuja is done by bringing together books and 
mss. used by elders and youngsters, and girls and married 
women bring together their music books and Vinà, allof 
which are worshipped as Sarasvati. Among craftsmen and 
manual labourers on this 9th tithi àyudhapujà ( worship of 
the tools of their trade ) is done. 


Sarid-vrata—worship the river one desires; one reaps merit; HV 
l 790 (from Vi. Dh.), which groups it under Saptami- 
vratas. 


Sarpapaficami—one should observe payovrata on 5th tithi and 
donate a golden snake to a brahmana; one would have no 
danger from snakes; HV I, 567 ( from Bhav. ). 


Sarpabali—V ide SmK 170-171 and H. of Dh. vol. IL. pp. 821-824, 


Sarpavisapaha-paficami—on 5th of Sr. $u.; one should draw on 
both sides ( of a door ) with cowdung the figures of snakes; 
worship them with wheat, milk and fried grains, with curds 
and dürvà tendrils and flowers &c.; snakes become pleased 
and he has no fear from snakes up to his 7th descendant; 
HV I. 564—565 (from Skanda, Prabhisa-khanda). KKV 94 
mentions a ‘ Sarpabhayapaficami’ and cites three verses 
from Bhav. (I. 32. 62-64) two of which occur in HV I 564 
along with others, 
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Sarvakümavrata—( 1) on M. kr. 14th tithi worship the group 
of pitrs; the performer reaps the fruit of a yajña; HV 
JL 155 (from Vi. Dh.); (2) on Marg. lith fast and 
worship the Moon and also eleven deities such as Mars, 
Sun, Nirrti ( goddess of death and calamity ), the lord of 
rivers ( Varuna ), Agni, Rudra, Mrtyu, Durga; for one year; 
at year’s end donate a cow; he reaches Rudraloka; HV I 
1151 (from Vi. Dh. ). 


Sarrakamüvaptivrata—This has twelve series from K.; fast on 
Krttika falling on K. pirnima and worship Narasimha with 
gandha, flowers &c. for a year; at year's end donate a white 
cow with a white calf and silver; he would be free from 
enemies; from Marg. onwards to A$v., one has to fast on the 
naksatra after which the pirnimas are named and worship 
Krsna and his forms and avataras under different names 
( such as Ananta in Marg., Baladeva in P., Varaha in M. 
and so on ); the gifts made at year's end are different; these 
yield all desires, remove sins and lead to heaven; HV ll. 
655-659 ( from Vi. Dh. ). 


Sarvagandha—( lit. all fragrant substances). They are variously 
enumerated, HV I. 44 gives two prescriptions, viz. (a) 
camphor, sandalwood, musk and saffron in equal proportions 
are sarvagandha, or ( b ) vide p. 38 and note 88 above. 


Sarvaphalatyaga—begin on 3rd, 8th, 12th or 14th of Marg. su. or 
of other months; dinner of páyasa to brahmanas; he should 
give up one out of 18 dhanyas and all fruits and bulbous 
roots for a year except when medicines are required to be 
taken; he should get made golden images of Rudra with his 
bull and of Dharmaràja (Yama); he should make golden, 
silver and copper sixteon figures, each group representing big 
fruits (like jack fruit &c.), smaller fruits (like udumbara, 
cocoanut ) and bulbous roots (like sürana-kanda ); place two 
jars full of water on a heap of grains, a bedstead should be 
got ready; allthese to be donated with a cow to a house- 
holder bráhmana; he should pray ' may I reap inexhaustible 
rewards'; Mat. 96. 1-25. 


Sarvamangala-trayodasi—every month on su, 13th one should 
subsist by ekabhakta or nakta or observe a fast and worship 
three viz. Krsna, Balabhadra and Mangala ( Durga) goddess 
known as ‘ Ankavankà'; one overcomes all difficulties by 
remembering these three or worshipping the images of these 
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i 
three and offering flowers, meat and wine; HV L., 16-17 
(from Bhav. U.). Krsna is represented as telling Yudhisthira 
that when his guru Sandipani asked him to restore to life 
his dead son as the daksina for the learning imparted to him, 
he contemplated on the goddess and restored life to the 
dead son. 


Sarva-vrata—worship Siva on the 13th tithi of su. falling on 
Saturday and fast thereon; man becomes free from grave 
sins (like brahmana-murder ); HV II. 24. 


Sarvapti-vrata—This is a Caturmurtivrata; for a year divided 
into three periods of 4 months; Visnu has four forms, bala 
(strength), knowledge, aisvarya (supremacy ) and śakti 
(energy ); Vasudeva, Sankarsana, Rudra and Aniruddha 
are the four faces in the east, south, west and north represent- 
ing the four forms of strength, knowledge &c.; in the four 
months from Cai. performer should worship the forms east 
to north and the gifts respectively made to a bráhmana are 
things useful for domestic purposes in Cai, of warlike 
materials in Vai, of materials useful for yoking (i. e. 
agriculture ) in Jy. and materials useful in sacrifices in As; 
the same procedure in the other two periods of four months 
from Sr, and Marg.; he secures heaven and Indraloka and 
Salokya with Krsna; HV H. 502-503 (from VI, Dh. IH, 
140. 1-18 ). 


Sarvaptisaptami—on 7th of M. kr.; worship intently the Sun; 
for a year; two divisions of the year; in the first six months 
sesame are to be used at bath and dinner and the names 
with which the Sun is to be invoked in the 6 months from 
M. are Martanda, Arka, Citrabhanu, Vibhavasu, Bhaga and 
Harsa; in the 2nd period of 6 months paficagavya is to be 
used at bath and meals; performer to eat at night but 
exclude oil and salt; he secures all desired objects; KKV 
168-169, HV I. 735-36 ( from Bhav. I. 108. 1-12 ). 


Sarvausadhi—( all herbs )-They are; Mura, Marsi, vaca, kustha, 
Sailaja, two Haridras, $unthi (dry ginger), campaka and 
musta; Agni 177. 17, Madanaratna (on Santi, folio 3a ), 
Krtyakalpao (on śāntika folio 7 b), VKK 212 (ten); P. C. 
307 and VR 16 also enumerate ten but slightly differently. 
Vide p. 183, note 473. 


Sar sapasaptami—tithi-vrata; sun deity ; on seven saptami tithis 
the performer sitting facing the Sun should place paficagavya 
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or other liquids on his palm and one, two up to seven 
mustard grains in order on first saptami, 2nd saptami up to 
seventh saptami, should look at it, bring to his mind some 
desired object and drink at once without allowing the teeth 
to touch with a mantra addressed to the mustard; homa 
and japa; secures sons, wealth and desires; HV I. 686-87: 
Bhav. ( I. 68. 29-42 ) describes it; KKV 187-188. 


Sasyotsava—( festival of ready crops )}—to be performed in su, 
on an auspicious tithi, naksatra and muhirta by going to 
the field with songs and music, making a fire and homa 
therein, carrying some ripe corn and offering it to gods and 
pitrs to the recitation of Vedic mantras; the performer par- 
takes of the ripe corn mixed with curds and should celebrate 
a festival. HV IL 914 ( from Brah. ) 


Sahasrabhojanavidhi—( Procedure of giving dinner to one 
thousand brahmanas) SmK pp. 454-455 quoting Baudha- 
yanasütra, It should be done in one's own house or in 
a temple; homa with cooked food and subsidiary ahutis 
with clarified butter in twelve names Kesava, Narayana 
&oc. ; various gifts. 


Sagaravrata—This is a Caturmirtivrata; masavrata; for four 
months from Śr.: worship of four jars filled with water as 
symbols of the four oceans, that are Hari with his four 
forms (God Vasudeva, Sankarsana &c.); bath in a river 
on all days in those months; homa every day; on last day 
of K. honour brahmanas and donate sesame oil; reaches 
heaven; HV II. 829 ( from Vi. Dh. III, 145. 1-6 ). 


Saddhanadasamivrata—performed on the 10th tithi in su. as well 
as in kr.; it is an aga (subsidiary observance ) of Ekadasi; 
AK folio 640. 


Sadhyavrata—on Marg. su. 12th; tithivrata; Sadhyas deities; 
for a year; Sadhyas are a group of twelve semi-divine 
beings; HV I. 1173 (quoting Vi. Dh. IIL 181.1-3) Vi. 
Dh. names the twelve. l 

Saàmavrata—It is a samvatsaravrata; bathe images of Siva and 
KeSava in a circle made with cowdung for a year; at end 
donate a golden jar with tiladhenu to a brahmana who 
sings sdmans; KKV 442-43 (from Mat. 101. 25-26 ), HV II, 
864 (almost same verses from Pad. ). 

Sürasvatavrata—(1) This is a Samvatsaravrata described in Mat, 
66. 3-18 quoted by KKV 435-36, HV L 553-55; begin in su, 
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on a tithi which has one’s favourite deity as the lord or on 
5th, on a Sunday or any other auspicious week day; silence 
to be observed at both twilights and while taking one’s meal; 
worship of Sarasvati and honour to swrdsinis ( women whose 
husbands are living ); the same verses occur in Pad. V, 22, 
178-194 and Bhav. U. 35. 3-19; (2) observe silence at 
twilight every day for a year; at end of year donate a jar 
fullof ghee, two garments, sesame and a bell; goes to the 
Sàrasvata world; KKV 441, HV II, 862 ( quoting Pad. ); this 
occurs in Mat. 101. 17-18; (3) begin from Cai. gu. 1, go on 
for seven days worshipping Suprabha, Kaficanaksi, Visala, 
the Manasa lake, Trinada, Suvenu, Vimalodaka (all branches 
or names of Sarasvati river); every day homa with curds, 
dinner mixed with curds to brahmanas; he should take only 
one meal at night of boiled rice with ghee; for one year; 
at the end i. e. in kr. of Pha. he should donate ( from one to ) 
seven garments in order during last seven days; Vi. Dh. 
THT, 164. 1-7, 


Saárvabhaumavrata—begin on 10th tithi of K. su., observe nakta 
that day with curds and cooked food and offer worship to the 
ten quarters with holy food; honour brahmanas with flowers 
of various colours and with edibles; for a year; the king 
who performs this becomes victorious and an emperor; KKV 
309, HV I. 992-993 (both quoting Var. 65. 1-6), KR 420, 
Vi. Dh. ILI, 164. 1-7. 


Savitrivrata—V ide above pp. 91-94. 


Simhastha-guru—When Jupiter enters the sign Simha ( Lion or 
Leo ) there is no marching against an enemy, no marriage, 
no upanayana, no occupying a house (for the first time ), 
no establishment of the images of gods and generally no 
performance of other auspicious acts; vide Malamasatattva 
p. 828 quoting two verses from Bhimaparakrama which are 
BB (p.274) and Suddhi-kaumudi p. 222, It is believed 
that all sacred places come to the river Godàvari when 
Jupiter is in the sign Lion and therefore one should bathe 
in the Godavari when Jupiter is in Leo ( which is for about 
one year). There are diverse views about celebrating 
marriage and upanayana in Simhastha-Guru; some hold 
that marriage and other auspicious rites are prohibited only 
when Jupiter is in Magha-naksatra (i. e. first 13$ 
degrees of Leo.) Others hold that in the countries 
between the Ganges and Godavari marriage and upanayana 
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are prohibited through all the days when the Jupiter is in 
Leo; but other rites may be performed except when Jupiter 
isin Magha; still others hold that there is no bar of 
Simhastha-Guru during the time when the Sun is in Mesa 
(sign Aries or Ram). Vide SmK pp. 557-559 for discu- 
ssion of these views. It is popularly believed that the jar 
of nectar that rose from the ocean was placed by the gods 
first at Haridvara, then at Prayaga, then at Ujjain and then 
at Trimbakesvara near Nasik. 


Sitasaptami—on “th tithi of Marg. su. observe fast and worship 
with lotuses and white flowers the Sun or his image; at end 
donate white garments; HV I. 778-779 (from Vi. Dh. ). 


Sitdsaptami—one of the 14 yatrás at Bhuvanesvara; on M. su. 
7; GK 191. 


Siddha—Friday, 1st tithi, 6th, 11th and 13th and the naksatras, 
Parva Phalguni ( of which Bhaga is the presiding deity ), 
Uttarasadha, Hasta, Sravana and Revati are so called; all 
auspicious rites should be performed on these; NA 30. 


Siddharthakadisaptami—on M. or Marg. su. 7 or if one is ill 
then on any 7th tithi of any month; brushing the teeth 
half a prahara ( about four ghatikás) before sunrise with 
the twigs of certain trees, each of which is represented as 
securing some object (e.g. Madhüka gives sons, Arjuna 
makes fortune firm, Nimba confers prosperity, Asvattha 
gives fame &c.); prognostications from the way in which 
the used brush falls when thrown away ; seven saptamis to 
be observed, first with mustard grains, 2nd with arka buds, 
3rd to 7th respectively with marica, nimba, six fruits, 
with food excluding boiled rice; japa, homa and wor- 
ship of the Sun, sleeping before Sun image and recitation 
(japa) of Gayatri (Rg. II. 62. 10); divination from 
several dreams when sleeping before Sun image; the different 
rewards of worshipping the Sun with various flowers ( e. g. 
fame with lotuses, removal of all leprosy with mandara, 
success with Agastya flowers &c.), dinner and gifts to 
brahmanas of coloured garments, scents, flowers, hawsya 
food, cow; KKV 172-180, HV 1. 679-685 ( both from Bhav. 
I, 193. 2-21, 194. 1-25 ) and KKV quotes also from Bhav. 
197, 1-10. 


Siddhivinayakarrata—on su. 4th tithi worship Ganesa or when 
a devout impulse takes hold of a man; bath with water 
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mixed with sesame; worship of golden or silver image of 
Ganesa; bathe image with paficamrta and offer gandha, 
flowers, incense, lamp and naivedya with the names Gana- 
dhyaksa, Vinayaka, Umasuta, Rudrapriya, Vighnanasana; 
twenty-one durva tendrils to be offered and 21 modakas to 
be placed before image, one to Ganesa, ten to the priest and 
ten to be eaten by the performer; leads to success ( siddhi) 
in learning, wealth, war; HV I. 525-529 (from Skanda), 
SmK 210-216, PC 95, VR 143-151. Vide above p. 147 for 
story about Syamantaka jewel. 


Sins (ten }-—Vide pp. 90-91 above under Da$aharà and KR 188 


( quoting Bhav. ). 


Sitalasasthi—on M. $u. 6 in Bengal; Sitalasaptami in Gujarat 


on Sravana kr. 8; Sitalastami in North India on Pha. kr. 8, 


Silüpujü—(1) Sita means ‘cultivated land’ as in Kautilya set 


out in H. of Dh. vol. HI. p. 147 n. 186. KR 518 (quoting 
Brah. ) says the earth was measured on Pha, kr. 8th by the 
sons of Daksa urged by Narada; therefore gods and pitrs 
desire Sráddha on that day with apüpas; (2) worship of 
Sita, wife of Rama, who was born on Phi. su. 8; KR 526- 
928 and 518; vide above p. 354 under Phalgunakrtya. 


Simollanghana— Vide under VijayadasSami p. 190 note 487 and 


TT 103, PC 145-148. 


Sukalatrapraptivrata—for maidens, women with husbands living 


and widows; naksatravrata; Narayana deity; a maiden 
should worship Jagannatha on three naksatras, viz. Uttara, 
Uttarásadhà and Uttara-bhadrapada and should recite the 
name ( Madhava ), should offer Priyazngu and red flowers 
and use saffron as unguent; homa with honey and clarified 
butter with the words ‘salutation to Madhava’; she secures 
a fine husband. HV IL 628-630 (from Vi. Dh.); Siva 
informs Parvati about this vrata. 


Sukulatriratravrata—begin in Marg. on a day which is Tryaha- 


sprk, fast for three days, worship of Trivikrama ( Visnu) 
with white, yellow and red flowers, three unguents and 
Incense consisting of guggulu, kutuka (? katuka ) and resin 
(Pinus Longifolio); offer trimadhura, light three lamps, 
homa with barley, sesame and mustard; donate triloha ( 1. e. 
gold, silver and copper); HV IL. 322-323 quoting Vi. Dh. 
Vide pp. 309, 310 for trimadhura and Tryahahsprk. 
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Sukrta-trityi-vrata—on Sr. $u, 3 with Hasta-naksatra; tithi- 
vrata: worship of Narayana and Laksmi; for three years: 
Mantras are ‘ Visnor nu kam’ ( Rg. I. 154. 1) and ‘ Saktum- 
iva’ ( Rg. X. 71.2); VR 101-103 (Krsna tells his proud 
sister Subhadra to perform it ). 


Sukrtadvadasi—tithivrata; Visnu deity; fast on Pha. su. 11 and 
worship of Visnu on 12th; repeat day and night on 11th the 
words ‘namo Niradyanaya’; performer should give up anger, 
jealousy, greed, deceit, &c.; should revolve in mind the idea 
that saz,sura is worthless; the same on 12th also; repeat 
every month for a year; at end worship golden image of 
Hari and donate it with a cow; reward is that the performer 
does not see Hell; HV I. 1079-1081 ( from Vi. Dh. ). 


Sukharatri or Sukharütrika—Laksmipüjana day ( Asv. amà- 
vàsyà) in Divalt is called Sukharatrika; vide S. Pr. folio 41b, 
KT 431, VKK 467-469, KV 403-4 and pp. 194-95 above. 


Sukhavrata—(1) fast on kr. 7th and nakta on kr. 8th; leads to 
happiness in this world and heaven; HV H. 509 (from 
Bhav. only one verse ), KKV 387 ( changes the tithis to 6th 
and 7th); (2) on14th worship of gods; the rest is not 
clear; HV IL. 155 (from Vi. Dh.); (3) by worshipping 
sages on 8th tithi one secures happiness; HV I. 628 (from 
Vi. Dh. half verse); (4) when on gu. 4 there is Tuesday, 
observe nakta; to be observed on four caturthis; worship of 
Mars, who is supposed to be the son of Uma; place clay on 
one’s head, apply it to whole body and then bathe; touch 
durvà, a$vattha, Sami and cow; homa to Mars with 108 
ahutis; place image of Mars in vessel of gold or silver or 
copper or of sarala wood or of pine or sandalwood and wor- 
ship; HV I. 514-519 (from Bhav.), PC 95; (5) a sasti- 
vrata in Mat. 101. 73 ( one verse only q. by KKV 450); not 
clear. 


Sukhasuptika—Same as Sukharatri; HV II, 348-349 (from 
Adityapurana); KKN 421-422. 

Bukhacaturthi—hen the 4th tithi in su. falls on a Tuesday it 
is called Sukhacaturthi or Sukhaddcaturthi. Vide HV I 
914 ( quoting Bhav. I. 31.16), KR 271, VKK 31 (quoting 
the same verse from Devipurana ). 

Sugatidvadasi—begin on Pha. su. 11th; tithivrata; Krena 
deity ; fast on that day, worship of Krsna and reciting the 


H. D. 57 


450 History of Dharmasastra — [Sec. I, Ch, XIII 


name ‘Krsna’ 108 times, for one year divided into three 
periods of four months each; in 4 months from Phi, he 
should recite the name Krsna and cast three streams of 
water on the feet (of the image) of Krsna; in 2nd period 
from As. to Asv. the name to be repeated is Kegava, so that 
at the time of death he remembers god Kesava; in the third 
period he should recite the name ‘ Visnu'; secures divine 
pleasures and Visnuloka; HV I, 1081-1083 (from Vi. Dh. 
ILL. 215. 4-22 ). 


Sugatipausamasikalpa ( paurnamasi? )—on Pha. su. 15th tithi; 
tithivrata; Visnu deity; performer to subsist by nakta way 
giving up oil and salt; for one year divided into three periods 
of four months; worship of Kesava accompanied by Laksmi: 
on that day he is not to speak with heretics, atheists, those 
guilty of grave sins and càndalas; Hari and Laksmi are 
to be looked upon as the moon and night. Vide Vi. Dh. III. 
216. 1-17. 


Sugativrata—(1) by the worship of lord of gods one secures the 
best position ( or world); HV I. 792 (from Vi. Dh. only a 
half verse ); (2) one should partake food by nakta method 
on all 8th tithis for a year and at end donate a cow and one 
reaches position of Indra; tithivrata; Indra deity ; HV I. 881 
(from Pad.); this is Mat. 101. 56; AK folio 561 b (calls it 
Sugatyastami ), 


Sujanmadvadasi—begin on 12th of P. gu. when it falls on 
Jyestha-naksatra; tithivrata; Visnu deity; worship Visnu 
every month for a year with fast thereon, donate each month 
of the year in order ghee, rice, barley, gold, boiled yavas, 
water, grain boiled, umbrella, payasa, sugarcane juice, 
sandalwood, garments and should in order partake of one of 
the twelve things, viz. cow’s urine, water, ghee, uncooked 
vegetables, dürvà, curds, rice, barley, sesame, water heated 
by the Sun’s rays, water in which darbhas are dipped, milk; 
he becomes free from disease, talented and happy and is 
born in a family endowed with wealth and corn and 
knowing no sorrow; HV I. 1174-75 (from Vi. Dh. ). 


Sujanmavaptivrata—This is a sankrantivrata; begin from the 
day when the Sun enters sign Mesa (Ram) and go on 
through all the twelve sankrantis in the year with fast on 
each day of the sankranti, and respectively worship the 
images of the Sun, of Bhargava Rama (Parasurama), Krsna, 
Visnu, Varaha ( incarnation ), Narasimha, Rama Daéarathi, 
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Rama ( Balarama ), Matsya (incarnation of Visnu ); these 
may also be painted on a piece of cloth for worship; homa 
with appropriate name on each sankranti; for a year; at 
end gift of jafadhenu with umbrella and sandals and in each 
month of gold and two garments; worship at night with 
dipamala (rows of lights); reward~the performer is not 
born among lower animals or Mlecchas; HV IL 727-728 
(from Vi. Dh. ), PC 12; note that worship in Tula and the 
following two signs is not mentioned by HV. But in Vi. 
Dh. IIL 199 it is said that Vamana, Trivikrama and 
Asvasiras ( Hayasiras ) are to be worshipped when the sun 
respectively enters Tula ( Balance ), Vrscika (Scorpion) and 
Dhanus ( Archer ). 


Sudarsanasasthi—A king or ksatriya was to perform this; fast 
on 6th after drawing a mandala with a lotus on the nave of 
a wheel, establish Sudarsana (discus of Visnu) on the 
pericarp and the weapons of /okapüías on the petals and the 
performer’s own arms in front and worship with red sandal- 
wood paste, mustard, red lotus, red garments &c. and offer 
naivedya of food mixed with jaggery and of cakes and fruits 
and address mantras to Sudarsana for destroying one’s 
enemies, for success in war and for protection of his army ; 
worship of Visnu’s bow ( Sarhga ), mace &c. and of Garuda 
( Visnu’s vehicle ); king to be placed on throne and a young 
woman to wave lights before him; the same procedure when 
an evil omen arises or on the naksatra of one’s birth; HV 
I. 620—524 ( from Garuda-purana ). 


Sudesajanmüvapti—practically same as Sujanmavaptivrata; Vi 
Dh. III. 199. 1-10. 


Sunamadvadasi—begin on 12th tithi of Marg. $u.; ekabhakta on 
10th; fast on 11th and worship Sun first and then Visnu; 
tithivrata; Visnu deity; performer to be pure in thought, 
word and deed; place a new jar full of water in which 
sapphire, pearls and precious stones are cast and covered 
with cloth and worship Kesava’s golden image therein; the 
same procedure to be repeated on the dvddasis of P., M., 
and the following months with different names of Visnu 
stich as Náràyana, Madhava and so on; for a year; donate 
the twelve jars with images therein to bráhmanas and twelve 
cows, garments or ( if poor ) one cow and a vessel with some 
gold; HV I. 1063-1072 (from Vahnipurana ); Agni 188. 11 
refers to Namadvadasi. 
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Surüpadvüdasi—in P. kr. 12th if it has Pusya naksatra; on lith 
fast and on 12th worship a golden or silver image of Hari 
cast in a full jar over which a vessel full of as is placed; 
the naivedya is to be food mixed with sesame; offering of 
sesame in fire with mantras from Purusasükta ( Rg. X. 90); 
Vaisnava sraddha after homa; jagara on that night; donate 
jar and image; reward is freedom from ugliness; HV I. 
1205-1213 (Siva imparts this to Uma and states how 
Satyabhama benefited from it ); Vratarka, folio 247a (says 
it is practised among Gurjaras ). 


Suvrata—From Cai. su. 8th worship the eight Vasus ( named) 
that are forms of Vasudeva with gandha, flowers &c.; for a 
year; at end donate a cow; secures all objects and goes to 
Vasuloka; Vi. Dh. IIT. 172. 1-7. 


Suryanaktavrata—This is a varavrata; Sun deity; one should 
always practise nakta on Sunday; ekabhakta when Sunday 
has Hasta naksatra and from that day nakta on every 
Sunday; draw a lotus with twelve petals on sunset with red 
sandalwood paste and make a nydsa in eight directions from 
the east with different names (such as Sürya, Divakara); 
nyüsa of sun’s horses to the east of pericarp; arghya with 
the first verses of Rg. and Samaveda and the first four words 
of Tai. S.; for one year; performer is freed from diseases, 
has progeny, wealth and goes to Suryaloka; HV. I. 538-541 
( from Mat. ). 


Suryapujaprasamsd—vide Vi. Dh. II. 171. 1-7 that narrate what 
rewards are secured by worshipping the Sun on all 7th 
tithis for a year or by observing nakta on Sunday for a year 
or by worshipping the Sun always at sunrise. Verses 8-14 
of Bhav. I. 68 specify the flowers that are desirable in the 
worship of Surya and what rewards follow by offering them. 


Suryarathayütra-mahütmya—Bhav. I. 58. The car procession of 
the Sun takes place in M. If no procession is held every 
year then it should be held in the 12th year from the time 
when it was last held; it should not be held after short 
breaks in the continuity; a $üdra was not to climb upon the 
car of the Sun. The pürnimüs of As,,K., and M. are the 
holiest times for this yátrà. It may also be held on the 6th 
or 7th tithi falling on a Sunday. 


5ürya erata—(1 ) fast on 6th tithi and worship of the Sun on 7th 
with the words ‘may Bháskara be pleased’; becomes free 
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from all diseases; KKV 388-389; (2) bath at dawn in M. 
and honouring a householder and his wife with flowers, 
garments, ornaments and dinner; attains saubhagya and 
health; HV Il, 794 (from Pad. ) KKV 444 ( which is Mat. 
101. 36-27); (3) Begin in Asv. if there is 14th tithi in gu. 
and Sunday; tithivrata: Siva deity; special bath for 
Sivalinga, rocand being applied to it as unguent and worship 
with red flowers; naivedya of milk and ghee of kapilà cow; 
gift to a bráhmana devotee of Siva: the former should have 
dinner mixed with saffron; reward-sons are born to him; 
HV IL 64-65 (from Kalottara); (4) on Sunday the per- 
former shaves himself and worships the Sun with cakes 
mixed with jaggery and salt and observes nakta that day: 
all desires are fulfilled and he goes to Süryaloka; HV I. 
779-780 (from Vi. Dh. ); (5) fast on Cai. su. 6th and on 7th 
tithi worship the Sun; an altar be made with whitish clay 
and a lotus with eight petals be drawn thereon with coloured 
powders; place Sun’s image on the pericarp and draw in the 
eight quarters from the eastern petal certain demigods, 
goddesses and sages, two each being assigned to the six 
seasons from spring; homa with 108 ahutis of ghee to the 
Sun, and eight to each of the others; for one year; at end 
gift of a cow and some gold; he goes to Süryaloka; if per- 
formed for twelve years the performer secures sayujyao; HV 
I. 770-774 (from Vi. Dh. IO. 167. 11-15, 168. 1-30; (6) 
begin in Marg. on a Sunday (?) and proceed for 12 months; 
draw a lotus with twelve petals with pericarp on a copper 
vessel] with red sandalwood paste and worship the Sun 
thereon; in the several months the names of the god 
worshipped ( such as Mitra in Marg., Visnu in P., Varuna 
in M. &c. ), the naivedya and the special article to be eaten 
by the performer are different; it destroys sins and secures 
all desired objects; HV IL 552-557 (from Sauradharma ); 
This is a varavrata; (7) nakta throughout month of P. and 
fast on both ‘th tithis; worship of Sun and of Agni thrice 
a day in the month of P.; KR 475-76 ( from Bhav. ) 


Stiryasasthi—begin ekabhakta in Bh, $u. from 1 to 5th and on 
6th fast and worship of Sun's image; fora year; in each 
month different name of Aditya; at end elaborate udyápana 
is described; HV I. 608-615 ( from Bhav. U. ), NS 134. 


Siryastami—Vide Arkastami p. 261 above. 
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Somavati-amavasya—Amavasyai on Monday is very holy; vide 
KV 492 (from Bhav.); HK 643, VKK 9; on this day persons 
(specially women in the Deccan) go to a asvattha tree, 
worship Visnu and circumambulate the tree 103 times; 
Vratarka folios 350b-356, DS. 23, the former remarking that 
this is not mentioned in the great religious digests 
( nibandhas ) but is based upon usage. 


Somavarawatas—HV II. 557-566 (only two), Vratàrka folio 
379b-382b, SmK 149, VKD 437—443. General rule is; begin 
on the first Monday of Sr. , Vai, K., or Marg.; worship of 
Siva and total fast or nakta on that day; VKD gives an 
elaborate procedure of Somavaravrata and its udyàapana. 
The Mondays in Sr. are regarded specially holy even now. 


Somavrata—( 1 ) when the 8th in any paksa falls on a Monday 
one should worship Siva, the right side of the idol represent- 
ing Siva and left side Hari and the Moon; bathe the linga 
with paücamrta, apply sandalwood and camphor to right 
side and to the left saffron, aguru, usira; nirajana with 29 
lights of the God and the Devi; dinner to brahmanas with 
their wives; for a year or five years; KKV 269-271, HV I. 
829-831 ( from Kalika ); (2) on Vai. pürnima fill a copper 
vessel with water, put image of Sankara therein and cover 
it with cloth and worship with gandha and flowers and 
donate with the words ‘may Mahadeva, lord of the world, 
who assumes the form of the Moon, be pleased with me’; 
KKV 353, HV IL 174-175, KR 166-167 (all quoting Bhav.); 
(3) on su. 2nd tithi one should donate vessel containing 
salt to a brahmana; for a year; at end donate a cow; goes 
to Sivaloka; KKV 451 ( 59th Sastivrata from Mat. 101. 81), 
HV I. 389 (from Pad.); (4) when 8th tithi falls on 
Rohini naksatra, perform this; bathe Siva with paficamrta 
and apply camphor or sandalwood paste to the /inga or 
image and worship with white flowers ; offer naivedya of jar 
of milk mixed with white ground sugar; jagara; yields long 
life, fame etc.; HV 1. 863 ( from Kalottara ); (5) fast on M. 
su. 14th and on 15th apply (to the //zga) a blanket of ghee 
from top to the vedi; donate a pair of dark cows; jügara 
with songs and dance; HV IL 239-240 (from Bhav.); 
(6) on the first Monday in Marg. gu., or Cai. or on any 
Monday when an intense impulse to worship arises; worship 
Siva with white flowers (like Malati, Kunda &c.), apply 
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sandalwood paste (to image or linga ), offer naivedya; homa; 
rewards of performance of nakta on Monday in the months 
from Marg. described; HV II. 558-566 (from Skanda); 
(7) on each Monday eight brihmanas to be treated to dinner 
for a year; at end a silver image of Siva to be made and 
donated; worship of Siva and Uma with mantra 'tat- 
purusáya vidmahe' ( Maitra. S. II, 9. 1, Tai. Ar. X. 46); 
Pad. IV. 108. 82-90. 


Somayana-vrata—for a month; consists in subsisting on the milk 
of all four udders of a cow for seven days; for seven days on 
milk of three udders, then seven days more on milk of one 
udder and fast for the next three days; destroys all sins, 
Markandeya q. by Mit, on Yaj. III. 324. 


Somüstamivrata—Aithivrata ; Siva and Uma are deities; on 9th 
tithi with Monday worship of Siva and Uma at night; 
bathing image with paücagavya; worship Siva under the 
names Vamadeva and others; apply sandalwood paste and 
camphor to the right side of image and saffron and Turuska 
( olibanum ) to the left; place sapphire on Devi's head and 
pear] on Siva's head and worship with white and red flowers ; 
homa of sesame with the name Sadyojata; HV I, 833—835 
(from Skanda). Bhav. U. 59 describes this vrata almost 
in the same words (1-23); Vamadeva, Sadyojata, Aghora, 
Tatpürusa, Isina are the five faces (or forms) of Siva. 
Vide Tai. Ar. X. 43-47. 


Saukhyavrata—on 8th or 11th or 14th of M. observe ekabhakta 
and donate white garments, sandals, blanket, umbrella, 
water and a cup to one who is in want of these; HV IL 440 
( from Bhav. ). 


Saugandhyavrata—this is a rtuvrata; Siva and Kesava deities; 
give up use of flowers in Hemanta and Sisira and of three 
kinds of pattras ( fragrant substances ) on Pha. pürnima and 
donate some gold with the words ‘May Siva and Kesava 
be pleased’; HV II. 860. 


Saubhagyatrtiyavrata—({ 1 ) on 3rd tithi of Pha. su. observe nakta 
and worship Hari with Laksmi or Rudra with Uma ( as both 
are declared in sastras and puránas to be the same); homa 
with honey and ghee and sesame; for a year divided into 
three periods; in months from Pha. to Jy., performer ghould 
eat food made from wheat without salt or ghee (or oil) on bare 


456 History of Dharmasastra — | Sec. I, Ch XIII 


ground; in months from K. to M. he should eat cooked barley 
food; on M. gu. 3 he should make golden images of Rudra 
and Gauri or of Hari and Sri and donate these with six 
vessels containing honey, ghee, sesame oil, jaggery, salt, 
cow's milk; he becomes fortunate and handsome for seven 
births; Var. 58. 1-19 q. in KKV 75-77, HV I. 479-80, KR 
025—021. 


Saubhayyavrata—(1)on K. püàrnimà worship the Moon's image 
on the pericarp of a lotus drawn with 16 petals; on the 
filaments of the lotus worship 28 naksatras ( including 
Abhijit ) and on the leaves worship the tithis and their lords 
(set out by name); at end of vrata donate two garments; 
fast or nakta on this day ; confers blessedness, beauty, sexual 
pleasures; HV II. 235-36 ( from Vi. Dh. ); (2) give up use 
of salt on 3rd tithi of Pha. and of following months for a 
year; at end donate a bedstead and house with all para- 
phernalia and honour a bráhmana and his wife with the 
words ‘ May Parvati be pleased’; he becomes a denizen of 
Gauriloka; tithivrata; Gauri deity; KKV 441 (which is 
Mat. 101. 15-16), HV I. 483 (from Gar.), VKK 29-30 
(reads ' Sayanam' for ‘lavanam’), Agni ( 178. 24-25 ) has 
almost the same verses; (3) worshipper of the Moon on 
oth tithi secures long life, wealth and fame; HV L 574 
(from Vi. Dh. ). 


Saubhayyasayana-vrata—on Cai. su. 3rd tithi worship Gauri and 
Siva images (as Gaurl was married on that day) after 
bathing the images with paficagavya and scented water; 
salutations to the limbs of Devi and Siva from feet to head 
and hair; place in front of the images Saubhagyastaka; next 
morning the golden images to be donated; on each 3rd this 
procedure for a year; different substance to be partaken of 
and different mantra to be repeated in each month from Cai. 
and different names of Devi also; special flowers employed 
in each month; performer to give up eating one fruit for a 
year; at end donate a bedstead with paraphernalia and 
golden cow and bull; secures saubh dyya, health, beauty, 
long life; Mat. 60 1-49; KKV 56-60 (quotes only Mat. 60. 
14-48 ), HV I. 444-149 ( quotes Mat. 60, 1-48 ) KR 113-118 
(quotes Mat. 60. 1-49 ) The same verses occur in Pad. V. 
24. 222-278 and also in Bhav., U. 25. 1-42. 


Saubhagyasankrünti—This is a sankràntivrata; on the Ayana 
or Visuva day having Vyatipata or on a sankranti day one 
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should follow ekabhakta, worship the sun and donate two 
garments and saubhagyastaka to a brahmana and his wife; 
for one year; dinner to brahmanas and donate lavana- 
parvata, golden lotus and golden sun image; HV II. 735-36 
( from Skanda ); for gift of substances called parvatadànas, 
vide H. of Dh. vol. IL 882. 


Saubhayyasundari—on the 3rd tithi of Marg. or M. kr.; tithi- 
vrata; Uma deity; fast that day ; for a year; in each month 
different name of Uma is used; flowers, fruits and naivedya 
to be offered are different and also the substance to be eaten 
by the performer; Vratàrka folios 56a-60b, VR 114-120 
( quoting Bhav. U.). It is to be performed on 3rd mixed with 
4th ( and not on 3rd mixed with 2nd ). 


Saubhagyavaptivrata—Ihis is a masavrata; Krsna deity; begin 
on the ist tithi after Magha purnimà (by pürnimànta 
reckoning ); worship image of Krsna or his picture on a 
strip of cloth; performer to bathe with water scented with 
priyangu ( panic seed or Italian millet), offer caru ( boiled 
rice ) mixed with priyangu and homa with the same; for 
a month; on Pha. pürnima after three days’ fast donate two 
garments dyed with saffron, a vessel full of honey &c.; this 
confers saubhdgya and beauty; HV IL 799 (from Vi. Dh. 
HI. 204, 1-5 ). 


Saubhagydstaka—Mat. (60. 8-9) provides that eight things are 
so called, viz. sugarcane, mercury, nispava ( wheat prepara- 
tion in which milk and ghee are used ), ajaji ( cumin seed ), 
dhanyaka (coriander ), curds from cow’s milk, safflower and 
salí. This is quoted by HV I. 48-49, KR 115, VR 16 ( with 
variant and corrupt readings). KR reads 'tavaràjah' 
(white ground sugar ) and VR reads ‘ tarurájah ' ( palmyra ); 
Pad. V. 24. 251 enumerates somewhat differently, reads 
‘taruraja, kusuma ( v. L kustumburu ) and jiraka’ ( panicum 
miliaceum ); vide Bhav. U. 25. 9 also for the eight things. 


Saumyavidhi —When Sunday has Rohini naksatra, it is called 
Saumya; bath, gifts, japa, homa, tarpana of pitrs and gods 
on this day become inexhaustible; observe nakta and 
worship the sun on this day with red lotuses, red sandal- 
wood paste, sugandha dhüpa and payasa (as naivedya); 
performer is freed from sins; KKV 13-14, HV II. 524, 


Saumyavrata—Give up flowers in Hemanta and Sisira seasons 
and on Pha, pürnima donate three flowers of gold in the 
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afternoon with the words ‘May Siva and Kegava be pleased'; 
Mat. 101, 13-14 ( quoted in KKV 441 ). 


Sauratrivkrama-vrata—This is a masavrata; Sun deity; for 
three months or three years; in month of K. worship Jagan- 
nàtha or the Sun and observe ekabhakta and donate the 
second meal to a brahmana; same procedure in Mārg. and 
P. and Sun to be worshipped as Vibhakara and Divakara ; 
sins committed in youth and middle age and even grave 
sins are destroyed; it is called ' Trivikrama' because the 
three names ( of the sun) relieve a man in three months or 
three years; HV II. 856 ( from Bhav. U. ). 


Sauranakta-vrata—This is a varavrata; Sun deity; to be per- 
formed on Sunday with Hasta naksatra; honour brahmanas 
on it; performer is freed from diseases; HV II, 521 (from 
Nrsimhapurana ). 

Sauravrata—This is Mat. 101. 63 ( a sastivrata ) which occurs in 
KKV 448, HV I. 787 (from Pad.); fast on 7th tithi; Sun 
deity; for one year; at end donate a golden lotus, cows 
along with some gold and a jar full of food; leads to 
Suryaloka. 


Skandasasthi—6th tithi in As. su. is so called; worship Kumara 
(Kartikeya) on it after observing a fast the previous day; 
NA 49, PC 101, SmK 138. NA adds that on seeing (the 
idol of) Kartikeya in Daksinapatha on Bh. $u. 6 one becomes 
free from even grave sins like brahmana murder; vide also 
KR 275-277. In Tamil lands Skandasasthi is important, 
is shown in the calendar as in (solar) Vr$cika-màsa (K. su. 6) 
and celebrated in temples and also in some houses; HK 622, 
KR 119 quote some verses from Brah. saying that Skanda 
was produced from Agni on amavasya and appeared on Cai. 
Su. 6, was made Commander-in-Chief of gods and 
vanquished demon Taraka, hence he was to be worshipped 
with lamps, garments, decoration, cocks (as a plaything) 
&c., or he may be worshipped on all su, 6th tithis by those 
that desire health for their children. Vide TT 35 (saying 
that 6th of Cai, is called Skandasasthi), SmK 93. 


Skandasasthivrata—on K. su. 6 subsist on fruits, turning to the 
south give arghya to Kartikeya and offer curds, ghee, water 
and flowers anda mantra; the performer should take his 
meal at night from food placed on the bare earth; he secures 
success, prosperity, long life, health, and lost kingdom; one 
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should not partake of oil on 6th (either in gu. or kr.) ; Bhav., 
I, 39. 1-13 q. by KK V 99-101, HV I. 604-605, KR 415-416. 
Vide under 'Sasthivratas' for proposition that Skandasastht 
mixed with fifth is to be preferred. GK (83-84) speaks of 
Skandasasthi on Cai. kr. 


Striputrakamavaptivrata—this is a masavrata; Sun deity; the 
woman passing K. by ekabhakta and observing the rules of 
conduct such as ahi7sa, who offers to the sun naivedya of 
boiled rice mixed with jaggery and fasts on 6th or 7th tithi, 
in both fortnights, reaches süryaloka and when she returns 
to the world she secures a king or other desired person as 
husband; special rules about the months from Marg.; HV 
II. 821-824 (from Bhav.), KR 406. 


Snapanasaptamivrata—for a woman whose child or children die 
in infancy; Bhav. U. 52. 1-40. 

Snuhi-vitape manasá-puja— on Sr. kr. 5th worship Manasa-dev1 
that removes (danger of) snake poison on a twig of Snuhi 
plant in one’s court-yard; TT 33. Vide above p. 125. 


Snehavrata—This is a masavrata; God (Visnu?) deity; person 
should give up oil bath for four months from As, he should 
subsist on pàyasa and ghee; at end he should donate a jar 
full of sesame oil; this secures people’s affection (sneha); HV 
II. 818 (from Pad. ). 


Syamantaka ( jewel )—story in Harivamsa 1.38; vide pp. 147-148 
above under Ganesacaturthi. The verse ‘sirnhah Prasenam- 
avadhit' is Harivamsa I. 38.36. 


Svarnagaurivrata—on Bh. su. 3; tithivrata; Gauri deity; for 
women only; Gauriis worshipped with the 16 upacàras; 
prayer to Devi to bestow sons, health, saubhágya; on udyapana 
16 wickerwork vessels are filled with sixteen edibles and 
covered with cloth and donated to brahmana householders 
and their wives; Vratarka 41a-44b, VR 96-97 (notes that 
it is prevalent in Karnataka country and is based on usage). 

Svastikavrata—from As. 11th or 15th for 4 months; for both 
men and women; said to be well-known in Karnataka; 
draw svastikas in five colours ( blue &c. ), and they are to be 
presented to Visnu; worship of Visnu in temple or on land; 
Vratarka folios 356b-358 from Bhav. U (questions its 
authoritativeness ) 

Hamsavrata—bathe with recitation of Purusasükta; tarpana 
and japa with same; worship Janardana called Hamsa in 
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midst of a picture of a lotus having eight petals with flowers 
&c. to the accompaniment of Rg. X. 90, then homa; donate 
a cow; fora year; he secures all desires; Vi. Dh. III. 225, 
1-9, 

Hanumat-jayanti—on Cai. su. 15. 


Hayapaücami or Huyapijarrata—on Cai. 5th Uccaihsravas 
(Indra's horse) rose from the ocean and so he should be 
worshipped along with gandharvas (such as Citraratha, 
Citrasena ) who are its bandhus with songs, sweetmeats, 
polikas (Marathi, poli ), curds, jaggery, milk, rice flour; 
reward-strength, long life, health non.defeat in battle: 
HV 1.573 (quoting Salihotra), SmK. 92, This is also 
called Matsyajayanti; AK folio 360b. 


Harakalivrata—on M. $u. 3; tithivrata; Devi is deity; for 
women; performer should pass the whole night contemplat- 
ing Uma on green barley sprouts; next day bath and 
worship of Devi and then dinner; in each of 12 months 
different names of Devi to be taken and 12 different sub- 
stances to be partaken of; at year's end honour a brahmana 
and his wife; reward—freedom from disease, no widowhood 
for seven births, son, beauty &c.; Sankara asks Parvati 
what vrata she performed to secure the position of sharing 
half his body. 


Haratrtiya-vrata—on M. su. 3; tithivrata; Uma and Mahesvara 
deity; ina mandapa draw a lotus with eight leaves; in 
eight directions nyüsa of the eight names of Uma viz. 
Gauri, Lalita, Umi, Svadha, Vamadevi &c.; place Uma- 
Mahesvara in the middle; worship with gandha and flowers; 
place a jar filled with rice grains; homa with four ahutis of 
ghee and one hundred of sesame; in each of the eight 
praharas perform bath and homa; next day honour 4 
brahmana and his wife; this to be followed for four years; 
then udyapana; golden image of Uma and Maheévara to 


be donated to àcárya; gives saubhagya and health; HV L 
480-482. 


Haratriratravrata—one fasting for three days at the root of 
a bilva tree and reciting a lakh of times the name of Hara 
destroys the sin even of bhrünahatya; HV II. 312 ( from 
Saurapurana). Vide H. of Dh. vol. ll. p. 148n and vol. III. 
p. 612 note 1161 for explanations of bhrüna. 
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Haravrata—on 8th tithi draw an image of lotus leaf and 
worship Hara and perform homa with streams of ghee and 
fuel.sticks; HV I. 881 ( from Bhav. ). 


Harikdlivrata—on 3rd tithi of Bh. $a. worship of Kali on the 
sprouts of seven dhanyas sown in a winnowing basket; it 
is carried at night by women whose husbands are alive to 
a reservoir of water and discharged therein; HV I. 435—439 
(from Bhav. U. 20. 1-28). The story is that Kali was 
daughter of Daksa, was given in marriage to Mahadeva 
and was dark in complexion. Once in an assembly of gods 
Mahadeva called her as dark as collyrium. She was angered, 
left her complexion on a grassy plot and threw herself into 
fire. She was born again as Gauri and became Mahadeva's 
wife. The dark complexion laid aside by Kali became 
Katyayani, who helped gods in their undertakings. The 
gods bestowed on her the boon that those men or women 
who would worship Kali existing in green grass would have 
happiness, long life and saubhadgya. The printed HV labels 
it Harikali, but no question about Hari (meaning Visnu) 
arises here, Hari here probably simply means ‘tawny’ (i.e. 
Kali who was once brown or tawny and not fair ). 


Harikridaéayana or Harikridáyana—on K. or Vai 12th; tithi- 
vrata; Hari deity; place in a copper vessel filled with honey 
a golden image of Nrsimha with four arms, with rubies for 
arms, coral for nails and other precious stones on the chest, 
ears, eyes and head, and fill the vessel with water; worship 
and jdgara; the performer has no danger in a forest or 
battle, secures wealth and long life; KKV 392-393, HV IL. 
376-377 ( from Nrsimhapurana ). 


Haritalikavrata—Vide above pp. 144-45. 
Harinakla—8ee NS 21. 
Haritithi—is 12th, acc. to SmK. 29. 


Hariprabodhotsava— celebrating the supposed awakening of 
Visnu in K. Vide pp. 109-111 above. 


Harivasara—The day of Hari. There is a divergence of views 
on this point; VKK 14 holds that Ekadas! is really the day 
of Hari and not dvàdasi. Gar. I. 127. 12 and Naradapurana 
Il, ?4. 6 and 9 call Ekadasi Harivasara; KSS 43 quotes Mat. 
to the effect that if As. su. 12th falls on Wednesday and 
has Anuradha naksatra and if Bh, su. 12 falls on Wednes- 
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day and has Sravana naksatra and if K. su. 12 falls on 
Wednesday and has Revati naksatra, these are called 
Harivasara. SmK 29 holds that Dvadasi is Haritithi. 


Harivrata—(1) a person should practise ekabhakta on Pürnima 
and Amavasya; he does not go to Hell; on those tithis he 
should worship Hari with *punyahavacana' and words like 
‘jaya’: he should feed one brahmana, bow to him and feed 
other brahmanas and the blind, helpless and distressed 
persons; HV IL 373 (from Narasimhapurana), KKV 389- 
390; for punyáhavacana, vide H. of Dh. vol. Il. p. 216; (2) a 
person who gives up food on 12th tithi goes to heaven; HV 
I. 1172 (from Var. ). 


Harisayana—the sleeping of Visnu in As.; vide above 
pp. 109~111. 


Halasasthi—Bh. kr. 6 is so called; NS 123. 


Havisya—sacrificial substances that can be partaken of on 
certain vratas; KR 400, TT 109, NS 106 and H of Dh. vol. 
IV. p. 149 note 334. 


Hastagaurtvrata—on Bh. $u.3; told by Krsna to Kunti for 
recovering a kingdom endowed with wealth and grain. 
Vratarka, folios 50b-52b, AK 280b; contemplation of Gauri, 
Hara and Heramba (Ganesa) for 13 years and udyáapana in 
14th year. 


Himapiuja—worship the Moon, the left eye of Visnu on Pur- 
nima with flowers, naivedya of milk, give salt to cows, 
honour one's mother, sister and daughter with new red 
garments; if one is near Himalaya, then one should offer to 
pitrs ice mixed with honey, sesame and ghee and where there 
is no ice he should repeat the words ‘ ice, ice’ and should 
feed brahmanas with màsa food full of ghee; festival with 
songs and dance should be held and Sy&maá-devi worshipped, 
fresh wine should be drunk by those used to drinking; KR 
471-72 (from Brah, ) 


Hrdayavidhi—Vide KKV 19-20, HV II 526; vide above p. 268 
under 'Adityavara'. 


Homavidhi—Vor procedure of homa in the Grhyasütras, vide 
H. of Dh. vol II, pp. 207-210 and for homa in medieval 
times, vide HV I. 309—310. 


Holika—V ide above pp. 327-341. 


SECTION Il 


KALA, MUHURTA, the influence of Astrology on 
DHARMASASTRA and CALENDAR 


CHAPTER XIV 


Conception of Kala 


Among the first of the great problems of philosophy is that 
of the nature of Space (dik) and Time ( kia), 


The questions that arise are: Are Space and Time ultimately 
real? Is the world we apprehend spaceless and timeless or has 
the universe a beginning in time; are Space and Time them- 
selves things or real, attributes or relations of things. Great 
divergence of views has prevailed on these problems from 
ancient times to this day. It is therefore advisable to indicate 
briefly the speculations on Time contained principally in 
Sanskrit works. 


The word Kala occurs only once in the Rgveda 65! ‘asa 
gambler collects the krta (highest stake ) at the (proper) time’ 
(Rg. X. 42. 9, ‘Krtam yac $vaghni vicinoti kale’). The 
Atharvaveda contains two hymns (XIX. 53. 1-10 and XIX. 54, 
1-5 ) embodying a most sublime conception of Kala, A few 
striking verses ‘5? are translated here: ‘ Kala (Time) carries (as) 
a horse with seven reins, thousand-eyed, ageless, endowed with 


a ggg Pl 
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651. Compare aq a aged (ard Gaal X. 435 (= ag. XX. 
17.5) with sz. X. 42.9 ( = amid. VII, 50,6 and XX. 89.9 gada cae fafsrtía 
até); vide also ' qea at Rritaigaarga’ x 1Ó[.12.4; Rg. X. 43.5 is 
explained by Chan. Up IV. 1.4 ‘qam gara fafararavar: gafa.’ (as the 
lower throws of dice all go to the highest throw, to the winner '. 

652. aA sett aaa u$s: Gears sor Bar: | am Mela guru 
Rovere rnt ara Rear i a a b BAIN wo qd d BTA wii fa 
WIRES CWi enn Wreqerenów: Aa: | ATS Wa: HIS AT: Hrs ala GATTI 
RGA Mal ARARA AST SAT: | RTS: IA IEAA HIN AÀ NTA | wary: 
HIT: HSA: aaga i snp. XIX. 53.1, 4, 7, 10; arate wat wes | TY 
THT | HSS: TANITA: REGNA »ogücq sa wa a ata paia 
Sera Rydiar goa: | aE war ares: a FTA TTA | quos: sm 
XIX. 54. 5. ayaq is styled a sw in ay, IX, 114.2 and is in later mythology 
the husband of ay@fa who is called mother, father and son in sg, I. 89.10; 
80 probably q;qq here is the same as yani. In sped, VIIL 5.14 WWW 
is said to have created the amulet jewel ' qmTTETRISO REIT BACT’. 
Ry probably means here ' boundaries separating the worlds’. 
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plentiful seed (power); the wise poets mount him (as one 
mounts a chariot); all worlds are his wheels (53. 1); he ( Kala) 
himself brought together the worlds and he himself went round 
(all) worlds together; being the father, he became the son of 
them ( worlds); there is indeed no other brilliance that is higher 
(or beyond) him (53.4); in Time is mind, in Time is breath; 
in Time is placed name; all these beings are glad by time when 
it arrives (53. 7); Time created beings; in the beginning Kala 
(created ) Prajápati; the self-existent KaSyapa sprang from Kala 
and (so did) fapus spring from Kala (53.10); Kala, the son, 
created past and the future, from Time arose the rk ( verses) and 
the yujus (sacrificial formulas) were born from time (54.3); 
this world and the highest world, holy worlds and holy vidhrtis 
having completely conquered these worlds by the brahman Time 
goes on (abides) as the highest god' (54. 5). 


From these passages it appears that the word Kala was 
used even in very early Vedic times in two senses, viz. time in 
general ( as in modern Sanskrit and modern Indian languages ) 
and Time as identical with the Supreme Being or the source of 
creation. This latter sense, it will be shown a little later on, is 
also emphasized in many Sanskrit works (including the 
Puranas ). 


In the Satapatha-brahmana the word Kala is often used in 
the sense of ‘time’ or ‘proper time’®3 e.g. ‘he ( Rudra angry 
because he was excluded from a share in offerings) flew up 
towards the north at the time when svistakrt offering was to be 
made’ ( I. 7. 3. 3); Prajapati ( when cattle approached him ) said 
‘whenever you may get anything at the (proper) time or at an 
improper time you may eat it’ ( IT. 4, 2. 4). 


A few passages from some of the Upanisads regarded as 
ancient by most scholars may be cited here; the Chan. Up. II. ™ 
31. 1 ( while speaking of Vàmadevya Saman and its parts ) uses 
the word Kala as equal to ‘end’ or ‘finish’. The Br. 55 Up. L 2.4 
p eu E E rei sc i i i 


. 953. Raat wits a cw fens: mug sa. aril. 7 33; 
ada 74 Hat a guid aie ra TINERI n II 4. 2.4. 

653. aid asia Rri qn nese a(enranagmup fq dim! gm IT. 
II, 13 1. 

655. Menma dita stc saa a qu aa: krm ona adan 
HAM: | TAATAG | AAR: HIST agaa we. wu. L 2.4, sd gi 
ara WoT Teves QU tat qu HATTA | ge. IL. 1. 20 and 21; s qa 
WG TET IS GU RTA | at qa eat aE NOT qu creans t mii. 
zy. IV. 12 and 13. 
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says “Hoe desired ‘would that a second self of me were produced’ 
... He bore him for a time as long as a year; after that long time 
he brought him forth". In the dialogue between Gārgya and 
king Ajatasatru in the same Upanisad Gargya put forward several 
objects which he reverenced ( «pasana) as brahma when the king 
replied as to those cases in these words ' Prana ( breath ) does not 
leave him before the time' and 'death does not come to him 
before time’. Here the word ‘Kala’ is used in the sense of 
‘proper or appointed time’. In the passage of the Kausitaki Br. 
that corresponds to Br. Up. IL 1. 10 and 12 the words are 'neither 
he himself nor his progeny pass into unconsciousness before the 
time’ and ‘ neither he nor his progeny dies before the time’. In 
some passages of the Svetasvatara Up. some thinkers are stated 
to have put forward Kala as the cause or source of creation e, g. 
‘what is the cause?96 Is it Brahma? Whence are we born? 
Whereby do we live? On what are we established (or where 
are we going?)... Time or inherent nature or necessity or 
chance or elements or yoni (prakrti) or the person, it is to be 
considered ( whether one of these is cause )’; ‘Some sages dis- 
course upon inherent nature (as the cause) while other deluded 
persons speak of Time (as the cause ).’ Here Kala is represented 
as the cause of creation, which is the 2nd meaning of the word 
Kala set out from the Atharvaveda. In another passage®’ of 
the same Up. Kala is said to have been generated by Him who is 
intelligent and omniscient. The first meaning of Kala ( time in 
general) is also found in Svetasvatara Up. ‘He (God) is the 
beginning, the efficient cause of (all) combinations, He is 
beyond the three times and is also without parts’ The Mandu- 
kyopanisad avers that Omkara is beyond the threefold time viz, 
past, present and future. 


The Maitri Upanisad99? has a long but somewhat rambling 
disquisition on time ( VI.14-16 ) It first says “Then it has been 
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said elsewhere ‘Food is indeed the source of this whole world, 
and time of food; the Sun is the source of time’. Then a little 
later on it proceeds * Thus one has said ‘From Time flow beings, 
from Time they reach growth, and in Time they come to dis- 
appear; Time is a form (i. e. has definite shape or limits ) and 
is(also) formless". Then it propounds 'There are indeed two 
forms of brahma, Time and Timeless. That which is prior to 
the Sun is Timeless (form of Brahma) and it is without parts, 
But that which begins with the Sun is Time that has parts; year 
is the form of the Time that has parts. All these beings are 
produced from the year, through the year these beings when 
born grow, and they disappear in the year. Therefore the year 
is Prajapati, is time, is food, is Brahma nest (or abode ) and is 
Atman. And it has been said ‘Time cooks ( ripens or digests ) 
all beings in the Great Self; that man knows the ( real import 
of ) Veda who knows that in which Time is cooked”. Here the 
Maitri Up. speaks of Time in its two senses, contains the germ 
of the later conception of the experience of Time as due to the 
actions or movements of the Sun, and refers to Time in the same 
terms in which the Tai Up. (IIL 1) speaks of brahma. It is 
unnecessary to set out passages from other Upanisads such as 
the Mahanarayana ( XL 14 aham-eva kalo naham kalasya ) 
where Kala is identified with God ( Narayana ).9? 


The Mahabharata recurs to the theme of Kala time and 
again. In the Adiparva it is said ‘Kala creates beings and 
Kala destroys people; Kala extinguishes Kāla that is engaged in 
destroying people; Kala brings about good or evil states (or 
things); Kala reduces all people and again sends them forth; 
Kala is (the only one) awake when all are asleep (i.e. dead or 





( Continued from last page ) 
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liberated); for Kala is invincible’. The Striparva has the 
following ‘ Kala cooks all beings and Kala destroys people; Kala 
is invincible’. The Santiparva 6600 in chapters 221 and 227 
contains a long disquisition on the formidable influence of Kala 
on all including gods like Indra. In the Santiparva it is 
asserted ‘beyond the mind is the Great Intelligence and beyond 
the latter, is the Great Time; beyond Time is the adorable 
Visnu to whom belongs the whole world’. In another place the 
Santiparva, after detailing nineteen gunas the last being dvandvas 
yoga (pairs of opposites such as pleasure and pain ), remarks that 
the 20th guna beyond the nineteenth is Kala and that one 
should know these twenty to be the source and end of all beings. 
The Asvamedhika-parva describes ( chap. 45) the wheel of Time 
in an elaborate metaphorical way ( verses 1-9) and remarks that 
the man who well knows the action of Kala and its sublation 
is never deluded and reaches the highest goal. In Vanaparva 
Krsna is identified with Brahma, Rudra, the Sun, the Moon, 
Dharma, Yama, Kala &c. Vide for further references Santiparva 
29. 9 ff, 224-225. 


In the Bhagavadgità the word kala is used in the sense of 
‘time in general or proper time’ in several passages (such as 
IV. 2, VII. 7 and 27, VIII. 23, XVII, 20) and Kala is identified 
with Krsna as Supreme Lord in one of his super-eminent 
manifestations in X. 30 and 33 (I am Kala among those that 
seize and I am Kala that is imperishable) and XI. 32 (Iam 
Kala, that has increased (in strength) and that brings about 
the destruction of the worlds). 


Panini employs the word kala in his sütras many times, 
but in the sense of time in general or the divisions of time or 
proper time, Patafijali on Panini IIL 3. 167 ( Kalasamayavelasu 
tumun) quotes a half verse about Kāla, which is the same as 
the one quoted above from the Mahabharata (in note 659) and 
which appears to have been cited by Patanjali as a well-known 
verse. In another place Pataüjali while explaining Vartika 2 
on Panini (IL 2.5) states a very important theory about Kāla. 








060. aeri nad) PTR: HST HUI AA: ROR A NIA fender ae 
Teg Tare maqa 206.13. ( = cr, ed. 199. 11), HW Saas Rist AAT 
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eT ERE Teas | agn Maa GAT TAT ume Tasers: | TATA Sa: ST: 
@ Vite fee: | aed 12. 21-22; are: Raag! sar X. 30 (here the word 
mtg is derived from the root pa 10th conj. to compute, to grasp ). 
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He says 5€ “ People speak of that as Kala whereby the increases 
(or growths) and decreases in solid bodies are observed and the 
same (time) is called day and night when conjoined with some 
activity. What is that activity ? (the reply is): the motion of 
the Sun. When that (motion of the Sun) is repeated again and 
again there isa month and a year’. This means that Kala 
does not exist except as a convenient name or word for the 
manner of measuring change or becoming in what we observe 
by comparing one series of changes with another. 


In the Manusmrti the Supreme 9? Lord is said to have 
created time and its divisions (1. 24 Kalam kalavibhaktisca) 
and to have, after He produced the universe, disappeared in 
himself again and again, squeezing one period of time by means 
of another period (I. 51). 


Coming to the philosophical systems, it may be noted that 
the Sankhya system does not include Kala as a separate tattva 
in its twenty-five tattvas. But Kāla was not altogether 
forgotten in that system. The Sankhyakarika 99? states that the 
karanus are thirteen, three being Gbhyantara (internal i, e. 
inside the body ) and ten being lajya; the latter are concerned 
with the present, while the former are concerned with the three 
times ( past, present and future ). 


The VaisSesika-sütra treats $6* Kala as included in the nine 
dravyas (substances, I. 5) and states that the indications of the 
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existence of Kala are the apprehensions of a thing as posterior 
or prior, the apprehension of simultaneity of certain things, the 
apprehension of a thing as lasting long or as being momentary, 
that it is ni/ya, one and the (efficient) cause of all things that 
are created. Prasastapida gives the instance of an old man 
and a young man being seen by a person in one place and 
direction or in different directions, who apprehends after looking 
ata young man that another man called old differs from a 
young man as regards a grown-up moustache or beard, wrinkles on 
the body and baldness and so apprehends that the old man is 
remote from the young man and therefore apprehends him as 
beyond (para) while he thinks of the young man as near, 
posterior and so apara. 


There were certain philosophers who held that Time is 
either past or future and denied that there is present time 
(vartamana). The Nyayasitra refutes this view and holds that 
time is either past, present or future (IL 1. 39-43). From 
Patafijali’s $55 Mahabhasya it appears that even in his day 
there were philosophers that held that there was no time called 
present and that those people quoted certain verses in support. 


The Nyàyamaiüjar! © of Jayantabhatta ( K. S. S. 1936 ) has 
a long discussion on Kala. It first sets out the views of those 
who deny the very existence of Kala as a separate entity. These 
latter say that Kala is not perceptible like a jar &c. and that 
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the ideas of quickness or slowness depend merely on the observed 
effects. The same theorists raise the further objection that if 
Kala is a dravya (substance) that is all-pervading and per- 
manent, as the Vaisesikas assert, then how is it that Kala is 
spoken of as past, present and future. To these objections some 
reply: Kala is directly perceived, since it appears to the mind 
aa distinguishing the various perceptions of effects, that the 
several experiences such as ‘these matters happened simultan- 
eously, this happened after long, this happened quickly’ cannot 
be perfectly explained if one denies the existence of Kala and 
holds that these experiences depend solely on the perceived 
objects or actions. Others hold that Kāla is really inferred and 
not directly perceived. They argue: merely because Kala is not 
directly perceived it does not follow that it does not exist; to 
infer that Kala exists is proper as it is proper to infer that the 
other side of the moon exists though we see only that face of 
the moon that is below the earth; therefore Kala exists as a 
separate entity to which is due the common experience of simul- 
taneity, quickness or slowness &c. The differing observations 
about persons being young or old cannot be well explained with- 
out admitting the existence of Kala, which like akasa is one, 
all-pervading and permanent. To the objection how, if Kala is 
one, all pervading and nitya, it is spoken of as having three 
divisions, the reply is: in reality there are no divisions in Kāla, 
but divisions are imagined in Kala on account of the upadhi 
(a limiting or restrictive adjunct) viz. kriya (activity ). When 
we speak of a man as cooking rice in the present ( odanam 
pacati ), that is due to the distinguishing nature of the result 
(boiled rice) which is brought about by several activities 
( kriyas ) beginning with the placing of the cooking pot on the 
fire up to its being taken down on the ground. Then we use the 
word ‘ present’. But when we bear in mind the series of activi- 
ties that produced the boiled rice we use the expression ‘he 
cooked ' (in the past tense) for the activities that have ended. 
In this way we speak of time also as past on account of the dis- 
tinguishing characteristic of the activities that have ended. 


It may be noted that Raghunatha on ‘ Padārtha-nirūpaņa ’ 
(a work of Navyanyaya school) held the view that Space, Time 
and God are all one and the same thing and not separate sub- 
stances. 967 

667. Vide Prof, Ingalls’ ‘Materials for the study of Navyanyaya í 
( Harvard ) p. 38 n. 36. 
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In the Yogasutrabhasya on IH. 51 there is a brief but very 
interesting and abstruse disquisition on Kala. The sūtra runs 6°74 
‘by constraint (sasyama) upon moments (ksana) and their 
sequence ( or succession ) ( arises ) knowledge due to discrimina- 
tion’. The bhàsya explains: just as an atom is substance or 
matter ( dravya ) reaching the limit of minuteness, so a ksana 
(moment) is time that reaches the highest limit of minuteness, or 
a ksana (moment) is time taken by an atom in leaving the posi- 
tion in space it occupies or the time taken in reaching the next 
point in space; krama (sequence) is the non-cessation of the 
flow of moments; moments and their succession do not form a 
collection (or combination ) of actual (or perceptible ) things. 
Muhirta (30th part of day and night), day and night and 
others are combinations made by the mind (or by mental con- 
ceptions ) This time, though devoid of being a real thing 
by itself, is indeed only a creation of mental conceptions and 
results from knowledge derived from words ( alone) and appears 
as if it were an actual object to ordinary people whose doct- 
rines are divergent (or confused) But ksana (moment) falling 
among (i.e. being mixed up with) real perceptible things 
appears (to the human mind ) as dependent on or constituting 
sequence (or succession )  Krama (sequence) is of the nature 
of uninterrupted succession. This sequence is called Kala by 
Yogins who know ( the real nature of ) time. For, two ksanas 
cannot exist together (simultaneouly ). It is impossible that 
there should be a sequence of two moments that exist simultane- 
ously. When a later moment comes after an earlier one without 
interruption, that is called krama. In the present there is only 
one moment and there are no earlier and later moments in the 
present. Therefore there can be no combination of two moments 
(in reality )) But those moments that have passed away and 
those that are yet to come are to be interpreted or described as 
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connected with the ( constant ) flux of changes (in the world), 
Therefore the whole world experiences change in each single 
moment. So all these (external) aspects of the world are de- 
pendent on one moment ( in the present ). 


This disquisition shows that the Yogasütra and its bhàsya 
held that time was not a draya and not a tangible reality, but 
that it was merely a word, a mental concept inseparable from 
the perception or experience of physical objects as a characteri- 
stic ( visesana or upadhi ), that it attaches itself to the changing 
realities, that we measure it according to the movements of or 
changes in things and that it was not merely like a hare’s horn, 


I have confined myself to Sanskrit works and particularly 
to works of the Vedic school type.‘ Buddhist and Jaina 
thinkers had to say a good deal on Kala. For example, the 
Pramana®-—vartika—bhasya or Vartikalankara of Prajüakara- 
gupta (about 700 A. D.) combats the view of the Vaisesikasütra 
and Prasastapadda ( quoted above) and holds that there is no 
separate entity like Kala, that it is not possible to have the ideas 
of distant time and near time if Kala be without beginning and 
be endless, that the ideas of being distant or near or quick are not 
distinct from the activities about which they are predicated. 
This Buddhist view practically amounts to saying that time is 
not a thing, but only an idea, only a subjective condition of 
human sensorial experiences and intuitions and is non-existent 
in itself, apart from the subject. On the other hand Jaina” 
writers hold that there are six padarthas viz. jiva, dharma, 
adharma, 4kasa, pudjula and kala i. e, Time has separate 
existence. 
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668, It is surprising that in the two volumes of ' the History of philo- 
sophy, Eastern and Western,’ published under the auspices of the Govt, of 
India (London, 1952), and compiled by an Editorial Board presided over 
by such a world-famous philosopher as Dr, S, Radhakrishnan, not a word is 
said about the conception of Time in the Vedic Literature and in the 
Vaisesika and other systems and only a meagre account is given of the 
Buddhist and Jain ideas on the subject (vol I, pp. 159, 175—76 and p. 144). 
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Some of the Puranas contain disquisitions on Kala. The 
nature of Time is described in the Kürmapuràna as follows: 
This adorable% Kala is without beginning and without end, it 
is ageless and immortal; it is a great Lord because it is all-em- 
bracing, it is independent and is the self of all; there may be 
many Brahmas, Rudras and Nàràyanas and other gods. It is 
declared that the divine Lord is one and is omniscient and is 
Kala; they ( the gods ) are created by Kala, which again swa- 
llows (or makes them disappear); the gods Brahms, Narayana 
and Iga (Siva) are said to undergo prakria disappearance by 
the power of Kala and also spring again therefrom as highest 
Brahma, the elements, Vasudeva and Sankara. Therefore the 
whole world has its soul in Kala. He alone is the highest Lord.’ 
The Visnudharmottara9?? has a similar long disquisition on 
Kala the gist of a few verses of which may be set ont here ‘ Kala 
is without beginning and without end, it is Rudra that seizes 
all (or it is Sankarsana ); it is called Kala because it carries off 
or drives all beings. Kala is great and the highest Lord, because 
it is beginningless and endless; itis more subtile than the wink- 
ing of one's eye, very much more subtile than the subtilest. 
Its'subtileness cannot be understood even by Yogins When 
a thousand lotus leaves are pierced by a needle ignorant people 
think that the piercing of all leaves is at the same time, but 
really the leaves are pierced at separate units of time. This is 
the subtileness of Kala. But though Kāla is very very subtile, 
it is also great and measurement of it can be computed because 
of the motions of planets.” The Vayu and Kürma both say 
‘Time creates beings and again destroys them; all are under 
the rule of Time, while Time is not under the dominance of 
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MSA GAT q Aes: | Ue Ha a WATS TSM ASE Peur ree (dd 
EA Tuis I g. by è. on are p. 6 from yg. These are aa I. chap, 5 
but the order of verses is different. For yygagq vide feugat I. 2.25. 

672, sat: cep Ve: E T > We) qmod aigam R ate: 
RAAE: | nR RARA A AETA Louie Aang aad umama 
wid aa gma reed Tawa: gan Her ANR N 
Uae g aea a ARR War! Baas g agag Arad Aa: | Hema aA 
E aea fast agaa aea urarfdqreeg anà aA Rm: aaen quier ww- 
MITRRA: ll q. by &. on are pp. 6-7 from faea I. 72. 1-7; wit: quia 
WANA ate: uud n: a revu agti a mre: wef FAIL 3.16; wg 
32. 29-30 ( reads ga: quud Haq). 
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any one.” The Visnupurana 9? holds that Brahma which is one, 
unborn, permanent, ageless appears in the form of Kala, which 
is without beginning or end. The Bhagavatapurana ®”* also regards 
Kala as inferred in regard to its minuteness and its grossness is 
all-pervading, and holds that it is supposed to have units from 
the subtlest ( atom ) to the highest. 


Among astronomical works the Süryasiddhanta states 65 
‘Kala is the destroyer of worlds; another ( kind of time ) is of the 
nature of calculation; Kala is of two kinds, gross and subtile, 
which are also called muüría (physically apprehensible ) and 
amirta (not so apprehended); (the divisions of)time called 
prana ( respiration ) and the like are mürta, while /ru£i and the 
like are amurta. The Caraka-samhita9 includes Kala among 
nine dravyas and holds that it is acetana ( non-sentient). Thus 
it agrees with the Vaisesika view. In the Susrutasamhita it is 
declared ‘ Kala is indeed self-existent, without beginning, middle 
or end; the poverty or richness of substances that have ( one or 
more of the six ) flavours ( rasas) and the life and death of human 
beings are dependent on Kala. It is called Kala because it does 
not remain sticking to even the smallest division or because it 
heaps together ( beings by leading beings to death) or drives 
them together. Of that adorable Kala which assumes the 
character of year, the divine Sun produces by his special move- 
ments the divisions called twinkling of the eye, kastha &c. 


673. agama wa (RqHsmHRTHUTTW) cada düdqq UTSRISTGERSUd | 
AM GSTS Hay aq Rua wT sun wd geq: awa al qune 
AY SI HISAUITTTY stair samedis fast aa! Boag I. 2. 
13-15, 26. 

674. wá mAai: Mesa wed p aan | dena wera 
FT RAY: | A TT: CATS St aE ATE | ais a mre: TH 
ASA! ABMS TTA EANAN: WS: | SSNS: SAAT | TAT 
Prk GEM c: mre: Wyle: Gas! see du: Tae” os: Gara: | Ania 
HIT Beara Ay: ator: | aaa III. 11, 3-7. 


675. ARAMA RE: HSI: Rowe: | W fnm CYA ATTA 
TA m: RAR METH: | TAA: oA ead TET 
anfeen eget! eril a emeramirer ater qatar 1. 10-11. 

676. wretearar aa: Set feared sponge: Len, qanm I. 480; erat fe 
ATA RIER ae i Tet: | S798 CATT SHAT TRAN p ACTOR TS 1 E AT 
wit Hat a daa sta ale: AEA auod at warts are: | WUI 
wernt ANN RR anama gear opa ami 
atid! eu weet anorarsaisietiaty: 0 qarqgsniaianw: RENAR: AIT 
Gene SEX fornia args qunremeTUWÜ OD qan! gut D. 
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Similarly, philosophical grammarians like Bhartrhari®” ( author 
of the Vakyapadiya) holds that Kala is a substance ( dravya), 
all-pervading and permanent apart from activities, that it is the 
efficient cause of all created things, that it is divided into years, 
seasons &c. on account of the different activities, just as the 
same man may be called a carpenter or a blacksmith &c. ( on 
account of his different activities ). For reasons of space it is 
not advisable to pursue the subject of the nature of time from 
other Sanskrit works of medieval and modern times. For those 
who desire to make a further study of this subject I would 
recommend the ‘ Kalasiddhanta-darsini’ composed and published 
by Shri Haranchandra Bhattacarya of Calcutta in 1941, which 
exhaustively deals with the philosophical conceptions about 
Kala held by different sects, schools and Sanskrit writers. 


There is a great temptation to compare Indian ancient and 
medieval conceptions about Time arrived at more than a thousand 
years ago with similar or corresponding conceptions on the same 
subject in modern Western philosophical works such as Kant’s 
‘Critique of pure reason’, Prof. S. Alexander’s ‘Space, Time and 
Deity ' (1927, London, two volumes), ‘Time and Western Man’ 
by Wyndham Lewis (London, 1927), Pierre Burgelin’s ‘L’ 
Homme et Le Temps’ (1945), Bergson’s ‘Time and Freewill’, 
S. G. F. Brandon’s ‘Time and Mankind’ (1953). But as this 
volume has already grown to large proportions, comparisons 
with Western philosophical views have to be given up. 


From very ancient times minute divisions of time have 
been mentioned. The Vaj. S. states% ‘that all winkings of the 
eye (and similar units of time) were produced from the (supreme). 
Person that is brilliant (like lightning)’, This half verse occurs 
in the Mahanarayana Upanisad also. It is stated in the Br. Up. 
that under the dominion of this imperishable brahma the Sun 
and the Moon are held apart, as also nimesas, muhirtas, days, 
and nights, half months, months, seasons, and years stand apart 





677. SQA maA Tad! eats Ra uer citar aam! 
sere sp ierat Va Mars aria ageret Piast meang horkan feu n EN- 
JaAn neemen sada | Hraweradnaeearencatrarse a FNR, 
Mhiinaws, mimus, verses 1, 3, 32. 

678. aa Raa NR Raa: guwrqit ! arr. d. 22. 2, seranraur-3d. I. 8. 

679. qaa seme mi fayat ga ga wr 

aT STU fi qatara 22 


SICUT ISA mÉ ANT HEAT IAUNA ATAT Aaa: WANT 
fersiea | ge. aq. III. 8. 9. 
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The Mahanarayana Upanisad’(I. 8-9) mentions as units of 
time ‘Nimesas, Kala, muhürta, kastha, ahoràtra, half months, 
months, rtus, year. Manu I. 64 provides that 18 nimesas are 
equal to kastha, 30 kasthas to kala, 30 kalás to muhirta, 
30 muhurtas are equal to one day and night. Early and very 
exhaustive enumeration of the several units of time from subtlest 
to the highest are contained in Brhat-samhita of Varaha and 
in the bhasya of Prasastapida on Vaisesikasutra 9? viz, ‘ Kala 
is the cause of the popular usage about the units being 
ksanu, lava, mmesas, hastha, kala, muhurta, yama ( prahara or 
¿th of a day), ahorátra (day and night), ardhamasa (half month), 
masa ( month ), rtu (season), ayana, samvatsara (year), yuga, 
manvantara, kalpa, pralaya and mahapralaya. The Puranas also 
dilate upon the units of time from nimesa to pralaya or kalpa. 
Vide Brahma 231. 6-12, Kürma I. 5. 6-14, Padma V. 3. 4-20, Vayu 
57. 6-35. Nimesa (lit. winking of the eye) is defined by the Vayu 
and Visnudharmottara as the time required for pronouncing a short 
letter and the latter adds that a smaller unit than it cannot be 
(physically ) apprehended. There is great divergence of views 
about the number and names of the minute units of time and 
their mutual relations. A few examples alone can be cited, 
Manu (1. 64) furnishes the following table: 18 nimesas=kastha, 
30 kasthads = kala, 30 kalas = muhirta, 30 muhürtas = ahorátra 
(day and night) The ArthaSastra®! of Kautilya provides: 
4 trutas (i?) = lava, 2 lavas = nimesa, five nimesas = kastha, 30 
kasthas = kala, 40 kalas = nadika, 2 nadikas = muhirta, 30 
muhürtas = ahoràtra. Some ofthe purinas contain the same 
verse on the names and relations of small units of time viz. 








680. (w mre: ) sre -ETECSSI-RZdUIRISRTSTTHTH-RTR SE THREE C 
BN Req AAA ATTAINS T-AAAS NET: | TEATS AIST on Arga I]. 2. 6 
p. 27 (Kashi S, series, 1923); ay agan Merian RAs Aang uud 
AAAI MA NENA -NANIRE qq dan | ATT 
AFE Waal ge. e. IL p. 22; Gaari R Ragai a aq! arg. 57.6; 
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ware I. 73. 1 q. by 2. (on are) p. 7. 


681. ASAT KAL gal oar Ae: art Hear mE gd qnem 
farrert Wis: uir Ate Hated Hard BMA arse: | gi al wa: alan Re! 
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qaqiaga erat was up aeaa ara <q waza: 1 anima II, chap. 20 (4 


from beginning), pp. 107-108 (of Shamshastri’s edition, ). 
682. arate qui: Sa (grew art aordenorean: | reme. 


wWaugeetfaerat sag MAAN arg 50, 169 mary 57, 7 = sexa 142.4, OTT 
1, 8. 59, agog II. 29.6, smi 232. 12. 
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15 nimesas = kástha, 30 kasthas = kalà, 40 kalàs = nadika, 
2 nadikas = muhürta, 30 muhürtas = day and night together. 
It should be noticed that here the relation of nimesas to kàsth& 
is different from that in Manu and Kautilya The Arthasastra 98 
of Kautilya does not stand alone in speaking of truta ( ? i ) as the 
smallest unit of time. The Süryasinddhanta (quoted above) 
provides that truti is the smallest unit of time, that it is amurta 
( not apprehended physically ), that the prana is the first muria 
(physically apprehended ) unit of time, that 6 pranas are equal 
to a vinàdi, that 60 vinadis are equal to a nadika, 60 nàdis are 
equal to an ahordtra. Utpala®! on Br. S. quotes verses from 
Paulisa-siddhanta and Brahmasphuta-siddhanta to the effect that 
six pranas are equal to a vinadika, 60 vinàdikas are equal to a 
nädikā or ghatikà and 60 ghatikas are equal toa day (i.e. 
ahoratra ) A smrtiquoted in the Tithitattva states that two 
trutis make a lava, 2 lavas make a nimesa, so that truti is equal 
to ith of nimesa. EHemadri on Kala(p.7 ) quotes a verse that 
truti is equal to two nimesas and 10 trutis are equal to pràna. 
The Amarakoga follows Manu as to eighteen nimesas being 
equal to kastha, but it introduces a unit called ksana between 
kala and muhirta, so that its scheme is: 18 nimesas = kastha, 
30 kasthas = kala, 30 kalàs = ksana, 12 ksanas = muhürta, 
30 muhürtas = ahoratra. The Bhagavata-purana ( IL. 11. 3-10 ) 
puts forward a far more elaborate scheme: two atoms (of 
Time) = anu, 3 anus = trasarenu, 3 trasarenus = truti, 100 
trutis = vedha, 3 vedhas = lava, 3 lavas = nimesa, 3 nimesas = 
ksana, 5 ksanas = kastha, 15 kasthas = laghu, 15 laghus = 
nadika, 2 nadikas = muhürta, 30 muhürtas = ahoratra. In the 
Atharvana-jyotisa the table is: 12 nimesas=lava, 30 lavas=kala, 
30 kalàs = truti, 30 trutis = muhürta. This agrees with none. 
Further units of time from ahorátra to pralaya will be dwelt upon 
a little later. 


Before proceeding further clarification is required on certain 
points. At least several centuries before Christ Jyotisa had 
attained the position of being one of the six agas (auxiliary 

683. Aan sega amit quiae: eget Rang wa Moe: Teaser 
Stat lt feux I. 73. 2-3 q. by 2. (on ara) p. 7. 

684. an dion! ammeg fat seven andar fat wer! carat 
ammaganu were on ge. qd. Il. p. 24. wmm (IL 11.5) 
remarks that satu is visible (while qwuropand agg are not) and is the 
speck that is seen floating in the air when a pencil of the sun's rays comes 


through a window (smoTG S971; aAa). 
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studies ) of the Veda. The Mundakopanisad 585 states that the 
apara vidya (inferior exoteric knowledge) comprises Rgveda, 
Yajurveda, Samaveda, Atharvaveda, Siksa ( Phoneties ), Kalpa 
( ritual texts), Vyakarana (grammar), Nirukta ( Etymology ), 
Chandas ( metrics) and Jyotisa ( astronomy and mathematica ). 
The Apastamba-dharmasitra enumerates the same six angas of 
the Veda. In the Paniniya Siksa 6% the science of the move- 
ments of heavenly bodies is said to be the eye of the Veda. The 
Jyotisa which is Vedànga ( of the Rgveda and Yajurveda ) was 
concerned with purely astronomical matters. In the Vedàánga- 
Jyotisa $9 it is remarked :‘ the Vedas arose for the purpose of 
( use in ) sacrifices; sacrifices are enjoined according to the order 
of times; therefore he who knows Jyotisa which is the science 
laying down the ( proper ) times knows sacrifices. Just as a tuft 
of hair stands on the head of peacocks or a jewel ( in the heads ) 
of cobras, so ganita ( astronomical calculations) stand at the head 
of all the sciences that are (spoken of as) Vedangas’, This shows 
that the words Jyotisa and ganita are used as synonyms in 
the Vedanga-jyotisa. The Vrddha-vasisthasiddhinta ( Benares S. 
Series ) says ‘this Sastra is indeed the eye of the Veda; therefore, 
among the angas (limbs, subsidiary lores of Veda) it has got pre- 
eminence; à man endowed with all other limbs and therefore 
appearing to be perfect is worth nothing, if he is devoid of eyes.' 
Gradually, however, Jyotisa came to include three distinct bran- 
ches (skandhas) viz. the determination of the motions of planets 
by means of calculations which was called Tantra, the second 
called hora that deals with horoscopes and (was also called jataka) 
and the third called Sakha which was an extensive branch and 
included many topics of divination which are summarised 





685. 2 AXR md" qur Sac al ase w uq: aad 
tuddq: Brat weit carat Pew aeat sdifauiaa i AU TC War TAERA | 
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means the science of metres. 
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in Br. S. chap. Il. A work embodying complete presentation 
of the three branches was called samhita 98 and he who well 
knew the three branches, viz. Ganita, Hora and Sakha was 
called, as Garga says, ‘Samhitaparaga’ (master of samhità ), 
Varahamihira 9? himself tells us in the Brhaj-jataka, that, for 
the benefit of astrologers, he compiled a comprehensive work on 
Jyotisa in its three branches. The word Samhita appears to 
have been used in two senses, the first&? (a wider sense) referring 
to a complete presentation of Ganita, Horà and Sakha, while the 
second ( a narrower sense ) refers only to the Sakha part. Why 
the third branch was called sakha is not satisfactorily explain- 
ed anywhere. It was so called probably because it had to deal 
with numerous circumstances, such as the fruits of the simple 
and retrograde movements of planets; the movements of 
Agastya ( Canopus) and saptarsis ( Ursa Major), the conjunc- 
tions and oppositions of planets, haloes, meteors. earthquakes, 
lore about the movements and cries of birds, nirajana, removal 
of the evil effects of u£patas. In this sense samhita was what is 
called natural astrology. Hora again had three sub-sections, viz. 
jataka or janma { judicial astrology, predictions from the situa- 
tions of the zodiacal signs and planets at a person’s birth), 
Yatra or Yatrika ( Brhaj-jataka 28.4—5 ) that dealt with progno- 
stications on starting on a journey or on a king's marching 








688. swdid:smenmadqi ener aenrederay ara afar: 
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690, Vide (n, 688) the verse sqifa:sitele etc.; for the second sense, vide 
the qualifications of the Samvatsara (the king's astrologer in qaeqigat chap.II 
prose ), one of which was ‘ who had mastered the works on the computations 
of planetary movements, Samhita and Hora’ (wga ) 


and also chap. II verse 21 ‘qag avararsratia Amirai: (xq: E 
aeaa einde srdfqur t 7. 
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against an enemy derived from the tithi, naksatra, the week-day; 
ihe muhürta, the moon's position, dreams, throbbing of limbs, 
the cries of birds, and vivāha i. e. examining the horoscopes of 
the parties to a marriage ( called Vivahakala or Vivahapatala ), 


The usual practice of the Grhyasütras and Dharmasastra 
works was to take their astronomical requirements and know- 
ledge from astronomers. The Gobhila-grhyasütra9! provides: ‘the 
work on this point is separate; one should study it or should 
obtain information about (the exact time of ) the parvan ( New 
moon and Full moon) from those who know it.’ The astronomical 
knowledge of ancient and medieval India has been a subject 
riddled with acute controversies. Somewhat reluctantly I have 
come to the conclusion that discussions about the theories and 
practice of astronomy in ancient and medieval India should be 
omitted from the History of Dharmasastra. An adequate treat- 
ment of ancient and medieval Indian astronomy and dis- 
cussion of the theories advanced by Western scholars ( some of 
them quite unwarranted ) would require a large volume by itself. 
Here and there I may have to refer to pure astronomical matters 
for certain purposes. But the two other branches of Jyotisa, 
viz. Hora (astrology ) and Sakha have exerted a vast influence 
on Dharmasastra and will have to be discussed within limits. 
Though Dharmasastra writers took their astronomy from astro- 
nomers, they did not hold that astronomers had the last word, 
but they rather held that if there was some conflict or contra- 
diction between strict astronomical theory and Dharmasastra, 
the latter was to prevail An example may be cited for illu- 
strating this: Suppose that a man has resolved to undertake 
‘ekabhakta-vrata’ on 7th tithi. The sankalpa for a vrata is as 
a general rule to be made in the morning. Suppose that 7th is 
mixed with 6th and 8th tithis and that 7th commences about 
10 A. M. on a certain week-day ; then according to Yugmavakya 
( vide p. 75 note 191 above) 7th mixed with 6th is to be preferred 
for the vrata and the sankalpa would have to be repeated in the 
morning when according to correct astronomical calculation the 
tithi might be only the 6th at that time, Devala declares that a 
tithi is, for the purposes of religious bath, gifts and vratas, to be 
regarded as covering the whole day if the Sun sets during the 








691. guise area waft, iia ar afggerat n wd Tae 
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period 6? of that tithi. Vide Krtyaratnakara p. 299 and Smrti- 
kaustubha ( on tithi p. 12 ) for other examples. 


About Astronomy and Astrology as developed in India 
Western scholars such as Weber, Whitney, Thibaut have pro- 
pounded many sweeping and unwarranted theories based on 
flimsy data. Here and there I may have to refer to them. But 
I must say in one place how and why their conclusions are 
often unacceptable. In the first place, they do not attach 
due importance to the fact that a vast literature in Sanskrit 
has perished beyond recovery (as it is admitted was the 
case in Greece after Ptolemy composed his Almagest )®? and 
what we now have is a mere fraction of what once existed. 
In the second place, they forget or ignore that much of the 
literature that survives is religious and not intended to be a 
historical and full treatment of any topic i.e. most of the 
references to astronomical matters found in the Vedas and 
Brahmanas are not made of set purpose but are incidental or 
casual. They hardly seem to be aware of the rule of caution 
and common sense that in ancient literature what is expressly 
stated may be used for drawing inferences, but the non-mention 
of certain matters cannot necessarily be a valid reason for arriv- 
ing at the conclusion of non-existence, unless the subject matter 
was such that if something connected with it existed it should 
ordinarily have been mentioned. Further, and most important 
of all, mere similarities in institutions, usages and other matters 
should not be regarded as evidence of borrowing by one people 
from another people. Human mind is the same everywhere, its 
environment and the needs of human beings are often the same 
and no people, ancient or modern, can be regarded as having 
had the monopoly of great intellectual powers. Most of those 
_who wrote on Indian literature and subjects in the 19th century 
were nurtured on the literature of the Greeks and Romans and 
on the vaunted superiority of the ancient Greeks in Philosophy, 
Mathematics, arts and other matters and of Egypt. But as 
ancient cuneiform tablets in Babylonia and the Middle East 
countries came to be deciphered, things began to be seen in 

692. qaaa Aes Ma: wgerdgunrmeaanqau-gid TIA Me 
hM sacar arre freres wt fafü wesmcreniqumeauiduqm- 
TIANA SaaS MARS UU wdtg: 0g. [Sp p. 23; aaan ment aeat 
amiga: - genii vata sages WAST Tat TITS NE- 
nays aed garg) gs €. p. 299. | 

693, Vide Prof, Neugebauer in ‘Exact Sciences in Antiquity’ (1951) p. 56. 

H, D, 61 





482 History of Dharmaéastra [ Sec. II, Ch, XIV 


proper perspective. Modern scholars have, it is refreshing to 
note, outgrown the stage when all arts were traced to Greek (see 
‘t Sumerians’ by Sir Leonard Woolley, 1928 p. 193, Glanville in 
t Legacy of Egypt’ p.160 for the debt the Greeks owed to 
Egypt). Sir Thomas Heath was obliged to admit that the debt 
of the Greeks to the Babylonians was much greater than had 
been imagined.” Sarton in ‘a History of Science’ (London, 1953) 
has to say that it is childish to assume that science began in 
Greek (Preface p. IX). It has been found that the Greeks were 
inferior tothe Babylonians in several respects, that their vaunted 
geometric lore was not as great intellectually as supposed, that 
out of 200 propositions in Euclid's twelve books only about 
a dozen are necessary as a preparation for modern mathematics 
and that the Greeks much developed geometry because they 
could not easily employ ordinary arithmetical methods owing to 
their dependence on the abacus.” It was further found that the 
sexagesimal system of degrees, minutes and seconds used by 
Ptolemy was of Babylonian origin and according to Herodotus 
(11,109) the Greeks derived two kinds of Sun-dials and the 
division of the day into 12 parts from the Babylonians.®® At 
present such nations as England, France, Germany, U. S. S, B, 
and U. S. A. are the foremost nations in Science, Technology 
and Industry but they clung for about 1400 years to the Alma- 
gest of Piolemy as their astronomical Bible, were ignorant of 
the decimal place value system and the use of a sign for zero till 
the so-called ‘ Arabic numerals’ (borrowed from India) were 


694. Vide ‘Greek Astronomy’ (1932) by Sir Thomas L. Heath 
Intro. p. LIV. In ‘Children of the Sun’ by W. J, Perry ( first published in 
1923 ) on p. 428 (chap. 26) the author, after discussing the possible origin of 
the archaic civilization of North America, China and India, had the hardi- 
hood to say that no good reason could be found for believing that it 
developed in any of those areas... and that it is in Egypt that the archaic 
civilization came into being, though he generously concedes that every 
element was not necessarily invented by the Egyptians, but he holds that ít 
took shape in Egypt and was propagated thence, 


695. Vide Prof, L. Hogben in his paper on 'Mathematics in Antiquity' 
in * Antiquity ’ vol. 9, pp. 193-194 and Cajori's ‘History of Elementary Mathe- 
matics ' (London, 1896) p.39 for the difficulties of using the abacus for 
division. 

696. See Heath, ibid. Intro p. XVII, about the sexagesimal system, 
sun-dials and twelve parts of the day, Cajori in 'History of Elementary 
Mathematics' pp. 28, 84 about Greece borrowing Babylonian sexagesimal 
system and Sarton in JAOS, vol. 75 No. 3 at p, 168. 
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introduced into Europe? The intolerance of ignorant and 
bigoted priests in Europe went so far as to condemn Galileo, one 
of the greatest intellects in mechanics and astronomy, to per- 
petual imprisonment at the age of 70 for no greater offence than 
holding fast to the Copernican theory. Hardly any parallel to 
such an attempt to suppress honest difference of opinion as 
regards heavenly bodies can be found in any non-European 
country claiming to have a civilization. 

There are controversies about the relation of astronomy and 
astrology. The marvellous spectacle of the sky at night con- 
taining thousands of stars of different brightness all apparently 
in motion round the earth, the Sun's annual northward and south- 
ward passage in the sky, Full Moon and its disappearance for 
one day and its phases, eclipses of the Sun and the Moon, 
comets and falling stars—all these must have struck even the 
most primitive men with wonder and also with fear and fore- 
bodings. In course of time arose astronomy and astrology. In 
ancient times both words had the same meaning. The Cambridge 
Ancient History (1925, vol IIL pp. 238-239) holds that the 
whole science of astronomy is due to astrology. On the other 
hand Prof. Neugebauer and Mr. Peter Doig see no evidence for 
this theory.93 In my humble opinion if we restrict ourselves 
to existing literatures of different peoples and eschew mere con- 
jectures and speculation, both astronomy and astrology are 
equally ancient and must have acted and reacted on one another 
in very ancient times. In the following pages some evidence 
will be given from Vedic literature of the simultaneous cultiva- 
tion in India of both astronomy and astrology ( particularly 
natural) To a modern scientist, the lucubrations of astrologers 
in their available works appear to be sheer nonsense, But the 
fundamental principle assumed by astrology that heavenly bodies 








697. Vide ‘Arabic thought and its place in world History ' by De Lacy 
O Leary (London, 1922) pp. 108-109 for an Indian bringing to Baghdad a 
treatise on Arithmetic and Astronomy and for the introduction of Indian 
numerals and their being passed on as Arabic numerals ; also ‘a history of 
Elementary Mathematics’ by Dr. Cajori (pp. 11-13) for the discovery of the 
principle of position by the Hindus, the invention and adoption of the zero 
and for the introduction of the Hindu notation in Europe in the 12th 
century by the Arabs, Vide Journal of Near Eastern Studies, vol. IX p. 119 
for the statement that ‘Sindhind' (i. e. Siddhanta) was translated into 
Arabic in the reign of Mansur (754-775 A. D.). 

698, Vide ‘Exact Sciences in Antiquity’ (1951) p. 161 by Prof. Neuge- 
bauer and ‘Concise history of Astronomy' by Mr. Peter Doig ( London, 
1950) p. 2. 
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exert predictable influence on terrestrial things and persons ig 
not different from the principles of astronomy or meteorology 
whereby one can predict tides, eclipses, storms, torrential rains, 
and the like which affect the world and human beings, 


Whether the stars and planets exert some influence on 
earthly things is not the real question. Probably they do, but 
the really important question is whether astrological works and 
astrologers have discovered correct methods and reached correct 
knowledge about the influence of planets on the human mind 
and on the day-today activities of human beings, 


The astronomical and astrological literature in Sanskrit 
falls into three slightly overlapping periods. The first period is 
that of the Vedic Samhitàis and the Brahmanas from the mists 
of antiquity to about 800 B. C. The second is represented by 
the Vedangajyotisa, the Srauta, Grhya and Dharma sitras, Manu 
and Yajiiavalkya, Garga and Jain works like the Suryaprajüapti 
and ended about the 3rd century A. D. Tho third period begins 
ab the commencement ef the Christian era and is represented by 
the works called Siddhanta and gave rise to the works of Arya- 
bhata (born 476 A. D, ), of Var&hamihira (about 475 to 550 
A. D.), Brahmagupta (born in 598 A. D.) and soon. Those 
who want to make a deep study of the History of Hindu Astro- 
nomy should carefully read the work in Marathi written by 
Shankar Balkrishna Dixit in 1896 (2nd edition in 1931 by 
his son) Even Thibaut who is generally chary of praising 
any Indian achievement in astronomy was constrained to 
observe that Dikshit’s work is the richest source of Indian astro- 
nomical material and that his treatment from Brahmagupta 
onwards is particularly detailed ( Grundriss, p. 3), Dikshit held 
that the scientific system of Indian astronomy is essentially 
independent and rests on Indian observations. In my humble 
opinion this view is far sounder than the view that the scienti- 
fic astronomy of India was derived from or was greatly influen- 
ced by Greek astronomy. I have decided (as stated above p. 480) 
not to enter into detailed discussions about astronomical matters. 
Therefore, I shall rest content with mentioning some of the 
important works and contributions that should be studied by 
those desirous of intimate knowledge of the History of Indian 
Astronomy. Davis on ‘Astronomical computations of the Hindus’ 
in Asiatic Researches, vol. III pp. 209-277; Bentley's * Histo- 
rical view of Hindu Astronomy’ in Asiatic Researches, vol. VI. 
pp. 337-588; Colebrooke's Miscellaneous Essays (1837) vol. Il. 
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pp. 321-373 (on Hindu and Arabic divisions of the Zodiac ), 
pp. 974-416 (on equinoxes ), pp. 417-450 (on Hindu Algebra ): 
Warren's ‘ Kala-sankalita ( deals with South Indian astronomi- 
cal calculations and calendars); ‘Indian Metrology’ by J. B: 
Jervis; Kern’s Introduction to his edition of the Brhat-samhita ; 
the Suryasiddhanta translated by Burgess and Whitney and 
with notes by Whitney and a reply by Burgess in JAOS. 
vol. VI pp. 141-498 and Whitney’s criticism of the views of 
Biot, Weber and Max Miller in JAOS vol. VIII pp. 1-94; the 
Paficasiddhantika of Varahamihira edited by Dr. G. Thibaut and 
Pandit Mahamahopadhyaya Sudhakar Dvivedi with text ( from 
two Mss. ) and amended text with Sanskrit Commentary by the 
Pandit and translation by Thibaut (1889, reprint in 1930 by 
Motilal Banarsidas ); Prof. Weber’s ‘ Uber den Vedakalendar, 
Namens Jyotisham ' ( Berlin, 1862 ), Max Muller’s Introduction 
to the 4th volume ( of his four volume edition of the Rgveda) 
particularly pp. XXXVIII-LXVI; notes of Burgess on Hindu 
Astronomy in JRAS for 1893 pp. 717-761; B. G. Tilak’s ‘ Orion’ 
and ‘ Arctic Home in the Vedas’; Thibaut on the Babylonian 
origin of the lunar Zodiac of the Hindus, Arabs and Chinese in 
JASB (1894, Part I pp. 744-63, refutes the theory of that origin); 
S. B. Dikshit’s ‘History of Indian Astronomy’ (in Marathi ); 
Thibaut on ‘Indian Astronomy, Astrology and Mathematics’ in 
the Encyclopaedia of Indo-Aryan Research (referred to in this 
book as Grundriss ), Alberuni's ‘India’ translated by Dr. Sachau; 
I A. vol. XXIII pp. 154-159 (Jacobi on date of Rgveda ), pp. 
238-249 ( Bühler on Jacobi and Tilak's Orion), I. A. vol. 24 
pp. 85-100 ( Thibaut on the antiquity of the Vedic civilization ); 
Memoir No. 18 of the Archaeological Survey of India on Hindu 
Astronomy by G. R. Kaye (1924); Indian Historical Quarterly, 
vol IV for 1928 pp. 68-77, Indian Historical Quarterly vol. V 
pp. 479-512 on ‘Scope and development of Ganita’; C. O- 
S. Menon's ‘Ancient Astronomy and Cosmogony' (1931); ‘History 
of Hindu Mathematics’ by B. Dattaand A. N. Singh; Dr. K. L. 
Daftari's ‘ Bharatiya-jyotih-sastra-niriksana’ (Nagpur, 1929) 
in Marathi; Prof. P. C. Sen-Gupta's paper ‘ Aryabhata, the 
father of Indian Epicyclic Astronomy’ (in the Journal of the 
Department of Letters, Calcutta University, vol. XVIII pp. 1-56, 
a scholarly piece of work ); Dr. Mrs. Bina Chatterjee’s paper on 
‘motion of the Sun, Moon, and five planets as found in Ptolemy 
and Hindu Astronomical works’ (a learned, systematic and 
balanced piece of work ) in the Journal of the Asiatic Society of 
Bengal, Science, part I vol. XV, 1949 pp. 41-89. 


CHAPTER XV 
Units of Kala 


We shall now turn to the units of time from yuga back- 
wards to muhirta, leaving aside Manvantara, Kalpa and Pralaya 
for the moment. 


The word ' yuga’ occurs at least 33 times in the Rgveda and 
appears to have been used in several senses. Vide H. of Dh. vol, 
III. p. 886-890. Two senses stand out as prominent, viz. a short 
period or a very long period. For the first sense we may cite 
Rg. L 158. 6 ( ‘Dirghatamas, the son of Mamata, became old in 
the 10th Yuga, he became brahma high priest and leader of the 
waters flowing to their goal'.9? Here yuga cannot mean a period 
of more than ten years and probably means a period of five 
years; in Rg. II. 26.3 we read ‘like a neighing horse by its mother, 
Vaisvanara ( Agni ) is kindled by the Kusikas in each yuga’; vide 
Hg.11155.18.9 In the Vedangajyotisa”™! ( verses 1 and 5) yuga 
is saidto comprise five years, There is nothing to prevent us from 
taking this sense in the two passages cited from the Rgveda. 
In Rg. II 55.18 it is possible to recognize a recondite refer- 
ence to five year units of time each divided into six seasons. In 
the Rgveda sazwatsara means a year in several passages such 
as I. 110.4, I. 140. 2, I. 161. 13, T. 164. 44, VIL. 103. 1, 7,9, X. 
190.2. In Rg. X. 87. 17 we have the derivative form ' Samvat- 
sarina'?? from samvatsara ‘O Agni that observest what men do! 
May the demon possessing magic devices not partake of the 
cow's milk that springs after a year. In Rg. X. 62.2 we have 

699. idet Hab gaga att snag wárei aan wala wm 
s. 1. 158.6 ; adi a aera: aead depen GRANA un: II, 26.3; 
araor explains ‘ giri? as Aa v. Vide see IV. 24ff for the story of 
diam. 

700. scq gp eed spare: Tg star AZE qur | AES IR: TATA ein 
MNRE ! R. III. 55. 18. Here dq refers to Indra and the 2nd 
half means ' groups of five years bring him in six ways' i. e. groups of five 
years (ga) each divided into six seasons 

701. TURO UU] queas wa dengsq(dw, verse 1; nurus 

C OR Gages qti MaA i ibid. verse 5. 

702. west cy crane man wear! R X. 87. 17. 
(=snraa VII. 3. 17). Probably there is double entendre here, one meaning 
being ' May no magician prevent us from having all cows’ milk that would 
be ours for a year ( after the cow is calved )'; the other is ‘may not a demon 


( Continued on next page) 
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the word parivatsara ‘those ancestors that shattered Vala by 
righteousness and forced out the wealth consisting of cows’ and 
in Rg. VIL 103. 8 the word 'parivatsarina'. Samvatsara and 
Parivatsara are two of the five names bestowed on the five years 
ofa yuga in the other samhitás. Just as the word yuga was 
used in several senses even in the Rgveda it is quite possible 
that the words 'samvatsara' and ‘parivatsara’ meant simply year 
and also suceessive years of a cycle of five years, In the Tai. S. 
( V. 5. 7. 1-8 ) namaskara (salutation ) is offered to Rudra with 
Samvatsara, to his bow towards the right with Parivatsara, to 
his bow behind with Idavatsara, to the bow towards the north 
with Iduvatsara and to the bow above with Vatsara. The Vāj. 
S. ( 27. 45 ) names these five separately with Idavatsara in place 
of Iduvatsara; similarly, in Atharva VI. 55.3 salutation is offered 
to Idavatsara, Parivatsara and Samvatsara. In Tai. Br. (1. 4. 
10.173) Agni, Aditya, Candramas and Vayu are identified with 
Samvatsara, Parivatsara, Idavatsara and Anuvatsara and it 
should be noticed that the four names of years are brought in 
close relation to the four caturmàsyas, viz. Vaisvadeva, Varuna- 
praghasa, Sakamedha and Sunasiriya. Thus even in the Samhi- 
tas names (generally five) are mentioned in a certain fixed 
order. There is no reason why this should be so unless they 
formed a fixed series in a cycle. Thibaut in his Grundriss (p. 9) 
hammers on the fact that sometimes only two or three or four 
out of the five are mentioned and argues (rather obstinately ) 
that knowledge of the five year yuga cannot be assumed for the 
Vedic times, It should be noted that Kautilya speaks of the 
yuga of five samvatsaras and of the insertion of two intercalary 
months, one at the end of 24 years and the other at the end of 
five years, 74 





( Continued from last page ) 


hold up the water that falls down after a year’, yà means a cow and may 
also mean a cloud. Vide sz. III. 55. 13 where a cloud is referred to as cow 


or its udder, qaa ( V. 1. 91-92) has two sutras to explain sqmeqwiwr and 
Ramo  qegutearegseqia | danmqsreg 5g 7. 
703. said eG! smqer qfreq | “AA AACR: | SQ qo 
CRG! Taga qed! site aera! aa usps dawn 
is z 1 d! rA aa RTRA 1... ware 
Aida ernmqaüs a laga Tad qund aga uN 


704, pae qig araa AmaE. hea araa: qi 
TTA @ AT isa I. chap, 20 ( perra) p. 109. 
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The Mahabharata knows of the yuga of five years?5 (in 
Sabhaparva 11.38). The Pitamahasiddhanta, ^$ which is not 
extant now, stated, according to the Pancasiddhantika of 
Varahamihira, that yuga means five years of the Sun and 
the Moon and that an intercalary month was added after thirty 
months. 


The next question is: what was the extent of the year in the 
Vedic age. Some Rk. verses may be cited in this connection. 
‘The wheel "7 of rta has twelve spokes; it revolves round the 
heavens; it does never wear out. O Agni! in this ( wheel ) seven 
hundred and twenty sons in pairs abide. Some say that the 
father (Sun) who sends down water has five feet and twelve 
forms and remains endowed with fulness in the distant half (part) 
of heavens while others say that he ( the Sun ), the all-seeing, is 
placed in a lower ( place) that has seven wheels and six spokes; 
all the worlds abide in the revolving wheel with five spokes; one 
wheel and twelve rims (of the wheel) and three naves-who is 
there that knew these (thoroughly ); in that ( wheel i. e. year ) 
are placed together three hundred and sixty very unstable nails’ 
(Re. 1.164. 11-13 and 48). In these passages the sage poses a 
riddle or puzzle in very metaphorical and mystic language about 
a year divided into three, five or six seasons, twelve months, 
360 days and 720 days and nights (when calculated separately ). 
It is possible to hold that the wheel of rta means the zodiacal belt 


705. aom wal Aga (SANA gb SNA HTHISG SH: GT WI N 
WIA: TATE RTA AU: | qur ll. 37-38. 


706. waists: aa gi a Ranana AnA AR 
yeg g ! quum. XIL I. Acc, to qq, the dametaaira employed sake 2 
(80 A.D.) as its epoch i. e. a new yuga began with saka year 2 { elapsed ). It 
is therefore probable that it was composed about 80 A.D, 


707. greet afe asa aiid a OR anaes! on qur aa finqarat or aa 
Seana Aaa up: qana (det gram fea ore: R ond qufqurq | anta aT 
sut Raat eras wu anette o» qun un aaa Gre qe jefa 
FAIT oee RR TH A wand m Tana aah Pears 
THAIN : fest Saragarea: ta I. 164. 11, 12,13, 48. The whole hymn Rg. 
I. 164 is full of riddles, In Rg. I. 164. 2it is said that seven horses are 
yoked to a chariot (the Sun) that has only one wheel but three naves. The 
wheel means the year, three naves would be three seasons, summer. rains, 
winter. The wheel is also said in verses 12 and 13 to have six spokes or 
five spokes; the twelve spokes or rims of wheel ( pradhi ) represent months. 
Vide fs IV. 27 for explanations of these verses; compare anfu 3. 60 for 
a verse similar to Rg I. 164. 11-13, 
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divided into twelve parts (dvadasara ) But it is a very difficult 
matter to keep in view the twelve divisions correctly. In Rg. 
L 164. 15 it is said ‘ They say that the 7th of those that are born 
together is born of one; there are only six twin sages born of the 
gods’. Here there is a reference to seasons, six of which have 
two months each, the 7th has only one ( viz. 13th or intercalary 
month) and that the 13th month is not fit for religious rites. 
The Atharvaveda V. 35. 478 also states that samvatsara has 
twelve spokes and the months have 30 spokes. This explains 
Rg. 1.164. 11-13 and 48. In the Brahmanas also the year is said 
to have 360 days and 720 days and nights together; Satapatha 
IX. I. 1. 43, Ait. Br. VIL 7 also say the ™ same. We have also 
to recognize that the Vedic samhitas and Brahmanas speak of a 
13th month that was intercalated. About Varuna the Rgveda 
says 7° ' He knows the twelve months with their progeny (the 
days ) and also the month that is added.’ The Tai. S. (IV. 6. 7. 
1-2) refers to a year of twelve months and also of 13 months. 
The Kausitaki Br. 19. 2 speaks of the 13th month. The Tai. S. 
(114.4, VI. 5. 3. 4) expressly mentions the 13th month called 
‘Samsarpa or Amhaspatya'. It is called Amhasaspati in Vaj. S, 
( VII. 30 and XXII. 31) and Samsarpa in Maitrayani 8. III 12. 
13. The Kausitaki Brahmana connects the 13th month with the 
Sunasiriya sacrifice.7 The Maitrayani Samhita (I. 10.8) 
draws a distinction between a rtuyaji and citurmasya-yaji, the 
former being one who offers sacrifice thinking ‘now Vasanta 
has started, rainy season has started, sarad has started while the 





708. qerm Amiga: HAT TNA graeme: | amid V. 35. 4. 

709. Stora stand qiteracand ARRA A a ana wea Want 
IST aaria: aequ: menfa: ToT: TA aa saa Fender drame 
enda: (8, a. VIL 7; agg: aaiae daca Ha aram- 
Amama gR qag 2 ane a gaara aga Taa | Ud 
mA qea AR aq ser aA Haa miRNA snp ATE 
fasi AmE Uam AAA gR KENNA | 
smi ait daN wares ma: w am Aga wast È cuum 2 RR 
gq qatar dace! spay IX. 1.1. 43. Here the additional moath 
is said to have been of 35days. This was probably another way of adjusting 
the Savana year of 360 days to the solar year of 365 days and about a 
quarter more, In six such years about 6 days for each year appear to have 
been calculated and added as a 13th month of 35 days. 


710. dq wr Tara eres Sm: qq: Sum ue. I. 25, 8. 
711. stas ar ea reram regarder qua. quar seen Tae ws- 


al APART Wd: oduenu emp m! R. m. V. 8. 
H, D, 62 
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Caturmasya-yaji is one who offers sacrifice in view of the 13th 
month '.?' How and when the month was inserted in the 
Rgveda times or the times of the Tai. S. is not clear. What is 
clear is that one whole month was added. Therefore, Thibaut 
overstates the case when he asserts emphatically ( Grundriss p. 7 ) 
that all Vedic texts agree that the year was exclusively of 360 
days. A year in which one month was added ( i. e. of 390 days ) 
was also well-known to the Rgvedic Indians, Therefore, in order 
to explain the facts we have here probably to postulate two 
calendars, one a purely sacrificial (or religious) of 360 days 
( 12 months of 30 days) probably inherited by the Vedic Indians 
from their ancestors about whom we know next to nothing, and 
another calendar where a month was added in order to bring the 
year in line with visible astronomical data. It is known that the 
ancient Egyptians 72 had an official calendar of 360 days ( 12 
months of 30 days each) plus five days added at end i.e. of 
369 days only and no intercalary day was inserted in a year. 
The result was that the opening day of this calendar would shift 
back through the solar year until a whole cycle of that year had 
been completed in 1456 or 1508 years. This calendar called 
sliding calendar was in use for about 3009 years in Egypt from 
proto-dynastic period until the Roman period. There was also 
auother calendar against which this sliding calendar moved. A 
year of 360 days ( divided into 12 months of 30 days each) was 
not peculiar to ancient Vedic India nor to ancient Egypt, but 
played an important role also in Mesopotamia, which had a 
strictly lunar calendar. The co-existence of months of various 





711a. RINS st or quamgeieramqedt, qp Tad TSyeoway aM qon A 
zamau TANT AT HUTA Aga AAA AIHAI uw urgeri Aara- 
fèar 1.10.8. Vide a very informing paper in Acta Orientalia, vol. IV (1926) 
pp.124-133 on 'the 13th month in ancient Hindu chronology' by B. Faddegon of 
Amsterdam, in which the learned writer tries to explain Maitrayani Samhita 
I.10, 8 and certain passages from the Latyayana-srauta-sutra and the 
Nidanasütra which appear to have puzzled Weber and Thibaut, 


712. Vide ‘Origins of Egyptian calendar’ in Journal of Near Eastern 
Studies, vol. 1. p 396-398 ( by Prof. Neugebauer ); 'the Legacy of Egypt' by 
S. R. K, Glanville (Oxford, 1942) pp. 2-5; ‘Origin of ancient Egyptian 
calendar’ by H. E. Winlock in Proceedings of the American Philosophical 
Society, vol. 83 (1940) pp. 447-463, particularly 460-463; ' Burden of 
Egypt’ by J. A. Wilson (Chicago) p. 30; ' Calendars of ancient Egypt' by 
R. A. Parker (Chicago, 1953), where p. 56 says that from about 2500 B. C. 
Egyptians had three calendars all of which continued to be in use to the 
very end of pagan Egypt. 
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lengths for later times is vouchsafed by the Arthaéastra p. 108 
( Sham Shastri's ed. of 1919 ). A year of 360 days was in later 
times in India called a Savana one (from ‘savana’ meaning 
extracting of soma juice in a sacrifice ) and a month was added 
after about 30 months to bring the lunar year ( of 354 days) in 
line with the solar year. 


In the Satapatha Brahmana (1L 1. 3. 2.)73 the Sun's 
apparent passage for six months in the north and for six months 
in the south is referred to, though the word ayana is not employed 
in this passage. The word 'ayana' occurs in the sense of 
‘motion or path’ in the Rgveda (àyan-n-apo ayanam-icchamanah, 
Rg. III. 33.7). Uttardyana and Daksindyana in later literature 
mean no more than the sun’s ( apparent) motion or path in the 
northern celestial‘sphere and in the southern sphere respectively. 
The Sun’s movement in the north for six months and in the south 
for six months is mentioned in Br. Up. VI. 2, 15-16 also. Thibaut 
( Grundriss p. 10 para 6 ) cites Kausitaki Br. 19. 3 ag stating 
that the Sun stands still after it has gone for six months towards 
the south in order to turn again to the north and then observes 
that no one has a right to assume, from this statement in the 
Kausitaki?!* Br. that for six months the Sun goes north or south, 
that the halves of the year are to be understood. What Thibaut 
is driving at is not clear to me. We have in this passage six 
months passages of the Sun in the north and also in the south. 
À year has ordinarily only twelve months. Therefore it must be 
assumed that halves of a year are meant. Thibaut does not 
explain what part of the year these six months in the north. and 
south correspond to. "Thibaut is probably swayed by the fact 
that in the Satapatha and elsewhere Vasanta, Grisma and Varsa 
aro lumped together as the seasons (rtus) for the gods but 
Uttaràyana does not exactly correspond with these three rtus. 
That may be so, but the rule or maxim is that names are given 
on the basis of what is principal or eminent ( pradhanyena 
vyapadesa bhavanti). Vasanta and Grisma are important parts 








713. w warum qug ae wala “qa qfnada fgg afe watts 
wagy II. 3. 2.3, 

714. «à ARIAT SSRI THA UUW NET- 
quis Hea qme waa Agg aà wre 19.3. This 
shows that the winter solstice, when the sun is farthest from the equator 
and appears to pause or rest before turning towards the north, occurred on 
the amavasya of Magha. 
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of Uttarayana; therefore, by association with these two and for 
the sake of symmetry varsa is also held to be a rtu for the gods. 


As regards the seasons, there are varying statements. In 
Rg. I. 15 the word ' rtunà' occurs several times, but once we have 
‘rtin ’ also * O Indra’ drink Soma according to the seasons from 
the wealth (i e. the richly filled vessel) of the brahmana.’ Rg. 
IL 36 and 37 are styled Rtavya hymns. The Rgveda itself 
names five seasons, viz. Vasanta ( X. 161. 4, X. 90. 6), Grisma 
( X. 90. 6 ), Pràvrs ( VIL 103. 3 and 9 ), Sarad ( over 25 times, as 
in II. 12, 11, VII. 66.11, X. 161.4 ), Hemanta ( X. 161. 4 ), but the 
Rg. does not expressly mention Sisira. Three seasons are meta- 
phorically meant in Rg. 1.164. 48 and six in Rg. L 164. 15. 
The Atharvaveda?*e ( VI. 55.2 ) mentions all the six, but not in 
the usual order. The Ait. Br. says that the year has five rtus 75 
by putting together Hemanta and Sisira. The Maitrayani Sam, 
in I. 7. 3 speaks of Samvatsara as having fivertus and again as 
having six rtus and the Sat. Br. (1L 1.9.16 ) says that sam- 
vatsara comprises six rtus. In Satapatha XII, 8.2.33 the rtus 
are said to be three viz. Grisma, Varsà and Hemanta and in the 
very next passage they are said to be six. There is mention of 
seven rtus in Atharvaveda VI. 61.2. But one should not be 
puzzled by this. The 7th rtu is probably meant to represent the 
13th intercalary month as it is expressly mentioned in Atharva. 
(V.6.5). Thibaut surprisingly asserts that the lists of the 
names of the seasons are only priestly inventions and the Vedie 
texts exhibit no practical use for them (Grundriss p. 11). 
Thibaut appears to be obsessed with the influence of priests and 
offers no good reasons why the names should be regarded as 
inventions and not as correctly registering what was current 
in the then society. In Tai S.7°IV. 411.1 the six rtus with 
two months for each are mentioned. Vasanta is mentioned as 
the first of rtus ( mukharn và etad-rtünàrm yad-vasantah ) in Tai, 
Br. 1.1.2.6. The Satapatha”” provides that Vasanta, Grisma 





714a. feat Sara: fest saa: aqui: faa al ura! sted. VI. 55.2. 
715. qada: aee Baas: garde ig, an. I. 1. , often quoted as 
TURO: aaa. 
716. ayaa WT aa TT Qa gees tongs ara aac Smet 
Ud THI MGT Be Hewes EAR qusrpguegsp T A 
IV. 4.11.1. Panini ( IV. 3, 18-21 ) appears to have this passage in view. 
717. TEAR ae Tae: | qp AT: | ATTA: het Ret v vergit 
"T: a qu uentus «reda qur wu: fae: gate: yatet qur sum 
Flax: | d at Gd aaa: | MBIT qued maquis ! saqu II. 1,3.1-5. 
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and Varsá are the seasons of gods, Sarad, Hemanta and Sisira 
are seasons of the pitrs; similarly the bright half of a month, 
the day and the forenoon of a day are the times for gods and 
the dark half of a month, the night, the afternoon of a day are 
the times for pitrs and it winds up with the prescription that a 
bráhmana should consecrate the sacred fires in Vasanta, a 
ksatriya in Grisma and a vaisya in Sarad.78 At least as 
early as the edicts of Asoka the words ‘varsa’ (which etymo- 
logically means ‘ rains’) and ‘samvatsara’ are both used in the 
same sense viz. a year in the Brahmagiri inscription ( vide C. 
I. I. I. p. 175 ). 


There are Western scholars that deny the knowledge of 
the planets to the Vedic Indians. But Thibaut ( Grundriss p. 6 ) 
and Kaye ( p. 33 ) both concede that it is inconceivable that the 
Vedic Indians did not observe and distinguish at least the 
larger planets in early times, but they contend that the Vedic 
passages cited as proving knowledge of the planets on the part 
of Vedic Indians cannot be accepted as evidence of the record 
of observations about planets and that the mere mention of the 
number seven or five (about Adityas in Rg. X. 72. 8-9 or oxen ) 
cannot be relied upon. Both Thibaut and Kaye approach these 
problems with a peculiar mentality. Their criticism is mainly 
destructive and has a flavour of special pleading against things 
and ideas Indian. They hardly ever propose their own explana- 
tions of the disputed passages and when they rarely do they do 
not show how their explanations are more satisfactory than the 
ones they criticize. One typical case may be cited here. Almost all 
scholars agree that Krttikas are the same as Pleiades; but Kaye 
( Archaeological survey memoir No. 18 p. 24 and I. A. vol. 50, 
p. 49 ) appears to doubt this, yet he has not the goodness to say 
positively what other cluster Krttikas stand for and why. The 
principal reason for the paucity of references to planets probably 


718. Vide Prof. Renou's article on ‘ Vedic rtus' in ‘ Indian Culture,’ 
vol. 15 pp. 21-26, where he endeavours to establish that rtu in the Rgveda 
has no restricted sense but means simply time or suitable time for sacrifice 
or sometimes ‘rule or usage’, and that ' rtuna ' or 'rtubhib' in the Rg. 
theans ‘according to the division or distribution.’ I demur to this conclusion. 
In some passages the meaning of rtu would haveto be ‘season,’; for ex- 
ample in Rg. I. 49,3 ‘O fair Usas!' winged birds, two-footed ( beings) and 
four-footed ( animals) go forth according the several seasons from the ends 
of the sky for thee (to meet thee)’ (qure qais aeara AA | Fg: 
megia feats steazaeqig i). Similarly, in Rg. I. 95. 3 ' aq? would have nọ 


connection with distribution or division, 
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is that the cult of the worship of planets that we find well deve- 
loped in Yaj. I. 295-308 had not yet arisen in Vedic times. 
At least Brhaspati (Jupiter) appears to be clearly meant 
in two Vedic verses. ‘ Brahaspati, 7! first appearing in the highest 
heaven of the great Luminary (the Sun), destroyed darkness 
&c; ‘Brhaspati, when first appearing, rose in front of Tisya 
(Pusya) constellation. ‘The seven 72 priests guard the dear 
and fixed seat of the bird ( Agni ) along with the five adhvaryus; 
oxen, going eat, ageless, delight in the east; the gods follow the ordi- 
nances of gods’ (Rg. III. 7.7.). Here the (five) oxen are taken to be 
the five planets. Similarly, ‘ He (Indra) filled heaven and earth 
and the mid-region; he superintends in various ways the five 
gods, the 49 gods ( Maruts ) ‘at’ the proper seasons together with 
the thirty-four lights similar to his own but each accordiug to 
the different ordinances governing each’? ( Rg. X. 55. 3 ) ; ‘these 
five oxen that stand in the midst of the great heaven’ ( Rg. I, 
105. 10). Vena?? may betaken to be the brilliant Venus in Rg. X. 


719. genta: mu STATA agi satu: qup WHA! wur dm Tat 

fa aasacaaaaina ag. IV. 50.4 = ad 2088.4; geala: sud manae 

aaraa | Stt Qarat aag Grew: sa wai sri at ong a d. a. III. 

1.1.5. {eq is the same as geg and its presiding deity is qeeatd in d. sm. 

III. 1.1.5; even in such later works as aüfdcgzgr IIl. 3.14 dWi means qii 

( qisremát ). (dua occurs in Rg. V. 54.13 (Treasure that does not fail as (ava 

does not form the heavens. ) and X. 64.8 f we invoke the three times seven 

flowing rivers, the great waters, Krsanu, Tisya and Rudra’, raot paraphrases 

the first as anfa and the second as maq. Vide Fleet's interpretation of 
Rg. V. 54.13 in JRAS for 1911 at page 516 which differs, 





720. staan: Tate: (dde Gri xara ARA wq d:! wA agra 
staat dar durer (ear a: li ay. III. 7.7, The expression ga (sr: occurs fre- 
quently in the qz.; vide III. 31.5, IV 2.15, VI 22 2. 


721. om teat ayoa aed qup Bal Hae: Wawa! gina grat (d wu 
ae satiaa Mada li az. X. 55.3. The verseis rather enigmatic. It isin 
praise of Indra, The five gods are the planets that do not appear all at 
once but according to their respective seasons ( agt: ). The 34 lights are the 
Sun, Moon, the five planets and 27 naksatras, Ludwig and Oldenberg 
accept this interpretation. No other satisfactory explanation of 34 has been 
given by any one. 


722. Ce SENET Aen Bets casa aferqer airy AT: 
meiga RUA w Fa: Wl R. X. 123.5. In the first verse of this hymn Vena is 
described as sqtiastera: i. e. surrounded by a sack of light as a foetus is 
surrounded by a sack and as pushing ( towards earth ) the waters that are in 
the bosom of the variegated one, Vena is called Randharva situated high in 
the heaven, Gandharva appears to have meant ' any bright heavenly body '. 


( Continued on next page ) 


Planets in Rgveda 495 


123. 1 and 5 the latter of which may be translated as follows: 
‘The young lady ( Usas or lightning ), approaching with a smile 
her lover, bears in the highest heaven Vena, the dear one, and 
she moves about, in the places of the dear (Vena) and sits 
down with him on a golden wing (a cloud)’. This would be 
a fine description of Venus rising in the east at dawn. 


About months a good deal would have to be said later on. 
The word is either ‘mas’ or ‘masa’. We have ‘mas’ in Rg. I. 
29. 8, IV. 18. 4, X. 52. 3' He ( Agni ) appears every day and every 
month’ and we have ‘masa’ in Rg. III. 31. 9, V. 78. 9 (may the boy 
lying in the womb of his mother for ten months come out alive 
&c.), X. 184. 3. 'Mas'(the measurer) also means the Moon, 
as in Rg. VIII 94. 2, X. 12.7 ( 'suryoe jyotir-adadhur-màsyaktün, ' 
ihe gods placed light in the Sun and darkness in the 
Moon ), X. 64.3, X. 68.10, X 92,12, X. 93.5. The words ‘mas’ 
(moon ) and ‘masa’ ( month ) are Indo-European, as variants of 
ihe same occur in many languages of the so-called Aryan family 
of languages. 


Naksatras have been a matter of serious discussions in 
numerous works. The word ' Naksatra' has in all three senses 
(1) star in general; (2) 27 equal parts of the zodiac; (3) 
asterism in the zodiacal belt ( which may each consist of one or 
more stars ) In my opinion the first and the 3rd are the most 
frequent meanings of the word in the Vedic samhitas. It may be 
that the zodiacal belt was divided into 27 equal parts called 
naksatras, but the easier, more natural and probably the earlier 
way was to mark some conspicuous star groups like Krttikas, 
Mrgasiras and to refer to them as naksatras. The word ‘naksatra’ 
occurs frequently in the Rgveda and the other Samhitàs and 
Brahmanas; ‘the naksatras like thieves go away along with 





( Continued from last page ) 
For example, in qrar st. IX. 7 aA n uet ar eua: wufisd: !d snper 
eisRRSRHTq; n? the seis and the 27 ( aarqs) are separately mentioned. 
In qra. Ñ. 18.40 we have ‘ qysor: giaa NIRE AMAA AHCI 
ata’ which is explained in saqu IX. 4.1.9. In ayy II, 2.5 the Apsarases 
are called ' wives of Gandharvas.' In@ q. Ill. 4. 7. 1-3ff qeqd is meta- 
Phorically identified with qsjeq, qR, ger, HA and soon and sqq are 
identified with qian, Ra, wr, nfà respectively and soon. It is there- 
fore rather difficult to say what seq primarily meant in the early Vedic age, 
but when ĝa is called sed and www is called sre in sg. X. 123.5 it 
would not be altogether wrong to hold that the morning star Venus is called 


Weg ta and vara is called srcqeq. 
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nights ( to make room ) for the Sun that sees the world’? ( Rg. 
I. 50. 2); ‘ May the earth, the heaven, the waters, the Sun along 
with the naksatras and the wide sky listen to us ' (Rg. IIT, 54. 19); 
*he ( Varuna ) urges on in two ways the big and high heaven 
( the Sun ) and naksatras and also spreads the earth’ ( Rg. VII, 
86. 1); ‘ when he ( the Sun ) comes up, naksatras are not seen in 
the heavens, no one knows truly (how this happens)' Rg. X, 
111. 7; ‘ The Adityas are strong through Soma, the earth is great 
through Soma and then Soma is placed in the lap of these 
naksatras'( Rg. X. 85.2). In some passages like Rg. VIL 81. 2 
and X. 88. 13, it is difficult to say what ‘ naksatram ' stands for. 
Naksatra in most of the above passages means a star in general. 
But in Rg. X. 85. 2 and in X. 68. 11 ( the pitrs adorned the heavens 
with naksatras )72¢ naksatra appears to mean the 27 well-known 
asterisms. So also when the Satapatha contrasts the Krttikas 
( that do not swerve from the east) with other naksatras (that 
do swerve ), naksatra should be taken to mean asterisms in the 
Zodiacal belt, the 27 ( or 28 ) constellations in the Zodiacal belt 
in which the moon appears to move. Another word is ‘str’ 
( that is an Indo-European word), which always occurs in the 
instrumental plural in the Rgveda ( as in I. 68. 5, I. 87. 1, I. 166. 
11, H. 2. 5, II. 34. 2, IV. 7. 3, VI. 49. 3 and 12) and is often con- 
nected with decking the sky. The word ‘rksa’ in the sense of 
‘ star’ occurs in Rag. 77 I. 24, 10 ‘these rksas that are established 
high up (in the sky ) are seen at night, but where did they go 
by day’. This refers to the constellation of the seven sages 
( Ursa Major) In the Atharvaveda VI. 40.1, the constellation 
of the seven sages is expressly mentioned: “ May Heaven and 
Earth confer on us freedom from danger here; may the Sun and 
the Moon do the same for us; may the wide mid regions confer 
on us freedom from danger and may there be abhaya for us on 
account of the oblation offered to the Seven Sages”. The Satapatha 
states that the seven sages were formerly called ‘rksah’ ( note 
727 below ). In Rg. V. 56. 3, VIII. 24. 27, VIII, 68. 15 the word 
rksa means either ‘bear’ or something else. It has been pointed out 
above p. 494 that in Rg. X.55.3 there isa reference to twenty-seven 
—— eg he ee ee en 

723. sm cd drm WU STATS GRN: | are Aara os. I. 50. 2. 

723a. Compare aai 4 qartireesd sario Maer emafasra à R. X. 68. 
11 with sg, I. 68.5 fitter «Ta vg. gyra appears to mean ' pearl or mother 
of pearl ', 

724. anit p sm ARNE cat cm zed gerne Wea: w. L 24.10; 
compare gir RA goma sera sbqqu ww a weder | R. I, 107. 2. 
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naksatras.7?5 Apart from that the Rgveda mentions the naksatras 
Tisya (as above) and Agha and Arjuni% (in Rg. X. 85. 13) 
which two latter correspond to Maghā and Phalgunis according 
to the Atharvaveda. It is possible to hold either that Agha and 
Magha were names for the same naksatra in Rgvedic times or 
that Agha was changed to Magha by the time of the Tai. S. and 
the Atharvaveda hymns. If the latter alternative be accepted 
the change in the names of the two naksatras (Agha and Arjuni) 
could not have taken place in a short time, but would require at 
least a hundred years between the time of Rg. X.85 on the one hand 
and Tai. S, and Atharva 19.7 on the other. This would strongly 
militate against Max Miuller’s assignment of two hundred years 
to the Samhitas which are purely hypothetical and the minimum 
dates ( vide Intro. p. XV to the 4th volume of his 4 volume ed. of 
the Rgveda ) Apart from Agha and Arjuni which itis agreed 
are two of the 27 naksatras, it is probable that the Rgveda refers 


to Mrgasiras, Punarvasu, Satabhisak and one or two more by 
name. The Naksatras are 27 or 28 (adding Abhijit after Uttara- 


725. Fora myth about the disappearance of Abhijit from the list of 
naksatras, vide Vanaparva 230 2-11. There it is said that Abhijit, the 
younger sister of Rohini, coveted the position of eldership and went to a 
forest for practising tapas. Skanda was approached by the wives of sages, 
says Markandeya, and he said that he would consult Brahma. Then Brahma 
arranged that time began with Dhanistha and the Krttikas went to the 
heavens. This has been interpreted by modern writers on ancient Indian 
Astronomy to mean that the vernal equinox happened to bein the Krttikas 
before the time of Yudhisthira and that Abhijít was accepted as one of the 
naksatras. Vide J. of Ganganatha Jha R. I. vol. XIII at pp. 82-84 (by 
Prof. T. Bhattacharya). With the greatest respect for the learned writer, I 
cannot accept all this, Discussion of his theory has to be given up for 
reasons of space. 


726. QAN aga: MMR TAME! ANG AÀ MASSAN: Waa d 
3: X. 85, 13 = aaf XIV. 1.13 (QAM. JaA) RNE sraed Wm: Wendy 
ag) Rg. X. 85is a marriage hymn, referring to the myth of the 
marriage of Sürya, daughter of Savitr, to Soma, In this verse reference is 
made to the sending of presents (chiefly of cows, it seems) on A ha i. e, 
Magha naksatra and the taking away of the bride after marriage on Arjuni 
(i. e. Pürvà or Uttara Phalguni) the next day or after one day more, The 
sew (Il. 1,2. 10-11) asserts that Phalgunyah is the recondite name of 
Arjunyah. geq in Rg. X. 85, 13 does not mean ‘are killed’ but ‘are beaten’ 
or ‘driven’ (from the house of Sūryā's father to the house of the 
bridegroom ). The Marathi equivalent ‘gror? means ‘ to beat or drive’. Vide 
omy. 3. 1,3. 1-2 ‘aaa gerd | wendet equ; dev BATA 
Wed Bsa faqreva aani 1 at. q. I. 1. 20. 

H. D, 63 
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gadha and before Sravana in ancient authorities). In the Vedic 
literature, Vedangajyotisa and even in Yajfiavalkya-smrti they 
are enumerated from Krttika to Apabharani ( or Bharani ) while 
in works from the 3rd or 4th century A. D. and in modern times 
they are enumerated from Asvini to Revati. 


It is time now to set out in a list the names of naksatras, 
deities governing them, their gender and the number of stars 
in each. There is some divergence of views as regards the 
names and the deities, which will also be pointed out in the 
appended table: complete lists occur in Tai. S. IV. 4.10. 1-3, Tai. 
Br. I. 5 and IIL 1, Atharvaveda XIX. 7. 2-5, Kathaka Samhita 
39.13, Maitrayani Samhita II. 13.20 and Vedáànga-Jyotisa. For 
European equivalents of the Indian naksatras, vide Colebrooke 
in Asiatic Researches vol IX chart opposite p. 322, Dikshit’s 
Marathi work (2nd ed. p. 459) and Burgess in J. R. A. S. for 
1893 p. 756. It is not unlikely that there is a veiled reference to 
Revati, Punarvasu and Pusya naksatras in Rg. X. 119. 1-372. 
and Rg. X. 86.22 appears to refer??, as Tilak says in ‘ Orion’ p. 
166 ff., to the Mrgasiras naksatra; 'Vrsakapi! OIndra! when you 
dashing upwards came to the house, where was that Mrga guilty 
of a good deal of sin, to whom did that Mrga, that confounds 
people, go? Indra is superior to all’. From Rg. I. 161.11 and 13 
and IV. 33.7, Atharvaveda IV. 11.11 it appears that the dog-star 
( Sirius ) is referred to, and that twelve days were added at the 
end of the year during which the Rbhus slept or took rest or 
enjoyed the hospitality of the Sun.7? In Rg. I. 1249 ‘satam te 





727. ani emt zemg orb ara: aide a: mug | nni ASAR 
Sasi | Amai psp! aada VI. 40.1.; RANÉ g ar war at wee sm: 
wie gcn d gei gegrearnd | gen IL. 1. 2. 4. wat: refers to gS. 

728. fade ma MA VTA: | afim Garg nep ata wd" 
Grn fa aAa yea weal | gear fe ure fasa ar wa: wae. X. 19.1 
and 3 (addressed to cows or rain waters). Both Grassmann and Geldner hold 
that qq refers to the constellation so called. 

729. gqui gat geftanmedra | woe wad uan gerente 
fixe dex Tau dq X. 86.22. It has to be supposed that thisis 
addressed by some one else ( Indrani probably). few XIII, 3. explains 
this verse. Prajapati guilty of the sin of incest is said to have jumped up 
as a deer in the sky pursued by Rudra. Vide t. ay. XIII. 10 "qq fag 
Vera WU AAAA FT TY ING: Wo Y Gd R: a ARa ARR” 

, 730. agate GCSE s gd A snp | sand set ahaa 

ARNT SEH GEA s. DL. 161. 13; gen aq urne qeu 
~ 

weed: | R. IV. 33. 7, The first may be translated as follows: ‘O Rbbus! 
( Continued on next page ) 
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rajan bhisajah sahasram ' it is possible to seo a reference to the 
Satabhisak naksatra of which Varuna is said be the devata 
in the Tai. Br. II. 1, especially as in the following verse (ami 
ya rksa nihitasa ucca ) there is a special reference to the Great 
Bear or to naksatras in general. 


Some remarks on the naksatras in general and on individual 
naksatras would not be out of place. In the Atharvana Naksatrakalpa (the 
first of the Atharvaparisistas edited by Bolling and Negelein ) in chapter 4 
. verses 1-8 the devatas (deities) of the naksatras are given and chap. 2 
states the number of stars in each naksatra. In some Puranas also such as 
the Visnudharmottara (J. 83. 13-21) the presiding deities of naksatras are 
set out. In the Brhat-samhita Varahamihira (chap. 97. 4-5) specifies 
the deities of the naksatras from Asvini to Revati (including Abhijit) as 
noted below. The Brhat-samhita (96.1-3), the Atharvana-naksatra-kalpa 
(I. 2) and the Visnudharmottara (I. 88 4-7) specify the number of single 
stars in each naksatra ( which are from one to six), those having six stars 
being Krttika, Aslesà and Magha. Vide JASB. vol. 62 part 1 p. 14 where 
Hoernle givesa table, from a ms. of Puskarasari's work, of naksatras, the 
stars in each, the muhurtas, the gotra, devata of each. According to 
Hoernle the work is very old. Some notes are added on individual naksatras 
( mentioned in the Vedic works). Krttika—The Tai, Br. III. 1.4. 1 specifies 
the names of seven Krttikas as Amba, Dula &c. Panini refers to Krttika as 
Bahula (in IV. 3. 34). J. C. Hickey in ‘Introducing the universe’ (pp. 119- 
120) says that persons of unusually keen 731 vision under favourable atmos- 
pheric conditions can see even eleven. Mrgasirsa—Tai. Br. III. 1. 4. 3 
mentions both names viz, Mrgasirsa and Invaka. Punarvasu—In the Kathaka 
and Mai. S. this is masculine singular; Panini states (I. 2. 61) that in the 
Veda the word 'Punarvasu' is employed optionally in the singular (i. e. 


— 








( Continued from last page ) 
after having slept you asked this ‘O Agohya (the Sun who cannot be con: 
cealed by any one)! who is here that awakened us? The goat (the Sun) 
replied that the dog was the awakener at the end of year and that this 
was announced that day.’ Tilak in ' Orion’ (pp. 168 ff) explains at great 
length the meaning of these verses. Though one may not agree with every- 
thing that he says, his main contentions seem to be probable. 


731. TRARA aANT | gere ga qfetisrqmtt «te | Tat on à. 
~ « 
ay. 111.1.4.3; gegi gerdeitiqurqea t qr. 1.2.61, The ami has 'gerdersrarsmfqría- 


Heart gata aaa amn. geaféredt eara t qr. IHI.1.116. The arigrarexplains 
yarrai sia yeu: | feneaeerfenierfa fees: |. Heaters Sp aaa! WT. 
I. 2. 60; amidrat explains gar RERA Het qui: «eu: ; HQT qi sir Har vat 
Mera: |. sas TSeA HASH MA-ES A MT MTT: Aaria- 
Raga- aeq ARA "0 ener PRR (vp wen erator: | 
anas: qut Ahaa rampa gae. 97. 4-5. Tà stands for wa the 
presiding deity of qaiweaat (in the qrgsatiee and smadorasreeeq I. 4). 
The amqjuraaraqew differs from qued. as to some of the regents of wars. 
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sometimes in the dual, sometimes in the singular). Kalidasa employs the 
dual Punarvasu in Raghuvamsa XI. 36 ‘gam gataviva divah Punarvasu.,’ 
Tisya—Panini uses the word Tisya in I. 2. 63 and 3. 34 and the words 
Pusya and Sidhya in the sense of 'on which undertakings prosper or 
succeed,’ 
Phalguni—Panini provides that the words Phalguni and Prosthapada as 
naksatras are optionally used in the dual or plural, 


Nistya—Mai. S. shows that this is neuter singular. Nistya in Rg. VI, 
75. 19, VIII. 1. 13, X 133. 5 appears to mean ' outsider or outcaste '. 


Visakha—Panini (I, 2. 62) provides that in the Veda ' Visakha’ is 
sometimes used in the singular, sometimes in the dual, while in his day it 
was used in the dual. 

Anuradha— The mantra in Tai. Br. III. 1,2. 1 appears to use it as 
masculine plural. 

Rohini—Jyestha is called Rohini in Tai. S. and Tai, Br. (I. 5). Jyestha 
is styled Jyesthaghni in Atharva VI. 110. 2. Vide note 753 below. 

Mula—In Tai, S, Vicrtau is used for Mula. The Atharvaveda brings 
together Vicrtau and Jyesthaghni in VI. 110. 2-3 and has 'Vicrtau nama 
tarake' in II. 8. 1 and VI. 121. 3, In Rg, X. 87. 10 (tridha mulam yatudha- 
nasya vr$ca ) Mila means ‘root, foot’. The word 'Mulabarhana' occurs in 
Atharva VI, 110. 2 and Mulabarhani in Tai. Br. I. 5. 1. 4. 


Abhijit—not mentioned in Tai. S. and Kathaka, though mentioned in 
Tai, Br., Atharva and Mai.S. It is sometimes mentioned in later works 
e. g. the Anusasanaparva (64. 5-35) mentions the consequences of gifts to 
brahmanas on 28 naksatras from Krttika to Bharani. 

Srona—Atharva calls it Sravana and Kathaka speaks of it as Asvattba, 
In Panini IV. 2, 22 Asvattha is mentioned as a naksatra, The word Srona in 
Rg. I, 112. 8 means ‘lame or cripple’. 

Prosthapada—Atharvaveda speaks of ' dvaya Prosthapada ', 


it would be noticed that some of the names of naksatras 
differ such as Invaka ( in Tai. Br. I. 5.1 and Kathaka ) for Mrga- 
sirsa, Baht for Ardra ( in Tai Br. I. 5.1, Kathaka S. and Maitra- 
yaniS.), Tisya for Pusya, Nistya for Svàti (in Tai Br.) 
Rohini (in Tai Br. I. 5.4 and Tai. S.) for Jyestha, Viertau in 
Tai. S. for Müla ( in other Vedic texts ), Sronà (in Tai S, Tai 
Br. and Mai. S. ) and A$vattha in Kathaka S, for Sravana (in 
Atharva. ), Sravisthà for (medieval and modern) Dhanistha, 
Apabharani for Bharani (in Atharva, Mai. S. and modern 
times ). The deities also differ, the most striking being the 
change of place between Bhaga and Aryaman as presiding 
deities of Asadhas in the Kathaka, Vedangajyotisa, San gr., 
and Indra as deity of Citra in Tai S. and Tvastr in Tai, Br. 
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and Kathaka 8., Pitarah as deity for Mula in Tai. S. but Nirrti 
in almost all other texts; Indra as deity of Satabhisak in Tai. S. 
and Mai. S. but Varuna in Tai Br. (1l1i.1.) and Kiàthaka. 
Further, it was also specified whether a naksatra had only one 
star or had a cluster of two or three or more, Besides, the 
important point for consideration is; why does the Tai. S. differ 
from the Tai. Br. and Tai. Br. L 5 from Tai. Br. IIL 1 in the 
number of naksatras, in the names and the deities also of some 
of them. No satisfactory explanation can be given except this 
that the Tai. S. passage is earlier by some centuries than the 
Tai. Br. section ( IIL 1) or the Tai. S was composed in a country 
far away from the place where the Tai. Br. was composed. This 
latter does not appear to be probable since one part of Tai. Br. 
(1.5) differs from another part (II 1 ). The latter section 
speaks of a naksatra- isti in which oblations are offered to 28 
naksatras (including Abhijit ) and their deities (one naksatra 
being dealt with on each day from Krttikas) together with 
puronuvükyds ( invitatory verses) and yajyas (oblation verses ) 
which are different for each naksatra. The first fourteen naksa- 
tras from Krttika (upto and including Visakha) are called 
Devanaksatras and the fourteen naksatras from Anuradha to 
Apabharani or Bharani are called Yamanaksatras. After 
Visakha, the Tai. Br. (Naksatresti) inserts Paurnamasi with 
appropriate puronuvakya and yajya verses and after apabharani 
an offering to Amavasya with a puronuvakya (which is the 
verse ‘Nivesani sangamani vasanam’ Tai. S. IUI. 5.1.1) and ayajya 
(which is the verse * yat te deva adadhur', Tai. S. UL 4. 1. 1 ). 
Besides, it was laid down that the sacrificer had to invoke gods 
in the sacrifice by a name ( to be kept secret ) derived from the 
presiding deity of the naksatra on which he was??? born ( i. e. if 





732, agaaa @al Wat TSPEHÍSD | TTATART serai ANAA vua N 
wif verse 28. Western scholars usually ascribe the Vedanga J yotisa to 
about 400 B. C. For example, 'L' Inde classique' edited by Prof. L. Renou 
and others, Tome II. para 1711 assigns, after saying tbat the date is undeter- 
mined, 400 B. C as its probable date. I should like to place it not later 
than 8th century B.C. for several reasons, If the observation referred to above 
(p.496) about krttikas were made about 12th century B.C. (14th century B.C, 
as some scholars hold) and if 400 or 300 B.C, was accepted as the date of the 
Vedangajyotisa, it would have to be supposed that the writer of it either did 
not notice (or purposely ignored ) the fact that winter solstice had shifted 
about 11 or 12 degrees from the originally observed position. This is rather 
dificult to believe A difference of four or five degrees may not be dwelt 
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born on Krttika, then some name like Agnimitra &c., if on 
Pusya, Brhaspatimitra &c. ). 


If the naksatras ( 27 or 28 ) had been borrowed at one time 
en bloc from a foreign source the divergences in the names of the 
naksatras, in the presiding deities, and in the gender and number 
should ordinarily not have arisen to the extent they do. But, if 
they were an indigenous growth then differences of opinion 
would naturally have been evolved in the passage of centuries, 
The only asterisms first specialised and named in Greece and 
Syria were the Pleiades in Job. 38. 31, Homer and Hesiod; 
Orion in Job. 39.31, Homer and Hesiod; Arcturus in Job. 9.9 and 
in 39.32, Homer and Hesiod; the great Bear in Homer and Hesiod, 
Aldebaran in Homer and Hesiod and three more including Sirius 
( vide ‘Dawn of Astronomy’ by Norman Lockyer, 1884 p. 33). 
This is several centuries later ( if not thousands) than the early 
Vedic texts wherein the whole scheme of naksatras appears. 


Further details contained in the Tai Br. and Baudhayana 
$rauta-sütra ( 28. 3—4 ) are not set out here. The Naksatresii in 
the Tai. Br. (III. 1) has been competently dealt with by Prof. 
Paul Emile Dumont in the Proceedings of the American Philoso- 
phical Society, vol 98, No. 3 (1954 ) with text, English transla- 
tion and notes. The naksatras had been closely observed and many 
legends arose from imaginary resemblances of star groups to 
certain familiar animals and also fanciful interpretations of the 
constellations observed in the sky. The naksatras were closely 
concerned not merely in a religious rite called Naksatresti, but 
they were of prime importance in the basic $rauta rite, viz. 
consecration of the sacred fires( Agnyadhana). In the Satapatha 
Brahmana (II. 1. 2 ) reference is made to several naksatras from 
Krttika onwards together with their presiding deities as being 
fit for Agnyaddhana (viz. Krttika, Rohini, Mrgasirsa, Pürvà 
Phalguni, Uttara Phalguni, Hasta, Citra). The Tai. Br. recom- 
mends spring, summer and $arad for Agny&dheya in the case of 





(Continued from last page ) 


upon, Besides, the facts that the Baudhayana-srauta-sutra has a similar 
passage, that Kautilya follows the five year cycle and says that there is an 
intercalary month at the end of 21 years and another intercalary month at 
the end of the cycle of five years (II. 2 on p. 109 ) and the fact that the 
Mahabharata ( Virataparva 52, 3-5) speaks of adding two intercalary months 
every five years rather suggest an earlier date for the Vedanga-] yotisa. Vide 
Swamikannu Pillai’s ‘Indian Ephemeris' vol. I part I, p. 448 ff for discussion 
on the probability of the antiquity of the ECLESIAL A 
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brahmana, ksatriya or vai$ya sacrificer respectively. The 
Satapatha appears to condemn setting up of sacred fires in relation 
to naksatra alone and recommends that Agnyadheya should be 
performed on the New Moon of Vaisakha on which there is 
Rohini naksatra ;”* but these rules did not apply when a person 
had resolved upon performing Soma sacrifice and he should not 
in that case stop to consider the season or naksatra 


Very interesting information and legends are given in the 
Vedic texts about some of the naksatras. About the Krttikas the 
Satapatha Brahmana’”™ states ‘ other naksatras contain one star, 
or two or three or four stars, but these Krttikas are many; the 
sacrificer reaches plenty; therefore one should set up sacred 
fires on the Kittikas. These ( Krttikas) indeed do not swerve 
from the east, while all other naksatras do swerve from the 
eastern direction.” The recondite allusion in Rg. I. 164. 33 
( atra pita duhitur-garbham-adhat ) and X. 61.7 ( pita yat svim 
duhitaramadhiskan ) are developed into a myth, a lengthy 
account of which is given in the Ait. Br. XIIL 10 and Satapatha 
I 6. 2. 1-4 (Prajipati approached his daughter, some say the 
heaven and others say it was Usas &c.) and about Rohini, 
Mrga, the Mrgavy&dha ( Sirius ) and the three stars in the belt 
of Orion. Prajàpati?! is said to have had 33 daughters which 
he gave in marriage to king Soma, who was fond of Rohini 
and on account of that suffered from Rajayaksman (Tai. S. II, 
3. 9. 1). 


Why the naksatra lists begin with the Krttikas in the Vedic 
Literature and why with A$vini in classical Sanskrit literature 
can be explained only on astronomical considerations. The ver- 





732 à. aera Cara ST ETE SSITSRCTTHTSTESE aeg a Ar ARN 
WT! san 3 ser querit Wish | saat XI, 1.1.3 and 7, 

733. cam È Ser wares ar aia aaan oF YET ur HAART 
maag A | aes | war g d ured Bail a vaus Baler gar orare 
aama Wey feseqaed | yaqa DD. 1. 2. 2-3. It should be noted that the 
Present tense ( cyavante ) is used here, whenceit follows that this passage 
was composed when the position of the Krttikas on the equator was an 
Observed fact and their declination was nil. From this S. B. Dikshit 
deduced the date 3000 B. C (I, A. volume 24 pages 245-257). The @faairs 
are said to be seven in MaitrayaniS I. 6.9 and Tai. Br. III 1 4. 1. 


734. wsmrWerdfémrg gidet sme ! dn Tiare wteqqup | dret heeft 
Wty! 8. G11. 3.5.1; wem Mara ug geraai a veri 
SEa) FIRA. XI. 3. The number 33 is arrived at by adding 7 @f@ers and 
the remaining 26 «aras. 


508 History of Dharma$üstra —— [Sec. II, Ch. XV 


nal equinox was in Krttika about 2300 B.C. Instead of admit- 
ting this as a probable date for the Vedic works, Fleet boldly 
asserts that the list of naksatras beginning with Krttikas has 
no basis in fact, but belongs entirely to ritual and astrology 
( JRAS for 1916 p. 570). No detailed arguments are deemed 
necessary. Fleet does not specify cogent evidence, nor does he 
assign reasons why priests later on changed the beginning of 
the list from Krttika to ASvini, nor does he vouchsafe how the 
list of naksatras in the Vedic age began in fact for ordinary 
folk if the Krttika list was a pure priestly invention. Even 
Thibaut (in I. A. vol. 24 at p. 100 ) had to admit that the begin- 
ning of the naksatra series with Krttika instead of with Asvin! 
seriously affects Max Müller's assignment of 1500 B. C. to 800 
B. C. to the Vedic period. In the Tai, S. VIL 4. 8 there is a 
discussion about the time for undergoing the diksa in a Samvat- 
sara-satra’. 735 It is proposed there that the diksa may be performed 
on the Full Moon in Phalguni because that is the beginning of 
the year; then an objection is raised against this and it is pro- 
posed that the diksa may be taken on Full Moon in Citra, because 
that was the beginning of the year. If the year began with 
the winter solstice in those days this reference would have to be 
placed at 4000 or 6000 B.C. This passage probably embodies 
traditions that the year began in different months in different 
periods of antiquity. 


Great controversies have raged over the question whether 
the Indian naksatras are indigenous or were borrowed from some 
other people. The great French astronomer Biot held that Indians 
borrowed the naksatra system from the Chinese and Whitney 
followed Biot. There were others who held that Indians borrowed 
them either from the Babylonians or the Arabs. I cannot enter 
here into the merits of these discussions. The Arabs them- 
selves admit that they borrowed their astronomy from Indian 
Siddhantas and there is hardly anything to show that they knew 
the complete naksatra system as early as at least 1500 B.C. 
Therefore, we may leave the Arabs out of account altogether 
(vide Thibaut in Grundriss p.14). Great scholars are often 
blinded by prejudices and shut their eyes to basic facts. The 
Chinese system of Sieu had at first only 24 and then it became one 





735. pesin dint we a cad aeger Vrey ud UT 
BAIT gated | acta al wemidvd (697) Ryda 
Fae nu T creda WÍATSTQUDHTHY waa g4 Arame Taal aI 7 
araa fat wala d.c. VIL. 4 8. af appears to mean ‘ defect '. 
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of (it issaid) 28 at about 1100 B. C. (as said by Thibaut in 
Grundriss p. 13.) There are no clear traces in the Vedic texts 
that naksatras were held to be 24 during the times of those texts. 
We should not accept at their face value the assumptions of the 
antiquity of astronomy in China that are sometimes advanced 
( vide ‘ East and West’, Rome, vol. VI. p. 288.) Besides, neither 
in Babylonia nor in China were the asterisms thoroughly 
integrated with the religious system. In Vedic times one was 
not entitled to perform solemn sacrifices unless he had already 
set up sacred fires on certain naksatras. Further, the months 
(Magha, Phalguna, Caitra &c.) were named after certain 
naksatras and exist only in Sanskrit, not in Greek, Latin or 
Chinese. The deities that were deemed to preside over the 
naksatras from such ancient days as those of the Tai. S. and Tai. 
Br. are almost all of them exclusively Vedic and have no counter- 
parts in Babylonia or China. Besides, though thousands of 
cuneiform tablets have been found in Babylonia no one has, so 
far as I know, pointed to a single tablet where all the naksatras 
appear in an orderly series of 27 or 23, as we find in Vedic 
Samhitàs. It is at least clear that long before the Taittirlya 
Samhita the Vedic people had fixed the number of the naksatras 
(at 27 or 28 ), their names and order and their presiding deities 
and had made the naksatras a most integral part of their sacri- 
ficial system. Furthermore, almost all of the Indian names of 
naksatras are siginficant or have ancient legends connected with 
them. For example, Ardra means ‘ wet’ and the naksatra was call- 
ed Ardra because when the sun was in it rains set in. Punarvasu 
was probably so called because the grains of paddy or barley 
sown in the ground sprout up as new wealth after being buried; 
Pusya, was so called because the young sprouts grow and become 
nourished; Asresa or Aslesa, because the grown-up plants of paddy 
or barley grow high enough to embrace each other; Magha, be- 
cause the paddy or other plants are putting forth the standing 
crop which is wealth in itself; Krttika, because they ( being six 
or seven ), look like the skin of the spotted deer on which a 
religious student was to sit for Vedic study. In these circum- 
stances the burden to prove borrowing of the naksatra system 
by Indians was very heavy on those who affirmed it. What is 
the evidence? There is very little evidence except prejudice and 
speculation. The main tangible evidence they can and do rely on 
is that the Chinese or Babylonians had also 28 naksatras as the 
Indians had. But these scholars, though very learned and far- 
seeing in their own way, never stopped to consider how from 
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China and Babylon the naksatras could reasonably be supposed 
to have been derived by Indians more than 3500 years ago (on a 
most modest estimate) and allowed to be the very centre and 
basis of their religion of sacrifices, what were the means for the 
communication of the thoughts and ideas underlying the 
naksatra system and why one may not surmise that the real 
state of things was the other way about ( viz. the Babylonians 
and Chinese derived the system from the ancestors of Indians ) 
or that all systems were derived from a common prehistoric 
source. Another reason for discounting the theories of Biot, 
Weber and Whitney may also be advanced viz. the researches 
of Tilak in his ‘Orion’ (particularly pp. 61-95) and of Prof. 
Jacobi have at least made this clear that the Krttika series is 
not the oldest arrangement of the naksatras known to Indians, 
but that the Indians had once an older arrangement, which plac- 
ed Mrgasirsa at the vernal equinox. Those who are interested in 
these somewhat novel and rather barren controversies raised by 
Biot, Weber and others may read Weber’s ‘der vedischen Nachri- 
chten von den Naksatras’, two volumes, I. A. vol. 23 pp. 154-159 
(Jacobi on the ‘date of the Rgveda’), pp. 238-249 (Biihler’s 
note on Jacobi’s theory and Tilak’s Orion, I. A. pp. 85-100 
( Thibaut on ‘antiquity of Vedic civilization’) and pp. 361-369 
(Whitney ), I. A. 48 pp. 95-97. The word ‘naksatra’ is derived 
by Yaska7* from the root ‘naks’ meaning ‘to go’, while the 
Satapatha Br. (Il. 1. 2. 17-18) and Tai Br. IL. 7. 18 derive it as 
from na plus ksatra and Panini (VI. 3. 75) accepts this derivation, 
The word 'naksatra'(m) is applied even to the Sun in Rg. VI, 
67. 6. Tai Br. teaches how one is to mark the naksatra 
on whieh one has to perform a religious act, viz. he should mark 
about dawn and before the first rays light the sky the part of 
the sky where the naksatra appears and when the sun appears 
the naksatra would be to the west ofthe sun, at which time he 
should perform what he has to do. It is stated that sage Matsya 
established into eminence Yajüesu and Satadyumna by this 
method ( Tai. Br. I. 5. 2. 1. ). 


Even so early as the Ait. Br.7?7 Vedic Indians had arrived at 
the conclusion that the Sun was one and never sets. ‘This Sun 


— À— 
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indeed never sets nor rises. When people think that he (the 
Sun) sets what happens is he reaches the end of the day, 
reverses himself, creates night below and day above. When 
people think that he rises in the morning, that means that 
having reached the end of the night he reverses himself, makes 
day below and night above. He indeed never sets’. This is in 
very interesting contrast to the Jaina view in Suryaprajüapti 
of two suns and two moons or the view of Heraclitus in Greece 
(6th century B. C. ) that a new sun was born and died every day 
( Eisler p. 42. ) 

In the Brahmana period Indians had ??7* found out the day 
called Visuvat or Visuva ( which is said to be in the middle of 
the sacrificial year) when the day and night were of equal 
length: ‘ As a person fastens the two wings or sloping sides of 
a hall (or shed ) to the bamboo ridge or beam that is in the 
middle ( of the shed ), so people use the Divakirtya day for stret- 
ching across the two sides ( half years )’. 


I have purposely devoted some space to the subject of the 
astronomical knowledge of people in the Vedic age. Several 
European scholars that have written on the astronomical 
achievements of ancient and medieval India, have indulged in 
very disparaging and contemptuous statements about Indians 





( Continued from last page) 
Waa agaa favdesdecvrraedreged UA wen! TT AAA 
faratafa ie. ar. DII, 44. This idea is taken up by soma Furanas also. For 
example, (duurqutor II. 8.15 says AqIeATHARAET MSA: AIG Aa: | TAMANE 
fe gga wT: I agg in smTaremata. XL 3 criticises the Jain view 
“Wana wearer rath rq! HAHeETearadi raid Ta qeu t. 
The qalgan ( XIII. 8 ) also refers to this Jaina view, 

737a. mRhídsURaeuqutsd fduaed nep Wa ia. ar. IV. 18 (18.4); T" 
Tard uanf nva damaanres(d ud xac Want enia Wee 
wu | a. at. 1. 2.3. qao explains on @ wr 'íqd« aded memi 
magaga agea '. The amer (IV. 6.3-13 and IV. 
7. 1) refers to gaq day and provides that (garmig is to be sung that 
day since the Gods removed by Divakirtya the darkness with which Svar- 
bhanu, the son of an Asura, had pierced the sun and that fagaq is the soul of 
the year and two wings or two sides go round it. Vide H. of Dh vol. II. page 
1240 for the arrangement of the ‘Gavam-ayana’, a samvatasarika sattraand the 
position of the waq day It should not be forgotten that the Equinox itself 
is more or less an astronomical fiction and cannot be accurately observed 
without scientific apparatus. As the sacrificial year had only 360 daysanda 
day called {gaq was in the middle that would come to 361 days while the 
solar year i» 3651 days nearly and therefore faqaq would have been a day 
of equal day and night only approximately. 
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not only in astronomy, but generally. To take only one or two 
instances. Thibaut ( Grundriss p. 3) is pleased to observe that 
what Indians knew before Greek influence is not much and is 
of a primitive character. This is how Whitney, a learned 
American scholar of Sanskrit, unburdens himself; ‘there can be 
no question that, from what we know in other respects of the 
character and tendencies of the Hindu mind, we should not at 
alllook to find the Hindus in possessiou of an astronomical 
science possessing so much of truth. They have been from the 
beginning distinguished by a remarkable inaptitude and disin- 
clination to observe, to collect facts, to record, to make inductive 
investigations’ (J. A. O. S. vol. VI p 471). His coadjutor, 
Mr. Burgess, differed from him even in regard to astronomy 
( ibid. pp. 477—480 ). 


One is tempted to return Whitney's compliments to Indians 
in the same coin by saying that for 1400 years from Ptolemy, 
the ancestors of Whitney and other highbrows hardly ever made 
any discovery of astronomical importance, stuck unthinkingly 
and slavishly to the Almagest and were literally in the dark 
about the true astronomical position during what are often 
called the Dark Ages of Europe. Even Luther who rebelled 
against the authority of the Pope denounced Copernicus asa 
fool, charged the latter with turning upside down the science of 
astronomy and relied upon the Bible, which, he said, declared 
that Joshua commanded the Sun to stand still and not the 
Earth (Joshua 10. 12). This betrays the old mentality that if 
there is a contradiction between the words of the Bible and 
Nature, the believers in Scripture must correct their ideas of 
Nature in accordance with the Bible and not the Bible in 
accordance with what is found to be Nature. This also reminds 
one of the maxim of the Parvamimamsa that there is nothing too 
heavy for a sacred text. 


I should request all Western authors interested in Indology 
and dazzled by some writings of a few Greeks to ponder deeply 
over the following words of Sir Norman Lockyer in his ‘Dawn 
of Astronomy’ (1894) ‘ Anaximander told us that the earth was 
cylindrical in shape and every place that was then known was 
situated on the flat end of the cylinder; and Plato, on the 
ground that the cube was the most perfect geometrical figure, 
imagined the earth to be a cube, the part of the earth known to 
the Greeks being on the upper surface. In these matters the 
vaunted Greek mind was little in advance of the predecessors 
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of the Vedic priests' (p. 8). If the Gireeks forged ahead in one 
or two branches, there were several other peoples in the world 
that far surpassed them in other equally important matters, I 
would also recommend to them to read carefully what Sarton 
gays in his Preface (p. IX) to ‘A history of Science’ where he 
charges Western writers with unpardonable omissions viz. 
ignoring the scientific efforts of Egypt, Mesopotamia and other 
countries and assuming childishly that science began in Greece 
and secondly hiding the superstitions which surrounded eminent 
Greeks. Writers at least in the 19th and 20th centuries should 
have no reason to run down one people and praise to the skies 
another people, but their endeavour should be to arrive at well- 
documented, well-balanced, impartial and cautious judgments 
upon the achievements of ancient peoples of the world. 


The chronology of the Vedic age is far from certain. Jacobi, 
Dikshit, Tilak and some others would put the Vedic age back 
to 4000 B. C. or even earlier. Winternitz puts it as far back 
as 2500 B. C.; while Max Miller and following him many 
Western scholars would thrust all Vedic Literature between 1500 
to 800 B. C. Even taking these latter timings the Vedic Litera- 
ture shows a good deal of progress in astronomical matters 
which Indians could not have owed to Greece, There is no 
extant literature in Greece that can be placed earlier than about 
900 or 800 B. C. with certainty. The Homeric poems and the 
works of Hesiod are the oldest surviving literary writings in 
Greek. Homer mentions the Sun, the Moon, the morning and 
evening star, the Pleiades, Hyades, Orion, Great Bear, Sirius 
(Orion’s Dog ), Bootes ( Arcturus) and Hesiod mentions practi- 
cally the same stars as Homer; Hesiod says that spring began 
sixty days after winter solstice, puts down moon’s period at 
thirty days, but does not mention equinoxes.* It should be 
noted that Vedic astronomy several centuries (if not thousands 
of years) earlier than Homer and Hesiod was at least as 
advanced as that in the two Greek authors. The very ancient 
peoples (besides Indians and Chinese) are the Egyptians, the 
Babylonians, the Hittites and Chaldeans. About the Egyptians, 
the Cambridge Ancient History (vol. II p. 218) states that there 
is very little trace of the application of Mathematics to Astro- 








738. Vide ‘Greek Astronomy’ by T. L. Heath (1932) introduction 
XI-XII and Sir Norman Lockyer's ‘ Dawn of Astronomy ' (1894) p. 133 for 
the knowledge of only a few stars exhibited in the Book of Job and by Homer 
and Hesiod. 


H. D. 65 
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nomy in Egypt and that, though the length of the solar year 
had been fairly accurately determined, this was done by 
observation of the heliacal rising of Sirius or Sothis which 
happened to correspond rather closely with the first rise of the 
Nile and involved no calculation whatsoever. About Hittites 
and Chaldeans there is not much to be said as no one asserts that 
naksatras were borrowed from them. Even about 800 B.C 
Homer’s and Hesiod’s knowledge of astronomy was meagre, 
Even Hipparchus, regarded as the greatest astronomer of anti- 
quity who completed his catalogue about 130 B. C., had access to 
a continuous series of observations made in Mesopotamia 
reaching back to 747 B.C. Ptolemy wrote about 150 A. D.: 
his Almagest is based on the observations of Hipparchus, and 
almost all that is known about the predecessors of Ptolemy is 
derived from the latter's work, as, owing to the very excellence 
of Ptolemy's work, all writings of his predecessors ceased to be 
studied and have not been recovered. The theory of Greek influ- 
ence in astrology will be dealt with a little later on, but a few 
words may be said here about the supposed influence of Greek 
astronomy on the Indian Siddhàntas/? and later works. In the 











738 a. Vide Rawlinson in ‘Five monarchies of the Ancient World,’ 
vol. II. p. 574; also Breasted in ' Ancient Times' p. 214 for the passing of 
the observations of Nabunassar and Kidinnu (who practically discovered 
the Precession of the Equinoxes) to the Greeks and for the Greek engineer 
Meton taking the length of the year from the tables of Nabu. A continuous 
record of dated observations began with the reign of Nabunassar ( who 
began to rule in 747 D. C.), from which date the observations continued till 
Ptolemy's day; vide Heath's ' Greek Astronomy’ p. XIV and pp. 142-143, 
Prof. Neugebauer has recently questioned the claims of Babylonian Kidinnu 
to have discovered the precession of the equinoxes (in JAOS for 1950, 
vol. 70 pp. 1-8) and Morris Jastrow (Jr.} in ‘ Hepatoscopy and Astrology ' 
contributed to Proceedings of American Philosophical Society vol. XLVII at 
P. 671 appears to have done the same before him. Sarton (in JAOS vol. 75 
No. 3 p. 169) supports Prof. Neugebauer, though he admits that some of the 
Babylonian observations made it easier for Hipparchus to discover precession 
of equinoxes, | 

739, qiíe JOE ess rare | ar gri sqneqnat 
eed N denga: Wea deg eeq Tan: MAR: | aem: mAT: «fimi 
Awa i qagan I. 3-4. Itis said here that qtierst and Qag were 
commented upon by eda, that the Süryasiddhanta is most accurate, 
Paulisa is accurate and Romaka approaches it in accuracy and that Vasistha 
and Pitamaha are far from accurate. Thibaut (in Intro, to qumergremt 
pp. XLIX-L) holds that Paulida-siddbanta known to Utpala (about 966 
A D. ) was different from the one known to Varáhamihira, that both Romaka 
and Paulisa known to Varaha could not be placed later than 400 A. D. 
(Intro. p. XXXIII). 


Greek influence and Siddhüntas 515 


first place no Indian work of the Siddhanta class admits that any 
Yavana knowledge was at the basis of the Indian astronomy nor 
do these ancient Sanskrit works on astronomy set out any large 
number of purely astronomical terms of Greek origin as Varàha 
does in astrology. The subjects to be dealt with in the Paficasid- 
dhantika are set out in chap. I. verses 5-7 and there is hardly 
any word therein that can be said to be originally Greek, 
Reliance is placed by Weber and others on the fact that two 
of the five Siddhantas the characteristics of which are sum- 
marised by Varahamihira in his Karana?9 called Pafica- 
siddhàntika are designated Romaka anl Paulisa and it ig 
argued that this clearly suggests Greek influence. One should 
like to know the number of purely Greek astronomical words 
employed in the Siddhantas (older than Varaha) and different 
from the 36 or 97 Greek words said to have been employed in 
Sanskrit astrology by Varaha and others.  Conceding for 
argument that Romaka stands for the Alexandrian school that 
does not prove Greek influence on the Siddhàntas. There is 
hardly any evidence to show that any medieval work or calendar 
inIndia followed or was based mainly upon the data of the 
Romaka, The length of its year is 365 days, 5 hours, 55 
minutes and 12 seconds which exactly agrees with the deter- 
mination of the extent of the year given by Hipparchus and 
accepted by Ptolemy (Thibaut in Grundriss p. 42). The 
rules set up by Varaha for ahargana according to Romaka give 
results for the meridian of Yavanapura (and notfor that of 
Ujjayini). It did not occur to any Western scholar so far that 
ihe Romaka-siddhànta being in Sanskrit was most probably 
composed by some Greek”? settled in India familiar with 





740. Difference is made between a siddhanta work and a karana, The 
latter is a compendious astronomical work which does not discuss astrono- 
mical theories at length (as the siddhantas do) and furnishes a set of 
concise and approximately correct rules for the quick performance of the 
more important astronomical computations. 

741. Not only was the Romaka not followed, but a comparatively early 
writer Brahmagupta ( born 598 A. D.) condemnsit as beyond the pale of 
Binrtis: sppHeqeqeneur KERSA: Warm: | see Wan d 

 srrarepaienatea I. 13 quoted by S, B. Dikshit in I. A vol. 19 pp. 
133-142, where Mr. Dikshit contends that the Romaka summarised in the 
Panücasiddhantika is different from the Romaka of Srisena and that the 
former was composed before 150 A D. 

742. The Paulisa-siddhanta is supposed by Weber to have been 
borrowed from Paulus Alexandrinus (4th century A. D.). Kern (preface 

(Continued on next page) "a : 
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Sanskritas wellas with the Greek or Alexandrian astronomy 
that preceded Ptolemy and probably even Hipparchus and that 
thetefore Varáha gave a summary of it in his karana, just as in 
his famous work on Astrology, the Brhajjataka, he mentions the 
views of the Yavanas and frequently differs from them. "Further 
Varáha is generous in his appreciation of Greek astrology 7# 
'Yavanas are indeed Mlecchas and this Sastra is well cultivated 
(or established) among them; even they (the Yavanas) are 
honoured as if they were sages. What need it be said about á 
brahmana well-versed in Astrology (he will be honoured 
much more). The word ^'$àstra' in this verse when read 
along with 'daivavid' in the 2nd half must be taken in the sense 


( Continued from last page ) ES 

to Br. S, p. 49) rebukes Weber for proceeding to this conclusion on ‘the 
slender ground of the identity of name, but Kern himself feels that Pauliga 
was a Greek. D. E. Smith in ‘ History of Mathematics ' (ed. of 1922; vol, 
I. p. 145) avers that Greek scholars settled in India after Alexander's time. 
In my paper on ' Yavanesvara and Utpala' contributed to the J. B. B. 
R. A. S, vol. 30 parts 1 and 2 pp. 1-8 I refer to two extensive works on 
astrology in several thousands of fine Upajati and Indravajra verses com- 
posed by Sphujidhvaja and Minaraja, both of whom claim to be the ovet- 
lords of Yavanas. The Besnagar column Vaisnava inscription on the 
Garudadhvaja in honour of Vasudeva by Heliodora, a devotee of Vasudeva 
and son of Diya and hailing from Taksasila (Taxila) who was a Yona 
( Yavana ) ambassador of king Antalikita ( Antalkidas) to the court of king 
Bhagabhadra shows how even high-placed Greeks became devotees of 
Vasudeva, settled in India and got the inscription engraved not in Greek nor 
in bilingual characters, but in the Indian language and lipi. Vide W. W. Tam 
in ‘Greeks in Bactria and India’ pp. 313-14, 380-81, 390-91 for Greeks 
knowing Indian languages, for many Greeks becoming Indianized and 
J. R. A. S. for 1909 pp. 1053-1056, 1087-1094, J. B, B. R. A. S. vol. 
23 p.104 and I. H. Q. vol, VIII (íor1932) p. 611 for the Besnagar 
Inscription, 


743, Grad Tay WIG sre uaa asus sae fd qud 
faz fea: n gecdi II, 15 (Kern). Alberuni (Sachau, vol. I.p. 23) refers to this 
verse, In yna IV, 1.49 twelve words ( FATT "usse ) 
are mentioned to most of which the affix ary is added in the sense of 
‘Wife’, The word qa is an exact reproduction of the word Ionia, which 
was originally a strip of mountainous coast in Asia Minor about 20 to 30 
miles broad, There is nothing to show, as Western writers are fond of saying, 
that Panini refers to Alexander and the Greeks that came with and after him, 
Miletus was in the 6th century B. C. the richest city in the Greek world, 
In Panini's days qyqar meant the wife of a yavana while in Katyayana's 
days qqaret meant only the yavana alphabet, Later on all Greeks came to 
be called Ionians, Vide Will Durant in ' Life of Greece’ (1939) p. 134, 
Sarton in ‘A History of Science ' p. 162, 
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of ‘hora-sastra’. But Varaha nowhere pays a similar compliment 
to Yavanas about their proficiency in Astronomy and Mathe- 
matics. This' would suggest that in astronomy he did not 
rate them high or did not think they had anything special to 
impart to' Indians or at least he did not base his astronomical 
theories on the works of Greek astronomers. He hardly ever 
employs any ‘Greek words that are not already employed im his 
work on astrology. B ' pU 


" Thibaut ( Grundriss, p. 42 ) holds that the name Puliga has 
decidedly a non-Indian appearance. One fails to understand 
why these learned writers are so positive about a certain name 
being non-Indian. We have in Sanskrit such ancient names 
as Pulastya,”* Pulaha, Paulastya (for Kubera ) which contain 
most of the elements of the word Pulisa and are very similar to 
it. Even in these days Hindus bear such names as Nabobsingh. 
The siddhantas are called Paitamaha and Paulisa because 
they were deemed to have been composed by Pitámaha and 
Pulisa. Alberuni, Thibaut says, traces the name Puliga toa 
Greek author Paulus; but Alberuni who was familiar with both 
Indian ‘and Greek authors might have committed a mistake, as 
even such a scholar as Weber, whose vast reading and pheno- 
menal industry are a marvel, was misled by mere similarity in 
name and one recalls what was said in the drama Sakuntala by 
the attendant of Sakuntala’s little son that the child was misled 
by the similarity of names. Thibaut himself admits that it 
cannot be proved that the Paulisa siddhanta is related to the 
work of the Greek astrologer Paulus. Paulisa-siddhanta appears 
to have restricted itself mostly to astronomical matters. We 
have seen (p. 488) that the Paitamaha-siddhanta was composed 
about 80 A. D. Therefore, that Siddhanta could not have borrowed 
anything from Ptolemy (150 A. D.). Prof. Neugebauer again 
has 744 no doubt that the original impetus to scientific Hindu 








744. Pulastya is quoted about a dozen times by Apararka ( first half of 
12th century A. D.) and about three dozen times by the Smrticandrika ( first 
half of 13th century A. D.) as a writer on Smrti and Pulaba also is quoted as 
a Smrti writer by the latter work. Manu I. 35 speaksof Pulastya and Pulaha 
as two of the ten sons of Prajapati. Pulastya and Pulaha are two of the 
seven sages (in Br. S. 13. 11). 

744 a. Vide ‘Journal of Near Eastern Studies’ vol. IV. at p. 30 ( Prof. 
Neugebauer on 'History of Ancient Astronomy'). Whitney also ( Surya- 
siddhanta in J. A. O. S. vol. VI. p. 474-75) suggested that it was pre-Ptolemaic 
astronomy that was transmitted to India and Prof. Neugebauer, relying 

( Continued on next page ) 
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astronomy came from Hellenistic astronomy, since he thinks 
that the use of the eccentric-epicyclic model alone is sufficient 
proof. But he is inclined to hold that the period of reception 
lies between Hipparchus and Ptolemy and hopes that a 
systematic study of Hindu astronomical works might reveal 
information about pre-Ptolemaic Greek astronomy no longer 
preserved in available Greek sources. It is doubtful whether 
that hope will ever be fulfilled. If ancient Indians were capable 
of analysing the elements of the Sanskrit language and raising 
such a system as Panini’s, if they could plumb the depths of the 
human mind and create a mental discipline like the Yoga, if 
they carefully noted centuries before Christ the parts of the 
glottis and other organs in the mouth in the production of the 
letters of their language and produced the Pratisakhyas and 
Siksa works, if they could create a fable literature and invent 
the game of chess and make a gift of these two to the whole of 
mankind, if their knowledge of Algebra was of a superior order 
(vide Colebrooke’s Essays, vol Il. at p. 446 and Cajori’s ‘a 
History of Elementary Mathematics’ pp. 93-101), if they invented 
the decimal place value?!” system for numbers and propagated 
it and the sign for a zero to Europe through the Arabs in the 12th 
century A. D., there is hardly any compelling reason for saying 
that it would not have been possible for them to arrive at their 
own eccentric and epicycle system (of which Prof. Neugebauer 
makes so much) independently of any other people to explain the 








(Continued from last page ) 

only on a few translated Sanskrit texts, probably repeats what Whitney 
suggested without any substantial evidence. Prof. Neugebauer in J, A. O. S. 
vol. 70 (1950) p. 7 admits that scholars are very far from a real insight into 
the development of Hellenistic astronomy before Ptolemy. In his review of 
the work on Indian studies by Professors Renou and Filliozat Prof. 
Neugebauer seems to bold that the discussion of Greek influence on Hindu 
astronomy and mathematics is of very little interest, since most of the Greek 
material was well known in Mesopotamia in the middle of the 2nd millenium 
B.C. and might have spread from Mesopotamia towards the east (vide 
"Archives Internationales d'Histoire des Sciences’ for April—June 1955 
at p. 170). 


744 b. Mesopotamians used 60 as their basic number instead of 10. 
With them each position counted for 60 and not for ten, 123 in our decimal 
place value system is equal to 1 x 10? + 2 x 10' plus 3. A similar notation 
in Mesopotamia would give 60? + 2 x 60’ plus3 =3723. For numbers 
below 60 the notation was clumsy as a dividing line had to be used for the 
tens and integers, 
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supposed motions of the Sun, the Moon and the planets round 
the earth. 


One more observation must be made here. The Vedanga- 
Jyotisa?5 says ‘The sun and the moon start towards the 
north in the month of Magha at the beginning of Sravisthà (i. e. 
Dhanisthà ) and the Sun starts towards the south in the middle 
of Aslesà in the month of Sravana’ i. e. winter solstice was in 
the beginning of Dhanistha. In the Brhatsamhità Varahamihira 
tells us that in his day the two ayanas of the Sun took place at 
the beginning of Karkataka and of Makara respectively, that 
indeed at some time in the past Uttaradyana began at the 
beginning of Dhanistha and duksin@yana commenced in the 
middle of Asles&à and that therefore it was so declared in 
former $àstras. This shows that, between about 505 A.D. when 
Varaha planned and probably wrote his Paüca-siddhàntika and 
the observation contained in the Vedanga—Jyotisa, the commen- 
cement of Daksinàyana had shifted from the middle of Aslesa 
to the last quarter of Punarvasu i. e. in all about 23 degrees and 
20 minutes. Varahamihira makes no effort to explain this. It is 
therefore quite reasonable to argue that he was probably not 
aware of the theory of the precession of the equinoxes. Autho- 
rities are not in complete agreement as to the yearly extent of 
precession. Taking it at 50-2 seconds per year, the total number of 
years between Varaha and the date of the observation in Vedanga 
Jyotisa would be about 1673 and deducting 505 years (the time 
of Varaha’s epoch for a siddhanta calculation) the observation 
would refer itself to about 1168 B. C. If Varaha and his prede- 
cessors had borrowed scientific astronomy directly from the 
Greeks, they should have been quite aware of the precession of 


745. wd samet RARR) VA qiero AIA: STH 
dqigsdifau ( of dq ), verse 6 (and 7 of qaHqigsdids), smQmratg qim 
awa Wiss) qs usnm MBS ainaadd alag: kke- 
area amigasairad | quede HI. 1-2. wr means onder, of which the 
presiding deity is serpents. mAg refers to dare edid and similar 
works. The qarga (IL. 21 p.9) refers to this: smoratqnierat 
Ages: Maton ares | gangi agian gaiga: t. We find in the 
wt. sit. q3 a passage almost identical with quta ediiau verse 7, viz. MERTA 
ARAR arae sare qurdtarafaada RI (2629). Th 
words aq wrgara form a half argegyq verse. — - 
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equinoxes, since precession is said to have been discovered by 
Hipparchus, and was adopted by Ptolemy.” 


This consideration has special force in view of the fact that 
Varaha believed that the constellation of the Saptarsis ( Ursa 
Major) was in the Maghàás at the time when Yudhisthira ruled, 
that that star group remains for one hundred years in each of 
the 27 naksatras and that therefore to complete one cycle 
through all naksatras the star group of Saptarsis required 
2700 years.7# 


There are other serious difficulties also in holding that the 
Sanskrit scientific astronomical treatises were acquainted with or 
borrowed from Ptolemy’s work. Numerous discrepancies in essen- 
tial matters exist between Ptolemy’s work and Hindu astronomical 
works such as the assignment of different dimensions to the 
epicycles of the planets by Ptolemy and by Hindu writers. There- 
fore, it is altogether improbable that the Hindu works were 
directly based on Ptolemy’s work. Nor is there any direct evidence 
to show that Hindu works were based on Hipparchus or the works 


745a, Vide ‘Greek Astronomy’ by Heath p. 611 and Prof. ‘Neuge- 
bauer in Journal of Near Eastern Studies, vol. IV, p. 24. In the:Poona 
Orientalist vol, VIII. pp. 68-80 Mr. Raja Rao endeavours to prove that 
ancient Pravargya legend is based on a knowledge of the precession of 
the equinoxes. In the first place, too much has to be taken for granted 
to make that thesis probable and in the 2nd place it would have to be 
admitted that precession, though known in the Vedic age, was forgotten 
before the times of Varahamihira who is apparently not aware of it. . Prof. 
K. V. Abhyankar (in Dhruva commemoration vol. III. pp, 155-164 ) tries to 
show that 'precession of the equinoxes' had been discovered in India in 
ancient times, but his arguments are far-fetched and not at all convincing. 


746. STRATE mera: mera ufui BAR aval! qufüauuidud: HAS 
SICUT 313124 n ginra std sud d xen qom N. Several puranas mention 
that the Saptarsis were in Magha at the time of Pariksit and that 
they are in one naksatra for a hundred years. Vide qrg 99. 421-23, 
H&g 273. 42-44; on q. q 13. 3-4, germ quotes a verse of Vrddha Garga 
who is earlier by some centuries than qurefamex “ miden d Rara 


fagqaam i ser WAAC: Tatar mgA Tat: 1.7 fat are the deity of war. In the 
fdvurquror IV. 33. 34 it is said that at the time of king Pariksit the Saptarsis 


were in Magba naksatra. In gg. 13. 2 atte promises that he would follow 
the doctrines of quit about the motion of Saptarsis ( Ursa Major ). Accord- 
ing to the Salyaparva of the Mahabharata (chap. 37. 14-15) Vrddha-Garga 
was an adept in the computation of time and in auspicious and inauspicious 
phenomena and a holy place on the Sarasvati river was named Gargasrotas, 
which Balarama is said to have visited. Therefore, Vrddhagarga must bave 
preceded Varaha by many centuries, 
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of other Greek writers. No such Greek works are now available 
nor are even Greek elementary manuals of astronomers available 
which can be said to agree with Hindu scientific works. That 
an extensive Sanskrit literature on astronomy has perished is 
clear from Varaha-mihira’s works and Utpala’s quotations in 
his commentaries on the Br. S. and Brhaj-jataka. Modern 
Western writers would do well to observe at least for the present 
a non-committal attitude instead of repeating ad nauseum that 
Hindu scientific astronomy was derived from Greeks on slender 
similarities between the two systems and on obscure and ill- 
understood passages and extracts in old astronomical works 
(vide E. Burgess in J. A. O. S. vol. VI at p. 480). 


After having briefly indicated the astronomical knowledge 
to be gathered from Vedic works, it is now necessary to show 
that astrological knowledge is also found in the Vedic texts from 
the oldest times. The human mind is very curious to know the 
future and is very prone to regard certain days, times and 
appearances as auspicious or favourable and others as inauspici- 
ous. Various means were adopted by ancient peoples to pry into 
the future. The word astrology is now generally understood’*’ to 
mean the predictions about what would befall an individual 
based on the configurations of the Sun, the moon and the planets 
at the time of his birth. But this was not the sense or at least 
the only sense in which the word was used in very ancient times. 
Astrology known to us from the ancient Assyrians was concerned 
almost wholly with the interpretation of celestial phenomena 
and planetary configurations and the predictions about the 
immediate future in relation to the country, its people, its 
government or king, in such matters as the crops, floods, storms, 
invasions or other calamities. The events in the heavens, in the 
sky and even on the earth were supposed to intimate the 
thoughts of the gods, and to convey indications about impending 
happenings. This may be called natural astrology. Horoscopic 
astrology is a later development. Predictions were also derived by 
skilled diviners from various other happenings such as dreams, 
the flight and cries of birds, and the interpretation of the 
mysterious signs on the livers” of the sheep killed in sacrifices 
to gods in Babylon and Rome. 


747. Vide Frankfort's ‘Cylindrical seals’ p. 157, Prof. Neugebauer in 
E. S. A. p. 163. 

748. Vide Breasted in 'Ancient Times' p. 175, Cambridge Ancient 
History vol. I. p. 409. This lore called ' Hepatoscopy' does not appear to 
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The first thing that we notice is that even in the Rgveda we 
have frequent references to 'auspiciousness of days' (sudinatve 
ahnàm) in Rg. IIL 8.5, IIT. 23.4, VIT. 88.4, X. 70.1, (' sudinatvam- 
ahnàm' in Rg. IL 21. 6 and 'sudinesvahnam' in Rg. IV. 371 ). 
A few of these may be translated here. ‘O Indra! establish 
amongst us abundance of wealth, freedom from injury to our 
bodies, sweetness of speech and luckiness of days’ ( Rg. II. 21.6): 
‘(The sacrificial post) when planted on an auspicious day goes 
prospering in the sacrifice attended by many men’ ( Rg. IIL 8.5 } 
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have been developed in India. Vide ' Hepatoscopy and Astrology in 
Babylonia and Assyria’, a paper in the Proceedings of the American Philoso- 
phical Society, vol. XLVII, pp. 646-676. Divination is either voluntary or 
involuntary. In the former marked arrows were used ( apparently referred to 
in Ezekiel 21. 21) or birds were sent out and the directions in which they flew 
were noted and interpreted or such things as dipping buds or flowers in water 
and placing them at the feet of the images of gods in India and noting 
whether the flowers on the right or left side fell down first. Involuntary 
divination depends on all kinds of signs, phenomena and happenings that 
force themselves on one's attention such as aspects of the sun, the moon, 
planets, lightning and clouds, dreams, chirping of birds and falling of 
lizards on one's body and the like. The Babylonian and Assyrian priests 
attached to temples made very extensive collections of omens and portents, 
but the interpretations almost exclusively concerned general welfare (viz. 
crops, pestilence, war, famine, plenty &c. ) and if an individual was referred 
toit was only the king. The theory underlying hepatoscopy was that the 
animal offered was assimilated to the deity and the soul of the animal entered 
into the inner being of the god. The seat of life and of the soul was 
supposed to be the liver. The chief parts of the liver were the right and left 
lower lobes. Among the Romans the heart and lungs also were examined, 
the right representing the favourable side and left the unfavourable side. 
The priests did not hesitate to announce to the king unfavourable results and 
applied their systems consistently, Astrology represented a comparatively 
more scientific view of the universe. The planets came to be regarded as 
gods even in the oldest astrological texts in which the five planets were 
identified with the chief gods of the Babylonian pantheon, viz. Jupiter with 
Marduk, Venus with Ishtar, Saturn with Ninib, Mercury with Nebo and 
Mars with Nergal, Jupiter (- Marduk p. 654) being always mentioned first. 
It was believed that through the. planets and stars one can see gods at work. 
Prognostications varied according to the season or month of the year and the 
day. The Greek astrology offered a great contrast to the Babylonian, since 
in the former the individual came to be all in all. The Greek astronomers 
obtained from the Babylonians the names for the constellations of the 
eclipitic, which are used even now in Europe. Vide Jastrow's ' Religion of 
Babylon and Assyria’ p. 370 for identification of Marduk, Ishtar and othe? 
Babylonian gods with planets and p.371 for the fact that Ishtar ( Venus) 
figures most prominently among the preserved astrological texts and 
' Babylonian and Assyrian Religion’ by S. H. Hooke pp. 24-30. 
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'O Agni! I establish thee on the best place of the earth (the 
uttaravedi ), the place of worship and for libation, securing lucki- 
ness of day ; may you shine opulently on the (river) Drsadvati, 
on the concourse of people, on the river Apaya and on Sarasvati 
(Rg. II. 23.4 )79, 


There are several other passages in which a wish is expressed 
that the days would be auspicious or lucky for sacrificers etc. 
Vide Rg. IV. 4. 7, V. 60.5, VIL 11. 2, VIL 18. 21, I. 124.2 (May 
new dawns like the past ones shine for us with wealth and lucky 
days), X. 39.12.74 


It has already been seen above (note 726) that in Rgvedic 
times cows were driven (by way of dowry) to the bridegroom's 
house on Aghas ( Maghàs) and the bride was carried in a chariot 
to the bridegroom's house after the marriage on the Arjuni (or 
Phalguni) naksatra. In accordance with this the naksatras on 
which marriage should be celebrated are enumerated in the 
Baud. gr. as Rohini, Mrgasirsa, Uttara-Phalguni and Svati. 


It has already been shown above (on p. 506) how Agnyddheya 
(the setting up of the sacred fires) was to be performed on 
one of seven naksatras or in spring, summer and autumn 
aecording to the varna (class) of the performer (vide Kathaka 
S. 8.1, Sat. Br. IL. 1.2, Tai Br. I. 1.2.67). But an exception was 
recognized in the case of one performing a Soma sacrifice, lt 
was provided that whenever aman had a desire to perform a 
Soma sacrifice he might establish the sacred fires in any season 
and that would bring prosperity to him.™. 


In ancient Vedic passages no clear line of demarcation 
appears between what may be called natural astrology and 





749. wid vrraR(E aai arr ara: qaem uc. II. 21,6; 
mA Baraat Bara sium sm ew quum tay. DIL. 8. 5; (e e qu on 
Then sara (Gage ser | Zagat Alay oma ent Ung fqdife N 
mm. III. 23. 4, 

749a, The Greeks held the waxing moon lucky and the waning moon 
unlucky. Hesiodic system ( which is at least several centuries later than the 
Rgveda ) furnishes the earliest evidence for lucky and unlucky days, though 
Hesiod admits that there was divergence of opinion on that point. Hesiod 
puts a special ban on the 5th day of the month, while the 7th day was sacred 
to Apollo in Greece and was held sacred in Babylon also. Vide L. R. arnell 
in ‘Greece and Babylon’ p. 294. 


750 ait ag wq AH TIAAguredia | wareata: | I.m.. 1.1.2. 8; 
ata aa sha ar organa aerea aneiagat ogha ete raum! RER 8 1. 
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individual astrology. For example, in the Tai. Br.™ it ig 
provided that people plough their fields on Anuradha 
naksatra, of which Mitra is the presiding deity. The 
Paraksaragrhya prescribes in the same strain that a man 
should put the ploughshare (in his field) on an auspicious day 
or on Jyestha naksatra of which Indra is the presiding deity 
(and rains are in the hands of Indra). On the other hand, the 
same Brahmana?? (Taittirlya) provides that if a man desires 
that his daughter should be dear to her husband he should 
get her married when the moon is in Nistyà ( Svati) naksatra 
and that if he does so his daughter becomes dear to her husband 
and never comes back to her father's house. The naksatras 
from Krttika to ViSakha have been declared to be Devanaksatras 
and whatever rites are performed on them are declared to have 
been performed on a holy day (punyaha). Even as early as the 
Atharvaveda 3 it appears to have been believed that a boy 
born on Jyesthà or on Vicrt (i. e. Mila naksatra) or on a day 
called tiger-like ( on an evil or terrible naksatra) might himself 
die or bring about the death of his father or mother. The two 
verses may be translated as follows: '(the boy) is born on 
Jyesthaghni (i. e. Jyestha ) or on Vicrt which belongs to Yama; 
guard him against being uprooted; may (Agni) take him 
beyond all evil results in order that he may reach the long life 
of a hundred autumns, This valiant son was born on a tiger-like 
day and naksatra; may he not, while he grows, kill his father 
or his mother that gave him birth.’ 


Thus it appears that some naksatras were called punya 
(auspicious or holy) as in Tai. Br. 1.5.2.1 or II. 1, 2.8, while 


——À— 





751. AAi qd | 2. $t. 1.8.4.2; VÈ ergo stem FARTA | 
tenaa II. 13. 

752. at anda gieat fren ead at Rear eng ta wala A g 
garnia | a. N. I. 5. 2. This very passage is quoted in the sqq. g. I. 3. 
3-5 (at aada. rA argronaalt (a: | greratsredt aire reared: emit) 
and in warmer I. 12. 

. 753. Age ort Aaa qeseoreafenréem | adi Fag gi 
Re dires yaaa euge se sas smaare BT 1 oW A 
erfferat aure at areata fused ru n aie VI. 110. 2-3, sateneara 
occurs in Rg. VII. 101.6 and X, 161. 2-3. fasrat; is loc, dual of yd. Vide 
«gerat wed Raya aa ana! faürSraeg aware qr arde II. 8,1; 
compare also III. 7.4 and VI. 121. 3. The Kaudikasütra (46.25 ) prescribes 
audo (VI. 110) asa hymn to be repeated in a Santi rite for one born on 
an evil naksatra. 
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some others (like Jyestha, Mila) were held to be papa (evil) 
naksatras. 


From a passage in the ™ Br, Up. it appears that certain 
naksatras were called male “if a man desires ‘May I reach 
greatness’ he should observe milk diet for twelve days beginning 
in the northward passage of the Sun, in the bright half of a 
month and on a favourable day he offers into the fire on a male 
naksatra &c,” 


From the above examples it will be apparent that prognos- 
tications were based in very early Vedic times on the naksatras 
either of birth or on naksatras deemed auspicious or inauspicious. 
Pusya appears to have been regarded as a very auspicious 
naksatra long before Panini, who mentions another name of it 
as ‘Sidhya’. But in these early times it does not appear that 
any rules had been arrived at about the influence of planets 
(except perhaps of Jupiter in Pusya) in certain naksatras or 
about horoscopes with planets in naksatras or rais (signs of 
the zodiac ) or in certain ‘houses’, In those days prognostica- 
tions were confined mainly to naksatras, days and natural 
phenomena and bodily marks. For example, Panini I. 4. 39 
(‘adien Asa: ) provides a rule for a diviner considering the 
good or bad luck of a person. The afar explains 'ídíqu: sx 
AIA: a ae wd eg Dawa g*eqd! gau Weg gad at effe: 
ge: aa qa«uer 4d qalataata i’. In refs IV. 3. 73 opmaak: 
it is provided that the affix aq (and not 2g) is applied in the 
sense of ‘qq wq:'or' agp sgleat: to the words in the wp, 
which contains among others the words agren, sata and (afa 
(i o. Sis and eene would mean ‘one who expounds the 
future consequences indicated by zaia i.e. earthquake &c. and 
Aa throbbing &c. ) Under wia lll. 2.53 the «first gives the 
examples alaialtasatern:, Wael aitieat ( line on the palm ). 


We find from certain verses of the Rgveda that the cries of 
such birds as kapifijala were deemed even in those ancient times 





754, SG: MATS HEMNCAITTAATTA spinta. GPITS MENENIE 
aad yen cer aerator aed durs Bata | ge. T. VI. 3.1; compare a similar 
passage in gr. x. V. 2. 4-9 and aidt. g. II. 3. In later times there was 
some difference of opinion as to male nakstras: agga on fgeowaftrge I. 
1.5 says ‘ MITA og, faeay ext: qang simrqu gia gerer wart, ' 
while «qq. I. p.17 quotes from emis "emp xp sm. gargara 
weg: quay ardg eara gA AAA t 
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to indicate coming events, auspicious or otherwise; 755 ‘(the 
bird ) crying again and again and voicing (indicating) coming 
event sends forth his speech as an oarsman propels a boat; 
O bird! may you be auspicious to us and may no unfavourable 
sign reach you from any quarter; O bird! may you that are 
auspicious and whose cry forebodes good cry to the south of 
(our) houses; may no thief master us nor may any one declare 
that we may meet danger.’ Br. S, 98. 14 provides that birds 
indicate to a person going on a journey the evil results of actions, 
good or evil, done by him in former lives. The Yoga-yatra of 
Varahamihira (chap. 14) and Adbhutasagara pp. 569—582 deal 
at length with sakuna (prognostications from the sight, flight 
or cries of birds and other animals) Yogayatra (14. 2 and 26) 
provides that certain birds and animals when they are to the 
right or southern side of a man starting on a journey indicate 
auspicious results and that when a casa bird with something in 
its mouth flies tothe right side of a man that is an indication 
of welfare. 


The result of the dependence on ideas of lucky and unlucky 
days and naksatras was that some people began to make 
observations and deduce conclusions and a lore called ‘ naksatra- 
-vidya' arose. When Narada approached the great teacher 
Sanatkumara for knowledge, the latter questioned him as to 
what he already knew and then Nárada enumerated a long list 
of lores (including ^6 the four Vedas, lItihasa-puràna), one of 
which is 'naksatravidya' (‘the science of naksatras' i. e 
astronomy and astrology) It can be easily imagined how 
credulous people in ancient times as even in these days con- 
sulted those who professed to know what the stars foretold and 
were often deceived or felt frustrated. Hence arose even in 
early times a prejudice against star-gazers, astrologers and the 


755. RAFIT Saal gud span. WU! epu TEA uan 
WD urbane Ranga se eg quum ser Gags un ups! 
al uj: «iv Sua arr Tegan ee du: i 3x. II, 42, 1 and 3. The first verse 
is explained in the fagw IX. 4. The aqq. 3r. III, 10. 9 prescribes that one 
on hearing the unpleasant cries of birds should recite inaudibly the two 
hymns Rg. II. 42 and 43. The word afè occurs only once in the RAR; 
compare ‘A «it agan at aR sr ae aam Bear ari? aade I, 20. 1, 
V.36. 


756. hinas bie Gad areas quieras qum 
aqrat 3d * aerate erdiqasratdeiterarmatseqia 1 or. v. VIL 1, 2; also gr. 3. 
VII. 7, 1. 
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like. One of the earliest references to this prejudice against sbar- 
gazers in Sanskrit literature is found in the Tai. Br. IH. 4. 4 and 
Vaj. S. 30. 10 and 20, where the? ‘naksatradarsa’ (star-gazer) is 
made over as a victim to prajfiana and tha ' ganaka' (calculator 
of the movements of stars and planets) is consigned to aquatic 
animals along with the headman of the village. Among the long 
list of brahmanas that should not be invited for religious rites in 
honour of gods or in $ráddhas, Manu ( IIL 162 ) includes one who 
maintains himself by the practice of astrology ( naksatrair. 
yasca jivati) and in ( VI. 50) Manu prohibits ascetics from 
desiring to secure alms by foretelling the results of portents 
(like earth-quakes) or of bodily’ movements (such as the 
throbbing of the eye or arm) or by naksatravidyà ( astrology ) 
or angavidyà ( palmistry ) or by casuistry or by telling what the 
Sastra ordains. on a (disputed) point. The ancient sütras of 
Harita and of Sankhalikhita declare that a naksatrajivin ( one 
who lives by practising astrology) and a ‘ naksatradesavrtti’ 
(who makes his livelihood by conveying the message of naksa- 
tras ) respectively are unfit to sit in a row with other brahmanas 
(q. by Krtyakalpataru on sraddha p. 88). Similarly, Sumantu 
(in a prose passage q. on $ráddha by Krtyakalpataru p. 91) 
states the same about a ' milyasamvatsarika’ ( who practises 
astrology for money ) The Visnudharma-sütra (chap. 82.7) 
includes those who maintain themselves by astrology (naksatra- 
jivinah ) among those who are not to be invited for sraddha 
rites, Similarly, the Tevijjasutta ( S. B. E. vol. XI. pp. 196-197 ) 
and Mahasila in Dighanikaya (I. p. 68) condemn for Buddhist 
monks maintenance by such low arts as guessing at the length 
of a man's life or by foretelling future events (such as eclipses, 
falling meteors, victory and defeat &c.) But the mere study 
of constellations is allowed by Buddha (in S. B. E. vol. XX. 
pp. 292-294) Among obstacles to gain?? Kautilya enumerates 





757. smear aag uri) are ow. 30. 10; area sei 
PM REI Up ee last. uw. 30,20. In the Purusamedha the star- 
gazer is assigned to 'prajüana' (in order that he may collect thorough 
knowledge ) and the ganaka to aquatic animals (like sharks or crocodiles ), 


758. a gemaa Rara a wares (CUI aaa Pu foa 
mfg ag VI. 50 —afpuHua X. 21. In the 'rgayanadigana (ar. IV. 
3.73 ) the arra enumerates agn. 
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chapter p. 351 (Sham shastri's ed. of 1919). 
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many such matters as passion of love, anger, timidity and desire 
to find out an auspicious tithi and naksatra' and winds up with 
two fine verses characteristic of the great genius that placed 
Candragupta Maurya on the throne of Magadha: ‘The desired 
object ( or wealth ) eludes that childish man that is excessively 
in search of what the stars portend: for the desired object ia 
(itself) the star that governs (success) in securing it; what 
will stars do? Men striving (to attain their ends ) will secure 
their objects after hundreds of efforts; wealth is caught by 
wealth just as elephants are bound by other elephants ( opposed 
to them )' From the above it is quite clear that several centuries 
before Christ an astrologer ( who maintained himself on money 
acquired by the practice of astrology) was very much condemned, 


What Kautilya regards as reprehensible is extreme reliance 
on and pursuit of naksatra astrology, but it is not to be 
supposed that he ignored prognostications altogether. About 
the king’s purohita (priest) he lays down the following” 
‘the king should appoint as priest a person whose family and 
character are highly spoken of, who has well studied the Veda 
together with the six azgas, the divine and other portents and 
the science of the government of people and who can prevent 
divine and human calamities by means contained in the 
Atharvaveda, the king should follow him asa pupil does his 
teacher or a son his father or a servant his master.’ Yaj. (I. 313), 
who is later than Kautilya by some centuries, also lays down in 
almost identical words that ‘the king should appoint as purohita 
one who is proficient in astrology, endowed with all requirements 
declared in Sastras, and is proficient in the science of govern- 
ment and the propitiatory and magic rites of the Atharvaveda’. 


Another set of texts indicates another stage in the develop- 
ment of astrology based on naksatras, which seems to have been 
somewhat on the lines of the later horoscopic system of ‘houses’. 
Traces of it exist though they are not very ancient. The 
Vaikhanasasmarta™! sūtra (IV.14) refers to naksatras called 
Janma, Karma, Sànghatika, Samudayika and Vainasika and 
these terms are explained in the Yogayatra of Varaha and in the 


dios fqufRremesS weg 83 qu Mira quecteat ARa 
gamrationrawits sq Ana gala 0 aarard (sea: (qe war aca: enia 
"rdg | snisma I. 9. pp. 15-16; compare «rg. tata I, 313 ! gaa agáta 
A) geie sp GIAN T aay t ' 
761. The date of the Vaikhanasasmartasutra is a difficult problem, but 
it lies probably between 200 B.C, to 200 A. D. 
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Visnudharmottara-puràna./9? The Yogayàtrà remarks” ‘ the 
naksatra on which a man is born is called Gdya ( first), the tenth 
from it (from àdya ) is called karma, the 16th naksatra from the 
adya is called ' sanghatika ' ( pertaining to a group or a collection 
of human beings), the 18th (from adya) is called Samudaya 
(collection) and the 23rd (from àdya) is called Vainasika (lit 
pertaining to death or destruction), the 25th (from adya) is 
called mūnasa (pertaining to the mind); in this way all persons 
are concerned with six naksatras (1st, 10th, 16th, 18th, 23rd and 
25th ); they say that the king is concerned with nine naksatras, 
the three additional ones being those connected with his jūti 
(caste), his country and with the naksatra on the day of his 
coronation. The Yogayatra and Visnudharmottara (I. 78. 
14-16) further provide ‘when the naksatra of one’s birth 
is affected by evil (star or aspect) the results are the 
appearance of disease, loss of money, and disputes; 
if the naksatra called karma is affected then one’s under- 
takings do not succeed; if the Sanghatika (16th) is affected 
then there is treachery ; when the Samudayika (18th) is affected 
there is loss of accumulated wealth; when the Vainasika (23rd ) 
is affected, one’s desired objects perish; when Manasa ( 25th ) is 
affected, there is anxiety and unhappiness. The Narada- 
puràna,9?* after defining the above, remarks that one should not 
Commence any auspicious act on these. When the (six) 
naksatras are not affected (by evil stars or aspects) a person is 
healthy, enjoys happiness, his body is well-nourished and he is 
endowed with wealth; but if the six naksatras are affected he 
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perishes and the king also ( meets the same fate) if the six along 
with the extra three are affected. When?9* the naksatra on 
which a king was crowned is affected by evil planets or aspecta, 
one should predict loss of the kingdom, if the naksatra of the 
country is affected trouble to the country and capital is indicated 
and if the naksatra of the king's caste is affected then one 
should predict king's illness. The naksatras according to the 
caste of the king are as follows”: the three Pürvas (Phalguni, 
Purvàsádhà and Purvabhadrapada) and Krttika are naksatras 
of the king of the bráhmana class; the three Uttaras ( Uttara 
Phalguni, Uttar&sadhà and Uttarabhadrapada ) and Pusya are 
naksatras for a king of the ksatriya caste; Revati, Anuradha, 
Magha and Rohini, of agricultural class; Punarvasu, Hasta, 
Abhijit and Asvini are naksatras of the vamik (trader) class. 
The countries governed by the naksatras are set out in chap. 14 
of the Brhat~samhita. Herein Varaha differs from Ptolemy in 
two respects: (1) Varàha does not mention countries governed 
by rasis, but countries governed by naksatras; (2) Varàha 
confines himself to India, while Ptolemy in his Tetrabiblos ( 1I. 3 
pp. 157-159, Loeb Classical Library) deals with all countries 
then known. This is an important circumstance against the 
theory that Varaha’s astrology is borrowed from Ptolemy or later 
Greek writers. If he had known Ptolemy’s work he could have 
easily followed him even asto countries outside India. The 
whole of India is divided into nine parts, the Madhyadesa and 
the regions in the eight quarters from the East to the North-east, 
each part being under groups of three naksatras from Krttika on- 
wards. Vide also Visnudharmottara I. 86. 1-9. When the group 
of three naksatras in each of nine divisions is affected by the 
Sun, Mars or Saturn, the countries falling under any of the three 
naksatras of the group suffer calamities. The Markandeya- 
purána ( chap. 58. 10-54 in B. L edition, chap. 55 in Venkatesvara 
Press edition) also specifies the countries in the nine groups, 
but the names differ to some extent. There is some divergence 

764. Ged mp4 versi Ress | usur Hea drei qund w WU 
wu dieu maa ven care AGa Aem L 87. 17-18. 

765, The ggwa (15. 28-30 — d rrqram IX. 5-7) specifies the naksatras 
of brahmana, ksatriya, agriculturists, traders &c. Two may be quoted here; 
gatsd qasami uq WIT Aarau! aAa fdgqad «p owsmqd4 7 
EITM! smqerewniafengiszens area sage wna! gaar- 
aH AAAS: wufeurmmqru; compare Reungalarget I. 87. 11-14 for 
verses similar to those in qerar. Vide also SAAN D. 464 which quotes 
ggwin verses on genai and the other args. 
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about the nomenclature also. According to Parāśara and the 
Visnudharmottara ( I. 87.7) the 4th naksatra from the naksatra 
of birth is called Manasa. A naksatra7 is said to be affected 
( upahata ) when the Sun or Saturn occupies it or when Mars is 
retrograde in it or occults it or an eclipse ( of the Sun or Moon) 
occurs in it or a meteor strikes it or when the moon continuously 
affects it (by occulting or occupying its middle or goes to the 
southern part of it) The Visnudharmottara (I. 89. 1-13), 
Yogayatra IX. 13-18, and Parāśara (quoted by the Adbhuta- 
sagara pp. 271-274 ) prescribe certain sGnti rites for averting the 
evil effects of the above noted nine naksatras being affected. 67 


It should be noted that in the astrology depending on 
twelve rasis and twelve bharas (places or houses) karma is the 
name given to the 10th house from the first ( just as in the case 
of naksatra astrology ) and mrtyu (i.e. vina$a) is the name of 
the 8th bhava. 


The Mahabharata and the Ramayana contain numerous 
passages where the planets in relation to certain naksatras are 
stated to indicate misfortunes to people in general, to warring 
armies and to individuals. A few examples may be cited by 
way of illustration. When in the sanguinary battle between 
Ravana and Rama, the former seemed to be getting the better 
of Rama, the Ramayana states79 ‘Mercury stood covering the 
Rohini naksatra which is presided over by Prajapati and which 
is the favourite of the moon and thereby indicated evil fortune 
to people’. Similarly, it is said ‘Mars stood covering the 
naksatra Visákha in the sky, which is presided over by Indra 
and Agni and which is the naksatra of the Kosalas’. In the 
Mahabharata numerous statements are made about the position 
of the planets, the naksatras and tithis, which it is almost 


766. waRRaninand Aaga gaang Aaa weomanatcnar gd raa- 
sna wa | agama caer sgídisrdwurrds al Graves IX. 8-9 
= gga 15. 31-32. 

767. In the Malavikagnimitra of Kalidasa the Vidusaka says to the king 
in the 4th Act ‘astrologers declare that your naksatra is afflicted and 
( therefore) you should release all persons confined in jails '. 

768. reme a aera fuv aera: Bar) RNR gee wera 
Que: Rhea a ai qwe(neqi qan | saa fdsmensid 
AA Nl Wars, peas 103, 30 and 33, The graag (5. 5-6) states that 
the country of Kosala was situated on the Sarayu and Ayodhya was its 
capital. qg, the ancestor of qqa, is called qas in vgids IV. 70; vide 
also vqgdsr VII. 34. Acc. to quedígat 14. 8-10, aitsra is the first country in the 
south-east, of which anser, war and yay are presiding «res. 
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impossible to reconcile. Vide H. of Dh. vol. III. pp. 903-923 for 
consideration of the astronomical data in the Mahabharata. 
Here we are concerned only with the beliefs about certain omens 
and portents. In the Bhisma-parva we read” ‘a white celestial 
body stands traversing Citra naksatra; one sees therein specially 
the destruction of the Kurus; a very frightful comet stands 
covering Pusya-naksatra; this great oraha will bring about 
terrible evil to both armies. A white blazing graha resembling 
fire emitting smoke stands covering the bright Jyestha-naksatra 
whose presiding deity is Indra; a cruel comet standing between 
Citra and Svati afflicts Rohini and the Sun and the Moon’. 


There are several statements about Mars that are more or less 
irreconcilable.7? For example, the Udyogaparva says ‘ Mars 
having been retrograde in Jyestha seeks (to reach or afflict?) 
Anuradha presided over by Mitra, as if bringing death’; while 
Bhisma~parva remarks ‘ Mars is retrogade in Magha and Jupiter 
is in Sravana and Saturn afflicts the naksatra presided over by 
Bhaga (i. e. Purva Phalguni). About Saturn several” statements 
are made ' a refulgent and malignant planet, Saturn, afflicts the 
naksatra (ruled over by Prajapati i.e. Rohini) and will afflict 
people more’; ‘Saturn stands afflicting Rohini’; ‘Jupiter and 
Saturn are near Visakha’. 

One very remarkable feature of the Mahabharata passages 
is that while they put forward dozens of times the positions of 
the Sun, the Moon and planets in reference to naksatras, not a 
single passage gives the position of the planets in relation to 
rasis, the signs of the Zodiac, or week-days (such as Tuesday, 
Sunday &c. ). 

The Atharvana Jyotisa furnishes a somewhat different 
scheme of naksatra astrology. It says:7? the 10th naksatra from 





769, wat rerum Prat aana fama | orari R ser Heart aa sae tl 
ipl e URS ER. UT CERE NUR “AR We: 
asad: AYR Wu Wan: | ep dr ard aans fase diet ferda- 

ait a mfsnnendt u Sead 3. 12, 13, 16, 17. 

770. Sgen wTgrenb Th erat ayaa! aana waa Ay we 
Tatars 143. 9; RAFTER qu: wa | geai: | ee gari 
Grawa ll fien 3. 14. 

771. maei fe wars meN aera: | gaan: ead devs mAs- 
Raa gem 143. 8; ARA dre Ram xr Aat: | view 2. 32; 
aaa sg Tet sesfoanga | Asean: mr agarana n fien 3. 27. 

772. aaan: (RAFA: 1) were: eaae t Sat rasa quit ae 
qq qi anudon, AAA THT, verse 4; it appears that these very names are 

( Continued on next page) 
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the naksatra of a man’s birth is called karma, the 19th (from 
janma-naksatra) is called garbhadhanaka (naksatra of concep- 
tion), the 2nd, Lith and 20th constitute the group called 
sampatkara (bringing about prosperity ), the 3rd, 12th and 21st 
(from janmanaksatra) constitute the group of vipatkara 
(bringing about ill-luck or distress), the 4th, 13th and 22nd are 
called ksemya (causing prosperity ), the 5th, 14th and 23rd are 
called ‘ pratvara ( pratyari? ), 6th, 15th and 24th constitute (the 
group called) sadhaka (that accomplish), the 7th, 16th and 25th 
are called naidhana (relating to death), the 8th, 17th and 26th 
are maitra (friendly ), the 9th, 18th and 27th constitute a highly 
friendly group. These are nine groups (each made up of three 
naksatras from among 27 naksatras and each one in each group 
being separated by the number 9 from the next in the same 
group). These names make a further approach to the scheme of 
twelve bhdvas™ viz. janma (which corresponds in name and 
import to tanu or lagna), sampat (corresponds to the 2nd bhava 
called dhana), karma (is same as 10th bhava), naidhana (corresponds 
to 8th bhava called vināśa or mrtyu), maitra ( corresponds to the 
4th bhava called suhrt), ksemya (corresponds to the name of 
the 11th bhava called aya or labha). The Atharvana-Jyotisa 
then provides at some length what should be done or not done on 
these nine groups and their constituents. The above mentioned 
words (vipatkara, ksemya &c.) occur also in Brhad-yogayatra 





( Continued from last page ) 

mentioned in extrqw quoted by greatadi p.203 enaA seat: arat 
ma: | He AA up seardi qs: ga: wen: appears to be a misreading for 
yeafe: the srrdorsdiiq (10. 1-11 ) provides what should be undertaken or 
avoided on the «eras called sre, ANITA, yaa &c. The drrarat Il. 34 
(MS in Bhau Daji Collection Bombay Asiatic Society, II. 35 in Mr. 
Jagadish Lal's Edition ) provides that the king should get himself shaved 
on every fifth day but he should avoid the naksatra of birth and the third, 
fifth and seventh naksatra from that of birth. qg: ard gaa carta atta 
GT SHS AERA AT! CATA AT: guusrrgst VARS Aa HTT 4 pp! Aaa 
II, 34. gag comments ‘qaf are ua: (or a7), wupft maga (7) arr 
Reena yet saat Sena | gane Bers smung weqenunmenremaa- 
dara &c. qeqgxris probably weq(. In q. Fy IV. 12 is MITT ATE: Ru- 
WIR ATTA: ARAN: EET ATTA THT: ! 

773. The twelve names of the bhavas in a horoscope are enumerated in 
ZIAR I. 15 as follows: wg-Wa-qes-Ugd-ur-Rq-srer-qeg- waa: | 
ry gia omama eig 
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(folio 5 b, IV. 17), in Visnudharmottara II. 166 at end and in 
the Tantrika work Saradatilaka 74. 


It should be noted that the Atharvana-Jyotisa gives at least 
five names that are the same as the corresponding bhàvas in 
extant Jataka works. It is difficult to state the date when the 
extant Atharvana Jyotisa might have been composed. It 
mentions week-days but does not enumerate the twelve zodiacal 
signs, it refers to the doctrine of Bhrgu (9.1.) Verses 1-4 of 
Atharvana Jyotisa (chapter 13) are the same as Manu IIT 46-49 ; 
similarly, Atharvana Jyotisa 12. 8-9 are almost the same as 
Manu IV. 41-42, lt is quite possible that the present text isa 
recast of an older work. In any case the present text of the 
Atharvana Jyotisa cannot be placed earlier than the 2nd or 1st 
century B.C, and may be a little later still Butit appears that the 
present Atharvana Jyotisa only collects together the ideas then 
current and therefore the five names (janma, sampat, naidhana, 
mitra and karma) could very well have been current centuries 
before the present Atharvana Jyotisa text. Similarly, it is 
difficult to assign an exact date.to the Visnu-dharmottara- 
purana. It isin the nature of an encyclopaedia of the then 
knowledge of several lores and its present text may be assigned 
to some period between the 4th and sixth century A. D. 


From the passage of the Brhadaranyka Upanisad (in note 
754) it would be seen how auspicious times were prescribed for 
rites to be performed by an individual. The Brahmanas and 
Kalpasütras prescribed the auspicious naksatras and seasons for 
solemn Vedic sacrifices. The grhya and dharma sutras pre- 
scribed for domestic rites auspicious times, which were either 
the same or similar to those prescribed in the Brahmanas, Br, 
Up. and the Kalpasütras. A few examples may be cited here, 
The A$valàyana (1.13. 1), Apastamba ( VI. 14.9), Baudhayana 
(110.1) and Paraskara (1.14) and other grhyasütras provide 
that the rite of Punsavana (that would produce male issue) was 
to be performed in the third month after conception on Tisya 
(Pusya) naksatra or on a day on which the moon would be in 





774. RRRA yeqe rH THAT ata Tal aa Cae derum - 
wars Ara | gu RETREAT wafer Hare Hara! queat Ww! 
facoprarag Il 166 atend (in prose); spea aena! naina WAT 
franz | sedrtemraiteufzpnta ratae au geeprarat folio 5b, IV. 17; 
THATS TAR: MAA ta: AF RARA p ceu ga: qp SU 
II. 125-126. 
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a male naksatra.” The Bharadvajagrhya expressly mentions 
Tisya, Hasta, Anuradha, Uttara Bhadrapada as the proper 
naksatras for pumsavana. As regards caula  ( tonsure ) 
Apastamba-grhya ( VI. 16. 3) prescribes that it should be per- 
formed in the third year after birth on Punarvasu naksatra. 
The name of the naksatra may be noted, which literally 
means ‘fresh wealth or new growth. The Kausika-sitra 
mentions 'papanaksatra' (in 46.25) and pumnaksatra (lucky 
naksatra) in 35. 2. There are varying provisions about 
marriage. The Ap. gr. says that all seasons are proper for 
marriage, excepting the two months of Sisira (viz. Magha and 
Phalguna ) and excepting the last month (Asadha) of summer, 
and all naksatras declared tobe auspicious.” The sütra also quotes 
an ancient gatha stating that persons for choosing a girl should 
be sent out on Invakas (i e. Mrgasirsa) and then they are greeted 
with success. As regards marriage the Gobhila-grhya provides 
a simple rule that it should be performed on an auspicious 
( punya ) naksatra, while the Páraskara 7 is more elaborate viz. 
one should take a maiden’s hand in marriage in the northward 
passage of the sun, in the fortnight of the increasing moon, 
on an auspicious day and on Uttara Phalguni, Hasta, Citra, 
Uttarasádha, Sravana, Dhanistha, Uttari-bhadrapada, Revati, 
Asvini, Svati, Mrgasiras and Rohini naksatras. The 
Baudhayana-grhya 77 declares: all months are proper for 
marriage; some (sages) say that the months of Asadha, 
Magha and Phalguna are to be avoided; the naksatras 
for marriage are Rohini, Mrgasirsa, Uttara-Phalguni and 
Svàti; while for other auspicious rites the naksatras are 


774 a. qti mre faeuemqrfqarat: " "reme. q. I. 13.1; aa dud" 
ara RAA qdr a vez: Gat sare AT ToT AGTET U aye 
14: ora due qdi3 mr aaurel ur exer at o zxde gr smpu3Deu Wis: 
angrer I. 21. Vide note dan Tor male naksatras. 

775. wi raat ares SRI are aRETCUT p Tara wA Tosa 
AMAT | STH: TESTE d aa: Aaga: ang. x. DD 2. 12-13 and 16. 
The last isa gatha quoted by the sutrakara as said by the commentator Hara- 
datta, wes are the stars resembling an arrow with which Rudra pierced 
the running Mrga in the heavens. In the legend the arrow succeeded in 
piercing the Mrga. 

776. gv age ara Haat Aaaa I. 1.1.; vanes angina 
EA SaN wr gre rg AAAI end R Carat qr! ACERT 
Jeri 4 

777, aÙ aren Raed |) JEET | feit retire erant 
v Rent srurrfir gaia (aet cea: stron adiereumt gitar! dd. u 

l. 18-22. 
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Punarvasu, Tisya, Hasta, Srona ( Sravana) and Revati The 
A$valàyana-grhya generalises the auspicious times for several 
important samskdras as follows: ‘the rites for caula, upanayana, 
godana and marriage are to be performed in the northward 
passage of the sun, in the fortnight of the waxing moon and on 
an auspicious naksatra; some (sages) hold that marriage may 
be performed at all times’. Asv. further provides that the 
maiden after marriage was to observe silence and to begin 
speaking after seeing the Polestar, Arundhati and the constella- 
tion of the Seven Sages. This generalisation is carried further 
by the PürvamImamsa-sütra which provides 7” ‘all rites in 
honour of the gods are to be performed in the northward passage 
of the sun, on a day in the bright half of the month and on an 
auspicious day `. 


It will be seen clearly from the above discussion that an 
auspicious naksatra was the sine qua non in almost all Vedic 
rites and also in ordinary domestic rites in the times of the 
Brahmanas and sitras (several centuries before the Christian 
era), the tithi was rarely mentioned, the week-day was not 
mentioned nor the name of any rasi ( zodiacal sign) nor is there 
any reference to the planets Jupiter and Venus in most sütras 
even when prescribing proper times for upanayana or marriage. 


This requirement of finding out an auspicious day or 
naksatra for the celebration of a marriage or other domestic rite 
or for engaging in any undertaking was said in medieval 
Sanskrit works to be a search for an auspicious muhirta. It is 
therefore necessary to hold a discussion on the meaning and 
history of the word muhurta. 


—————————— Ó— — 


md 


778. samaa MAA seat aay cdlegufreuusnrefeni ae 
cred Umum... 4, 1-2. arama is the same as Kesanta and was 
performed in the 16th year for a brahmana, in 22nd year fora ksatriya and 


24th year for a vaisya (Manu II. 65, Yaj. I. 36); gt: qamiíaramed 
migel rest TF Argosy TW für on qr. 1. 36; vide H. of Dh. vol. IL 
pp. 402-405 for details, 

779. zenvagiare:gwaey dare gdwuregniqserq gian VI. 
8.23, The smq x.1.1, 1-2 begins ‘ary qareqranrane arma! Tet 
girene: yeg ma”. It would be noted that atq. q. and gdAtataray 


use the same words for the auspicious times for rites 





CHAPTER XVI 


Muhurta 


The word ' muhürta' occurs twice in the Rg. In the dialogue 
between the rivers and sage Visvimitra that had come to the 
confluence of the Sutudri (modern Sutlaj) and the Vipas 
(modern Beas ) occurs the following?9 ‘for the sake of my words 
(of your praise) that will be followed by the offering of soma may 
you, that follow the established order (of nature), stop from 781 
flowing for a short while’. In another place the Rgveda says 
'the opulent Indra, employing many tricks, often assumes 
different forms from off his own body, since he, being invoked by 
mantras addressed to him and upholder of the cosmic order and 
drinking soma at (usual and even) unusual times, comes thrice 
from heaven for a short time.’ In both these passages 
"muhürta' means ‘a short time, a few moments’. This meaning 
of muhürta is found in the Sat. Br. L 8.3.17 (tan muhürtam 
dharayitva) and lI. 3. 2. 5 (atha pratah anasitva muhürtam 
sabhayam-asitvapi) and in classical Sanskrit works like the 
Raghuvamia ( V. 58). 


There is another meaning of the word ‘muhirta’ in Sat. Br. 
X. 4. 2. 18 and XII. 3. 2.5 where it is said that there are fifteen 
muhürtas of the day and fifteen of the night (i.e. 30 in ahoratra) 
and that ina year there are 10800 muhürtas (30 x 36078), 


780. qaei wq dea satu agave) a. DIL 33,5, This is 
paraphrased in the Nirukta ( II. 25) as follows : THAT A TIS WU Sta- 
TRA spar: ATT: * BRITT srqW: aadal AE: WE: Ba! RT: cd 
NARAT: ! SZ: q2: Eu re: RA uzd here means ‘for a short time, for a 
moment’, The fagm derives it from Hg: and aq: (time that passes 
quickly ). 


781. wed aan aaa ur goaa RE Gun we aga- 
amA Aag wamm sg. III. 53. 8. There are three savanas (soma 
pressings in the day) viz. ma:gqa, amwaRqgqagaqa and gdiqwqa, Vide H, 
of Dh vol. II. p. 981 for references to the three savanas in tbe Rgveda 
itself, 

782. @ Gagne SIVAIIgIAAE Beal BRETON: reget vrirena- 
FETA MARARA | MATA X, 4. 2,18; qut d aganuu | wens KET 
Rent Wad agareasita quRTSTEGI: fürariot maa fanno: araita conqenpe 
Vago ee XII, 3. 2. 5. gpgds are so’ called because * they straigbt- 
Way Save’ gO ae 


H. D, 68 
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Here the word muhirta means 15th part of the day (i.e ina 
general way about two nàdikas or ghatikas). Rg. X. 189.3 
appears??? to contain a somewhat recondite allusion to thirty 
parts of the day and night 'by the rays of the sun thirty loca- 
tions of the day (and night) shine forth; a laud is offered to 
the bird (the sun ).’ The fifteen names ( viz. citra, ketu &c. ) of 
the muhürtas of the day and 15 muhürtas of the night occur in 
Tai Br.111.7* 10.1. 1-3. The Vedanga-Jyotisa states that two 
nadikas are equal to a muhürta (verse 7 of Vedanga—Jyotisa of 
Rg.) and that there is a difference of six muhurtas ( 1. e. 12 
ghatikds ) between the longest and shortest day.” Manu I. 64, 
Kautilya ( quoted in note 681) and several puranas ( quoted in 
note 682) state that day and night are together equal to thirty 
muhürtas Therefore, the second meaning of muhürta from 
early Brahmana times at least was ‘a period of two ghatikas’, 
The Kausitaki-upanisad speaks of muhirtas called Yestihas, 7% 


lt appears that some centuries before the Christian era the 
15 muhirtas of the day had received names different from those 
in the Tai. Br. The Baudhayana-dharma-sütra (Il. 10. 26), 
Manu IV. 92 and Yàj I. 115 prescribe?? that a householder 
should get up from his bed in the Brahma-muhirta ( the last 
half watch of the night), The Brahmamuhirta is mentioned in 


783. (serae (3 asd maaga Had) a setts eris up. X. 189. 3, 
The same is smpidq VI. 31 9 with different readings ‘Agam frena 
maagi sisi Sra | sid ARIA: 8^. mao and Geldner take the words 
Fiisrarma as referring to 30 agas of day and night. 


784. (ps, dup, WIA, SAM, GAM, STANT, THB, BATT, AM, 
ende, (pe, Waare:, SOTA, ANAA: Hear: d. ae. IIE, 10 1, These 
are 15 agas of the day. The 15 agasof the night are: qrat, Sagit, SITTeq:, 
wig, mR, WANT, MAMI, Wspe:, WT, MA, MATA, Wa, WAI, 
WIT, uu. 

785. wigfüpct wer aaa sae! qo at Raden qwagedaaa d! 

SAA 7th of Agg- and 8th of mgg The longest and shortest 
days would be 36 and 24 ghatikas and this would be approximately true for 
the extreme North~West of India about 32 degrees of north latitude and 
some miles north or north-west of Taxila. 


786. BRT g al UAT AETGHCIN wa: | agai ueni fsa «dra &e 
erga oa. I 3. 


787. sra WISI Aza vara Bre Tz maA Balai a. y. g, I. 10.26, 
wer aga eta ware raat! ssp IV. 92; weg axa aeara fra 
feat ary J, 115, wroxg 31, 17 (Veak. ed.). jaar, explains ‘wr ggd TUF 
ahaa emet qug 7. 
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Dronaparva (80.23). In the Raghuvarmsa (V. 36) Kālidāsa 
says that Aja was born on the Brahma muhirta ( i. e. Abhijit 
of which Brahma is the presiding deity) and in the Kumira- 
sambhava (VIL 6) he says that the female relatives of 
Parvati decked her in readiness for her marriage on Maitra 
muhürta and when the Moon was in Uttara-Phalguni- naksatra. 
tithi (5th) Besides, in several places auspicious tithis, 
naksatras and muhurtas are mentioned in general (e. g. Sabha 
2. 19 and 25. 4, Vana 253. 28) The Atharvana Jyotisa 
(1. 6-11) names the 15 muhürtas of the day as noted below. 783 
The Muhürtadars$ana (or Vidyà-màdhaviya) gives almost the 
same 15 names ( except Gandharva for Visvavasu), inserts Sakra 
before Varuna and omits Saumya and states that seven of these 
are auspicious viz.” Abhijit, Vairaja, Sveta, Savitra, Maitra, 
Bala and Vijaya. The Adiparva (123. 6) states that Yudhisthira 
was born when the moon was in the naksatra presided over by 
Indra (i.e. Jyestha), on the 8th muhirta called Abhijit, when 
thesun was on the meridian by day and on a tithi called 
pürnà(here the 5th). In the Udyogaparva it is stated that 
a purohita was sent as a dita of the Pandavas on Pusya- 
yoga’ and Jaya muhirta (here Jaya is probably the 
same as Vijaya). The Manusmrti says that naming the child 
should be done on the 10th or 12th day (from birth) on an 
auspicious thi, muhürta and naksatra,™ It would be proper 
to assume that the auspicious muhirtas intended by Manu are 
the same as the seven mentioned in the Vidyamadhaviya. The 


788. The 15 agas are tty, Md, Aa, aro, wr, Fas, Peary, 
wins (veta), UT, wo, Asa, Fata, rot, Wifg, wa; auis 
1. 6-11. 

789. stat: ynam Qa: qaem As: | sere: east Festa emat | 
MERG Uorast Asraed Sara: sem: | areonmmaeeniaa Aster (qut weal 
TIN sites Aa: MAIRAN: 0 Quar@aaraae wa wan 
yoà: n Ramata chap. 4 pp. 277-80. qarg on gecdíàdr 98.3 quotes a long 
prose passage from qzrsm in which occur some of the names of Beas such 


as a, Ae, Aree, VN ( Visor! ), anag, sia. «o, sra, waT. 
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Vàyupuràna enumerates the names of the 15 muhürtas in the 
day somewhat differently and also of the night.”? The Matsya- 
puràna (in chap. 22. 2) refers to two muhürtas, Abhijit and 
Rauhina and mentions eight muhürtas as auspicious on which 
to begin the construction of a new house.” It also speaks of 
Kutapa as the 8th muhürta ( 22. 84 ) and states that Kutapa and 
the following four muhürtas are the home of svadhā (i. e. 
Sraddha must be begun on kutapa and completed before the 12th 
muhürta ends) It would be seen from the above that the names 
of muhürtas were given at least twice, first in the Tai. Br. and 
then in the Atharvana Jyotisa and the Puranas. A further 
stage was probably reached when their names receded into the 
background and practically disappeared from such works as 
those of Varahamihira and only the names of the deities presid- 
ing over the 30 muhürtas of day and night remained and the 
muhürtas came to be known by the names of the deities. 
Though Varahamihira refers to the muhirtas of day and night 
in Brhat-samhita 42. 12 and 98.3,he does not set out their 
names in that work, but in his Brhad-Yogayatra he sets out the 
30 names of the deities presiding over the muhirtas of day and 
night as quoted in the note below.”* "Varaha remarks: what- 
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ever has been stated as proper for being done on certain naksa- 
tras, may be done on tithis presided over by the deities of those 
naksatras and also on Auranas and on muhürtas; that leads to 
success as the deity is the same.^? For example, if a certain 
thing is recommended for being done on Ardra naksatra, then 
it may be done also on the muhirta of Siva (i.e. the first 
muhürta of the day ) as the deatu of both (the naksatra Ardra 
and the first muhirta ) is the same ( viz. Rudra), The Atharvana 
Jyotisa ( 2. 1-11 ) and (3. 1-6 ) dilates upon what should be done 
on the 15 muhürtas of the day. Some examples may be cited 
here: on Raudra may be done whatever is of a terrific nature; 
on Maitra should be done whatever is affectionate or friendly; on 
Sarabhata black magic may be resorted to against enemies; 
Abhijit is proper for all desired objects and gives success in all 
undertakings; Vijaya leads to victory if one marches on it, one 
may perform auspicious acts on it and $a5t; rites; on Bhaga- 
muhürta one should choose a brahmana maiden for marriage and 
sich a one married on Bhaga does not turn out unchaste. It 
may be noticed that Patafijali (on Vartika one on Panini y.1. 
80 ) refers to the fact of a person being engaged for a month to 
teach one muhürta every day.”* 


After the vernal equinox, days become gradually longer than 
the night and after the autumnal equinox nights are gradually 
longer and longer than the day. As there are only thirty 
muhürtas from one sunrise to the next sunrise it 1s proper to say 
that a muhürta is equal to two ghatikas (i.e. 48 minutes) But 
it is also said that there are 15 muhürtas of the day. The longest 
day in India of the Vedinga-jyotisa locality was of 36 ghatikas 
and therefore if one insisted on the number 15 each muhurta on 
that day would be 24, ghatikas, while as the shortest day was 
24 ghatikas in length each muhürta of that day would be only 
12 ghatikas. This difference in length in the case of muhürtas 
is noted by the Visnudharmottara (I. 73. 6-8) and by the 
Brahmandapurana (I. 2. 21. 122-123). The Visnudharmottara 
(1.53. 67-73) sets out the names of the deities of the 30 muhurtas. 
It appears that in ancient times i& was understood that the long- 
est day gained and was of 18 muhürtas, while the short night of 
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that day had only 12 muhirtas i e. 6 muhürtas got attached 
to the day sometimes and 6 muhürtas got attached to the 
night sometimes when it was longest.  Pataüjali?" in his 
bhasya on Vàrtika 2 of Panini IL 1. 29 mentions this. This 
would be & matter of personal observation which need not 
extend beyond a few years. But even here Prof. Neugebauer 
smells Mesopotamian influence (‘Exact sciences in Antiquity’ 
p.178) This is a characteristic example of the jaundiced eyes 
with which most Western writers look at things Indian. If the 
writer of the Vedinga Jyotisa was a native of the extreme north- 
west of India or had stayed there for some years he would have 
easily noticed the difference between the longest day and the short- 
est day as about twelve ghatikas, particularly as that very verse 
of the Vedanga-jyotisa shows that water clocks were then used: 
Even illiterate people in the villages of Bombay State know 
that the difference between the longest and shortest day in their 
villages is about six ghatikas (as Bombay is a little over 18 
degrees, N. Lat.). There is nothing to show that the writer of the 
Vedanga-Jyotisa was not a person who was either born in the 
extreme north-west of India or stayed there. The North-west 
of India was a centre of Sanskrit culture at least six centuries 
preceding the Christian era and Taksasila ( Taxila) was a great 
University where princes came to learn ( vide Rhys Davids in 
‘Buddhist India’ p. 8). Pānini hailed from that part, it appears, 
and teaches the formation of words like Saindhava, Taksasila and 
Salaturiya 23 meaning a person whose ancestors lived in or who 
himself stayed in Sindhu or in Taksasila or in Salátura ( Pan. 
IV. 3. 89-90 and 93-94). Later writers call Panini Salaturiya 
(vide Bhamaha VI 62-63). To suppose that a learned Indian 
who was writing a work on Jyotisa had to run all the way from 
India to Mesopotamia a thousand or more miles for finding out 
the difference between the longest and shortest day in his own 
country or for saying that the difference between the longest 
and shortest day in Mesopotamia being 12 ghatikis the same 
was the difference between them in India or for consulting 
works written in the Cuneiform characters for that purpose 
almost borders on the absurd. Besides Prof Neugebauer is not 
quite correct. The latitude of Babylon is 32°. 40’ North and even 
there the ratio would not be exactly as 3 to 2. Gandhara is 31°. 40’ 
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North Lat.; one who is to the north of Gandhàra may quite naturally 
say that the ratio is about 3 to 2. Vide C. R. C. Report p. 225. 
Further in Journal of Near Eastern Studies, vol. 8 (pp. 6-26), Prof, 
Waerden points out (at p. 18) that even in Babylonia the great 
omen series started from the primitive ratio 2:1 and that it was 
only later that the more accurate value 3:2 became known. 


It has been shown so far that the word *muhürta' had two 
meanings in the ancient Vedic times, viz. ‘for a short time’ and 
‘a part equal to two ghatikas.’ As some muhirtas of the day (of the 
duration of two ghatikas) were declared to be auspicious, gradually 
a third meaning came to be attached to this word viz. ‘time 
that is fit for the performance of an auspicious act'78, It would 
be shown later on how the medieval Dharmasastra works are 
full of muhürtas in this sense. 


In order to thoroughly understand the requirements about 
muhürta in this third sense some knowledge of the planets, 
the twelve bharas (houses or places in a horoscope) and 
the rasis would be necessary. Before entering on a discus- 
sion of these latter matters reference must be made to the 
change that came over even the best minds of India from 
about the 4th century B.C. It has been seen above (p.527) how the 
star-gazer and the ganaka had come to be condemned and how 
one who was a professional astrologer (for money ) had been 
looked down upon as an unworthy brahmana. All the same 
there was even about 500 or 600 B. C. a small section of people 
who looked upon the astrologer as all important, particularly to 
the king. The Gautamadharmasütra?? provides ‘the king 
should choose as his purohita (palace priest) a brahmana endowed 
with learning, good family, eloquence, handsomeness, ( middle ) 
age(neither too young nor too old), character, and who is 
righteous in conduct and austere; the king should perform all 
(religious) acts as directed by the priest; he should respect 
(ie. follow and not discard) what those who have devoted 
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thought to astrology and the lore of omens and portents anno- 
unce ( as required to be done ), because some acaryas. ( teachers ) 
assert that the welfare (of the country or king) depends upon 
that (upon doing what astrologers and experts in portents 
declare )!' This trend of thought gradually gathered greater 
and greater strength till at last even the great smrtikàra 
Yàjüavalkya categorically8” declared in the first centuries of the 
Christian era “ one should sedulously worship that planet that is 
badly affected (in a person's horoscope ) Brahma conferred a 
boon on them (planets) * when worshipped you should honour the 
worshipper ' ( with favours ) The rise and fall of kings is depen- 
dent on the planets, as also the emergence and the dis sappeatance 
of the world; therefore planets are to be worshipped most”, 
Yajiiavalkya no doubt declares™! that ‘success in undertakings 
is dependent upon daira (luck) and human effort; out of these, 
daiva is really human effort of previous lives made manifest 
(in this life). Just as a chariot cannot be set in motion on 
one wheel, so luck does not succeed unless there is human effort 
( also)’. Discussion of the relative importance of daiva ( luck 
or destiny) and human effort are frequent in Dharmasastra 
works, particularly in the Mahabharata, there being three 
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tendencies viz. ( firstly ) daiva is all powerful, ( secondly ) human 
effort is superior, (thirdly) a golden mean between the two. 
Vide H. of Dh. vol IIL. pp. 168-169 for discussion and for 
passages supporting allthe three views. The first chapter of Brhad- 
yogayatra (20 verses) and also of the Yogayatrà ( 22 verses ) 
deal with daiva (Luck, Fate)and purusakara. In spite of this, from 
the king to the lowliest man, almost everyone was firmly in the 
grip of astrology and even now astrology has great influence over 
some highly educated Indians. Astrology based on horoscopes 
and dealing with individuals was called Aorasastra or jataka. By 
the time of Varahamihira even learned men had forgotten the 
origin of the word Ahora. The Brhajjataka says9? ‘according to 
some the word horà is obtained from ahoratra by dropping the 
first and last syllables, that horà$astra well manifests what the 
fruition of acts, good or bad, done in previous lives is going to 
be’. Itshould be noticed that the Brhajjataka insists on two 
matters, viz. (1) it links up the horoscopie astrology to the 
doctrines of karma and punarjanma (re-incarnation to wipe out 
karma) and (2) the śāstra holds that the horoscope to be only 
a map or plan, which indicates future trends in a man's life 
arising from what he had done in a previous life or in previous 
lives, It does not here say that the planets in a man's horoscope 
will compel him to do this or that, but it says that the horoscope 
willonly intimate in what directions a man's future might be 
evolved. These principles were repeated even by late medieval 
writers, For example, Raghunandana9? in his Udvahatattva 
(p.125) agrees with the Dipika that the planets only convey 
that sins were committed in former lives, but they do not them- 
selves produce evil results and quotes the Matsyapuràna in 
support that ‘ evil actions done in former lives bear fruit in the 
present life in the form of diseases, distress and the death of 
those dear to one’. There was probably a third underlying 
principle viz. the stars are the temples in which the gods reside, 
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as said in the Sat. Br. and Tai. Br.9* The Babylonians® and 
Assyrians based their astrology mainly on three assumptions 
viz. (1) the stars are temples in which the gods reside; (2) the 
stars reveal to men the intentions of the gods with regard to the 
future; (3) human history is predetermined at a heavenly 
council over which Marduk presides, These, except the first, 
are entirely different from the principles emphasized by Varaha.- 
mihira and those who came after him. The Babylonians and 
Greeks had no (generally believed) doctrines of karma and punar- 
janma. Therefore, they could not make astrology serve indirectly 
a higher purpose, viz. of inducing people to lead a life of virtue 
in the present. Instead of the somewhat childish and often 
immoral legends of ancient times the cult of planetary influence 
and worship seemed to many minds far more rational and con- 
vincing, 


The Sarávali of Kalyina-varman follows this and adds 
that what is known among the people as Jataka is called hora 
in this sastra or the word (hora) may indeed be taken to be 
a synonym for ‘consideration of what the destiny would be’. 
The word ‘hora’ has two other meanings in Sanskrit astrology 
viz. lagna ( that sign which is rising on the eastern horizon at 
a particular moment) and half a ras; (Brhajjataka L 9). 
Extravagant claims were made for the importance and utility 
of astrology and astrologers. The Saravali declares: there is 
no one else except astrology that would serve as a helper of men 
in acquiring wealth, as a boat in the sea of calamities and as a 
councillor when one starts on a journey orinvasion. Varaha- 
mihira boasts % ‘Even those who have resorted to a forest (i. e. 
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who have become forest hermits), who are free from worldly 
attachments and are without property, ask questions of one who 
knows the movements of heavenly luminaries, As the night 
without a lamp or the sky without the sun, so a king without 
an astrologer (with him) wanders about (or wavers) as a 
blind man on aroad. If there be no astronomer and astrologer, 
auspicious times, tithis, naksatras, seasons and the ayanas 
( northward and southward passages of the sun )-these would all 
become confused. What a single astrologer knowing the country 
and time can effect, that even a thousand elephants or four 
thousand horsemen cannot accomplish.’ 


The Rajamartanda provides™ ‘the purohita (family or 
palace priest ), an astronomer, a councillor and an astrologer as 
the fourth — these must always be supported by the king even 
with great trouble, as in the case of women.’ . 


It has, however to be noted that Varahamihira himself 
frequently gives up the principle that the horoscope is only a 
map showing tendencies and talks the language of certainty and 
of the planets causing this or that state of things. To mention 
one or two examples. In Brhaj-jataka® he says ‘the sages 
declare that a person is born from a paramour for certain ( and 
not from his reputed father) if in his horoscope Jupiter has no 
drsti ( aspect ) either on the /agna or on the moon or on the sun 
and moon that are in conjunction (in his horoscope) or when 
the moon is in conjunction with the sun and with a malefic planet 
(Mars or Saturn)’. In VI. 11 Br. J. says® ‘the moon in conjun- 
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ction with a malefic planet in the 1st, 5th, 7th, 8th, 9th or 12th 
house ( in a horoscope) causes death ( of the new-born child ) if 
it is not also in conjunction with powerful Venus, or Mercury or 
Jupiter or if it is not in aspect with one of those powerful three.’ 
Again in Brhaj-jataka X1V.1 it is said: lf the sun is in con. 
junction with another planet, he produces the following results, 
viz. with the moon a man who makes (lethal) machines or works 
in stones; with Mars a man addicted to evil ways; with Mercury 
a man who is skilful, intelligent, famous and happy; with 
Jupiter, a cruel man or one intent on carrying out the objects of 
others; with Venus a man who makes money by going on the 
stage (or in a ring for boxing &c. ) or by the use of arms; with 
Saturn a man clever in metals or different kinds of ( merchan- 
dise or) vessels. The Saravali very frequently says that such and 
such a position produces ( janayati, utpddayat: ) or causes ( karoti 
or kuryat &c.) certain results. Vide chap. 33. 48-61. 


Before proceeding further I must point out that India was 
not singular in its firm belief in Astrology. The case was the same 
throughout Europe and among the Greeks after Alexander the 
Great. It has been already seen (p. 521) how Babylonian astrologers 
made reports to the king about the position of the Sun, the Moon 
and the planets and what they portended for the country, the 
king and the people. Vide for example, Nos. 9, 15, 16, 21, 32, 33, 
92, 53, 63, 66, 67, 72, 74, 76, 86, 151, 164 from ‘The Reports of 
the Magicians and Astrologers of Nineveh and Babylon’ by R. 
Campbell Thompson ( vol. I and IT, Luzac and Co. London, 1900 ). 
But horoscopic astrology was developed by them later. In the 
Old Testament Isaiah (759—710 B. C.) 47. 1 and 5 apostrophize 
Babylon as the daughter of the Chaldeans and in verse 13 we read 
* let now the astrologers, the star-gazers, the monthly prognos- 
ticators stand up and save thee from these things that shall come 
upon thee’. In Daniel 4.7 it is said that on Nebuchadnezzar's order 
' came in the magicians, the astrologers, the Chaldeans and the 
goothsayers. Vide also Daniel 1.20 and 2.2 and 27. The Chaldeans 
held that the five planets specially controlled men's destinies and 
five Babylonian deities were identified with them. As Bouché- 
Leclercq observes (in'L' Astrologie Grecque ', p. 572 ) ‘Chaldean 
astrology had lived on a fund of naive ideas, it began at a time 
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when the heavens were deemed to be nothing but a cover of the 
earth, when all the stars were ranged at small distances on the 
vault and the planets were supposed to move in the midst of stars 
like shepherds inspecting their flocks. Greek science having ext- 
ended the world, the influence of stars moved back at enormous 
distances was not a postulate of common sense’ ( vide note 748 

above). Herodotus?!? ( II. 82) refers to a peculiar practice of the 
Egyptians to regard each month and day as sacred to some deity, 
and says how from the day of à man's birth they determined his 
fortune, character and the manner of his death. But this has no 
reference to horoscopie Astrology. The Egyptians knew nothing 
about the Zodiac before the Alexandrian age. There is no trace of 
astrology in early Greek astronomical writers and it appears 
that the Greeks got it from Babylon *® after Alexan der conquered 
Babylon, when teachers of astrology began to arrive in Greece, 
The Hellenistic mind was soon completely captivated by astro- 
logy. Before the advent of astrology the Greeks tried to peep 
into the future by oracles, interpretation of dreams and inspec- 
tion of the entrails and livers of sacrificed animals, from the 
flight and cries of birds and from prodigies and unusual 
occurrences such as eclipses, comets and meteors, Berossus 81$, 
a priest of the god Bel at Babylon, dedicated to his patron 
Antiochus I Soter (280-261 B. C.) an elaborate work on Baby- 
lonian and Chaldean history and it was he who was instrumental 
in spreading Babylonian astrology in Greece by first introducing 
it in his school at Cos, an island not far from the south-western 
corner of Asia Minor. From Greece astrology spread to Rome 
about the 2nd century B.C. The signs of the Zodiac became 
house-hold words in Greece and Rome. Stoics like Posidonius 








812, Vide Prof. Neugebauer in ' Exact Sciences in Antiquity’ p. 179. 


813, Vide E. Je Webb in ' The names of the stars’ (1952) p.189 and in 
Journal of Hellenistic Studies, vol. 48 p. 66; C. V. Maclean in 'Babylonian 
astrology and its relation to the Old Testament' p. 7; in J. of Near Eastern 
Studies vol. IV at p. 26 Prof. Neugebauer averred that the Mesopotamian 
origin of the astrological omina cannot be doubted; but in ‘Exact Sciences in 
Antiquity’ p. 164 he appears to modify his position by saying that only the 
original impetus to horoscopic astrology in Greece came from Babylon and 
that its actual development must be considered as an important component of 
Hellenistic Science, In the same journal at p. 15 he does not know how 
horoscopic astrology in Greece originated from the totally different omen type 
astrology of the preceding millenium, 


814. Vide Cambridge Ancient History, vol. I. p. 150; Gregory in'Natare 
vol, 153 at p. 515. 
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helped it by defending it. Cato in?5 his work on agriculture 
warns a farmer against consulting a Chaldean and in 139 B. C, 
an Edict was passed for expelling Chaldeans from Italy. 
Diodorus?'é Siculus (a contemporary of Augustus of Rome) 
describes the theory and method of the Chaldeans in casting 
horoscopes. Forace8" (died in 8 B. C.) in his ode to Maecenas 
refers to the influence of the signs Libra, Scorpion and 
Capricornus and of the protective power of Jove and about bale- 
ful Saturn in his horoscope. Strabo,®48 who died in 24 A. D., 
averred (XVI. 1.6) that some Chaldeans were skilled in astro- 
nomy and the casting of horoscopes. Petronius (1st century 
A. D. ) describes in his novel Satyricon a dinner in forty pagesin 
which a tray displayed the signs of the zodiac under each of which 
was placed appropriate food ( vide Will Durant in “ Caesar and 
Christ" page 298, ( New York 1944). Juvenal,’ who flourished 
about the close of the Ist century A. D., strongly inveighs 
against ladies who have great confidence in Chaldean astrology. 
It should not, however, be supposed that no dissenting voice was 
raised against astrology in Rome and medieval Europe, Cicero 
did not believe in astrology 99 as he said that the planets were 
too far away (Bouché Leclerq’s work p. 572). St. Augustine 
(354-430 A. D.) in his work ‘City of God’ calls astrology a 
delusion.74! There were some points of difference between Baby- 
lonian astrology and Greek astrology, viz. Babylonian astrology 
originally at least was interested in the State and the royal 
family, while Greek astrology was interested only in the indi- 


815, Vide Colson on ‘Weekday’ p. 66; Lewis’ ‘Historical Survery of the 
Astronomy of the Ancients’ p. 298. 

816. For Diodorus of Sicily (i.e. Siculus), vide Prof, Farrington io 
*Science and Politics in the Ancient World’ (1939) pp. 201-202. 

817. Vide C. E. Bennett’s English Translation of ‘Odes’ Book II, 17. 
lines 17-24. 

818, See Strabo in Loeb classical Library Series, vol. VII. p. 203. 

819. Vide Juvenal's Satires—English translation by J. D. Lewis (1873) 
Satire VI. p. 81. 

820. E.J. Webb in ‘The names of the Stars’ (1952) p. 108; Thorndike's 
‘A History of magic and experimental Science,’ vol. I. pp. 272-274 for 
Cicero's views on astrology and Thorndike's criticisms. But Cicero appears 
to have condemned the Chaldean form of astrology, though he was so learned 
in divination that he considered it to be given by God (vide 'Star-crossed 
Renaissance' by Don Cameron Allen (Duke University Press, 1941) p. 47, 

821. See'De Civitate Dei' V. 5 pp. 183-184 (translated by M. Dods, 
1872), Thorndike's work (mentioned in n, 820) pp. 513-521 for a statement 
of the objections of Augustine against astrology and criticism thereof, 
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vidual and Babylonian astrology was a priestly business while 
in Greece the astrologers were laymen. Astrology became a 
study of international importance in Europe and was cultivated 
in the Universities as a subject of real value throughout Europe 
by the side of astronomy. Its great vogue among even well 
educated people was due to its apparent scientific structure 
with its houses, planets, twelve signs and so forth. Allen 
(in ‘Star-crossed Renaissance’ Preface p. VIII) says that 
everybody in the Renaissance period in the West believed to, 
some extent in astrology. In ‘Stars above us’ by Prof. E, Zinner, 
Tycho Brahe is quoted as saying that he prepared every 
year an astrological forecast for his king (p. 76) Even 
Copernicus, Galileo and Kepler practised astrology 
themselves or countenanced its practice. Bacon was 
prepared to say that there was no fatal necessity in the stars, 
but they rather incline than compel. Ptolemy’s Tetrabiblos 
reigned supreme for about 1400 years and is even now a work 
of great authority for those who believe in astrology. It may 
interest the reader to know that the great German poet, 
dramatist and philosopher, Goethe® (1749-1832), begins his 
Memoirs by mentioning the aspects of planets at his birth. 


Two circumstances tended to weaken the influence of astro- 
logy in Europe, viz. the giving up of the geocentric theory in 
favour of the heliocentric theory and the vast additions to 
astronomical knowledge made during the last two centuries. 
But it should not be supposed that astrology has become defunct 
in the West or U. S. A. The immense strain and distress caused 
by the two world wars provided a powerful fillip for the spread 
and influence of astrology. Even in papers the circulation 
of which runs into millions there is a regular astrological feature 
every day or every week, which tells people what the stars 
portend for twelve groups of the world’s population in the week 








822. ‘Memoirs of Goethe’ (London, 1824, vol. I) ‘I was born under 
fortunate auspices; the Sun was in the sign of the Virgin at the utmost 
degree of elevation. The aspects of Jupiter and Venus were favourable to the 
day. Mercury testified no signs of hostility ; Saturn and Mars were neutral. 
The Moon, however, then near the full, was an important obstacle; and the 
more so as the labour which atteaded my birth coincided with the hour of 
her new phase, She retarded my entrance into the world until the moment 
had elapsed’, Vide ‘Stars above us’ by Prof. Zinner p.68 for Goethe's 
horoscope, 
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or on the day mentioned. What benefit the people derive from 
these prognostications it is difficult to understand. Often the 
prognostications are extremely vague and not of greater extent 
than three or four short cryptic sentences. There must be millions 
of people in each of the twelve groups (such as those born from 
23rd September to October 23rd, those born from 24th October to 
22nd November and so on). It is said that in U.S.A. alone there 
are about 25000 registered astrologers. 


Those interested in astrology in general and Greek astrology 
in particular and those who desire to know how astrology is 
regarded by many modern scientific minds may read ' L’ Astro- 
logie Grecque ' by A.  Bouché-Leclereq ' (1899, a masterly work 
in French on Greek Astrology ) pp. 570-593 (for arguments 
against astrology ); ‘The Royal Art of Astrology ' by Robert 
Eisler (London, 1946), which contains a reasoned and 
. sustained refutation, and Mr. J. C, Gregory’s Article on 
* Ancient Astrology ’ in Nature, vol. 153 pp. 512.515 ( a brief, but 
instructive and detached survey of astrology from Chaldean 
times to this day ). The number of books in favour of astro- 
logy or expounding it is large and I do not propose to 
mention them. One book arrested my attention, viz. Louis 
de Wohl's ‘ Secret service of the sky '. On p. 31 he propounds 
a doctrine very similar to what Varaha-mihira laid down as 
the scope of horásastra viz. that Astrology has nothing whatso- 
ever to do with mere predictions, that it only indicates tenden- 
cies and that human willis free. He began well, but he did not 
observe his own precepts. On p.235 he predicts ‘I do not be- 
lieve that Mahatma Gandhi will survive the first half of 1939.’ 
This prediction turned out to be untrue and it is well-known 
that Mahatma Gandhi was killed on the 30th of January 1948. 


The English language itself bears witness to the great influ- 
ence of astrology in England; e.g. such words and expressions 
as ' ill-starred expedition’, ‘ disastrous consequences °, tempera- 
ments being either jovial, mercurial, or saturnine, ‘moon-4 








— 


823. The following may be cited asa sample : Taurus (April 21-May 20)- 
"You realize that a break in one relationship is probably inevitable, This 
week you will see your way to making it without undue loss. Harden your 
heart where money is concerned and don't allow friendship to interfere 
with business.' 


824. Itis believed that the moon (luna), when full, increased madness ; 
hence a mad man was called lunatic. Vide an article ' Lunar influence on 
( Continued on next page) 
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struck ( mad ) lover’. The word influence (from fluo to flow) 
itself is due to astrological beliefs and words like ‘ aspect’, 
‘conjunction’, ‘ascendant’, ‘retrograde’ are all due to the 


language of astrology. 


In support of Astrology Ptolemy (in Tetrabiblos, 1.2) puts 
forward certain arguments. The Sun not only affects every- 
thing on the earth by the change of season, but by its daily 
revolutions furnishes heat, moisture, dryness and cold in regular 
order. The Moon, the nearest heavenly body to the earth, 
causes the seas to change their tides with its own rising and 
setting times, and plants and animals wholly or partly wax and 
wane with the moon. The planets often signify hot, windy and 
snowy conditions of the air and affect mundane things. The 
changes of seasons and winds are understood even by very 
ignorant men and by some dumb animals. Sailors know the 
special signs of storms and winds that arise periodically by 
reason of the aspects of the sun, moon and planets. But because 
sometimes sailors err, no one says that there is no science of 
navigation. Therefore, a sufficiently observant man wise 
enough to know accurately the movements of the sun, moon and 
planets can predict whether the weather will be warmer or 8? 
wetter. Why can he not, with respect to an individual, perceive 
the general quality of his temperament from the surroundings at 
the time of his birth, as for example that he would be such and 
such in body and mind? Ptolemy then condemns impostors 
who do not study the science but deceive common and 
trusting people and fill their pockets. He further points 
out that the nativity alone is not the sole basis of 
judging a person’s future, that the country of birth, the 








(Continued from last page ) 


living things’ by Prof. George Sarton in Isis vol. 30 (1939) pp. 495-507, 
where he examines the beliefs about the Moon's connection with lunacy, 
tides, menstruation, terrestrial magnetism, says that these are matters for 
experiment, advises scientists to keep an open mind and holds that lunar 
influence is unproved as to some of them. 


825. A short passage from Bouche-Leclercq (p.574) may be set out 
here: ' how to justify the ridiculous associations of ideas attached to the 
purely imaginary forms of the figures of the Zodiac and the reciprocal 
Influence of planets on the signs and of the signs on the planets when these 
are (one knows this since a long time) at a great distance from the con- 
stellations and do not appear to be placed there except by the effect 
of perspective ' ? 


H. D, 70 
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race to which he belongs, the customs of the people among 
whom he is born, the way in which he is reared, the age in 
which he lives have also to be considered, all which will contri- 
bute materially to the proper prediction, other things being 
equal InIV.10 he points out that if one looks only at the 
horoscope without paying attention to nationality, manners and 
customs and the like he may call an Ethiopian fair84 of 
complexion and having straight hair and a German a dark- 
skinned person and endowed with woolly hair or not knowing the 
peculiar customs say that an Italian whose horoscope is being 
examined may marry his sister (as ancient Egyptians did) or that 
the man may marry his mother (as only Persians did). Vide 
Tetrabiblos IV. 10 p. 439 (Loeb, cl. Library ) In I. 3 Ptolemy 
argues that astrology is not only possible but is beneficial, 
because fore-warned is fore-armed. It is a very far cry to argue 
from the undoubted influence of the Sun and the Moon on 
mundane matters, such as heat and cold, rains, storms and 
droughts that the particular positions and aspects of the Sun, 
Moon and planets at the time of birth or conception (as some 
hold ) are throughout an individual's life ( it may be for a day or 
a hundred years ) the dominating factor (if not the sole factor 
as many astrologers say ) governing his conduct, character, 
family affairs and destiny. The reasoning of Ptolemy, though 
very cleverly put and though with a slight scientific appearance, 
is rather vague and not at all cogent or convincing. He distin- 
guishes between universal or general astrology (treated of in 
Books 1-11) which relates to whole countries, races, cities and 
large bodies of men and particular or genethlialogical astrology 
treated of in books III-IV. 





825a. Utpala on Laghujataka IV. 1 states similarly that one (the astro- 
loger ) should specify the form ( or appearance ) of a person after knowing his 
caste, since svapakas ( candalas) and nisadas are dark-skinned by caste; 
similarly, he should consider in what family, whether of fair persons Of 
dark persons, the person ( whose horoscope is being examined ) was born oF 
in what country, since all people from Karnataka are dark, people from 
Videha (i. e, Mithila, part of present Bihar State ) are dark~brown and from 
Kashmir fair. gsm IV. 1 is: eet wean a sit ata meneg! 
wie: Wea Aegean sp mgm snd suem gA, wd: wars: 
(seq Silda qq Boon wales | dut a ca Hagen: negas aay buen genat 
Wr HMC WIRD, qd: Hosa: Wd aa Hoon: qqer sar: saw ma: folio 
15b of commentary on gysram IV, 1 (Ms. in Bhadkamkar collection of the 
Bombay University), For svapaka vide p. 97 of H. of Db, vol. II and for 
nisada pp. 43, 46, 86-87 of the same. 
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Indian works also require the astrologer to consider the 
customs of the country and of the people. The Rajamartanda 85» 
gays ‘ First the usages of people must be considered; whatever is 
firmly established in the several countries, that alone must be 
followed; the learned give up what is hateful to the people; 
therefore an astrologer should proceed along the people’s way. 
A learned man should never go against the inclinations of the 
family (to which the person belongs) and of the country’; and 
then he gives examples of the astrological requirements as regards 
planets in the case of marriages in several countries. The general 
astrology about calamities or occurrences that affect all people 
spoken of by Ptolemy would fall under S@kha or Samhita in the 
narrower sense ( vide notes 688 and 690 ), Some important and 
interesting conclusions of Ptolemy may be noted here. 


Ptolemy speaks of beneficent and malefic planets ( I. 5), of 
masculine and feminine planets (16), of diurnal and noctu. 
rnal (in Sanskrit dinabali and miéübali) planets (lI. 7), 
(I. 12) masculine and feminine rasis ( signs ), the aspects of the 
signs ( I. 13 ) viz. opposition ( 180 degrees ), trie (120°), quartile 
(90°) and sextile (60°), of the houses ( svagrhas in Sanskrit ) of 
the planets. In Book II he divides the inhabited world into 
quarters equal in number to the triangular formations of the 
signs of the zodiac and after a disquisition which would be 
regarded by modern men as casuistical and practically unintel- 
ligible, Ptolemy sets forth a list of over seventy countries ( then 
known ), assigning to each sign some countries. For example, 
to Aries he assigns Britain, Gaul, Germania, Bastarnia, Syria, 
Palestine, Judaea and one more; to Capricorn he assigns India, 
Ariana, Gedrosia, Thrace, Macedonia, Illyria. The whole of 
America, almost the whole of Africa ( except the northern part ), 
Indonesia and Australia and the other neighbouring lands are 
not considered by Ptolemy at all, because these were unknown 
then. He remarks at the end of II.3 that as to metropolitan 
cities they should be treated like individuals and their nativity 
is to be cast by taking the time of the foundation of the city 


825b. dtmramaraardt fafereedt SA qiu ar Rafa: qa arat: Hage acum 
wJuÜuw dass GAIT Brae mper deed a fuwqows wen (ipu 
wr nage Trachea RaRa ft qifarmreq | «3t ga sae 
Wet a Wa Asa WATT aati folio 25 b verses 399-401. The first 
two also occur in the yaaa of wis ( pp. 34-35 verses 143-144 ). 

826. An interesting Indian example is furnished by the Mirat-i-Ahmadi 
translated by C. N. Seddon which gives (on pp. 248-253 supplement) tbe 

(Continued on next page) 
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instead of the times of birth, but where the exact time of foun- 
dation is not known then the nativity of the founder or of the 
king is to be taken. 


A few important points of agreement and disagreement 
between Sanskrit astrological works and Ptolemy will be set out 
later on. 


The literature on muhurta ( auspicious time for undertaking 
anything ) is extensive. Almost all works on Kala mentioned 
above such as Hemadri on Kala, the Kala-madhava, Kalatattva- 
vivecana, Nirnayasindhu are in a way works on muhürta, since 
they discuss the proper times for performing the samskáras and 
religious rites. Among the works the names of which begin 
with the word muhürta are: Muhürtakalpadruma ( published by 
Nirn. Press, Bombay) composed by Vitthala Diksita in 1628 A.D. ; 
Muhurta-ganapati composed in 1685 A.D. by Ganapati Raval, 

. son of Harishankar; Muhürta-cintamani composed at Benares 
in éake 1522 (1601 A. D.) by Rama, son of Ananta, with a com- 
mentary called Piyüsa-dhàrà composed in sake 1525 (1604 A.D.) 
by Govinda, son of Nilakantha elder brother of Rama (published 
in 1945 by the Nirn, press); Muhirtatattva by Ganesa, son of 
Kesava (ms. in Bhau Daji collection of Bombay Asiatic Society); 
Muhirtadargana (also called Vidyámadhaviya) by  Vidyà- 
madhava with a commentary called Muhirta-dipika (about 
1363 A. D.) by his son Visnu, edited by Dr. Shamsastri (published 


( Continued from last page ) 
date and horoscope of the foundation of the city of Ahmedabad in Sake 1314, 
samvat 1449, Vaisakba su. 5, Thursday, 15 ghads ( ghatis ) and 35 pals. 
THE HOROSCOPE 





In the Bulletin of the London School of Oriental Studies vol. 9 for 
1935-37 there is a paper (pp. 125-139) on some chronological data relating 
to the Sassanian period in which reference is made to an Arabic book on 
astrology composed about 275 of the Hejira (equal to 888-889 A. D.) by a 
Persian astronomer and astrologer, the 2nd part of which describes & 
horoscope of the accession of Khosrove to the throne on a date corresponding 
to 18-8-531 A. D. (p. 129). 
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- 


by Mysore University, 1923-1926, in three parts); Muhirta- 
dipaka by Nagadeva (a short work in 9 folios, ms. in Bhau Daji 
collection); the Muhirta-martanda, composed in $ake 1493, 
Magha (1572 A. D.), by Narayana, son of Ananta, of Tapara 
village to the north of the temple of Siva which is to the north 
of Devagiri, with his own commentary called Martandavallabha 
(published by Nirn. Press, 1925); Muhutrtamala by Raghunatha 
(ms. in Bhau Daji collection); Muhirta-muktavali ( incomplete 
ms. with only 45 verses in the same collection) Out of these, 
three works alone are now available in print viz. Muhirta- 
darsana, Muhürta-cintamani and Muhurta-martanda. The rest 
are mss. (in Bombay Asiatic Society’s Library ) In this section 
on muhürtas reliance has been placed mainly on the three 
printed works along with the Jyotisaratnamala of Sripati ( about 
1039 A. D.), the Rajamartanda of Bhoja (ms in B. O. R. 1. 
Poona) and the other works on Kala. Among the works 
described as especially dealing with muhirtas, the most elabo- 
rate are the Muhürta-cintamani (containing about 480 verses 
with a very exhaustive commentary) and the Muhürtadarsana 
(with about 600 verses) and also a very elaborate commentary. 
It would not be possible to deal with all matters contained 
in these works. The Muhürtamàrtanda (containing 161 verses ) 
follows a middle course. ‘According to it the subjects dealt 
with in it are briefly as follows:—what positions and aspects 
of the planets, what yogas, what tithis, naksatras, months and 
conditions of the family and of the mind should be avoided in 
the case of éubha (auspicious) actions; the proper times for 
sathskaras, such as garbhddhana, pusmsavana, jatakarma, piercing 
the infant’s ear, caula, upanayana, the end of the period of 
Vedic study ; topics connected with marriage (this takes up 55 
verses i.e. a little over one-third of the entire work); times for 
kindling sacred domestic fire (grhyagni); times for construction 
of a house and for first entrance into it; the proper times for 
starting on a journey or marching against an enemy king; 
auspicious and inauspicious sakunas (omens or prognostications); 
times for king’s coronation, for wearing of rich clothes and 
ornaments and for agricultural operations, for sale and purchase 
of animals (such as cattle, horses), for bath with sesame and 
myrobalan, for finding lost articles, for constructing wells and 
tanks: times when Vedic study should be stopped ( anadhyaya ) 
forlong or temporarily; the results of a lizard or chameleon 
falling on one's body; what planet is inauspicious or auspicious 
jn which sign from the sign of one’s birth; the punyakala of 
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Sankrantis. It may be mentioned that many of the provisiong 
about auspicious aspects of planets, about upanayana and 
marriage, construction of and first entrance into a house, $akunag 
about the fall of lizards and chameleons were observed in the 
author’s boyhood and are still observed by many, though there 
is gradually an increasing looseness of observance in these 
matters. 

It should be noted that even as to sakunas Varaha-mihira 
puts forward the principle that it is the fruition of actions, good 
or evil, done in previous lives by men, that is manifested by 
gakunas for those who start on a journey or invasion, 827 


How people had become almost crazy with the idea of find- 
ing out a muhürta for everything from shaving, wearing a new 
garment to such solemn matters as marriage is well illustrated 
by the provision of a muhürta for a theft in the Muhirta- 
muktavali, viz. the act of thieving succeeds when done on the 
naksatras A$lesà, Mrgasiras, Bharani, Svati, Dhanistha, Citra 
and Anuradha, on a Saturday or a Tuesday and on a riktà tithi 
( áth, 9th and 14th ). 828 


Before entering on a discussion about individual acts or 
rites, it is necessary, in order that the reader may understand 
the prescriptions about muhirtas, to explain some simple details 
of Jataka. To discuss in detail all the details of Jataka works is 
much beyond the scope of this work and would necessitate the 
writing of a volume by itself. A middle course has to be followed. 
Besides naksatras, their lords and their classifications, one has 
to bear in mind the rasis, the planets and the bhāvas ( houses or 
places) in a horoscope. For these reliance will be mainly placed 
on the Brhatsamhita and Brhaj-jàtaka of Varahamihira, the 
Sarávall, Jyotisaratnamala of Sripati, the Rajamartanda, 
Jatakalankara of Ganega ( composed in sake 1535, 1613-4 A. D.). 
The 27 or 28 naksatras and their presiding deities have already 
been enumerated above ( pp. 499-504 and note 731). It-has to be 
remembered that the devatà of a naksatra is often employed to 
indicate the naksatra or the tithi itself also. Here the classifica- 
tion of naksatras will be first discussed. From a passage of the 





827. amaan tat aui srg! awed aaa: um faf 
Testes srevimmamm 23. 1, 
828. minen (aigan) wir zmmienng (31): grat wate 


(81) ferat ird ufürvafü! nedawmm verse 42 (ms. in the Bombay 
Asiatic Society ). 
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Brhadaranyaka Upanisad quoted above ( in note 754 ), it is clear 
that the naksatras had very early (i. e. about 1000 B. C. at least ) 
been classified as punya ( auspicious) and papa ( inauspicious ) 
and into male and female. The Vedangajyotisa ( Yajusa ) gives 
a classification of naksatras into ugra and krüra.9? The 
naksatras are further classified in the Brhat-samhita ( chap. 97. 
6-11 ) into dhruva (or sthira = fixed ), tiksna (or daruna ), ugra 
(or krüra), ksipra ( or laghu ), mrdu (or maitra), mrdutiksna 
( or sadharana or misra ), cara ( or cala ). 8% 

The Br. S. (97. 6-11 ) states that on Dhruva naksatras the 
coronation of a king, Santi ( propitiatory rite for averting impen- 
ding evil or calamity ), planting of trees, foundation of a city, 
charitable acts, sowing seeds, and other permanent acts should 
be done; on tiksna naksatras succeed attempts to harm, the 
acquisition of mantra ( mystic verse or formula ), raising ghosts, 
arrest (of a person), beating, separating (two friends or) relation- 
ships; ugra naksatras are to be used for success in extermination, 
destruction of another's property, cheating, arrest, poisoning, 
incendiarism, striking with a weapon, killing; ksipra (or laghu) 
naksatras are declared as leading to success in sales, in making 
love, in the acquisition of knowledge, decoration, arts, crafts 
(such as carpentry ), medicines, journeys; the mrdu naksatras 
are beneficial in securing friends, sexual affairs, clothes, orna- 
ments, auspicious ceremonies (marriage, upanayana &c.) and 
singing; the mrdu-tiksna (or sidhdrana) naksatras produce 
mixed results (on which mild or fierce acts may be done); the 
cara naksatras are beneficial in doing fleeting actions. The 
Muhirta-martanda provides that wise men engage in actions 
similar to the names of the groups of naksatras for attaining 
success, It should be noticed that some works like the Jyotisa- 
ratnamala ( III. 9) and the Muhirta-cintamani (Il. 2-8) hold 
that Sunday, Monday, Tuesday, Wednesday, Thursday, Friday, 
Saturday are respectively dhruva, cara, ugra, misra, laghu, 
mrdu, and tiksna and that actions that are appropriate for 
naksatras of those groups are appropriately performed on the 
respective week days. 831 

The Brhaj-jàtaka devotes fourteen verses for the charaoteri- 
stics of persons born on the 27 naksatras from Aévin!l. Two 








829. gmeargl @ fera @ aren satay | aT qp WW eA FAST 
WS sata aq dqrgedi(dq ( age verse 42). 


830. For classifications of naksatras, vide note 558 above. 
831. mgee Ra gis mra (d dirqd!u. a. Il, 
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verses are translated for sample :®? a person born on Aévints 
is fond of ornaments, is handsome, has a prepossessing appear- 
ance, is clever (in all things) and intelligent; one born on 
Bharan!s is of firm resolve, truthful, free from disease, clever 
and free from worry; one born on Krttikas is a heavy eater, 
fond of other's wives, impatient, famous; one born on Rohini 
is truthful, pure, of agreeable speech, of resolute intellect and 
is handsome. The Rajamartanda in verses 16~40 sets out 
the synonyms of 27 naksatras which include the names of the 
lords of the naksatras and synonyms of the lords of naksatras, 
The Jyotisaratnamála, Bhujabala and M. C. 2, 22-23 divide 28 
naksatras (including Abhijit) into four groups® of seven 
each, called * andhaksa' (blind), *mandáksa' (of dim sight), 
‘madhyaksa’ ( of medium sight ) and 'svaksa' (of good sight) and 
state that property stolen on 'andháksa' naksatras may be recove- 
red quickly, stolen on ‘mandaksa’ naksatras after effort, stolen on 
‘madhyaksa’ (there is no recovery but) the owner may hear that 
it has been taken to a distant place by the thief; stolen on 'svaksa' 
or ‘sulocana’ the owner would not recover it nor even hear about 
its whereabouts. The Brhat-samhita (chap. 14) has already 
been referred to (on p. 530) in connection with the provinces of 
India governed by nine groups of naksatras (three naksatras in 
each group) and chapter 15 of the same (1-27) sets out what 
substances are governed by the 27 naksatras from Krttika 
to Bharani.4 One verse is translated as a specimen: under 
Krttikas are white flowers, those who have consecrated the Vedic 
fires, those who know Vedic mantras, sütras and bhasyas 
(commentaries), officers over mines (or stores), barbers, 
bráhmanas, purohita, astrologers, potters. 


The Brhat-samhita (104.1-5) declares what naksatras ( out 
of 27) form part of Time looked upon asa purusa (Person). This is 





832, Ma: Baa: gut quse aiquis t Hala TAA: gía- 
a woy ganana gan (quaro: Ai aaga: Aia: 
Rum: geua ggah 16. 1-2. The gecaiea (chap. 160) has the same 
verses as qna wirqa 16. 

833. The yaaa (pp. 253-254) arranges the 28 «args counting from 
civit into the four groups (of seven each ) and calls them avq, Agta, 
avara and gataa viz. ARR, a, sgl, gadg are sre, AFFIN, "Uum, 
Gara respectively, then Yeg, IAT, Har, yar are the same four ag &C.; 
and so on. 


834. sm Ragen Amane: | nRT 
åR: 0 weed. 15. 1. 
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an extension of a very old conception. The Tai. Br. says: 
‘Prajipati has Hasta-naksatra as his hand, Citra as his head, 
Nistya (i.e.Svàti) as his heart, the two stars of Visikha as the 
thighs, Anuradhas as his stability (or support). This is indeed 
Prajipati in the form of groups of naksatras’ 95, l 


From the above it would be noticed that a naksatra astro- 
logy apart from the ràsi astrology had been thoroughly developed 
in India while Ptolemy is hardly concerned with the naksatras, 
but concentrates only on raéts, 


The twelve rasis are to be found in the Zodiacal belt ( or 
circle ); each extends over 21 naksatras i e. Mesa extends over 
Agvini, Bharani and i of Krttika, Vrsabha extends over $ of 
Krttika, whole of Rohini and half of Mrgasirsa and so on. These 
twelve rasis from Mesa are identified respectively with the 
following limbs of the Kalapurusa**+ viz. the head (Mesa), 
mouth (Vrsabha), chest, heart, stomach, waist, the abdomen 
(between the navel and the private parts), the private parts, the 
pair of thighs, the pair of knees, the two shanks, the two feet. 
Varaha adds that the words rasi, ksetra, grha, rkga, bha and 
bhavana are used as synonyms in Jataka. The purpose of the 
identification of rāśis with the limbs of Kala put forward by 
astrological works is that if a malefic planet occupies in a 
person’s horoscope a certain rasi, he is adversely affected in that 
limb of his body to which the rasi corresponds among the limbs 
of Kala, but if a beneficent planet occupies at birth a rasi, then 
the person prospers as to the corresponding limb. This is 
succintly put by the Saravali (ILL 5-6). The twelve rasis with 





835. sea vated mer | rat fare: | eat qa! He AMA! Wasi aT: 
Vrat (qw 3 crar: sara: I À. ar. L 5. 2-7; wrürfsi IV. 4. 141 (aarare Ww) 
derives Vedic agfa from «r3. 

835a. Rag qugnraeuü EHS SÓTSTURHINSIRDITO WH 
GET st rz mars: aaaea R Ta RRA wu sd 
RÄKNIIT: ü Taian 1.4. gers on this quotes similar verses from 
WIQWATUL a predecessor mentioned by quemfet in gga 39.1. The 
wustram I. 4 mentions the same limbs and rasis but in a shorter compass; 
the qaga (chap. 5. 30-42) holds that Rudra assumed the form of .Kaja 
and identifes the rasis from Mesa onwards with the head and other limbs 
of Kala and the Markandeyapurana ( 55. 75-79 ) assigns rasis to the several 
limbs of Narayana, agaaa evans | agag 
tquregiraatsadq ! maet IN. 6. 


H. D. 71 
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their English and Latin equivalents and their synonyms are get 
out below: 

















English Latin Sanskrit Synonyms 
| l B 
Ram Aries Mesa Aja, chāga, kriya 
| 
Bull Taurus iVrsabha |Uksan, vrsa, go, gopati, tāvuri 
| (or Tavuru) 
Twins | Gemini Mithuna|Yugma, nryuga, jituma, jutuma 
or jitma. 
Crab Cancer Karka  |Karkin, karkata, kulira 
Lion Leo Simha (Hari, Mrgendra, leya 
Virgin | Virgo Kanya lAngana,  yuvati,  pramadá, 
kumarl, Pathona ( Pathena?) 
Balance, | Libra Tula Tauli, dhata, vanij, tuládhars, 
Scales. jüka 


Scorpion | Scorpio Vrscika |Ali, kita, kaurpya or kaurpi 

Archer | Sagittarius |Dhanus |Càpa, karmuka, dhanvin, 
hayànga, Tauksiha (or 
Tauksa ) 


Goat Capricornus|Makara |Mrgasya, mrga, Akokera 


Water- | Aquarius |Kumbha/Ghata, kumbhadhara, Ardroga 
carrier 
Fishes | Pisces Mina Matsya, jhasa, animisa, Jttha 


(or Celtha?) 





The words in this list that are put in italics are mentioned 
in a separate verse by Varaha ( Brhaj-játaka I. 8 ).8% 





— 





836. fikaargtiqugaiarnitayarantcarean: | dise sm gar 
qi Vea wem 1.8. The words aan; "deg create a difficulty; 
Utpala takes them to mean ‘and the last sign, in this way’. "'Antyabhs' 
is a pure Sanskrit word and not Greek and there is on this interpretation no 
Greek word corresponding to Mina (Pisces), Another commentator Gubà- 


(Continued on next page ) 
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It should be noted that the list of synonyms is not exhaustive; 
other words with the same meaning are often employed. For 
example, for Simha, Mrgaraja may be used or for Mina the word 
prthuroman may be used, The words in italics are deemed by 
Weber and many others as borrowings from or Sanskrit adapta- 
tions of Greek words. It may be admitted that most of them 
bear a striking resemblance to Greek names of rasis. Pathona 
should be Pathena to correspond with the Greek word. There is 
no reason why kulira should be regarded as a Greek word. Kern 
( preface to Br. S. p. 29 ) thinks that it is a pure Sanskrit word. 
There is no Greek word corresponding to Kulira in Ptolemy. 
The word Karka or Karkin appears to mean ‘ white’ and occurs 
as early as in Atharvaveda 1V. 38. 6-7. All that the Brhaj-jataka 
( I. 8) means is that there are other words like kriya used for the 
twelve rasis in other works. Varahamihira frequently refers 
to the views of the Yavanas and sometimes differs from them. 
It has been shown by me in my paper on ' Yavane$vara and 
Utpala ' (in J. of Bombay Asiatic Society, vol. 30, pp. 1-8 ) that 
there is a Sanskrit work on astrology called Yavana~jataka of 
about 4000 verses composed by a king of the Yavanas called 
Sphujidhvaja and another Vrddhayavanajataka also in several 
thousand verses by Minaraja who styles himself the overlord of 
Yavanas. I cannot agree with Prof. Sen-Gupta (‘Ancient Indian 
Chronology’ p. 99 ) that words like Mesa and Vrsabha in versea 
like Rg. I. 51.1 (abhi tyam mesam) refer to rasis, when he himself 
had to concede that he could not find the other ten in the Rg. 





(Continued from last page) 

kara says that the last rasi is called ' cettha' (vide Subrahmanya Sastri's 
translation of Brhajjataka p.8). The T.S.S. edition of spreta has 
gainsana: IAS? i. e. the last ràsi is called * irthasi ', The HATHA has 
gee amA: angaa: ae: gore giürufudifürnrep afte: 
trurratargs: ! 1.9. Ptolemy employs a Greek word for Pisces (Loeb Classical 
Library pp. 52, 314, 328 &c. ), to which ‘ittha’ or ‘ikthasi’ or 'irtbasi' would 
correspond rather than ' cettha '. The Saravali (III. 7) reads erem Wa- 
Ana Regra: . That sbows that it had no Greek word for 
' mina' before it. It may be noted that tbe Saravali expressly says that as 
Varaha's work is brief it (Saravali) took essential matters from the exten- 
sive sastras composed by Yavananarendra and others I have not been able 
to find the word ittha or a similar Sanskrit adaptation for Mina in the 
Brbajjataka. Vide Indische Studien vol. II. pp, 254-261 and JRAS for 
1893 p. 747 for the Greek and Latin equivalents of the Sanskrit words for 
tbe signs of the zodiac, planets &c. 
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The appearance of the rasis is briefly described by the 
Brhajjátaka97 I. 5 and explained by Utpala as follows: (The 
sign Mina i.e. Pisces) appears as two fishes (each facing the 
tail of the other ), Kumbha appears as a man carrying an empty 
jar placed on his shoulder, the sign of Gemini is represented as 
a man carrying a mace and a woman holding a lute, the sign of 
Sagittarius is a man with a bow whose legs are like those of a 
horse, the sign Capricorn is a crocodile with the face of a deer, 
sign of Libra is a person holding scales, the sign Virgo is 
represented by a maiden in à boat with an ear of corn in one 
hand and fire in the other; the remaining signs are similar ( in 
form ) to the objects indicated by their names and all signs reside 
in places appropriate to their names. For more detailed descrip- 
tions, vide the twelve verses quoted from Yavanesvara by Utpala 
which I have quoted and translated in my paper in the Journal 
of the Bombay Asiatic Society vol 30 parts 1 and 2 pp. 1-7 and 
which are found in the Yavana-jàtaka of Sphujidhvaja (a palm- 
leaf ms of which exists in the Nepal Durbar Library ) and in the 
Vrddhayavanajátaka of Minaràja. Those verses also name the 
special objects and places governed by the different rasis. Several 
verses of Kasyapa are quoted by Utpala on Br. S. 40 that deal 
with the materials or things that are under the influence of the 
several rasis. For example, Mesa is the lord of garments, 
woollens, cloth made of the hair of a young goat, of Masiira pulse, 
wheat, resin, barley, gold and plants that grow on dry land.®8 
The Vamanapurana 9*8 ( chap. 5. 45—60 ) describes the appearance 
of the rasis and the places and objects they reside in or dominate 
and the verses closely resemble the wording employed in the two 
Yavanajatakas of Sphujidhvaja and Minaraja. Some verses are 
quoted below by way of illustration. From Varaha’s description 
it appears that Mesa, Vrsabha, Karkata, Simha, Vrscika, 
Makara and Mina are figures of animals (either four-footed or 


837. sedi wi aud and afer ah urgeret wat wares! let 
SHIGE VAT FT HT BW: aaae: Wasa Wd U gestae I. 5; some 
read waa aa (all move in the sky). But this appears redundant and 
meaningless, 

838. amas anat WImuewsr weal KARI A 
ahin Aq: n gga 40. 2. If the reading be gatai it meave ‘hide drums 
for oil’ 

838a, aided: ad at menaam) fonarerge yd Raada 
farfeag | Rua enaA Rent vara g ! Ayi ara Remi aaas: 
ígra: Nath: PSN Ha: Blower: willda: | Hananigeaaawmraaes sp n eta 
guor 5. 49-51, 
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insects ) and the remaining five resemble human beings with 
special characteristics in each case. These rasi names have 
more or less the same meanings in Babylonia, ®? in Europe inclu- 
ding Greece and in India. But it should not be supposed that 
everywhere the several groups of stars were imagined to be 
identical with the figures of the same animals or of human beings, 
In China for instance, the twelve rasis are rat, ox, tiger, hare, 
dragon, serpent, horse, sheep, monkey, hen, dog and pig( Encyclo- 
paedia Americana, vol. 29 under the word ‘ zodiac’ and New Funk 
and Wagnalls Encyclopaedia vol. 36 under ‘ Zodiac’), It ig 
further stated that these are still found in some parts of Asia, 
in Japan and also among the remains of the Aztec race in 
America. There are many who deny that except for a few signs 
(like the Scorpion) thera is hardly any very striking similarity 
between the twelve groups of constellations called Aries &c. and 
the natural appearance of the objects denoted by the twelve 
names. The origin of the names assigned to Zodiacal signs is 
unknown. The zodiacal signs named Mesa, Vrsabha &. are 
purely imaginary, are mere subjective configurations of stars 
which appear to be in one plane and which appear to certain 
persons to possess somehow the outline of a scorpion or a 
lion which are, as modern astronomy tells us, situated at 
enormous distances (light years as they are called) from each 
other. The same constellation is often given different names; 
e.g. the constellation called Great Bear was called by Thales 
‘the wain’ (waggon drawn by horses). The twelve Zodiacal 
signs are clearly absent from the sacred astronomy of Egypt?! 
and the Egyptians knew nothing of the Zodiac before the 





839. Vide Campbell Thompson's Intro. to ‘Reports of the Magicians 
&c.' for a table of late Babylonian, Assyrian and modern English names of 
signs (pp. XXIII-XXIV) and Expository Times, vol 30 (for 1918) pp. 164-168 
on ‘Assyro-Babylonian astrologers and their lore’ by T, G. Pinches. On p.167 
the latter says that Europe is indebted to the Babylonians for the names of 
the signs of the Zodiac except Crab and Archer and sets out the Babylonian 
names with their meanings and modern names (Ram &c.). These two 
tables do not agree. Babylonians called Capricorn goat-fish. Bouche— 
Leclercq (on p. 57 note 1) gives a list of the twelve Chaldean zodiacal signs, 
which differs from both the above. 

839a. Vide ‘the Stars above us’ by Prof. Zinner p. 35 and plate III 
opposite p. 19 showing the Japanese animal sequence from Rat to Pig. 


840. Vide ‘Introducing the universe’ by J. C. Hickey p. 123. 


841. ‘Legacy of Egypt’ (ed. by Glanville) p. 162; ‘The names of the 
stars’ by E. J. Webb p. 96. 
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Alexandrian age and very few Zodiacs are older than the Roman 
times, Since Assyriologists began to reveal the astronomica: 
knowledge in the valley of the Euphrates, the Babylonian 
origin of the Zodiac has been taken for granted by almost 
all scholars3?? The dissenting voice is that of E. J. Webb 
in ‘ Names of stars'93. who very strenuously argues against the 
Babylonian origin of the Zodiacal signs and holds that the Zodiac 
as we know it isa Greek invention and that Cleostratus who 
according to Pliny was concerned in forming it lived about 520 
B.C. In spite of the vehemence of Webb's arguments, in my 
humble opinion, he is far from convincing and for the present at 
least the Babylonian origin of the Zodiacal signs has to be 
accepted. The passage of Pliny on which Webb relies is differently 
understood by Prof. J. K. Forheringham.®“ The latest work of 
Sarton on ‘ History of Science’ (1953) holds that the Zodiac had 
been distinguished by Babylonian astronomers a thousand years 
before Cleostratus and all that Cleostratus probably did was to 
divide those constellations into twelve equal lengths of the 
ecliptic i.e. the twelve signs of the Zodiac. A somewhat amusing 
argument has been advanced by Hickey 955 that the fact that there 
are in the sky no animals (figures) suggestive of Egypt or India 
such as the hippopotamus andthe elephant seems to rule out 
those countries as sources. Is there any logical necessity that 
certain animals must be introduced in a system of Zodiacal signs 
if that system originated in a certain country that may be the 
home of dozens of wild and tame animals? Are all the priucipal 
animals of Mesopotamia or of Greece included in the seven animals 
that figure as signs, if one of the above two was the origin 





842. Vide Bouche-Leclercq. p. 53 ( 'L''Astrologie Grecque’); p. XVI of 
the Intro. to Heath's ‘Greek Astronomy’; Alexander Moret on ‘The Nile and 
Egyptian civilization’ (1927) p. 453 (where he says that the Greek Zodiac 
was itself derived from Babylonian astronomy ). 

843. "Vide pp. 163-175 and p. 189 of 'Names of Stars’ by E. J. Webb. 


844. Vide Journal of Hellenistic Studies, vol. 39 pp. 164-184 and 
vol. 45 pp. 78-83 ( both by Fotheringham), ibid vol. 41 (pp. 70-85) ' Cleo- 
stratus Redivivus' by E. J. Webb (who himself remarks on p. 70 that the 
question when and by whom our constellations were invented is never likely 
to find its solution) and ibid. vol. 48 pp. 54-63 on ' Cleostratus and his work’ 
by E. J. Webb. Vide Prof. Neugebauer in 'Exact Sciences in Antiquity ' p. 67 
( note) about the history of Zodiacal and planetary symbols being virtually 
unknown. Butin the Journal of Near Eastern Studies, vol. IV at p. 28 
Prof. Neugebauer asserts that the predominant influence of Babylonian 
concepts on the grouping of stars into pictures must be maintained. 


845. Vide’ Introducing the universe’ p. 103 by J. C. Hickey. 
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of the present Zodiacal signs? All the seven animals in the 
Zodiac are found in abundance in India even now, while some 
of them may not be found in the present day Greece or Baby- 
lonia. At present I am only concerned to say that out of the 
three ancient lands, viz. Egypt, Mesopotamia and Greece, 
Mesopotamia has the greatest claims to be regarded as the 
source of the Zodiacalsigns. The case of India will be dealt 
with a little later on. 

The astrological r@sis are*5 variously classified as male 
and female, cara ( movable) and sthira (fixed or lasting ) and 











" Male Cara E 4| saumya $ - 

id aid Female Sthira É Sig krūra ze $. 

: B EC 
Mesa east | male | cata | n. | krüra p. 
Vrsabha| south | female | sthira | n. |gaumya| p. 
Mithuna, west male | avisvabhava! n. | krüra ó. 
Karka | north | female | cara n. |Saumya| p. 
Simha | east male sthira d. | krüra 8, 
Kanya | south | female dvisvabhava. d. |Saumya| $&$. 
Tula west male | Cara | d. | krüra 8. 
Vrscika | north | female | sthira | d. | saumya| 8. 
Dhanus | east male  |dvisvabháava| nm. | krüra | p. 
Makara | south | female | cara n. | saumya p. 
Kumbha| west male sthira d, | krüra $. 

Mina north | female |dvisvabhava| d. |saumya|both p. 


and ô. 








846. A Aana: wur free: gsiqur AAN: «fuere qW 
Siviga Gaver waits Sr sicprep TUNE HC wies gord 
à wines: umm: agaaa: WAA: genam I. 10-11. 
Separate «qumrigautr as At + 3 ( 30d or feu) + (gig ( = ferns ). Curt 
is the 5th or 9th rasi from a specified rasi (Brbaj-jataka I. 11). There is ano- 
ther meaning of (3rgiot ( which gag calls gaian ) in gwesmaq I. 14 viz. 
(sra, qu, Hq, RN, 9T, atio, grw are amors of the Sun, Moon, Mars, 
Mercury, Jupiter, Venus and Saturn. 
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dvisvabhava ( of both characters ), as saumya (mild) and krira 
( fierce or malignant ), as dinabala (powerful by day), mi$übala 
( powerful by night ), as prsthoduya (rising from the hind part), 
Sir sodaya (rising by their head first) or ubhayodaya, and as 
lords of the four main directions (east &c.) The above 
table will show at a glance these classifications, in which n. 
stands for nisabala, d. for dinabala, p. for prsthodaya and ś. for 
Sirsodaya. 


The Brhajjataka compresses these details in I. 10—!1 and 
Utpala explains the purpose of some of these technical terms. 
Yatra (invasion) undertaken on $irsodaya rasis yields the 
desired result but if undertaken on prsthodaya rasis there is 
failure and one's army is routed. Those born on krüra signs 
are of cruel nature and those born on saumya signs are mild by 
nature, while those born on male signs are energetic and those 
born on female signs are mild. Those born on cara signs are 
unsteady by nature, those born on sthi7a signs are of a fixed 
nature and those born on dvisvabhava signs are of mixed chara- 
cter. The knowledge of the signs as lords of quarters is useful 
in finding out the direction where a person who stole something 
on a particular sign could be found or the stolen article could 
be found. Ptolemy’s Tetrabiblos 1.11 speaks of Taurus, Leo, 
Scorpio and Aquarius as solid signs ( sthira ) and Gemini, Virgo' 
Sagittarius, Pisces as bi-corporeal ( dvideha or dvisvabhava ), and 
in I, 12 there is agreement with Brhajjataka as to the masculine 
and feminine signs but there is disagreement as to diurnal 
( dinabala ) and nocturnal signs ( nisabala ), since Ptolemy holds 
that Aries and other signs are alternately diurnal or nocturnal, 
while Varaha holds Aries and the next three and also Sagittarius 
and Capricornus as nocturnal and the rest diurnal. It does not 
appear that the Brhajjataka knows of the commanding and 
obeying signs ( Tetrabiblos I. 14) and of signs which behold 
each other or of disjunct signs ( Tetrabiblos I. 15 and 16 ) The 
Br. J. (L 20) and Laghujataka I. 6 assign the following colours to 
the twelve rasis from Mesa onwards viz. red, white, green (like 
a parrot’s body ), dark-red ( pink ), whitish like smoke, speckled, 
dark, golden, yellowish, variegated, deep brown (like ichneu- 
mon), white. There is hardly anything corresponding to this 
in the Tetrabiblos. The rasis are also divided into four classes 
viz. anthropomorphic ( Mithuna, Kanya, Tula, Dhanus forepart, 
Kumbha ), quadruped (Mesa, Vrsa, Simha, Dhanus latter 
portion, Makara forepart), aquatic ( Karkata, Mina, Makara 
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latter part ), insect (Scorpion ). Vide Tetrabiblos IV. 4 pp. 389 
and 391 for slightly varying enumeration. 

Br. J. (chap. 17. 1-12 ) sets out the characteristics of persons 
born when the Moon was in Mesa and the following rasis and 
remarks at the end (in verse 13) that the results described will 
come out fully if the moon, the rasi if occupies and the lord of 
that rasi are powerful. In Br. J. 1. 19 it is said that two-footed 
ragis ( mithuna, kanya, tula, kumbha and forepart of dhanus ) are 
powerful by day if they be in kendra; four-footed rasis ( mesa, 
vrsa, simha, makara forepart and dhanus latter part ) are power- 
ful at night in kendra position and the rest i. e. watery signs 
and insect signs (kulira, vrscika, mina and latter part of 
makara ) are powerful at twilight, when in kendra position. Br. 
J. 18. 20 provides that similar results (as in chap. 17) follow if 
a person is born when the lagna at his birth is mesa or any one 
of the other rasis. 

Planets, their relations to the rasis and their conjoint influ- 
ence will now be briefly indicated. We saw above (pp. 493-495 ) 
that in the Vedic Samhitas and Brahmanas express references to 
planets other than Jupiter are almost absent, that in some Vedic 
verses five planets and Venus ( as Vena ) appear to be referred to. 
Svarbhànu, the son of an asura, is said to have struck the sun 
with darkness ( i. e. caused an eclipse) in Rg. V. 40. 5, 6, 8, 9. 
In the Chàndogya Upanisad the soul that has acquired true 
knowledge is said to shake off the body after casting off all evil 
like a horse ( that casts off dust by) shaking his hair ( mane 
and tail) or like the moon becoming free from the mouth of 
Rahu. 7 Tho Maitràyani Upanisad mentions Sani, Rahu 
(ascending node) and Ketu (descending node). But hardly 
anything is said about the astrological significance of planets 
in the ancient Vedic Literature, In the Mahabharata there are 
plenty of references to the evil influence of planets, but that is 
restricted to naksatras. Both Rahu and Ketu are said in 
Karnaparva to rise in the sky for ( i. e. portending ) the destruc- 
tion of the world. Kautilya offers the curious information 
that a foreknowledge of rainfall can ba had from the position, 
the motion and the garbhaüdhüna of Jupiter, from the rising, 


847. aaga Tanah aya ni ex m4 TST TET eT qu TCHS Warm 
wardrrnPrreraie | oregiraty, VII. 13. 

848. gagaran Ra ngisa Arae, VIL 6, 

849. USA TUB FAA sme: gI 0 adis 87-92. 


H. D. 72 
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aspects of the sun and that from the sun the sprouting of the 
seed ( can be predicted), from Jupiter the formation of abundant 
sheaves of corn when the seeds are sown and from the 
(movements ) of Venus rainfall (can be predicted ). 99 It will 
be seen from the above that general or universal ( not individual 
or horoscopic ) astrology like the reports made by royal priests 
in Mesopotamia was prevalent in India many centuries before 
Christ. The Brhajjitaka ( IL. 2-3 ) enumerates the nine planets, 
Sun, Moon, Mercury, Mars, Saturn, Jupiter, Venus, Rahu and 
Ketu and furnishes some synonyms of all these, 


Observations of planets by the Babylonians go back to 
2nd millennium B. C. Venus was the first to be studied. Tables 
about Venus based on observations are found from 1921-1901851 
B. C.; Jupiter and Mars were also observed. Jupiter was held to 
be normally favourable when he shone brightly or followed the 
moon, while Mars was the planet of ill-luck, but, if Mars shone 
weakly or disappeared, its evil influence disappeared, Saturn as 
its name indicates ( ' firm standing one') was regarded mostly a 
planet of good luck. "Various favourable prognostications were 
made about a child, according as the planets like the Moon, Venus 
or Jupiter were rising or unfavourable prognostications were 
made if Mars wasrising or if Jupiter or Venus were setting. 
Each planet received a variety of names in the astronomical 
texts of Babylonia. The teaching that every planet has 
its exaltation 1. e. the strongest pitch of its might and influence 
when ina particular sign goes back to ancient Babylonia. %3 
The arrangements of the order of planets differed at different 
times. Planet comes from a Greek word meaning ‘a wanderer’ 
and the word was applied to the planets because as compared 
with the stars they appeared to wander in different ways and at 

850, aware: way: JAJIMA: WIT 
vaxfdigaresg (0 aare Fier: | gaa: aeai wasanhtar! gage Tea a 
arsine IT. 24th areqra p. 116 (Sham shastri's ed. of 1919). For marra 
as to rainfall, vide gecafeat chapter 22, Aratus (270 B. C.) and Theophrastus 
( 322 B. C.) say that the disappearance of the constellation corresponding 
to our Pusya was reckoned by the ancients as a sure presage of rain. Vide 
Dr. Fleet in J. R. A, S. for 1911 at p. 516. 

851. Vide Heath's 'Greek Astronomy ', Introduction pp. XVII-XVIII, 
Meissner's ‘ Babylonien and Assyrien’ (1925) vol. II pp. 254-256; Sarton in 
‘A history of Science’ p. 77. 

852. M. Jastrow in 'the Religion of Babylonia and Assyria' (1898) 
p. 460. 

853, Meissner, ibid. vol. II p. 406, 
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different times.9' In modern times there are three more planets, 
viz. Uranus, Neptune and Pluto discovered respectively in 1781, 
1846 and 1930 A. D. Bouché Leclercq mentions that modern 
astrologers asserted that Chaldeans saw Uranus and Neptune 
and three other planets (Juno, Vulean and Pluto), when they had 
good eyes (p. 573 note 2 of ‘L’ Astrologie Grecque ). 

The Br. J. (1I. 2-3), Saravali (IV. 10-11) and Rajamartanda 
(verses 8-15) set out the various names for the sun, the moon 
and the other seven planets. They are specified in the note*6 








854. C. V. Maclean on ‘Labylonian Astrology and its relation to the Old 
Testament' (United Church Publishing House, Toronto) p. 27, Prof. 
Neugebauer in E, S. A. p. 162 (for arrangements of planets in cuneiform 
texts in Seleucid period and in Greek horoscopes). In the Seleucid period the 
standard arrangement was Jupiter—V enus—Mercury--Saturn—Mars. Ordinary 
arrangement in Greek horoscopes is Sun, Moon, Saturn, Jupiter, Mars, Venus, 
Mercury. For the planetary week the arrangement in Greece is said to be 
Saturn-J upiter-Mars-Sun-Venus-Mercury-Moon. On p.163 Prof. Neugebauer 
thinks that Hindu arrangement of planets is obviously Greek in origin for 
two reasons, as it is based on the arrangement according to distance from the 
earth and also on a division of days into 24 hours, which is not Babylonian 
but Hellenistic and ultimately of Egyptian origin. In thislatter he can be said 
to be wrong, asa similar arrangement of week days can be arrived at by 
relying on the 60 ghatika system of India. We saw above that kora in 
Indian astrology has three meanings, viz. Jataka, lagna and half a sign, but 
the very early Sanskrit astrological texts at least do not appear to employ the 
word hora in the sense of ‘hour’ or ath part of the whole day or ;4th part 
of the day. Any one who asserts that the arrangement of week days is copied 
from the Greeks must prove two things, (1) the definite time when the Greeks 
bit upon the particular arrangement of planets for purposes of week-days and 
(2) the borrowing people had definitely not arrived at the same arrangement 
before the Greeks, Prof. Neugebauer, so far as I can see, offers bardly any evi- 
dence on any of these two matters beyond mere assertions and conjectures, It 
has further to be remembered that Alberuni (Sachau, vol. I. p, 343) states tbat 
nobody in India uses the hours except the astrologers, for they speak of the 
dominants of the hours. The 30 muhürtas of ahoratra are much older than 
the Satapatha Dr, and it was easy to divide a muhürta into two nadis or 
ghatikas as the Arthasastra does (I. 19 p, 37 ' Nalikabhiraharastadha ratrim ca 
vibhajet) and Puranas like Visnu VI. 3. 6-9 do, There is hardly anything in 
the vast Sanskrit Literature (of ancient or medieval times) to show that 
common people or writers ( not being astronomers or astrologers ) employed 
the method of 24 hours of the day. 

855, Vide Prof, Van Pen Bergh in 'Universe in space and time' p. 177 
and D. S. Evans in ‘Frontiers of astronomy’ p. 41 for tables and data about 
planets from Mercury to Pluto as regards distance from the Sun, period of 
revolution, diameter, mass &c. r : 

856. Thesun: qå, tM, ma, FA, mA, MAT, WTCRt, ore, QIFT, 
aig, A, Mears, DUAL TOOTH, BAL, HAVE, yarns, RITA, eie. 


( Continued on next page) 
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below and the names underlined are deemed by Western writers 
to have been derived from Greek; but it should be noted that no 
Greek name for the moon occurs in these or other works and 
I am not convinced that Jiva is a Greek word or adaptation 
of a Greek word. The word Jiva occurs in the Rgveda itself in 

many places ( as in Rg. I. 164.30, X. 18.37 ) and means ‘living 
being, an individual’ and in Chandogya Upanisad VI, 3.2 it 
means ‘individual soul’. When Brhaspati came to be regarded 
as the most prominent of planets and was said to preside over 
knowledge and happiness (as in Br. J. IL 1. ‘Jivo jiiana-sukham’ ) 
he came to be regarded as the very life of beings and was called 
Jiva. The Saravali (X. 116) says that Brhaspati is the life of men 
(Brhaspatir-nrnam jivah). In Bhujabala it is said ‘ what will all 
the planets doto him in whose horoscope Jupiter is in kendra 
position. A herd of wild elephants is killed by a single lion.’ 9? 
The Br. J. and Saravali provide that further synonyms may be 
derived from popular usage. 

In the following some characteristics of the planets (based 
on Br. J. II, 5-7) are brought together, viz. the colour ruled by 
each, the lords of each, the direction, element, Veda and class 
( brahmana, ksatriya &c.) dominated by each and whether they 
are beneficent or malefic. 





(Continued from last page ) 

2 The moon— fay, | TE WH, WHA, sep aia, Wary, AMAL 
Sate, fara, ANa, sara, fa RES, Sir, erani. 

3 Mars— AGTER. oF win, wen adiga, sada, Aag, neta, 
PUN., "HR, SR, TA, SIX 

4 Mercury—gni, gt, EU aaa, AJU, HA, UAT, AI, VTA, MUJA, 
Vidas, Ragan, RA (or fave). 

5 Jupiter— ue, ges, few, HARA, mure, Tara, Ura, Tee, 
mri, Titra, ATT, qi, Sa. 

6 Venus— gps, ya, waar, fr, wie, wa, uem, QANA: 
STATS, NEUE, Hey, Sm. 

7 Saturn— XAR, Wi, Wigs, Weg, si, ARATA, ami, MER, 
ImaN, VAIA, WHS, wa, sis, INFT, atu. P. 

8 Ràhu— wg, a:, 3, sax, eia, igaraa, gaa, BUR, sg, 

, IVA. 

9 'Ketu— dig, req, agga, JETO. Vide Campbell Thompson's 
"Reports of the magicians &c.’ vol. II. Introduction p. XXIII. for the Baby- 
lonian and Assyrian names for Moon (Sin), Sun (Shamash) and so on. 
The sun is called Helin in Devipurana quoted by Hemadri on vratas. vol. II. 
P. 434 and frequently in Bhavisyapurana as in I. 104. 2 ' quat JENA d 
RIAR ATAA: MRA FACT ATA NFRA Ya: qa: 

857. fH gila met qd weg dex Teena: eere: Sneton wed t 


yaaga p. 280 verse 1262. 
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In the Yogayatra VI. 1 a distinction is made between the 
gods that rule the eight directions and the planets that rule 
them, Indra, Agni, Yama, Nirrti, Varuna, Vayu, Yaksa 
( Kubera ) and Siva are the lords of the eight directions from 
East to North-East, while the same directions are governed by 
planets as in the above table. 


The purpose for these classifications is explained as follows : 
As regards colours ruled by planets, they are useful in indicat- 
ing the colour of the thing lost by or stolen from a man and the 
colour of the flowers with which the planets are to be worshipped; 
the lords of the planets are to be worshipped along with the 
planets in grahapuja; the direction in which a king should 
march on an invasion is indicated by planets that rule the 
directions; according as beneficent or malefic planets are power- 
ful in the horoscope, the character of the person concerned is 
indicated as good or bad. The Br. J. IL 7 further provides 
that the Moon, the Sun and Jupiter are lords of sattva-guna, 
Mercury and Venus of rajo-guna, Mars and saturn of tamoguna. 
Utpala points out that Varaha differs from Yavanesvara, who 
regards the Sun, Mars and Jupiter as Sattvika, the Moon and 
Venus as full of rajoguna, Saturn as having tamoguna and 
Mercury taking on the character of the planet with which it is 
in conjunction.559?^ Rahu is the ascending node or the point where 
the orbit of the moon intersects the ecliptic in passing northwards. 
Br. J. (II. 8-11) and Laghujataka II. 13-19 describe the form and 
appearance of the planets from the Sun to Saturn, giving full 
rein to association of ideas, imagination and to personification 
of them. For illustration, I translate one verse (10) ‘ Jupiter 9? 
has a large body, his hair and eyes are brownish in colour, 
he has eminent intellect and has a phlegmatic constitution; 
Venus is given to pleasures, has handsome body and pretty eyes, 
has wind and phlegm in his constitution and black but curling 
hair on his head.’ Another table based on Br. J. 11.711, 12, 14 
and Saravali IV. 15-16 about the parts of the human body 





858a, SATE TART Wu ag: | Aa me: was sees! aut a 
TgUFTH | ATEN RRON Wares venen: se qp! salsa emen 
sued Walaa Ase zep on II, 7. The verse occurs on folio 6 of 
743188 (Nepal ms.) 


859. gema: Rispespirstermtt TET: wena: ana: cim: uei «re 
> rap II. 10; compare the similar der 


~ 


yarqa: 
criptions in yg. 8. 53, 
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governed by the planets,99? about their habitat ( sthāna), about 
the kinds of cloth they govern, about the metals, precious stones 
and the flavours they rule is given below. 


a eee 


| bodily | 


























; metals & rasa 
Planet part | habitat | cloth jewels (flavour) 
| l 1 
Sun bones ' temple | coarse copper | pungent 
i 
Moon blood ' watery place | cloth fresh jewels , salt 
i | from loom | | 
Mars marrow fire-place burnt in a part gold bitter 
Mercury skin play-ground wet bronze | mixed (all 
| six together) 
Jupiter | fat treasury neither new nor silver sweet 
much worn | 
Venus semen bedroom strong | pear] sour 
Saturn muscles | dust-hole tattered iron astringent 
| i 














SO E O OE OU OE 


It was said that if Jupiter was in his own house (i. e. 
Dhanus or Mina), then Jupiter also ruled over gold. The 
object of assigning these was practical, viz. the astrologer could 
judge of the place of birth if the planet was powerful or of the 
place of the thief or, if a question were put about the food which 
one invited to a dinner may be served with, the powerful 
planet would suggest the kind of food. 


The Br. J. (IL 5) states that the Sun, Mars and Jupiter are 
masculine, the Moon and Venus feminine, while Mercury and 
Saturn are neuter or common (nzpumsaka). Here Tetrabiblos 
differs (I. 6 ), as it regards Saturn as masculine. Acc. to Br. J. 
Il. 21 the Moon, Mars and Saturn are nocturnal ( powerful at 
night ), the Sun, Jupiter and Venus are diurnal ( powerful by 
day ) and Mercury is common (both diurnal and nocturnal ). 
The Tetrabiblos differs (L 7) by making Venus nocturnal and 
Saturn diurnal. 














860. Vide Tetrabiblos III. 12 pp. 319 and 321 for parts of tbe human 
body governed by planets, which description differs from that of the Br. J. 

861. aah aana Rea ak cna weed weh eren? 
ga SHAT 0 gynae quoted by gers on ggat. II, 12, The relation between 
planets and the chief metals was, it seems, based on colour similarity. 
The theory that different planets governed different areas and limbs of the 
body led to the influence of astrology on medicine, 
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Certain rasis are declared to be the houses ( svagrha) of 
planets and certain other rasis as their ucca (exaltation) and 
certain parts or degrees of the ucca are declared to be paramocca; 
the 7th rasi from the ucca is said to be nica i.e. depressed and 
certain parts (or degrees ) of the latter are said to be paramanica, 
The Sun and the Moon have each only one rasi as svagrha, while 
the other five planets have two each. The following diagram 
will indicate all this at a glance: 





























sign of sign of 
Planet Svagrha Exaltation | Depression 
Sun Simha | Mesa Tula 
: 10 10 
Moon Karkata Vrsabha Vrscika 
3 3 
Mars Mesa and Vrscika Makara Karkata 
28 28 
Mercury | Mithuna and Kanya Kanya Mina 
15 15 
Jupiter | Dhanus and Mina | Karkata Makara 
9 9 
Venus Vrsabha and Tula Mina Kanya 
27 27 
Saturn Makara and Kumbha Tula Mesa 
20 20 











The figures under signs of exaltation and depression are the 
amsas (degrees) respectively of paramocca and paramanica. 
The explanation offered by Yavanajataka of Sphujidhvaja and 
the Vrddhayavana-jataka of Minaraja is that the sign of Leo 
was assigned to the Sun as his house because it is the most 
powerful sign and Cancer (a watery sign) was assigned to the 
Moon, and the Sun and the Moon each gave one sign out of the 
remaining to the other five planets viz. Kanya, Tula, Vrécika, 
Dhanus and Makara were given by the Sun to Mercury, Venus, 
Mars, Jupiter and Saturn ( arranged according to distance ) and 
the Moon gave to the same five planets one each of the rasis of 
Mithuna, Vrsabha, Mesa, Mina and Kumbha ( vide my paper 
on ' Yavane$vara and Utpala' in J. B. B. R. A. S. vol. 30 on p. 3 


Ptolemy on svagrhas 971 


for the verses of Minaraja and p. 7 for translation) Tetrabiblos 
L 17 practically gives a similar explanation about houses 
( svagrhas ) and 1. 19 agrees with Br. J. I. 13 about the exaltation 
and depression signs. Ptolemy does not give the degrees ( of 
paramocca and paramanica 8? ), 


That rasi that is occupied by its own lord or has an aspect 
( drsti) of its lord or is occupied by Mercury or Jupiter or has 
an aspect with them is powerful*9 if it be not occupied by any 
one or more of the remaining planets or has no aspect with any 
one of the rest. There is a further provision that Scorpion if it 
is in the 7th house is powerful, the human signs ( Mithuna, 
Kanya, Tula, the forepart of Dhanus and Kumbha ) are powerful 
in the lagna, the watery signs ( Karkata, Mina, latter half 
of Makara) are powerful if they occupy the 4th house and 
the quadrupeds ( Mesa, Vrsa, Simha, latter half of Dhanus, 
and the forepart of Makara) are powerful in the 10th houae 
(Br. J. I. 17.) 


The natural powerfulness of planets is in the following 
order: Saturn, Mars, Mercury, Jupiter, Venus, the Moon, the 
Sun, each succeeding one is more powerful than each preceding 
one; if the power of any two or more i3 equal in other respects, 
then one has to take into consideration this natural powerfulness 
for determining which is more powerful. ‘6t 


The astrological houses in a horoscope are twelve and each 
is expressed by various synonyms, many of which indicate 
what particular matters are to be judged from the state of that 
house. They are enumerated in Br. J. I 15-19, Laghujataka 
I. 15-19, Saravali III. 26-33. 








862. wen an qu gd WaT fed g wur eum! Mite AT adu 
q rara us: cares Teer Aane aega (rupem) | idend Sate HIST | 
Siara wrqusueuw dtd Gora aay Waradeg: | folio 4 of palm-leaf Nepal 
ms. of qa:; Tram of tps q. by gery with slight variations as from qwaasqe 
On gg. i. 13, Vide qmd Ill. 35-36 for qp, quii, Ara and qaa. 


863. aftuadi carat quofiagaiaa St Wiss! @ Mala wee "id Tar 
SENT aT A: gum L 14; vide also geste 1. 19. 
864. manman A-a Talat sie: | qu aa- 


WPI seam Raa i @parrn ÍI. 7, quoted by Jag on qus. II. 21, the last 
quarter of which is ‘ srgqpgrgreramiat area Sava: 1, where sryquegw stand 


for aif, «(ix (Ag ), spat, BS, Ba, eH and wag. 
H. D. T3 
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1st house —Aorà, tanu, kalpa, sakti, mūrti, lagna, deha, anga, 
udaya, vapus, adya, vilagna. 

2nd ,, —dhana, sva, kutumba, artha, ko$a. 

3rd „ -—-sahottha, vikrama, paurusa, sahaja, duscikya. 

4th , —bandhu, grha, suhrt, patala, hibuka, vesma, sukha, 
caturasra, ambu, jala, amba, yana, vahana. 

5th ,, —suta, dhi, putra, pratibha, vidya, vàk-sthána, 


trikona. 
6th ,, —ari, ripu, ksata, vrana. 
7th ,, —jaya, jümitra, dytina, dyuta, patni, stri, cittottha, 


astabhavana, kama, smara, madana. 
8th ,, —marana, randhra, mrtyu, viná$a, caturasra, chidra, 
vivara, laya, yamya. 
9th , —Subha, guru, dharma, punya, tritrikona, trikona, 
tapas. 
10th ,, —daAspada, mana, karma, mesurana, ājñā, kha, gagana, 
tata, vyapara. 
lith ,, —āya, bhava, labha, agama, prapti. 
12th „ —vyaya,rihpha ( or rispha ), antya, antima. 


It should be noted that the appellations given to these 
bhavas are of two classes, (1) those which are used as mere 
designations, without indicating the special function of the 
house, such as hora, duscikya, mesürana, rihpha, caturasra; the 
second class of these appellations conveys the special functions 
of the houses, such as tanu (body), sva ( wealth) or kutumba 
( family ), sahaja ( brothers ). 


There are certain appellations that apply to a number of 
houses. The Ist, 4th, 7th and 10th houses are all called kantaka, 
kendra, catustaya, the houses beyond the kendra are called 
panaphara ( 2nd, 5th, 8th and 11th), the 3rd, 6th, 9th and 12th 
houses are called Apoklima, 6th, 8th and 12th houses are called 
trika; the 3rd, 6th, 10th and 11th houses are called upacaya and 
the rest are called apacaya. Garga held that the 3rd, 6th, 10th 
and 11th are called upacaya only if there is no aspect of them 
with malefic planets or with the enemy of the lord of them. 
Trikona is claimed to be a Greek word. 


From the several names of the bhavas, it appears that the 
following were to be predicted from the several bhavas; from 
first bhava, health and the growth of the body; from 2nd the 


Prognostications from twelve bhavas 979 


wealth of one's family; from 3rd brothers (and sisters) and 
valour; from 4th relatives friends, happiness, house and mother: 
from 5th sons, intellect, learning; from 6th enemies and wounds; 
from 7th wife, love affairs, marriage; from 8th death, one's 
foibles and sins; from 9th dharma, elders ( including parents ), 
austerities; from 10th acticns and dignities or position and 
father; from 11th acquisition of good qualities and of wealth; 
from 12th expenditure, debts. 


Thibaut (in Grundriss p. 68) following Jacobi boldly asserts 
that the doctrine of the twelve astrological houses which is a 
chief point in the Indian system found developed in Varàha- 
mihira does not occur among Western authorities earlier than 
Firmicus Maternus (middle of 4th century A. D.) and that 
Greek astrology entered into India only between Firmicus and 
Varahamihira. One is regretfully constrained to say that this 
is a case of one blind man following another. In the first place 
the conception of houses ( bhavas ) is not totally absent even in 
Ptolemy's Tetrabiblos, as can be seen in II. 8 p.191, IIT. 10 
pp. 273-275 (Loeb Classical Library ), where houses I, VII, IX, X 
and XI are referred to, though Ptolemy does not pay much 
attention to the system of bha.as. Probably this escaped the 
attention of both Jacobi and Thibaut. In the second place, the 
system of bhavas does not occur for the first time in Varáha. 
Var&ha refers to a host of Indian writers before him as will be 
shown below in whose works the system appears in a fully 
developed form. It is not possible to believe that all this vast 
literature was developed in a hundred years or so after Firmicus. 
Besides, authors like Garga, Pará$ara, who are placed between 
the Vedangajyotisa and the siddhantas ( about 800 B.C. to 250 
A.D.) knew this system and Garga is assigned to 50 B. C. by Kern 
(Preface to Br.S. p. 50). Thibaut, a great scholar, proposing to write 
an encyclopaedic work on Jyotisa is content to rely on Jacobi and 
does not appear to have cared to see for himself even Ptolemy and 
examine works like the Atharvana Jyotisa, the Vaikhanasasitra, 
Visnudharmottara which teach astrology based on naksatras. 
This, to say the least, is most surprising. Prof. Zinner ( in ‘Stars 
above us’) p. 67 says that the twelve houses denote life, business, 
brothers, father, sons, health, wife, death, religion, gain, good 
deeds, gaol. In the 3rd place Thibaut takes no account of Sanskrit 
works written by Yavanas settled in India, to whom Var&ha 
frequently refers, from whom he sometimes differs on vital 
points of doctrine and from whom Utpala quotes hundreds of verses, 


980 History of Dharmasastra — [8ec. II, Ch, XVI 


which are found in the ancient Yavanajataka of Sphujidhvaja. Fur- 
ther, it has been shown above (pp. 533-34 ) that extant references 
to astrology based on naksatras actually exhibit the names of 
at least five bhavas centuries before Firmicus. It is quite 
possible to argue that Firmicus borrowed his astrology from the 
predecessors of Varáha, who were Greeks and wrote in Sanskrit, 
or that even Ptolemy did so as he knows of the bhavas, but 
furnishes only a dilettante treatment. It may be further noted 
‘ that no adaptations of Greek words for all the bhavas from the 
first to the twelfth are to be found in Sanskrit works. Such 
words occur only for some viz. Ist, 3rd, 4th, 7th, 10th and 12th 
bhavas and for groups of a few bhavas (such as kendra, pana- 
phara and apoclima ). Besides, the peculiar points to be deduced 
from the several bhavas as stated in Br. J do not all agree with 
what Firmicus says. Varaha designates the 2nd bhava as 
kutumba and sva (family, wealth) while Firmicus calls it 
‘jucrum’ (how one shall earn one’s living); the 11th 
bhava is called aya (income) and bhava by Varaha while 
Firmicus calls it the house of good deeds; in Firmicus the 
4th bhava is that of father or parents, while Varaha calls it 
'bandhu' ( relatives ) and grha in Br. J. and ‘suhrt’ ( friends) 
in Laghujataka and some later Indian writers say that 4th and 
10th bhàvas are respectively of the mother and father. In 
Firmicus the 6th and 12th bhàvas are respectively wealth and 
jail, while Varaha holds them to be ‘enmity’ and ‘ expenditure’. 


Certain technical words have yet to be explained. One 
meaning of hora is half a rási. In the case of the rasis of odd 
numbers ( viz. 1, 3, 5, 7, 9, 11 ) the lord of the first half is the 
sun and that of the 2nd half is the moon, while in the case of 
rāśis of even numbers ( 2, 4, 6, 8, 10, 12 ) the lord of the Ist half 
is the moon and of the 2nd half the sun (Br. J. I. 11) The 
purpose of this is that those born on sun's hora are energetic 
( assertive ) by nature and those born on moon's hora are mild 
by nature. Br. J. (1.12) mentions the view of some% (of 


865. Ra ste sat wae roca ererfanraiidi qu t Sea aaa 
VTHTZSERTESRTÍSIITATR lt quu I. 12; zag quotes on this a verse of 44X7 
' STET © AU WaAeT WTepURTqSo ürsqdígdidT! ega nea Feni: 
sanaaa N? This verse occurs in the yaaaran of wpísrqsr on folio 2. 
It would be noticed that one qg is the same in both geame and qmm. 


In the qq«rsmag of pfa (Nepal ms,) the 24 horas of the 12 rasis are 
described at length in about 48 rather poetic verses and it winds up the 


description with the words ‘ darme ett aaa orgia sqianonerauut (1)w 
(folio 9.) n 
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Yavanesvara, according to Utpala ) that the lord of the first hora 
is the same as the lord of the rasi and the lord of the second hora 
is the lord of the 11th house in the horoscope. The result of this 
view would be that all planets can be lords of horas and not the 
gun and the moon alone as Varaha, Satya and others say. Each 
ragi (of 30 degrees ) is divided into three parts, each of 10 degrees, 
called dreskana or drekkana or drkàna or drgana (in Br. J. III. 
5, probably for the sake of the metre). The lords of the three 
parts of each rāśi are respectively the lord of the rasi itself ( of 
the first part ), the lord of the 5th rasi ( of the 2nd part ) and the 
lord of the 9th rasi ( of the 3rd part). For example, in the case 
of Vrsabha ( of which the lord is Venus), the lords of the 1st, 
2nd and 3rd parts are respectively Venus, Mercury (lord of 5th 
from Vrsabha ) and Saturn ( lord of 9th from Vrsabha). And go 
on for the other rasis. 


A few words must be said about dreskana. Weber and 
others think that it represents the Greek word 'decanoi' The 
' dekans' were a legacy from ancient Egypt, which® had origi- 
nally no zodiacal signs. Bouché-Leclereq has discussed99 the 
question of decans at great length in his ' L' Astrologie Grecque ' 
pp. 215-240. The decanal system can be traced as far back as 
the third dynasty of Egypt ( about 2800 B. C.) and may be older 
still. Originally, the decans were conspicuous stars or groups 
of stars rising at particular hours of the night during 36 
successive periods of ten days each that constituted the year in 
Egypt. Tho series began with Sirius and they were distributed 
in a wide equatorial belt. The ancient Egyptians had a fixed 
idea that each division of time, large or small, must have its 
protective tutelary deity. Therefore, the decans were originally 
the divinities ( or genii ) that presided over the 36 decades of the 
Egyptian year. Each period of ten days was marked by the 
rising of the next decan on the eastern horizon at sunset. 
Bouché Leclercq points out that in the Egyptian language a 
specific name (like the Greek word ‘decanos’) is not met with 
and that the decans are designated by a number of synonyms. 
When the Zodiacal signs were introduced in Egypt by the 


866. ‘ Legacy of Egypt’ ed. by S. R. K. Glanville ( Oxford, 1942, 
p. 163 ). 

$67. ‘L?’ Astrologie Grecque' p. 220 note 2. Vide‘ The royal art of 
Astrology' by Eisler p. 82 and plate VII facing p. 81 for Egyptian Decan-stars 
on the lids of a sarcophagus of the 6th Dynasty. 
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Greeks, the tutelary spirits slipped into or got intertwined with 
the signs of the Zodiac (each sign of 30 degrees being divided 
into decans of 10 degrees) and played an important part in 
astrology. The original division referred to the equator, while 
the later distribution of 36 decans among the twelve signs refers 
to the%8 ecliptic. Bouché Leclercq avers (p. 53) that it has 
been proved beyond doubt that the Egyptian Zodiacs ( they had 
four, viz. 2 at Denderah, one at Esneh and one at Akhnum ) are 
all of the Roman epoch and are imitations of the Greek Zodiac. 


The Brhajjataka has a special chapter 27 (in 36 verses) 
called dreskanadhyadaya in which the 36 presiding deities of 
dreskanas are described. This chapter appears to conserve the 
ancient Egyptian conception of the decans as guardian® divi- 
nities. The language must be regarded as rather metaphorical 
or symbolic. It is parts of the Zodiac that are being described. 
Nearly two-thirds of 36 are male and the rest are female. Some 
composite figures of males and females and quadrupeds or birds 
or serpents occur. In verses 2, 19 and 21 ( of chap. 27 ) Varaha 
expressly says that he only sets out what the Yavanas have said. 


868. Vide Webb in Journal of Hellenistic Studies, vol. 48 (1925) p. 56, 
Prof. Neugebauer in E. S. A. pp, 81-83. The latter notes that with the 
exception of Sirius and its neighbours decans have defied identification 
with known constellations, "Vide Prof. Neugebauer's latest note on ' The 
Egyptian Decans ' in ' Vistas in Astronomy ' (ed, A. Beer, vol. I, pp. 47-51). 


869. Vide for 'Dreskana' Colebrooke's Miscellaneous essays, vol. lI. pp. 
364-373. Colebrooke (on pp. 370-71) states that Manilius employs the 
word Decania, that Firmicus differs in the names and does not allow the 
complete degrees to each decanus, This would show that the Br. J. could 
not have followed about dreskana Firmicus in astrology as Jacobi suppo* 
sed but some other more ancient author. Nor can it be said that the Br J. 
follows Manilius. The description of the middle dreskana of Mesa rather 
resembles the rotund figure in Plate 10 in Prof. Neugebauer's book ‘Exact 
Sciences in Antiquity ' p. 83, which plate reproduces the representation of 
the Decan deities on the tomb of Senmut (in Egypt). B. L., Van Der 
Waerden in his paper * Babylonian Astronomy; thirty-six stars’ in Journal 
of Near East Studies, vol. VIII (pp. 6-26) shows how thirty-six stars from 
old Babylonian times finally became mixed up with tbe twelve Zodiacal 
signs and 36 Egyptian decans, On p. 8 he gives lists of 36 constellations, 
the so called ' decans ', which were found on coffin lids of the middle king- 
dom in Egypt and on ceilings of tombs belonging to kings of the New 
Kingdom. The risings, culminations and settings of decan constellations 
were supposed to determine not only the date but also the time of the nigbt. 
On p. 20 he gives a tableof Babylonian stars and their modern equiva- 
lent stars and their times. 
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Here I translate two verses (2 and 21) ‘the Yavanas have 
declared the form of the middle dreskana of Mesa sign ( Aries) 
viz. she isa female clad in red garments, intent on ornamente 
and food, has the mouth of a horse and has a jar-like (i. e, 
rotund ) form, she is oppressed by thirst and is standing on one 
leg’; “the Yavanas have declared the appearance of the last 
dreskana of Tula (Scales) as a male having the form of a monkey, 
decked with ornaments, frightening deer in a forest, wearing 
golden armour and quiver, and holding fruits and flesh (in his 
hands )’. There is nothing in the Tetrabiblos of Ptolemy corres- 
ponding to this and Varaha probably refers to a Sanskrit work 
by a Yavana writer much earlier than even Ptolemy and Mani- 
lius Manilius, author of ‘Astronomica’, a didactic poem on 
astrology, referred to the decans but he wrote about 9 A. D. and 
it appears that decans had gone out of vogue in Greece by the 
time of Ptolemy. Bouché-Leclercg notes (p. 219) that the system 
of decans is a characteristic of Manilius and that after him one 
does not hear it spoken of any longer. On p.219 of his work 
Bouché-Leclereq furnishes a figure of the Decans of Manilius, 
which is entirely different from the descriptions of decans given 
by Br. J. Manilius divides each sign into three parts, each of which 
represents no deity but the signs themselves. For example, Aries 
is divided into three parts and those three are the same as Aries, 
Taurus and Gemini The Sàràvali$?* in chap. 49 devotes 
thirty-six verses to the description of 36 dreskànas, but the des- 
cription differs from that of the Br. J. as the note below will 
show. The Sadravali had probably before it a Sanskrit yarana 
work different from the one relied upon by Br. J. 


Some other technical words may be mentioned and defined 
here. The six items, viz. the rasi of a planet, the hora, dreskana, 
navamsa, dvadasamSa and trisamsa of the raSiare each called 
the varga or Sad-varga of that planet (Br.J.19). The first 
navamsa of Mesa, Karki, Tala and Makara ( that are cara signs ) 





869a, Compare ‘ tara FAN IVA TA HTH aag quia qd 
Tea gp tans Reqd wadmíquas (geet. 27. 2) with ‘siaaa ferg 
ima tata aE cag! Aning ew: oefldere(srígdld aw arar 49. 
2; in the Nepal ms. of qq«smam the Aqizadraxeate is described as follows: 
A e 
Me wen Ragen gga moge! venga (1) wari 8 
RAN ayaa: u folio 9. This indicates that the qaqata bad a third 
tradition about Peps. It is expressly stated that the three parts of a rasi 
are known among the Yavanas as dreskanas ‘qggaon (1) wstqet ewm 

[SIT aerea 3 1? folio 9, 
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is called Vargottama, so also the 5th navamsa of Vrsabha, Simha, 
Vrscika and Kumbha (that are sthira ), and the 9th navamsa of 
Mithuna, Kanya, Dhanus, Mina (that are dvisrabhava) are 
called Vargottama (Br. J. I. 14) and they yield beneficent resulta 976 
The vargottama-navamsas of all rasis bear the same names as the 
rasis themselves. The Yoga called Sunapha occurs when some 
planet other than the sun occupies the 2nd house from that 
occupied by the Moon; the Yoga Anapha occurs when some 
planet other than the sun occupies the 12th house from that 
occupied by the Moon and Durudhara occurs when planets occupy 
the 2nd and 12th houses from that occupied by the Moon. The 
Yoga called Kema-druma occurs when the above three don’t 
sccur and the Moon is not in kendra position or if kendra is 
not occupied by any of the planets (except the Sun). Br. J. 13. 
4 notices that varieties of Anapha and Sunapha are 31 each and 
the varieties of Durudharàa are 180. The Br. J. does not devote more 
than 6 verses to all these four yogas but the Vrddha-Yavanajataka 
of Minaraja has 30 verses on Anapha, 30 verses on Sunapha, 172 
verses on Durudhara. The rasi which is 2nd from the rasi 
occupied by the Sun in a horoscope is called ‘ Vesi’ ( Br. J. I. 20). 
All the above five words are said to be Greek. The word ‘lipta ' 
meaning ‘60th part of a degree’ is also said to be Greek. The 
word ‘harija’ occurring in Br. J. V. 17 means ‘horizon’ and Kern 
says it is adapted from Greek (Preface to Br. S. p. 29 ).8% 
The Greek word is horos (boundary ). All the words 
used by Varaha and supposed tobe Greek by Weber, Kern 
and others may be brought together in one place here (37 in all); 
Kriya, Tàvuri, Jituma, Kulira, Leya, Pathena, Juka, Kaurpya, 
Tauksika, Akokera, Hrdroga, Ittha (? ); Heli, Ara, Himna, Jiva, 
Asphujit, Kona; hora, dreskána, kendra, trikona, panaphara, 
àpoklima, mestrana, duscikya, hibuka,  jàmitra, dyüna, 
rihpha, anapha, sunapha, durudhara, kemadruma, vesi, lipta, 
harija. I dispute the derivation of kulira and trikona from 
Greek and Kern agrees that they are pure Sanskrit words. 
lalso doubt whether Jiva is an adaptation of Zeus. Zeus 
870. qaman yina: garnet munis: | Tessas 1-14; 
gag explains quisrmsHqg SAA: aM qT aaa: A A weg wets 2 
MARA qf: t, This occurs in yaaga of WHI folio 4. 


$70a. Zerg on qaxmag V. 17 paraphrases gftst as qq uas and quotes 
a Sanskrit half verse defining it. ‘qatata Way HE WU wd 
WENA! ww! una sempe arate seat quphgi This is 
probably a quotation from qqasray. 


Greek words adapted in Sanskrit 585 


agrees with Sanskrit Dyaus and not with Jiva and Zeus is an 
Indo-European word meaning ‘Heaven’ or‘sky’. The different 
forms of the word dreskana or ‘dytitam’ for *dyünam' should 
not be separately counted. The word horā is used in early Indian 
astrology in three different senses, none of which agrees with 
the sense of hour. It is possible that even in Greek it is à word 
borrowed from Egypt or Babylonia, since in the definite sense 
of an hour, it is much later and it is doubtful whether Hipparchus 
(140 B. C.) uses it in that sense. If we exclude these four words 
only 33 words may at the most be argued to have been adapted 
from Greek. Some of these words Such as the 12 names of rasis 
and six of the planets, some names of the bharas like hibuka, 
jamitra, dyūna and kendra have several synonyms ( sometimes by 
the dozen ) in Sanskrit employed in Br. J. and so no emphasis 
should belaid onthem. They were mentioned by Br.J. because 
they had been employed by ancient Greek authors who wrote in 
Sanskrit and so Br. J. took cognisance of them for the sake of 
completeness of treatment. Even kendra meaning 1st, 4th, “th 
and 10th houses or b/iüvas has two Sanskrit synonyms ‘ kantaka ' 
and'catustaya', besides the fact that its meaning is different in San- 
skrit astrology from the meaning of the Greek word (kentron, spike). 
Therefore, barely ten Greek words like Anapha, Sunapha remain 
which have a very minor role to play in Indian astrology and 
it is a far cry to argue or assert from the occurrence of these few 
words that the whole Indian astrology as developed in Varaha- 
mihira was borrowed from Greek works. It is extremely doubtful 
whether any Indians except a few sages or gymnosophists ever 
went to Greece or lived long in Greece or settled there and 
returned to India to spread Greek words and astrological know- 
ledge in India; but we have ample evidence that Greeks settled 
in India, composed inscriptions in Sanskrit and wrote extensive 
works on astrology in Sanskrit. Vide ‘L’ Astrologie Grecque i 
by Bouché-Grecque p. XIX for the Greek. Latin, French 
names and astrological symbols of the signs of the zodiac 
and planets and G. R. Kaye in Memoir No. 18 of the Archaeo- 
logieal Survey of India pp. 39-40 ( for the Greek twelve names 
of Zodiacal signs and nine other Greek words occurring in Br. 
J.) and p. 100 for Greek ‘ bhávas' and symbols for signs and 
planets. 


A good deal is said in Br. J. I1. 15-17, Laghujataka II. 10-12, 
S&ràvali IV. 28-31, Muhürta-cintàmani ( VI. 27-28 ) and other 
Works about the planets being friends, enemies or indifferent 


H, D, 74 
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among themselves. Friends and enemies are of two kinds, 
natural and incidental (temporary ). The following table will 
show natural friends and enemies amog planets. 


| 
| 
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| 
! Indifferent (udasina 








Planet Friend Knemy | Grmadhvaor cama) 
(oo 
Sun ‘Moon, Mars, | Venus, Saturn Mercury 
Jupiter 
Moon Mars, Jupiter, 


Sun, Mercury | none 
| Venus, Saturn 
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Mars ‘Sun, Moon, Mercury Venus, Saturn 
| Jupiter 
Mercury ‘Sun, Venus Moon Mars, Jupiter, 
| Saturn 
Jupiter ‘Sun, Moon, Mercury, Venus | Saturn 
Mars 
Venus Mercury, Sun, Moon Mars, Jupiter 
Saturn 








Saturn Mercury, Venus Sun, Moon, Mars | Jupiter 


1 
i i 
ees 





It may be noticed that there is no reciprocity for these 
relationships. For example, the Moon has Mercury as one of its 
friends, while Mercury has the Moon as its enemy; the Moon 
has no enemy but Venus has the Moon as its enemy. According 
to the Yavanas no planet is sama ( neither friend nor foe ) but 
that planets are either friends or enemies. ??! 


As regards temporary friendships and enmities the following 
rules apply ; when planets are in 2nd, 3rd, 4th, 10th, 11th or 12th 
places from each other they become friends for the occasion 
(such as marriage, invasion or journey &c.), otherwise they 
become enemies when in the same rasi or in 5th, 6th, 7th, 8th or 





871. Vide gwpg on gessmam IL. 15 ‘ary qp qi sme rem Tet 
Tra raeqaereenentiéniredt end TATRA dispar | qur panis l 
EE aei ma hb tera d | RaR ume 
sew: wenn wT JF: sisters (HD godt Gem a Raat GRET ATT 
aera: ao Rga he grt a aga". These occur on folio 6 of Nepal ms. 
of 3445518 . 
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3th from each other. There are differences of opinion here but 
they are passed over. 


The bala ( strength ) of planets is of four kinds ( arises in 
four ways ) viz. place, direction, activity ( cesta ), time, A planet 
is powerful in its position when it is in its own house or in 
exaltation ( ucca ) or in its friend's house or in its £rikona or 
navamsa. This is sthGnabala. Mercury and Jupiter are powerful 
in the east (i. e. when they are in the [agna ), the Sun and Mars 
in the south (i. e. in the 10th house), Saturn in the West ( 1. e. 
7th house ), the Moon and Venus are powerful in the north ( i. e. 
4th house )) This is digbala. The Sun and Moon are powerful 
in the northern ayana? (i. e. in the six rasis from Capricorn ); 
the remaining planets are powerful when they are retrograde or 
in conjunction with the Moon or when there is a fight ( between 
planets other than the Sun and the Moon ), the one to the north 
being more powerful. Garga quoted in the Adbhutasagara says 
that grahayuddha (fight of planets) occurs when one planet 
occults the other, or when it slightly covers, or when the light of 
one throws into the background the light of another or when 
one planet is to the left of the other slightly. This is cestabala. 
The Moon, Mars and Saturn are powerful a& night, Mercury is 
powerful both by day and night, and others are powerful by day ; 
krüra and saumya planets are respectively powerful in the dark 
half and bright half of the month; a planet is powerful in the 
year of which he is the lord, or on his own week-day or hora or in 








872. gama Aiae anaa: TTT: fiue Te reum 
aaam: qmcecan! gesmaak Hl. 20. This is explained by the following 
verse of. Rur : fügen: GAM: iaaa Raa) Haargiat Nu 
firma eediea AAT n q. by gag on s. xm. I. 20. Conjunction of planets is 
of three kinds; when any planetis in conjunction witb the sun, that is 
called astamaya (setting ), when in conjunction with the moon itis called 
samagama, when the other planets, Mars &c, are in conjunction with each 
other that is called yuddha ( fight of the planets); (in the case of yuddha ) 
that planet which is to the north of the other is called victorious or power- 
ful (except in the case of Venus that is powerful when to the south of the 
other). ai: targa qnd App finder wt oai gem p a DD 
HVAT N sigan p.207. The ay. at. (p. 208) quotes qure as saying that 
there is no real fight between planets, but a sight of them being together or 
Close indicates to people auspicious or inauspicious happenings, The 21. Wt. 
is quoted in stitaqaarat ( D. C. ms. No, 306 of 1884-87 ) folio 81a, 
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the month of which he is the lord. This is Ákü/abala.9? Yavane- 
évara says ‘ for ten days from the 1st tithi of the bright half the 
Moon is of middling power but in the next period of ten daya 
(from sukla 11th to krsna ) 5th Moon's power is highest and in 
the last ten days (from krsna 6th to amarasya ) the Meon has 
slight power; but if Moon has an aspect with saumya planets 
( Jupiter &c. ) he is always powerful. 


A planet is said by Sardvali to have nine vicissitudes, %4 
dipta (blazing, when it is in exaltation), svastha ( at ease when 
it is in its svagrha), mudita (glad, when it is in a friend's 
svagrha ), $anta ( quiet, when it is in an auspicious zarga ), Sakta 
( capable, when it is shining brightly ), nip:dita ( oppressed, when 
it is overwhelmed by another planet ), bhita (frightened, when it 
is in depression ), vikala (impaired when its light is lost is Sun's 
light), khala (evil, when it is in the midst of evil company ). 
The Saravali ( V. 5-13 ) describes at length the results of a planet 
being in these nine conditions, 


How even mythological accounts are pressed into service 
by astrological works may be well illustrated by two verses from 
the Yogayatra of Varahamihira: ‘The Sun was born in Anga 
( Bengal), the Moon among Yavanas, Mars in Avanti ( Ujjayini), 
Mercury in Magadha, Jupiter in Sindhu, Venus in Bhojakata, 
Saturn in Surástra ( Kathiawar ), Ketu among Mlecchas and 
Rahu in Kalinga; if these planets are affected, they cause distress 
to the countries in which they were born: hence a king should 
invade the respective countries when any one or more of the 
planets are affected. 975 








873. Wea: 1A a uppudqudd: qd sm Areal que! sist 
(adidevaeerdid Hirde eel agaaga t wan on gesar. II. 21. This verse 
occurs in the Nepal ms. of yqaaram folio 5; qma has probably this verse 
in view ‘ ggi arate: qiedd wqeug:! Ae dique egaga- 
wgdid m V. 16. 

874. wid: seul Aiea: area: sre Piet via: | as: woe cii 
FAITH TN gor! mot V. 2. 

875. sry wi «amp edi ret aaa aay res | Ara Rg 
Spp: GR: BUS WU sya aay Gur ae: alse: smt asa: RNET ! 
MAASAI Sse qdilwstswr Vata eum: eraran II. 19-20; compare 
mahr VII. 14-15, where gy is said to have been born in aaz and both 
ug and digin gaz. Vide the Chammak plate of Pravarasen II. where the 
village Carmanka is said to be in Bhojakatarajya ( Gupta Inscriptions, No. 55 
p. 237). In Brahmapurana 201.9 Bhojakata is said to be the capital of 
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A very important doctrine of Indian astrology is that of drsti 
(lit. glance, i. e aspect ) The Br J. IL 19, Laghujataka II. 8, 
Saravali IV. 32-33, Muhürtadarsana I. 27 lay down the following 
rules All planets 9 have a full aspect ( pürna.drsti ) on the 7th 
house from the one which each occupies. Besides, Saturn has full 
aspect on the 3rd and 10th rasi from the one which it occupies 
and on the planet which is 3rd or 10th from its own position. 
Similarly, Jupiter has full aspect on the 5th and 9th rāśi from the 
one it occupies and also on the planet that is oth or 9th from 
itself; Mars has full drsti on the 4th and 8th rasis and the 
planet in the same. So the Sun, Moon, Mercury and Venus have 
full drsti only on the 7th rasi from the one each of them occupies 
and on the planet that is 7th from them. Besides, all planets 
have 1/4th drsti on the 3rd and 10th, half drsti on 5th and 
9th, ? drsti on 4th and 9th. There is no aspect of any planet 
on any rasi or sthüna except the seven expressly mentioned 
( viz. 3rd, 4th, 5th, 7th, 8th, 9th and 10th) and in the case of 
partial drstis the fruit also is partial (i.e. 4, $ or 2) The 
Tetrabiblos ( I. 13 and 20) treats of four aspects viz. opposition 
(7th house of Varaha ), trine ( 5th and 9th houses ), quartile ( 4th 
and 10th ), sextile ( difference of 60 degrees and two signs ) and 
does not distinguish between fractions of drstis as Varaha does. 
So in the matter of aspeets also there is substantial difference 
between Ptolemy and Varáha-mihira. 

Another important doctrine is that of gocara. It means 864 
the consideration about the auspicious or inauspicious positions 


( Continued from last page ) 

Rukmin, of Vidarbha. Similar verses occur in the ggaaastian of zT 
chap. II. 9-10 (I. O. ms. folio 4b and Baroda ms. No. 9183 folio 4b ). In the 
aaiiste (No. 41.1. 3-5) on ggg. verses 3-6 are similar but there the sun is 
said to have been born in afag, Venus is said to have been born in agree, ad 
on AGA, Ug on MRS. Vide Indische Studien vol. X p.317. The gecaiem has 
chap. 17 on qgggg. Inverse 2 atte Says that the planets move one above the 
other, but, on account of the great distances, to the human eye they appear 
level with each other. The gecafeat describes at length the results to 
different countries and peoples of yuddha between different planets. The 
snare adds ‘ qfearan g wt at: a ge diewd Wa! d gat wid arg 
gérer ata ath 

876. Aan anoraga aan aIG Hala amaga: | tame 
Site: UR a A HA walea rs Aa AR: 4 Tessas II. 13. This has been 
variously interpreted as testified by Utpala. 

876a. aa eue: Wim sureurieudqrittamesta ganguíaeavt 
What gaa) erga com. on 8. fas. IV. L 
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declared auspicious or inauspicious judging from the rasi of birth, 
The Muhürta-cintamani in five verses (of chap. 4) deals with this 
subject. Ishallillustrate the application of the word by some 
examples. If the Sun is in the 6th place from the rasi of birth 
he is auspicious but if at the same time the 12th place from the 
rasi of birth is occupied by other planets ( except Saturn ), then, 
though auspicious by himself, he becomes inauspicious. This 
result does not arise in case one planet is the father or son of 
the other ( as Saturn is the son of the Sun and Mercury is the 
son of the Moon). Similarly, if Mercury is in 2nd place from 
rasi of birth or in the 4th or 6th or 8th or 10th or 11th and other 
planets (except the Moon who is the father of Mercury ) are 
respectively in the 5th, 3rd, 9th, 1st, 8th or 12th, Mercury, though 
originally auspicious, becomes inauspicious for the time being. 
Karaka is another word to be explained. It is rather compli- 
cated. Br. J. XXII and Siradvali8 Vl. and VIL deal with it. 
As many planets as occupy their own grha or ucca or Miilatri- 
kona and also are in the 1st, 4th, 7th and 10th places ( in the 
horoscope ) they become Karakas of each other, while the planet 
that is in the 10th place (in horoscope) is specially karaka. 
Suppose the lagna is Karka and the moon occupies it (it is 
moon's svagrha ) and Mars, Saturn, the Sun and Jupiter are in 
their wccas (i. e. in Makara, Tulà, Mesa and Karkata respec- 
tively ), they are all karakas of each other Many more rules 
are given in this matter in Br. J. XXII. and Saravali VI. The 
Saravali gives ( VIL. 7-19 ) another meaning. Each planet is 
specially concerned with, rules over or produces several matters 
or persons &c. I shall quote two verses. The Moon is the lord of 
poets, flowers, edibles, precious stones, silver, conch, salt, waters, 
clothes, ornaments, women, ghee, sesame, oils and sleep. Jupiter 
is the lord of auspicious things, dharma, rites for prosperity, 
greatness, education, orders, cities and nations, vehicles, seats, 
beds, gold, corn, dwelling house and sons. 


Then there is the doctrine of duśūs and antardasüs of the 
seven planets. Inthe Vimsottari system man’s maximum life 
is supposed to be 120 years and in Astottari it is supposed to be 
108 and those are distributed among the planets in varying 
numbers of years and it is said that dasas have further 
876 b. erasum moky GAA Na: I wd Tq ASFA THT: 
arg dui aaa: i gestae XXIL 1; pagamina 
TST | spworeTügaidodemiu UHPHSD 8 age Raa RNa 
GIRS | GEHTHHSUTTESUPHTSTdSH dE sina: t mtr VII. 8 and 11. 
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divisions of antardasas. This doctrine is elaborated in the 8th 
chapter of the Brhajjataka and Utpala quotes numerous verses 
from Yavanesvara on this. The theory of Astakavarga is set 
out by Varaha in chapter 9 of the Brhajjataka viz. that the seven 
planets and lagna are eight entities and they produce their 
fullest or auspicious results only when they are in particular 
houses and at particular periods of a man’s life. All this has 
to be passed over for reasons of space. 


In the Brhatsamhita, the Brhaj-jataka, and the two works 
on Yatra, Varahamihira mentions a host of his predecessors 
in astrology. In my paper on ‘ Varahamihira and Utpala’ 
( JBBRAS, N. S. vol. 24-25, 1948-49, pp. 1-31 ) I brought together 
the names of all the predecessors of Varáhamihira and gave 
extensive references to them in his works. That paper may not 
be available to all readers of this volume of the History of 
Dharmasàstra and therefore I propose to give a brief abstract of 
it here for ready reference. Purely astronomical writers or 
works have been generally not included in the following list: 
Atri ( who acc. to Br. S. 45. 1 wrote a work on wipdtas for which 
Garga gave him instruction, or who was the disciple of Garga ) ; 
Badaràyana97 ( named in Br. S. 39.1) from whom about one 
hundred verses are quoted by Utpala in his several commentaries, 
in one of which on Br J. VI. 2 the view of Yavanendra on the 
premature death of a child is cited; Bhaguri (Br. S. 85. 1 
mentions him as an ancient author on $akunas); Bharadvaja 
( mentioned in Br. S. 85. 2 as an author on whose treatise king 
Dravyavardhana of Ujjayini based his own work on éakunas ); 
Bhrgu (Br. S. 85.43); Cyavana (Br. Y. 29. 3); Devala 
( mentioned in Br. S. 7. 15 for the four motions of Mercury such 
as straight, retrograde and on Yogayatra IX. 12); Devasvamin 
(mentioned in Br. J. VIL 7); Dravyavardhana (mentioned as 
king of Ujjayini and as an author on gakunas); Garga®® ( over 
three hundred verses of Garga are quoted by Utpala in his 
commentary on Br. S. alone, a work called Mayüracitraka is 
ascribed to him by Utpala on Br. S 35.3 andon Br.S. L5 
Utpala quotes three verses of Garga about Vedangajyotisa, 
about his deriving astronomy from it and about other sages 
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obtaining it from him ), Vrddhagarga 9/94 ( twenty-five verses of 
his are quoted by Utpala on Br. S. I. 11, in one of which the 
rà$is are expressly referred to); Gargi ( usually styled ‘bhagavan’ 
by Utpala who quotes about 60 verses of his on Br. J. alone); 
Gautama (in Br. Y. 29. 3); Jivasarman ( named in Br. J. VII. 9, 
XI. 1 and Utpala on XIII. 3 quotes him for the words Sunapha, 
Anapha, Durudhara and Kemadruma); Kasyapa (in Br. Y. 
XIX. 1); Kasyapa?? ( Utpala quotes about 260 Anustubh verses 
from him in his commentary on Br. S., some of which show his 
acquaintance with all the rasis); Mandavya (named in Br. S. 
103. 3 and quoted by Utpala several times on Br. J. VI. 6, XI. 3 
and 5, XIII. 2 and XV. 4); Manittha ( mentioned in Br. J. VIL 1 
along with Maya, Yavana, and Parāśara on ayurdàáya, and in 
Br. J. XL 9, while Utpala quotes 13 Aryas and 2 Anustubh verses 
of his on Br.*9? J. alone); Maya (mentioned several times in Br. 
S. 24. 2, 55. 29, 56. 8, in Br. J. Vil. 1 with Yavana, Manittha 
and Parāśara on the topic of length of life, on Br. J. VIL 13 an 
arya verse of Maya is quoted by Utpala and to Maya king of 
danavas &he science of Jyotisa was imparted by the Sun, as stated 
in the last chapter of the extant Süryasiddhànta and in a verse 
quoted by Utpala on Br. S. 2.14); Narada (mentioned in Br. 8. 





878 a. Garga and Vrddha-Garga appear to be different authors and 
flourished several centuries before Varahamihira. Vide my paper ' Varaha- 
mihira and Utpala' in JBBRAS, N. S. vol. 24-25 pp. 6-8. Whether 
Gargi is another writer than the above two or the same as Garga is discus- 
sed in the same paper at p. 9. Vide Kern's Preface to Br. S. pp. 33-40, 
where he assigns Garga to 50 B. C. It may be noted that though Garga 
is not expressly named in Br. J., he is named 15 times in Br. S. and Utpala 
on Br. S. 16. 41 citesa verse of Garga which clearly shows his acquaintance 
with the Rasi system; @ qr SRRA Wad eumd ur! fent GREL: d 
yemi qaga Ww. Kern states that the incomplete ms. of apta@eat whicb 
he had secured had almost the same titles for its chapters as Br. S. has. 


879. aan A SET: URN JIRU ANARTEAN | IARE ATA 
WRG WA yag on Faces. 40. 2. 

880, From Utpala's com. on Br, J. VII. 9, it appears that Manittha in 
his Horasastra refers to Parasara ‘ Pq Sissy tame: Hug donad dm 
seams wunicrrgigiwre faa’. afra may be an Indian name also 
like (8e which occursin the zgpar on maw 5 on arena V. 1 119. 
There were two Manitthas, one a contemporary of Berossus, who wrote a 
history of Egypt, the other, author of Apotelesmata an astrological foem 
in Hexameters. The afry whom gate quotes composed his work in Sanskrit 
verses and is probably an Indian double, if at all, of the Greek Manittha. 
Vide Kern's Preface p. 52 for afer. 
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115 as holding the view that Ketu was one though assuming 
various forms, Br. S. 24.2 mentions that Narada learnt from 
Brhaspati on Meru the results of the conjunctions of the Moon 
with Rohini on which he composed a work on which Br. S. draws); 
Paràsara (a Parasaratantra is named in Br. S. VII. 8 on Budha- 
cara, Br. S. XL mentions Pará$ara's treatment of Ketucara along 
with that of Garga and of Asita-Devala, Br. S. XVII.3 mentions 
Parasara's disquisition on four kinds of gq ahayuddha, Bc. S. XX1.2 
mentions him on prognostications about rainfallalong with the 
works of Garga, Kasyapa and Vajra, Br. J. VIL 1 refers to the 
work of Paràsara on length of life along with those of Maya, 
Yavana, Manittha from whom  Utpala on Br. J. VIL 9 quotes a 
verse in which Parasara is named, Br. J. XLI. 2 mentions 
Parááara as having spoken of two Yogas called Srak and Sarpa ); 
Paulisa (vide pp. 515-517 above), almost all quotations in Utpala 
are on purely astronomical matters, except that on Br. J. Il. 20 
Utpala quotes half an árya of astrological character; Pitamaha 
(reputed author of one of the five siddhantas, from Br. S. 1. 4 it 
appears that Pitamaha regarded Tuesday as inauspicious); Ratna- 
vali (mentioned in Brhadyoga-yatra II. 1); Rsiputra ( Br. S. 48. 
85 names him and then Br. S. quotes 15 verses from him, Utpala 
quotes about 20 Anustubha verses from him on different verses 
of Br. S. and along prose passage on Br. S. 85. 15 and several 
Anustubh verses on Yogayatra L 15, one peculiarity being that 
he quotes the views of over a dozen authors such as Garga, 
Gautama, Devala, Parásara, Brhaspati ); Satya ( very frequently 
named in Br. J. such as on VIL 3, 9-11, 13, XII 2, XX. 10, and 
in Brhadyogayatráà XL 34, about 90 üryas being quoted by 
Utpala on Br. J. alone, in Br. J. VII. 11 Varaha refers to him as 
‘Bhadatta’ according to Utpala, which may be really 
' Bhadanta ) ’; Sarasvata ( named in Br. S. 53. 99 as a writer on 
' dakürgala ', over 20 Anustubh verses being quoted by Utpala); 
Siddhasena (Bz. J. VII. 7 names him along with Devasvamin 
and Vispugupta on the length of life); USanas (named by Varaha 
in Yogayatra V, 3 for the view that no march should be made on 
Svati or Magha ); Vajra (named by B;. S. 21.2 along with Garga, 
Parásara and Kasyapa about prognostications of rainfal) and on 
Ketucüra in Br. S. XI. 1 with Garga, Parásara and Asita-Devala); 
Vasistha mentioned in Br. S. 51. 8, in Brhad-Yogayatri IL 3, 
VIII. 6 where his view is opposed to that of Satya, IX. 2 ( about 
Hora and Drekkana ), XI. 9 (which mentions that Vasistha and 
Manittha held the same view); Visnugupta ( mentioned in Br. J. 
VIL 7 as holding the same view as Devasvamin and Siddhasena 
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about the length of life to be judged from a horoscope, in Br. J. 
XXI. 3 where Visnugupta is opposed to the views of Yavanas 
that the Kumbhadvadasamsa in the Lagna is inauspicious and 
Utpala quotes two aryàs from him, mentioned in Brhad-yogayatra 
22.4, whether identical with Canakya discussed in the paper on 
* Varahamihira and Utpala’ p. 19); Yavana (generally mentioned 
by Varaha in the plural as in Br. J. VIL 1, VII. 9, XI. 1, XXI. 3, 
XXVII. 19 and 21, Laghujataka IX. 6 about Vesi, Utpala on 
VIL. 9 refers to Puranayavana-mata and Saravali 21. 11 
mentions pürvayavanendras; vide paper on ‘ Varahamihira and 
Utpala’ pp. 19-21 and on ‘ Yavanesvara and Utpala’ JBAS, vol, 
for 1957, pp. 1-5 ). 


The vast literature presupposed by these numerous authors 
cannot be compressed as said above within the brief space of a 
hundred years or so but requires the lapse of several centuries. 
From Garga, who is assigned to 50 B. C. by Kern to Varáha- 
mihira there is a period of about five centuries which might be 
held to suffice for the production of this vast astrological 
literature. Garga himself knew the rasi system, the system of 
the exaltation of planets and of drstis as the quotation in note 
879 will show. Ptolemy came at least two hundred years after 
Garga and Firmicus four hundred years after him. Therefore 
there is nothing to prove that the rasi system in India was 
borrowed from Greek authors. The Greeks themselves got their 
inspiration for horoscopic astrology from Babylon after the 
invasion of Alexander in 4th century B. C. and particularly after 
Berossus. 


It would be necessary to say something about the signs of 
the Zodiac. The word Zodiac is derived from a Greek word 
* Zodion’ meaning ‘ little animals ' and means literally a ‘ circle 
of animals’. In Herodotus I. 70 it is used in the sense of ' figure 
painted or carved’. It was then applied to one of the figures 
imagined as formed by certain star-groups in the belt of the 
heavens. The Zodiac is a belt in the sky about 16 degrees broad, 
divided in two by the ecliptic, in which the Sun, Moon and 
planets move. The expression ‘ signs of the Zodiac’ may be used 
in two senses, ®! viz (1) the 12 groups of constellations which 





881. "Vide Meissner in ' Babylonian and Assyrian’ vol. II. p. 406, 
Webb in Journal of Hellenistic studies, vol. 41 p. 72, Sarton in ‘a History 
of Science’ p. 179 note 2. Webb in ' Names of stars’ p. 160 points out 
that Crab and Scales are only 19 and 171 degrees in extent respectively, while 
Virgo and Fishes are respectively 48 and 41 degrees in extent in the sky. 
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are found sown in the vicinity of the ecliptic ( the path of the 
Sun ) irregular in position, unequal in extent and in brightness; 
(2) the twelve equal artificial divisions of the belt each extending 
to 30 degrees of longitude It is generally held that the first 
meaning alone can be the earlier of the ®2 two, Meissner points 
out that the most ancient Babylonian observation text belonging 
to the 37th year of Nebuchadnezzar ( 567 B. C.) knows only the 
figures or pictures of the constellations, while the twelve equal 
divisions occur first of all in a text of the reign of Darius II 
(about 418 B. C.). Nothing definite is known about the first 
formation of these picture-signs nor is it known who gave these 
fanciful names to stars. There is hardly any doubt that the 
picture names were due to popular fancy and not to men of 
science. The names were probably given at different times. 
Meissner states that the picture signs are already mentioned in 
part in a Hittite text of the 13th century B. C. and are also to be 
found on boundary stones of the same period. 


Schiaparelli in ‘ Astronomy in the old Testament’ (p. 85 ) 
observes that in Babylonia upright stones were placed in fields 
as boundary marks ( Kudurru in Babylonian ) or rather as titles 
of property by way of public notice, of which thirty have been 
so far discovered on which figures are drawn and on which 
inscriptions are found containing most terrible curses on those 
who would remove the stones. On p. 86 he gives the drawing on 
a Babylonian monument of the 12th century B. C. in which the 
Moon, the Sun and Venus occupy the central position and round 
about them there is a crowd of figures, of which one can easily 
recognize the scorpion, the goat with a fish’s tail ( Capricornus ) 
and the Archer. Hooke remarks that several constellations are 





882. Vide Webb in Journal of Hellenistic Studies vol. 48 (1925) p. 
59; and Journal of Near East Studies vol. 8 pp. 6-26 by Waerden on Baby- 
lonian Astronomy (at p. 25) in which he refers to an observation text from 
6th year of Darius II (420 B. C.) containing such statements as 
Jupiter and Venus being at the beginning of Gemini and the like and 
emphasizes that Babylonian signs were of equal length. 


883. The same figure occurs in Rawlinson's ' Five great monarchies of 
the ancient world» (ed. of 1889) vol. II. p. 574 and that author tbinks 
that there are the Ram, the Buli, the Scorpion, the Serpent, the Dog, the 
Arrow, the eagle or vulture, Vide George Smith's ' Assyrian Discoveries ' 
( London, 1875 ) pp. 235-241 where he gives a figure on a boundary stone of 
about 1370 B. C. which records the grant of land to one Merodach Baladan 
and a complete English translation of the inscription, Smith thinks (p. 237) 

( Continued on next page ) 
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assigned to Ea in the astrological texts, the two most frequently 
mentioned being Pisces and Aquarius and that Ea's symbol as 
represented on boundary stones was either Rani’s head or goat-5 
fish. It is stated by Frankfort9 that of Zodiacal signs in their 
Babylonian forms only two, Cancer and Sagittarius, do not 
occur on tho seals of the first dynasty of Babylonia. 


It is possible to argue that in two verses of the Rgveda (I. 
24.8 and I. 164.11) there is a reference to the Zodiacal belt. 
‘King Varuna made a wide path in order that the Sun may 
follow it’; ‘ the wheel of ria has twelve spokes and it again and 
again revolves round the sky, but it is not worn out ’.5% 


The above references to Babylonian boundary stones and 
monuments are enough to show that in Babylonia some four or 
five signs of the Zodiac had been distinguished before 1000 B. C, 
But the complete list of picture sings of the Zodiac was known 
in Babylonia at least from about 6th century B. C. as Meissner 
(referred to above) says.8? Sarton cautiously suggests the 
probability of Babylonian influence on other Oriental peoples 
(Iranian, Indian and Chinese) but he gives up the discussion of 
this question as a debatable! one. Authorities are agreed that 
the oldest horoscopes are found in Mesopotamia and not in 
Greece nor in Egypt. Sarton states that the first known horo- 
scope is a cuneiform tablet in the Bodleian referring to the date 
29th April 410 B. C., and that the second is another tablet in the 
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( Continued from last page ) 
that the figure contains the symbols of the Sun and Moon, a Scorpion. dove, 
winged lion, a ziggurat (tower), Onecan also detect therein a bull and 
a goat with fishes’ tail, Waerden in Journal of Near Eastern Studies, vol. 8 
at p. 22, holds that symbols on boundary stones are of little help and that 
the figure of Scorpion might first be an earthly Scorpion considered as a 
symbol of a god or it might be a zodiacal Scorpion, 


884. S. H. Hooke in ' Babylonian and Assyrían Religion ' (1953) p. 28, 
885, Vide ' Cylinder seals ' (1939 ) p. 156. 


886. ve R «FSI IARR Bas Weupuedequp Tl R. DD 24. 8. ara. K. VIII 
23, 2. 8.1.4.45.1.; gam aR des aia am ua angaca) W li. 164. 
11, aqq IX. 9. 13. 

887. M. Jastrow in ' Aspects of religious life and practice in Baby- 
lonia ' (1911) pp. 230-231, where it is said that, besides the Ram, Twins, 
Lion, Crab, Scorpion, Archer, Fishes in Babylonian and Assyrian astrology, 
in place of the Virgin we have a constellation designated ‘plant growth’ and 
instead of the '' bull'' a spear, 


888, Vide ' A History of Science ' p. 78, 


Antiquity of Mesopotamian horoscopes 997 


Pierpont Morgan Library referring to April 263 B. C. ( in JAOS. 
vol. 75, No. 3 p. 172 ). F. C. Cramer in ‘ Astrology in Roman Law 
and Politics’ (Philadelphia, 1954) agrees with this and gives 
references to horoscopes of 258 B. C, 235 B. C. and 142 B. C. 
(pp. 5-8). Prof. Neugebauor on the other hand remarks 9? that 
only seven horoscopes are found preserved from Mesopotamia, 
all written in Seleucid period, the earliest being of 263 B. C. 
C. V. Maclean refers to a horoscope of 28th February 142 B. C. 
Sarton says that the very word ‘horoscopos’ was coined very 
late in Greece, that it is used by Manilius (first century A. D.) 
and Clement of Alexandria (150-220 A. D.) and that its use 
cannot be found earlier.? The earliest Greek horoscope from 
Egypt concerns the year 4 B. C. and Prof. Neugebauer says that 
he knows about 60 horoscopes from 4 B.C. to 500 A. D. The 
earliest Demotic aud Greek horoscopes were written about the 
beginning of the Christian era and the earliest Demotic horo- 
scope refers to 13 A. D.9! Prof. Neugebauer holds that the rising 
times of zodiacal signs mentioned in Brhajj#taka (I. 19) are 
precisely the same as the rising times of zodiacal signs in the 
Babylonian system (called A.) Vide Journal of Cuneiform 
Studies, vol. 7 No.. 3 pp. 100—102. 


It has been seen above that not only was general astrology 
developed in early Vedic times, but individual astrology based 
on naksatras had begun to be studied even as early as the 
Atharvaveda,97, that beginnings of a regular terminology 
resembling the later /ha.a nomenclature had been made and 
prognostications had been based on the naksatra of birth and on 
the naksatras at certain distances from the naksatra of birth. 
Here we have the germs of the basic assumptions of early and 





889. Journal of Near Eastern Studies, vol. IV at p. 16. Vide Maclean's 
' Babylonian Astrology and its relation to the old Testament ' p. 7 note 3, 


890. ‘A History of Science ' p. 453 note 79, 


891. Prof. Neugebauer in E. S. A. p. 85 and in ' Demotic Horoscopes’ 
in J. A. O. S. vol. 63 pp. 115-124. 


892, Vide above pp. 523-525 notes 751-754. Hemadri on ‘ vrata’ 
(vol, II. pp. 645-648) contains a dialogue between Gargg and Bhargava, 
wberein Garga says to the questioner that if a child be born on Mila first 
quarter, it causes the father's death, if in 2nd quarter mother's death, if in 
the 3rd quarter loss of property and birth in the 4th quarter is beneficial and 
then provides that in caseof birth in 1st quarter the child may be pierced and 
blood allowed to flow, in the 2nd quarter it may be handed to a stranger, 
in the case of birth in the other two quarters a Senés rite may be performed, 
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medieval astrology, viz. that a person's future is determined at 
the time of his birth and that his destiny can be inferred from 
his horoscope. It will be shown immediately that India was in 
contact with Mesopotamia and the countries of the Near East 
from very ancient times. This contact became very close after 
Alexander’s invasion of India about 325 B. C. and in the 3rd 
century B C. It appears to me probable that Indians who had 
already the naksatra astrology saw the signs of the Zodiac on 
Babylonian monuments and boundary stones and adapted them 
to their own astrological purposes just about the time when the 
Greeks derived their inspiration for individual astrology from 
Babylonians, 


In ‘Gaya and Buddha Gaya’ (Calcutta, 1934) Dr. B. M. 
Barua draws attention (pp. 90-92 and 121 of vol. H ) to the fact 
that one can detect on the railing pillars at Buddha Gaya some 
of the motifs representing the rasis or signs of the Zodiac ( vide 
figures 43a to j, which resemble the signs from Vrsa to Tula, 
Dhanus and Makara). These figures were drawn in the Ist 
century B. C. and would go at least some way towards negativing 
the view of Weber and others that the rasi system was borrowed 
by Indians from such Greek writers as Firmicus and Paulus inthe 
4th century A.D. These Buddha Gaya figures closely resemble the 
figures drawn on monuments and boundary stones in Babylonia 
( vide figures opposite). All the railing pillars are not preserved. 


A few words may be said about the intercourse between 
Babylon and India. A. H. Sayce says®* that as far back as the 
3rd millennium B. C. there was cultural and possibly racial 
continuity between Babylon and the Punjab and the intercourse 
was by land and that so far there is no evidence that it was by 
sea. Peacocks, rice and Indian sandalwood were known in 
Palestine under their Tamil names in the Hebrew chronicles of 
Genesis and Kings.9* The Bogozkeui Inscription of about 1400 
B. C. recording treaties between the king of Hittites and the 
king of Mitanni shows the dynasts of the latter people had the 








893, ‘On Aryan problem-fifty years later ' in Antiquity vol. I ( 1927 ) 
pp. 204-215, particularly p. 206 and p. 210; on p, 204 he rebukes the 
European scholars, and especially Germans for their fondness for treating 
negative evidence as of great value in putting forward theories which broke 
down on further search being made. 


894, Vide I Kings chap. X. 11-29, 2 Chronicles IX. 21 and ' Early 
commerce of Babylon with India' JRAS for 1898 pp. 241-273. 





MESA MITHUNA 





SIMHA KANYA TULA 





DHANUS MINA or MAKARA (?) 


Courtesy: Department of Archaeology, Government 
of India, New Delhi. 


{to face p. 598} 


Ancient intercourse belween Babylon and India 599 


Vedic gods Indra, Varuna, Mitra and Nasatya in their pan- 
theon.®> The archives of Bogozkeui contained an elaborate 
treatise on four tablets on the training of horses by a certain 
Kikkuli of the land of Mitanni in which are found certain 
technieal terms akin to Sanskrit; and the personal names of the 
kings and nobles from Mitanni, Nuzi and Syrian documents 
betray an Indo-European9?6 origin. The Baveru-jàtaka refers 
to the trade by sea between Babylon and India.” Greek ambas- 
sadors such as Megsthenes from Seleucus to Candragupta Maurya, 
Deimachus to Bindusara ( son of Candragupta ) had been sent to 
India and it is not too much to hold that there was reciprocity 
from the Indian side and Indians had gone as envoys to the 
Seleucid and Ptolemaic courts many years before Asoka sent his 
missionaries.99 Asoka’s edict No. 13 refers to five kings of the 
Near East to whom Buddhist missionaries had been sent, viz. to 





895, L. R. Farnell (1911) in ‘ Greece and Babylon ' p, 46, Winternitz's 
History of Sanskrit Literature vol. I. pp. 303-306 (English tr.) and ‘Anti- 
quities of Iraq’ by Svend Aage Pallis (Copenhagen, 1956) p. 615. 


896, Vide J.A.O.S. vol. 67 (for:1947) pp. 251-253 by Dr. P. E. Dumont, 
Gurney on ' The Hittites' (Pelican series) pp. 104-105, Sarton in 'a 
History of Science’ p. 85, Hrozny tentatively puts the date at 1360 B. C. 
A. H. Sayce in Pavry commemoration vol. pp. 399-402 draws attention to 
the fact that Hittite numerals like aika, tere, panz, satta, nawa are 
Sanskrit and also wordslike aikawartanna (one turn) and concludes that 
in Mesopotamia and East Asia Minor lived in 15th century B. C. a people 
that spoke Sanskrit. Vide ‘Comparative Grammar of the Hittite Lang- 
uage' by E. H. Sturtevent and E. A. Hahn, vol. I (1951, Yale University 
Press) p. 4 para8about the treatment of the few Indian words that are quoted 
in the Bogyzkoy documents. It is stated there that the works on horses 
composed by Kikkulis of Mitanni contain several technical terms that 
include Indian numerals, that a treaty between the Hittite king Suppibilimas 
and Mathivaza of Mitanni contains the names of saveral vedic gods, and 
that these forms are clearly traces of the language of Indian aristocracy in 
the Hurrian State of Mitanni. 


897. ‘Jatakas ' tr. by Francis and Neil, vol. IIT. p. 83 (Jataka No, 
339 ) about a crow and a peacock carried in a ship to Baveru, where the 
peacock was the Buddha in a former life. 

898. Vide * House of Seleucus’ vol. I. p. 297 by E. R. Bevan ( Lon- 
don 1902). Strabo (15. 1. 4 and 15. 1. 73) states that an embassy from 
a king Pandion ( Pandya) was received in the west and that an Indian 
embassy brought to Augustus a letter from its king in Greek written on 
parchment and a sophist from Barogsa (? Barygaza or Broach), The Juna- 
gadh Inscription of Rudradaman ( 2nd century A. D.) mentions a yavana- 
raja Tusaspha, a provincial governor of Asoka in Katbiawar (E. I. vol, VIII 
P. 36). 
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Antiyoga (Antiochus of Syria), Turamaya (Ptolemy II of 
Egypt ), Antikina ( Antigonus of Macedonia), Maga ( Magas of 
Cyrene) and Alikasundara5? (of Epirus) The Gospel of 
Matthew (chap 2.1-2) states that at the birth of Christ in 
Bethlehem wise men from the east came to Jerusalem saying 
that they had seen in the east the star of the newly born child 
and had come to worship him. The life of Apollonius of Tyana 
written by Philostratus?9 ( in the first quarter of the 3rd century 
A. D. ) states that it was usual in India to show great hospitality 
to Babylonians and that the Indian king, larchus, presented to 
Apollonius seven rings named after the seven planets, of which 
he was to wear one on each week day. 


The theory that is sought to be propounded here is that the sight 
of the signs of the Zodiac on such patent objects as monuments 
and boundary stones in the 4th and 3rd centuries B.C. excited the 
curiosity of Indians visiting Babylonia, that on knowing their 
significance they brought the knowledge back to their country 
and fitted it on to the naksatra astrology that already existed in 
India and developed the rasi astrology in their own-way. Varáha- 
mihira expressly says about dreskanas that he describes them in 
accordance with the views of Yavanas. If the whole Indian 
astrology had been derived from the Yavanas there was nothing 
to prevent him from saying so. The verse ‘Mleccha hi yavanas 
&c.' (in note 743 above) implies that the Yavana astrological 
tradition and Indian one were not the same and that the Yavanas 
had composed Sanskrit works on astrology (as the author's two 
papers show ). Varaha expressly differs from the Yavanas on 
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899. The latest date at which all these five kings were alive is 253 B.C. 
Vide Corpus Inscriptionum Indicarum, vol. I, (ed. by Hultzsch, 1925) 
pp. 48, 87. 


900. Vide a summary of the ' Indian travels of Apollonius' by 
Osmond De Beauvoir Priaulx in JRAS 1860, pp. 70-105 (p. 78 for Baby- 
lonians and p. 99 for seven rings), Loeb Classical Library, vol, I p. 323. 
Some scholars hold that the life is a fabrication and that Apollonius never 
came to India. Supposing for argument that it is a fabrication, the fact 
remains that in the first quarter of the 3rd century A. D. Philostratus 
knew that Babylonians were respected in India, that seven planets were 
known in India and that planets were supposed to be propitiated by the 
wearing of rings on appropriate week days, Charpentier wrote a booklet 
' Indian travels of Apollonius of Tyana ' ( Leipzig, 1934 ) in which he stated 
that he felt convinced that Apollonius had been in India but did not g0 
further than the altars of Alexander ( vide * Indian Culture ' vol. HI. p. 241 
for a review of Charpentier's booklet ). 


- 
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several substantial points,9! About 200 B. C, the vernal equinox 
was at the beginning of the divisional sign Aries, which very 
closely coincided with the picture sign Aries The Indian 
astronomers, when they began to make use of the signs Mesa 
and others, switched over from the reckoning with the Krttikas as 
the beginning of the series of naksatras on to the reckoning from 
the naksatra Asvini, and counted Asvini as the first naksatra, 
though the vernal equinoctial point has now receded owing to 
precession to the Uttarabhàdrapada naksatra group. It is 
difficult to trace and describe the early efforts of Indian astro- 
logers in the centuries preceding the Christian era on the system 
of rasis, since the excellent work of Varàha, the Brhajjàtaka, 
eclipsed all its predecessors and led to their gradual disappearance 
just as the two works of Ptolemy, Syntaxis (or Almagest) and 
Tetrabiblos, led to the gradual loss and disappearance of Greek 
works on astronomy and astrology composed before Ptolemy. 
Though all scholars maintain that Greek horoscopic astrology 
was influenced by Babylonian astronomy and astrology, the 
connecting links have snapped and become obliterated.9? It is 
likely that, as both India and Greece were influenced by the 
Babylonian system of signs and astrology, both show some 
common characteristics. But it is too wide of the mark to assert 
that Indian astrology as developed in Varahamihira was borrowed 
from Firmicus and Paulus Alexandrinus. Prof. Neugebauer, 
while asserting that the Surya-siddhinta is based on Greek 
eccentric and epicyclic devices, holds that they were modified by 
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901. To mention only a few striking matters of differences of opinion 
between Varaha and Yavanas; (1) Yavanas favoured the view that all 
planets could be lords of hora (half of a rasi), while Br. J. said no to this 
(1.11-12); (2) Yavanas held that the moon was never a malefic planet, 
Br. J. (1I. 5) said it was so in certain cases; (3) Yavanas regarded Mars 
as sattvika, while Br. J.(II. 7) held Mars to be tamastka, (4) Yavanas held 
that planets could only be friends or enemies among themselves, while Br. J. 
(II. 15) held that they could also be neither friends nor foes; (5) Yavanas 
and Varaha differed on the temporary friendship or enmity of planets ( Br. J. 
11,18) ; (6) Yavanas spoke of Vajrayoga, but Br. J. (XII. 3 and 6) beld 
that such a yoga was impossible; (7) Yavanas held that only the Kumbha- 
dvadasamsa was inauspicious, the Br. J. ( XXI. 3 ) found fault with this. 


902. Vide Prof. Neugebauer in E. S, A., p. 93. Prof. Waerden ( in 
Journal of Near Eastern Studies, vol. 8 p. 76) remarks that Hellenistic 
Astrology is a mixture of Chaldean, Egyptian and Greek elements and that 
there are more Babylonian elements in tbis mixture than is generall 


supposed. 
H. D, 76 
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the Indians and that what he means is not that there was copying, 
but an intelligent modification of the initial impetus (vide 
‘Archives Internationales D’ Histoire des Sciences’ for April-June 
1955 (at p. 171 and note 22). It has been shown above in note 
869 that the Br.J. differs from Firmicus as to dreskánas and 
about bhāvas ( places in the horoscope )) My hypothesis is that 
Indian astrology about rásis and bhàvas was developed before 
even Ptolemy. I have pointed out the differences between 
Ptolemy and Varaha in many places. %3 


Horoscopes are cast not only for individuals, but also for 
companies, ships, animals, foundations of buildings, cities 
and countries. Ifa person comes to an astrologer for consulta- 
tion on any matter, the astrologer notes the sign rising at the 
time the question is asked, calculates the positions of the planets 
also for that day and time and then makes his prognostications. ™ 
For casting the horoscope of an individual one must know the 
year, month, day, hour or ghatika of birth and the place of 
birth. Almanacs are prepared on the basis of the latitudes and 
longitudes of cities like Bombay or Poona or Calcutta and they 
furnish tables by following which one can find the sign rising 
at the time of the birth of a person. But the almanacs being 
based on the latitudes and longitudes of certain towns and 
cities, if a person uses an almanac prepared in Poona for casting 
the horoscope of a person born in Berar or Central India there is 
likely to be some inaccuracy in arriving at the proper lagna. 
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903. Vide e. g. pp. 568, 575, 583, 589, 


903 a. Aldous Huxley in his novel ‘Crome yellow’ ( Phoenix Library, 
1929 ) satirizes society ladies who spent their days in casting the horoscopes 
of horses on which they laid heavy bets ( p. 13). 


904. There are two well-known works dealing with astrology connec- 
ted with the time of questions, viz. Sat-pancasika of Prthuyasas, son of 


Varahamihira, and the Aryasaptati of Utpala (printed by Nirn. Press, 
Bombay). Two verses (5 and 35) from the first book may be quoted bere: 
Ehrférd: quias erem vfi eer aie a aa! (ini sree aif aise sni 
Waa Tas SDTSIÜ Tee gaama ema | Meyen: FM- 
mai mearan aAA in verse 35 means the lagna at the time the ques- 
tion is asked. Verse 55 of the same is atsrqrsstraa wed ORTH: e I 
vifi: aam TU mià amma ' material stolen is inferred from the 
navamsa of the lagna at the time of the question, the characteristics of the 
thieves from dreskanas of the lagna ( as described in Br. J. chap, 27), from 
the rasis time, direction and location are learnt and the age and caste of the 
tbief from the lord of the lagna '. 


Figures of horoscopes 603 


Horoscopes are framed either in square figures or in circular 
figures and even as to square horoscopes, there is some variance 
in the practice of placing the /agna (the sign rising on the 
horizon at the time of birth). Supposing the lagna is Simha, 
the square horoscope as usually drawn in Maharastra would be 
as follows where the figures 6, 2 and 4 would represent the 
2nd, 10th and 12th bhdvas (places), while a horoscope cast on 
the modern European method would be like the one next to it 
with the same lagna and employs symbols for the signs as for 
Aries and for planets such as for Mars. 


EAST 





CHAPTER XVII 
MUHURTAS FOR RELIGIOUS RITES 


We shall now turn to the muhürtas for religious rites and 
actions of individuals. Only a few of the rites and actions can 
be briefly dealt with here. 


A few general rules may however be first stated. The 
Atharvapa™ Jyotisa says that a wise man should perform an 
act or rite with the concurrence of all the four, viz. tithi, 
naksatra, karana and muhurta, if he wants success in it: ifa 
proper tithi cannot be secured then the other three should be 
availed of, if the first two are not available then the next two, 
if the first three are not available then secure muhurta alone; 
but if there be necessity to hurry and none of the four can be 
secured, then with the loud declaration by (learned ) brahmanas 
that it is an auspicious day he should do the act and success is 
secured. Certain religious acts have to be done at stated times 
and in those cases, one should not consider the conditions of 
Jupiter and Venus called ba/ya and old age or the fact of Jupiter 
being in Lion sign, or of daksin@yana or there being an inter- 
calary month, as for example, in the rites from pu?&savana up 
to annaprasana. The Rajamartanda™ states ‘the correct 
astrological position of planets and days is not meant for times 
of distress, all these (rules about auspicious positions ) are to be 
considered when life is easy (matters are in good condition); 
so says Bhrgu’. Monday, Wednesday, Thursday and Friday 
confer success in all actions (begun on those days); only those 
actions succeed on Sunday, Tuesday and Saturday, for which 
those days are expressly laid down as proper. But the Narada- 
purana says that Wednesday, Thursday and Friday are the 
best, Sunday and Monday are middling and the other two, viz. 
Tuesday and Saturday, are condemned for Upanayana. ”” 
Que ELENCO MM CMM Md ee 

905. suf: aaa Agaa: | Rara oraga aga: N 

Baa aka ufa! Rayne gi uredqeqqu! arai- 
sary VII. 12 and 16. 

906. mrn mA mR ere aise aeae SUUS 
wraarave folio 25a, verse 388. 

907. mAg: wey wafu Migr) «epi WIS T 
e vemqer DL. 15; araea are: Set 
sufre | at g wea pg Maral eat atu agaga I. 56. 359-60. 


When do all undertakings succeed 605 


The general rule is that all undertakings succeed when they 
are begun while the 3rd, 6th, 10th and 11th places from the 
lagna are either in conjunction with or have an aspect with an 
auspicious planet and the lagna is also in conjunetion with the 
two, when the 8th and 12th places are faultless and the Moon is 
in the 3rd, 6th, 10th or 11th place, %8 


It should be remembered that the usual tendency of our 
medieval Dharmasastra writers is generally to heap details on 
what were originally simple ceremonies. 


Among the samskàras it is best to begin with Jatakarma 
(rites at the birth of a child). The Ratnamala*? provides that 
the rites on the birth of a son should be performed on a mrdu, 
dhruva, ksipra or a cara naksatra and the good recommend the 
giving of a name when Jupiter or Venus is in ca/ustaya ( i. e. in 
the 1st, 4th, 7th or 10th bhava in the infant’s horoscope). As 
regards birth some writers (e. g. M. M. IV. 19) speak of 
Gandànta which is inauspicious in birth, marriage and starting 
on a journey or invasion, viz. the conjunction of 15th tithi with 
pratipad for two ghatiküs, similarly half a ghatika when Cancer 
and Lion or Seorpion and Archer or Fish and Ram join and the 
four ghatikas of the junction of Revati and A$vini, Áslesà and 
Magha, Jyestha and Müla. These Gandànta conjunctions 
produce evil for the child's father or mother &c. Similar results 
are predicted for birth on certain parts of Aslesa and Mula. 
About naming a child Manu provides that it should be performed 
on the 10th or 12th day from birth or on an auspicious tithi or 
on a muhürta or naksatra possessed of auspicious characteris- 
tics. About caula or cüdákarma (tonsure) Asvalayana-grhya 
(I. 17, 1) provides a simple rule that it should be performed in the 
third year after birth or according to family usage, while Manu 
(IL 35) provides that it may be performed in the first or third 
year; the Asv. gr., however, has provided for caula, upanayana, 
godàna and marriage the proper time of the northward passage 
of the sun, the fortnight of the waxing moon and an auspicious 
naksatra. The Ap. gr. (16.3) states that it may be performed 

908. saqeggieaa aun gprennb ue Smeasnged wae: siquid | 
a. Fa. TI. 44. 

909. agura rg ened eg sme | at wat ae ager qeu: 
aiaa a arya crater XII. 2. 

910, mai estat gq zrqsui vies wed | ged AN agi ar wat Wr 
Borris ag. II, 30. 
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in the 3rd year after birth on Punarvasu naksatra. But medieval 
writers have added numerous astrological details. For example, 
the Rajamartanda devotes thirty-two verses to c:u/a (folios 16 
to 18 ), oneremarkab!e provision being that the Yavanas regarded 
cüdükima in the Sun’s northward passage as auspicious. 
Vyasa quoted by Sm. C. says ‘tonsure should be performed on 
A$vini, Sravana, Svati, Citra, Pusya, Punarvasu, Dhanistha, 
Revati, Jyestha, Mrgasirsa and Hasta and should not be per- 
formed on the person's naksatra of birth, nor on Pürvabhádrapada, 
Uttarabhadrapada and Krttika; one should avoid for tonsure 
the first tithi ( after amávasya ), rikta tithi ( 4th, 9th and 14th), 
Visti, Sunday, Tuesday, Saturday and night. ?!2 


Similar rules are laid down for ordinary shaving in the case 
of grown-up men.??« Some verses may be quoted here: ‘the 
following naksatras are beneficial in the matter of shaving, viz. 
the naksatras, Hasta,? Citra, Svati, Mrgasiras, Sravana, 
Dhanistha Satabhisak, Revati, Asvini, Jyestha, Pusya and 
Punarvasu or when any naksatra is at the time of its rise in 
conjunction with the moon provided there is also tarabala (as 
defined below ). Shaving is commended when the rising sign 
is Makara, Dhanus, Kanya, Mithuna or Vrsa; observing this 
produces prosperity, strength and growth of intelligence; if 
shaving is done when any of the other signs is rising, that leads 
to disease and danger. Shaving is allowed on all naksatras 
at the king's command, with a brahmana’s consent, at the time 
of marriage, on the advent of impurity due to death, on the 
release of an imprisoned person and in diksü (consecration 
rites ) on a solemn Vedic sacrifice ’. 


We now turn to Upanayana, one of the two most important 
samsküras. Asvaliyana-grhya (I. 4. 1) as noted above (p. 605) 





Co Lam. 


911 GU aage Sw: Spi gaat: 1 wp ar. folio 16b, verse 
255. This proves that the Greek author had become thoroughly Hinduized. 

912. cara: aa a endi Rrar geagada ! utr tat saat ues 

en ~ ~ = T A ~ 

BRAG N AHA a g Hla Waa wae: pcr Mea: wars Wand wp ure n faf 
aided fent He «da Rasteq at acer uaa al aida. DP. 
23, AQU p. 29 on ay. I. 11-12. 

912a. A proverbial line quoted as early as 4th century A, D. by 
Ausonius (310-393 A, D.) in Eclogues p. 203 (vide Loeb Classical Library, 
1919) runs ‘cut nails on Tuesday, beard on Wednesday, hair on Friday. ' 

. m " A 

913. werd gain: saai «p qisumi2rgpenuwwn* wa wo! Rd 

wer Raa sq sper cdiguiíder we smear! ani sed Trae 


(Continued on next page ) 
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laid down one simple rule for the proper time of four samskáras, 
Ap. Dh. “4 S. laid down two further rules providing that the upana- 
yana of a brahmana, ksatriya or vaisya boy should be performed 
respectively in spring, summer and autumn and the proper ages 
for these three are respectively the 8th, 11th and 12th from 
conception. The same ages are prescribed by Manu IL 36 and 
Yaj. I. 14. It may be noted that none of the süiras nor the 
smrtis of Manu and Yajfiavalkya say a word about the position 
of planets or rasis or week-days or month. Gradually such rules 
were heaped up. The Rajamartanda devotes 70 verses (froin 304 
to 373 on folios 20a to 24a) to upanayana. It states that the 
years were to be counted from conception or birth. To find 
proper muhurtas for upanayana has become a very intricate 
matter and such muhürtas are few and far between. Only a few 
such rules can be indicated here. First as to months. One text 
lays down ‘ Upanayana is commended ( for all) when performed 
in the five months from Magha (í. e. from Magha to Jyestha ); 
while Vrddha-Gargya quoted in Kaladarsa provides that it may 
be performed in the six months from Magha.?5 Another rule 
provided ‘ that no auspicious rites { like upanayana and marriage ) 
should be performed on the naksatra, month and week-day on 
which the person concerned was born and no auspicious rite 
for the eldest son or eldest daughter should be performed in the 
month of Jyestha.% The sages differed about the month of 
birth. Vasistha said that only the day of birth was to be avoided, 
Garga says only eight days of the month of birth were to be 





(Continued from last page) 
arneIad Mua quoi ge as gry a SO Wi Hea WW We WNTSUTI 
MERINA Asn aqua al TH A Basia | alg wed gens uu 
aami folio 16b, 17b, 18a, verses 258, 272, 279, waves pp. 130-131, 
9mm p. 30 (first verse), vías. I. p. 23 (last verse). The last verse ( qararat 
&c.) is gerafear 98. 14 ( Kern's ed. ). 

914. qw agaaa a isa used sid dej meg amgroi aimag 
Ward migrsy saq nong. w. wy. Ll. 1,19. Sabara in his bhasya on 
Jaimini V1. 1. 33 quotes the words aà agat. -- deu, apparently as a Vedic 
text, wqwqeaungRs (asm mates su! À Jan qu ssniastidq edu t 
VISTuTdUE verse 310. 

915. an sdifsmeui areas gang sdb uum mus! equ. I 
P. 27, fs. far. p. 262 ( quotes it from Bang on tz p. 747); ag qum: i 
Wrarfeurawem g egarri aqu t f. f8. p. 262. 

916, rem a a sen mur a saque GNA | : en 
al SSM wu Wa Wu d RAAT XVI. 5 of sfpfa q. by com. on sagà- 
favere V. 45. This prohibition about Jyestha has no basis beyond the fact 
that the same word is applied to the month and to tbe eldest son or daughter. 
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avoided, Atri says ten days and Bhaguri says the fortnight of 
birth in the month was to be avoided.” No upanayana was to 
be performed when the moon was lost in the rays of the sun, 
when Venus had set, when the sun was in the first a»,$a ( degree) 
of arasi and on days which were declared to be unfit for vedic 
study and on galayraha.7® Certain tithis and times were called 
galagraha ( as stated in the note ). ?? If Jupiter be in the 2nd, 
5th, 7th, 9th or 11th ràsi from the risi of birth, then Jupiter is 
very auspicious; if Jupiter be in the Ist, 3rd, 6th or 10th rasi 


from the rasi of birth he becomes auspicious after a San rite; 
if Jupiter be in the 4th, 8th or 12th rasi from birth he is 


inauspicious. ??? 


One rather convenient doctrine of the astrologers was that 
an evil planet may be mollified and the evil consequences of its 
influence avoided, or, if not altogether avoided, substantially 
reduced or abated by appropriate rites (called sintis) or by 
wearing certain precious stones and metals and by various other 
means enumerated in the Ratnamala?? ‘one should wear coral 
for appeasing Mars and the Sun, silver for Venus and the Moon, 
gold for Mercury, pearl for Jupiter, iron for Saturn and rajdvarta 
(a kind of inferior gem ) for the other two ( Ráhu and Ketu). 
The Ratnamala provides that planets may not possibly afflict 
a man if he engages in prostrations before images of gods and 
before brahmanas, if he carries out the advice of elders, by 
holding daily conversations with the good, by listening to the 
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917, sd (ad zeae AAA eric mb (rad gna: | mew wat fae 
Ere Ce | zi: SD do SAAT sq I wang q. by ia. RI. p. 263. 

018. am Xen pk fer Bar wrest! RATAA IST SUE ! 
quoted by aqq% p. 32 and eqiaay. I. p 27, ang (on mig) P. 751 (from 
VCTRISU). 

919. sr waite apes wage ng edie woes Wen 
qie cen curar Barwa! cau Aaa: shat sera were" 
ursmaravs folio 23a and b, verses 363 and 365; gare (on HI) Pp. 751 for 
wiles gei a aarm? &c. 

920. SERRA BRONTE: | sey Be: WEST FTAA 
fear: n agia V. 46. 

921 wå qua gä Gina et 26 2-1 QU AR | aml REAR- 
eT UPa: (asad: 7) anda: seater waarar X. 15 quoted in com. 
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MAN aad at Haha Hanada oA sup Gigan aa X. 29; 
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ster n geia 103. 48. 
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loud recitation of the Vedas and to the stories about the great, 
by offering homa, by seeing the performance of Vedic sacrifices, 
by making the mind pure, by japa (inaudible repetition of 
mantras), by making gifts. The Brhatsamhita has a similar 
verse. Ratnamala X. 16 and Muhürtacintàmani IV. 9 provide 
that one should possess a golden ring divided into nine compart- 
ments, one being in the middle in which there is to be a ruby for 
placating the Sun, and in eight directions from the east onwards 
should be set in order: a diamond for placating Venus in the 
east, a fine pearl for the moon (in S. E.), coral for Mars (South), 
gomeda for Rahu (in 8. W. ), fine sapphire for Saturn ( West ), 
Vaidürya (cat's eye gem) for Ketu (N. W.), pusyaraga ( topaz) 
for Jupiter ( North ), emerald for Mercury ( N. E.). Such ringa 
are worn even in these days by some people. 


As in ancient times upanayana was meant for conferring on 
the boy the authority to study Veda and as the planet Jupiter 
(Guru ) was identified with Brhaspati, the guru of the gods and 
the Lord of Speech, great importance was attached to the position 
of Jupiter. But exceptions were introduced even when Jupiter 
was apparently not favourable. One exception was 'even if 
Jupiter be in the 8th place from the rasi of birth or be in the 
sign of Lion ( which is the svagrha of the Sun) or in depression 
(ie. in Makara) or in the house of his enemy, upanayana 
would be auspicious if performed in Caitra when the Sun is in 
Pisces ( which is the svagrha of Jupiter ) This exception is due 
to the fact that the principal time for upanayana is the 8th year 
from conception or birth and other conditions are of secondary 
importance, as the Dharmasindhu says.?7 Certain naksatras 
alone were declared to be auspicious for upanayana and sama- 
virtana of dvijas viz. on the naksatras Hasta, Citra, Syati, 
Pusya, Dhanistha, Revati, Asvini, Mrgasiras, Punarvasu and 
Sravana; upanayana was to be performed on a commended tithi 
when the Moon is powerful ( i. e. from 5th of bright half to the 
9th of the dark half ). ?8 


Very intricate astrological rules are provided for marriage. 
The Asv. gr. S. (1. 4. 1-2) laid down a very simple rule about 
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the proper times for four samskaras which has been quoted above 
(p.536 note 778). The Baud. gr. (1.1.18-20) provides that 
marriage may be celebrated in all months, that according to 
some, the months of Asadha, Magha and Phalguna are to be 
avoided and that the auspicious naksatras for marriage are 
Rohini, Mrgasirsa, Uttara-Phalguni and Svati ( vide notes 726 
and 777 above). The Ap. gr. (I 2. 12-13 ) is to the same effect 
as to months ( vide note 775 )) The Kausikasuütra ?* (75. 2-4) 
approaches medieval and modern practice as it prescribes that 
marriage should be celebrated after the Full Moon of Kartika 
up to the Full moon of Vaisaékha or one may do as one likes but 
one ghould avoid the month or half month of Caitra. In medieval 
and modern times there was some difference of opinion. The 
Rajamartanda (that devotes over 150 verses to the treatment of 
marriage) allowed all months for marriage except Caitra and 
Pausa. ?5 But works like the Dharmasindhu say that the months 
of Magha, Phalguna, Vaisakha and Jyestha are auspicious, 
Margasirsa is middling and in some works Asadha and Kartika 
are allowed and that usages of the country should be followed. 


Then consideration is to be given to the naksatras, the week 
days, the positions of the planets, particularly Jupiter, Venus, 
Sun and Moon. But before doing so I would like to draw the 
attention of modern sticklers for astrological requirements about 
the marriage of a girl to the practical advice and wise words 
of the Rajamirtanda and Bhujabala composed in the first half 
of the 11th century A. D. The Rajamàrtanda? 6 says ' when 


924. aed aiden on erar: | arava ari Raae g asta ARREA 
75. 2-4, 
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reached puberty becomes unfit to sit for dinner in a row of brahmanas and 
he becomes the husband of a vrsali, qsyarave (folio 25a verse 391) is: 
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(an invading ) king has seized a country or when war is raging 
or when the life of the parents is in danger, a maiden who is 
very much grown up is not to wait for an (auspicious) time; 
when a maiden is very much grown up, but does nof act against 
the rules of dharma she should be given in marriage, even though 
she is impure, without minding whether the Moon and the /agna 
are powerful’. The Bhujabala?7 (or Bhujabalabhima ) provides 
‘the sages declare that in the case of maidens the auspiciousness 
of planets and of the year, the month, ayana, season and days 
is to be considered only before maidens reach the age of ten 
years ’. 


There is some difference of opinion about the auspicious 
naksatras for marriage, but all are agreed as to Rohini, 
Mrgasiras, Maghi, Uttara-Phalgun!, Uttarasidha, Uttara- 
bhadrapada, Hasta, Svati, Mila, Anuradha, Revati (vide Br. 
S. 100. 1) Others like Haradatta add four more viz. AsSvinl, 
Citra, Sravana, Dhanistha. But if any one of these is in 
conjunction with a malefic planet, it should be avoided, Among 
weekdays, Monday, Wednesday, Thursday and Friday are 
auspicious, the other three are middling. According to & verse 
quoted in Jyotistattva weekdays have no force at night and 
particularly Tuesday, Saturday and Sunday.?9 Among tithis 
amavasya is forbidden; rikt@ tithis ( 4th, 9th, 14th ) yield little 
good; the other tithis yield much good; the bright half of a 
month is the best and the dark half of a month upto 13th tithi 
is middling. 

Marriage in the case of maidens should be performed in 
even years after the 6th year if Jupiter is auspicious; in the case 
of bridegrooms marriage is auspicious ( in uneven years ), if the 
Sun is auspicious; marriage is auspicious to both if the Moon is 








(Continued from last page) 
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beneficent. If Jupiter is in exaltation”? or in its own house or 
in the house of a friendly planet then he confers full life, various 
kinds of wealth and happiness, but if Jupiter is in the first or 
8th or is depressed or in the house of an enemical planet or lost 
in the brilliance of the Sun he produces widowhood and distress 
to the issue. As regards the lagna at the time of marriage the 
Sun in the 3rd, 6th, 8th from it, the Moon in the 2nd, 3rd or 4th 
place from it, Mars in the 3rd and 6th, Mercury and Jupiter 
in the 8th and 12th are to be avoided. If Venus is in the /agna 
or in the 2nd, 4th, 5th, 9th or 10th place from it, Saturn, Rahu 
and Ketu in 3rd, 6th and 8th from it and every planet in the 
11th place from /agna conduces to happiness in marriage, If 
at the time of marriage Jupiter”! is 2nd, 5th, 7th, 9th, 11th 
from the rasi of birth he is auspicious to the maiden; if in 1st, 
3rd, 6th or 10th place therefrom, he becomes beneficent by 
performing a Santi rite; if he is 4th, 8th or 12th he is inauspi- 
cious: but if Jupiter is (at the time of marriage) in Karka, 
Dhanus or Mina, he ceases to be inauspicious even though he 
may be in the 4th, 8th or 12th place ( from rasi of birth); in a 
time of pressing difficulty Jupiter though in the 4th or 12th 
becomes auspicious after performing two Santis ( Brhaspati 
homas ) and though in the 8th after three Santis. In the case of 
the bridegroom the Sun in the 3rd, 6th, 10th or 11th rasi from 
the bridegroom’s rasi at birth is auspicious: if in other rasis the 
Sun becomes auspicious after the performance of a homa. 


If a maiden”? has attained the age of puberty then one 
should not stop to consider whether Jupiter is auspicious; even 
if Jupiter be 8th from the girl’s rasi of birth marriage should be 
brought about after three Santis. 


If Jupiter be in the house of the Sun ( i. e. in Simha sign) 
and the Sun is in the house of Jupiter (i.e in Mina or Dhanus) 
that is called Gurvaditya, which is condemned for all rites. 
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A good deal is said in the medieval works on Simhastha 
Guru and the rules laid down on this topic are even now observed 
by most people. The Rajamartanda devotes six verses to it. When 
Jupiter is in the sign Lion several rites would become inauspici- 
ous such as marching on an invasion, marriage, upanayana, first 
entrance in a newly built house, the establishment of the image of 
a god. Certain modifications were introduced by sages. Parásara 
provided that no marriage should be performed in the countries 
between the Ganges and the Godavari, when Jupiter was in Lion 
sign and that when Jupiter was in Magha naksatra (the first of 
the 23 naksatras of Simha ) and when the Sun was in Mina no 
marriage in all the countries (of India) should take place; 
Vasistha said ‘marriage and Upanayana are not bad in simhastha 
Guru when performed in a country north of the Ganges and to 
the south of the Godavarl. *5 


On account of the complicated nature of the muhirta for 
marriage, a short cut was hit upon called Godhili or Gorajas 
(literally, dust raised by cows) muhürta. The Rajamartanda 
devotes ten verses to it (folios 34b and 35a, verses 550-559 ). 
Three of them are set out here. %* * While the Sun, though 
setting, appears like saffron or red sandalwood paste, while the 
stars in the sky are not seen to sparkle with their light, while 
the sky is filled with the dust pounded by cows ( raturning to 
their pens) with the tips of their hoofs, that time is declared to be 
Godhülika, which gives rise to wealth and crops and prosperity. 
In this muhürta the planets, the tithis, Visti or stars or constel- 
lations do not create an obstacle; this unimpeded yoga was 
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declared by Bhargava as time for marriage and for starting on 
an invasion. When no other auspicious /agna can be found then 
sages direct that Godhülikà ( muhürta ) is auspicious; but if a 
lagna which is auspicious and powerful can be found the 
Godhülika muhürta does not bring about auspicious results. 
The Dharmasindhu ( p. 254 ) simply quotes the Muhurta-martanda 
IV. 38, which says that this muhürta is intended for Südras, but 
that in times of great difficulty when the girl has reached puberty 
it may be auspicious also for brahmanas and persons of other 
varnas. In these days also this Gorajas muhürta is sometimes 
resorted to by all varnas. 


There are other complicated astrological matters for con- 
sideration in marriage such as Dasayogacakra (R. M. folios 
35b-36b ), Saptasalakacakra ( R. M. folio 36b-37b ), which are 
passed over here. But there in one matter that is sometimes 
gone into even now and that must be briefly alluded to, viz. the 
calculation of the gunas (marks) on the comparison of eight 
matters concerning the naksatra and rasi on which the intending 
bride and bridegroom were born. This is designated ‘ vadhi- 
varamelakavicara’ or ‘ ghatitagunavicara’, The eight matters 
(kütas as they are called) are varna, vasya, tara, yoni, 
grahamaitri, ganamaitri, rá$iküta and nadi,®> varna carrying 
one mark, each succeeding one having one more mark ( in all 36 ) 
than the one immediately preceding. All of them are not 
described even in the latest works ; for example, the Dharmasindhu 
deals only with the last four. Two of these, viz. gana and 
nadi are attached great importance even now among brahmanas 
and other classes also. I have described these two in H. of Dh. 
vol II. p. 515. All these eight are described at length in 
Muhirtamartanda (lV. 1-12) and Muhirta-cintamani( VI. 21-35), 
Samskaraprakasa (part of Viramitrodaya) pp. 773ff and 
Samskara-ratna-màlà pp. 519ff One? rule made matters easy 
in some cases, viz. when the rasi of birth of both bride and 
bridegroom was the same, but the naksatras of their birth were 
different or where the naksatra was the same but the rasis were 
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different, then no consideration need be paid to gana and müdi 
and the like and if the naksatra of both is one and the same it 
would be auspicious if they were born on different quarters of the 
same naksatra. Now that in most educated families the age 
of the bride and bridegroom is twenty years and beyond and 
there are also love marriages the rigours of this examination of 
astrological details have been very much reduced, but they are 
not completely gone even now. In the author's youth nearly 
sixty years ago, even if the girl was quite eligible from all other 
points of view, a marriage among the well-to-do classes was 
almost impossible if this tallying of marks was not astrologically 
favourable. 

Great importance was attached to the favourable position 
of Jupiter in the case of marriages. The Ratnamala®’ states 
* Mercury that could be seen ( being a good deal away from the 
Sun ) and occupying the 1st, 4th or 10th place in the horoscope 
removes one hundred astrological defects; Venus removes double 
of such defects and the teacher of the gods ( Jupiter ) when 
powerful certainly renders nugatory even one hundred thousand 
defects ’. 


In marriages both candrabala and tarabala were required. 
As stated in note 772 above the 3rd, 5th and 7th naksatras from 
the naksatra of birth were called respectively ' vipad ( calamity ), 
' pratyari' ( facing enemy ) and ' vadha ' ( destruction ) and they 
yielded results in consonance with their names; therefore they 
were to be avoided in auspicious rites and:particularly in marriage. 
The naksatras from that of birth were arranged in three groups 
of nine. In the 2nd group the evil ones would be 12th, 14th and 
16th and in the 3rd group 21st, 23rd and 25th. It was laid down 
that, where the Moon™* is powerful, the tarabala need not be 
considered, but where the Moon is weak (as in the dark half ), 
then the strength of taras is pre-eminent. Some authors regarded 
even the naksatra of birth as one to be avoided in certain rites, 
though acceptable in others. The evil taras called ‘ vipad’, 
‘pratyari’ and ‘vadha’ were to be placated respectively by 
gifts to brahmanas of jaggery, salt, and gold with sesame. 
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In relation to marriage the Ràjamàrtanda??? says: tithi is 
declared to have a single value while weekday is four times as 
good, naksatra is 16 times better, yoga has a hundredfold result, 
the Sun is a thousandfold efficacious, while the Moon is effica- 
cious one hundred thousand times; therefore leaving aside all 
other balas (astrological strengths) one should look to the 
strength of the Moon as ( the pre-eminent ) strength. 


Now that in most countries including India the kingly 
office has been abolished, muhirtas for coronation are of purely 
academic interest and therefore they are not set out here. Those 
interested may refer to Ratnamala XIV. 1-8, Muhürtamàrtanda 
VIII. 1, Muhirta-cintamani X. 1-4, Rajanitiratnakara pp. 82-84 
(ed. by K. P. Jayaswal ). 


One very important astrological subject was Yatra, which 
has two meanings, viz. starting on a journey for going to tirthas 
or for earning wealth and marching out for victory by kings. 
The first kind of yatra is common to persons of all varpas, while 
the second is concerned only with ksatriyas or the king. ™ It 
appears that not only professed works on astrology but also the 
Smrtis, the Arthasastra of Kautilya and Puranas attached great 
importance to this subject. The ASsramavasikaparva™ 7. 12-18, 
Manu VIL 181-212, Matsya 210-243, Agni 233-235, Visnu- 
dharmottara II. 175-176, the Arthasastra in books IX (‘the work 
of one who wants to be an invader’) and X (relating to war ) 
deal exhaustively with the subject of Yana or Yatra. The 
subjects of Yatra are summarised in the Brhat-samhita as 
follows?? : Under Yatra are included knowledge of proper 
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tithis, week days, karamas, naksatras, muhürtas, the vilagna 
( the lagna at the time of starting ), the ( different) yogas ( con- 
junctions of planets, naksatras, rasis &c. ), the throbbings of the 
limbs of the body, dreams, baths for victory, sacrifice to the 
planets, worship of deities in groups (such as Guhyakas), the 
indications drawn from fire-flames (at the time of homa ), the 
indications derived from the gestures of elephants and horses, the 
talk of men in the army and its activities, the ( nine) planets, 
the employment of six gunas (sandhi, vigraha, yuna, üsand, 
dvaidhibhava, Gsraya) according to the strength of planets, 
auspicious and inauspicious things and sights, the four upiyas 
( sàma, dina, danda, bheda ), sukunas (omens), the ground for 
army encampment, the colour of the flames of fire, the employ- 
ment as time may require of ministers, spies, envoys, forest 
tribes and means of securing the enemy's forts. 


Varahamihira, besides devoting several chapters of the 
Brhatsamhita (such as 43-50, 88-96 ) to matters falling under- 
‘Yatra’ composed three works on it,viz. the Brhadyogayatra, 
the Yogayatra and Tikkanika?59 Apart from the verses in the 
Brhatsamhita, Varahamihira devotes over 1100 verses to Yatra, 
Yatra is dealt with in several other works also such as the Ratna- 
mala (XV. 1-74 ), Rajamartanda (folios 42a-50a, verses 653-795); 
the Muhürtacintàmani( XI. 1-109 ). The reason why the work is 


aa 





943, I have not been able to find any printed edition of Brhad-yoga- 
yitra. I have used a badly written ms, cf it in the Bhau Daji collection of 
the Bombay Asiatic Society. Part of the Yogayatra (chapters 1-9) was 
published by Kern in the Indische Studien vol. X. pp. 161-212, vol. XIV 
pp. 312-358, vol. XV pp. 167-184 (with translation in German). Mr. 
Jagadish Lal of Lahore published the whole of it in 1944, but he had a 
defective ms, and there are many gaps in the text as printed. There is a 
ms. of the Yogayatra in the Bhau Daji collection of the Bombay Asiatic 
Society with the commentary of Utpala. There are 16 chapters of the 
Yogayatra with about 467 verses (17 chap. in the Lahore ed.) and the 
Brhadyogayatra ms, has 34 chapters and about 520 versesi e. the latter is 
slightly larger than the former, The Tikkanika is a small work (in nine 
chapters and about one hundred verses) recently published by Mr. V. R. Pandit 
( who devotes great industry and acumen in arriving at a tolerable text) in 
the Journal of the Bombay University, vol. XX part 2 (for 1951 ) pp. 40-63. 
Vide my paper on ‘ Varahamihira and Utpala 'in JBBRAS vol. 24-25 
(new series) pp. 2-4 and 27. The word is variously written in the mss, and 


by Utpala as Raas, Ratt, Raia, Raa. 
H. D, 78 
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called Yogayatra is as follows: When a war’ is impending, to 
look out and wait for auspicious tithis, week-days, naksatra 

would involve a great delay. Therefore, the conjunctions and 
positions of certain planets in some fixed places (i. e. yoga) is 
looked upon as the principal astrological matter. The Yoga- 
yatra and Ratnamala say:*5 Just as even a poison may work 
like nectar when mixed ( with other substances like milk) or just 
as even honey taken with ghee may act like poison, in the same 
way a planet giving up its own peculiar power yields results 
due to cerfain conjunctions. Kings march out on conjunctions, 
thieves and bards act on sakunas, brahmanas act on the efficacy 
of naksatras, others (than these) secure their objects on the 
strength of muhurtas. 


In Brhaj-jataka (28.3) Varaha declares that he will enume- 
rate the topics concerning Yatra’ and verses 4-5 specify th 
topics, which agree in the main as to names of titles and their 
order with those in the Brhad-yogayatra chapters II-XX and 
not with those of the Yogayatrà. All these works cover a very 
wide field and deal with many subjects that are not strictly 
astrological (as the quotation from the Brhatsamhita cited above 
in note 942 will show). Even the purely astrological material 
runs into hundreds of verses and all that can be attempted here 
is to indicate very briefly some of the material. 


If a person’s rising sign at birth (lagna) is not known, then 
the lagna at the time of asking a question about Yatra may be 
used for astrological purposes. If such a lagna is either Mesa, 
Karka, Tulà or Makara and is occupied by auspicious 
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planets or has an auspicious aspect with any of them, then the 
questioner becomes successful in his undertaking; but if 
the lagna, whatever if may be, is occupied by Mars and 
the Moon or if the Moon is aspected by Saturn or is in 
the 7th or 8th place and the Sun is in lagna or if a malefic 
planet occupies the lagna or the 4th, 7th or 8th place, then in 
all these cases the questioner would be defeated or destroyed 
(by his enemies)?" The week~days were regarded as not of 
much importance in Yatra. The 6th, 8th, 12th tithi, Full Moon 
tithi, amavasya, riktà tithi (4th, 9th, 14th) and the first of the 
bright half were not commended for Yatra (the rest were com- 
mended ) and yatra was commended on nine naksatras, viz. on 
Asvini, Punarvasu, Anuradha, Mrgasiras, Pusya, Revati, 
Hasta, Sravana and Dhanistha. The Yogayatrà IV, Raja- 
martanda ( verses 695-752), Ratnamalà XV verses 1-74, 
Muhirtacintamani XI. 55-74 furnish numerous conjunctions 
that would make a king successful. A few are set out here by 
way of sample. That king that has at the time of marching on 
an expedition Jupiter in the lagna, Mercury and Venua respec- 
tively in 4th and 5th places, Mars and Saturn in 6th, the Sun in 
the3rd and the Moon in the 10th secures the complete fruit of what 
he desires %8; (the king is victorious) if Jupiter is in the lagna 
and the other planets are in the 2nd and 11th places; ?? when at 
the time of marching the king has Venus, Mercury and the Sun 
respectively in the 1st, 2nd and 3rd places his enemies fall into 
the fire of battle like moths; when Venus occupies either the 
4th, 3rd or 11th house, if he has an aspect with Jupiter that is 
in a kendra (1st, 4th, Tth or 10th house) and the malefic planets 
are in places other than the 7th, 8th or 9th place such a conjunc- 
tion procures for the king heaps of wealth (and victory ).*! 
Certain other astrological matters may be alluded to here. 
Rainfall in the four months from Pausa is called unseasonable; 





947. Vide agatarararer XI. 4-5. 

948. eit sedan Ramee wi Gorka gea aa "qup ue 
Ws wala wap aernessqnc(au guru Aaa lV. 6; compare g. Fw. 
Al. 55. 

949. gama: enaga: ZTA: deena: n g. Ry XI 58. 

950. g(dfwaeGhg dua: JRPA: aa ARAA UNAS 
qv ma BGA Gam: Ul Saracen IV. 11; compare g. fy. XI. 60 almost ia the 
same words. 
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"HOD: We Aer x. Fy. XI. 67; NEIN: 20 is almost ín the same 
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oneshould avoid vrata and yātrā for seven days thereafter; 
unseasonable rainfall does not create any defects to a king 
( starting on an invasion) if the ground is not (so muddy as to 
be ) marked with the soiled footprints of men aud beasts. ?? The 
Muhürtacintàmani says% ‘one (the king) should not start as 
long as the periods of upanayana rite, the establishment of an 
image, marriage, festivals (like holika@ ) and impurity (on birth 
or death) have not come to an end and for seven days after 
unseasonable flashes of lightning, clouds, fall of rain or snow’. 


Going out of the house on the 9th tithi from the tithi of 
entrance, or entering a house on the 9th tithi after the tithi of 
leaving it and the 9th tithi itself are prohibited and the same 
applies to week-day and naksatra also,?5* 


One should avoid starting in such a way as to face Venus, 
This belief is very old as the Santiparva and Kalidasa refer 
to it.^» If the king or any one else has decided on a very 
auspicious day and conjunction for marching out, but some 
unforeseen or urgent business prevents him from actually going, 
he should arrange for what is called prasthGna (starting, but 
returning after going a very short distance or sending forward 
something on the auspicious day and starting within a certain 
number of days thereafter). A brahmana should® gend out a 
sacred thread, (a ksatriya) a weapon, vaisya should send 
honey and a sidra should send out a pure fruit ( like cocoanut ) 
or anyone of whatever varna may send whatever is dear to his 
heart, The sages differed as to the distance one should proceed 


— ee ee — —— 





952. wma war Wii JRE) ad pq du INWA- 
"FRI! Te: AU WW TATA Us: | WS Wa TAA ATTA EI 
FAUT N wy. AT. folios 23b and 24a, verses 368, 372, both quoted in ganad 
p. 315. 
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for prasthānı and then return. Gàrgya?* said that he may 
proceed from his own house to another house ( though very near), 
Bhrgu holds that one should leave the boundaries of one’s village 
and stay in another village, Bharadvaja provides that one may 
go as far as an arrow may be discharged and Vasistha says he 
must go out of the city. The prasthüna should be made in the 
direction in which one intended to proceed. If the king resorts 
to prasthana he cannot stay in one place for ten days (i.e. he 
may stay nine days), a feudatory chief not for seven days and 
any other ordinary person not for five days and if a person stays 
beyond these limits he can only start again on a fresh good 
muhürta.?5 Even in modern times some people resort to this 
method of prasthana and generally it is a friendly neighbour's 
house where the bundle of substances (some rice, betelnut, 
turmeric &c.) is kept and taken away when actually starting on 
@ journey. 


The Yogayatra XIIL 3 provides that a king when starting 
on an expedition should see, hear and touch mangalas and enumer- 
ates them in verses 4-6, 10-15 at length. A few of them are 
noted here. Auspicious sounds are those of the recitations of the 
Veda and the auxiliary lores of the Veda, of conches, drums, of 
words like ‘punyadha’ (it isa holy day ) and of the Puranas, 
Dharmasastras, Arthasastras, the Mahabharata and the Raàma-: 
yana; the auspicious chirpings of cranes, c@s1, peacocks, swans 
and jivajivika (partridge); crows sitting on the backs of 
tortoises marked with mud; auspicious objects are the bilva tree, 
chowries, sandalwood, cow with calf, a goat, priyangu creeper, 
fried grains, a chariot filled with men; banners, sarvausadhi, 
svastika sign, vessels filled with presents; horse, undried ginger, 
cowdung, mustard, mirror, a bull bound with ropes, meat, a jar 
full of water, turban, lute, umbrella, curds, honey, ghee, yellow 
pigment, maiden, flagstaff, gold, lotus, conch, white ox, flowers, 
fine clothes, fish, well-dressed brahmanas, street walkers, and 
dancing girls, fire in flames, elephants, wet earth, goad, weapons ; 
various precious stones such as emerald, ruby, crystal; a young 
woman accompanied by her son; these signs and objects should 





957. yagan må: Mies: Peat un! mAN await SED c 
gig: 13r. m. folio 49b verse 769: æ. Fa. XI. 90 is almost in the same words. 

958: ate aaa qu matt ara aa a smeóhs! a: WEA ATT a 
wants WHY Bay Gta: AISA HN Tanta XV. 56; vide g. fa. XI 92 for a 
similar verse. 
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be arranged for or they may present themselves spontaneously, 
The Agnipuràna chap. 243, Ratnamala XV. 97-98, Muhürta- 
martanda VII. 15-16, 20 and several others contain similar 
long lists of auspicious matters on a king’s yatrd, Long lists 
of auspicious and inauspicious sights, persons, animals and 
substances are furnished by the Br. S. chapters 86-96 ( expressly 
based upon the works of Rsabha, Bhaguri, Devala, Bharadvaja 
and authors on yatra like Garga dealing with sakunas of all 
kinds, including barking of dogs, chirping of birds and crows ), 
the Brhadyogayatra chapters 21-28 dealing with omens derived 
from the movements of elephants, horses, the cries of she-jackals, 
crows &c, the Yogayatraà XIIL 14, Muhirtacintamani XI, 
99-100, Muhirtamartanda VII. 17-19, Rajanitiprakasa pp. 335- 
360 and other works, As an illustration only one verse from 
the Yogayatra is ^? translated here. The following are inauspi- 
cious (on Yatra )- cotton, herbs and drugs, black corn, salt, an 
impotent person, bones, orpiment, fire, serpent, coals, poison, 
serpent's slough, excreta, razor, diseased persons, one who has 
vomited or is mad or paralysed or blind, grass, husk, a famished 
person, butter milk, an enemy, one whose head is completely 
shaved, one whose body is anointed with oil, one with hair 
dishevelled, a sinner, one wearing reddish garments. 


The construction of a house ( va@stu) is a very important 
matter even in the grhya.and dharma-sitras. Construction of a 
house and the first entrance into it have been described in the 
H. of Dh. vol. II pp. 833—836 but the astrological requirements 
were not illustrated there. The Paraskara-grhya™ simply 
provides that the construction of a house should be begun on an 
auspicious day. The Hiranyakesigrhya is more specific and 
says that a shed or house should be begun after kindling fire in 
the northward passage of the Sun, in the fortnight of the waxing 
moon, on the naksatras of Rohini or the three Uttaras, viz. 








959. HGRA R OAT TAH Raa AT STERNS AA THA: HAT: 
FATE: | WAH ITSTUATIIT AIAN geran Aah: ANN- 
Prosar: W geetrrarar 27 6, Grrarar XIII. 14, Ranra 9. 15 (variant 


readings in all) q. by faqa on aw. fy. XI. 99-100 (from seem ). 


These agree closely with the inauspicious things and persons mentioned in 
aaao chap. 243. 1-8. Vide also anfaqq 29.34, anag ( sito; 54 ) 
and under ‘Mangala’ on p. 366 above, 

960. aaa: MARA | gee set aad) cence III. 4. 1-2. wet 
anterggraa gianna deed fy atawataramura &c.i foveat 


qur I. 27. 1. 
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Uttara Phalguni, Uttarásaádhà and Uttarabhadrapada. The 
Matsypurana chap. 253, Ratnamala chap. 17, Rajamartanda 
verses 805-884 (folio 51b-55b ), Hem4dri on Kala pp. 817-829, 
Muhürtadar$ana IX, Jyotistattva pp. 662-670, Muhürtacinta- 
mani XII, 1-29, Nirnayasindhu p. 364 deal with the construction 
of a house. Matsya (252. 2-4) names eighteen teachers of 
Vastusastra. A few astrological details are set out here. Matsya 
(253. 1-5 ) states the results of beginning the construction of a 
house in the twelve months from Caitra respectively as disease, 
fine cows, death, good servants and plenty of cattle ( in Asadha ), 
servants, loss, wife's death, wealth and crops ( in Kartika ), rice, 
danger from thieves, various benefits, gold and son (in Phalguna ). 
The auspicious naksatras for commencing a house are A$vinl, 
Rohini, Mila, the three Uttarās, MrgaSiras, Svati, Hasta and 
Anuradha and all weekdays (except Sunday and Tuesday ) are 
auspicious (Matsya 253, 6-7). The Ràjamartanda*€! puts 
many of the astrological requirements in two verses as follows; 
‘the sages say that the auspicious work of ( constructing ) a 
house should be begun on the auspicious naksatras of Punarvasu, 
Pusya, Rohini, Mrgaéiras, Citra, Dhanistha, Uttara ( three of 
them ), Revati, Sravana, Satabhisak, Anuradha, Svati endowed 
with auspicious taris, on Monday, Wednesday, Thursday or 
Friday, on an auspicious Yoga, on a tithi other than rikta (i. e. 
4th, 9th, 14th ) and on a day when there is no Visti; when 
beneficial planets occupy the kendra ( 1st, 4th, 7th and 10th 
places), the 8th and 12th places, when malefic planets occupy 
the third, 6th and 11th places, when Jupiter is in the /agna or 
kendra, or Venus occupies any of these latter and when the ras; 
of the owner is auspicious, and when any of the sthira naksatraa 
are rising, one should commence a house or make the first 
entrance into it. The Ratnamala says that the construction of 
a house should not be begun on cara rasis. There are several 
other complicated calculations and diagrams employed in finding 
out a proper time for beginning the construction of a house 
such as aya, vyaya and Rahumukhacakra that are passed over 


here. 

961, RARR ama test fieret: g3: 
ward Mai aAa Taga wn fa rait (atireaesfara Tze spera 
denar] spera grigne? : liarra miu usd qute 
l makain usb ow wd: Ws sm fuedüqus uad om 
WAST «rn qreramieg ( folios 55b, 56a, verses 886-87), the Brat q. by FRF- 
waza p 666; compare TAAT XVII, 17-18. 
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It is stated in the Rajamartanda verse 887 ( quoted in note 
961 ) that the same astrologieal conditions are required in the 
case of the first entrance in a newly built house as in commen- 
cing to build a house. Vide Rajamartanda (folio 57 verses 
900-908 ) Ratnamala XVIIL 1-11, Jyotistattva pp. 670-71, 
Muhiurtacintamani XIII, Nirnayasindhu p. 366 for rules about 
grha-pravesa (first entrance into house). The Rajamartanda 
says that”? first entrance into a newly built house should be 
made on the naksatras Revati, Dhanistha, Satabhisak, Rohini, 
the three Uttarás, on an auspicious week-day, when the moon is 
not weak, on a tithi other than riktā. He should enter the 
house on the floor of which plenty of flowers are strewn, which 
has good ornamental arches, which is adorned with jars filled 
with water, in which the gods have been worshipped with 
sandalwood paste, flowers and offerings and which rings with 
the recitation of (the Vedas by ) brahmanas. 


It may be stated here that some of the astrologicial require- 
ments about the construction of a house and the first entrance 
into a newly built house are observed even now. 


The proper times for the establishment of the images of gods 
are specified in many works such as Brhatsamhità 60. 20-21, 
Matsya-puràna (264 ), Visnudharmottara III. 96, Rajamartanda 
( folios 57b-59b, verses 909-943 ), Hemadri on Kala pp. 830-847, 
Jyotistattva pp. 666-667 and 672-73, Nirnayasindhu pp. 334-335, 
Dharmasindhu p. 318. The Brhatsamhita?9 lays down the 
general rules for the establishment of the images of all gods, 
* In the northward passage of the sun, in the bright half, when 
the moon is in the virga of Jupiter, when the /agna is a sthira 
rasi and the navamamsa rasi of the lagna is sthira and beneficent 
planets occupy the kendra places or the 5th and 9th places in 
the horoscope ( of the establisher ), when the malefic planets are 
in the 3rd, 6th, 10th or 11th places, on naksatras called dhruva 





962. Geo uemer argue emanat By wg! sfera gem 
(raras a resist: uq egerint pivot Hayes aT | Ae 
aat maa A Rg aamdog (folio 57, verses 900 and 907), last 


q. by diqwuanr on g. (sr. XIII. 7. 
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grea n quim 60. 20-21 ( Kern's ed. and chap. 59 in Dvivedi's edition). 
qù has been defined in ggsataa I, 9; sfera would be wa: or aia ws, its 
BU, Jm, APD, Frases, (sour; (eua would mean qw», fare, GA. 
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or mrdu or on Sravana, Pusya or Svati naksatra, on a favourable 
week day (other than Tuesday ) the establishment of the images 
of gods is commended’. The Matsya states (264. 3~12) that 
the establishment ( pratistha ) of the images of all gods leads to 
beneficent results when done in the months of Caitra, Vaisakha, 
Jyestha, Magha or Phalguna, in the bright fortnight after 
daksiniyana, ends, on the tithis 2nd, 3rd, 5th, 7th, 10th, Full 
moon, 13th (this is the best), on sixteen named naksatras 
( excepting Bharani, Krttikà, Ardra, Punarvasu, Aslesa, Magha, 
Pürvà-phalguni, Citra, Visikha, Dhanistha, Satatárakà ) when 
the /agna has an aspect with the three beneficent planets 
Mercury, Jupiter and Venus, on an auspicious yoga, when the 
lagna or naksatra ( of establisher ) is free from malefic planeta 
and on brahma muhürta. 


The Ratnamàla?*! provides different naksatras for the 
establishment of the images of different gods, one interesting 
provision being that the image of Buddha was to be established 
on Sravana naksatra. In the case of the images of the Matrs, 
Bhairava, the Varaha, Narasimha and Trivikrama incarnations 
and of Devi, the killer of Mahisasura, establishment may be 
made even in Daksinayana. For the establishment of Linga 
special rules are provided for which Nirnayasindhu (pp. 3357 
336 ) may be consulted. i 


The Rājamārtaņda %5 provides that the 2nd, 3rd, 10th, 13th 
and 15th tithis are always commended for establishment of 
images of gods and even the 7th and 6th if the establisher likes. 


In the Indian Antiquary vol VI. p. 363 we find an inseri- 
tion of Calukya king Mangali$a dated sake 500 (578-79 A. D. ) 
recording the grant of a village named Lafijisvara on the 
auspicious occasion of the establishment of an image of god 
Visnu, 996 
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Auspicious times were prescribed for wearing new garments 
for the first time. The Nirnayasindhu quotes two verses? 
‘It is desirable to put on new garments for the first time on 
naksatras of Asvini, the three Uttards, Punarvasu, Pusya, Revati, 
Dhanistha. The following are the consequences of wearing new 
garments for the first time on the week days from Sunday 
respectively, viz. becoming worn out, constantly wet with water, 
sorrow, wealth, knowledge, meeting with one’s dear ones, 
becoming dirty; the woman who wears new garments or new 
ornaments for the first time on Rohini, Pusya, Punarvasu, 
Uttara-Phalguni and takes a bath on Satataraka naksatra does 
not stay with her husband ( i. e. she leaves him ). If a woman 
wears for the first time a garment dyed with Kusumbha (safflower) 
or ornaments of gold, precious stones, coral, glass, conch-shell 
on Revati, Asvini, Dhanistha, Hasta, Citra, Svati, Visakha, 
Anuradha, that leads to male progeny, wealth and happiness, 
but if she puts on these on Rohini, the three Uttaris, Punarvasu 
and Pusya, that leads to the unhappiness of the husband. 


Muhirtas are prescribed for beginning to take medicine in 
Rajamartanda ( folio 62a, verses 973 ff), Jyotistattva pp. 678 f, 
Nirnayasindhu p. 362. Only one verse is cited %7 here; ‘ If one 
begins to take medicine on the naksatras Mila, Anuradha, 
Mrga$siras, Pusya, Punarvasu, Revati, ASvini, Sravana, Jyestha, 
Hasta, Citra, Svàti, and on Monday, Thursday or Friday, that 
would benefit the patient. Medieval works like the Rajamartanda, 
Bhujabala, Muhirta-martanda, Jyotistattva, Nirnayasindhu 
describe the muhürtas and inauspicious times for all matters 
under the sun ( not necessarily religious) such as for purchase 
and sale of merchandise and animals, for agricultural operations, 
for planting trees, for digging tanks and wells, for oil batk, 
for baths with ground myrobalans &c. 


The foregoing discussion about the astrological requirements 
in several religious and secular matters are enough to show how 
astrology and omens have had a very firm hold on the minds 


966. ARNT arses scary w gai Cd vgqud p TTT 
aRar u sfr wt aaam Aaa ea wa ga gues g wears! UT 
aRar srt fruges aes Nass AARC EAT t favi a fait 
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p.357. Vide san@eazz p. 671 for other verses on the same subject. 
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ef Indians for the last two thousand years or more. With regard 
to favourable and unfavourable omens Varahamihira himself 
says ‘If all favourable and unfavourable signs?*9 were on one 
side and on the other side there is purity of heart, it is the latter 
that brings success’ or ‘ on one side all omens, on the other the 
purity of the mind ( it is the mind that counts); in a battle the 
mind may be suddenly seized with fear and even the wind may 
be the cause of victory or defeat’, The Matsyapuràna after 
mentioning unusual occurrences and omens in connection with 
the march of a king on an invasion winds up as follows;"9? 
‘Auspicious planets are commended, particularly Jupiter ( as 
indicative of future success). Belief in god, faith, honouring 
those that deserve honour-all these are commended and whatever 
else may be approved by one’s conscience. In this matter 
( of invasion ) the peace of the mind is the highest indication of 
( coming ) success, when all omens are en one side and the mind’s 
peace on the other’. A purely astrological work like the Ratna- 
mala?” of Sripati says the same thing. 


Owing fo the almost universal belief in astrology, there was 
always the temptation to fasten fanciful horoscopes on renowned 
avatáras and heroes. Some Mss. of the Ramayana” contain 
a few details of the horoscope of Rama, the principal ones being 
that the lagna was Karkata, in which the Moon and Jupiter 
were in conjunction and that five planets were in exaltation 
(ucca) As the Moon was in Cancer, that planet was not in 
exaltation, since Taurus ( Bull) is exaltation of the Moon. As 
Rama was born on Caitra bright half 9th the Sun was in Mesa 
( Aries, Ram ), which is also the ucca of the Sun. Therefore, 





968, Boga wer Heras ERTA: | was JRR War 
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Mercury must be either in conjunction with the Sun or in Taurus 
or Pisces. None of these is the ucca of Mercury. Probably 
Mercury should be taken to be with Venus as they are friends, 
while if Mercury be placed in Vrsabha (Taurus or Bull) he would 
be in the house of an enemy. The Rimayana does not mention 
Rahu and Kotu at all So the horoscope of Rama would be as 
follows : 72 


Moon, 
J piter 





Vide Pillai's ‘Indian Ephemeris’ vol. I part 1 pp. 112-123 for 
discussion on Rama’s horoscope. Kālidāsa in the Raghuvamsa 
(IIL 13) states that Raghu, the ancestor of Raima, was born 
when five planets were in exaltation and were not setting ( i. e. 
were a good many degrees away from the Sun) But he does 
not furnish the /agna nor even the month of his birth. 


As regards Parasurama, the Nirnayasindhu quotes the 
Bháàrgavarcanadipika?? to the effect that Visnu himself was 
born as the son of Renuka on Vaisakha, bright half, 3rd tithi, 
on Punarvasu naksatra in the first quarter of the night, when 
six planets were in exaltation and Rahu was in Mithuna 
(Gemini, Twins). The Moon being in Punarvasu, that is 
either in Mithuna or Karkata, none of which is Moon’s ucca all the 
remaining six planets must be held to be in exaltation. There- 
fore, Parasurama’s horoscope must be supposed to be somewhat 
like this : 


—  — P —— aaa tert ly att re ———— ———— —  —n 


972. Vide my paper in the Journal of Oriental Institute, Baroda, vol. 
I. pp. 5-7 about the horoscopes of Rama and his three brothers stated in 
the Ramayana. 
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This horoscope cannot be right. The ucca signs of the Sun and 
Mercury are Mesa (Aries) and Kanya (Virgo) respectively. 
Mercury cannot be so far away from the Sun. So this is only a 
fancy horoscepe without any reality behind it. 

Coming to historical times, Banabhatta?* in the Harsacarita 
(4th Ucchvasa ) tells us that Harsa was born on the 12th of the 
dark half of the month of Jyestha, on Krttika naksatra, at night- 
fall when all the planets were in exaltation. But Bana is 
delightfully vague about the name of the /agna and itis not 
clear what he means by ‘all planets’ being in exaltation. At 
the end of Jyestha the Sun cannot be in Mesa, which is the 
ucca of the Sun, but may be in Vrsabha or Mithuna. 

The commentary Sudhavidyotini?? on the Saundaryalahari, 
a Work attributed to the great philosopher Sankaracarya, furnishes 
a horoscope of Sabkaracarya, viz. the lagna was Sirnha (Lion), 
Jupiter in Fishes, Sun in Ram, Mercury was in Mithuna, Venus 
in Fishes, Saturn in Aquarius, Mars in Capricornus, Moon 
swallowed by Rahu (there was an eclipse) and in Hasta or 
Citra ( either in Kanya or Tula). This horoscope also seems to 
be a fancy one, since Mercury cannot be in Mithuna when the 
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Kalhana?* in the Rajatarangini says that king Harsa of 
Kashmir( born 1059 A.D., ruled 1089-1101 A.D. ) was born on the 
Karkata lagna when Mars and Saturn were in the 5th house, 
Jupiter and Mercury in the 6th, Venus and the Sun in the 7th 
and the Moon in the 10th, that like Duryodhana he caused 
the extinction of his family as the astrological conjuction at his 
birth indicated and asthe authors of Sarnhıtūs declared that 
Kauravas destroyed their families because in their horoscopes 
the Moon, Venus and malefic planets were in the 10th, 7th and 
5th houses. This horoscope may be true, as Kalhana wrote only 
about fifty years after Harsa’s death. 


Some inscriptions show that kings rewarded men for astro- 
logical devices. For example, the Kadaba plates of the 
Ràstrakuta king Prabhitavarsa Govindaraja III granted in sake 
735 to a Jain Muni the village of Jalamangala for having warded 
off the evil influence of Saturn from Vimaladitya, one of his 
governors. 7”, 


Some of the previous volumes of this History of Dharma- 
Sastra have been criticized in two different ways by critics. 
Some said that the author should have stopped at describing 
what transformations several of the topics dealt with underwent 
in the course of centuries and that no personal opinions should 
have been expressed about what changes should be made in the 
present or in future. Another set of scholars complained that 
the author should have expressed’ his personal views in many 
matters on which he expresses no definite opinion or does not 
advance a definite theory of his own. Bearing in mind these 
criticisms the author proposes to indicate his own personal views 
on Indian Astrology in relation to Dharmasastra. 


Modern scientists, philosophers and theologians have gene- 
rally ignored astrology. Some ridicule it, some have condemned 
it as superstitious, as ‘a delusion and a snare’. In spite of 
the condemnation by eminent scientists astrology enjoys great 
vogue among millions of people in the educated West. Many of 
those who condemned it in scathing terms appear to have done 
so ona priori arguments and do and do not not appear to to have studied 


976. vis gius qu eimi Érvan | eren am afe: AJANTIN 
Herren amri Size gone m anan uehzsenm N a 
Messung agramy wq! ong: Gaiden: aA GARA vage 
VII, 1718-1720. 


977. Vide E. I. vol. VI, pp. 332-349 at p. 340. 
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astrological works. The more effective method would perhaps 
have been to study the horoscopes of well-known persons, to 
examine them by the rules of the astrologers themselves, to show 
that the application of their own rules leads to contradictions, 
confusion and absurd results and lastly to exhibit that the 
principles on which they evolve their rules and make their 
predictions have hardly any basis in fact and are imaginary. 


The fundamental doctrine of astrology that the Sun, the 
Moon and the planets exert some influence on terrestrial life and 
things is scientific.?/75 The matter to be considered is whether 
the principles laid down in such astrological works as the 
Brhajjataka can stand rational analysis and tests. The author 
may state here that in his boyhood there was an astrologer called 
Mahadkar Jyotishi who never took money, who was employed 
as a bailiff ina civil court in the Bombay State and who cor- 
rectly stated the lagna and the positions of the planets in the 
horoscopes of people by looking for a few minutes at their faces, 
eyes and hands. The percentage of his mistakes in this respect 
was very low, barely one to five percent, This led many educated 
people to believe in those days that astrological works may be 
right so far that the physical features of a man may have some 
relation to the planets and their positions at his birth. But, 
when he set about the business of stating important facts about 
the lives of the persons whose horoscopes he correctly stated he 
often went wrong. One cannot also ignore the facts that some 
predictions turn out to be true, Unless one holds that they are 
all mere inexplicable co-incidences, they require to be carefully 
considered. There is an astrological sanad (grant) which 
records most wonderful and detailed predictions that came out 
to be true. The grant was made in 1793 A. D. to one Chinto 
Mahadeo Gole by Govindrao Gaikwad, a scion of the Gaikwad 
family that ruled in Gujarat at Baroda. It recites”? that 
Govindrao Gaikwad had to leave his inheritance at Baroda and 
stayed near Poona for twenty-five years, that thereafter he con- 
sulted Chinto who was a great astrologer, and it was agreed that 
he should make a prediction after consulting śāsłras as to when 
Govindrao would be able to recover his inheritance and if the 
predietion proved true Govindrao agreed to donate to Chinto a 
village yielding five thousand rupees yearly revenue. The grant 





978. Compare Prof, Neugebauer in E. S. A. p. 164; J. C. Gregery on 
‘ Ancient Astrology ' in ‘Nature’, vol, 153 pp. 512-515. 
979. Vide Indian Antiquary, vol, 16 p. 317. 
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further recites that the astrologer gave to Govindrao a closed letter 
which stated that the Peshwa at Poona would call Govindrao to 
his presence in the first watch of Friday, 8th tithi, Margasirsa 
dark half of sake 1714 ( 7th December 1792 A. D. ) when the sign 
ascending would be Dhanus ( Archer) and, after taking from 
Govindrao an agreement to give certain cash and to cede some 
territory, would restore him te his inheritance and honour him 
by the present of three sirpefich (turban ornaments or spray 
of gems) containing 45 rubies and 14 diamonds ( out of which 
three would be large and eleven small), one pearl crest ( con- 
taining about 496 pearls), one elephant and one blue horse. It 
is further recited in that sanad that the letter stated that even 
after this Govindrao would have to stay for eleven months in 
Poona out of which he would suffer for eight months great 
calamities, that thereafter the Peshwa would return to Govindrao 
the territories he had agreed to cede, that he would then return 
to Baroda in the month of Magha. Tho sanad in the end recites 
that all this that was contained in the closed letter came to be 
true to the very letter and therefore as agreed before the village 
of Ayana was donated. It would be noticed in what details the 
prediction entered. There is no reason to doubt the solemn 
words of this grant that everything as predicted came out to be 
true. How the astrologer pointed out all these details is not at 
all clear, as no astrological work that I know of, enters into such 
detailed predictions or gives rules for that purpose. 


Just as the Sun and the Moon influence terrestrial pheno- 
mena such as the tides, the author feels from the instance of the 
Mahadkar Jyotishi mentioned above and from the hundreds of 
horoscopes that he has seen that it might be possible to state 
the physical characteristics of the persons concerned from their 
horoscopes. But no such efforts have been made by anybody 
nor published if made. The author, however, feels also that 
hardly anything can be said about the mental capacities of a 
person or the fortunes and vicissitudes of his life from his horo- 
scope. It would not be relevant to enter into further discussion 
of this matter in this work. 


What firm grip astrological considerations had on the minds 
of people and writers on astrology is demonstrated by certain 
rules in astrological works about a child's birth on Aslesa or 
Jyestha naksatra or en what is called Ganda or Gandanta and 
how it was recommended that the innocent and helpless infant 
born on these supposed very unlucky times should be abandoned 
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in spite of what love and pity should dictate. We have seen above 
that the roots of this belief go back to the Atharvaveda ( vide 
note 753 above) Some verses are translated hero, Garga 
quoted in Prayogaparijita®™ prescribes ‘a child born on 
Gandanta by day causes the father’s death, one born in the 
night on Gandanta causes the mother's death and one born at 
twilight causes its own death; no Ganda is safe (free from 
danger) Abandonment of children born on Ganda is laid down 
or ( the father) should avoid seeing it or hearing its cry for six 
months’. Bhallata% provides ‘a child born during the period 
of the last ghatika of Jyestha and the first two ghatikas of Mila 
should be abandoned or the father should not see its face for 
eight years; in the case of a child born on the first quarter ( of 
Mila) the father dies, if born in the second quarter of Mila the 
mother dies, if born in the third quarter there is loss of wealth 
and (birth in ) the 4th quarter ( of Mila ) is auspicious; the same 
results follow in the case of birth on Asles& but in the reverse 
order from the last quarter of it.” The author knows the case of 
his father’s first cousin who was born to his father when the 
latter was over forty years of age and when he had been long 
and anxiously waiting fora son, that was born on an unlucky 
quarter of Mila naksatra., The astrologers recommended that 
the child be abandoned at the foot of a sacred tree. The father 
absolutely refused to accept the advice, saying that he would 
rather gladly die than abandon an innocent and anxiously 
desired son. The author saw the father when he had lived 
beyond 80, and the son also reached a pretty old age. 


Ptolemy subscribed to the geocentric hypothesis and in order 
fo account for the puzzling movements of the planets adopted 
the theory of eccentric orbits and epicycles, Though his theories 
viewed in the light of modern astronomical science were wrong, 
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Hindi poet and saint Tulsidas (born in samvat 1589 i. e. 1532 A.D ) wasan 
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sadhu. Vide Grierson in I. A, vol. XXII at p. 265. 
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he and his followers could predict eclipses, That suggests that 
correct inferences may be drawn in certain cases from premises 
some of which may be wrong. Besides, no one appears to have 
examined the theory of Varahamihira and his followers that a 
horoscope is only like a sketch or plan that indicates only future 
trends in a man's life depending on his actions in his previous 
life or lives. It is not probable that this theory will ever be 
tested and examined. There are weighty and practical reasons 
for this. Millions of people are not at all interested in knowing 
what they did in their past lives nor do many of them believe in 
metempsychosis or the theory of past and future lives of the 
individual soul. They are mainly concerned with predictions 
about their future. The theory of horoscopes being only sketches 
or maps indicating future tendencies cuts the very ground 
from under the feet of professional astrologers. They would, if they 
persisted only in telling their clients mere future tendencies and 
did not furnish positive predictions, find that their occupation 
was gone, In the minds of millions not only in India but in many 
parts of the world astrology is a living faith and it appears that 
neither scientists nor historians can possibly destroy such a 
tenaciously held and deep-seated belief. But the belief that 
planets cause persons to do certain things is likely to have 
serious Consequences. The sense of moral responsibility for all acts 
done by a person will bs impaired by such a belief; and a person 
guilty of a crime may plead (or may at least believe ) that he 
was helpless before the influence of the heavenly bodies. 


Before closing this brief account of Indian astrology I must 
in a few words advert to a work called Bhrgusamhita in Sanskrit 
which is supposed to contain numberless horoscopes with 
descriptions of persons born on the twelve rasis from Mesa on- 
wards, references to the deeds of such persons in previous lives, 
the horoscope with the positions of the several planets, the 
important happenings in each person's present life from the year 
of his birth to his death. Persons who profess to have in their 
possession the Bhrgusamhita are generally averse to showing 
the whole work to any one, but read to those who consult them 
verses from the work said to be in their possession and people 
feel often amazed at the accounts about themselves which are 
read out to them. There is much of deception in this. I have 
examined four Mss. in the Desai Collection of Sanskrit mss. in 
the Bombay University called Bhrgusamhita said to have been 
imparted to Sukra by his father Bhrgu on mount Gandham* 
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dana which contain about 600 horoscopes each of the four 
lagnas, Mesa, Vrsabha, Mithuna and Karka, describing in 15 to 
20 verses each of the horoscopes in the same lagna but with 
different positions of the planets in each case, No Bhrgusamhita 
can be accommodated even in a big library if it contains des- 
criptions of all possible horoscopes in 15 or 20 verses each. There 
are twelve rasis as lagnas, 9 planets ( including Rahu and Ketu ) 
and twelve bhavas. By permutations and combinations of these 
there would be crores of possible horoscopes and if at least 15 
verses were to be assigned to each there would be millions on 
millions of verses. Hence describing a horoscope by extracts 
from Bhrgusamhita is often a fraud. 


In Indian Astrology the most important matters are the 
rasis, the planets and the twelve bhavas (or places). Take the 
ragis first. What is the reason for naming certain groups of stars 
or constellations as Mesa or Vrsabha &c.? There are no Rams 
and Bulls in the sky. Some observers on the earth imagined 
that certain constellations presented to the eye the appearance of 
certain animals, human figures and mythical beings. As shown 
above ( p. 565 ) the Chinese and Japanese name them differently. 
Therefore, there isa great element of arbitrariness and ima- 
ginary analogies in naming the so-called rasis. Once named, 
the rasis are classified in various ways and predictions are based 
on the class to which a rasi belongs. All these classifications are 
based on ideas of symmetrical sequence and fancy. Why should 
Mesa and Mithuna ( which is represented as ‘twins’ man and 
woman ) be called male, while Vrsabha and Vr$cika be classed 
as female? There is no explanation except this that the twelve 
rāśis had to be classified in two groups, male and female, and 
symmetry required that they be alternately called male and 
female, For the same reason of symmetrical order Mesa and 
Karka are grouped as cara ( mobile), while Simha and Vr$cika 
are classified as sthira (firm immobile). The Sun (the giver 
of all light and support of the world) is called krüra or papa 
(a malefic ) planet along with Mars and Saturn, while Jupiter 
and Venus are classed as beneficent and the waning Moon is 
also held to be malefic. Here association of ideas and analogy 
play a great part. Jupiter and Venus are both brilliant and 
white or whitish, while Mars is red (the colour of blood) Be- 
sides, the first two are supposed to be the preceptors of the gods 
and usuras respectively. Therefore, they are beneficent and the 
blood-red Mars is malefic. The Sun, Jupiter and Mars are said 
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to be masculine, the Moon and Venus feminine and Mercury 
and Saturn neuter for the same reason, viz. association of ideas 
and analogy. The Moon and Venus are beautiful and mild, 
therefore they are feminine, while the Sun (that has fierce heat), 
Mars ( with blood red hue) and Jupiter (the acarya of the gods ) 
are masculine. Modern astronomy declares that the Moon is dry 
and waterless and contains the remains of extinct volcanoes; 
yet if the astrologers be followed we shall have to regard the 
Moon as feminine. In classical Sanskrit the Moon is called 
*Sasanka' The J apanese Moon Goddess Gwaten is drawn 
with a hare. Vide figure opposite p. 18 in Prof. Zinner’s ‘ The 
stars above us.’ Then we may consider the doctrines of 
svagrhas and uccas ( exaltations of planets). There are twelve 
rasis and seven planets; five must be given two rasis as svagrhas 
and the other two only one rasi each as svagrha, The Br. J. 
assigns only one rasi as svagrha to the Sun and Moon, viz. 
Simha ( Lion ) and Karka (Crab ) respectively, while two rasis 
are assigned to each of the other five planets. There is absolu- 
tely no logical or satisfactory explanation of this. Moreover, 
in assigning two rasis as svagrhas the only principle that seems 
to have been followed is that of sequence, viz. one rà$i beyond 
Simha and one beyond Karka i.e. Kanya and Mithuna to 
Mercury and in the same way to the remaining planets in the 
order of distance. The result is that Vrsabha and Tula (Scales) 
are the svagrhas of the beautiful and brilliant planet Venus and 
Dhanus (Archer) and Mina (Fishes) are the svagrhas of 
Jupiter. If one turns to the doctrine of exaltation, no rational 
or astronomical explanation is given why Aja ( goat), Vrsabha 
( Bull), Makara, Kanya, Karka, Mina and Tula should be the 
uccas of the Sun, the Moon, Mars, Mercury, Jupiter, Venus 
and Saturn respectively. The naming and arrangement of the 
twelve bhavas hardly follows any rational basis. One may at 
the most concede that the first bhava in which the sign rising at 
a person's birth is placed is plausibly called fanu (body) and 
that regarding the 7th bhava therefrom as the one on which love 
and marriage may be considered has also some plausibility. 
Birth and death are the two ends of a person’s life. If the first 
bhava is called tanu, the bhava about death should be the 12th, 
the last, but in the Brhaj-jataka and other works, it is the 8th 
bhava that is called mrtyu (death). Some of the bhavas have 
too many matters crowded into them. For example, the 4th 
bhava is supposed to be the one on which a person’s relatives, 
friends, house, happiness and conveyance are to be considered. 
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The fifth bhava is concerned with sons, intellect, learning, 
speech, Supposing that that bhava is very favourably placed, 
the prognostications would have to be that the person would 
have many sons, he would be a learned man and a good speaker. 
But all these very rarely go together. A man of great intellect 
has often no sons, while a very learned man is often not a good 
speaker. 


Then there is the question of friendships and enmities 
among planets. There is no rhyme nor reason in this respect, 
Why Venus, a beneficent planet in theory, should be the enemy 
of the Sun, when Jupiter another beneficent planet is a friend, 
is something which it is difficult to understand or explain. 
Besides, these relationships are not reciprocal. The Moon has 
no enemy, but from the point of view of Venus, the Moon is the 
enemy of Venus. Mercury (mythologically the son of the 
Moon ) is said to be a friend of the Moon, but from the point of 
view of Mercury the Moon is its enemy. There is a further 
strange matter to be noticed. As men fight among themselves, 
it has been supposed that the planets (excepting the Sun and 
the Moon) fight among themselves (vide note 872 above). 
Besides there are thousands of minor planets between Mars and 
Jupiter and ancient and medieval horoscopes took no account 
of Uranus, Neptune and Pluto among the planets nor of 
the numerous satellites of Jupiter. 


Another important doctrine in Indian astrology is that of 
drsti (glance, aspect) which has been explained above ( note 
876 ) That doctrine had some plausibility when the distances 
between the planets and the stars were not known. But in view 
of modern astronomical knowledge the doctrine of the drstis of 
planets has hardly any meaning. Every planet and star really 





982. The idea of gag is very old as the aexifeat chap. 17 (1-27 
verses ) deals with it at great length and as it expressly states that Parasara 
and other sages of old had developed it long before. It deals with the 
astrological results of gags to specific countries, kings, and people, Three 
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faces every other planet and star in this vast Universe af all 
times unless there happens to be another celestial object in the 
line connecting any two of them and it is very difficult to 
understand how one planet can look at another planet or star at 
a quarter or a half or 2ths aspect (i. o. at various angles ). 


When an astrologer says that a planet (say Venus) is in 
its svagrha (own house) i e. Vrsabha (Bull) with the Moon let 
us understand what it means. The rasi Vrsabha is constituted by 
many stars, the most brilliant of which is Rohini ( Aldebaran ). 
Light travels at 186000 miles a second and modern astronomy 
finds that light takes 57 years to reach the earth from Aldebaran, 
The position then is this that the observer on the earth sees the 
Moon, Venus and Aldebaran very near each other, According 
to modern astronomy the Moon is only about two hundred and 
forty thousands miles from the earth, Venus a few crores of 
miles from it and Aldebaran billions of billions of miles away. 
They appear to be near only on account of the effect of perspec- 
tive. This creates difficulties which the astrologers altogether 
ignore. When an observer sees Aldebaran to-day the rays he 
sees today started some 57 years ago, while the rays of Mars 
are seen within a few minutes of their start and of the Moon 
almost immediately. 


The principles of rasi astronomy were probably established 
in India in the three centuries preceding the Christian era. The 
predecessors of Varahamihira and Varahamihira himself saw 
Mesa, Vrsabha and other rāśis occupying certain definite sectors 
of the Zodiac and propounded certain rules about the physical 
and mental characteristics and professions of persons born when 
the Moon was in Mesa and the other rá$is (in chap. 17 of the 
Br. J.) and also of persons born on Mesa and the other rasis, 
when the Sun, Mars and the other planets occupied those signs 
(ibid. chap. 18). The zodiacal section where Vrsabha stood 
about two thousand years ago is now occupied by the constel- 
lations comprising Mesa ( Ram ) owing to precession. How can 
the astrological consequences of being born on Taurus two 
thousand years ago be the same now when Taurus does not occupy 
the Zodiacal sector which it occupied then and when that 
particular sector is occupied now by Aries ? 


The above discussion is enough to show the flaws in the 
teachings of Indian astrology and would lead thoughtful persons 
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to conclude that the rules of astrology should have very little 
influence in determining the times of their undertakings. It 
appears that astrological details which were conspicuous by their 
absence in ancient Dharmasastra works have attained so much 
growth during the last two thousand years that the fundamental 
religious requirements have been smothered thereby. Those 
who believe that all events affecting men are necessitated by the 
planets and stars appear to go wrong in two ways. They thereby 
deprive God of control and providence in human affairs and 
they take away man’s free will. The dilemma is that if astrologers 
cannot stop or foil what the planets indicate, what is the use or 
benefit of their prescience; if they can stop or frustrate what is 
deemed to be fated to happen how can they support the thesis 
that planets compel events ? 


The question arises then how far religious matters, auch as 
Upanayana and marriage, should be regulated by astrological 
considerations. It has been already shown above (p. 606 and 
p.610) how the astrological requirements for Upanayana and 
marriage were very few and simple in the times of the grhya- 
sutras and the Manusmrti (i.e. several centuries before the 
christian era), how later writers went on adding one requirement 
after another and how even in the 11th century A. D. orthodox 
works like the Rajamartanda advised neglect of all astrological 
requirements in the case of girls whose marriages had to be 
postponed very long for some reason or other. "Therefore, in 
respect of religious ceremonies like Upanayana and marriage 
the author would advise, as a first step towards getting rid of 
oppressive and meaningless astrological conditions, that people 
should revert to the simple rules of the grhyasutras and Manu. 
There are two views on the observance of the rules about the 
details of religious rites. One is that a person™ need not go 
beyond the provisions contained in the grhyasitra of his own 
Veda or Sakhü and that when one observes those provisions he 
would be deemed to have performed all that the sastra requires 
of him. Thesecond view (held by a majority of medieval 
writers of digests) was that one should include in a religious 
rite details mentioned in works of other sakhas, though not 
mentioned in his own $àkhà, provided the former details are not 
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in direct conflict with the details in his own $akha.9! These 
people follow what is called the ‘sarvasakha-pratyayanyaya’ of 
the Pürvamimànsà. Both these view-points have been explained 
at great length by the author in H. of Dh. vol III p. 870 and 
vol IV pp. 852-855. In these times one may at most follow the 
astrological rules provided by the sūtras and Manu. Though 
the author has pointed out great flaws in the whole structure of 
Indian astrology, he does not think that it is his duty as a mere 
historian of Dharmasastra to advise people how far they should 
accept or discard astrology in general. 


fr ee a re NEP lt TEES 
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folio 115a ( of ms. D, C. No, 194 of 1884-87 ). 


CHAPTER XVIII 


Calendar, eras, various reckonings about years, 
months &c. 


In order to be able to perform vratas and celebrate utsavas 
at the proper times and in order to find out the appropriate 
times for religious rites like sacrifices, upanayana and marriage 
people require a calendar or almanac. A calendar is a methodi- 
cal combination or book about days, months and years for the 
purpose of registering in advance religious festivals and astro- 
nomical or astrological phenomena and for purposes of civil 
life. In India about thirty calendars are in use by Christians, 
Parsis, Moslems and Hindus, Confining oneself to Hindus there 
is a bewildering variety of calendars in use at present. Some 
are based on the data of the Suryasiddhanta and some on those 
of the Aryasiddhanta, while others follow comparatively later 
manuals like the Grahalaghava; some begin the year with 
Caitra sukla pratipad (or pratipadà ), others with Kartika sukla 
pratipad and there are small tracts like the Halar?9 prant (in 
Kathiawad) where the year begins with the 1st day of the 
bright half of Asadha. Gujarat and North India except Bengal 
use the Vikrama era, while the Deccan and South India gene- 
rally employ the Saka year, but Kashmir follows the Laukika 
reckoning. In some parts (North India and Telangana) and 
communities the months are pürnimànta (i e. end with Full 
Moon ), while other parts ( Bengal, Maharastra and south India ) 
follow the amànta (month ending with amavasya ) reckoning. 
The result is that some fasts and celebrations universally 
observed throughout India such as the Ekádasi and Sivarátri 
fasts and the celebrations of the birth of Srikrsna are observed on 
two different days in different parts of the country and by different 
sects and there is a difference of one month between the days of 
some observances i. e. while on the pürnimánta reckoning a cer- 
tain festival may be observed in ASvina dark half, the same month 





985. "Vide Mrs, Stevenson's ' Rites of the twice-born' p. 301n; also 
I. A. vol, 18 p. 93, where it is said that the Halari year used in Halar prant 
of Kathiawad and also at Amreli and Jetpur begins on Asadha sukla 
pratipad instead of Kartika sukla and there is also another beginning on 
amanta Asadha krsna 2. 
H, D, 81 
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may be called Bhadrapada dark half ( by amánta reckoning ) and 
the same festival may be celebrated one month later. The con- 
fusion is worse confounded in modern times by some calendars 
being what are called Drk or Drkpratyaya based on the data of 
the Nautical Almanac in order that such happenings as eclipses 
predicted in the paficinga may be found to tally exactly with 
what is actually seen by the people. It appears that in South 
India there are rather too many paficangas (calendars). In 
Tamilnad there are two kinds of paficangas, one is based on 
drk-ganita, the other is based on the Vakya method ( that follows 
medieval calculations based on Aryabhata which produce less 
accurate results). There is the Pudukottai paficanga (a Vakya 
one ) issued under the authority of the rdjas of the principality 
of that name. The Srirangam paficanga (a Vakya one ) is used 
by the Srivaisnavas, while followers of another Vaisnava sect, 
the Madhvas, have a paficanga of their own. The Kanjanur 
paficánga is the most common Vakya pajicanga used by the 
smàrtas who do not use the drk-ganita paficanga issued under 
the authority of the Sankaracarya. The Telugus follow the 
Siddhanta-candra™ pafieánga based on the Grahalaghava of 
Ganesga composed in sake 1442 (1520 A. D.). In Malabar the 
people have a drk-paricanga, but it is based on a revision of the 
old Malabar system called Parahita and is not the drk-paficanga 
followed by the Tamils. The Telugus follow the Candra reckon- 
ing and begin their year called Yugadi from Caitra sukla, while 
the Tamils follow the Saura reckoning, start their Caitra with 
Mesa Visu, though, their vratas and religious ceremonies being 
based on tithis, they have to follow the Candra—mnana. Bengalis 
use solar months and lunar days with triennial adjustment by 
the insertion of an intercalary month, 


There are three siddhantas in use, viz. the Süryasiddhànta 
( used throughout India on account of its accuracy ), the Arya- 
siddhanta (relied on in Travancore, Malabar, and by the 
Madhvas in Karnataka and in Tamil Districts of Madras State ) 
and the Brahma-siddhanta ( followed in Gujerat and Rajputana). 
The last, however, is losing ground in favour of the first. ln 
the Siddhantas calculations are made from the epoch of the 





986. Warren's Kalasaükalita (pp. 65-68) publishes a skeleton of the 
Siddhantacandra pancanga for the 4924th luni-solar year of the Kaliyuga 
current (i. e. sake 1745, A. D. 1822) for the Meridian and Latitude of 
Madras which is mainly based on Telugu Paicanga, but furnishes Tamil 
data also, 


Siddhüntas and Karamas 643 


mahaáyuga and are so elaborate that paficdngas can hardly be 
made from them direct, Therefore, works called karanas based 
on the Siddhantas are used to prepare paficangas, such as 
Makaranda in Bengal and the Grahalaghava of Ganesa; the 
tables of the latter called Tithicintamani are used in the Deccan, 
Central India and some other parts of India. There are two 
important points of difference between the Siddhantas among 
themselves viz. the length of the year ( but the difference is only 
of a few vipalas ) and the second is the number of revolutions of 
the Moon and the planets in the Kalpa or Mahayuga or Yuga. 
The Siddhantasiromani ( L 6) specifies the matters with which a 
siddhanta must deal, the very first of which is the enumeration of 
the units of time from truti up to the end of pralaya. 


It should not be supposed that India is singular in this 
respect, The present European calendar is also very unsatis- 
factory. Originally it was Julius Caesar who introduced a 
revised calendar in 46 B. C. with the provision that every 4th 
year was to be a leap year. But his calculations were not very 
accurate and the result was that by 1582 A. D. the spring equinox 
occurred on 10th March instead of on 21st March. Pope 
Gregory XIII declared that 4th October 1582 was to be followed 
by 15th October (ie. ten days were dropped ). He further 
provided that century years were not to have a leap year unless 
they could be divided by 400 (so that years 1700, 1800, 1900 of 
the christian era have no additional day, but 2000 would have 
one). Even so, there is still a slight error, but only after more 
than 33 centuries one day would have to be dropped. The 
Gregorian year is longer by 26 seconds than the correct length 
of the year arrived at by modern astronomical calculations. 
Protestant England did not follow Pope Gregory’s reform till 
1750 A. D. when Acts were passed whereby 2nd of September 
1752 was to be followed not by 3rd September but by 14th 
September (dropping eleven days). Vide 'the Calendar New 
Style Act' 1750 (24 Geo. 2, chapter 23) and the Calendar Act 
1751 (25 Geo. 2, chapter 30), which changed the year beginning 
from 25th March to 1st January and embodied the reforms made 
by Pope Gregory XIII. The European calendar is stil very 
inconvenient. Under it à month may have from 28 to 31 days, 
the quarters of a year consist of 90 to 92 days; the two halves of 
the year (January to June and July to December ) contain 
respectively 181 (or 182 ) and 184 days, working days per month 
vary from 24 to 27 days and years and months begin on different 
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week-days. Easter, the Queen of feasts, could fall even after 
1751 on 35 different dates from 22nd March to 25th April, as 
Easter is first Sunday after the Full Moon occurring on or after 
21st March. 


1t has been stated above (p. 480) that this work will not deal 
with pure astronomical questions ; therefore, the author proposes to 
avoid going into details of astronomical computations. But 
something would have tobe said about them as occasion requires, 
Those who are interested in ancient Indian astronomy and 
its later ramifications may consult and study the following 
works and articles; Warren’s Kalasankalita ; the Süryasiddhanta 
translated and annotated by Whitney; Indian Metrology by 
J. B. Jervis, pp. 174-259; the Pafica-siddhantika of Varaha- 
mihira ( text and translation by Thibaut and M. M. Suddhakar 
' Dwivedi ); S, B. Diksita's ' Bharatiya Jyotisasástra' (in Marathi 
a masterly work ); Sewell and Diksit’s ‘ Indian Calendar ' (1896); 
Sewell's ‘Indian Chronography ' (1912); Sewell’s ‘ Siddhantas 
and Indian Calendar ’; ' Vedic Chronology and Vedainga-Jyotisa’ 
by B, G. Tilak (1925): Divan Bahadur Swamikannu Pillai's 
‘Indian Ephemeris ', 7 volumes ( vol. I part 1 being general and 
the rest being Tables); V. B. Kotkar’s Jyotirganitam, Ketaki, 
Vaijayanti, Grahaganita and * Indian and foreign chronology ' 
( Extra Number LXXV-A of the JBBRAS ); Jacobi's papers in 
Epigraphia Indica vol. L pp. 403-460 (on computation of 
Hindu dates ), vol. Il. pp. 487-498 ( tables for calculating Hindu 
dates in true local time ), vol. XII. pp. 47 ff (for planetary tables), 
XII pp. 158 ff ( special Tables for Hindu dates); Sewell’s papers 
in E. I. vol. 14 pp. 1 f£, 24ff, vol. 15 pp. 159 ff, vol. 16 pp. 100- 
221 (on Arya-siddhanta and Tables), vol. 17 pp. 17ff (on first 
Arya-siddhanta), pp. 173ff (on Brahmasiddhanta of Brahmagupta) 
and pp. 205 ff; Indian Historical Quarterly, vol. IV. pp. 483-511, 
vol, X pp. 382-336 ( for Jain calendar); Nautical Almanac for 
1935, explanations by J. K. Fotheringham pp. 7541f; ‘ Ancient 
Indian chronology’ by Prof. Sen-Gupta (1947, University of 
Calcutta ); Karana-kalpalatà (in Sanskrit) and Bhàratiya- 
Jyotihsastra-nirlksana (in Marathi) of Dr. K. L. Daftari: Dr. 
M. N. Saha's paper on ' Reform of the Indian calendar’ in 
‘ Science and culture’ ( Calcutta ), 1952 pp. 57-68, 109-123 and 
Report of the Calendar Reform Committee (published by the 
Government of India 1955, a very exhaustive and useful work.) 


Among all nations the fundamental periods of time are the 
same, viz. the day, the month and the year (consisting of 
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seasons). The years are the constituents of eras that are vital 
for chronology and history. Though the fundamental periods of 
time are the same, there are variations in the arrangement of 
days to form months and years, about the sub-divisions of the 
day, about the commencement of the day, about the divisions 
of the year among seasons and months, about the number of 
days in each month and in the year and about various kinds of 
months. The great time measurers are the Sun and the Moon. 
The day is due to the revolution of the earth round its axis. 
The month is mainly a lunar phenomenon and the year is due 
to the apparent motion of the Sun (but in reality it is due to 
the revolution of the earth round the sun). The tropical year 
is the time of the passage of the Sun from one vernal equinox 
to the next. The latter is shorter than the sidereal year (i. e. the 
time between the two successive arrivals of the Sun at the same 
fixed star ) by about 20 minutes as the vernal equinox point 
shifts to the west at the rate of about 50 seconds per year. * A 
modern calendar mentions the current year (by some era), the 
month and the day of the month and generally the week-day, 
besideg several other matters of religious and social interest. 
The eras and accurate knowledge of the length of the year and 
the month came to man rather late. The synodic month is a 
little over 291 days, while the tropical year is a little less than 
3651 days. These are incommensurable periods. For ordinary 
life and calendars whole days are required; besides, the starting 
of the year and the month must be properly defined and must 
correspond to seasons and some era must be used. These are 
the requirements of a calendar which has to be used for civil and 
religious purposes. The complexity of calendars is due mainly 
to the incommensurability of the above two astronomical 





987. Besides the two motions of the earth (viz, its daily revolution 
on its own axis and its yearly revolution round the sun) there is a third 
motion which is not so well-known. The earth is not a sphere, its equa- 
torial diameter being longer than its polar diameter. The result is that 
there is a mass of matter bulging out at the equator which is in excess of 
what it would be if the earth were perfectly spherical, The earth's axis 
has a slight conical wobbling motion like that of a toy top and it describes 
a cycle in about 25800 years, the yearly shift being about 50'’-2 seconds, due 
to the pull of the sun and the moon on the equatorial bulge. This causes 
the appearance of the fixed stars and even the pole-star changing their 
positions from century to century or from period to period, Vide Sir 
Norman Lockyer's ' Dawn of astronomy ' pp. 124-128, Van Peo Bergh is 
' Universe in Space and Time ' p. 82, Hickey's ' Introducing the Universe 
p. 117 
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periods. The Moslems solved it by ignoring the length of the 
tropical year and holding fast by the Moon as the measurer of 
time, They had a purely lunar year. The result was that the 
Moslems’ year was of 354 days and that in about 33 years all 
their festivals travelled through all the months of the year. On 
the other hand, the ancient Egyptians ignored the moon as the 
measurer of time and their year was of 365 days (12 months of 
30 days each plus five epagomenal, i. e. additional days). Their 
priests stuck to this system for 3000 years, they had no leap 
years or intercalary months. Most ancient peoples including 
Indians followed a luni-solar calendar and tried to adjust the 
lunar months to the solar year by the system of intercalary 
months. It has been seen above (p. 489 note 710) that even 
ihe Rgveda speaks of an additional month (in I, 25. 8) but how 
it was arrived at and where in the scheme of months it was intro- 
duced we do not know. We know that the Vedangajyotisa 9 
added two months in five years. The people of those ancient 
times had to solve the problem of adjusting the reckoning of the 
months by the moon and the years by the sun. People wanted 
to know in advance when the Full Moon or New Moon on which 
many ancient festivals were celebrated may be expected, when 
to expect monsoon or winter, when to prepare ground for sowing 
and when to sow. Sacrifices had to be in spring and other 
seasons, as also on New Moon and Full Moon. The lunar year 
of 354 days was less by about 11 days than the solar year. 
Therefore, the seasons would shift back if the lunar year alone 
were observed. Hence intercalary months were introduced by 
several nations. The Greeks had the ‘ Octaeteris’ (eight years 
cycle ), that contained 99 months of which three were inter- 
calary, viz. in the 3rd, 5th and 8th years. Then was introduced 
the Metonic cycle of 19 years in which occurred seven inter- 
calary months (19 x 12 plus 7 = 235 ). Olmstead ( in American 
Journal of Semitic Languages, vol. 55 for 1938 ) says at p. 116 
that the cycle of intercalation in Babylon was of eight years and 
that it was followed by the Greeks. Fotherigham (in Journal of 
Hellenistic studies, vol. 39 p. 179) says that intercalation in 
Babylon was irregular till 528 B. C. and in Greece it was un- 
systematic in the 5th and 4th centuries B.C. Vide also C. E, C 
Report pp. 175-176. 


988. Vide Lokamanya Tilak's ' Vedic chronology ' pp. 21-25, Journal 
of Ganganath Jha Research Institute, vol. IV. pp. 239-248 for the Vedanga- 
Jyotisa Calendar and its salient features and Pillai's * Indian Ephemeris' 
Vol, I, part 1 pp. 443-456. 
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The use of eras in India for calendrical purposes is not much 
older than about two thousand years, Continuous era reckoning 
first began to be employed in the records of the Indo-Scythian 
kings that ruled over modern Afganistan and North Western 
India between about 100 B. C. and 100 A, D. This is not pecu- 
liar to India; most of the ancient civilizations such as those of 
Egypt, Babylon, Greece and Rome did not employ a continu- 
ously running era tilllate in their careers. In the Jyotirvida- 
bharana ( which is a later fabrication, though it professes that it 
was finished in gatakali 3068 i, e. 33 years before the christian 
era ) mentions the names of six persons as the founders of eras 
in Kaliyuga, viz. Yudhisthira, Vikrama, Salivahana, Vijayabhi- 
nandana, Nagarjuna, Kalkin?9? and states that their eras 
respectively last for 3044, 135, 18000, 10000, 400000, 821 years, 
In ancient countries no continuous era was used, but only 
regnal years were employed. In India also Asoka employs only 
regnal years in his edicts (e. g the 4th pillar edict at Lauriya- 
nandana~garh and the 5th pillar edict at Rampurva, C. LL vol. I 
pp. 147, 151, were engraved in the 26th year of his kingship ). 
Kautilya??! also, when setting forth the business of the collector 











989. AR fimasn@aren anita Ganaa gÀ g aw. 
HNN: MAT wa! RRR: Hat. Some read meri yaa for au: &c 
Vide Z. D. M, G. vol, 22 p. 717 verse 110, Fleet in JRAS for 1911 p. 694 
for variant readings in this verse, Poona Orientalist vol. V pp. 205-209 on 
‘ Jyotirvidabharana and the Nine Jewels’ by K. Madhava Krishna Sarma 
for other readings and date. 

990 Vide Fotheringham in Explanation to Nautical Almanac for 1935 at 
p. 755 about Egyptians not using a continuous era, but being content to 
number the years of each reign separately. 

991. waagq ara: wait fqq eae antennas gdUcHHHD (dare 
Tal: 3TWT: YU: wefan sa Hrs: ! Arthasastra II. 6 p.60, This passage 
is variously interpreted by Fleet, Sham Sastri and others, The difficulty is 
due to the word ' vyusta ', which literally means ‘ daybreak or light’ and 
here means ' the first day of the year which is deemed to be very auspicious,’ 
Vide ‘aq s diua mri xaaa tegerfavatsurt? ui V. 1 96-97, To the author it 
appears that this passage means ' the royal (or regnal) year, month, fort- 
night, day, the auspicious (first day of the year), the third and seventh 
fortnights of the three seasons viz. rain, winter, summer have one day less 
(than thirty), the other fortnights are full (i.e, months have full 30 
days each), an intercalary is a separate (period of time) - these are the 
times ( the collector of revenue has to note). In ancient times, the year 
had six seasons, twelve months and 30 days in each month. The Arthasastra 
here says that there were six fortnights of 29 days each and so the (lunar 
year was of 354 days, In order to bring it inline with the solar year an 
intercalary month had to be resorted to. : 
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of revenue specifies the times with which the collector would be 
concerned as ‘ the royal year, the month, the fortnight, the day 
&c.' This practice continued even under the Kusanas and 
Satavahanas; vide Lüder's list in E. I. X, No. 22, 32 for Kaniska, 
No. 1024 (Kanheri cave Inscription of Gotamiputa-simi-Siriyafia 
Satakani ), No. 1100 and 1122 ( Karle and Nasik cave inscrip- 
tions of Vasithiputa Siri-Pulumavi) The Kalinga king Khára- 
vela (generally assigned to the 2nd century B.C.) uses only 
regnal years and no era ( vide E, I. vol. 20 p. 71 at pp. 79-80 ). 


A variety of eras have been used in India for hundreds of 
years; this has created a great deal of confusion in chronology 
and history. For the lists of eras now in use or met with in 
inscriptions and Sanskrit literature, vide Cunningham on Indian 
eras, ‘Indian Ephemeris' by Swamikannu Pillai vol I part 1 
pp. 53-55, V. B. Ketkar's ‘Indian and foreign chronology’ pp. 
171-172; P. C. Sen-Gupta in ‘ Ancient Indian eras’ ( pp. 222-238) 
and Dr. Saha’s paper in ‘ Science and Culture’ for 1952 (Calcutta ) 
at p. 116 that gives a table of eras with the starting year of the 
eras, their current years, year beginnings (solar and luni-solar), 
lunar month end, provenance &c. Vide also p. 258 of the C.R.C, 
Report (Table 27) for a similar long list of eras. In this work 
only a few eras of importance will be briefly dealt with. Alberuni 
(Sachau vol II. p.5) names five eras, viz of Sri Harsha, 
Vikramaditya, Saka, Valabha and Gupta. He gives two 
different versions about the first and leaves the question 
undecided. 


Differing views were held even in ancient times, as to when 
the Kaliyuga ?? started and what event the Kaliyuga era 
commemorates. At present the Kaliyuga era is supposed to 
have started in 3102 B.C. and a past Kaliyuga year is to be 
arrived at by adding 3101 to the A. D. years. There are four 
principal views about the starting point, viz. (1) the starting 
point is when Yudhisthira ascended the throne; (2) it is 36 

992. Vide JRAS for 1911 pp. 479-96 and 675-698 (Dr, Fleet), H. of 
Dh, vol. III pp. 896-902 for discussions about the Kaliyuga beginning. In 
* Ancient Indian chronology’ Prof, Sen-Gupta after a lengthy and somewhat 
vehement argument concludes that the date of the Bharata battle is 2449 
B, C. and that the year 3102 B. C. for it is wrong (p. 1-59). Vide C,R.C. 
Report pp. 252-254 for Kaliyuga era, It may be noted that Janamejaya, son 
of Pariksit, is mentioned as the performer of an Asvamedha sacrifice in Sat- 
Br. XIII. 5. 4. Whether he is the same as the Mahabharata hero is more 
than one can say. but it is not unlikely that he is the same, 
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years later when Yudhisthira crowned as king Pariksit, the 
grandson of Arjuna; (3) according to the Puranas ?? Kaliyuga 
started when Krsna passed away (vide Visnupurana IV. 24. 108 
to 113); (4) According to 937 to Varahamihira, 2426 years prior 
to the starting of Saka-kala, Yudhisthira era started i.e. 653 
years after the start of Kaliyuga according to the 2nd view. 
The Aihole inscription appears to follow the 2nd view, since it 
equates ™ 556 saka year with 3735 Kaliyuga year (past). One 
of the earliest references to the Kaliyuga era is that by 
Aryabhata who states that he was twenty-three years old when 
3600 years of Kaliyuga had expired (i.e. he was born in 476 
A. D.).% There is an early Cola record dated 4044 of the 
Kaliyuga era (i.e. 943 A.D.) Vide JRAS for 1911 pp. 689- 
694 for several instances of the employment of Kaliyuga 
era in inscriptions. Medieval Indian astronomers believed that 
all planets (including the sun and the moon) were together at 
sunrise on Sunday of Caitra sukla pratipad at the beginning of 
Kaliyuga and also of Kalpa®* It is suggested by modern writers 
like Burgess and Dr. Saha that this epoch was arrived at by 
astronomical calculations carried back-ward at a late period and 
is a mere fiction (vide p. 253 of the C. R. C. Report). It is rather 
difficult to hold that this was all pure imagination on the part 


993. afeaa quot fa aravaíéreta aqaa | nda Hioarinta sg: Taisen 
amaa XII 2. 33; compare arg 99. 428-429, HT 273, 49—50, (dcum. IV. 24. 
110, agog III. 74.241 for similar verses. 

993a, TAGE Haas HHS Wupp s gea 13.3 quoted in 
note 746, This is followed by egot in his eyoraxígzuty I. 51 ‘sae ze wu 
sqq TYAS | HANG qWIUTTDITU Super: d 

994. (sra Brady marques: | waaay deep TEY id 
QUIS Het AS WU Tag al weg water seare (d Wasa WE. I. 
vol, VI at p. 7. Apparently here qe is deemed to have started imme- 
diately after the Bharata War. Later astronomical works hold that the Saka 
era began when 3179 years of Kali era had expired; vide ‘arat: quaa 

^ le" "^ . A ~ © is 
BMA wiaareaegenníerad agana HATTA HAA: | Rara 
ring 1. 28. aeqrfiegmum: is equal to 3179 (arg = 9, mR =7, wg-1 
mt = 3), 

995. qeqearat ida aana zmurqr | sfr fiyfdvqrenie su 
remit sedia: Ul BTA, ez ame verse 10 (ed, Kern ). 

995a. aera as Ae m gud mga | mi: í : 
amsi gaa nus | wena, aequata verse 15 ( of WATT ); şa- 
Regne maiean: wuwnp egre wd ATA (qned! STD 
peram I. 4. 


H. D. 82 
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of the ancient Siddhanta writers; it is more probable that they 
had a persistent tradition of long standing before them. 7955, 


In the Sankalpa (declaratory formula) for every religious 
ceremony the performer has to mention the grand divisions and 
sub-divisions of time beginning with Svetavarahakalpa, such as 
Vaivasvata manvantara, Kaliyuga and its first quarter together 
with the geographical position of the place of performance in 
Bharatavarsa, and the Zodiacal signs occupied by the Sun, 
Jupiter and other planets, the era, name of year (Jovian), the 
month, the fortnight, the tithi, naksatra, Yoga and Karana. A 
verse of Devala states that if a man performing a religious rite 
does not mention the month, the fortnight, the tithi and the 
occasion (of the rite) he will not reap the merit of the rite.™, 
That is the importance of eras, years and its sub-divisions in 
the religious life of our people. Therefore a calendar ( pañicūùga ) 
is absolutely necessary for every religious Hindu. 


The origin and use of the Vikrama era are as much shrouded 
in doubts and mystery as is the case with the saa era.”? Doubts 
have been expressed as to whether there was any king called 


995b. Vide E. I, vol. VIII p. 261, In E, I. vol. 28 p. 63 there are 
plates of Arkesvara-deva dated in yugabda 4248 (i. e. in Kaliyuga era), 
corresponding to €th February 1148 A. D. Vide also a paper contributed 
to ‘Annals of Science’, vol. 8 No. 3 (1952) pp. 221—228 by Prof. Neuge- 
bauer and Dr. O. Schmidt on * Hindu Astonomy at Newminster in 1428', in 
which reference is made to an anonymous treatise composed in England at 
Newminster containing astronomical calculations for the year 1428 and for 
the latitude of Newminster. That treatise quotes several Arabic authorities, 
among which is one ' Omer ' ( or Umar, who died about 815 A. D. ) and the 
treatise remarks that Alfonso began the year of the Flood on February 16, 
3102 years before the Incarnation, a date which is obviously identical with 
the beginning of the Kaliyuga era (employed by Indian astronomers). 


996. &sc:i ruant a (arab p aie! upunupd0 a WU 
qo WIRT U gd! sme p. 2. 


997. On Vikramaditya the reader may consult the scholarly paper of 
Dr. H. C. Rayachaudhuri ' Vikramaditya in History and Legend' in the 
Vikramaditya Commemoration volume (Ujjain, 1948) pp. 483-511. Vide 
also Journal of Benares H, University vol. VIII pp. 163-205 for Vikrama 
and his era, Bhandarkar Commemoration volume pp. 187-194 (D.R. 
Bhandarkar), Vide Mr. S. K. Dikshit's paper on‘ The problem of the 
Kusanas and the origin of the Vikrama Samvat' in A.B.O R.I. published in 
book form in 1958. 
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Vikramaditya about 57 B. C. the supposed starting point being ??? 
Nov. 58 B. C. in Gujarat where the year begins with Kartika śuķla 
pratipad and April 58 B. C. in Northern India where the year begins 
with Caitra krsn1 pratipad. The expired Vikrama year is equal to 
A. D. year plus 57. In certain rather early inscriptions, years 
are referred to as Krta, For example, in Nandsa Yūpa Inscrip- 
tion the Krta year 282 is mentioned and in three Maukhari In- 
scriptions on yüp4s (sacrificial posts) the year 295 Krta is 
found.?? The Bijayagad pillar Inscription is dated in Krta 428, 
the Mandasor Inscription in Krta 461 and the Gangadhar Inscrip- 
tion in Krta 480. 19? Scholars are generally agreed that the Krta 
era is a precursor of the Vikrama era. But the name Krta 
applied to the years has not been satisfactorily explained. 199 











998. K. P. Jayaswal (I. A. vol. 47 p. 112 and I. A 46 pp. 145-153) 


holds that Vikrama was historical, ended the rule of Nahapana-Sakendra in 
58 B. C , and belonged to the Satavahana family. 


999, Vide E. I. vol. 23 pp. 42-52 for tbree Maukhari Inscriptions 
dated the 5th day of Phalguna sukla in Krta year 295 (i.e. 239 A. D.) by 
Dr. A. S. Altekar. For Nandsa Yüpa Ins. of Krta 232, vide E, I. vol. 27 
pp. 252-267 ( ed, by Dr. A. S, Altekar) 

1000, For the Gangadhar Inscription dated in 480 of the Krta year 
(i.e 423-424 A, D. ) and the Bijayagadh stone pillar Inscription of Krta 
. year 428 (371—72 A. D. expired ), vide Gupta Inscriptions edited by Fleet 
pp. 73-78 and pp. 252-254 respectively. 

1001, Vide Bombay University Journal vol. 17 pp, 19-25 where Prof, 
K. B. Vyas puts forward the rather novel theory that the word Krta in the 
ancient Inscriptions refers to the Katha people and J. of Indian History vol, 
24 (for 1945) pp 105-109, where Prof. D. N. Mookerjee mentions nine 
Inscriptions in the Krta or Malava-gana era and contends that Krta is the 
era started by Kalkin who is supposed to have ushered in the Krta-yuga in 
the 5th century B. C. The author does not agree with both these views. Prof. 
Sen-Gupta in ' Ancient Indian Chronology ' pp. 238 ff. holds that the Krta eta 
started in 63 B. C. His grounds are that certain Mahabharata and Paura- 
nic passages set out in a prophetic vein the circumstances when Krta-yuga 
will start and he holds that those conditions were satisfied about 63 B, C. 
and therefore the era was called Krta In the first place the passages refer 
to a future date, No one thought in ancient India that the start of the Krta 
age was near. Besides, one of the passages on which he relies is Maha- 
bharata, Vanaparva 190. 90-91 (of the Bombay edition ) and 188 87 (of 
the critical BORI edition) and is differently read in the Sarada Codex and 
several Kagmir Mss. viz. as qq wem ws wur egger o qaa Waeqiéa 
Weald dat «mau i and not aut as he reads. Therefore this verse is hardly 
Besides Vayu 99. 413 also reads ekaratre 


of use for chronological purposes. 
Some Puranas like Visnu IV. 24. 102, 


(only one Ms. reads ' ekarasau ' ). 
(Continued on next page ) 
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Some inscriptions are also dated in the era of the Malava-gana 
(Malava tribe), as e. g. the Mandasor’™ Inscription of 
Naravarman. The Krta and Mālava era are held to be identical 
and the inscriptions so far discoverved as dated in these two eraa 
are found in eastern Rajasthan and Western Malva. It is further 
to be noted that, whereas we have inscriptions in 282 and 295 of 
the Krta year, no inscription of the Malava era has yet been 
found that is dated so early. It is possible that Krta is the 
earlier name and when the Malavas adopted the same era it came 
to be called ‘Malava-ganamnata’ or ‘ Malava-gana-sthiti.’ But 
it may be remarked that if Krta and Malava both refer to what 
later became the Vikrama era, they were both being used con- 
currently for at least one nundred years, as we have the Krta era 





(Continued from last page) 


Brahmanda III 74. 225 no doubt read cari. The three Matsya-purana 

verses he quotes are not from the same chapter. The first verse simply says 

that Visnu created Yavas on 3rd tithi of Vaisakha bright half and that he 

started Krtayuga on that tithi. Itis impossible to draw any definite date 
from this verse by itself. The other two verses are Matsya 65, 2-3. They 
describe a vrata and fast on 3rd tithi of the bright half of Vaisakha, which 
yield inexhaustible fruits to the performer, equal to all good deeds. If on 
that tithi when joined to Krttika one does special worship, whatever is donat- 

ed or offered in the fre and whatever mantras are recited become inexhaustible. . 
These two verses contain not a word about Krtayuga and the first says 
fothing about Krttika. It is, to say the least, a strange method to put to- 
gether verses apart from their context and aver thata particular date has 
been established, 


1002. Vide I, A. vol. 42 (1913) p. 161—163 for Mandasor Inscription 
of Naravarman which is dated the 5th of the bright half of Asvoja of the 
Malava year 461 (404 A, D.) as traditionally handed down by the Malava 
tribe ( Malavaganamnata ). The important verse is; sfrargamomeard Nsred ga- 
usd! ewig uu HIS d t In the Mandasor Pillar Inscription 
of Yasodharman occur the words ' Aana RA TsT grata fatedg ! (year 
589 of Malava era); vide Gupta Ins. No. 35 at p. 154). On meaane, 
vide Prof, Shembavnekar in J. I, H. vol. X pp, 143-155, where (on p. 145) he 
holds that 'ganasthiti'" is equal to 'gananapaddhati '. His arguments 
tbough plausible are not correct, There should be contemporary authority 
(of tbe 5th or 6th century A, D.) for 'gana' meaning 'ganana'. In the 
Bijaygadh stone Ins. ( Gupta Ins. No, 58 p. 251) we come across the words 
t aranorgepaead SEDRTISHHERPSIHd: &c.'. Therefore ' Malava-ganasthiti ' 
should really mean ' the usage of the Malavagana ' and arsasoreara: should 
mean 'as traditionally banded down among the Malavagana', Besides a 
* Malavagana-visaya ' mentioned in the Nandsa Yūpa inscription edited in 
E. I., vol, 27, p. 252 at p. 259 makes it almost certain that *' Malavagana ' 
means ' Malava tribe ' and nothing else. 
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480 and also the Malava era year 461. The author does not think 
it possible that the word Krta was applied to the era because it was 
believed at its foundation that the Krta-yuga had started. It is 
possible that Krta has the same meaning as siddha (just as 
krtanta means siddhanta) and it indicates that it was establi- 
shed by agreement among certain people. The Vikrama era is 
specifically mentioned by name only from about 8th or 9th 
century A, D.!9?s Besides, the Vikrama era has hardly ever 
been employed in Sanskrit astronomical works and it is generally 
desiganted sa;nrat to distinguish it from the ŝaka era. The 
Yedaráve Inscription of Calukya Vikramaditya VI shows that 
that king superseded the saka era and startedaCalukya Vikrama 
era the first year of which was 1076-77 A. D. Vide Bombay 
Gazetteer vol 1 part 2 p. 447 and 477 (and I. A. VII pp. 61-56 
for reference to 400 gakakala 1478 A. D. ). 


Almost all astronomical works in Sanskrit from about 500 
A.D. employ the Saka era. Why the Saka era is so called, 
whether it was to commemorate the coming of the famous 
Kusàna king Kaniska to the throne or when and where it came 
to be first used are among the most difficult and unsolved 
problems of Indian History and Chronology. In one of the 
earliest inscriptions expressly dated in the Saka era, viz. that of 
Calukya king Mangalesvara in 500 saka ( expired, i.e, 578 A.D.) 
it is cited as the era of the crowning of the Saka 19 king. 
Varahamihira speaks of it as Sakakala (in the Pañca- 
siddhantika 1! and Brhat-samhita 13.3) and as Sakendrakala 








1002a. Videl A. vol. 12 p. 155 the Dhiniki Grant of King Jaikadeva 
of Saurastra of the Vikrama year 794 (737 A D.) ‘famadacrtey aag 
MAAR erga: vts ARMENA smaremrat sníqeraR sümrasrd wf. 
Tema &c. 

1003. ‘aaa RAe A nan aAA wur sd aR ONEA 
&c.' in I, A. vol. III p. 305 and VI. 363; Kielborn's list No. 3 in E. I. VII. 
Appendix, 


1004, wurde seeromurer Saggy | aA weet vnu 


aiatqaaat n yag 1.8, which means ' deducting saka year 427 (from 
the Saka year for which ahargana is required ) at the beginning of the bright 


half of caitra when the sun has half set in Yavanapura at the beginning of 
Monday Since Varaha employs in his several works the words STET, 
ahane and 3RR as synonyms it cannot be gainsaid that to him at 
least Sakakāla has something to do with saka kings. One regrets that 


( Continued on next page ) 
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or Sakabhüpakala (in Brhat-sarnhita VIII. 20-21). Utpala 
( about 966 A. D.) while commenting on Brhat~samhita ( VIII. 
20 ) remarks that the Saka era started from the time when the 
Saka king was killed by Vikramaditya. Its years begin with 
Caitra for luni-solar reckoning and Mesa for solar reckoning. 
Its years are generally expired ones and it begins with vernal 
equinox of 78 A, D. The earliest inscription so far discovered 
in which the saka era is expressly mentioned is that of Calukya 
Vallabhesvara dated in 465 $aka (i. e. 543 A. D. )'9 The ins- 
criptions of the Ksatrapa kings that bear the number of the year 
but no era are generally ascribed to the Saka era, e.g. those of 
Rudradaman in 52 and 72; of Rudrasimha in 103, of Rudrasena 
in 122 ( Lüder's list Nos. 965, 963, 962). Emperor Kaniska (of 
the Kusana race ) is also connected by some with the foundation 
of the ŝaka era. 196 One of the earliest date for the saka era in 
literature is mentioned as $aka 380 in the Jain work Loka- 
vibhaga of Simhasuri 9? As the Paficasiddhantika ( XII. 2) 
takes the 2nd year of the saka era as the epoch of the Pitàmaha- 
siddhanta, it is not too much to assume that the original 
siddhanta of which a summary is given by Var&hamihira was 
composed according to him in the first quarter of the first 


( Continued from last page ) 

since independence some Indian scholars are bent upon not admitting 
patent facts of history and put forward novel theories, The verse ' anaa... 
aga’ in note 746 does not stand by itself and has to to be taken along with 
the other verses in the same work (as in Br. S. VIII. 20-21) and zr 
in qaga (vide note 1008); the verse ‘amaa &c. ' says that saka years 
when added to by 2526 (or 2566) represent the time of Yudhisthira. Thè sug- 
gestion made by some that Sakakala simply means method of reckoning cannot 
be accepted in view of the words Sakendrakala or Sakabhüpakala. One may 
raise a dispute as to whether the saka era was founded by a saka king or 
whether it was founded by an Indian king who defeated the Sakas, But the 
central fact remains that saka-kala has something to do with the Sakas and 
a Saka king. 

1005. Vide E. I. vol. 27 pp. 4-8. Vide E. I, vol. 16 p, 19 at p. 23 for 
Andbau Inscription of Rudradáman in the year 52 'wurrgos fgdiw 5. 

1006. "Vide Prof. A. L. Basham's interesting paper on ' Saka-Kusana ! 
in Bulletin of the London School of Oriental and African Studies, vol. 15 
pp. 80-97, where he brings together;much tbat has been written about Sakas, 
Kusanas, Vikramaditya &c, 

1007. Vide Mysore Arch. Report for 1922 p. 23 quoted on p. 5 of E. I. 
27 "erae a giant meia: feast | srefreqit genteta ( v. 1. graregrat) aÀ- 
Tea v. 
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century of the saka era. 1*8 In later medieval and modern times 
' (as also in the Jyotirvidabharana ) the saka era goes by the 
name of Salivahana. But the form Salivahana as that of the 
era occurs only in the inscriptions of the 13th or 14th century 
A. D. e. g. the two earliest inscriptions so far discovered men- 
tioning the word Salivahana are those recorded in the plate of 
Devagiri Yàdava king Krsna dated in Salivahana era 1172 (1251 
A. D. )! 9? and the plate of Bukka I dated in saka 1276, current 
(1354 A. D.). Vide No. 455 in Kielhorn’s list in E. I. VIL It is 
possible that the name Satavahana (mentioned in Harsa-carita 
as the composer of the Gathasaptasati) was changed into 
Salavahana, then into Sslivahana and this conjecture is support- 
ed by the fact that in the Gathisaptasati ( V. 67 ) king Salahana 
(a Prakrit form of Satavahana ) is mentioned; ‘ only two know 
how to raise high distressed families (by slesa, the family of 
Aparna ), viz. Siva beloved of the heart of Gauri or the king 
Salahana ( Sàtavàhana )' Vide C. R. C. Report pp. 241-256 for 
the gaka era and Ludwig Bachhofer’s paper on ‘Greeks and 
Sakas in India’ in J. A. O. S. vol. 61 ( 1941 ) pp. 223-250, where 
he attacks some of the downright and very emphatic assertions 
of Dr. W. W. Tarn in ‘ the Greeks in Bactria and India. ' 


Another era, which is current even now in Kashmir, is the 
Saptarsi era, also called Laukika era. According to the Raja- 
tarangini the Laukika year 24 waa equal to Saka 1070 
(expired). In the use of that era the centuries are generally 
omitted. It is a luni-solar era supposed to have begun in April 
3076 B. C. on the first day of Caitra-Sukla. Vide Cunningham’s 
‘Indian eras’ pp. 6-17 and Stein’s Introduction to translation of 
the Rajatarangini pp. 58 ff The Brhatsamhita * notes a 
tradition that the Saptarsis (Ursa Major) occupy each naksatra 
for a hundred years and that they occupied the constellation of 
Magha when king Yudhisthira reigned. Probably this is the 








1008. gaa pianti wureque: STO! Sot Aaa Harz umet 
agga t uara XII. 2. 

1009. Vide Journal of Oriental Research, Madras, vol, 17 pp. 92-93 
( Dr. Gai's paper ). 

10092. dif avast RRE array | Waenenum "rd AEA aie 
SER: W aoaie 1. 52. 


1010. amarra "(gU ! GARA Ha sri d owed quiera! guedíeat 
13, 3-4 q. above in note 746, 
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origin of the Kashmir era in cycles of one hundred years. For 
Inscriptions dated in the Laukika era, vide Bhandarkar's list 
No. 1431-1443 in E. L vol. 20 Appendix and No. 1444-45 for 
Saptarsi era. 


Several other eras such as the Vardhamana and Buddha- 
nirvana eras, Gupta, Cedi, Harsa, Laksamana-sena (in Bengal), 
Kollam or Parasurama era (prevelent in Malabar), most of 
which were once in great vogue ( at least in civil life) but are 
now practically unused, are passed over here, as of only academic 
interest in these days. For Vardhamana nirvana era, vide I. A. 
vol, 25 p. 346 where the year 2493 after the nirvana of Vardha- 
mana is said to be equal to Vikrama year 1888 and $aka year 
1752 (1830 A. D. ) and Buddha-nirvana era in JRAS for 1875 at 
p. 358 (a Ceylonese Inscription of Sahasa~malla’s time about 
1191 A. D.), where mention is made that the king was crowned 
1743 years, three months and 27 days after the nirvana of 
Buddha. Great controversies have raged over the Gupta era 
( which Fleet holds began in 319 A. D.). There are some who 
hold that it is really the Vikrama era (J. I. H. vol. 17 p. 293 ff 
and J. I. H. special number of March and April 1941 pp. 71-84 ). 
For Harsa era, vide E. I. 19 p. 52 and Nos. 1385-1421 in 
Bhandarkar’s list in vol 20 Appendix of E. I. From Alberuni 
(Sachau vol. II p. 5) it appears that Harsa era started in 606 A.D. 
There has been some connflict of views on this; vide THQ vol. 27 
pp. 321 ff, vol. 28 p. 280 ff (by R. C. Majumdar) and vol. 29 pp. 72-79 
( Dr. D. C. Sirkar) The Kollam era is said to have started in 
1176 B. C. 


it has already been shown how in Vedic works the year was 
denoted by several synonyms such as samvatsara, sami, varsa, 
In the Narada-samhita 1" it is said that there are nine kinds of 


1011. agi dd wad p sd ait Wrap rers sab are d 
wa lagi g aaa aS NSS qup) dui TUR Tu Pd qadd RAN R- 
@fear WI. 1-2. (Chowkhamba S. Series). eq (to be explained later) is 
a day of Brahma (Süryasiddhanta I, 20); one human year was supposed to 
be a day of the gods ( rq; aT tag naa MÅTT | d. ar. III. 9. 22, 1); one 
human month was held to be the ahoratra of pitrs (aq. 1. 66). argqara is 
Aa (mixed) because men employ four reckonings (mana). for different purpo- 
ses as stated in the RR tat. 1 30-31 (sri RAA gagan zm sagredaen qd: n 
aan ARa WRICHTHRSST A frusegigatgmard | Pataca 
maná aaaea aeansnaararrqi). But the fg. fr. further on (I. 32) 
says that computations about planets are to be made by human reckoning 


(rere REN ABS: ANT). 
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reckonings of time, viz. Bráhma (of Brahmi), Daiva ( of the 
gods ), Manusa (human ), pitrya ( of the Pitrs ), Saura, Savana, 
Candra, Naksatra and Bàrhaspatya, but that in ordinary wordly 
matters only five of these are employed. The Vedànga-jyotisa 
appears to refer to four when it says that in a yuga ( of five years) 
there are 61 sdvana months, 62 lunar months, 67 naksatra months, 
Hemadri (on Kāla, p. 9) dwells on only three of these year 
reckonings, viz. càndra, saura, and savana, while Madhava (in 
Kalanirnaya-karikas 11-12 ) speaks of two more, viz. Naksatra 
and Bàrhaspatya. The Visnudharmottara speaks of four ( not 
mentioning Bàrhaspatya) The three mentioned by Hemadri 
are those most employed in religious and civil matters, and 
dharmasistra works are specially concerned with them, while the 
other two are rarely referred to in the latter. A candra month 1?12 
is a time period from the end of one amavasya ( New Moon) to 
the next amavasya and twelve such months make the candra year 
of 354 days. It is also called a lunation. The length of a cindra 
month varies from 29.246 to 29. 817 days owing to the eccentri- 
city of the moon's orbit and other causes and its average period is 
29.53059 days. A saura month is the time taken by the sun 
to move through one sign of the zodiac; twelve such months con- 
stitute the solar year, 13 and the first day of a solar year is the 








1012. mAgent g «rrr wife ! acer ware: aaa sata 
gaunt RAe saree ate ead! |. fa. L 12-13; quif erem 
zz mé ait aur smenenündemg | Reet mariagi- 
wars t Tan I. 20, mago 50. 187-88, Rura I. 72. 14-20 (q. by B. 
on qrz p.10) and gag on gestae VIII. 10 mention the four reckonings 


arg, su, aaqa and «mars and their employment for certain purposes. 


1013, The qargsqiiaq (which is in two recensions, attached to Rgveda 
and Yajurveda respectively) summarizes the several items of the saura year 
as follows :—[3rsregit qwawisteq: Wa JARJA) Aral EU uhr enauanmui 
quu! gqrgsqüdqw verse 31 (Sham Shastri, ed). The Vedanga-jyotisa 
holds that 366 days constitute a year. The modern Surya-siddhanta 
says that there are 365:258756 days in a year, The other siddhantas slightly 
vary from this, According to modern astronomy the year consists 
of 365242196 days. Vide ‘Indian Culture’ vol. VIII. pp. 114-116 
for a note on this (by N. C. Lahiri) and Preface p. VIII. and p. 240 
of the (C. R. C. Report.), For the length of Jupiter’s revolution 
round the sun, vide ‘Frontiers of Astronomy ' p. 47 by D. S. Evans, 
The meaning of the above verses is: a solar year contains 366 days, it has 
six rtus (seasons) and two ayanas, twelve months; these multiplied five 
times make a yuga.’ It does not profess to bea treatise on astronomy as then 
known, but its aim was a thoroughly practical one viz, to enable the Vedic 


( Continued on next page ) 
H. D. 83 
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first day of the Saura month, Mesa. If the entry of the sun in- 
to the sign is in the day time then that day is the first day of the 
month. If the entry isin the night, the next day is the first 
day of the month. The time of entry of the sun into a rasi differg 
from almanac to almanac and the result is that the entry may be 
before sunset in one almanac and after sunset in another. 
Therefore, there may be the difference of one day as to the first 
day of the month. Owing to the adoption of different ayanam- 
gas and the difference in the length of the year, the Drk, Vakya 
and Siddhanta almanacs may differ about the first day of the year, 
about Pongal and other festivals. A Savana year is of 12 
months of 30 days each, the day being counted from one sunrise 
to the next. A nàksatra month is the time taken by the moon 
to pass through the 27 naksatras; the Barhaspatya year is the 
time taken by Jupiter to pass through one sign of the zodiac 
(i. e. about 361 days) According to modern astronomy, Jupiter 
takes 11.86 years (for its revolution round the sun). All these 
four or five divisions are not mentioned in early works and even 
in later days all these four divisions do not appear to have 
been fully utilised, though mentioned in astronomical and 
dharmasàstra works. Kautilya provides that?!* the month for 
workmen is of thirty days and nights, the Saura month is one 
half day larger i. o. (30i days in a month), the lunar month a 
half day less ( i.e. 294 days), the naksatra month is of 27 days, 
the intercalary month is of 32 days (or occurs in the 32nd 
month? ), the month is of 35 days (for the wages) of those who 
tend horses and of 40 days for those who are keepers of elephants. 
The month for workmen was of 30 days, but it need not have 
coincided with Full Moon or New Moon, while lunar months 
end with amavasya or pirnima, The Brahmasphutasiddhanta 
quoted by Utpala on Brhat-samhita II. 4 p. 40 provides that from 
the saura reckoning one derives the extent of Yuga, the year, 
Visuvat, Ayana, seasons, the increase and decrease in the length 
of the day and night; from the candra the details about tithis, 


( Continued from last page ) 
priest having some knowledge of elementary arithmetic but not knowing 
astronomy to determine a required zi£hi (age of the moon ) and the place 
(naksatra) of the moon and the sun on a particular day in the yuga of 
five years, 

1014. reae: maa: (nist (ard: mu?) START ASAT: | 
JaAn: HIÓTSHOSTS: | qerQempequrE TU | aem vna err | 
smüsme Il. 20 p. 108. The agripsy on miie 2 on qr. IV. 2.21 mentions a 
Amman (month of hired service), which seems to be the same as SRHRTH. 
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karanas, intercalary month or ksaya month, all acts to be per- 
formed at night; from sdvana reckoning sacrifices, the savanas 
(the three soma libations) the motions of planets, fasts, 
impurities on birth and death, medical treatment, expiations 
and other religious rites. Vide Visnudharmottara I. 79. 26-27 
for similar verses. 


At present the year begins either in caitra or kartika in 
different parts of India, But in ancient times it began in 
different months in different countries and for different purposes. 
Many Vedic! passages show that the reckoning was parni- 
manta, that the year began after the Full moon of Phalguna and 
that Vasanta was the first season of the year. It is due to this 
that Madhava says in his Kala-nirnaya p. 63 ( Calcutta ed. ) 
that Sruti (Veda) is insistent on the pirnimanta month 
(paürnamàsyantatve sruteh katakso bhüyan). The Sm. C. 
(on $ràddha p. 377 ) notes that the amanta reckoning is followed 
in Deccan the ( Daksina-patha ) and pürnimànta in North India 
( Uttara-patha ) Vide Mundakhede plate of Sendraka Jayasakti 
on 10th of Phalguna dark half of year 602 (must be sake) for indi- 
cating that in north Maharastra there was amanta reckoning then 
(E. I. vol. 29 part V pp. 116-117). The Vedangajyolisà © says 
that the first year of the cycle of five years began in Magha- 
sukla i. e. at the winter solstice. Alberuni ( Sachau II. pp. 8-9 ) 
mentions that the year began in Caitra, Bhadrapada, Kartika, 
Margasirsa in different parts of India. Kautilysa ! provided 
that the year for work in the Government office of Accounts was 
a cündra one and ended onthe Full Moon of Ásádha. From 
Vanaparva!?8 it appears that the year began in Caitra. It is 





1015. a gidt Spee else 8 | BUT Teen o desees GACT wed HEA | 
TATA TAT | aq 3 TAT UPR: PIA AYR endi! BAT TI WIAA 
Pa i 3. ar. I. 1. 2. 13; gÅ ar qana wegrensi orate 
suum usd qr at sm. V.l; ARTA TST TEST AGG quie | 
ee Andan wae RA wer wala muera. 
.'! mgrum. 19.3; «mem dire! gud sr ENIRI Westen. 
Remind dier «gai RAET ANN ger 9^ pue! EN 
scaredtoferegt diner! maaga V. 9. 7-12. Vide d. w. VIL. 4.8 for 
similar words. For qq vide p. 492 and notes 716-717 above. 
1016. magg- AAA ARA l Jargsatiag I. 5 q. above. 
1017. fagi quae Ta HATE: | amadangi qui at 
qur aeh Hara aE IT. 6 p. 63. 
1018. afèr aA qp ata seg we orig: adan a aid quid erawfdor:! 
sri fü wd Ga na frerdenp: quud wr arag Rari gda: n 
qaq§ 130. 14-16. 
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possible to suggest that the year began with Margasirsa because 
Anusasana (106. 17-30 ) deals with the results of practising 
ekabhaiia irat: from Margasirsa to Kartika. The Krtya- 
ratnàkara (p.452) quoting Brahmapurana says that the year 
began with the pratipa? of Margasirsa in Krtayuga. From 
Gita X. 35 (masiniam margasirsoham ) it does not, I humby 
think, follow that M argàsirsa was the first month of the year, since 
most of the vibhatis with which Lord Krsna identifies himself 
are the best in that particular category and as even among Panda- 
vas Arjuna is mentioned, not as first but as the best. Only a few 
such as akshara or Dvandva are the first of their respective 
categories. The Varsakriya-kaumudi and Nirnayasindhu p.79 say 
that the Brahmapuràana!??? generally accepts the püàrnimànta recko- 
ning andthat it (N. S.) would deal with tithi-nirnaya by generally 
following Brahmapurana. The Bhavisyapuràna when speaking 
of Holika festival on Phalguna Full Moon states that it was the 
end of Phalguna (Uttara-parva 132. 1). Matsya 159. 3-6 say that 
Skanda and Visakha are said to have been born on the 15th of 
dark half of caitra ina clump of reeds and it is added that the 
two were made into one by Indra on the 5th of the bright half of 
caitra and on 6th crowned as commander. It follows that 
Matsya thinks the month to have been pürnimanta, 


Something must be said about the 60 year cycle called 
Barhaspatya (Jovian). The Visnu-dharmottara says that the 
first year called Prabhava of the sixty year cycle began on 
Maghasukla when the sun and the moon occupied the naksatra 
Dhanistha and were in conjunction with Jupiter. In Brhat- 
samhita 8.27-02 the phalas of the 60 years from Prabhava to 
Ksaya are described, as also in Agnipurana chap. 139, while 
the Visnudharmottara I. 82. 9 ff and Bhavisya quoted in 
Jyotistattva pp. 692-697 enumerate all the 60 by name with 
their phalas. Each year of the Barhaspatya cycle has the word 
' Sarnvatsara ' added to it. As yuga means five years, the sixty 
samvatsaras of Jupiter are twelve times five and are so described 
in Br. S. 8. 22-26 and in Visnudharmottara I. 92.9 and later 
writers suppose that the samvatsaras are affiliated to the lunar 








1019. qiien a warguond! Area Aaaa | d. fb. at. 
p. 499. 


1020. mr WHTU Bega saat | prp wq Carat TETeR ARTA 
qa: Royat I. 82. 8; ari utisigaiiacet TQ gar aag gu! 
qeq: Wa: DUDEN yaa agg: I wuedíedr 8. 27. 
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year alone U?!, In the Deccan now (and in older times also ) it 
appears that at the beginning of each year the Jovian name is 
changed. But in northern India Vijaya is the first year instead 
of Prabhava, The length of Jupiters year is 361. 9267 days 
and is shorter than the sidereal year by 4.23 days. The result 
is that in 85 sidereal years there are 85 Jovian (or samvatsara ) 
years and therefore there is the suppression (ksaya) of one year 
after 85 years ( which is done only in Northern India). 

The Jovian cycle must be an ancient one: some Puranas 
and Varahamihira speak of it as an established institution. 
Vide Cunningham's ‘eras’ pp.11-25 (60 year cycle) and pp. 26-30 
(12 year cycle ), Warren's ‘ Kalasankalita' ( pp. 199-216 ), V. B. 
Ketkar's work on ‘ Indian and foreign chronology’ pp. 73-82, 
I. A. vol. 18 pp. 193-209 ( Kielhorn) and pp. 221-224 ( Fleet) 
and Gupta Inscriptions, Introduction pp. 169-176 (a note on 12 
year cycle and 60 year cycle of Jupiter by Sh. B. Dikshit) for 
origin and information about the Barhaspatya cycle and tables, 
In Malabar and Travancore the Jovian cycle is of twelve years, 
but it is passed over here for reasons of space. 

The names of the 60 Barhaspatya years are (with some 
differences such as that Br. S. 8. 35 puts Nata after Subhanu 
and then brings in Tarana and omits Parthiva ): 








1. Prabhava ‘16. Citrabhanu |31. ee 46. Paridhavin 
in 

2 Vibhava 17. Subhànu 132. Vilambin (47. Pramadin 
3. Sukla |18. Tarana |33. Vikarin |48. Ananda 

4. Pramoda 19. Parthiva (34. Sarvarin 49. Raksasa 

( or Sar) T" 

5. Prajapati (20. Vyaya 35. Plava . Anala 

6. Racine 21. Sarvajit 36. Subhakrt 91. Pingala 

7. $rimukha |22. Sarvadharinj37. Sobhakrt 52. Kalayukta 

| ( Sobhana) l 
8. Bhāva 23. Virodhin 188. Krodhin 53. Siddhartha 
9. Yuvan 24. Vikrti 39, Visvavasu |54. Raudra 
10. Dhātr 25. Khara 40. Parabhava 50. Durmati 
11. Isvara 26. Nandana 41. Plavanga 96. Dundubhi | 
12. Bahu- 27. Vijaya 42, Kilaka 57. Rudhirodga- 
dhanya | rin 

13. Pramathin 28. Jaya 43, Saumya 58. Raktaksa 
14. Vikrama (29. Manmatha (44. Sadharana 99. Krodhana 
19. Vrsan 30. Durmukha |45. Virodhakrt 60. Ksaya 
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1021. «pegar mraretat auris caris aN! oriiquiesfqcaasgequiteg TAT - 


fia HIQGÜSU STU | 


waneismeqenwewdtqd UY 
saria wna «tq Tera gend TG! 
( srscercdtffai ), saresuort.. eeu: is KRIAR of Area verse 13, 
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The names of the Bàrhaspatya years occur rather early in 
Inscriptions. Among the earliest references are two, one to 
Siddhartha-samvatsara in the 5th year of the reign of the 
Calukya king Mangalesa ( I. A. 19 p. 1 ff at p. 18) and the other 
is to Saumya-samvatsara in the Alas plate of Rastrakita king 
Govinda in Sake 692 ( E, I. vol. VI p. 209 ). How the samvatsara 
names were supposed to indicate different consequences for the 
years concerned can be illustrated by citing two verses from the 
Brhatsamhita ( 8. 28-29 ) ‘ when the samvatsara Prabhava starts 
there are drought, strong winds and destruction by fire and also 
other calamities’ (like excessive rain, locusts &c.); there are 
diseases due to phlegm, but still people are not distressed.” The 
consequences in the next four samvatsaras are auspicious, viz. 
the king rules over a kingdom which is full of paddy, sugarcane 
and barley and other crops, which is free from dangers, in which 
there are no hatreds, in which the people are joyous and free 
from the evil results of kaliyuga (such as adharma, poverty, 
accidental deaths &c. ), 


The subject of months is one of the most complicated. 
Indians followed the luni-solar calendar from very ancient 
times like the Babylonians, Chaldeans, Jews and the Chinese, 
All had therefore to resort to the device of intercalary months 
( adhika-màsa or malamàsa ) But Indians had rarely a ksaya 
month also which is absent in the systems of the other peoples. 
This difference arose owing to the different ways of the calcula- 
tions of the motions .and positions of the sun and moon, in 
which I do not propose to enter for reasons already stated. But 
a few words to indicate how an additional month arises may be 
said here. The solar year exceeds the lunar year by a little 
over eleven tithis. This excess amounts to one lunar month in 
ahout 32 solar months. The Babylonians had a cycle of 19 solar 
years in which there were 7 intercalary months (i.e. in all 235 
lunar months.) The same cycle was called Metonic cycle after 
Meton, an Athenian, who introduced it in Greece. This cycle 
is the foundation of the Jewish and Christian calendars, especi- 
ally so far as Easter is concerned, From the Vedanga-Jyotisa 107 
it appears that in a cycle of five years there were two intercalary 


1022. gri füwífewrta Sri at aad | wenanpremüd Gee m- 
SEE, "TSWderg did verse 35 (ed. by Sudhakar Dwivedi, Prabhakari 
Press, Benates, 1906.); | afer saqa: wa 
qsarara a qf smisme II. 20 p. 109, quoted in argiaaa p. 113 from 
SaaS. 
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months, one being a 2nd Asadha at the end of 24 years and the 
other a second Pausa at the end of the yuga of five years. 
Kautilya's Arthasastra merely echoes this. The Pitamaha- 
siddhanta provided that an intercalary month wasto be added 
after thirty months. 19? In the Virataparva 1%4 it is said that the 
period of 13 years (12 years in exile and one year incognito) 
was more than completed by the Pandavas if the candra recko- 
ning were followed, as two months were to be added in five 
years. The purànas and other works give varying periods after 
which an intercalary month occurs. A few examples may be 
cited.  Visnudharmottara 7 states that the solar year has 
eleven days more than the lunar one and that after two years 
eight months, sixteen days and four ghatis a month has to be 
added. This is not to be taken literally, otherwise it would have 
io be held that after four ghatikas on 2nd tithi of the dark half 
of a month an intercalary month has to be added. All that the 
passage of the Purana does is to indicate the number of days 
in the lunar reckoning after which an additional month is 
possible, Similarly, a passage of the Kathakagrhya’ says that 
in the lunar month in which there is no sankranti or there are 
two sankrantis a month is added after thirty months have ex- 
pired from a previous intercalary month. This too indicates 
only a possibility and nota certainty. The Nirpayāmrta 17 
declared that a month is added between thirty and thirtysix 
months. This too is only approximate. A more definite rule is 
that the lunar month in which no sankranti occurs ís called 
adhika ( intercalary ) and bears the same name as that of the 


1023. vassal: qup gi agiter flameinigena! aftara@anaanrreaat 
(auum g! uaga XII. 1. 

1024. qaaqaa aq gi mM: !  CWIHETDLIGHIHU TA a gies 
at: aiga autora A aaa Ala: u Auei 52. 3-4, 

1025. altdacaweara arta sea g | carqan@iteaed faana garga N 
Wage Trea agigsannesa adage g qearearaitaneqd Um RTEA: 
ÅR: arate me: N Aona I. 72. 21-23 q. by ans ( are pp. 27-28); 
a similar verse is quoted from afasitgira by gang on qr p. 27 and by 
qa. (onm. p. 371) ‘gaama: wtesrerernar a@arat quit 
TURAR: t. 

1026. sra wa Hlanyel | RRRA a aria: Anaga al AGATE: 
a gal mA Saran wal ced aw wenn ag aa! g. p. 521 
( qaearatiaia ), ganz on («re p. 28 ) refers to it and eur. (on sara p. 370) 
quotes it, armo p. 140 reads ‘ ARA ara: Ena Sur 7 


1027. Aaaa wefXsrarrgi umen arat «qw (run gia 
Rongi Rarer gR. p. 521 (Krat ). 
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next lunar month which is called suddha or nija or prükrta to 
distinguish it from the intercalary month or if in one solar 
month two amāvāsyās 2 end then there is an adhikamása or 
malamasa. ihatlunar month in which two sankrantis occur 
gets two names of which the first is retained and the second is 
suppressed (i.e. this second becomes a /:aya masa) This 
means that a ksaya masa occurs when there are two sankrantis 
ina month. That lunar month in which the sun enters Mesa 
sign is called Caitra, that in which he enters Vrsabha is called 
Vaisakha and so on. 162? 


One or two points more about adhika and ksaya months 
may be mentioned. The seven months from Phalguna to 
Á$vina can become only aika but never ksi. Kartika 
and Margasirsa may become both Adhika and Ksaya, but 
rarely; Magha can become adhika but it has never been 
adhika or ksaya (vide Ketkar’s work p. 40). But the 
Suddhikaumudi says that Magha was a ksaya month in sake 
1397; 1039 and the Malamasatattva quotes a text to the effect 
that Magha may be an intercalary month, but Pausa never, 
About Pausa, Mr. V. B. Ketkar (in 'Indian and foreign 
chronology' p.40) says that Pausa has almost no chance of 
becoming adhika, but has greater chance of becoming Xsaya 
than Margasirsa’ (but see a little below). A ksaya month is 
generally preceded and followed, though not immediately, by 
an adhika month, so that there are two adhika months when 
a ksaya month occurs in some years. The Siddhànta-Siromani 
states that one out of the three months only viz. Kartika, 
Margasirsa and Pausa can be ksayam4sa and that when a ksaya 

1028. qauisnead ad wat asigd wig ARARA AgI Sri ferens: t 
ya quoter by ane on aig p. 36; quauis p. 140, which explains aga as 
quicum; STS HIPAA STATS: WHE: TZ BEURRE: warea: Raia | 
aa: HARA rema: Taal atarasaaags wu reas (uguford 
arqan verse 6) q. by ange on ama p. 23, J. st. p. 272 (reads sreqqu), 
Ya. &. p. 5, RAATIRA p. 142 (explains wea: vgzuprWp:). Vide penet- 
war verse 23 p. 28 ‘ adma aRar (gen: aam NA ig ! RARA: egt 
THOR Al AHA As HODIE: ! 7. 

1029, Aquaria: für aa ahora! rd Arenan qa A eite! 
signi q. by gigantea p. 255, waaga 141 (explains ' gygarafrarast 
was a g med RENTRE); aa is explained as dix qa Bq ard 
aa ganag aaen gaara N 

1030. miniga gia màng qaaa agan Aa Su 


maagama g. al p 272, gaai wreerdlat mA aea cg naa "iem 
wala a NIA RAA t ARRA wea! RNET p. 774. 
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māsa occurs there is an adhikamasa before and after it within 
three months (Grahaganita, Madhyamadhikara, verse 6, 
explanation). The curious reader may consult pp. 246-251 of 
the C, R, C. Report for light on the intercalary months. The 
Siddhanta-siromani’™! mentions some saka years in which 
ksaya-mása occurred or would occur, viz. in saka year 974 
(expired) occurred a ksaya month and a ksaya month will occur 
in gaka 1115, šaka 1256, saka 1378 and a ksaya month generally 
occurs after 141 years and rarely in 19 years, In No, 1387 in 
the list of Inscriptions by D. R. Bhandarkar thera is a reference 
to the 2nd tithi of the bright half of the first 12 Pausa ( dated 
samvat 34, probably of Harsa era ); for a reference to 2nd 
Asadha see Sohawal plate of Sarvanatha in year 191 (probably 
Gupta) in E. I. vol. 19 at p. 120: for 2nd Pausa Jesar plate of 
Siladitya in 357 Valabhi era in E. L vol. 22 p. 120 may be seen. 


The rules about what religieus acts should be done or not 
done in an interealary month will be dealt with a little later. 
The Santiparva refers to the ksaya of samvatsaras, months, 
paksas and divasas ( tithis )3, When there is a ksayamasa, the 
adhikamàsa before it is like all ordinary māsas i. e. there is no 
prohibition of doing religious acts in it, but the adhikamasa that 
follows a ksayamasa is the one that is declared unsuitable for 
religious rites. Adhikamisa and ksayamàsa may be illustrated 
by one example for each. Suppose that there was Mesa 
sankranti on Caitra amivasy4, that from the first tithi following 
the amavasya to the next amāvāsyā (which is Vaisikha) there 





1031. wüssvafzavdídu mand fiero: | aa Rng- 
RAM Waist HATA: eng wPagighta tH. hr (aea, RAAR 
verse 7) q. by fa. fa. 10, qum p. 142. 


- 


1032. Tig asa at a um WTIR Gig: Aara: W Hs: Wídígeisfu- 
"IH: N q. by «giai. p. 522. This verse is quoted by Bapudevashastri 
(editor of Rerne p. 49 note) as from wgiegira. The 4th 
pada lays down that if there are two sankrantis in one lunar month an inter- 
calary month is required and that the intercalary is the latter of the 
two. There were two methods of naming adhimasa; one was to give to the 
adhimasa the name of the next following month; the second was to give to 
an adhimasa the name of the preceding month ; in these cays it is the 
first method thatis followed. The HUAI 18 says uregiféramets- 
WU: Meas rau. g. On Hig p.32 says E eie AALS mhg 
Arad’. Vide App. to E. I. vol. XIX-XXIII for first Pausa. 


1033. aa gaaat MARA a ard dur! Wanpd dur weg [qur 7 
HATA | ap gu A arge evgi wegaengemum N muís 301. 46-47, 
H. D, 84 
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is no sankranti and then Vrsabha sankranti occurs on the Ist 
tithi thereafter; the month that had no sankranti would be 
adhika Vaisakha and the month on which Vrsabha sankranti 
takes place would be the suddha ( proper ) Vaisakha. Now as to 
ksaya müsa; suppose that there is Kanya sankranti on Bhadra- 
pada amāvāsyā, then there is adhika Aévina followed by 
Suddha Aévina, on the first tithi of which there is Tula 
sankranti, then on Kartika-sukla 1st there is Vrscika sankranti, 
then on Margasirsa-sukla pratipad there is Dhanus sankranti 
and in the same month on amávàsyà there is Makara sankranti, 
Then that month having two sankrantis ( Dhanus and Makara ) 
would be called ksayamasa and so there would be one month 
Pausa (constituted by two months, Margasirsa and Pausa). 
Then on Magha amavasya there is Kumbha sankranti, then 
Phalguna would be adhika māsa and there would be Mina- 
gankranti on suddha Phalguna-sukla pratipad, Thus in the year 
in which there is a ksayamasa, there are still 13 months and the 
days of the year amount to some days less then 390. 


The four kinds of months, Cindra, Saura, Savana and 
Naksatra ‘4 have already been described (p. 657) when speaking 
of the Candra and other years. As observed by the Krtyaratna- 
kara (p. 80) the nàksatra month is not required in Dharma- 
śāstra, but is known only in Jyotisa-Sástra. Paficangas are 
generally prepared for each year, They contain separate 4 
pages for the two paksas (fortnights) of each of the twelve 
months (or 13 months if there be an intercalary month). The 
five important parts of the Indian calendar arets tithi, week day, 
naksatra, yoga and karana. The Muhirtadarsana™* says that 


1034. maq maa: aeara mar Tat! gaia: gfi ar greg 

AAA: CAR wa AA TA AARS: " arem 16-17; 
MRSA ga: t 

1034a. The accompanying printed page is from the reformed calendar 
prepared according to the Karanakalpalata and used by some people in 
Maharastra. It may be compared with an extract of one fortnight from a 
pabcabga 223 years earlier than the one for sake 1878. It will be found 
that the fundamental contents are the same in both, 
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it may have six partsif the signs of the zodiac are given and 
seven if the positions of the planets are mentioned. Vara 
( weekday ) is the period of time between one sunrise and the 
next and not much will have to be said about it except about the 
origin of week days. A great deal has already been said about 
tithis and naksatras. What remains to be said about these, 
if at all, and the treatment of Yoga and Karana will be dealt 
with later on. We must revert to the topic of naksatras. 


The names of the twelve solar months distributed two each 
among six seasons are very ancient, They occur in the 
Taittirtya-samhitàa IV. 3. 11.1, Vaj. S. 13. 25. They are Madhu, 
Madhava, Sukra, Suci, Nabhas, Nabhasya, Isa, Urja, Sahas, 
Sahasya, Tapas and Tapasya, In the Brahmanas we meet 
with months (lunar) named from naksatras It is therefore that 
some works speak of rtus (seasons) as of two kinds, viz. Saura 
and Candra. The former begin either with Minarasi or Mesa- 
rasi, while the latter are called Caitra and the rest. The name 
of the naksatra is often formed into a derivative and joined 
to the word Paurnamasi, Pirnamasa or Amavasy4 and sometimes 
the names of the months such as Phalguna and Caitra occur 
in the Brahmanas ( vide note 1015 above ),1°39 


Panini derives the names of the months like Caitra from 
Paurnamas! and expressly names the Agrahayani (IV. 2. 22), 
Phalguni, Sravana, Kartik! and Caitri (IV. 2.23). ‘Paurnamasi’ 
itself is derived from Pūrņamāsa by the Vartika 2 on Panini 
IV. 2.35. The Full Moon tithi which has Pusya naksatra is 
called Pausi by the sütras ( Pan. IV. 2. 3 and IV. 2.21). Thus 
there were three stages; first the 27 naksatras were distinguished 
and named in the very ancient Vedic samhitás, then the Full 
Moon day was called Caitri Paurnamasi ( and so on ) because 
on that tithi the Moon was in Citra naksatra and so on; then 


1037. arageror (chap. 50, verse 202) enumerates these twelve months. 
The grhyasutras employ the saura month names; vide p, 610 above about the 
months for marriage. They occur in inscriptions also as the month 
* Sahasya ’ and ‘ Tapasya’ in the Mandasor Inscription of 493 and 529 of 
the Malava era ( Gupta Inscriptions p. 79 ff ). 


1038. qaar RT eg: SR Began: | Sarat wa Alara Aqren 
ay Aaaa: n arafaoraaitar 15. 
1039. mara gar: ars: (qr. IV. 2. 3; aRadio a. IV. 2. 21; 


gurerarqor: arde 2 on ur IV. 2.35. The agrea explains ‘qene «das 
Rura ard Nime (afar ' 
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the months were called Caitra, Vaisakha &c. because they had 
Caitri or Vaisakhi Paurnamasi in it. All this occurred long 
before Panini. Later the saura names Madhu, Madhava &c, 
came to be identified with lunar months Caitra, Vaisakha &c. 
and became synonyms. When this occurred it is difficult to say. 
But it is much older than the Christian era. It must be long 
before Kalidisa, who in his Meghadita first speaks of. Asadha 
and then refers to the next month Sravana as Nabhas. Often 
on the Full Moon day the Moon might not actually be in or 
very near Citra or Sravana naksatra but that did not matter; 
the month would still be called Caitra or Sravana as the case 
may be. 10 


It has already been shown that in ancient Brahmana times 
the months ended with the Full Moon (1. e. were pürnimànta ). 
When foreigners like Kaniska and Huviska ruled over Northern 
India they stuck to the Pürnimànta Indian months in their 
records, though here and there they employ Macedonian month 
names. For example, the Greek month Gurppiya is used in 
Huviska’s reign ( 28th year ) in the Mathura Brahm! Inscription 
and the Greek month"! Artemisios also occurs. In the Zeda 
Inscription the month must be held to be purnimiàánta as the 
naksatra Uttaraphalguni is there said to have occurred on the 
20th day of Asadha.192 The Tekkali plates of Devendravarman 
record a grant on the occasion of a lunar eclipse on the 30th day 
of Magha.95 Similarly, in the Lodhia plates of Sivagupta 


1040, aquo uiia at ay aa: Tada | AKRAARAMT AAA ATT 
TET: yg a aT aotar arat IA N | wrens Wr anA 
favis: i q. by gta on maniua 16, 1, who explains ‘ ‘aga feret aaa "T 
TAMIR HSA EAA ANA Towa Ae sw sacha Peat sU DR 
wag Arar aq. Mr. Tarakesvara Bhattacharya in his paper on ‘ History 
of ancient Indian Astronomy ’ in J. of Ganganatha Jha Research Institute, 
vol. XI-XII (1953-55) at p. 17 quotes as from aqmyige the verse ' gest 


TTA UG Aa qp Wu AT SIRapo IND HTUTSUSiqHmIQSIQA ^. It appears 
that afrveaqrar does not accept this verse as the original verse of Amara, but 


only as a variant reading. Mr. Bhattacharya seems to be unaware of this. 
The menneg on ard 5 on qr. IV, 2.3 says | UAW WHA TART 
waite gsuure warhaaict t. 

1041, "Vide E. I, vol, 21 p. 56 at p. 60 for the first and C, I, I. vol. II 
p. 170 for the second written as ' Arthamisiya ' on the Wardak vase of the 
year 51. 

1042, E.I. vol. 19 p, latp,15 = C. I, I, vol, II, p. 145 ' Sam 10 1 
Ashadasa Masasa 20, Uttaraphagune, ' 

1043, I. H.Q., vol. XI p. 300 at 302, 
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Balarjuna of Ko$ala ( i. e. Chhattisgarh region ) published in E. I. 
vol. 27 p. 319 the date ' Sambatsare sapta paficasattame Kartika- 
pornamasyaém ankena samvat 57, Kartika-dina 30’ (p.325) 
shows that the month was pürnimànta, The Rajatarangini’™* 
says that king Hariraja came to the throne at the beginning of 
Asadha in the 4th year (of the Laukika era), who ruled only 
for twenty-two days and died on 8th of the bright half of Suci 
(i.e Asadha) and thereby shows that the month was pürnimànta 
in Kashmir then as now. 


Though inscriptions before the Christian era raraly 
mentioned the names of months (such as Kartika 14th in the 
Kharosthi Inscription of the Greek king Menander, 5 2nd 
century B. C. ), the usual mode is to mention the rtu (season ), 
then the number of the month ( and not name ) in the season and 
then divasa, e. g. vide the seven inscriptions from? Mathura 
and the Sarnath Inscription of Maharaja Kaniska,!??" In some 
inscriptions only the r/u ( season ), the number of the paksa and 
the day occur; vide Nagarjunikonda ®®# Ins. (3rd century A. D.), 
the Omgadu grant of Vijayaskandavarman (E. I. 15 p. 252 
* Hemantapakse trtiye trayodasyam’), the Naga image Ins. of 
Kaniska’s time (E.L17 p.11) in sa. (Samvat) 8, gri. 4, di 
(divasa) 5. Vide also Lüder's list No. 922 and No. 1202 (the latter 
of Madhariputa Purisadata, samvachhare 20, Vasapakham 8, 
divasam 10). Sometimes the month is mentioned but no paksa 
and the days are counted continuously from 1 to 30 e. g. Khoh 
plates of Maharaja Jayanatha (in year 177 and 22nd day of 
Caitra ) and Khoh plate of Sarvanatha in year 193 month Caitra 
day 10th without the mention of the fortnight (vide Gupta 
Inscriptions pp. 121 and 125), E. I. vol, 20 p. 59 at p. 63 ( sam. 
159, apparently of the Gupta era, Magha di.7), E.I. 19 p. 96 
(the Mathura pedestal Ins. of Kushàna year 14 in Pausamasa 


1044. aair aAA: sitersnird Ganaan n 

fasta Fa taren aaa: | at aa gram: JAIRA !" wt 
aviguft VII verses 127 and 131, 

1045, Vide E. I. vol 24 pp. 1-8, for the Bajaur casket Inscription of 
Minadra, 

1046, E.I. vol. 19 p. 65 (seven Ins from Mathura) at p. 66 qt 33 3 
2 fe 15.7 

1047. E. I, vol, 8 at p. 176. ‘#222222’ (Sarnath Ins, of 
Kaniska ). 

1048, E. I. vol. 20 p. 16 tat fafedizgkaaara aa care & faa yo, ibid. 
at p. 21 gagi stant qf ioc Raa ad & fete van. 


670 History of Dharma$astra Į See, IT, Ch. XVIII 


divasa 10 ), Gupta Ins. of Gupta year 129 in Jyestha-masa di. 18 
(Gupta Inscriptions p. 45 at p. 46). The non-mention of the 
paksa and the continuous counting of days from 1 to 30 continued 
even in the 9th century, vide Kota Inscription of Samanta 
Devadatta (lI. A. 14 p. 351) of samvat 879 (923 A. D.) Magha 
gu. 20. It may be noted that here the month is purnimànta. 
In modern times people use such abbreviations as su di or va di 
or vadya. The first is abridged from śukla dina (or divasa) or 
Suddha dina and the latter from bahula-dina or divasa ( va and ba 
being often interchangeable ) For ‘bahula’, vide E. I. vol. 16, 
p. 236 at p. 238 (inscription of Rudrasena in the year 127 held 
to be of the $aka era), Rudradaman’s Junagadh inscription in 
the year 72 (150 A. D. ) of Margasirsa, bahula-pratipad ( Lüder's 
list No. 965 and E. I. vol. VIIL p. 36 at p. 40), Udayagiri cave 
inscription in Gupta era 106 (425-26 A. D.) 'bahuladine' 
(Gupta inscriptions p. 258 ) For śukla, vide Gupta Inscriptions 
pp. 95, 102, 114 and for suddha, vide the Nasik cave inscription 
in the year 42 of the reign of Usavadata, son-in-law of Naha- 
pana, where we have ‘ Katikasudhe’ ( in E. I. VIII at p. 82 ) and 
Pardi plates of Dahrasena in Kalacuri year 207 (i. e. 455-56 
A.D.) in C LI vol IV pp. 22, 24 ( Vaisakha-suddha-trayo- 
da$yam ); for su di, vide E. I. 17 p. 110 (of the Valabhi year 
106,525-26 A. D.). For 'badi' vide JBBRAS ( New Series ) 
vol I. p. 66 ‘ Bhadrapada ba 13' in Valabhi year 210 and E. I. 
19 p. 126 plate of Dhruvasena (in Valabhi year 210 Bhadra- 
pada ba di9). It may be noted that ‘sudi’ and ‘vadi’ are 
treated as indeclinables (avyaya) and included in the ' svarā- 
digana’ (‘svarddinipitamavyayam ' Pàn. I. 1. 37 ) by later gram- 
matical writers. The Kasika, however, does not include these 
two in the ‘svarddi-gana’ which is an @kriigana aud therefore 
liable to be added to. ‘Vadya’ is inexplicable except as an 
attempt to have some word with some assonance of sound 
paralle] to suddha and related to ‘va di’. Itis not clear why 
the word ‘paksa’ is not used in many inscriptions before and 
after the Christian era even though the word paksz occurs in 
such ancient works as the Brahmanas!!? and Upanisads, The 
Chandogya-Upanisad (IV. 15. b and V. 10. 1), the Brhad- 
àranyaka-Upanisad VI. 2.15-16 employ the words ‘ apirya- 
mana-paksa’ (also ‘ purvapaksa’ and ‘ aparapaksa’ in Br Up. 





1049. aut yid gen Weed! aeaaea V.9. 14; d yaaa «Tq 
qatar wate 4 mp ceases aequ urendq ATA waíd | qut. 
TATA STINT HET TAT: n d. wm. IL 2,3, 1, 
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HI 1. 5) and ‘ apaksiyamanapaksa ' ( and also ‘ aparapaksa’ for 
‘bahula’ or ‘krsna’). Panini derives the word 'paksati' 
(meaning the first tithi of a paksa) from the word ‘paksa’ (V. 
2, 25 ‘ paksat-tih °). 


In South India months are known by the rasi names (such as 
Mina-misa, Mesa-màsa). That practice prevailed in the Pandya 
country long ago. Vide E. L vol. 25 p. 35 where a solar eclipse 
is said to have occurred inthe month of Mithuna in the 12th 
year of a Pandya king ( about 959 A. D. ) 


The intercalary month is called adhimasa, malamasa, malim- 
luca, samsarpa, amhaspati or amhasaspati, purusottamamasa. 
These words require some brief explanation. in the first place, it 
may be noted that from very ancient times the 13th month was 
condemned. For example, the Ait. Br. says that the gods 
purchased soma plant from the 13th month and that one who 
sells soma plant is sinful, that the 13th month does not exist as a 
favourable period.» In Tai. S. the 13th month is called 
'samsarpa' and 'amhaspati' (I. 4. 14. 1 and VI, 5. 3. 4). 
* Amhas' means ‘sin’ in the Rgveda. Vide H. of Dh. vol. IV. 
p. 6. It is called adhimàsa because it is an? additional 
(adhika) month. It is named malamasa because this month is 
as it were the dirt or refuse of time. 1052 The word malimluca is 
found in the Atharvaveda VIII, 6.2 but its meaning is doubtful. 
It is also found in the Kathakasamhita. In later literature 
* malimluca' means 53 ‘a thief’. In Rgveda X. 136.2 (‘munayo 
vataraSanah piganga vasate mala’, sages sons of Vatarasana, 
cover themselves with brown dirty clothes), the word mala 


re Rr RR 


1050. d aatesnmenaseaenaagal metus «3 dahacw,- 
faa qr fe wid s. Wl. 1 q. by scum p. 783 and explained 
' wav rar: daa enisal gawreeaQed Banat wardarcaie- 
Reqd: 1? and maur explains ‘mafa guanag Area t 

1051. «efreuesgrqsmmrGsumwenqiümerqhmm: | com. ge} on 
aaa 18. 

1052. as qq Heed md KERRAT RNA (IWVIUUTSUITTUI- 
ed (v. 1. ip ups by ga. (on sm. p. 371 ), d. on qma p. 28' 
gr. sil. pp. 274. 278, smt. Ñ. p. 129. 


1053. dii gium RGN ure gerer m anam. 38.14 (161); 
AGATA p. 768 quotes eem | quamet g vin egenus me a- 
teal siat fadiu : gud: wait! and adds ° "ét Ws aaa egi ROT: U. 
MSM WT FTA ATT | zi. 277. a VI. 12. 15, E in the 
wey as aag Aaa sesumarqeasariisesiatd 
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appears to mean ‘soiled or dirty clothes’. The word ‘ malimluca’ 
occurs in Vāj. S. 22. 30, Sánkhayana-srautasütra VI. 12. 15. 
The Malamasatattva derives the word as follows: ‘being mali 
(soiled) it passes on’. The words ‘samsarpa’ and ' ainhasaspati' 
occur in Vaj. S. 22. 30 and 311%! respectively, and ‘ amhasa- 
spati’ in Vaj. S. 7. 31 after the mantras referring to the twelve 
saura months, Madhu, Madhava &c. The Tai. S. ( L 4. 14. 1 and 
VI.5.3.4) has the formula ‘samsarposyaham-spataye tva 1055 
'Amhaspati' literally means ‘ the lord of sins or evil’ (ie.a 
condemned month ). Later medieval writers make a distinction 
between samsarpa' and'amhaspati' When there are in one 
year two adhimàsas and a Ksaya māsa, tho first of the two 
adhimasas is called ' samsarpa' and it is not condemned for all 
religious matters but only for marriages, such sacrifices as 
Agnistoma, festivals ( that are not obligatory ) and auspicious 
rites of children (such as *nàmakarana') The name amhaspati 
is confined to ksayamdsa. The intercalary month is called 
Purusottama-masa (Visnu being called Purusottama) in some 
of the Puranas as in Padma VI. 64, probably with the purpose of 
reducing the opprobrium that attached to an intercalary month. 


In the Dharmasastra Literature considerable space is devoted 
to the intercalary month e.g. in the Agnipurana 175. 29-30, the 
Rajamartanda (folios 68a-69, verses 1078-1115), Kalaviveka 
of Jimutavahana pp. 1139-168, Hemadri on Kala pp. 26-66, 
Kalanirnaya of Madhava,  Madanapirijàta pp. 544-550, 
Suddhikaumudi pp. 265-296, Malamasaiattva (Jivananda ed.) 
pp. 736-856, Samayaprakasa pp. 140-155 (part of Viramitrodaya), 
Nirnayasindhu pp. 9-17, Smrtikaustubha (samvatsaradidhiti ) 
pp. 520-329, Dharmasindhu pp. 4-7, Purusàrthacintamani pp. 
17-91. A brief treatment is all that can be attempted here. 


1054. yamg sagna e! are. c. VII. 30; wad awt Maa 
lal ATEN egina Stat | rar. uw. XXII, 31. 
1055. sanardi eenaa curn! Aika aa ant Wenger dq 


A om A 


Smal a. «. Vl. 5.3. 4. 


1056. «itm a ARA: Glasses m iias TTA TRO 93 rea: | 
agaaa q. by 8.on wr p. 30, wmm p. 143. aanren 
gi pedeu spa: | arqurat awa: ou aieeniddarn: tar. A. KR 19. The 
gai comments ‘yaranma: yawned ater: fa deu zt 
the gríarmiwdi remarks era uq FAA ataH wuüdifd «uds aes qzud À 
«pum AIN ARARA TF at’ p. 271; aAA Inma send 
aA arque (v,l.arqmewa) | Ape equ waemganQteamgog t 
q. by è. (on ara) p. 34, Hama p. 782, qii p. 144 ( reads grams: ). 
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The Agnipurana provides: '57 one should avoid in an inter- 
calary month the performance of the following acts, viz. of 
consecration of Vedic fires, the establishment of images, sacrifices, 
religious gifts, vratas, the recitation of the Veda after under- 
taking it, observance of certain nzyamas such as mahanamni, the 
letting loose of a bull (after sapindana), tonsure ofa child, 
upanayana, rites such as the samskéras of namakarana, in- 
auguration of a king. Long lists of what may or may not be 
done in an ittercalary month occur in many works such as in 
Hemédri on Kala pp. 36-66, Nirnayasindhu pp. 10-15, Dharma- 
sindhu pp. 5 7. It would be enough if some general provisions 
are stated. The gereral!^? rule is that one should perform 
obligatory acts and acts prescribed on certain occasions even in 
an intercalary month. For example, one must perform even in 
an intercalary month daily sandhys worship, the five daily 
Mahàyajüas (such as Brahmayajfia, Vaisvadeva), the offering 
into fire (as an agnihotrin) and must take a bath if there is an 
eclipse (in adhimàsa), although this is natittska; so also one 
must perform -the funerary rites after a relative's death even if 
the death takes place in an adhimàsa (this also is naimittika ). 
But an obligatory rite should not be performed in adhimasa if 
Sástra allows its postponement, e. g. Soma sacrifice, The general 
rule is that no kàmya rite (not obligatory, but to be performed 
for securing some object or result) is to be performed in adhimasa, 
There are exceptions to this also if a certain religious rite is 
begun before an adhimàsa falls (such as a Prajapatya penance 
for twelve days ora candrayana penance for a month) it may 
be continued even in adhimasa. If there is drought and one 
desires to perform the K@riri st, for bringing down rain, this 
may be done even in adhimisa, since to wait might defeat the 


— 





1057. sueqprd Rsa vaga al Hagaugqce quot ener | 
mgr a esu Bastiat afge 175. 29-30 (reads gag) q. by I. FT. 
p. 283 (without name). This is cited by è. (on wT) p. 40 as occurring 
in qurns, guid, Tatar and sqifd:mm and by mr f. p. 129 and ww- 
WATS p. 149 from sqita: qmm. 

1058. gee: feed UE galore: wa aaga digesta seres 
Rasa aT pU eNcTe m pU sre uíerd ga AA mur! 2. on ares DP. 
45-46. The first verse occurs in gaag p. 349 and is q. by wm. R. p. 140, 
SoHTHdqu p. 788, AIRT p. 144, For qaza vide H. of Dh, vol, IV. 
p.371n. The wma explains that aara here means syg performed in 
the shadow of au elephant, 


H. D. 85 
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desired object. These provisions are neatly summarised in the 
Kalanirnaya-karikas quoted below. 105? 


Certain matters were to be done only in malamaàsa such as 
the gift! of 33 apūpas (cakes) every day to brahmanas or at 
least once in the intercalary month; certain acts were not to be 
done in adhimàsa, but only in the suddhat*©« month, such as 
the sinking of wells, construction of tanks, solemn sacrifices, 
the mahadanas and vratas. Certain matters can be done in 
adhimasa as well as in suddha-màsa Y! e, g, rites on a pregnancy 
(such as pumsavana ), taking interest on money lent, wages of 
workmen for fixed periods, monthly sraddha ion amavisyà), 
daily gifts, bath at a holy place, japa (muttering mantras), 
homa with barley grains or rice or sesame, rites on the birth of 
a child, funeral rites, n1va-éraddhas, $Yàddha on 13th tithi with 
Magha-naksatra, the sixteen sraddhas, bath and $ráddha and 
gifts and japa on lunar or solar eclipse, obligatory and naimittika 
acts; these may be done in malamasa also. A great deal of 
discussion is held on sraddhas in malamisa by Hemá&dri on Kala 
(pp. 56-63), Malamasatativa (pp. 841-856 ), Nirnayasindhu 


1059. ara aana HT Rg | emu AAT WE Wed 
WIES qq! TaN Werne ATTA N GNTSUT GÜHTdsg Gel 
area: uga aed qaia gd errata EAHA gem 
VATA | HTT AGATA siam STATT eraeqma Remia «easi! 
maagi feed wreuumg aAa aA an RT 21-24. AAR is defined by 
A. AY. qup p. 788 as ‘araga a RAN Raa aa a Aa A 
TA. About Miaa, qatar P 148 says amama gannan- 
mEn Qa fdfeamroorareanameun i. 

1060. The GEASS AS] (P. 524) quotes aang m TÀ au fated 


gm m mt 


Srt ftre a wu usaian q) aaterere GU qaaa tea gea 


“maa aa a aa cp wr! magdaan nU aAA were 
Weed AERA RA mI geiena gi ger eaa Aart a AY- 


VI mAN at) YAANI wu GRENA uTenti 7. 


1060 a. miget IRRA T a gagar g agaa Qa i 
q. by &. on are p. 41 and a. (3. p. 130. agreras have been enumerated and 
described in H. of Dh, vol. II pp. 869-877. 


1061. wa: vm ardfiu wea smear eri | RAA feed enfe 
Raida t disset ait grt RAR: i manaia vase qus dt 
AMIN ATS smrreufq | Aem ggi vari METAAN RR era 
wena feed me aut gq. by 2. (on are p 52), WAIARI p. 145; wee 


Aer qusrqmfaveqrfeansraarain, for TIE vide H. of Dh, vol. IV. 


pp. 262-263 and 577, 519—520; for sixteen sraddhas, vide H. of Dh. vol. IV, 
pp. 518—519. 
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(pp. 11-15), Samayaprakasa pp. 151-155. This is passed over 
for reasons of space. For some remarks on the $ràddha ofa 
person dying in an intercalary month, vide H. of Dh. vol. IV. 
pp. 546-547. 


Just-as the 13th month was to be discarded for religious 
rites, in Western countries number 13 is supposed to be unlucky, 
particularly in the case of company at a table. 


One of the five angas in the Indian paücangas is the week- 
day. A brief discussion on days and week-days has therefore 
to be held. The interval between two sunrises was considered 
as the most important unit of time. This is solar and is called 
the civil day. But £i is a lunar division of time ( as described 
above ) and begins and ends at various spaces in the solar day. 
The word ‘day’ has two meanings, viz. (1) from sunrise 
to sunset and (2) from sunrise to sunrise? In Rg. 
the word ‘ahah’ is applied to both the dark part of it 
(i. e. ‘ratri’ night) and to the bright part. The word 
ratri is not so frequently used in the Rgveda as the word ‘ahan’ 
and the word ‘dina’ is very frequently used in compounds like 
*gudinatva', ‘sudina’ ‘madhyandina’; 'ahoràtra' (day and 
night) occurs only once in the Rg. X. 190.2. The word 
‘purvahna’ (first part of the day or forenoon) occurs in the 
Reveda X. 34.11. Three parts of the day also occur in the 
Rgveda viz pratah, saZgava and madhyandina!9€* ( mid-day ). 
These are three out of the five paris of the day, the other two 
being aparühna and astamaya, astagamana or sayahna, which 
five are mentioned in the Šatapatha Br. II. 3.2.9. Both ‘pratah ' 
(morning ) and ‘sayam’ (evening) occur in Rg. V. 77. 2 and 
'gàyam' alone in Rg. VIIL 2.20, X. 146.3 and 40. The day 
and night were also divided into eight parts by Kautilya (I 19) 
and by Daksa and Kátyayana, The division of the day and 
night each into 15 muhürtas has been already dealt with at 
some length on pp. 937-541. 


Great divergence prevailed about the beginning of the day. 
The Jews placed the beginning of the civil day in the evening (vide 
Genesis l5 ‘The evening and the morning were the first day ' 
and also L 13.) The Egyptians divided the day from sunrise to 





1062. Vide H. of Dh. vol, II. pp. 644-45, vol. III. p. 242 and vol. IV, 
pp. 376-377 for the different ways of dividing the day. 


1063. aga quu a G aaa cei quiuis. VI. 9. 1. 
1064. ga ur wq umi mere Tigat quier iw. V. 76. 3. 
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sunset into twelve paris and thus obtained hours whose length 
depended on the season, while the Babylonians!^ began the 
day with sunrise and divided day and night into twelve parts, 
each of which corresponded to two of the equinoctial hours. In 
Athens and in Greece generally the day commenced in historic 
times with the evening for the purposes of the calendar(vide Heath’s 
‘Aristarchus of Samos’, 1913, p. 281). In Rome the day began 
with midnight. With Indian writers the day begins with sun- 
rise (as in Brahmasphuta-siddhanta X1. 33), but they were 
not unaware of different beginnings of the day. The Panca 
siddhantika!06 remarks that Aryabhata declared that the day 
began at midnight in Lanka and again he said that it began 
with sunrise and that sunrise in Lanka coincides with sunset 
in Siddhapura, with mid-day in Yamakoti and with midnight 
in the Romaka country. 


In modern times the civil day begins at midnight. 


The seven day week is an artificial man-made arrangement. 
It corresponds to no astronomical or celestial phenomenon. The 
Mexicans had a week of five days 97 before the Spanish conquest. 
The seven days week prevailed among Jews, Babylonians and 
the Incas of South America. The Romans had a week of eight 
days in Republican times, while the Egyptiaus and ancient 
Athenians had a week of ten days. In the Old testament God 
is said to have gone on with the work of creation for six days, 
to have rested on the seventh and to have blessed it and sanctified 


1065. Hastings in E.R.E. vol. XII. p. 50 says so; but Prof Neugebauer 
in E. S A, p. 101 says that Babylonian day began in the evening and the 
first day of the month was made to depend upon a natural phenomenon, 
namely, the visible crescent of the Moon. Fotheringham in his Explana- 
tions to Nautical Almanac 1935 (at p. 769) states that the Babylonians 
reckoned day from midnight and mentions Pliny as saying that Hipparchus 
also did the same, 

1066. agria Fass ae awe: | apego G4 Wu ute 
TRIN Seat Ft BEI aeaay: aaa yet! enar aRt NARATAS- 
UTA: A qa. 15.20 and 23 Lanka here is not Ceylon but an imaginary 
island to the south of India. The location of Grau aud gant is not 
known; [r5 seems to be Alexandria. In ex épg (aia ) the 13th verse 
is ggi dt Bsa Asena: wide We! nva me URURÍSU SH: 
maq tl. This corresponds to wed. 15,23. Vide Surat, INSTEN, 
verses 38-40 for the four cities mentioned in the gyquearq being in the four 
directions, 

1067. Vide G. Schiaparelli’s ‘Astronomy in the Old Testament’ 
( translated, Oxford, 1905 ) p. 130, 
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it (Genesis 2. 1-3). In Exodus 20. 8-11, 23. 12-14 and Deutero- 
nomy 5. 12-15 God is said to have commanded the Jews to 
labour for six days, take rest on the seventh and to observe it as 
the Sabbath of the Lord God and to keep it sacred. Tho Jews 
gave no speci.l nimes to the week days except the Sabbith 
which was the last day of the week and which they observed on 
Siturd y (and not on Sunday ). 


The Old Testament contains no traces of proper n.mes 
having been given to week days. It appe:rs that even in the 
New Testament week days were indicited by numbers. Vide 
Matthew 28.1 ‘In the end of the sabbath as it began to dawn 
towards fhe first day of the we:k came mary Magdalen &c.’; 
Mark 16.9 ‘ Now when Jesus was risen early the first duy of the 
week he appeared first to Mary Magdalen &c.’; Luke 24.1 
‘ Now upon tne first day of the week being early in the morning 
they came into the sepulchre’. Each of the seven days of the 
week is designated as the sabbath or holy day by various 
nationalities and religious communities i.e. Monday is the 
Greek Sabbath, Tuesday the Persian, Wednesday the Assyrian, 
Thursday the Egyptian, Friday the Moslem, Saturday the Jewish 
and Sunday the Christian. 


On the origin and development of the seven-day cycle 
the leading work is F. H. Colson’s ‘the week’ (Cambridge 
University Press, 1926 ). Some of his arguments may be briefly 
indicated, Dion Cassius (first quarter of 3rd century A.D.) in bis 
37th book says that Jerusalem was captured**’* by Pompey in 
63 B. C. owing to the reverence of the Jews for Saturday ( their 
Sabbath day) and he further makes the statements that planetary 
week originated in Egypt, that it was of recent growth and that 
it was in general use in his day; vide Dio’s ‘Roman History’ 
vol. III pp. 129, 131 where two traditional explanations are given 
as to how the week days were named after planets, the 2nd of 
which is based on the 24 hours ofthe day ard night. What 
must be emphasized is that Dio is positive that week days did 
not originate in Greece, but in Egypt and their introduction 
was recent. Dio was a Roman and wrote his History between 
200 to £22 A.D. Therefore, the introduction of week days in 
Greece could not have been earlier than the first century of the 
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1067 a. Vide Dio's‘ Roman History ' (Loeb Classical Library) vol, III 
pp. 126-127 where it is said that Pompey captured the Jewesh defenders of 
Palesiine on the day of Sabbath, because they did not work on that day 
at all. 
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Christian era. The names of six week days as we find them now 
have been found scrawled on a wall in the city of Pompeii which 
was engulfed in lava in 79 A. D. This points to the fact that 
present weekday names were known in Italy before 79 A.D. 
Colson finds it difficult to explain how the planetary week got 
ascendancy in the Roman Empire, since there is complete silence 
as to official enforcement of the week among Romans or even as 
to the recognition of the planetary week. He is perplexed by 
the week day names among the Teutonic nations such as 
Wednesday and Thursday. Sarton ( in a ‘History of 
Science’) thinks that the Jewish Sabbath, the story of creation 
with Egyptian hours and Chaldean astrology produced the 
present week (pp. 76-77). Sarton thus thinks that Greece had 
nothing to do with the introduction of the planetary week, but 
only Egypt and Babylon developed it. The modern European 
hours are derived from the Babylonian nychthemeron for their 
equality and from the Egyptian Calendar for their number. 
Sarton remarks that the gradual spread of the seven day 
week throughout the world is the most remarkable instance 
of cultural diffusion next to the decimal notation system, 
since it was planned or enforced by nobody. As shown 
above the continuous seven day week with specific names for the 
days was unknown to the New Testament, which does not name 
the day of Christ’s Crucifixion or Ascension. It is difficult 
to point out any certain piece of evidence which can establish 
that the names and arrangement of the present week days were 
prevalent in Greece or any other European or Near East country 
before the 2nd century B. C. Ptolemy in his Tetrabiblos does 
not appear to make any astrological use of the week days. The 
present order of week days appears to be planetary, but if we 
look to the mere names the planets are arranged as Sun, Moon, 
Mars, Mercury, Jupiter, Venus and Saturn. Ravivara is the 
first day in the week for various reasons, one of which is that 
creation is believed to have begun on that day ( vide note 995a). 
That order apparently takes no account of the distance of the 
planets or of their mass, light or importance. Yaj. 1.295 arranges 
the nine grahas as the Sun, the Moon, Mars, Mercury, Jupiter, 
Venus, Saturn, Rahu and Ketu. The Visnupurana (I. 12. 92 
has the same order. The Vàyupuràána says that the Sun is 
beyond one lakh of yojanas from the earth and the moon is 
beyond the sun by a thousand yojanas, the naksatras are 100000 
yojanas beyond the Moon and each of the other planets are 
beyond the naksatras, the order being Mercury, Venus, Mars, 
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Jupiter and Saturn, each succeeding one being beyond each 
preceding one. If the planets be arranged in the order of 
distance from the earth they would stand as Saturn ( the most 
distant planet for ancient times), Jupiter, Mars, Sun, Venus, 
Mercury, Moon. The same! order is set out in the Arya- 
bhatiya. Suppose we start from Saturn, then the 4th from it (but 
including it) would be the Sun and therefore Saturday is followed 
by Sunday. If we start from the Sun, then the 4th from it, would be 
the Moon and so Monday is the weekday after Sunday and this 
may be further carried on. 1t is argued that the order of week- 
days was suggested by the Egyptian system of 24 parts for the 
day, each part being ruled by one planet in order. On Sunday, 
the first part is ruled by the Sun and after 21 parts the 22nd is 
again ruled by the Sun, 23rd by Venus, 24th by Mercury and 
the next day (25th hour) would be Monday. If this arrange- 
ment of weekdays is due to the system of 24 hours and rulers of 
hours, the same order can be arrived at but only in the reverse 
way if, instead of 24 parts, the day is divided into 60 parts (the 
ghatikas). Suppose if we begin with the Moon, each ghati 
being assigned to one planet, 57th would be the Moon’s, 58th 
Mercury’s, 59th of Venus, 60th of the Sun and so the next day 
after Monday would be Tuesday. 


It appears that the continuous seven day week did not form 
part of the religious life of any nation in antiquity and even 
now it is no part of the religious life of many peoples. Great 
controversies have raged round the origin and spread of week- 
days. It is said by many scholars that the Indian weekdays 
are not indigenous, buf have been borrowed from the Chaldeans 
or the Greeks.%? An effort will first be made to present the 
Indian literary and inscriptional evidence to indicate how far 
backwards the occurrence of the weekdays in India can be 
carried. The oldest inscriptional evidence so far available is 
that of the Eran stone Pillar Inscription of Budhagupta in the 








1068. mam: waaay eseTaeg: | dur waar u- 
Hegel t argas, «nuam 15; vide also uaga, chap. on yig 
verse 79. 

1069. Fleet in JRAS for 1912 p. 1039 suggests that the Jewish 
Calendar of week days found its way into India after Europe received it 
i. e. in 3rd century A.D, Jayaswal (in I, A. vol, 47 p. 112) says that if week- 
days were received from outside India, it must have been from Syria direct 
and not via Europe. Dikshit in his monumental work appears to hold that 
India received weekdays from the Chaldeans. 
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Gupta year'^? 165 (i. e. A. D. 484), which mentions Thursday and 
the 12th tithi of the bright half of Asidha. Supposing for 
argument that weekdays were originally borrowed from some 
foreign country, at least a few hundred years would be necessary 
before such a borrowed system could become general and could 
be utilized even in Indian proclamations by a great Indian 
imperial dynasty like the Guptas. 


Let us now turn to the literary evidence. The Aryabhatiya 
(Dasagitika, verse 3) mentions 'fhursday. ?! In Brhat- 
samhita !U- occurs this ‘when Pitamaha declared that the week- 
day Tuesday does not lead to auspicious results or when 
(I declare) that the day of the son of the earth is inauspicious, 
what difference is there between (the sastra) composed by a 
divine author and that by a human author ( like myself )?' It has 
been seen above ( p.158 ) that the Paficasiddhantikd tells us that a 
five year cycle started according to Pitamaha in the second year 
(expired) of the Saka era. Therefore it appsars that Pitamaha 
who probably wrote about 80 A. D mentioned Tuesday. The 
Paficasiddhantika (in I. 8) mentions Monday in summarising 
the features of the Romaka siddhinta ( vide note 1004). The 
Brhatsamhita in chapter 103 (verses 61-63) sets out what 
actions are proper to be done on the weekdays from Sunday to 
Saturday and Utpala quotes eighteen AnustubA verses in all 
from the ancient astronomer Garga on the same topic.V7 Kern 


1070. sa qup aint wal p Tawa! £IWIZSIH-ZDE-G si Ue 
sue! Gupta Inscriptions (ed, by Fleet) No. 19 p. $9. Vide V. B. 
Ketkar's ‘ Indian and Foreign chronology ' pp. 50-51 where he establishes 
that this day corresponds to June 21, A. D. 484. 


1071. REg HW Su WIE WaT Tar Wi HONS TAT A cg Zee 
aaea WRSEQT i gasning verse 3, The com, explains: vs: wat a 
Rufaa mAN MAIR: € míiupeiena menpb bp gfesa fqq 
aes weuucrsu Beard nar mid u(üig:! weargefeserq yaad 
UY Wa aaga Feith: |, This verse means ' There are 14 Manus in a day 
of Brahma and 72 yugas make up the period of a Manu; since the beginning 
of this kalpa up to the Thursday of the Bharata battle six Manus, 27 yugas, 
3 yugapadas have elapsed.’ ag: means pqg AAT: ee: (dau, in the 
system of ağa g = 14; gw = 72; wp = 70 and w = 2; gat = 27 (s being 
=7 and «or w — 20); 3 — 3. srgmid in amepeRreiea XI. 11-12 criti- 
cizes sTTw2 for his views mentioned in note 1066 above. 

1072. ARa a guage Ware | gagaan A a 
ara AAN AFA: (v. log) gge L 4. 

1072a, The wmm X 7.5 says ‘saiang qian "Tdi T4 | 


sud waar Ha TATA Ae qug? This is said of qù (who is said in verse 7 
to haye been the syrara of the Yadus), 
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assigns Garga to the lst Century B.C. This would carry the 
knowledge of weekdays in India to the first century before 
Christ. Philostratus in his life of Apollonius of Tyana ( who 
died in 98 A. D.) relates (vide note 900 above) how when 
Apollonius travelled in India he received from Iarchus, the chief 
of the bráhmanas, seven rings bearing names of seven planets, 
each one of which Apollonius was to wear on each of the week- 
days. As Philostratus wrote in the first quarter of the 3rd 
century A. D., this would carry the knowledge of the planetary 
week in india at least to the lst century of the Christian era. 
The above references furnish a terminus ad quem for India's 
knowledge of the planetary week days (viz. first century B. C. 
to first century A D.). The terminus a quo cannot be stated 
with certainty. 


Now some other literary evidence about the dates of which 
there are likely to be doubts and disputes would be set out. In 
the Vaikhanasa-smarta-sitra (I.4) and Baudhayanadharma- 
sutra ( IL. 5. 23 ) tarpana (satiation with water) is offered to the 
Sun, the Moon, Mars, Mercury, Jupiter, Venus, Saturn and to 
Rahu and Ketu and the former mentions Budhavàra ( Wednes- 
day ) in II 12. It has to be conceded that other sütras such as 
Asv. gr. III, 4. 1-5, the Kausitaki gr. (IV. 9-10 ), the Hir. gr. II. 
19-20, Bharadvaja gr. III. 9-11 contain no tarpana to the week- 
days or their deities. The Atharvana-Vedanga Jyotisa has a 
section on weekdays (of eight verses) and points out what 
should be done on each of the seven weekdays from Sunday to 
Saturday ( two of which are quoted below by way of sample’ ), 
The Gathdsaptasati of Hala (a prakrit anthology ) mentions 
Tuesday and Visti (IIL. 61). The Yàjüavalkya-smrti (I. 296) 
enumerates the planets in the modern weekday order from 
Sunday to Saturday and adds Rahu and Ketu as qrahas and 
provides for a sacrifice to nine grahas (I. 295-308). The 
Naradapurana (I. 51.80) also does the same. The Matsya 
(chap. 93. 7 ff) provides for a more elaborate sacrifice to planets. 
The Visnudharmasütra (78. 1-7 ) refers to sraddhas performed 
on the seven weekdays from Sunday to Saturday and the benefits 
derived from such performance ( vide H. of Dh. vol. IV. p. 373-374 
for details). The Purànas contain numerous references to the 


— Àá— — 








1073. aaah wafer gura mr aves wp! wumGrnru ala Fara 
qm madmi gA ae tured a HA walter qui Best asa Wn 
MANA ait R a wast wits se € cmwudumquged(dq, TAT 


verses 2 and 8, 


H. D. 86 
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weekdays. The Nàradiya provides that Monday !?*, Wednes- 
day, Thursday and Friday are auspicious for all rites and 
actions, while the other weekdays yield the desired result only 
in cruel or violent actions. The Matsya provides that all week- 
days except Sunday and Tuesday are auspicious (253. 7.). The 
Kürmapuràna ( Uttarardha 20. 16-17 ) provides that sriddhas on 
weekdays from Sunday toSaturday respectively yield the benefits 
of health, happiness ( or prosperity ), success, ail desires, desired 
learning, wealth and long life. The Visnudharmottara ( IL 142, 
30-32 ) has similar provisions. The Brahmapurana (118. 30) 
recommends touching an asvattha tree on Saturday. The 
Vamana ( 14. 49-50) forbids certain actions on weekdays (such 
as an oil bath on Sunday or Tuesday). The Matsya specifically 
refers to Sunday ( in chap. 55. 4, 65. 5, 70. 46), to Monday (in 
57.4), to Tuesday (in 72. 27, 193.8). Though the chronology 
of all the above works is somewhat uncertain, yet if cannot be 
gainsaid that at least in the first two centuries of the Christian 
era planets had become objects of worship and the weekdays had 
been named and their order as it exists today had been settled. 
The Mahabharata, in spite of its vast extent and copious des- 
criptions of Dharmasastra matters, is entirely silent about the 
names of weekdays. The cumulative effect of all the evidence 
adduced above is to render it extremely probable, if not certain, 
that the worship of the planets and knowledge of the weekdays 
presided over by them was known to the Indians at least bet- 
ween 100 B. C. £o 100 A.D One further circumstance is that 
the names of weekdays in India are purely Sanskrit and there is 
hardly any reference to a weekday in Sanskrit works under any 
Greek or other non-Indian name, while in the case of the signs 
of the zodiac frequent use is made of such foreign words as kriya 
or leya. Fotheringham (in explanations in Nautical Almanac 
for 1935 at p. 769 ) states that the mean temporal hour with the 
‘length that it had at equinoxes is first found in Hipparchus 
( 140 B. C.), that Ptolemy in the Tables in the Almagest reckon- 
ed the day from mean noon of Alexandria and divided the day 
into sixty equal parts each of which was divided sexagesimally 
and that Ptolemy in his manual Tables divides the whole day 
into equinoctial hours reckoned from noon in Alexandria and 
subdivided these sexagesimally. This shows that two systems 
1074. gegaan aa: MIRA i Rog m RAAR: Ul 
mq I. 56 161. Compare vaarat III. 15 quoted above in note 152. amag- 
Wb a Agi ait a Qa was a nia gag Dire aaa Ag aati 
n aaay 14. 49-50. r 
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of dividing the day into 60 parts and also into 24 parts were 
accepted by Ptolemy himself ( who wrote only about 150 A. D. ), 
Therefore, Indians could very well have used very early the 60 
divisions system for finding out the order of the weekdays instead 
of 24 divisi.ns system. The Indians did not calculate their day 
from noon or night but from the morning. The Asvamedhika- 
parva! expressly says that the day comes first and then night. 


It is possible to advance several theories about the origin of 
the seven day week in India. The five planets ( Mercury, Venus, 
Mars, Jupiter and Saturn ) were especially regarded by the ancient 
Babylonians as the powers controlling the destinies of men and 
therefore five leading Babylonian divinities were identified with 
the above five planets. In course of transmission Babylonian 
names of divinities assumed Roman forms i. e. Ishtar, goddess of 
love, became Venus, the great god Marduk became Jupiter and so 
on ( vide note 748 above. The five planets together with the Sun 
and the Moon made a group of seven heavenly bodies. In 
Chaldean temple worship which spread to Syria, i& became the 
custom to sing the praises of each god on a particular day. The 
name of the god worshipped on a particular day was transferred 
to the day itself. The days which were sacred to the Sun and 
the Moon were called Sunday and Monday. Some Norse words 
like Wednesday ( Woden's day ) and Thursday ( Thor's day ) 
were introduced in England. But weekdays in Europe are ulti- 
mately derived from the Babylonian gods. It has already been 
shown ( pp. 598-600 above ) that India and Babylonia had close 
commercial and other contacts from very ancient times. Vide 
the recent work on ‘Hittites’ by O., R. Gurney (in Pelican 
Books, 1958 ), pp. 104-105 and 124 for technical Sanskrit words 
in horse breeding Vedic gods and royal names in Sanskrit in the 
14th century B. C. It is possible to argue that seeing the temples 
of planetary gods in which worship was performed on certain 
days some Indians got the suggestion of a planetary week, as it 
has been suggested above that the ideas of the Zodiacal signs 
were derived from Babylonian boundary stones and similar 
monuments. There were Sun temples in ancient India 1% 


1075, ag: qg4 añ WHA: ggg: Ta) MNA sani seas: 
RANGT: U MARARA 44. 2. 

1076. Vide Gupta Inscriptions, No. 16 at p, 68 (in 146 Gupta era) and 
No.18 p,79 for temples of the Sun and Br S. chap. 57, Matsya, chap. 257-263, 
Visnudharmottara III. 60-69 and Bhavisya I. 131 for temples and images, 
Br. S. 57 (verses 46-48) describes the appearance of the Sun image and 
Visnudharmottara III, 67-69 give directions as to how images of the Sun, 
the Moon and planets ( Mars and others) are to be made. 
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such as that of Martanda in Kashmir, that of Modhera in North 
Gujerat and that of Konarka in Orissa. Even now in some 
towns and villages there are temples of Saturn and Rahu 
(as at Rahuri in the Ahmednagar District of the Bombay State, 
which bears that name after Rahu). Kautilya mentions the 
several divisions of time from ‘truta’ to yuga and states that 
two nddikds are equal toa muhurta and an ahoritra (day and 
night) has 30 muhürtas ( vide note 681 above). From: this: it 
follows that Kautilya knew only the division of the day into 60 
nadis and that a nadi was the same as ghati. The Aryabhatiya 
gives the following table: 60 vinadis are equal to a mag 60 
nàdis are equal to a day (Kalakriyapada, verse 1). Another way of 
citing the measures of time is: Time taken for repeating ten long 
letters is prana, 6 pranas are equal to pala, 60 palas are equal to 
a danda, ghati or nadi (Süryasiddhaànta L 11, Jyotist-attva p. 562). 
Panini derives the word'nadindhama' 9? from nàdi. Nadi isa very 
ancient word,'!° It occurs in the Rgveda and appears to mean 
some cylindrical instrument like a flute.19? It appears that the 
word nàdi came to mean a period of time when a conch ora 
trumpet or similar instrument was blown to announce the lapse 
of one nàdi ( 60th part of the day ) as there were no clocks then. 
Hence division into 60 nadis or ghatis (both words being men- 
tioned by Patafijali who is generally held to have flourished 
about 150 B. C.) wasthe ancient mode of dividing the day in 
India and if any Sanskrit work (like the Süryasiddhanta, chap 
12. 78-79) refers to 24 parts of the day, that work may be regarded 
as one of later times, but the whole system of time measuring by 
weekdays in India cannot be said to have been borrowed from a 
foreign source, Even Pataijali refers to the words nadi and ghati 
as long in use before his time. Therefore, the division of the day 


1077. mlar 1 ur. III. 2, 30; on the previous sūtra there are two 
vartikas and the qerareg states 'srceyeq(ztaqeua | SHAS a-a ar AR 
TM aaa) aera: asaya: ) ay! RAR: ARTT: i owépi 
qaa: qjq: |? 

1078. The word ‘nadi’ and ‘nadika' have several meanings, viz. 
flute, tube or pipe, vein or artery, one half muhurta. ‘ Nadindbama' 
means a goldsmith ( because he makes the fire flame up by blowing on it from 
a tube). From Kathakasamhita 23, 4 (Saisa vanaspatisu vag-vadati y& 
nadyam ya tunave) it appears that nadi was a musical instrument that 
produced sounds (a trumpet or the like ). 


1079. ganeg wed «mm nn qa: ! sr. X. 135. 7; the meaning is 
‘here is blown the sadi for him (Yama) who is decked with songs of 
praise, ' 
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into nàdis or ghatis must be held to be long anterior to 200 B. C. 
On the whole it would not be far from the truth to say 
that weekdays were not borrowed by ancient India en bloc from 
elsewhere. It is arguable that usages in Babylon and Syria 
might have suggested the arrangement of days into weeks, but 
there is hardly any cogent evidence beyond similarity and 
prejudice to show that the origin of the nomenclature and the 
method of arriving at the order of the weekdays were not indi- 
genous. Vide Cunningham in L A. vol 14 pp. 1 ff. in which he 
shows by diagrams how the calculation by Indian ghatis results 
in the same order of weekdays as the European division. Sham 
Shastri in Annals of Bhandarkar Oriental Research Institute, 
vol. IV pp. 1-31 after mentioning some rather hazy and obscure 
passages from the Vedic literature arrives at the conclusion that 
India was not indebted to the Greeks or Babylonians for week 
days or for the discovery of planets. It may be mentioned that 
Alberuni (tr. by Sachau, vol. I. chap. XIX pp. 214-215) illustrates 
how week-days received names from planets, narrates (p. 215) 
that it was the custom with Hindus to enumerate the planets in 
the order of the weekdays and that the Hindus persisted in using 
these in their astronomical books and declined to use any other 
order or method even if it was more Correct. 


CHAPTER XIX 
Kalpa, Manvantara, Mahayug:. Yuga 


After dealing with time measures from yuga ( of five years ) 
down to weekdays and the day one must now briefly deal with 
the other measures of time such as Yuga, Mahayuga, Manvan- 
tara and Kalpa. The word Kalpa has its germ in the Reveda 108 
X. 190. 3, where it is said that the Creator created the Sun and 
the Moon, the heaven, the earth and mid-region as before. 
The earliest datable reference to Kalpa is found in Asoka's 
edicts e. g. the 4th Rock edict *! at Girnar and Kalsi have ‘āva 
savata kapi’ ( yavat sarnvartakalpam ) and ‘ava kapam ` in the 
5th Rock Edict at Shahabazgarhi and Mansera. This establishes 
that the theories about the vast extent of Kalpa had been pro- 
mulgated in India long before the third century B.C. The 
Buddhists also took over the theory of Kalpas as is clear from 
the Mahaparinibbanasutta III 53 ‘ Vouchsafe, Lord, to remain 
during the Kalpa. Live on, O Blessed One, through the Kalpa 
for the good and happiness of the great multitudes &o. ’. 


The beliefs that in the dim past there was an ideally perfect 
society followed by agradualdegeneracy and decline in standards 
of morals, health and length of life and that the cycle of decline 
would be followed in the far distant future by a golden age of 
perfection in morals &c. have been dealt with in H. of Dh. vol. 
IIT. pp. 885 f£. The word ‘yuga’ has been shown there as having 
probably severa] meanings, viz. a short period of time ( Rg. III, 
26. 3 ).a cycle of five years and also a long period and a period 
of thousands of years. Prof. Mankad in Poona Orientalist 
( vol. VL pp. 211-212) assigns as many as ten meanings to the 





1080. wire wear qagiancraq! (pw wf arated qin 
Se. X. 190. 3. 

1081. Vide Inscriptions of Asoka in C. I. I. vol. I, pp. 6, 30 (text of 
4th edict ), and pp. 55, 74 ( text of 5th edict), In the Vanaparva 188, 69 it is 
said that fire called Samvartaka will assail the world while the Brahmapurana 
(232. 39) says that terrible clouds called ' Samvartaka ' will rise, when final 
dissolution (pralaya ) will follow, Therefore, ‘ava samvata kapā’ means 
' up to the end of Kalpa when destructive fire called samvartaka will arise ' 
(or when terrible clouds called samvartaka will arise). It may be noted 
that the Amara-kosa regards qaqa, yz, Hea, ary and Heqied as synonyms, 
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word. One cannot agree with him in all that he says. For 
example, he appears to be wrong when he says that in Sákuntala 
IV (yugàntaram àrüdhah savità) yuga means ith of a day; 
yuga does not, so far as 1 know, mean ith anywhere, it means 
‘four’ in some cases. In Sakuntala ‘ yugantara &c.’ should be 
taken to mean that ‘ the sun has come up in the sky as much as 
the length of a yoke (from the eastern horizon)’. That is the sense 
of ‘yuga’ in Rg. X. 60. 8, X. 101. 3 and 4. In the Mahabharata, 
in Manu and the Puranas the theory of yugas, mancaniaras and 
kalpas has been elaborated at great length. The four yugas are 
named Krita, Treta, Dvapara and Tisya or Kali and concern 
only Bharata—varsa. 1814 But it has been shown (at pp. 886-890 of 
the H. of Dh, vol. UL) that originally these were the names of cer- 
tain throws of dice in gambling and that from the 4th century 
B. C, (if not earlier) they came to be the designations of the ages of 
man, The early Gupta inscriptions refer to Kitayuga as a cycle 
of great virtues (as in the Bilsad stone pillar Inscription of 
Kumaàragupta in Gupta Samvat 96 in ‘Gupta Inscriptions’ p. 44, 
the Chammak copperplate of Vakataka Pravarasena II in ‘Gupta 
Inscriptions’ p. 237, Pattan plates of Pravarasena ll. in E. I, 23 
p. 81. The theory of Yugas, Manvantaras and Kalpas is 
elaborated among ancient works in the Mahabharata ( Vana- 
parva, chapters 149, 158 and Santiparva, chap. 69 and 231-232 ), 
Manu I. 61-74, 79-86, Visnudharmasütra chap. 20. 1-21, Visnu- 
puràna 1.3, 6.3, Brahmapurana 5. 229-232, Matsya 142-145, Vayu 
chap. 21, 22, 57, 58, 100, Karma I. chap. 51 and 53, Brahmanda 
IL. 6 and 31-36, IIT. 1, Markandeya 58 64, 66-70, 71-97 ( has the 





1081a. spat wm ay amis medi Ag: | ud Gem gr a fded aia 
STITT Wary 24. 1, 45. 137 ( reads aag for spmraüi and nA VIET ), 
57. 22; wee 142. 17-18 ‘AMR wd xí RA ud Tat oz t 3 
aiid waar wi gaat aa sean: grt fos amie ui 
meqa N? Vide ag 27. 64. Tradition gave slightly varying information 
about the end of the Dvapara age. Itissaid that the war between the Kaurava 
and Pandava hosts was fought in tbe period of sandhya between Dvapara 
and Kali (Adi, 2.13). Similarly, grew 60. 25 (srg KST fare), qqqi 149. 
38 say tbat Kaliyuga was very near when the Bharata war was about to be 
fought (aeniea maana). On the other hand, many of the 
Puranas say that Kaliyuga began tbe very day Krsna finished bis avatara and 
went to heaven; atg 99. 428-29, srgroz ITI. 74. 241, aeeq 273. 49-50, fact 
IV. 24. 110, aaraa XII. 2 33; ag 212.8 has the same idea in different words. 
Vide note 993 for quotations from some of these Puranas The Mausala- 
parva 1,13 and 2.20 state that Krsna passed away 36 years after the Bharata 
war. In any case gum came to an end immediately or a few years after the 
Bharata war. 
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longest account of Manvantaras), and by astronomical writers 
and works such as Aryabhata, Suryasiddbanta, Brahmagupta, 
Siddhantasiromani. None of these works enables us to furnish a 
satisfactory explanation about the rise of this system of Kalpas, 
Manvantaras and Yugas. Pargiter (in AIHT p. 175 ) thinks that 
the division into four ages had a historical basis. That may 
or may not be so. But what historical explanation can be 
offered about manvantaras and kalpas is not stated anywhere. 
The theory of yugas concerned only Bhiaratavarsa as stated in 
several Puranas. All these works contain the same general 
features but there are many divergences in details. As the 
Manusmrti contains one of the oldest accounts, a summary of 
its remarks will be first set out. First, seven Manus are enume- 
rated viz. Svàyambhuva, Svarocisa, Uttama, Tamasa, Raivata, 
Caksusa and Vaivasvata. Then divisions of time from nimesa 
are specified ( 18 nimesa = Kastha, 30 Kasthas = Kala, 30 Kalas 
= Muhirta, 30 Muhürtas = ahoratra); it is then said that the 
human month is the day and night of mtrs, the human year is 
divine ahorütra. Krta-yuga extends over 40C0 1°82 years, sandhya 
(twilight) before it is 400 years, sandhyamsa after it is 400 
years. The three other yugas Treta, Dvapara and Kali have 
respectively 3000, 2000, 1000 years and sandhyas and sandhyà- 
msas together of respectively 600, 400 and 200 years. The four 
yugas thus come to 12000 years (4300 plus 3600 plus 2400 plus 
1200); this is called the yuga of gods (i e. this is the divya 
measure ) and 1000 of these four come to one day of Brahma and 
the same is the extent of the night of Brahma. Seventy-one 
yugas of 12000 divine years each constitute a manvantara and 
Manu (1.80) winds up by saying that manvantaras are 
numberless VS and so are creations and dissolutions. It should 





1082. Manu I. 65-67 are the same as Santiparva 231, 15-17, Manu I. 
65-66 are the same as Matsya 142. 5-6 (with slight variations), Manu I. 
69—70 are the same as Santi 231, 20-21, Vayu 57, 23-24 and Matsya 142, 
19-20. Manu I. 69 is same as Vanaparva 188. 22-23, 


1083, It was said by Manu (I. 81-82) that Krta wasan age in which 
Dharma was four-footed and perfect, that in the other ages dharma declined 
successively by one foot, that theft, falsehood and fraud increase ia propor- 
tion, Then Manu further avers ( I, 83-86 ) that the length of human life in 
the four ages is respectively 400, 300, 200 and 100 years, that the set of 
duties differ in the four ages, Dharma is said to be four-footed because 
Manu VIII 16 identifies dharma with vrsa (bull). Both Plato and Aristotle 
believed that every art and science bad many times developed to its apogee 
and then deteriorated, 
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be noticed that the word Kalpa does not occur in this long enume- 
ration. But in other works than the Manusmrti e.g. V isnupurana 
(V1.3. 11-12) fourteen Manvantaras are said to constitute a Kalpa, 
which is a day of Brahma. Asa day of the gods is equal to a human 
year, the 12000 years that constitute a divine caturyuya are equal 
to 4320000 human years 18 (12000 x 360) i. e, this is the human 
(ma:.usa ) measure of time, 


When and how these huge numbers of years for the 
yugas were suggested remains somewhat enigmatic. It appears 
that as early as the Satapatha-brahmana people had become 
familiar with huge figures. The Satapatha 1084 says that there are 
10800 muhürtas in a year (in one ahoràtra 30 x 360), that 
Prajapati arranged the Rgveda in such a way that the number 
of syllables it contains is equal to 12000 Brhatis ( each Brhati 
having 36 syllables ) i. e. 432000 syllables and it is further stated 
that the Reveda also contains 108°0 panktis (each pankti having 
40 syllables i.e. the syllables are 10800 x 40 —432000. Prajapati is 
said to have arranged the other two Vedas also and the three Vedas 
amounted to ten thousand eight hundred eighties (that is 80 x 10-00 
= 864000 syllables ), that muhtrtu by muhirta he gained eighty 
syllables (as there are 10800 muhiirias in a sacrificial year of 
360 days). Dr. Jean Filliozat, Professor at the College de France, 
Paris, puts forward the theory in a recent article (in the Bulletin 


er 











1083 a. Many ancient authors in almost all countries believed that there 
were different ages with differing levels of virtue and that they themselves 
lived in the worst age. Vide Hesiod's ‘ Works and days ' pp. 11-17 ( Loeb 
Classical Library) where Hesiod’s own age was said to be the worst of five 
ages, The Babylonians made out 2160000 years for the duration of the 
world and imagined there were three ages, viz. golden, silver and copper, 
Vide pp. 33-34 of Maclean's ' Babylonian astrology in relation to the Old 
Testament ', Sarton also thinks that the Sumerians originated a golden age 
of man and speak of huge numbers of years, viz. 12,960,000 ( pp. 69 and 118 
of ‘a History of Science’), Berossus gave a list of ten ante~deluvian kings 
reigning in all for 432000 years ( see Cambridge Ancient History, 1923, vol. 
I, page 150), Vide Heath’s ' Greek astronomy’ (Introduction, p. XIV ) 
re Egyptians’ claim for possessing records of observations of stars for 
630,000 years and a similar claim of Babylonians for 1,444,000 years, 


1084. q łaa werd: | azat ra erat a yar eva adie en- 
MATAR TET SAN TAA led gen gediacawtared qui wp NA- 
Aaea eqs Wasted | ar Rana qesiderd aema 
wedrer qug iw: emn sere sema AA sched qt 
edleq!^Uü wd aa aan! a a weave oq eiaa WO Gas 
agmen ! sr X. 4. 2, 22, 23, 25. 
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of L'Ecole Francaise D'Extreme-Orient, Tome XLIV, Fas. 2, 
pp. 938-546 ) that the number of years in Kaliyuga ( 432000) 
was suggested by these figures in the Satapatha, that the high 
figures in the ancient Indian literature are scientific and nof 
astrological, and that in the opinion of Heraclitus 10800 ordinary 
human years were equal to one ‘ great year’, that Berossus held 
that a great astronomical period was of 432000 years and that 
as the Satapatha-brahmana is far more ancient than both 
Heraclitus and Berossus, the borrowing, if it exists, must have 
been by the Greeks from India, Vide ‘ Ancient relations between 
Indian and foreign astronomical systems’ by Dr. J. Filliozat 
in JOR, Madras, vol. XXV (for 1957) pp.1-8; also Prof. 
Zinner (in ‘Stars above us’ p. 59) for theories about the age 
of the world held by Plato and Berossus. One day of Brahma is 
equal to a Kalpa i. e. 4320000 x 1000 i. e. 432,000,000,0. In 
order*85 to find out the human years of the one hundred years 
of Brahma’s life we shall have to multiply 132,000,0000 by 2, 
then by 360 and then by 100. That is, the day and night of 
Brahma come to 8640000000 human years; the year of Brahma 
would then be equal to 3110400000000 human years (taking 
360 days as a year); one hundred years of Brahma thus come 
to 311040000000000 years. Alberuni ( Sachau, vol. I p. 332 ) also 
mentions this colossal figure about the life of Brahma, 
Some said that the extent of Brahma’s life was 108 years. 
Brahma is said to have already lived 50 years and it is the 
second half of his life that is running and at present it is the 
Varaha®* Kalpa and Vaivasvata-manvantara ? (7th) that 
1085. A amaraq would mean ‘arg: agi? or BqATAATATHIAISATAAal as 
aiten explains, If 1000 agrgas are divided by 14, each arqray is equal 
to 71 agas plus a little more (i. e, six mahayugas divided by 14), 
Therefore, the Rewer says ' agai KETA riri MHA: | erem AAT: 
STO: gadai wp aaa w L 3.18; vide also agoz 11.6.19 and II 35 173. waar 
Weald HeTASAM: | He 1145 49; «pegas q Heya zara (qe t RTT- 
WIS ATIMAGA RERA | Tera Sq AR eng dünn cus Aag. VI. 3. 11-12, 

1086. qara aqa dg qui sgmisraiqemedorqgnne: Tiga NRAN 
farar under serre $ fiw t sree wr meN ap: RaRa: LN 
I, 3. 27-28, 

1087. The word ‘aa? frequently occurs in the Rgveda and other 
samhitas. Manu is often spoken of as the father of humanity and of the 
sages and as laying down the proper path for mankind, Vide: afa satiat 
fie «em sig did wies RAN R. Di. 33. 13; ay a: wu: Aaaa qi 
quaa: u az. VHI. 30, 3; (d od west wur maA: De wp oscx Bt qa Wu! 

( Continued on next page ) 
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are going on. The past six Manus are Svayambhuva, Svarocisa, 
Uttama, Tàmasa, Raivata, Caksusa and the present is Vaivasvata, 
the 7th Manu (Brahma 5.4-5, Kurma I 51. 4-5, Visnu IIT. 
1. 6-7 ) The remaining seven Manus are differently named in 
several Purànas e, g. Visnu ( IL. 2. 14 ff) and Narasimbapurana 
24. 17-39 mention the future Manus as Savarni, Daksa  Savarni, 
Brahmasavarni, Dharmasávarnika, Rudra-sávarni, Ruci and 
Bhauma; while Brahma (5. 9-6 ) mentions four of the future 
seven as Sàvarni, Raibhya, Haucya, Merusavarni Ktrma 
(I. 53. 30-31) names the future four in the same way as Visnu 
( only substituting Savarna for Savarni wherever it occurs and 
the last two as Raucya and Bhautya) All tbe fourteen Manus 
are enumerated in Naradapurána I, 40. 20-23. Alberuni (tr. by 
Sachau, vol. I. chap. XLIV p. 387 ) gives the names of Manvan- 
taras according to the Visnudharmottara, V isnupurana and other 
sources. Savarnya 95 Manu as a great benefactor and leader 
of some territory occurs in Rg. X. 62. 11. It is said that each 
Manvantara had a separate set of sages, sons of Manu, gods, 
kings, smrtis, Indra and guardians for the proper regulation of 
dharma and for the protection of the people ( Brahma 5. 39, 
Visnupuràána IH. chapters 1-2). In the Vispupuràna it is said that 
some gods remain for four yugas, some for a manvantara and 
some stay for a kalpa.!9« The Vispudharmasütra (chap. 
XX. 1-15 ) has the same account of Manvantaras and Kalpas as 
Manu's but it adds one detail viz. that the whole age of Brahma 
is equal to a day of Purusa ( Visnu) and the night of Purusa is 
also as long. It is remarkable that the same view is attributed 
by Alberuni ( Sachau vol I. p.332) to the Pulisasiddhanta. 
Tk is not known whether those European scholars who regard 
Pulisa to be Paulus Alexandrinus have shown that this detail 
occurs in the work of the Greek Astrologer Paulus. ln the 
Vanaparva (188. 22-29 ) the same account as in Manu occurs 


ee 














(Continued from last page) 
ee. IV. 54. 1; ae fH cw Rae a. a DL 2. 10. 2, area. Xl. 5. 
In the saqua (1.8. 1. 1) occurs the famous story of Manu and the 
deluge. Another story is that of Manu and his son Nabhanedistha in d. d. 
III. 1. 9, 4-6 and @ s 22.9, Vide H. of Dh. vol. III. p. 543. 

1088. agaa radii Rama: alone vanag waren MaN: 
s Reanga ARAA TAN R. X 62, ll. In sp X.62 9 the gifts 
made by qravg are mentioned, The wmaagaot (XIL. 7.15) says ‘namat 
HELA: RAJA: GUAT: | qiero gU Te Hue N? 

10882. deren mA anaa uini eta wet gar aa 9 Hee 
aa: | fasorge I. 12. 93. 
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except this that 12000 years are called Ywga!9? simply and not 
caturyuga (asin Manu 1.71). The Markandeya has a long 
story about Svarocisa in chapters 58-65, devotes to Uttama 
chap. 66-70, chapter 71 to Tamasa, chap. 72 to Raivata, chap. 73 
to Caksusa, chap. 74-76 to Vaivasvata, chap. 77 to Savarni, 
chap. 78-90 to Devi, chap. 91-95 to Raucya or Ruci, chap. 96-97 
to Bhautya. The word ' Vaivasvata ' (son of Vivasvat, the Sun) 
is applied to Yama in several passages of the Rgveda (X. 14. 1, 
X. 58.1, X. 60.10, X. 164.2). The Anukramani, however, 
ascribes Rg. VIil 27-31 to Vaivasvata Manu as the rsi and in 
one of the Valakhilya hymns ( Kg. X. 52. 1) occurs the following 
verse ‘O Indra! just as you drank the soma extracted in ( the 
sacrifice of ) Manu Vivasvat, just as you frequently accept the 
hymn of praise in (sacrifice of ) Trita, so may you simultaneously 
delight in ( the soma and praise) of Ayu. 10 It may be noted 
that the Manusmrti names only the seven Manus (I. 61-63) 
and states that each Manu during his own time ( which extended 
over thousands of years) created the movable and immovable 
world and protected it, that Manvantaras are numberless 
(Manusmrti I. 80) and that the Great God ( Paramesthin ) 
brought about the creation and destruction of the world during 
the Manvantaras. Some of the Puranas such as Matsya (9. 
37-39, 142. 40, 144. 97-98), Vayu (59.34), Agni (150. 21), 
Visnu (1.3 and VI. 3) state’? that Manu and the seven sages 
in each Manvantara (i. e. where there is a change of Manu) 
who are the sistas that then exist are devoted to dharma, being 
ordered by Brahma for the purpose of continuing the worlds, 
declare the truth and promulgate the Vedas. Some modern 








1089. qeaumaeasdzagnt ig: | we garara dra: star 
sma. 23. 31 and sfat VIII. 17. The word avis often used to denote the 
12000 years of divine measure as in qaqẹ 188. 38 ‘eqr gegaen TCU 
aRt ! 7. 

1090. gen mem ATER Wiz sete: Haa! wur Ga ue gz yaaa 
ATTA WaT Way. VIII. 52. 1 (4th apgí(iremqm ). 

1090 a. aiam Haq: RA: | CA A wea Ra- 
SU Heres RATA Grad ag As | Yd SEWER IUE Ya: Yas! men 
9. 37-39; ae 3 (iret ge fasita MAÍ wa: qaqa CDSHSISERUTU | 
ear Ww rer d naed aera | ava. 59. 34; gadaa qaia: wa aad feat 
ama. 150. 21; the meager (142. 29-32) calculates the numbers of years in à 
mamat as follows: ‘aq agmen g anda Anaad: | FARAR WT 
PATA P OFEISUCET HET g HIST (Tru! casera HIST: GIA GIT 
farsi: V aT TATA ga VEINS VET: | Beant g gerr al 
anaa quifOD ALAA Tz! Rear WU gWD Arado afian; vide 
wees (II, 35, 164-165) which differs slightly from this. 
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writers (like Dr. Daftari ) think 1% that in ancient times there 
was an indian institution of public functionaries called Manu 
and the Saptarsis, whose function was to legislate and promul- 
gate the Vedas. With great respect to the erudite scholar, I dis- 
agree with him. The extant Purina passages are less than 2000 
yéars old, while the present Vaivasvata Manvantara started 
several millions of years ago and even Kaliyuga in which we are 
deemed to live started in 3102 B. C. Besides, there is a dissolution 
of the world at each day of Brahma, if one is to rely on the Pauranik 
accounts. How could a tradition of the several Manus survive 
such pralaya ? A rationalistic interpretation requires that all this 
that is stated in the Puranas is mere conjecture and imagination 
and that one cannot safely build theories about the governance 
of society in ancient times on the accounts contained in Puranas, 
The Manusmrti (11. 19) appears to assign the function of the 
regulation of the conduct of all men in the world to the learned 
brahmanas born in Brahmarsideéa (i. e. Kuruksetra, the countries 
of Matsya, Paficala and Sürasena or Mathura ) at least after his 
own code was promulgated. 


Pessimistic and dismal accounts of what will happen in 
Kaliyuga ( which extends according to the Puranas over 432000 
years and of which only about 5057 years have gone by this time 
in 1956 ) are set forth in the Vanaparva, chap. 188, 190, Santi- 
parva 69. 80-97, the Harivarhśa ( Bhavisyaparva, chap. 3-5 ff. ), 
Brahmapurana chap. 229-230, Vayu chap. 98 and 99 verses 
391-128, Matsya 144. 32-47, Kürma I. 30, Visnupurana VLE 
Bhagavata XIL. 1-2, Brahmāņda II, 31 and in several other 
puranas. The description in Vanaparva 188 is summarised in 
H. of Dh. vol III pp. 893-895. The names of 33 Kalpas are 
given in Vayu, chap. 21-23 and Hemadri on Kala ( pp. 670-671 ) 
sets out from Nagarakhanda the names of 33 Kalpas and the 
tithis on which they start; Matsya 290 enumerates thirty names 
of Kalpas; the Brahmáoda IL 31. 119 states that there are 35 
Kalpas and neither more nor less. 


In the puránas prolaya is said to be of four sorts, 1991 Vg. 
nitya (the every day deaths of those that are born), naimittika 





1090b. Vide ‘The rationalistic and realistic interpretation of the 
Upanishads ' ( pp. 2 and 3) published at Nagpur in 1958. 
1091. waa aaa ea a: strat wur! wqr art amare agr 
ausu sud agaga supe TEA oe: vq areata Hae 
( Continued on next page) 
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(when a day of Brahma ends, then there is a dissolution of the 
world ), prakrtika ( when everything dissolves itself into prakrti, 
primordial substance) and àtyantika pralaya is Muksa (liberation 
of the soul due to correct knowledge of Reality and absorption into 
the Supreme Spirit ) Harrowing descriptions of the naimittika 
and prakrtika pralayas are given in several puranas. A lengthy 
description of the naimittika dissolution is contained in Kürma. 
JI. 45. 11-59 of which a brief summary is given here. When the 
one thousand Caturyugas end, there is the absence of rain fora 
hundred years ; the result is that living beings perish and are reduc- 
ed to earth; the sun's rays become unbearable, and even the ocean is 
dried up; the earth is burnt by the fierce heat of the sun together 
with its mountains, forests and continents. As the sun's rays 
fal burning up everything, the whole world presents the 
appearance of one huge fire Fire burns everything whether 
mobile or immoveable. The animals in the big seas come out 
and are reduced to ashes. Then the samvartaka fire growing by 
the force of the wind burns the whole earth and its flames rise 
up to a height of thousands of yojanas and the flames burn up 
gandharvas, goblins, yaksas, serpents and raksasas and not only 
the earth but the worlds called ' bhuvah ' and ‘mahah’ are burnt; 
then huge samvartaka clouds resembling herds of elephants, lit 
up by lightning, rise in the sky, some looking like blue lotuses, 
some yellowish, some having the colour of smoke, some like 
sealing wax and fill the whole sky and then extinguish the fires 
by sending down heavy showers. When the fires are extingu- 
ished, the clouds of destruction cover the whole world with floods; 
mountains are concealed and the earth is plunged in waters and 
all becomes one ocean of water and then god Brahma resorts to 
Yogic sleep. Vanaparva (chap. 272. 32-48) also contains a 
brief description of nainuttika pralaya. 

The Kürma lI. 46 and Visnu VI. 4, 12-49 furnish a descrip- 


tion of the prakrtika pralaya which takes Sankhya terminology 
for granted, 2 and is briefly as follows: when all the worlds 





( Continued from last page ) 

Tarm 1 aN 368. 1-2; sd: Raana aR RT Raa ahami 
sou aga: emm Siria Sasa smrdia: | saa apa aI aged 
gat SAN grrerareaíenas: sii Tat rra: qarn | na: wu warst wt fiers 
fari t fà eggo I. 7. 41-43 and VI. 3. 2 ff, where urgaagq is said to be 
Bamia ; vide gH II, 45. 1-10 for similar explanations. 

1092. forthe wreqaws, vide MERRER 3 ‘ qargrragidaeerar: 
madidquT: Wal eas Rar avait figu: wy: nga, ses and 
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including allthe nether regions are destroyed by absence of 
rains and all effects from mahat onwards are destroyed, waters 
first absorb the gandha (the special quality of the earth ) and 
when gandha-tanmaütra is destroyed, the earth is reduced to 
water; the special quality of waters, viz. rasa-tanmatra is des- 
troyed and nothing but fire remains and the whole world is filled 
with flames, then Vayu absorbs fire and rüpa-tanmütra vanishes ; 
Vayu shakes all the ten quarters; akaéa absorbs the spar$a—quna 
of Vayu and only ākāśa remains as a void and $abda-tanmütra 
is gone and in this way the seven prakrtis including mahat and 
ahankara are absorbed in order; even Prakrti and Purusa are 
dissolved in Paramatman (named Visnu) The day of Visnu is 
said to be two Parardhas of human years. 


Some works like the Harivamsa ( Bhavisyaparva chap. 10. 
12-68) provide that at the end of Kalpa the sage Markandeya alone 
remains and lies at the time of the pralaya ( or kalpa ) in the side 
of Lord Visnu and then coines out of His mouth. The Brahma- 
puràna ( 92. 1.-19 and 53. 55) says that Markandeya sees a vata 
tree at the end of Kalpa and a jewelled bed on which he sees a 
boy lying down ( i. e. Visnu himself ) and then he enters the side 
of that boy and later comes out. Vide also Matsya 167 (14-66) 
for the same story in almost the same words. The Bhagavadgità 
( VIII. 18-19 ) speaks of the recurrent absorption of all beings at 
the advent of the night of Brahma and reappearance of beings 
when the day of Brahma starts. 


The theory of yugas, manvantaras and kalpas with their 
fabulous numbers of years and harrowing descriptions of pralaya, 
appears unreal, bizarre and called up by sheer fancy. But under- 
lying it there is the idea of the timelessness of the universe, 
though from time to time it evolves, gradually declines and 
perishes, only to reappear in perfection after a cosmic night. 
There is also the hankering after Reality and pursuit of different 
ideals. It enshrines the ideas that humanity embarks on a 
certain goal, pursues it with great efforts and, after achiev- 
ing some success, gives up that goal and the way that was 
thought to lead to it and pursues some other goal for aeons in 
the hope that at some distant date it will be able to evolve and 


(Continued from last page) 
qsararas are of a double nature i, e, both yg and fdgí8. The sixteen 
( which are merely products and not causes) are five quiff9ipas, five qrafergs, 


five mahabhutas ( gfsreug rare ) and wa:. 
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construct a perfect society. These ideas are at the bottom of 
what Manu? and others say ‘Tapas was the highest goal 
( deemed to yield great results) in Krtayuga, knowledge ( of the 
self) was the highest in Treta, yajfia (sacrifices to God) in Dvapara, 
charity alone in Kali’. This further implies that there are different 
impelling motives in different ages and modern men should nof 
assess the actions and ideals of past ages by the same yardstick 
that is applied to contemporary actions and ideals. It isim- 
plicit in the words of Manu ( X1.301 ) that the four ages are not 
water-tight specific periods of time, but that the Ruler or Govern- 
ment can produce conditions of Krta age in what is popularly 
called Kali by appropriate conduct or measures and Medhatithi 
expressly says so. 0a Prof. Mankad has a novel theory in a 
paper on the manvantarasin L H.Q. vol XVIII, pp. 208-230, 
where he states that the Caturyuga formula took 40 years for 
a ruling unit and not for one king’s regnal period and that the 
manvantara was the regular method of calculating regnal periods 
of different kings in a dynasty ( p. 227). Hardly any scholar has 
accepted this theory and for reasons of space and relevance, it is 
not possible to discuss it here. 


In the details about the theory of yugas, manvantaras and 
kalpas there are some divergences. A few may be pointed out. 
Aryabhata appears to hold that the extent of each of the four 
yugas was the same and not in the traditional proportion of 4, 
3, 2, 1, when he says that he was twenty-three years old when 
three yugapadas and 3600 years had elapsed (vide Kalakriyapada 
10 quoted in note 995 above ) Brahmagupta (I. 9) says 1 that, 
though Aryabhata declared that the four padas of yugas, viz. Krta 








1093 aq: qi Haan Herat Haq! EM aAnATEeIMAT Tet awl ag 
I. 86 = anita 23. 28 = araqgua 8. 65-66, auseaia I. 23. arg reads wgra 
ut Haga and ata mum aw. The agnvg (ii. 7. 59) says ‘ara wi ami 
Barat up uud | NIM gmt BE WD Hal ud. 

1093 a. ‘get eru Sa BIat aea wa ure Tans wane won R aa 
gead U? ag XI. 301; a Sa raed Ug Hise Haase eerie: nag 
CANA Bal Watt TaN Ams? Farkas. 

1094. anaia R wana gamma | aqeneaars dqi cgope- 
Wurst i sper 19. (duiawdagd segue (gamer | sme 
Wew sm fara wera | aria, dünn 8. This means ‘12000 
divine years make a yuga of all the planets; 1008 times of planetary yugas 
are equal toa day of Brahma.’ pep quürezcnduzereMgüd: Sun! 
HoT AIA aA GRU GEC ED dem Ut aigrngetigiza 1.12. The words ‘amg: 
zaga: ? pointedly refer to the Gitikapada verse q, above in note 1071, 
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and the others, were equal, not one of them was equal to what 
the smrtis declare them to be. There is another discrepancy 
also. Aryabhata in his Dasagitika verse 3 states that Manu is 
a period of 72 yugas, while all the smrtis and puranas declare 
that a manvantara is equal to 71 yugas. Aryabhata appears 
to have held that the day of Brahma is equal to 1008 caturyugas 
and Brahmagupta ( I. 12) refers to this view. The celebrated 
scientific astronomer Bhaskarácarya'95 (born in saka 1036, 
1114 A. D.) impatiently says ‘ some say that half of the life of 
Brahma (i. e. 50 years ) has passed away, while others say that 
half plus eight years has passed away. Whatever the true tradi- 
tion may be, it is of no use, since planetary positions are to be 
established from the days that have passed in the current day 
of Brahma. ’ 


As incidental to the colossal figures of the years of Kalpas 
and Yugas, a few words on numerals, their antiquity and the 
methods of writing numerals would not be out of place, In the 
Rgveda numerals from 1 to 10 are frequently used. ‘Sahasra i 
( thousand ) and ‘ ayuta’ (ten thousand ) occur in Rg. IV. 26, 7, 
VIIL 1.5, VIII. 21 18. One of these says*™ ‘O wielder of 
thunderbolt! O immensely rich ( Indra)! I shall not give thee 
away even for a big price, not for a thousand, not for ten 
thousand, nor for hundreds’. In Rg. VIL. 46.22 a poet says ‘I 
secured 60000 and several tens of thousands of horses, 20 hundreds 
of camels, one thousand dark.coloured mares and ten thousands 
of cows bright in three parts of their bodies.” In Rg. I. 53.9 
Indra is said to have struck down sixty thousand and 99 enemies. 
Vide Rg. I. 126. 3 (for sixty thousand cows), VHI. 4. 20 and 
VIII 46. 29 for 60000 and VI. 63. 10 for one hundred thousand 
horses. In some of these the larger numbers are mentioned first 
and the smaller ones next (as in Rg. I. 53. 9, VIL. 46. 22 ); in 
others it is the reverse. No conclusion can therefore be drawn 
that the smaller numbers come first in the Rgvedic times. In 
Tai. S. IV. 4. 11. 3-4 reference is made to bricks in numbers from 
one, one hundred, thousand, ayuta (ten thousand), niyuta, 
prayuta, arbuda, nyarbuda, samudra, madhya, anta and parardha, 
while in Tai S, VIT. 2. 11-19 various numbers from one to one 





1095. qui aaaraea semstd Xd araagien du pup | WIATA: aa 
«medir qi TST TAATAT AMT TAIT t far. rat. I. 26. 


1096. mg aa armies: CU EQUIS Far! TWTS STUDY NISTSD HAT 
saman g. VIIL 1. 5; qÈ agarana fied sm! qu vare 
STAT qur saeir Far Wat Asati we VIII. 46. 22. 


H. D. 88 


698 History of Dharmaéaüstra || (Sec, I], Ch. XIX 


thousand are mentioned and in VII. 2. 20 numbers from Sata, 
sahasra up to paradrdia as in IV. 4, 11. 3—4 are expressed. In Vàj. 
S. 17. 2 bricks from one, ten, hundred up to parūrdha ( which is 
the 13th order therein ) are referred to as in Tai. S. IV. 4. 11. 3-4. 
Kathaka 17. 10 is the same as Tai S. iV. 4. 11. 3-4 
(from 'Sahasrasya prami asi’ to ‘ istaka dheaavah santu’). 
These references show that names for astronomical numbers 
of years had been settled at least more than a thousand 
years before Christ. One should like to know the names of 
numbers in Greece corresponding to the words from arbuda 
onwards. The Nirukta (II. 10) gives the derivation of eka, 
dvi, tri, catur, asta, nava, daSa, vimsati, sata, sahasra, ayuta, 
niyuta, prayuta, arbuda. Panini ( V.1. 59) mentions pankti 
(ten), vimsati, trimsat, catvarimsat, paücasat, sasti, saptati, 
asiti, navati and sata and the Mahabhasya on the 4th vartika on 
that sūtra mentions sahasra, ayuta and arbuda among numbers. 
In Sabhiparva ™? numbers from ayuta to parūārdha are mentioned 
as noted below. Aryabhata mentions ®*® only ten orders from 
eka to arbuda.( hundred million ) and v-nda ( thousand million ). 
Thé Vayupurana (10!. 93-102) mentions the 18 orders of 
numbers from one to parardha in a slightly confused manner. 
It may be noted that the ancient Greeks had no single word for 
million. 

The Visnupurana ©” states that parardha is 18th order of 
numbers from one, each order being ten times as much as its 
predecessor. The 18 orders or units of reckoning as employed 
for many centuries in india are set out here. 110 


— -~ — ma m e ~- —— — ——— 


1097. sd sud da gm wai qur 1 WS ag Ral aq aera a gu: | 
"vi App ur "d qux ATA TIJANA | wamni 65. 3-4 (Yudhisthira says this 
when he was about to indulge ia a gambling bout). Here the orders are 
not all serially named and ‘ niyuta’ and ' antya ' are wanting. 

1098, wd TH Aad a Meade dup umani ded LATA 
SUA TAT o» iaa, wise 2. The meaning is ' the numbers eka...vrnda 
are from place to place each ten times of the preceding. ' 

1099 naai gann A feat adler a riara i 
werdet Ta spes w edt (ger! gares) aw Taal Ga d Rogge 
VI. 3. 4-5 (one edition reads grazia for ETA ); aA: qüzZ wed uR- 
Tapa AATA WeHrSUId uud da: eni "dà Wa ead aa: sema ju 
frui sm cal ats a qed sequ Gao aiat sm) aang up 
quraradn u arg 101. 100-102. m the verses from 94 onwards it says; aga = = 
qaaa, aa = gaea, STE = qR, BA = aR, wa = E 
wed, nad = ga A Ragai, wy = Misa, Aas = ciis wee ), 

1100. RPAN THO HR: HAT: ladga wis ETT s gi- 
SEAT 1 aa ed quat SHUM: UH) MCAT: L eqq 
Har: qa: t erdt (Ra, 10-11 ). 
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1. Eka 10. Abja or Padma. 

2. Dasa 11. Kharva. 

3. Sata 12. Nikharva. 

4. Sahasra 13. Mahapadma. 

5. Ayuta 14. Sanku. 

6. Laksa 19. Jaladhi or Samudra. 
1. Prayuta 16. Antya. 

8. Koti 17. Madhya. 

9. Arbuda 18. Parardha. 


Alberuni ( Sachau, vol. I. p.175 ) mentions ‘ nyarbuda’ in 
place of ‘ arbuda ' and changes the sequence of the last three as 
' madhya, antya, parirdha’. Herein he appears to have followed 
the Vayu and other puranas. Apararka p. 413 notes verses about 
the 18 sthanas in which ‘ niyuta' occurs for ten laksas ( and not 
prayuta ), Vrnda for ‘Abja’ or ‘Padma’; * Sankha’ and ‘Padma’ 
for ‘ Mahapadma’ and ‘ Sanku ’. 

That the decimal system itself goes back thousands of years 
from the present follows from the references in the Samhitas. But 
the question whether the decimal positional or place value system 
prevailed in Vedic times is rather a different and difficult one. It 
is generally 11 admitted that the place value decimal system that 
now prevails in Europe and all modern countries was Indian in 
origin and was introduced about the 12th century A.D. in 
Europe by the Arabs who borrowed it from India. The decimal 
place value notation is said to be one of the most fertile inven- 





1101. Vide Colebrooke's Miscellaneous Essays, vol. II, pp, 504-517 
(references to Indian Astronomer visiting Al Mansur's court in 773 A, D.) 
Alberuni's * India ' (tr. by Sacbau, vol. II, pp. 312-313) and Preface pp. 
XXXII-XXXVI;'a History of Mathematics' by Cajori (1913) pp. 88 and 
100. Mr.G. R. Kaye, who in many of his writings assumes the role of 
doubter and iconoclast, claims (in J. A. S. B. N S.vol, III. pp. 475-508) 
that he has proved that this idea about India being the originator of the 
place value notation now prevalent in Europe is not well founded and must 
be re-opened and re-examined. In spite of him Prof, Neugebauer in E.S.A, 
says that the Hindu-Arabic numerals were introduced in Europe in the 12th 
century A D. (p 4) and Prof. Filliozat on ‘Scientific thought in Ancient India’ 
in East and West, vol. VI. No, 4 pp. 285-292 says at p.291 that Europeans owe 
to India the popularisation of the decimal system and also the trigonometric 
sine. Vide also I. H. Q , vol, HII. pp, 97-120 and 356-375 on ' Orizin and 
development of numerals ' by Sukumar Ranjan Das, Bulletin of the Cal- 
cutta Mathematical Society, vol XVII pp 195-202 by Saradakant Ganguly 
on ' Aryabhata's alphabet and Grecks ', Bharatakaumudi vol. I. pp 253-258, 
* Hindu Arabic numerals ' by W. E. Clark, pp. 217-236 in Lanman Presea- 
tation volume and ' Hindu Arabic numerals' by Smith and Carspinki (1911), 
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tions of man. There is a good deal of literature on this subject 
which is passed over here as not materialfor our purpose. One 
of the latest works on this system is ' From Zero to Infinity ' by 
Constance Reid (Routledge and Kegan Paul, London, 1956). Zero 
is the first of ten symbols with which one can represent an 
infinitude of numbers and it is also the first of the numbers. 
This work says that the zero escaped even the greatest Greeks, 
Pythagoras, Euclid and Archimedes (p.4). The Egyptians!!? 
had a decimal system of numerals but no sign for zero and 
therefore no positional notation, which even the Greeks did not 
know; ancient Babylonians also had no definite symbol for zero 
and there is no example of zero signs at the end of numbers even 
in their latest astronomical writings. It is difficult to say when 
exactly a symbol or word for zero was employed in India, But 
it must nave been several centuries before the beginning of the 
Christian era. Pihgala's work on metres is a ve/anga. Pingala’s 
sutra on metres makes use of zero (Sanya) in VIIL 28-31, 
Even the Satapatha Br. (XI. 4.3 20) seems to be aware of 
Vedangas. But it may be argued that there is nothing to show 
that Pingala’s work was known to it. It is most probably 





1102, Vide ' Legacy of Egypt’ ( Glanville p. 166), E S. A. by Neuge- 
bauer p. 20, Sarton in ‘a History of Science' p. 69; Prof. Neugebauer in 
JAOS. vol. 61 pp. 213-215 avers that strong arguments exist for the assump- 
tion that the Babylonian methods of calculation went, together with Greek 
Astronomy, to India, and that, sometime in the first centuries of the 
Christian era, the corresponding decimal place value notat:on in India, 
which through the Arabs gave rise to the modern system of Europe, With 
great respect the author must demur to these assertions, The learned writer 
endeavours to show that a peculiar sign was used for zero in Mesopotamian 
cuneiform texts. The important questions that must be answered are; who 
discovered the symbol for zero now used almost throughout the world, 
whether the so-called sign for zero which Prof. Neugebauer asserts he has 
discovered in cuneiform texts was ever used in Europe or for that matter any- 
wherein the world except in Mesopotamia, what direct relation exists 
between the Indian zero symboland the recently discovered zero symbol 
( which no one had found so far ), whether the symbols for 1 to 9 in India 
bear any resemblance to the Mesopotamian symbols for these numbers, 
whether the Greeks (who admittedly borrowed many things from Meso- 
potamia ) used the Mesopotamian zero symbol and, if so, when. The 19th 
century was distinguished by the theories of Western Scholars claiming 
that science, philosophy and arts began in Greece and that other nations 
borrowed these from the Greeks, That bubble of Greek primacy in these 
matters has now been pricked, The twentinth century appears to be heading 
for giving to Mesopotamia the place once assigned to the Greeks, The 
Mesopotamian bubble raised by some scholars may be pricked in course of 
time, particularly as regards others borrowing from them, 
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mentioned as Chandoviciti in the Apastamba-dharmasitra. 1103 
Sabara!!* (about 200 A. D. and not later than 400 A.D.) 
speaks of Pingala's work as on the same level with Panini’s 
sūtra. It is unnecessary to offer further proofs of the antiquity 
of Pingala's sütra. 


There were several methods of writing numerals One was 
the place value notation, in which the same numeral haa different 
values according to the place it occupies; for example, the figure 
two may have the value of only two or twenty or two hundred 
and so on according as it occupies the units place or tens place 
or hundreds place. Another way is that of employing words to 
denote complete numbers. This wasa very reliable method when in 
astronomy huge figures had to be employed and works were not 
printed but only copied by hand. In ancient times, the writers 
of mss. might often omit zeros or other figures, but if words with 
a fixed meaning in relation to numbers were used, they would 
not be so easily dropped and as many works were metrical, the 
omission of a word, if any, might have been far more easily 
detected. It is difficult to say when this system was introduced. 
But its beginnings are ancient. For example, the word kría is 
used in the Taittiriya"% Brāhmaņa in the sense of ‘four’. 
Varahamihira (beginning of the 6th century A.D.) employs 
these word numerals but in the place value system ( vide H. of 
Dh. vol. III, p. 897 n. 1763.) The following is a list of some of the 
very usual numbers with the corresponding words employed 
to indicate them It should be noted that the list is not exhaus- 
tive. Any number of synonyms!!6 may be employed to indicate 
the same number. Vide the lists in Alberuni (Sachau, vol. I. 
pp. 174-179 ) and Bühler's ‘ Indian Paleography ' (L A. vol 33; 
appendix pp. 83-86 ). 





1103, yest aq: | wesnedt sqrt satay Aek stam Gemüse | 
amg. W. g. II. 4. 8. 10-11. 

1104. afe aaae emmsrsdquma nga: waa Rag anaga 
AACA dT! qup ARRIR ETET 4 RAR: Adda (qespídüdqaequrmg ari 
sms wm on yaHiataraa I. 1. 5. p. 54. 

1105. 3 d aem: war Sa gd! d. mr. 1.5.11. 1. 

1106. qutasrdxíd wean: dearest: altar Treo ngine I. 26 
(MS in Bhau Daji Collection of the Bombay Asiatic Society). For example, 
it may be noted that the Amarakosa gives twenty-five synonyms for qq in 
one place, besides «pr and qz44 mentioned elsewhere as divine beings. 
This work (in I. 17-25) gives a list of the important word numerals as 
follows : srgrert urerat wie: n 17 qd; gigei avafarquferq Uem: | ra: RANTA- 
( Continued on next page ) 
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Zero—sunya, kha, ambara (sky ), gagana, abhra, 4kasa, bindu, 
pürna. 1107 


One—eka, bhümi ( earth ), indu ( the moon ), rapa, adi, Visnu. 


Two—dvi, aksi or locana (eye), paksa, Asvin, dasra, dos or 
dosan (arm ), bhuja, yama or yamala ( twins ). 
Three—tri, krama (from three steps of Visnu in Rg, I. 22. 18. 
I. 155. 5 ), grama (in music ), Rama, pura ( cities burnt 
by Rudra ), loka ( earth, heaven and hell ), guna ( sattva, 
rajas, tamas) agni (gàrhapatya, ahavaniya and 

daksinagni ). 

Four—Catur, abdhi (ocean), krta, yuga, veda, sruti, varna 
( brahmana ete. ) 

Five—paiican, isu or Sara (arrows of Madana), vayu (pràna, 
apana &c.), bhüta ( prihvi, waters, tejas, air, akasa), 
aksa ( sense organ ), indriya, Pandava or Pandu-suta. 

Six—Sat, rasa (sweet, acid, salt &c.), anga (the six auxiliary 
sciences of the Veda), rtu (seasons), tarka ( logical 
categories from dravya to samard@ya), darsana (six 
systems of philosophy ). 

Seven—Saptan, rsi or muni ( the seven sages ), svara ( nisáda, 
rsabha &e. in music), a$va (seven horses of the Sun, 
who is called * saptāśva ' in Rg. V. 45. 9), giri, parvata 
( Mahendra, Malaya, Sahya &c.), dhātū (elements of 
the body, viz. skin, blood &c. ). 

Eight—-astan, vasu, sarpa (vide note 321 for eight nagas ), 
mangala, matangaja (elephants of eight quarters), 
siddhi ( anima, laghimà &c. in yoga ). 





( Continued from last page ) 

SX EIU: 18 qe efe espe: TGs: | Yat qupedTgdami TAT: 
EU:N 19 PET rEgausdgut | AAETH ATSANA: A 20 
qam: gai naaa a: gaa AA aaa agga N 21 aag- 
gri qaga AAs Aen mataman: ware wat: 22 arga ufd 
STIR: | Aae: vn mürprenpedisrnHss 23 gaaat- 
fates >) an Grarergíisaereausfdzd: 0 24 wm aaa 
aT rsresrer at: | Sra fers earn air oamertereqfa u 25. 

1107. Vide Paincasiddhantika IV. 7 and 11, XVIII. 35 and 45 for 
Sünya, and IV. 8 for ‘ambara’; Bhaskaracarya uses ‘purna’ for zero in 
saying that he was born in ' rasa-guna-purna-mahi ' Saka year, Rüfa de- 
noting one and rasa 6 occur in ancient Bakhshali ms (vide I. A. vol. 17 
at p.35) which throughout employs the decimal system of notation. 
Randhra (opening ) means ‘nine’ because there are nine openings in the 
human body, viz. the mouth, tbe two eyes, two ears, two nostrils, organ of 
generation and that of excretion; compare ‘ aagR R di Ja giaa PRAT?’ 
viet V. 13; gvediai agn aAa udg X. 8. 48. 
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Nine—navan, sankhya (from 1 to 9), Nanda ( nine Nanda kings), 
randhra or chidra, nidhi ( treasure, mahapadma, sankha, 
makara &c. ), anka ( numerals one to nine ), go or graha 
or nabhascara ( planets ). 

Ten— dasan, paükti, 10e a$a or disa ( directions including ürdhva 
and adhara ), avatara, Ravana-siras. 

Kleven—Ekadasan, Mahesvara, Rudra. 

Twelve—dvadasan, Aditya, arka. sürya, masa. 

Thirteen—trayodasan, Visve ( viSve-devah ). 

Fourteen—caturdagan, Manu, Indra, bhuvana ( worlds, bhüh &c. 
seven, and seven patalas `, 

Fifteen—parcadasan, tithi. 

Sixteen—sodasan, kala ( digits of the Moon ), nrpa or ràjan!!08 

( kings ), asti. 

Seventeen saptadasan, atyasti. 

Righteen—astadasan, dhrti. 

Nineteen—ekonavimsati, atidhrti. 

Twenty—vimsati, krti, nakha (nails), anguli (fingers of the 
hands and feet together ). 

Twentyone—ekavirngati, prakrti, mürchanà ( in music ). 

Twentytwo—dvavimsati, jati, akrti. 

Twentyfour—caturvirhsati, Jina or siddha (24 Jain tirthankaras). 

Twentyfive—paficavimSati, tattva (25 Sankhya principles, vide 
note 1092 ). 

T wentyseven—saptavimsati, bha, naksatra. 

Thirtytwo—dvaitriméat, dasana or dvija ( both mean ‘ teeth ' ). 

Thirty three—trayastrimsat, sura ( gods ). 

Forty nine—ekonapajicasat, tana ( notes in music ). 

The above method of employing particular significant 
words to denote certain numbers even in decimal place 


value system is largely employed by Varahamihira in his 
Paficasiddhantika (e.g. I. 8in note 1004 above, VIIL 1) 


A 





1107 a.‘ wapRnaiahrerenterersareraieaacreitarateeag t qt. VI. 1. 
59. 

1108. Thereisa ‘Aggra? section in gyemi chap. 55-71 (16 
ancient kings named Marutta, Suhotra, Paurava &c,), Asti is a Vedic metre, 
each of its four padas having 16lettersas in Rg. II. 22.1; Atyasti is another 
Vedic metre with 68 letters in four padas; Dhrti, Atidbrti, Krti, Prakrti, and 
Akrti have respectively 72, 76, 80, 84, 88 letters in all padas, The Rk- 
pratisakhya (16. 83-90) says smuča wie: | aneneen: qi gai 
awa: | paare: ! md: gaara: wagen: Tet a- 
Hida quideed t araitiasaateiaceraniaie eae: )....ed. by Mangal Deva 
Shastri, Allahabad (1931 ). 
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and in Brhat-samhita 8. 20 and by all later astronomical 
writers !!? The particular matter to be noted is that the first 
word in a group (denoting a number ) is to be assigned to the 
units place, the next to its left in the tens place, so that a word 
like  'saptasvi-veda-sankhyam ' becomes 427 (by the rule 
' ankànàm vamato gatih ' ). 

Another method for expressing numbers is elaborated by 
Aryabhata in his Dasagitikapada !!? ( verse 3) where the letters 
from k ( ka also) to m have the values of 1 to 25, while ya, ru, la, 
va, $a, sa, sa and ha stand for 30, 40, 50, 60, 70, 80, 90 and 100 
and so on towards more complicated matters. 


The fourth anga in a pancanga is called Yoga. There is no 
direct astronomical phenomena corresponding to it. It is 
calculated from the sum of the longitudes of the Sun and the 
Moon (or itis the time during which the sun and the moon 
together accomplish 13 degrees and 20 minutes of space). When 
this amounts to degrees 13. 20 the first Yoga called Viskambha 
ends; when it amounts to 26.40 the 2nd Yoga Priti ends and 
soon. The yogas are 27 (that thus make 360 degrees ) as stated 
in the Ratnamala IV. 1-3 and are as follows :— 


Name Deity 

1. Viskambha — Yama. 15. Vajra— Varuna. 

2. Priti— Visnu. 16. Siddhi — Ganesa. 

3. Ayusmat— Candra. 17. Vyatipàta— Siva. 

4. Saubhagya— Brahma. 18. Varlyas — Kubera. 

5. Sobhana — Brhaspati. 19. Parigha— Visvakarman. 

6. Atiganda — Candra. 20. Siva— Mitra. 

*. Sukarman~— Indra. 21. Siddha — Kartikeya. 

8. Dhrti— Apah. 22. Sadhya — Savitri. 

9, Süla— Sarpa. 23. Subha— Kamala. 
10. Ganda— Agni. 24, Sukla— Gauri. 
11. Vrddhi— Surya. 25. Brahman— A$vinau. 
12. Dhruva — Prthvi. 26. Aindra— Pitrs. 
13. Vyaghata— Pavana. 27. Vaidhrti— Aditi. 


14. Harsana — Rudra. 





1109. How neatly huge numbers can be indicated by words may be 
illustrated by the rg. fat. 1. 28. Afega amgau: aaneatieaat: wd 
wafer ames epdar wat: 17. These come to 1972947179 days. 

1110, The Dasagitika verse 3 has been differently interpreted by 
different scholars. Vide Fleet in JRAS in 1911 pp. 109-128 for Aryabhata's 
system and pp. 115-125 for explanation of the verse. 


Ever-recurring yogas 705 


These are nitya (ever-recurring ) Yogas. The Ratnamala 
states that they yield good or bad results in keeping with their 
names, The Muhirtadargana‘! states that among these 27 
yogas nine are condemned, viz. Parigha, Vyatipata, Vajra, 
Vyaghata, Vaidhrti, Viskambha, Sila, Ganda!!? and Atiganda. 
The Ratnamala provides that V yatipata and Vaidhrti are wholly 
inauspicious, the first half of Parigha is so and only the first 
quarter of those Yogas the names of which are odious; and that 
one should avoid in all auspicious rites the first three ghatikas 
in Viskambha and Vajra, nine ghatis in Vyaghata, five in Süla, 
six in Ganda and Atiganda. The Agnipuràna!!? (127. 1-2) has 
similar verses. The Kalanirnaya-kárika!!!* provides that when 
a Yoga spreads over two days, fasts and the like areto be observed 
on the first of the two days provided that Yoga exists at sunset 
on that day, ard vratas and religious gifts are to be performed 
on the latter ( of two days ) provided the Yoga exists for three 
muhüurtas (i.e. six ghatis ) after sunrise and for sraddha the day 
on which the Yoga extends over the time required for the sraddha 
rite should be accepted. 


The system of Yogas must be held to be ancient. The Yàjüa- 
valkyasmrti ( I. 218 ) when specifying the times for the perfor- 
mance of sraddhas includes Vyatipata among them. In the 
Harsacarita of Bana it is said ( Ucchvasa IV ) that Harsa was 
born on a day free from the taint of all defects such as Vyatipata 
( vyatipatadi-sarvadosabhisanga-rahiteshani ). There would gene- 
rally be 13 vyatipitas in a year (sometimes 14) and, among 
the 96 sriddhas, sraddhas on these thirteen vyatipatas are 


1111. faf fraia aq ufum qaaa anA d'ufdsq NAA- 
Rya: serae: | apaaara Il. 16. 

1112. fegee ge Ww dure: wg oe se: | aage aTa- 
am aiiaAe: TRACT TAN aE À À eX aA aI Ta WZ! 
qerm? a ql drew uuu RAY Ram: uem IV. 4-5. 

1113. Rà uemmen: Wes wa R | qag mem? | wa 
sqTaaaseat: aR uw cada sua aay 4» aygat días Aa arngagnaa 
aia ange 127. 1-2. 

1114. ya: engang ga aaqiaa: 1 GNE Gum BARTS aitzar- 
am N ER 108-109 ; Wy g seubaípged aiaa 
E: Se ESLG LE EAA SEALG EAC ARAC S LE afisa amara aquest 
qnot MICRA, Wat nores ae c "eee ii Taarn? eig 
weley:, qrmadiwquemdi mr, sme anaa -gA Prof AT- 
facta pp. 329-330. 
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included ( vide H. of Dh. vol. IV pp. 382-383 and note 861). 
Besides these 27 Yogas, there are others that occur when there 
are special conjunctions of weekdays with certain tithis and 
naksatras or when certain planets occupy certain rasis on 
certain tithis and naksatras. For Kapilàsasthlyoga and Ardho- 
daya, vide above pp. 279 and 261. Vyatipàta itself has two 
technical senses apart from being 17th out of the 27 Yogas 
mentioned above viz. (1) When amavasy4 111? occurs on a Sunday 
and the moon is in the first quarter on any one of the naksatras 
Sravana, Aévini, Dhanistha, Ardra and Aslesa that is Vyatipata ; 
(2) When on the 12th of the bright half Jupiter and Mars are 
in the sign Lion, the Sun is in Ram and when that tithi has 
Hasta naksatra on it, it is Vyatipita!!$ Yoga. These two are 
sometimes called Mahavyatipata. Gifts made on those conjunc- 
tions are very much commended ;!!!? ‘gifts on amāvāsyā yield one 
hundred-fold merit, on the suppression of a tithi a thousand-fold, 
on Visuva day ten thousand-fold, but on Vyatipita endless (merit). 
By gifts of cows, land, gold and clothes made on this the donor 
becomes free from sin and secures godhead, the position of Indra, 
health, the rulership of men.1"48 The Süryasiddhanta ( XL 1-2 ) 
gives an explanation of Vyatipata and Vaidhrta™” (or Vaidhrti)- 
when the sun and the moon are on the same side of either solstice 
and when the sum of their longitudes being a circle they are of 
equal declination it is styled Vaidhrti. When the moon and the 
sun are on opposite sides of either solstice and their minutes of 
declination are the same, it is Vyatipata, the sum of their 


1115, saon Paa Aaa -aana wer waa edunt a FRA 
JARg q. by aqa p. 426, gung (on ars) p. 673, egíd-a. 11. 341 (without 
name), argian 364 (no names). The ga. holds that mam means 
gTa., while èm? and mrefddq; take it to mean the first quarter and 
connect it with all the preceding naksatras. siirg«mup 209. 13 is almost the 
same as gga. 

1116. ialki arag AN ei: ea YRIA! umaa worm 
sper fa(usqeiura gdig Am: an q. by ganz on aa p. 673, REGAR 
p. 364. 

1117. samega qriwed g ferret AA queres edt erem I 
ggm 150 quoted as eqmrs by smt p.292 and as arsraeFa's by game 
(on are) p. 672. 

1118. aae Reva VI udetrq qnm! gu rnqemdnupd 
acque gud Wes: q. by 8. (on ara ) pp. 673- 674. 

1119. gara erat qatar wqr! dedi uvesS HEcegeTa dur 

— m A 
fra: Arm aegra ARR qarerar aAA anon aaa 
signer XI 1-2. 
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longitudes being a half circle. Why the times mentioned should 
be looked upon as specially inauspicious or unfortunate is not 
at all clear and no plausible reason has been assigned. The 27th 
Yoga called Vaidhrti was just like Vyatipata in all respects. 
Bharadvaja says that the merit of gifts made on Vyatipita and 
Vaidhrti is endless, 


In the pancifigas several Yogas (that have nothing to do 
with the 27 yogas ) like Amrtasiddhi, Yamaghanta, Dagdhayoga, 
Mrtyuyoga, Ghabáda are mentioned; they are purely astrological 
and all of them except three are passed over here for reasons of 
space. When on Sunday there is Hasta, on Monday Mrgaáirsa, 
on Tuesday Asvini, on Wednesday Anuradha, on Thursday Tisya 
(i.e. Pusya), on Friday Revati and on Saturday Rohini, all 
these are Amrtasiddhiyogas (fortunate ones 112 ) Avoid Anu- 
radha on Sunday, Uttarāsādhā on Monday, Satataraka on 
Tuesday, Asvini on Wednesday, Mrgasirsa on Thursday, Aélesa 
on Friday and Hasta on Saturday—- these are seven Mrtyuyogas 
(inauspicious). If the weekdays from Sunday to Saturday 
occur on the tithis, 12th, 11th, 10th, 3rd, 6th, 2nd, 7th respec- 
tively, these are Dagdhayogas ( inauspicious yogas ). 


The fifth item in a paficinga is Karana, Half of a tithi is 
Karana and thus there are two Karanas in a tithi and 60 Karanas 
in a lunar month. Karanas are of two kinds, viz. cara ( moving) 
and sthira (immoveable ) The seven cara karanas with their 
presiding deities according to Brhatsamhita, chap. 99. 1-2 
are: 1. Bava-Indra; 2. Balava-Brahma; 3 Kaulava-Mitra; 
4. Taitila-Aryaman; 5. Gara (or Garaja )- Earth; 6. Vanija- 
Sri; 7. Visti-Yama. The four sthira karanas with their deities 
are: 1. Sakuni-Kali; 2. Catuspada- Vrsa; 3. Naga-snake; 
4. Kimstughna-Vàyu. Some works transpose the two, Catuspada 
and Naga. This division of a tithi into two halves resembles 
the division of arasi into two hords (Brhajjàtaka I. 9 ). It is 
likely that one was suggested by the other. The difficulty is to 
decide which was the earlier. I believe it likely that the division 
of tithis into two karanas is the earlier of the two. The sthira 
karanas occur only once in a month i. e. on the latter half of 


1120. rei sil get qure AAA gga «c anann Red ae 
wrHa(d wp uivurdeed ríüvsurhasüsqga eum! ves VII. 8 (ms.); 
aa Wangan faq s. S at A Ra HRA mT 
wdqiw ys Vag ea gamma wu o! JAAN P verse 126; 
i-is uo GC amiga qured (dug: wur! gswobwWwe 


p. 28 verse 114. 
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14th tithi of dark half occurs Sakuni: Catuspada and Naga 
occupy the two halves of amavasya and Kimstughna occurs on 
the first half of Pratipad i. e. if the 30 tithis of an aminta month 
are divided into 60 halves, Sakuni, Catuspada and Naga occupy 
the 58th, 59th and 60th parts and Kimstughna occupies the first 
half of the pratipad of the next month. Bava occupies the second 
half of sukla pratipad and the others follow one after another 
and as they are only seven they are repeated eight times ina 
month from the 2nd half of pratipad to the first half of the 14th 
tithi of a dark half, which would be 57th of the sixty halves of the 
tithis of the month and would be occupied by Visti. In the 
paiicangas, two karanas should properly be shown under each 
tithi, but in paficangas only that Karana is shown against a 
tithi whose ending moment is 30 ghatikads or less from sunrise, 
The ending times of Karanas which are assigned to the 2nd 
halves of tithis coincide with those of the tithis themselves and 
therefore there is no need for their calculation. The ending 
times of the first halves of tithis which correspond to certain 
Karanas are got in the manner described by Pillai in his ‘ Indian 
Ephemeris ', vol. I. part 1 p. 37, paragraphs 106-107. 


The word Karana is derived from the root ‘ kr’ ( to do ) and 
is Said to have been so named because it divides a tithi in two 
parts 112! The names of most of the Karanas are somewhat 
strange and inexplicable. The word ' Taitila-kadrü' occurs in 
Panini VI. 2. 42 (with regard to accent) but the Kasika ex- 
plains that Taitila means‘ a descendant or pupil or Titilin 
If a mere conjecture were to be offered, the Karana Taitila 
might have been first named after à man so called. The Karanas 
are only of astrological use and must have been named many 
centuries before 400 A. D. The Nàradapuràna!!? mentions both 
kinds of Karanas. The Brhat-samhità lays down what should 
be done or not done on the several Karanas!!3 as follows: one 





1121. fala fear mupdiíd anitadeamd Rear nena fara | 
com. aida on F. a. I. 41, 

1122. 3p wat sr HITE TE TOTS safe: gonm: | 
agham avr (Agi meu I. 54. 126-127. 

1123. gure’ sprauieucdieara miaa RA sq read i- 
CEERI] a R er qtimairormgerfor a dace gR Aaaama R 
m aaa: | we Rega Aena gi naaa ART 
ard Aien aya i ern Aa ag f Rag vea 
al any ngrana eet qiatrraairqa: (hg PATR h agea 
farat: n gaf 99. 3-5. 
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should perform on Bava all auspicious ( religious ) rites, all acts 
that bring about physical health: on Balava religious acts and 
acts beneficial to bráhmanas; on Kaulava acts leading to good 
relations and friendship and choosing a bride; on Taitila acts 
that lead to popularity with people, to securing the patronage ( of 
some important person ) and building a house: on Gara actions 
pertaining to ploughing, sowing seeds and those that arise in 
houses; on Vanija, acts of a permanent nature, trading, and 
meeting with people; whatever is done on Visti does not bring 
about fortunate results; but actions as regards destruction of 
enemies, poisoning and incendiarism become successful on it; 
on Sakuni one should do what leads to physical health and 
medication, planting roots and eating them and becoming suc- 
cessful in mantras; on Catuspada actions relating to cows ( i. e. 
gifts of them and rearing them ), actions regarding brahmanas 
and one's ancestors and king's business should be done; on 
Naga, acts relating to immoveable property, cruel acts, depriv- 
ing (a man of his wealth or wife) and acts that lead to hatred 
among people; on Kimstughna, auspicious (religious) acts, 
Vedic sacrifices (called istis) and acts leading to physical 
prosperity and mangala acts (marriage &c.) and other acts that 
bring success in these matters. 


One very noticeable feature is that the 7th mobile Karana 
called Visti appears to have inspired great terror in the minds 
of medieval writers on Dharmasastra. It will be noticed that 
dividing the lunar month into 60 halves of tithis, and beginning 
Bava on the second half of the pratipad of an amanta month, 
the Karana Visti will occur eight times in one month as the 
following diagram of the sixty halves will show : 











Bava 2 9 16 23 30 37 44 51 
Balava 3 10 17 24 31 38 45 52 
Kaulava 4 11 18 29 32 39 46 93 
Taitila 5 12 19 26 33 40 47 54 
Gara 6 13 20 27 34 41 48 55 
Vanija 7 14 21 28 39 42 49 56 
Visti 8 15 22 29 36 43 50 57 








The fixed Karanas will be Sakuni 58, 59 Catuspada, 60 Naga, 
1 ( pratipad first half of next month ) Kimstughna. 
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In the dark half, 11:4 Visti will occur in the latter half of the 
third and 10th tithis and in the first half of the 7th and 14th 
tithis; in the bright half Visti will occur in the latter half of the 
4th and 11th tithis and the first half of the 8th and 15th (ie 
Paurnamasi ) tithis. The Rajamartanda‘!?> states ‘Some regard 
Visti as having the form of a cobra and as terrible; there ig 
danger in the mouth of a snake but not in its tail. The mouth, 
neck, chest, navel region, waist and tail of Visti are respectively 
of five, one, eleven, four, six and three ghatikas. Great sages 
declare that it ( Visti) does not confer fortunate results, therefore 
a good man should avoid these except the tail' (on last three 
ghatikas of Visti auspicious acts may be performed). Visti is 
also euphemistically called Bhadra or Kalyani (it is really 
abhadrü ). The terrible nature of Visti is described in two verses 
of Bhima-parakrama quoted in Bhujabala-nibandha p. 30 ( vide 
pp. 95-96 of my paper on ‘ Bhoja and his works &c.’ in Journal 
of Oriental Research, Madras, vol. XXIII for 1953-54) which 
also occur in Rajamartanda, verses 1021-22. 


The whole scheme of Karanas is itself fanciful. But to draw 
a lurid picture of one of them, Visti ( which occurs eight times 
in a month ), and say that it is like a cobra or an ogress is the 
height of imagination dominated by astrological considerations. 


Having described at some length the five angas in a 
paficanga, a few words must be said about Hindu calendars, 
though it has been already declared above that purely astro- 
nomical matters will not be elaborated in this work. In the 


1124. adrargaiiaid dereud qa: | regt iS: sa agani maa | 
SI reti Tmr q. by gana p 207; a similar verse is quoted by fa. it. p. 23 
‘Sue | geass wate: | Way ae war Sum quer .À 
Vide a. fq. I. 43. 


£s cT 


1125. Ee gami Fassia gram | ges ga Vilas q wed 
qaraqa li sme ane AIR asa: Tar HVS TUT arsimqst Frater CETELE. i 
aa: paaa: mí aa qucd OS ARENAN a IRS AJARA d 
wsmmvea q. by giratadt p. 208. These are verses 1015-16 of the ms. of 
wreraravg described by me in Journal of Oriental research, Madras, vol. 


XXIII, (1953-54 ) at pp. 108-112. The com. on agafarataitr I. 44 quotes 
a verse from @saqateat for the evil consequences of beginning an aus- 
picious rite ( mahgala) on the different parts of Visti (except its tail) : 
eder FAIS qam füsenri mzutnemqur any ud: wed aber: ond 
spongia mdai (eripe: | Gerd eemper gq Assia semis 
(amita ! com. 
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continent of India there are numerous paficangas in vogue and 
there is something like anarchy in this sphere. Hardly any two 
pancangas agree completely Many educated I ndians have 
been demanding that such matters as eclipses, the times of which 
can be noted by anyone, should be accurately predicted by the 
almanacs and that our ancient methods of calculating the 
motions of heavenly bodies should be brought in line with 
modern accurate calculations based upon observations. This is 
just what scientifie astronomers like Varahamihira would have 
done if they were living in modern times. At the end of his two 
works Varaha makes a very candid but solemn request 1126 
‘ whatever in this work comes to be unscientific while it is being 
used or on account of defects in the mss, or whatever may have 
been badly executed by me or insufficiently done or not done at 
all, that should be corrected by learned men, leaving aside all 
passion / jealousy ), and after acquiring ( knowledge) from the 
lips of well-read men.’ Some almanac-makers follow the Nautical 
Almanac tables as to eclipses and the like and set out other 
matters according to the old tables. As already stated there are 
three main schools of astronomers in India, ( 1) the school that 
follows the Sürya-siddhanta ( and is called Saurapaksa ), ( 2 ) the 
second follows the Brahma-siddhánta (and is called Brahma- 
paksa ), (3 ) the third follows the Aryasiddhànta (and is styled 
Aryapaksa) There are two main points of difference between 
these, viz. (1) the length of the year, ( 2 ) the number of revolu- 
tions of the sun, the moon and the planets in a certain period 
such as a mahayuga. The difference in the length of the year 
among the siddhantas is very small viz. a few vipul:s (a vipala 
being th part of a ala, which again is sth of a ghatih@ that 
is equal to 24 minutes). The length of the year according to the 
Süryasiddhànta is 365 days 15 ghatis, 31.523 palis, while the 
interval in time between two successivo returns of the sun to the 
vernal equinox (called the tropical year) is only 365 days, 
14 ghatis and 31. 972 palas and the correct sideral ( naksatra ) 
year is 365 days, 15 ghatis, 22 palas and 53 vipalas ( vide C. R. C. 
Report p. 240 in hours, minutes and seconds and Dikshit's 
History ed. of 1931 pp. 159, 440). The result is that if one follows 
the Süryasiddhanta, the starting point of Hindu astronomers 
is at present more than 23 degrees to the east of the correct 
vernal equinox point. This difference is called the ayanarnsa. 








1126 seu "eraut ianua Sess wgspmuenfnor! ET ATT 
HHAATUASTHA qr rd aga Agar ates vna n quediew 105. 5, qusmmm 28.8. 
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As the longitudes of heavenly bodies reckoned from the equinox 
include these ayanüm$as they are called sayama ( sa + ayana ). 
The places of heavenly bodies obtained by the methods of the 
Siiryasiddhanta and medieval Sanskrit works are distinguished 
by being called wiruyana (devoid of taking into account 
precession). At present according to most almanacs that employ 
the Süryasiddhanta values Makarasankranti ( Sun's entrance into 
Capricorn ) falls generally on 14th January, but according to the 
most accurate modern calculations, it should fall on 21st 
December; even in calendars that pride themselves on being 
íuddha the Makarasankranti falls on 9th January i.e. our 
Makarasankranti is celebrated !!? about 23 or 18 days later 
than it should be and the same happens to the vernal equinox, 
autumnal equinox and the summer solstice and many 
other observances. ASvini is still reckoned as the first naksatra 
(in which the vernal equinox is deemed to have occurred about 
Saka 444 ), although the vernal equinox point has receded to the 
Uttara—bhadrapada group of stars ( which should now be treated 
as the first naksatra). Efforts have been made by those familiar 
with the modern accurate calculations (such as the late Kero L. 
Chatre ) to introduce modrn calculations in our almanacs; but 
they have met with little response. The late Lokamanya Tilak 
(who was a great Vedic scholar and mathematician ) held several 
conferences of Indian astronomers and other interested people at 
Bombay (1904), Poona (1917) and at Sangli (1919). At the 
last conference several resolutions were passed which without 
making a total break with the past were calculated to reform 
our calendar and to prevent furthur deterioration. It is un- 
necessary to set out all the resolutions, but the most impor- 
tant were that the length of the year should be that of the 
Suryasiddhanta but subject to necessary corrections, the 
rate of precession should be accepted at 50-2 iikalas a year (as 
determined by modern astronomical observations), that the 
Yogatara 7? of Revati (corresponding to Zeta Piscium of 
modern astronomers) should be deemed to be the beginning of the 





1127. Vide note 574 above, where the encyclopoedist scholar Hemadri 
is quoted as saying that the real Makarsankranti takes place 12 days before 
the sankranti in the almanacs and that the holy time of Makarsaükranti is 
really twelve days earlier than the one on which people celebrate it and 
religious gifts should really be made at that time. 


1128. warned (wr?) wr amr dimer! Aerts wr ber 


ATA Waa: ! quoted by yag on gga 24. 34 and by IFIRAN p. 44 
( which reads g saan ay giaa ). 
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Zodiacal belt ( ragicakrarambhasthana ) and that the ayanaméas 
calculated from the starting point by actual observation should 
be accepted for the purpose of a new Karana ( astronomical 
manual ) to be compiled according to the resolutions. Unfortu- 
nately the resolutions did not state where exactly the star Zeta 
Piscium was in a particular saka year. Dr. K. L. Daftari 
prepared a Karana-grantha called Karanakalpalata in Sanskrit 
which was published in 1924. Almanacs based on its data have 
been published and are sometimes known as ‘ Tilak Paficdnga.’ 
But it must be confessed that our people in general are so much 
custom-ridden that the popular response to the reformed 
calendar is poor. People still follow the paficàngas based on the 
old siddhantas. According to the Sastras every religious festival 
is to be celebrated at the proper time i. e. in the right season and 
on the proper tithi. The tithi depends upon the correct calcula- 
tion of the movements of the moon, which are most difficult to 
reduce to rules that will give accurate results. Many people will 
not observe the ekddasi fast if the eleventh tithi is mixed up 
with the 10th tithi even for a few ghatikas, But what guarantee 
is there that the 10th tithi has been accurately calculated? The 
ending moments of tithis do not agree with those given by the 
Nautical Almanac which are based on modern formula and are 
verified by actual observation. If tithis be calculated according 
to different Sanskrit astronomical treatises the moment of a 
particular tithi may differ by as much as five hours and the same 
festival (such as Krsnajanmastaml or Dussera ) may be celebrated 
on two successive days in the same city. 


Besides, it must not be forgotten that a pafticànga prepared on 
the basis of the latitude and longitude of Poona or Bombay will 
be slightly wrong even at a distance of 30 or 40 miles to the west 
or east or north. It would be a great mistake from the religious 
point of view to employ a paficanga prepared on the basis of the 
longitude and latitude of Poona or Bombay in a place several 
hundred miles away (such as in Hyderabad or Aurangabad ). 
From the religious point of view if accuracy is to be preserved 
there must be a separate paicanga for every town or every place 
not more than 10 or 15 miles from places like Bombay or Poona 
where paficangas are at present prepared. 

In November 1952 the Government of India appointed a 
committee called the Calendar Reform Committee presided over 
by Dr. Meghanad Saha to examine all existing calendars being 
followed at present in India and to submit proposals for an 
accurate and uniform calendar for the whole of India. That 
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committee submitted a very exhaustive and valuable report in 
November 1955. The final recommendations of the Committee 
for a civil calendar and for a religious calendar are set out on 
pp. 6-8 of the report. They are deserving of the most serious 
consideration by all who feel that religious observances must be 
done at the proper time and that now at least in independent 
India there should not only be one uniform civil calendar, but 
also one uniform Hindu religious calendar.!!? It appears that 
unless Government makes great efforts for the introduction of a 
correct calendar even for religious purposes, it would be futile to 
assume that common people will spontaneously adopt a correct 
pahcanga. 

Some of the important recommendations of the Committee 
may be set out here for the information of readers. 


Recommendations for civil calendar 
(1) The Saka era should be used in the unified national calendar. 
The Saka year 1876 corresponds to 1954-55 A. D. 


(2) The year should start from the day following the vernal 
equinox day. 

(3) Normal year is to consist of 365 days, while a leap yoar 
would have 366 days. After adding 78 to the Saka era ` 
year, if the sum is divisible by 4, then it would be a leap 
year. But when the sum becomes a multiple of 100, it 
would be a leap year only when it is divisible by 400; 
otherwise it would be a common year. 

(4) Caitra (or Chaitra as often written) should be the first 
month of the year and the lengths of the different months 
should be fixed as follows :— 

Caitra — 30 days (31 days in a | A$vina — 30 days. 


leap year ). 
Vaisakha— 31 days. Kartika — 30 days. 
Jyestha —31 days. Margasirsa — 30 days. 
Asadha— 31 days. Pausa — 30 days. 
Sravana — 31 days. Magha— 30 days. 
Bhadrapada — 31 days. Phalguna — 30 days. 


— 


1129. Those interested in Indian Calendar Reform should read the Marathi 
Preface to Dr. K, L. Daftari's work in Sanskrit 'Karana-kalpalata', Mr. S, M. 
Karamalkar's Marathi work ‘Kharem paficanga kasem milel’ (1950), I. H. 
Q. vol. IV. pp. 483-511 on 'Hindu Calendar’ by Sukumar Ranjan Das, 
Dr. Saha's papers on ' Reform of Indian calendar ' in 'Science and Culture' 
( Calcutta, 1952), vol. XVII. pp. 57-68 and 109-123 and the Report of the 
Calendar Reform Committee. 
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The dates of the reformed Indian calendar would thus have 
a permanent correspondence with the Gregorian calendar. 
The corresponding dates would be : 


Hindu Gregorian 
Caitral— March 22 in a Asvina 1 — September 23. 
common year and 
21 in a leap year. 


Vaisàkha 1 — April 21. Kartika 1 — October 23. 
Jyestha 1— May 22. Margasirsa 1 — November 22. 
Asadha 1 — June 22. Pausa 1 — December 22. 
Sravana 1— July 23. Magha 1— January 21. 
Bhadrapada 1 — August 23. Phalguna 1 — February 20. 


The Indian seasons would thus be permanently fixed with 
respect to the reformed Calendar as follows : 


Seasons : 

Grisma — Vaisakha and Hemanta — Kartika and 
( summer ) Jyestha. (late autumn) Méargasirsa. 
Varsà — Asadha and Sisira — Pausa and Magha. 
( rains ) Sravana. ( winter ) 

Sarad — Bhadrapada and Vasanta — Phalguna and 
( Autumn ) Asvina. ( Spring ) Caitra. 


The States now having the solar calendars for civil and 
partly religious purposes which start the year from Vaisakha 
( April 14th ) will have to begin the year 23 days earlier, but the 
first month will be Caitra. The effect of this will be that in 
Bengal, Orissa and Assam solar months start approximately 
seven days later than now, and in Tamil-nad solar months start 
approximately 23 days earlier than now, for the month called 
Vaisakha (14th April to 14th May ) in Bengal and Orissa is 
called Chittsrai (or caitra) in Tamil-nad. Those who use the lunar 
calendar beginning with Caitra also for civil purposes would 
experience no great difficulty in adopting this unified calendar 





1130. It may be noted that under the Indian Limitation Act (Act I of 
1908 ) section 25, all instruments shall, for the purposses of the Limitation 
Act, be deamed to be made with reference to the Gregorian Calendar. This 
rule is absolute and therefore even if a bond is made on a tithi of a lunar 
month in a certain Saka year and is made payable four months after the 
saka date, the period of limitation applicable to a suit brought on the bond 
runs from the expiration of four months after the date computed according 
to the Gregorian Calendar. 
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as they have at present, the beginning of their year on various 
dates from 15th March to 13th April and the first month is Caitra, 


Recommendations for religious calendar. 


(5) The calculation for Saura (solar) months necessary 
for determining the lunar months of the same name will start 
23 degrees and 15 minutes ( fixed ayanam$a ) ahead of the vernal 
equinox point. This tallies with the present practice of most 
almanac-makers. 


The months would thus commence at the moments when the 
tropical longitude of the sun attains the following values; viz. 
Saura Vaisakha commences when the sun has the longitude of 
23° 15', Saura Jyestha and the other Saura months upto Caitra 
will commence when the sun has respectively the longitude of 
53^15', 83°19’, 113° 15', 143? 15', 173° 15', 203^ 15', 233° 15', 
263° 15', 293° 15’, 323° 15', 353° 15’, 


This recommendation is to be regarded only as a measure of 
compromise, so that a violent break with the established practice 
would be avoided. But this compromise would not make our 
present seasons in the several months as they were in the days 
of Kalidasa and Varahmihira. It is hoped that at not a distant 
date, further reforms for locating the lunar and solar festivals 
in the seasons in which they were originally observed will be 
adopted. 


(6) As usual the lunar months for religious purposes 
would commence from the moment of new moon and would be 
named after the saura month in which the new moon falls. If 
there be two new moons during the period of a Saura month the 
lunar month beginning from the first new moon is the adhika or 
mala masa and the lunar month beginning from the moment of 
the second new moon is the guddha or nija masa as usual. 


(7) The moment of the moon’s exit from a naksatra 
division of 13° 20’ each or sun's entry into it would be calculat- 
ed with a variable ayanaméa (i.e. on the supposition that they 
are fixed with respect to the stars). The value of this ayanaméa 
would amount to 23° 15’ 0" on 21 March 1956. Thereafter it 
would gradually increases with the annual rate, the mean value 
of which is about 50.27”. 


These arrangements would ensure that the religious obser- 
vances determined by the sun such as the Visuva-sankranti, 
Uttariyana-sankranti and Daksiniyana-sankranti would follow 
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astronomically correct seasons, but those determined by the 
lunar calendar would continue to be observed in times conform- 
ing to the present practice and the correction introduced by this 
report in the length of the year would prevent their further shift 
in relation to the seasons. 


The dates of festivals have already shifted by twenty-three 
days from the seasons in which they were observed about 1400 
years ago as a result of our almanc-makers having ignored the 
precession of the equinoxes. Although it might appear to some 
desirable that the entire amount of shifting be wiped out at 
once, the authors of the Report consider it expedient to maintain 
this as constant difference and to stop its further increase. Asa 
result there would at present be no deviation from the prevail- 
ing custom in the observance of religious festivals. 


In the calculation of naksatras, however, the Report has 
adopted a variable ayandmsa, so that at the time of a particular 
naksatra the moon may be seen in the sky in the star or star- 
group of that name. This practice has been followed in our 
country from Vedic times and is perfectly scientific. 


(8) The day should be reckoned from midnight to mid- 
night of the central station ( 824 degrees E. Longitude and 23° 
11’ North Latitude) for civil purposes but for religious purposes 
the local sunrise system may be followed. 


(9) For the purpose of all calculations, the longitudes of 
the sun and the moon should be obtained by applying the most 
upto-date and complete equations of their motions, so that they 
may tally with their actually observed values. 


(10) Steps should be taken to compile an ‘Indian Ephe- 
meris and Nautical Almanac’ by the Government of India, 
showing in advance the positions of the sun, the moon, the 
planets and other heavenly bodies. The Indian calendar, both 
civil and religious, prepared according to the above recommenda- 
tions should be included in that publication every year. 


One can only express the hope that the above mentioned 
recommendations of the Committee of distinguished astronomers 
and Sanskrit scholars will receive a wide and hearty response 
from the Hindu people and that the present confusion and 
anarchy in the matter of religious observances in our country 
will come to an end as soon as possible. The Government of 
India accepted the principal recommendations of the Committee 
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by issuing a Press Note on 23rd October 1956 which decided 
that the Uniform National Calendar ‘should ba adopted with 
effect from March 22, 1957 corresponding to ( Solar ) Chaitra 1, 
1879, Saka Era, for certain official purposes in conjunction with 
the Gregorian Calendar and laid down the steps to be taken by 
the Central Government and the States Governments for imple- 
menting the decision. To avoid misunderstandings and to encou- 
rage the use by the mass of the people of this Solar Calendar, 
Government has decided to make use of both the Gregorian 
Calendar and the New Indian Solar Calendar together in some 
Government business, such as publishing the Indian Government 
Gazette with both dates, the All India Radio Broadcasting news 
every day announcing both dates at the beginning. But 
Government is not going to give up as far as possible the 
practice of declaring public holidays on religious festivals 
according to the old Calendars. The Government will publish 
translations of the Calendar Reform Committee’s Report in the 
principal languages of India. It must be said however that this 
Calendar does not remove all the defects of the Gregorian 
Calendar.1131 The years will still commence on different week days 
and the number of days in each moath still varies. It is feared 
that this will add only one more calendar to the existing ones. 





1131. The Gregorian calendar now in general use in Europe and other 
parts of the world is irregular, unbalar-ed and inconvenient (vide pp. 
643-44 above.). For twenty-five years the World Calendar Association 
founded by Miss, Elisabeth Achelis in New York has been dedicating its 
time and resources to the introdution of the World Calendar in many lands. 
The outstanding features of this world calendar are: Every year is the same 
and begins on Sunday, 1st January and ends on Saturday: each of its four 
quarters has 91 days, 13 weeks or three morths ; January, April, July and 
October have 31 days each and the other months have 30 days each; the 
Calendar is stabilized and made perpe! a! ty ending the year with a 365th 
day following 30th December each ye’ . This additional day is named W 
(it is a World Holiday ) and equal to 31st December. Yn a leap year a day 
is added at the end of the 2nd quarter, is named W, equals 31 June, called 
Leap year day and is another World Holid :: The United Nations Organi- 
zation has not yet lent its support to the W..i;d Calendar. An interesting 
work is ‘Time counts: the story of the Calendar’ by Harold Watkins 
( London, 1954.) 
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